Samyutta Nikaya - Linked Discourses 


1.1. Nalavagga - 1. A Reed 
.1.01-1. Oghataranasutta - 1. Crossing the Flood 
. Nimokkhasutta - 2. Liberation 
. Upaniyasutta - 3. Led On 
. Accentisutta - 4. Time Flies 
. Katichindasutta - 5. Cut How Many? 
_ Jagarasutta - 6. Awake 
. Appatividitasutta - 7. Not Comprehending 
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_Manakamasutta - 9. Fond of Conceit 
“10. Aranfasutta - 10. Wilderness 
vagga - 1. The First Chapter 
. Pathamakassapasutta - 1. With Kassapa (1st) 
. Dutiyakassapasutta - 2. With Kassapa (2nd). 
. Maghasutta - 3. With Magha 
. Magadhasutta - 4. With Maghadha 
. Damalisutta - 5. With Damali 
Kamadasutta - 6. With Kamada 
. Pahcalacandasutta - 7. With Pahcalacanda 
. Tayanasutta - 8. With Tayana 
. Candimasutta - 9. The Moon 
-10. Suriyasutta - 10. The Sun 
ath avagga - 1. Shackles 
-1. Daharasutta - 1. Young 
-2. Purisasutta - 2. A Person 
3.03-3. Jaramaranasutta - 3. Old Age and Death 
-4. Piyasutta - 4. Loved 
-5. Attarakkhitasutta - 5. Self-Protected 
-6. Appakasutta - 6. Few 
-7 
-8 
-9 
-1 
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_ Mallikasutta - 8. With Queen en Mallika 
. Yannasutta - 9. Sacrifice 
0. Bandhanasutta - 10. Shackles 
avagga - 1. Life Span 
-1. Tapokammasutta - 1. Mortification 
-2. Hatthirajavannasutta - 2. In the Form of an Elephant King 
-3. Subhasutta - 3. Beautiful 
-4, Pathamamarapasasutta - 4. Mara’s Snares (1st) 
-5. Dutiyamarapasasutta - 5. Mara’s Snares (2nd) 
-6. Sappasutta - 6. A Serpent 
-7. Supatisutta - 7. Sleeping 
-8. Nandatisutta - 8. Delighting 
-9. Pathamaayusutta - 9. Life Span (1st) 
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ope ie Bhikkaunwagaa - 1. Nuns 
1. 5.01-1. Alavikasutta - 1. With Alavika 


vee . Somasutta - 2. With Soma 
: Ceeqcher is. 3 3. With Kisagotam! 
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5. " Wopalavanaasults - 5. With Uppalavanna 
6. 5; . Calasutta - 6. With Cala 

7. . Upacalasutta - 7. With Upacala 
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. Sisupacalasutta - 8. With Sisupacala 
«By . Selasutta - 9. With Sela 
: -10. Vajirasutta - 10. With Vajira 
vagga - 1. The Appeal 

. Brahmayacanasutta - 1. The Appeal of Brahma 
. Garavasutta - 2. Respect 
. Brahmadevasutta - 3. With Brahmadeva 

: . Bakabrahmasutta - 4. With Baka the Brahma 
_ Annhatarabrahmasutta - 5. A Certain Brahma 
: . Brahmalokasutta - 6. The Negligent Brahma 
2 . Kokalikasutta - 7. About Kokalika 
Katamodakatissasutta - 8. About Katamorakatissaka 
_ Turubrahmasutta - 9. With the Brahma Tudu 

-10. Kokalikasutta - 10. With Kokalika 

tavagga - 1. The Perfected Ones 
: . Dhananjanisutta - 1. With Dhanafhjani 
fats . Akkosasutta - 2. The Abuser 
_ Asurindakasutta - 3. With Bharadvaja the Fiend 

: . Bilangikasutta - 4. With Bharadvaja the Bitter 
. Ahimsakasutta - 5. Harmless 
_ Jatasutta - 6. With Bharadvaja of the Matted Hair 

. Suddhikasutta - 7. With Bharadvaja the Pure 
. Aggikasutta - 8. With Bharadvaja the Fire-Worshipper 
. Sundarikasutta - 9. With Bharadvaja of Sundarika 
“10. Bahudhitarasutta - 10. Many Daughters 

1g avagga - 1. With Vangisa 
. Nikkhantasutta - 1. Renounced 
. Aratisutta - 2. Dissatisfaction 
. Pesalasutta - 3. Good-Hearted 

i _Anandasutta - 4. With Ananda 

: . Subhasitasutta - 5. Well-Spoken Words 
. Sariputtasutta - 6. With Sariputta 
. Pavaranasutta - 7. The Invitation to Admonish 
. Parosahassasutta - 8. Over a Thousand 
: Kondafnasutta - 9. With Kondanha 
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10. Moggallana 
11. 8. 11- “I. Gaggarasutta - 11. At Gaggara 


12. 8.12-12. Vangisasutta - 12. With Vangisa 
9.1. Vanavagga - 1. In the Woods 
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10. 
11. 
12. 
13), 


14. 


-1. Vivekasutta - 1. Seclusion 
-2. Upatthanasutta - 2. Getting Up 
-3. Kassapagottasutta - 3. With Kassapagotta 
-4. Sambahulasutta - 4. Several Mendicants Set Out Wandering 
-5. Anandasutta - 5. With Ananda 
-6. Anuruddhasutta - 6. With Anuruddha 
-7. Nagadattasutta - 7. With Nagadatta 
-8. Kulagharanisutta - 8. The Mistress of the House 
-9. Vajjiputtasutta - 9. A Vajji 
-10. Sajjhayasutta - 10. Recitation 
-11. Akusalavitakkasutta - 11. Unskillful Thoughts 
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2-12. Majjhanhikasutta - 12. Midday 
9. 13-13. Pakatindriyasutta - 13. Undisciplined Faculties 
9.14-14. Gandhatthenasutta - 14. The Thief of Scent 


10. 1. Indakavagga - 1. With Indaka 


— 


.10.01-1. Indakasutta - 1. With Indaka 


2. 10.02-2. Sakkanamasutta - 2. With a Spirit Named Sakka 


. 10.03-3. Sucilomasutta - 3. With Spiky 
. 10.04-4. Manibhaddasutta - 4. With Manibhadda 


.10.05-5. Sanusutta - 5. With Sanu 

10.06-6. Piyankarasutta - 6. With Piyankara 

. 10.07-7. Punabbasusutta - 7. With Punabbasu 

. 10.08-8. Sudattasutta - 8. With Sudatta 

. 10.09-9, Pathamasukkasutta - 9. With the Nun Sukka (1st) 

. 10.10-10. Dutiyasukkasutta - 10. With the Nun Sukka (2nd), 
.10.11-11. Cirasutta - 11. With the Nun Cira 

.10.12-12. Alavakasutta - 12. With Alavaka 


11. 1. Pathamavagga - 1. The First Chapter 


1. 


11.01-1. Suvirasutta - 1. With Suvira 


2.11.02-2. Susimasutta - 2. With Susima 


10. 


. 11.03-3. Dhajaggasutta - 3. The Banner’s Crest 
.11.04-4. Vepacittisutta - 4. With Vepacitti 
11.05-5. Subhasitajayasutta - 5. Victory by Good Speech 


11.06-6. Kulavakasutta - 6. Bird Nests 

. 11.07-7. Nadubbhiyasutta - 7. Not Betray 

.11.08-8. Verocanaasurindasutta - 8. Verocana, Lord of Demons 
.11.09-9. Aranfhayatanaisisutta - 9. Hermits in the Wilderness 
11.10-10. Samuddakasutta - 10. Hermits by the Ocean 


12. 1. Buddhavagga - 1. The Buddhas 
1. 12.01-1. Paticcasamuppadasutta - 1. Dependent Origination 
2.12.02-2. Vibhangasutta - 2. Analysis 


. 12.03-3. Patipadasutta - 3. Practice 

. 12.04-4. Vipassisutta - 4. About Vipassi 
.12.05-5. Sikhisutta - 5. Sikhi 

12.06-6. Vessabhusutta - 6. Vessabhu 
.12.07-7. Kakusandhasutta - 7. Kakusandha 

. 12.08-8. Konagamanasutta - 8. Konagamana 
. 12.09-9. Kassapasutta - 9. Kassapa 





10. 12.10-10. Gotamasutta - 10. Gotama 
13. 1. Abhisamayavagga - 1. Comprehension 
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. 13.01-1. Nakhasikhasutta - 1. A Fingernail 

. 13.02-2. Pokkharanisutta - 2. A Lotus Pond 

. 13.03-3. Sambhejjaudakasutta - 3. Where the Waters Flow Together 
. 13.04-4. Dutiyasambhejjaudakasutta - 4. Where the Waters Flow 





Together (2nd), 


. 13.05-5. Pathavisutta - 5. The Earth 
. 13.06-6. Dutiyapathavisutta - 6. The Earth (2nd) 


. 13.07-7. Samuddasutta - 7. The Ocean 
. 13.08-8. Dutiyasamuddasutta - 8. The Ocean (2nd) 
. 13.09-9. Pabbatasutta - 9. A Mountain 
10. 
11. 


14. 1. Nanattavagga - 1. Diversity 


— 


1. 
.14.02-2. Phassananattasutta - 2. Diversity of Contacts 

. 14.03-3. Nophassananattasutta - 3. Not Diversity of Contacts 
.14.04-4. Vedanananattasutta - 4. Diversity of Feelings 

.14.05-5. Dutiyavedanananattasutta - 5. Diversity of Feelings (2nd) 


14.01-1. Dhatunanattasutta - 1. Diversity of Elements 


14.06-6. Bahiradhatunanattasutta - 6. External Diversity of Elements 
14.07-7. Sannananattasutta - 7. Diversity of Perceptions 


. 14.08-8. Nopariyesanananattasutta - 8. No Diversity of Searches 
. 14.09-9. Bahiraphassananattasutta - 9. Diversity of Gains 
. 14.10-10. Dutiyabahiraphassananattasutta - 10. No Diversity of 


Gains 


15. 1. Pathamavagga - 1. The First Chapter 


ee 


1. 


15.01-1. Tinakatthasutta - 1. Grass and Sticks 


2.15.02-2,. Pathavisutta - 2. The Earth 


. 15.03-3. Assusutta - 3. Tears 
. 15.04-4. Khirasutta - 4. Mother’s Milk 
. 15.05-5. Pabbatasutta - 5. A Mountain 


15.06-6. Sasapasutta - 6. A Mustard Seed 


.15.07-7. Savakasutta - 7. Disciples 
. 15.08-8. Gangasutta - 8. The Ganges 
. 15.09-9. Dandasutta - 9. A Stick 


. 15.10-10. Puggalasutta - 10. A Single Person 


16. 1. Kassapavagga - 1. Kassapa 


— 


. 16.01-1,. Santutthasutta - 1. Content 


. 16.02-2. Anottappisutta - 2. Imprudent 

. 16.03-3. Candupamasutta - 3. Like the Moon 
. 16.04-4. Kulupakasutta - 4. Visiting Families 
. 16.05-5. Jinnasutta - 5. Old Age 


16.06-6. Ovadasutta - 6. Advice 
16.07-7. Dutiyaovadasutta - 7. Advice (2nd) 


. 16.08-8. Tatiyaovadasutta - 8. Advice (3rd). 
. 16.09-9. Jhanabhinnhasutta - 9. Absorptions and Insights 
. 16.10-10. Upassayasutta - 10. The Nuns’ Quarters 








11. 16.11-11. Civarasutta - 11. Robes 
12. 16.12-12. Parammaranasutta - 12. The Realized One After Death 
13. 16.13-13. SaddhammappatirUpakasutta - 13. The Counterfeit of the 
True Teaching 
17. 1. Pathamavagga - 1. The First Chapter 
.17.01-1. Darunasutta - 1. Brutal 
.17.02-2. Balisasutta - 2. A Hook 
. 17.03-3. Kummasutta - 3. A Turtle 
.17.04-4. Dighalomikasutta - 4. A Fleecy Sheep 
.17.05-5. Milhakasutta - 5. A Dung Beetle 
17.06-6. Asanisutta - 6. A Bolt of Lightning 
17.07-7. Diddhasutta - 7. A Poisoned Arrow 
. 17.08-8. Singalasutta - 8. A Jackal 
. 17.09-9. Verambhasutta - 9. Gale-force Winds 
10. 17.10-10. Sagathakasutta - 10. With Verses 
18. 1. Pathamavagga - 1. The First Chapter 
1. 18.01-1. Cakkhusutta - 1. The Eye, Etc. 
2. 18.02-2. Rupasutta - 2. Sights, Etc. 
. 18.03-3. Vihhanasutta - 3. Consciousness 
. 18.04-4. Samphassasutta - 4. Contact 
. 18.05-5. Vedanasutta - 5. Feeling 
18.06-6. Saffhasutta - 6. Perceptions 
18.07-7. Sancetanasutta - 7. Intention 
. 18.08-8. Tanhasutta - 8. Craving 
. 18.09-9. Dhatusutta - 9. Elements 
10. 18.10-10. Khandhasutta - 10. The Aggregates 
19. 1. Pathamavagga - 1. The First Chapter 
1. 19.01-1. Atthisutta - 1. A Skeleton 
2. 19.02-2. Pesisutta - 2. A Piece of Meat 
. 19.03-3. Pindasutta - 3. A Piece of Flesh 
.19.04-4. Nicchavisutta - 4. A Flayed Man 
. 19.05-5. Asilomasutta - 5. Sword Hairs 
19.06-6. Sattisutta - 6. Spear Hairs 
.19.07-7. Usulomasutta - 7. Arrow Hairs 
. 19.08-8. Sucilomasutta - 8. Needle Hairs 
. 19.09-9. Dutiyasucilomasutta - 9. Needle Hairs (2nd) 
.19.10-10. Kumbhandasutta - 10. Pot Balls 
20. 1. Opammavagga - 1. Similes 
. 20.01-1. Kutasutta - 1. A Roof Peak 
. 20.02-2. Nakhasikhasutta - 2. A Fingernail 
. 20.03-3. Kulasutta - 3. Families 
. 20.04-4. Okkhasutta - 4. Rice Pots 
. 20.05-5. Sattisutta - 5. A Spear 
20.06-6. Dhanuggahasutta - 6. The Archers 
20.07-7. Anisutta - 7. The Drum Peg 
. 20.08-8. Kalingarasutta - 8. Wood Blocks 
. 20.09-9. Nagasutta - 9. A Bull Elephant 
. 20.10-10. Bilarasutta - 10. A Cat 
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11. 


20.11-11. Singalasutta - 11. A Jackal 


21.1. Bhikkhuvagga - 1. Monks 
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.21.01-1. Kolitasutta - 1. With Kolita 

. 21.02-2. Upatissasutta - 2. With Upatissa 

. 21.03-3. Ghatasutta - 3. A Mound of Salt 

.21.04-4. Navasutta - 4. A Junior Mendicant 

.21.05-5. Sujatasutta - 5. With Sujata 

. 21.06-6. Lakundakabhaddiyasutta - 6. With Lakuntaka Bhaddiya 


.21.07-7. Visakhasutta - 7. With Visakha, Pafcali’s Son 
.21.08-8. Nandasutta - 8. With Nanda 

. 21.09-9. Tissasutta - 9. With Tissa 

10. 
11. 
12. 


21.10-10. Theranamakasutta - 10. A Mendicant Named Senior 


21.12-12. Sahayakasutta - 12. Companions 


22.1. Nakulapituvagga - 1. Nakula’s Father 
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9. 


10. 
11. 


. 22.001-1. Nakulapitusutta - 1. Nakula’s Father 

. 22.002-2. Devadahasutta - 2. At Devadaha 

. 22.003-3. Haliddikanisutta - 3. With Haliddikani 

. 22.004-4. Dutiyahaliddikanisutta - 4. Haliddikani (2nd) 
. 22.005-5. Samadhisutta - 5. Development of Immersion 
. 22.006-6. Patisallanasutta - 6. Retreat 


. 22.007-7. Upadaparitassanasutta - 7. Anxiety Because of Grasping 
. 22.008-8. Dutiyaupadaparitassanasutta - 8. Anxiety Because of 


Grasping (2nd) 

22.009-9. Kalattayaaniccasutta - 9. Impermanence in the Three 
Times 

22.010-10. Kalattayadukkhasutta - 10. Suffering in the Three Times 
22.011-11. Kalattayaanattasutta - 11. Not-Self in the Three Times 


23.1. Pathamamaravagga - 1. About Mara 


1. 


23.01-1. Marasutta - 1. About Mara 


2. 23.02-2. Sattasutta - 2. Sentient Beings 


. 23.03-3. Bhavanettisutta - 3. Attachment To Rebirth 
. 23.04-4. Parihnheyyasutta - 4. Should Be Completely Understood 


. 23.05-5. Samanasutta - 5. Ascetics and Brahmins 


23.06-6. Dutiyasamanasutta - 6. Ascetics and Brahmins (2nd) 
23.07-7. Sotapannasutta - 7. A Stream-Enterer 


. 23.08-8. Arahantasutta - 8. A Perfected One 
. 23.09-9. Chandaragasutta - 9. Desire and Greed 
10. 


24. 1. Sotapattivagga - 1. Stream-Entry 


1. 


24.01-1. Vatasutta - 1. Winds 


2. 24.02-2. Etammamasutta - 2. This Is Mine 
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. 24.03-3. Soattasutta - 3. This Is My Self 

. 24.04-4. Nocamesiyasutta - 4. It Might Not Be Mine 

. 24.05-5. Natthidinnasutta - 5. There’s No Meaning in Giving 
. 24.06-6. Karotosutta - 6. Acting 

. 24.07-7. Hetusutta - 7. Cause 


. 24.08-8. Mahaditthisutta - 8. The Extensive View 


. 24.09-9. Sassataditthisutta - 9. The World is Eternal 


. 24.10-10. Asassataditthisutta - 10. The World Is Not Eternal 
.24.11-11. Antavasutta - 11. The World Is Finite 
.24.12-12. Anantavasutta - 12. The World Is Infinite 


14. 


15. 
16. 
17. 


18. 


Body Are Different Things 

24.15-15. Hotitathagatosutta - 15. A Realized One Exists 
24.16-16. Nahotitathagatosutta - 16. A Realized One Doesn't Exist 
24.17-17. Hoticanacahotitathagatosutta - 17. A Realized One Both 
Exists and Doesn’t Exist 

24.18-18. Nevahotinanahotitathagatosutta - 18. A Realized One 
Neither Exists Nor Doesn't Exist 


25.1. Cakkhuvagga - 1. The Eye 


10 
26.1. U 
1 
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.25.01-1. Cakkhusutta - 1. The Eye 

. 25.02-2. Rupasutta - 2. Sights 

. 25.03-3. Vihhanasutta - 3. Consciousness 
. 25.04-4. Samphassasutta - 4. Contact 

. 25.05-5. Samphassajasutta - 5. Feeling, 


25.06-6. Rupasannasutta - 6. Perception 
25.07-7. Rupasancetanasutta - 7. Intention 


. 25.08-8. Rupatanhasutta - 8. Craving For Sights 
.25.09-9, Pathavidhatusutta - 9. Elements 


25.10-10. Khandhasutta - 10. The Aggregates 
padavagga - 1. Arising 
26.01-1. Cakkhusutta - 1. The Eye 


2. 26.02-2. Rupasutta - 2. Sights 


= 


. 26.03-3. Vinnanasutta - 3. Consciousness 
. 26.04-4. Samphassasutta - 4. Contact 
. 26.05-5. Samphassajasutta - 5. Feeling 





26.06-6. Sannasutta - 6. Perception 
26.07-7. Sancetanasutta - 7. Intention 


. 26.08-8. Tanhasutta - 8. Craving 
. 26.09-9. Dhatusutta - 9. Elements 
. 26.10-10. Khandhasutta - 10. The Aggregates 


27.1. Kilesavagga - 1. Corruptions 


— 


.27.01-1. Cakkhusutta - 1. The Eye 

. 27.02-2. Rupasutta - 2. Sights 

. 27.03-3. Vinnhanasutta - 3. Consciousness 
. 27.04-4. Samphassasutta - 4. Contact 
.27.05-5. Samphassajasutta - 5. Feeling, 


27.06-6. Sannasutta - 6. Perception 
27.07-7. Safcetanasutta - 7. Intention 


. 27.08-8. Tanhasutta - 8. Craving 
.27.09-9. Dhatusutta - 9. Elements 
. 27.10-10. Khandhasutta - 10. The Aggregates 


28.1. Sariputtavagga - 1. With Sariputta 
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CN 


9. 
10. 


. 28.01-1. Vivekajasutta - 1. Born of Seclusion 

. 28.02-2. Avitakkasutta - 2. Without Placing the Mind 

. 28.03-3. Pitisutta - 3. Rapture 

. 28.04-4. Upekkhasutta - 4. Equanimity 

. 28.05-5. Akasanaficayatanasutta - 5. The Dimension of Infinite Space 
. 28.06-6. Vinhanancayatanasutta - 6. The Dimension of Infinite 





Consciousness 


. 28.07-7. Akificahhayatanasutta - 7. The Dimension of Nothingness 
. 28.08-8. Nevasanhanasannayatanasutta - 8. The Dimension of 


Neither Perception Nor Non-Perception 
28.09-9. Nirodhasamapattisutta - 9. The Attainment of Cessation 
28.10-10. Sucimukhisutta - 10. With Sucimukhi 


29. 1. Nagavagga - 1. Dragons 


1. 


29.01-1. Suddhikasutta - 1. Plain Version 


2. 29.02-2. Panitatarasutta - 2. Better 


oe 


12. 


. 29.03-3. Uposathasutta - 3. Sabbath 
. 29.04-4. Dutiyauposathasutta - 4. Sabbath (2nd) 


29.05-5. Tatiyauposathasutta - 5. Sabbath (3rd), 


29.06-6. Catutthauposathasutta - 6. Sabbath (4th) 
29.07-7. Sutasutta - 7. They’ve Heard 


. 29.08-8. Dutiyasutasutta - 8. They’ve Heard (2nd) 


29.09-9. Tatiyasutasutta - 9. They’ve Heard (3rd) 


. 29.10-10. Catutthasutasutta - 10. They’ve Heard (4th) 
. 29.11-20-11-20. Andajadanupakarasuttadasaka - 11-20. Ten 


Discourses On How Giving Helps to Become Egg-Born 
29.21-50-21-50. Jalabujadidanupakarasuttattimsaka - 21-50. Thirty 
Discourses On How Giving Helps to Become Womb-Born, Etc. 





30. 1. Supannavagga - 1. Phoenixes 


ai: 


1 


1. 


Di 


6. 


30.01-1. Suddhikasutta - 1. Plain Version 


2. 30.02-2. Harantisutta - 2. They Carry Off 
3. 
4. 30.04-6-4-6. Dutiyadidvayakarisuttattika - 4-6. Both Kinds of Deeds 


30.03-3. Dvayakarisutta - 3. Both Kinds of Deeds 


(2nd-4th) 
30.07-16-7-16. Andajadanupakarasuttadasaka - 7-16. Ten 
Discourses On How Giving Helps to Become Egg-Born 








to Become Womb-Born, Etc. 


Gandhabbavagga - 1. Fairies 
1. 


31.01-1. Suddhikasutta - 1. Plain Version 


2. 31.02-2. Sucaritasutta - 2. Good Conduct 
3: 
4. 31.04-12-4-12. Saragandhadidatasuttanavaka - 4-12. Nine 


31.03-3. Mulagandhadatasutta - 3. A Giver of Fragrant Roots 


Discourses On Givers of Fragrant Heartwood, Etc. 


. 31.13-22-13-22. Mulagandhadanupakarasuttadasaka - 13-22. Ten 


Discourses On How Giving Helps to Become a Fragrant Root Fairy 


. 31.23-112-23-112. Saragandhadidanupakarasuttanavutika - 23- 


112. Ninety Discourses On How Giving Helps to Become a Fragrant 


Heartwood Fairy 


32.1. Valahakavagga - 1. Gods of the Clouds 


1. 


2 
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10. 
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32.01-1. Suddhikasutta - 1. Plain Version 


. 32.02-2. Sucaritasutta - 2. Good Conduct 
3. 


32.03-12-3-12. SitavalahakadanuUpakarasuttadasaka - 3-12. Ten 
Discourses On How Giving Helps to Become a Cool Cloud God 


. 32.13-52-13-52. Unhavalahakadanupakarasutta - 13-52. How Giving 


Helps to Become a Warm Cloud God, Etc. 


. 32.53-53. Sitavalahakasutta - 53. Gods of the Cool Clouds 

. 32.54-54, Unhavalahakasutta - 54. Gods of the Warm Clouds 

. 32.55-55. Abbhavalahakasutta - 55. Gods of the Storm Clouds 
. 32.56-56. Vatavalahakasutta - 56. Gods of the Windy Clouds 

. 32.57-57. Vassavalahakasutta - 57. Gods of the Rainy Clouds 
cchagottavagga - 1. With Vacchagotta 

. 33.01-1. Rupaannhanasutta - 1. Not Knowing Form 

. 33.02-2. Vedanaanhnanasutta - 2. Not Knowing Feeling 

. 33.03-3. Sahhaannanasutta - 3. Not Knowing Perception 

. 33.04-4. Sankharaahnhanasutta - 4. Not Knowing Choices 

. 33.05-5. Vihhanaafhnanasutta - 5. Not Knowing Consciousness 





. 33.06-10-6-10. Rupaadassanadisuttapancaka - 6-10. Five Discourses 


on Not Seeing Form, Etc. 


. 33.11-15-11-15. Rupaanabhisamayadisuttapancaka - 11-15. Five 


Discourses on Not Comprehending Form, Etc. 


. 33.16-20-16-20. Rupaananubodhadisuttapanhcaka - 16-20. Five 


Discourses on Not Understanding Form, Etc. 


. 33.21-25-21-25. Rupaappativedhadisuttapancaka - 21-25. Five 


Discourses on Not Penetrating Form, Etc. 

33.26-30-26-30. Rupaasallakkhanadisuttapancaka - 26-30. Five 
Discourses on Not Distinguishing Form, Etc. 

33.31-35-31-35. Rupaanupalakkhanadisuttapafhcaka - 31-35. Five 
Discourses on Not Detecting Form, Etc. 

33.36-40-36-40. Rupaappaccupalakkhanadisuttapancaka - 36-40. 
Five Discourses on Not Differentiating Form, Etc. 

33.41-45-41-45. Rupaasamapekkhanadisuttapancaka - 41-45. Five 
Discourses on Not Examining Form, Etc. 

33.46-50-46-50. RUpaappaccupekkhanadisuttapafhcaka - 46-50. Five 
Discourses on Not Scrutinizing Form, Etc. 

33.51-54-51-54. Rupaappaccakkhakammadisuttacatukka - 51-54. 











33.55-55. Vinhanaappaccakkhakammasutta - 55. Not Directly 
Experiencing Consciousness 


34. 1. Jnanavagga - 1. Absorption 
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4. 


34.01-1. Samadhimulakasamapattisutta - 1. Entering Immersion 
34.02-2. Samadhimulakathitisutta - 2. Remaining in Immersion 
34.03-3. Samadhimulakavutthanasutta - 3. Emerging From 
Immersion 

34.04-4. Samadhimulakakallitasutta - 4. Gladdening for Immersion 
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11. 
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17. 


18. 


19. 
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21. 


22. 


23. 


24. 
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. 34.05-5. Samadhimulakaarammanasutta - 5. Supports For 


Immersion 


. 34.06-6. Samadhimulakagocarasutta - 6. Meditation Subjects For 


Immersion 


. 34.07-7. Samadhimulakaabhiniharasutta - 7. Projecting the Mind 


Purified by Immersion 


. 34.08-8. Samadhimulakasakkaccakarisutta - 8. Carefulness in 


Immersion 

34.09-9. Samadhimulakasataccakarisutta - 9. Persistence in 
Immersion 

34.10-10. Samadhimulakasappayakarisutta - 10. Conducive to 
Immersion 

34.11-11. SamapattimUlakathitisutta - 11. Entering and Remaining 
34.12-12. SamapattimUlakavutthanasutta - 12. Entering and 





Emerging 

34.13-13. SamapattimUlakakallitasutta - 13. Entering and 
Gladdening. 

34.14-14. SamapattimUlakaarammanasutta - 14. Entering and 
Supports 


34.15-15. SamapattimUlakagocarasutta - 15. Entering and 
Meditation Subjects 

34.17-17. SamapattimUlakasakkaccasutta - 17. Entering and 
Carefulness 

34.18-18. SamapattimUlakasataccasutta - 18. Entering and 
Persistence 

34.19-19. SamapattimUlakasappayakarisutta - 19. Entering and 
What’s Conducive 

34.20-27-20-27. Thitimulakavutthanasuttadiatthaka - 20-27. Eight 
on Remaining and Emergence, Etc. 

34.28-34-28-34. Vutthanamulakakallitasuttadisattaka - 28-34. 
Seven on Emergence and Gladdening, Etc. 

34.35-40-35-40. Kallitamulakaarammanasuttadichakka - 35-40. Six 
on Gladdening and Support, Etc. 


34.41-45-41-45. Arammanamilakagocarasuttadipaficaka - 41-45. 
34.46-49-46-49. GocaramUlakaabhintharasuttadicatukka - 46-49. 
Four on Subjects and Projection, Etc. 

34.50-52-50-52. Abhiniharamulakasakkaccasuttaditika - 50-52. 
Three on Projection and Carefulness 

34.53-54-53-54. Sakkaccamulakasataccakansuttadukadi - 53-54. 
Two on Carefulness and Persistence 

34.55-55. SataccamUlakasappayakarisutta - 55. Persistence and 
What’s Conducive 


35. 34.16-16. Samapattimulakaabhiniharasutta - 16. Entering and Projecting 
36. 1. Aniccavagga - 1. Impermanence 


1. 
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ce 


35.001-1. Ajjhattaniccasutta - 1. The Interior as Impermanent 
35.002-2. Ajjhattadukkhasutta - 2. The Interior as Suffering 
35.003-3. Ajjhattanattasutta - 3. The Interior as Not-Self 


NOUS 


foe) 


10. 


11. 


12. 


. 35.004-4. Bahiraniccasutta - 4. The Exterior as Impermanent 
. 35.005-5. Bahiradukkhasutta - 5. The Exterior as Suffering 

. 35.006-6. Bahiranattasutta - 6. The Exterior as Not-Self 

. 35.007-7. Ajjhattaniccatitanagatasutta - 7. The Interior as 


Impermanent in the Three Times 


. 35.008-8. Ajjhattadukkhatitanagatasutta - 8. The Interior as Suffering 


in the Three Times 


. 35.009-9. Ajjhattanattatitanagatasutta - 9. The Interior as Not-Self in 


the Three Times 

35.010-10. Bahiraniccatitanagatasutta - 10. The Exterior as 
Impermanent in the Three Times 

35.011-11. Bahiradukkhatitanagatasutta - 11. The Exterior as 
Suffering in the Three Times 

35.012-12. Bahiranattatitanagatasutta - 12. The Exterior as Not-Self 
in the Three Times 


37.1. Sagathavagga - 1. With Verses 


ee 


. 36.01-1. Samadhisutta - 1. Immersion 

. 36.02-2. Sukhasutta - 2. Pleasure 

. 36.03-3. Pahanasutta - 3. Giving Up 

. 36.04-4. Patalasutta - 4. The Abyss 

. 36.05-5. Datthabbasutta - 5. Should Be Seen 


36.06-6. Sallasutta - 6. An Arrow 


. 36.07-7. Pathamagelannasutta - 7. The Infirmary (1st) 
. 36.08-8. Dutiyagelannasutta - 8. The Infirmary (2nd) 


. 36.09-9. Aniccasutta - 9. Impermanent 
. 36.10-10. Phassamulakasutta - 10. Rooted in Contact 


38. 1. Pathamapeyyalavagga - 1. Abbreviated Texts 


— 


. 37.01-1. Matugamasutta - 1. A Female 


2. 37.02-2. Purisasutta - 2. A Man 


. 37.03-3. Avenikadukkhasutta - 3. Particular Suffering, 
. 37.04-4. Tihidhammehisutta - 4. Three Qualities 
. 37.05-5. Kodhanasutta - 5. Irritable 

. 37.06-6. Upanahisutta - 6. Hostility 

. 37.07-7. Issukisutta - 7. Jealous 

. 37.08-8. Maccharisutta - 8. Stingy 

. 37.09-9. Aticarisutta - 9. Adultery 

. 37.10-10. Dussilasutta - 10. Unethical 

. 37.11-11. Appassutasutta - 11. Uneducated 

. 37.12-12. Kusitasutta - 12. Lazy 

. 37.13-13. Mutthassatisutta - 13. Unmindful 





. 37.14-14. Paftcaverasutta - 14. Five Threats 


39. 1. Jambukhadakavagga - 1. With Jambukhadaka 


1; 


38.01-1. Nibbanapanhasutta - 1. A Question About Extinguishment 


2. 38.02-2. Arahattapanhhasutta - 2. A Question About Perfection 
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. 38.03-3. Dhammavadipanhasutta - 3. Principled Speech 
. 38.04-4. Kimatthiyasutta - 4. What’s the Purpose 

. 38.05-5. Assasappattasutta - 5. Solace 

. 38.06-6. Paramassasappattasutta - 6. Ultimate Solace 


. 38.07-7. Vedanapanhasutta - 7. A Question About Feeling 

. 38.08-8. Asavapafhasutta - 8. A Question About Defilements 

. 38.09-9. Avijjapanhasutta - 9. A Question About Ignorance 

. 38.10-10. Tanhapanhasutta - 10. A Question About Craving 

. 38.11-11. Oghapahhasutta - 11. A Question About Floods 

. 38.12-12. Upadanapanhhasutta - 12. A Question About Grasping 


. 38.13-13. Bhavapanhasutta - 13. A Question About States of 


Existence 


. 38.14-14. Dukkhapanhhasutta - 14. A Question About Suffering 
. 38.15-15. Sakkayapanhasutta - 15. A Question About Identity 


. 38.16-16. Dukkarapanhhasutta - 16. A Question About What’s Hard to 


Do 


40. 1. Samandakavagga - 1. With Samandaka 


L, 


2. 


39.01-15-1. Samandakasutta - 1. With Samandaka on 
Extinguishment 
39.16-16. Dukkarasutta - 16. Hard to Do 





41. 1. Moggallanavagga - 1. By Moggallana 
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2. 
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8. 


9. 
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. 40.01-1. Pathamajhanapanhasutta - 1. A Question About the First 








Absorption 


Absorption 


. 40.04-4. Catutthajhanapanhasutta - 4. A Question About the Fourth 


Absorption 


.40.05-5. Akasanaficayatanapanhhasutta - 5. A Question About the 


Dimension of Infinite Space 


. 40.06-6. ViAhanancayatanapanhasutta - 6. A Question About the 


Dimension of Infinite Consciousness 


. 40.07-7. Akificahhayatanapanhasutta - 7. A Question About the 


Dimension of Nothingness 

40.08-8. Nevasanhanasannayatanapanhhasutta - 8. A Question About 
the Dimension of Neither Perception Nor Non-Perception 

40.09-9. Animittapanhasutta - 9. A Question About the Signless 
40.10-10. Sakkasutta - 10. With Sakka 





.40.11-11. Candanasutta - 11. With Candana, Etc. 


42.1. Cittavagga - 1. With Citta 


. 41.01-1. Samyojanasutta - 1. The Fetter 

. 41.02-2. Pathamaisidattasutta - 2. Isidatta (1st 
. 41.03-3. Dutiyaisidattasutta - 3. With Isidatta ( 
.41.04-4,. Mahakapatihariyasutta - 4. Mahaka’s Demonstration 
. 41.05-5. Pathamakamabhusutta - 5. With Kamabhu (1st) 


) 
2nd) 


41.06-6. Dutiyakamabhusutta - 6. With Kamabhu (2nd) 


. 41.07-7. Godattasutta - 7. With Godatta 
. 41.08-8. Niganthanataputtasutta - 8. Nigantha Nataputta 


. 41.09-9. Acelakassapasutta - 9. With Kassapa, the Naked Ascetic 
10. 


41.10-10. Gilanadassanasutta - 10. Seeing the Sick 


43.1. Gamanivagga - 1. Chiefs 


OONANAWNE 


. Candasutta - 1. Vicious 


1-1 
2-2. 
3-3. Yodhajivasutta - 3. A Warrior 
42.04-4. Hattharohasutta - 4. An Elephant Warrior 

5-5. Assarohasutta - 5. A Cavalryman 

6-6. Asibandhakaputtasutta - 6. With Asibandhaka’s Son 


. 42.07-7. Khettupamasutta - 7. The Simile of the Field 
. 42.08-8. Sankhadhamasutta - 8. A Horn Blower 

. 42.09-9. Kulasutta - 9. Families 

10. 
11. 
12. 
13. 


42.11-11. Bhadrakasutta - 11. With Bhadraka 
42.12-12. Rasiyasutta - 12. With Rasiya 
42.13-13. Pataliyasutta - 13. With Pataliya 


44.1. Pathamavagga - 1. The First Chapter 


1. 
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43.01-1. Kayagatasatisutta - 1. Mindfulness of the Body 

43.02-2. Samathavipassanasutta - 2. Serenity and Discernment 
43.03-3. Savitakkasavicarasutta - 3. Placing the Mind and Keeping it 
Connected 


. 43.04-4. Sunfatasamadhisutta - 4. Emptiness Immersion 
. 43.05-5. Satipatthanasutta - 5. Mindfulness Meditation 


. 43.06-6. Sammappadhanasutta - 6. Right Efforts 

. 43.07-7. Iddhipadasutta - 7. Bases of Psychic Power 
. 43.08-8. Indriyasutta - 8. Faculties 

. 43.09-9. Balasutta - 9. Powers 

10. 
11. 


43.10-10. Bojjhangasutta - 10. Awakening Factors 
43.11-11. Maggangasutta - 11. The Path 


45.1. Abyakatavagga - 1. The Undeclared Points 
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44.01-1. Khemasutta - 1. With Khema 
44.02-2. Anuradhasutta - 2. With Anuradha 
Kotthita (1st) 

44.04-4. Dutiyasariputtakotthikasutta - 4. With Sariputta and 
Kotthita (2nd) 

44.05-5. Tatiyasariputtakotthikasutta - 5. With Sariputta and Kotthita 
(3rd) 











-44.06-6. Catutthasariputtakotthikasutta - 6. With Sariputta and 





Kotthita (4th) 

44.08-8. Vacchagottasutta - 8. With Vacchagotta 

44.09-9. Kutuhalasalasutta - 9. The Debating Hall 
44.10-10. Anandasutta - 10. With Ananda 

44.11-11. Sabhiyakaccanasutta - 11. With Sabhiya Kaccana 


46. 1. Avijjavagga - 1. Ignorance 


1; 
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ce 
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45.001-1. Avijjasutta - 1. Ignorance 

45.002-2. Upaddhasutta - 2. Half the Spiritual Life 

45.003-3. Sariputtasutta - 3. Sariputta 

45.004-4. Janussonibrahmanasutta - 4. Regarding the Brahmin 
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. 45.005-5 
. 45.006-6 
. 45.007-7 
. 45.008-8 
. 45.009-9 
10. 


45.010-1 


. Kimatthiyasutta - 5. What’s the Purpose 

. Pathamaannatarabhikkhusutta - 6. A Mendicant (1st) 
. Dutiyaahnhatarabhikkhusutta - 7. A Mendicant (2nd) 

. Vibhangasutta - 8. Analysis 

. Sukasutta - 9. A Spike 

Q. Nandiyasutta - 10. With Nandiya 


47.1. Pabbatavagga - 1. Mountains 


1. 46.001-1. 


Himavantasutta - 1. The Himalaya 


2. 46.002-2. 


. 46.003-3. 
. 46.004-4. 
. 46.005-5. 
46.006-6. Kur 
. 46.007-7. 

. 46.008-8. 

. 46.009-9. 
10. 


Kayasutta - 2. The Body 

Silasutta - 3. Ethics 

Vatthasutta - 4. Clothes 

Bhikkhusutta - 5. A Monk 
Kutagarasutta - 7. A Bungalow 
Upavanasutta - 8. With Upavana 
Pathamauppannasutta - 9. Arisen (1st) 


48. 1. Ambapalivagga - 1. In Ambapali’s Wood 


— 


2. 47.02-2. 


. 47.03-3. 
. 47.04-4. 
. 47.05-5, 


47.06-6. 


47.10-10 


. 47.01-1, 


Ambapalisutta - 1. In Ambapali’s Wood 
Satisutta - 2. Mindful 

Bhikkhusutta - 3. A Monk 

Salasutta - 4. At Sala 

AkuSsalarasisutta - 5. A Heap of the Unskillful 
Sakunagghisutta - 6. A Hawk 

Makkatasutta - 7. A Monkey 


. 47.07-7. 

. 47.08-8. 
. 47.09-9, 
10. 


Sudasutta - 8. Cooks 
Gilanasutta - 9. Sick 
. Bhikkhunupassayasutta - 10. The Nuns’ Quarters 


49.1. Suddhikavagga - 1. Plain Version 


— 


. 48.001-1. 


Suddhikasutta - 1. Plain Version 


2. 48.002-2. 
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. 48.003-3. 

. 48.004-4. 
.48.005-5. 

. 48.006-6. 


(1st) 


48.007-7. 


(2nd) 


48.008-8. 


Pathamasotapannasutta - 2. A Stream-Enterer (1st) 
Pathamaarahantasutta - 4. A Perfected One (1st) . 
Dutiyaarahantasutta - 5. A Perfected One (2nd) 
Pathamasamanabrahmanasutta - 6. Ascetics and Brahmins 


Datthabbasutta - 8. Should Be Seen 


48.010-1 


Pathamavibhangasutta - 9. Analysis (1st) 
0. Dutiyavibhangasutta - 10. Analysis (2nd) 


50. 49.01-12-1-12. Pacinadisutta - 1-12. Sloping East, Etc. 
51. 50.01-12-1-12. Baladisutta - 1-12. Sloping East, Etc. 
52.1. Capalavagga - 1. At the Capala Shrine 

1. 51.01-1. Aparasutta - 1. From the Near Shore 

2.51.02-2. Viraddhasutta - 2. Missed Out 

3. 51.03-3. Ariyasutta - 3. A Noble One 

4.51.04-4. Nibbidasutta - 4. Disillusionment 
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51.06-6. 


.51.07-7, 
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Iddhipadesasutta - 5. Partly 
Samattasutta - 6. Completely 
Bhikkhusutta - 7. A Mendicant 
Buddhasutta - 8. Awakened 
Nanasutta - 9. Knowledge 


51.10-10. Cetiyasutta - 10. At the Capala Shrine 
53.1. Rahogatavagga - 1. In Private 
1; 52.0171, 


52.06-6; 


.52.07-7. 
.52.08-8. 
.52.09-9. 
. 52.10-10. Balhagilanasutta - 10. Gravely Ill 


Pathamarahogatasutta - 1. In Private (1st) 
Sutanusutta - 3. On the Bank of the Sutanu 
Pathamakandakisutta - 4. At Thorny Wood (1st) 





Dutiyakandakisutta - 5. At Thorny Wood (2nd). 
Tatiyakandakisutta - 6. At Thorny Wood (3rd) 





Tanhakkhayasutta - 7. The Ending of Craving 
Salalagarasutta - 8. The Frankincense-Tree Hut 
Ambapalivanasutta - 9. In Ambapali’s Wood 


54. 53.01-12-1-12. Jhanadisutta - 1-12. Absorptions, Etc. 
55.1. Ekadhammavagga - 1. One Thing 
1.54.01-1. 


OC ONAUAWN 


Ekadhammasutta - 1. One Thing 


. 54.02-2., 
. 34.03-3. 


Bojjhangasutta - 2. Awakening Factors 
Suddhikasutta - 3. Plain Version 


54.04-4. 


54.05-5: 


54.06-6. 


54.07-7. 


54.10-10 


Pathamaphalasutta - 4. Fruits (1st) 


. 54.08-8. 
. 54.09-9. 
10. 


Padipopamasutta - 8. The Simile of the Lamp 
Vesalisutta - 9, At Vesalt 
. Kimilasutta - 10. With Kimbila 


56. 1. Veludvaravagga - 1. At Bamboo Gate 


1. 55.01-1. 
2. 


aa.02-2. 


Cakkavattirajasutta - 1. A Wheel-Turning Monarch 
Brahmacariyogadhasutta - 2. The Culmination of the 
Life 


Spiritual 


55.06-6. 


pe Bie be F 
. 55.04-4, 


Dighavuupasakasutta - 3. With Dighavu 
Pathamasariputtasutta - 4. With Sariputta (1st) 





Thapatisutta - 6. The Chamberlains 


So.0 77, 


, 95.06-8. 
» po.09-9. 
10. 


Veludvareyyasutta - 7. The People of Bamboo Gate 
Pathamaginjakavasathasutta - 8. In the Brick Hall (1st) 





57.1. Samadhivagga - 1. Immersion 


OBWNEF 


; 56.001-1. 
, 26.002-2. 

: 36.003-3. 
. 56.004-4. 

/ so S-5. 


(1st) 


Samadhisutta - 1. Immersion 
Patisallanasutta - 2. Retreat 
Pathamakulaputtasutta - 3. A Gentleman (1st) 


o 


oWO ON 


(2nd) 


. 56.007-7. Vitakkasutta - 7. Thoughts 

. 56.008-8. Cintasutta - 8. Thought 

. 56.009-9. Viggahikakathasutta - 9. Arguments 

. 56.010-10. Tiracchanakathasutta - 10. Unworthy Talk 


1.01.1. Oghataranasutta - 1. 


Crossing the Flood 
1. Nalavagga - 1. A Reed 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thita kho sa devata bhagavantam 
etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, and said to him, 


“katham nu tvam, marisa, oghamatari” ti? 
“Good sir, how did you cross the flood?” 


“Appatittham khvaham, avuso, anayuham 
oghamatarin’” ti. 
“Neither standing nor swimming, sir, I crossed the flood.” 


“Yathakatham pana tvam, marisa, appatittham 
anayuham oghamatari” ti? 

“But in what way did you cross the flood neither standing 
nor swimming?” 


“Yadasvaham, avuso, santitthami tadassu samsidami; 
“When I stood still, I went under. 


yadasvaham, avuso, ayuhami tadassu nibbuyhami. 
And when I swam, I was swept away. 


Evam khvaham, avuso, appatittham anayuham 
oghamatarin’” ti. 

That’s how I crossed the flood neither standing nor 
swimming.” 


“Cirassam vata passami, 
“After a long time I see 


brahmanam parinibbutam; 
a brahmin extinguished. 


Appatittham anayuham, 
Neither standing nor swimming, 


tinnam loke visattikan” ti. 
he’s crossed over clinging to the world.” 


Idamavoca sa devata. 
This is what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho sa devata: 


“Samanunno me sattha’”ti bhagavantam abhivadetva 
padakkhinam katva tatthevantaradhayiti. 

Then that deity, knowing that the teacher approved, bowed 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


1.02. 2. Nimokkhasutta - 2. 


Liberation 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thita kho sa devata bhagavantam 
etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, and said to him, 


“Janasi no tvam, marisa, sattanam nimokkham 
pamokkham vivekan” ti? 

“Good sir, do you understand liberation, emancipation, and 
seclusion for sentient beings?” 


“Janami khvaham, avuso, sattanam nimokkham 
pamokkham vivekan’” ti. 
“T do, sir.” 


“Yathakatham pana tvam, marisa, janasi sattanam 
nimokkham pamokkham vivekan” ti? 

“But how is it that you understand liberation, emancipation, 
and seclusion for sentient beings?” 


“Nandibhavaparikkhaya, 
“With the ending of relish for rebirth, 


Sannavinnanasankhaya; 
the finishing of perception and consciousness, 


Vedananam nirodha upasama, 
and the cessation and stilling of feelings: 


Evam khvaham avuso janami; 
that, sir, is how I understand liberation, 


Sattanam nimokkham pamokkham vivekan’ ti. 
emancipation, and seclusion for sentient beings.” 


1.03.3. Upantyasutta - 3. Led On 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Upaniyati jivitamappamayu, 
“This life, so very short, is led onward; 


Jarupanitassa na santi tana; 
one led on to old age has no shelter. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 

Punnani kayiratha sukhavahani’ ti. 
do good deeds that bring you to joy.” 


“Upaniyati jivitamappamayu, 
“This life, so very short, is led onward; 


Jarupanitassa na santi tana; 
one led on to old age has no shelter. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Lokamisam pajahe santipekkho’ ti. 
a seeker of peace would drop the world’s bait.” 


1.04. 4. Accentisutta - 4. Time 


Flies 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Accenti kala tarayanti rattiyo, 
“Time flies, nights pass by, 


Vayoguna anupubbam jahanti; 
the stages of life abandon us one by one. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Punnani kayiratha sukhavahani’ ti. 
do good deeds that bring you to joy.” 


“Accenti kala tarayanti rattiyo, 
“Time flies, nights pass by, 


Vayoguna anupubbam jahanti; 
the stages of life abandon us one by one. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Lokamisam pajahe santipekkho’ ti. 


a seeker of peace would drop the world’s bait.” 


1.05.5. Katichindasutta - 5. Cut 


How Many? 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Kati chinde kati jahe, 
“Cut how many? Drop how many? 


kati cuttari bhavaye; 
How many more should be developed? 


Kati sangatigo bhikkhu, 
How many kinds of clinging must a mendicant get over 


oghatinnoti vuccati’ ti. 
before you call them a flood-crosser?” 


“Panca chinde panca jahe, 
“Five to cut, five to drop, 


panca cuttari bhavaye; 
and five more to develop. 


Panca sangatigo bhikkhu, 
A mendicant must get over five kinds of clinging 


oghatinnoti vuccati’ ti. 


before you call them a flood-crosser.” 


1.06. 6. Jagarasutta - 6. Awake 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Kati jagaratam sutta, 
“How many sleep while others wake? 


kati suttesu jagara; 
How many wake among the sleeping? 


Katibhi rajamadeti, 
By how many do you gather dust? 


katibhi parisujjhati’ ti. 
By how many are you cleansed?” 


“Panca jagaratam sutta, 
“Five sleep while others wake. 


panca suttesu jagara; 
Five wake among the sleeping. 


Pancabhi rajamadeti, 
By five you gather dust. 


pancabhi parisujjhati’ ti. 
By five you’re cleansed.” 


1.07.7. Appatividitasutta - 7. 


Not Comprehending 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Yesam dhamma appatividita, 
“Those who don’t comprehend the teachings, 


Paravadesu niyare; 
who may be led astray by the doctrines of others; 


Sutta te nappabujjhanti, 
asleep, they have not woken up: 


Kalo tesam pabujjhitun’” ti. 
it is time for them to wake!” 


“Yesam dhamma suppatividita, 
“Those who clearly comprehend the teachings, 


Paravadesu na niyare; 
who won’t be led astray by the doctrines of others; 


Te sambuddha sammadanna, 
they’ve woken up, they rightly know, 


Caranti visame saman "ti. 


they live smoothly in the rough.” 


1.08. 8. Susammutthasutta - 8. 


Very Confused 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Yesam dhamma susammuttha, 
“Those who are very confused about the teachings, 


paravadesu niyare; 
who may be led astray by the doctrines of others; 


Sutta te nappabujjhanti, 
asleep, they have not woken up: 


kalo tesam pabujjhitun’ ti. 
it is time for them to wake!” 


“Yesam dhamma asammuttha, 
“Those who are unconfused about the teachings, 


paravadesu na niyare; 
who won’t be led astray by the doctrines of others; 


Te sambuddha sammadanna, 
they’ve woken up, they rightly know, 


caranti visame saman’” ti. 


they live smoothly in the rough.” 


1.09. 9. Manakamasutta - 9. 


Fond of Conceit 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Na manakamassa damo idhatthi, 
“Someone who’s fond of conceit can’t be tamed, 


Na monamatthi asamahitassa; 
and someone lacking serenity can’t be a sage. 


Eko aranne viharam pamatto, 
Living negligent alone in the wilderness, 


Na maccudheyyassa tareyya paran’" ti. 
they can’t pass beyond Death’s domain.” 


“Manam pahaya susamahitatto, 
“Having given up conceit, serene within oneself, 


Sucetaso sabbadhi vippamutto; 
with a healthy heart, everywhere released; 


Eko aranne viharam appamatto, 
living diligent alone in the wilderness, 


Sa maccudheyyassa tareyya paran’” ti. 


they pass beyond Death’s domain.” 


1.10.10. Arannasutta - 10. 


Wilderness 
1. Nalavagga - 1. A Reed 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavantam 
gathaya ajjhabhasi: 

Standing to one side, that deity addressed the Buddha in 
verse: 


“Aranne viharantanam, 
“Living in the wilderness, 


santanam brahmacarinam; 
peaceful spiritual practitioners 


Ekabhattam bhunjamananam, 
eat just one meal a day: 


kena vanno pasidati’ ti. 
so why is their complexion so clear?” 


“Atitam nanusocanti, 
“They don’t worry about the past, 


nappajappanti nagatam; 
nor do they long for the future; 


Paccuppannena yapenti, 
they feed on whatever comes that day, 


tena vanno pasidati. 


that’s why their complexion’s so clear. 


Anagatappajappaya, 
Because they long for the future, 


atitassanusocana; 
and worry about the past, 


Etena bala sussanti, 
fools wither away, 


nalova harito luto” ti. 
like a green reed mowed down.” 


Nalavaggo pathamo. 

Ogham nimokkham upaneyyam, 
Accenti katichindi ca; 

Jagaram appatividita, 
Susammuttha manakamina; 
Aranne dasamo vutto, 


Vaggo tena pavuccati. 


1.11.11. Nandanasutta - 11. The 


Garden of Delight 
2. Nandanavagga - 2. The Garden of Delight 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, annatara tavatimsakayika 
devata nandane vane accharasanghaparivuta dibbehi 
pancahi kamagunehi samappita samangibhutta 
paricarayamana tayam velayam imam gatham abhasi: 
“Once upon a time, mendicants, a certain deity of the 
company of the Thirty-Three was amusing themselves in the 
Garden of Delight, escorted by a band of nymphs, and 
supplied and provided with the five kinds of heavenly 
sensual stimulation. On that occasion they recited this 
verse: 


‘Na te sukham pajananti, 
‘They don’t know pleasure 


ye na passanti nandanam; 
who don’t see the Garden of Delight! 


Avasam naradevanam, 
It’s the abode of lordly gods, 


tidasanam yasassinan’ ti. 
the glorious host of Thirty!’ 


Evam vutte, bhikkhave, annatara devata tam devatam 
gathaya paccabhasi: 

When they had spoken, another deity replied with this 
verse: 


‘Na tvam bale pajanasi, 
‘Fool, don’t you understand 


yatha arahatam vaco; 
the saying of the perfected ones: 


Anicca sabbasankhara, 
All conditions are impermanent, 


uppadavayadhammino; 
their nature is to rise and fall; 


Uppajjitva nirujjhanti, 
having arisen, they cease; 


tesam vupasamo sukho’ ti. 
their stilling is true bliss.’” 


1.12.12. Nandatisutta - 12. 


Delight 
2. Nandanavagga - 2. The Garden of Delight 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Nandati puttehi puttima, 
“Your children bring you delight! 


Goma gohi tatheva nandati; 
Your cattle also bring you delight! 


Upadhthi narassa nandana, 
For attachments are a man’s delight; 


Na hi so nandati yo nirupadhi’ ti. 
without attachments there’s no delight.” 


“Socati puttehi puttima, 
“Your children bring you sorrow. 


Goma gohi tatheva socati; 
Your cattle also bring you sorrow. 


Upadhthi narassa socana, 
For attachments are a man’s sorrow; 


Na hi so socati yo nirupadhi’ ti. 


without attachments there are no sorrows.” 


1.13.13. Natthiputtasamasutta - 
13. There’s Nothing Like a Child 


2. Nandanavagga - 2. The Garden of Delight 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Natthi puttasamam pemam, 
“There’s no love like that for a child, 


natthi gosamitam dhanam; 
no wealth equal to cattle, 


Natthi suriyasama abha, 
no light like that of the sun, 


sSamuddaparama sara’ ti. 
and of waters the ocean is paramount.” 


“Natthi attasamam pemam, 
“There’s no love like that for oneself, 


natthi dhannasamam dhanam; 
no wealth equal to grain, 


Natthi pannasama abha, 
no light like that of wisdom, 


vutthi ve parama sara” ti. 


and of waters the rain is paramount.” 


1.14.14. Khattiyasutta - 14. 


Aristocrats 
2. Nandanavagga - 2. The Garden of Delight 


“Khattiyo dvipadam settho, 
“An aristocrat is the best of bipeds, 


balibaddo catuppadam; 
an ox is the best of quadrupeds, 


Komari settha bhariyanam, 
a maiden is the best of wives, 


yo Ca puttana pubbajo’ ti. 
and a first-born the best of sons.” 


“Sambuddho dvipadam settho, 
“A Buddha is the best of bipeds, 


ajaniyo catuppadam; 
a thoroughbred, the best of quadrupeds, 


Sussusa settha bhariyanam, 
a good listener is the best of wives, 


yo ca puttanamassavo’ ti. 
and the best of sons is loyal.” 


1.15.15. Sanamanasutta - 15. 
Whispering 
2. Nandanavagga - 2. The Garden of Delight 


“Thite majjhanhike kale, 
“Tn the still of high noon, 


sannisivesu pakkhisu; 
when the birds have settled down, 


Sanateva braharannam, 
the formidable jungle whispers to itself: 


tam bhayam patibhati man’ ti. 
that seems so scary to me!” 


“Thite majjhanhike kale, 
“In the still of high noon, 


sannisivesu pakkhisu; 
when the birds have settled down, 


Sanateva braharannam, 
the formidable jungle whispers to itself: 


sa rati patibhati man’ ti. 
that seems so delightful to me!” 


1.16.16. Niddatandisutta - 16. 


Sleepiness and Sloth 
2. Nandanavagga - 2. The Garden of Delight 


“Nidda tandi vijambhita, 
“Sleepiness, sloth, and yawning, 


Arati bhattasammado; 
discontent, and grogginess after eating: 


Etena nappakasati, 
because of this the noble path 


Ariyamaggo idha paninan’ ti. 
doesn’t shine for creatures here.” 


“Niddam tandim vijambhitam, 
“Sleepiness, sloth, and yawning, 


Aratim bhattasammadam; 
discontent, and grogginess after eating: 


Viriyena nam panametva, 
when this is energetically fended off, 


Ariyamaggo visujjhati” ti. 
the noble path is purified.” 


1.17.17. Dukkarasutta - 17. 
Hard to Do 
2. Nandanavagga - 2. The Garden of Delight 


“Dukkaram duttitikkhanca, 
“Hard to do, hard to endure, 


abyattena ca samannam; 
is the ascetic life for the inept, 


Bahuhi tattha sambadha, 
for it has many narrow passes 


yattha balo visidati” ti. 
where the fool founders.” 


“Katiham careyya samannam, 
“How many days could an ascetic live 


cittance na nivaraye; 
without controlling the mind? 


Pade pade visideyya, 
They’d founder with each step, 


sankappanam vasanugoti. 
under the sway of thoughts. 


Kummova angani sake kapale, 
A mendicant should collect their thoughts 


Samodaham bhikkhu manovitakke; 
as a tortoise draws its limbs into its shell. 


Anissito annamahethayano, 
Independent, not disturbing others, 


Parinibbuto nupavadeyya kanci” ti. 
quenched: they wouldn’t blame anyone.” 


1.18.18. Hinsutta -18. 


Conscience 
2. Nandanavagga - 2. The Garden of Delight 


“Hirinisedho puriso, 
“Can a person constrained by conscience 


koci lokasmim vijjati; 
be found in the world? 


Yo nindam apabodhati, 
Who shies away from blame, 


asso bhadro Kasamiva’ ti. 
like a fine horse from the whip?” 


“Hirinisedha tanuya, 
“Few are those constrained by conscience, 


ye caranti sada sata; 
who live always mindful. 


Antam dukkhassa pappuyya, 
Having reached the end of suffering, 


caranti visame saman”" ti. 
they live smoothly in the rough.” 


1.19.19. Kutikasutta - 19. Little 


Hut 
2. Nandanavagga - 2. The Garden of Delight 


“Kacci te kutika natthi, 
“Don’t you have a little hut? 


kacci natthi kulavaka; 
Don’t you have a little nest? 


Kacci santanaka natthi, 
Don’t you have any networks? 


kacci muttosi bandhana’ ti. 
Aren’t you free of shackles?” 


“Taggha me kutika natthi, 
“Indeed I have no little hut. 


taggha natthi kulavaka; 
Indeed I have no little nest. 


Taggha santanaka natthi, 
Indeed I have no networks. 


taggha muttomhi bandhana’ ti. 
Indeed I’m free from shackles.” 


“Kintaham kutikam brumi, 
“What do you think I call a little hut? 


kim te brumi kulavakam; 
What do I call a little nest? 


Kim te santanakam brumi, 
What do you think I call a network? 


kintaham brumi bandhanan’ ti. 
And what do I call a shackle?” 


“Mataram kutikam brusi, 
“You call a mother a little hut; 


bhariyam brusi kulavakam; 
and a wife a little nest. 


Putte santanake brusi, 
You call children a network, 


tanham me brusi bandhanan’" ti. 
and you tell me craving’s a shackle.” 


“Sahu te kutika natthi, 
“It’s good you have no little hut! 


sahu natthi kulavaka; 
It’s good you have no little nest! 


Sahu santanaka natthi, 
It’s good you have no networks! 


sahu muttosi bandhana’ ti. 
And good that you’re free from shackles.” 


1.20. 20. Samiddhisutta - 20. 


With Samiddhi 
2. Nandanavagga - 2. The Garden of Delight 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati 
tapodarame. 

At one time the Buddha was staying near Rajagaha in the 
Hot Springs Monastery. 


Atha kho ayasma samiddhi rattiya paccusasamayam 
paccutthaya yena tapoda tenupasankami gattani 
parisincitum. 

Then Venerable Samiddhi rose at the crack of dawn and 
went to the hot springs to bathe. 


Tapode gattani parisincitva paccuttaritva ekacivaro 
atthasi gattani pubbapayamano. 

When he had bathed and emerged from the water he stood 
in one robe drying himself. 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam tapodam obhasetva 
yena ayasma samiddhi tenupasankami; 
upasankamitva vehasam thita ayasmantam 
samiddhim gathaya ajjhabhasi: 

Then, late at night, a glorious deity, lighting up the entire 
hot springs, went up to Samiddhi, and, standing in the air, 
addressed him in verse: 


“Abhutva bhikkhasi bhikkhu, 
“Mendicant, you seek alms before you eat; 


na hi bhutvana bhikkhasi; 
you wouldn’t seek alms after eating. 


Bhutvana bhikkhu bhikkhassu, 
But you should eat first, then seek alms: 


ma tam kalo upaccaga’ ti. 
don’t let the time pass you by.” 


“Kalam voham na janami, 
“T actually don’t know the time; 


channo kalo na dissati; 
it’s hidden and unseen. 


Tasma abhutva bhikkhami, 
That’s why I seek alms before eating, 


ma mam kalo upaccaga’” ti. 
so that the time may not pass me by!” 


Atha kho sa devata pathaviyam patitthahitva 
ayasmantam samiddhim etadavoca: 
Then that deity landed on the ground and said to Samiddhi, 


“daharo tvam, bhikkhu, pabbajito susu kalakeso, 
bhadrena yobbanena samannagato, pathamena 
vayasa, anikkilitavi kamesu. 

“You’ve gone forth while young, mendicant. You’re black- 
haired, blessed with youth, in the prime of life, and you’ve 
never flirted with sensual pleasures. 


Bhunja, bhikkhu, manusake kame; 
Enjoy human sensual pleasures! 


ma sanditthikam hitva kalikam anudhavi’ ti. 
Don’t give up what is visible in the present to chase after 
what takes effect over time.” 


“Na khvaham, avuso, sanditthikam hitva kalikam 
anudhavami. 
“I’m not, good sir; 


Kalikanca khvaham, avuso, hitva sanditthikam 
anudhavami. 

I’m giving up what takes effect over time to chase after 
what is visible in the present. 


Kalika hi, avuso, kama vutta bhagavata bahudukkha 
bahupayasa; adinavo ettha bhiyyo. 

For the Buddha has said that sensual pleasures take effect 
over time, with much suffering and distress, and they’re all 
the more full of drawbacks. 


Sanditthiko ayam dhammo akaliko ehipassiko 
opaneyyiko paccattam veditabbo vinnthi’ ti. 

But this teaching is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves.” 


“Kathanca, bhikkhu, kalika kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo? 

“But in what way, mendicant, has the Buddha said that 
sensual pleasures take effect over time, with much suffering 
and distress, and they’re all the more full of drawbacks? 


Katham sanditthiko ayam dhammo akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi” ti? 

And how is this teaching visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 


people can know it for themselves?” 


“Aham kho, avuso, navo acirapabbajito adhunagato 
imam dhammavinayam. 

“I’m junior, good sir, recently gone forth, newly come to this 
teaching and training. 


Na taham sakkomi vittharena acikkhitum. 
I’m not able to explain this in detail. 


Ayam so bhagava araham sammasambuddho rajagahe 
viharati tapodarame. 

But the Blessed One, the perfected one, the fully awakened 
Buddha is staying near Rajagaha in the Hot Springs 
Monastery. 


Tam bhagavantam upasankamitva etamattham 
puccha. 
You should go to him and ask about this matter. 


Yatha te bhagava byakaroti tatha nam dhareyyasi’ ti. 
And you should remember it in line with the Buddha’s 
answer.” 


“Na kho, bhikkhu, sukaro so bhagava amhehi 
upasankamitum, annahi mahesakkhahi devatahi 
parivuto. 

“It’s not easy for us to approach the Buddha, as he is 
surrounded by other illustrious deities. 


Sace kho tvam, bhikkhu, tam bhagavantam 
upasankamitva etamattham puccheyyasi, mayampi 
agaccheyyama dhammassavanaya’ ti. 

If you go to the Buddha and ask him about this matter, we’ll 
come along and listen to the teaching.” 


“Evamavuso” ti kho ayasma samiddhi tassa devataya 
patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
samiddhi bhagavantam etadavoca: 

“Yes, good sir,” Venerable Samiddhi replied. He went to the 
Buddha, bowed, sat down to one side, and told him what 
had happened. Then he added: 


“Idhaham, bhante, rattiya paccusasamayam 
paccutthaya yena tapoda tenupasankamim gattani 
parisincitum. 


Tapode gattani parisincitva paccuttaritva ekacivaro 
atthasim gattani pubbapayamano. 


Atha kho, bhante, annatara devata abhikkantaya 
rattiya abhikkantavanna kevalakappam tapodam 
obhasetva yenaham tenupasankami; upasankamitva 
vehasam thita imaya gathaya ajjhabhasi: 

‘Abhutva bhikkhasi bhikkhu, 

na hi bhutvana bhikkhasi; 

Bhutvana bhikkhu bhikkhassu, 


ma tam kalo upaccaga’ ti. 


Evam vutte, aham, bhante, tam devatam gathaya 
paccabhasim: 


‘Kalam voham na janami, 


channo kalo na dissati; 


Tasma abhutva bhikkhami, 
ma mam kalo upaccaga’ti. 


Atha kho, bhante, sa devata pathaviyam patitthahitva 
mam etadavoca: 


‘daharo tvam, bhikkhu, pabbajito susu kalakeso, 
bhadrena yobbanena samannagato, pathamena 
vayasa, anikkilitavi kamesu. 

Bhunja, bhikkhu, manusake kame; 

ma sanditthikam hitva kalikam anudhavi'ti. 


Evam vuttaham, bhante, tam devatam etadavocam: 


‘na khvaham, avuso, sanditthikam hitva kalikam 
anudhavami; 


kalikanca khvaham, avuso, hitva sanditthikam 
anudhavami. 


Kalika hi, avuso, kama vutta bhagavata bahudukkha 
bahupayasa; adinavo ettha bhiyyo. 


Sanditthiko ayam dhammo akaliko ehipassiko 
opaneyyiko paccattam veditabbo vinnthi'ti. 


Evam vutte, bhante, sa devata mam etadavoca: 


‘kathanca, bhikkhu, kalika kama vutta bhagavata 
bahudukkha bahupayasa; adinavo ettha bhiyyo? 


Katham sanditthiko ayam dhammo akaliko 
ehipassiko opaneyyiko paccattam veditabbo 


vinnuhi ti? 
Evam vuttaham, bhante, tam devatam etadavocam: 


‘aham kho, avuso, navo acirapabbajito adhunagato 
imam dhammavinayam, na taham sakkomi vittharena 
acikkhitum. 


Ayam so bhagava araham sammasambuddho rajagahe 
viharati tapodarame. 


Tam bhagavantam upasankamitva etamattham 
puccha. 


Yatha te bhagava byakaroti tatha nam dhareyyasr'’ti. 
Evam vutte, bhante, sa devata mam etadavoca: 


‘na kho, bhikkhu, sukaro so bhagava amhehi 
upasankamitum, annahi mahesakkhahi devatahi 
parivuto. 


Sace kho tvam, bhikkhu, tam bhagavantam 
upasankamitva etamattham puccheyyasi, mayampi 
agaccheyyama dhammassavanaya’ti. 


Sace, bhante, tassa devataya saccam vacanam, idheva 
sa devata avidure’ ti. 
“Sir, if that deity spoke the truth, he’ll be close by.” 


Evam vutte, sa devata ayasmantam samiddhim 
etadavoca: 
When he had spoken, that deity said to Samiddhi, 


“puccha, bhikkhu, puccha, bhikkhu, yamaham 
anuppatta’” ti. 


“Ask, mendicant, ask! For I have arrived.” 


Atha kho bhagava tam devatam gathahi ajjhabhasi: 
Then the Buddha addressed the deity in verse: 


“Akkheyyasannino satta, 
“Sentient beings who perceive the visible, 


akkheyyasmim patitthita; 
become established in the visible. 


Akkheyyam aparinnaya, 
Not understanding the visible, 


yogamayanti maccuno. 
they come under the yoke of Death. 


Akkheyyanca parinnaya, 
But having fully understood the visible, 


Akkhataram na mannati; 
they don’t identify as a seer, 


Tanhi tassa na hotiti, 
for they have nothing 


Yena nam vajja na tassa atthi; 
by which they might be described. 


Sace vijanasi vadehi yakkha’ ti. 
Tell me if you understand, spirit.” 


“Na khvaham, bhante, imassa bhagavata sankhittena 
bhasitassa vittharena attham ajanami. 

“T don’t understand the detailed meaning of the Buddha’s 
brief statement. 


Sadhu me, bhante, bhagava tatha bhasatu yathaham 
imassa bhagavata sankhittena bhasitassa vittharena 
attham janeyyan’ ti. 

Please teach me this matter so I can understand the 
detailed meaning.” 


“Samo visesi uda va nihino, 
“If you think that ‘I’m equal, 


Yo mannati so vivadetha tena; 
special, or worse’, you'll get into arguments. 


Tisu vidhasu avikampamano, 
Unwavering in the face of the three discriminations, 


Samo visesiti na tassa hoti; 
you'll have no thought ‘I’m equal or special’. 


Sace vijanasi vadehi yakkha’ ti. 
Tell me if you understand, spirit.” 


“Imassapi khvaham, bhante, bhagavata sankhittena 
bhasitassa na vittharena attham ajanami. 

“T don’t understand the detailed meaning of the Buddha’s 
brief statement. 


Sadhu me, bhante, bhagava tatha bhasatu yathaham 
imassa bhagavata sankhittena bhasitassa vittharena 
attham janeyyan’ ti. 

Please teach me this matter so I can understand the 
detailed meaning.” 


“Pahasi sankham na vimanamajjhaga, 
“Judging is given up, conceit rejected; 


Acchecchi tanham idha namarupe; 
craving for name and form is cut off right here. 


Tam chinnagantham anigham nirasam, 
They’ve cut the ties, untroubled and free of hope. 


Pariyesamana najjhagamum; 
Though gods and humans search for them 


Deva manussa idha va huram va, 
in this world and the world beyond, they never find them, 


Saggesu va sabbanivesanesu. 
not in heaven nor in any abode. 


Sace vijanasi vadehi yakkha’ ti. 
Tell me if you understand, spirit.” 


“Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami— 
“This is how I understand the detailed meaning of the 
Buddha’s brief statement: 


Papam na Kayira vacasa manasa, 
“You should never do anything bad 


Kayena va kincana sabbaloke; 
by speech or mind or body in all the world. 


Kame pahaya satima sampajano, 
Having given up sensual pleasures, mindful and aware, 


Dukkham na sevetha anatthasamhitan’" ti. 
you shouldn’t keep doing what’s painful and pointless.” 


Nandanavaggo dutiyo. 


Nandana nandati ceva, 
Natthiputtasamena Ca; 
Khattiyo sanamano Ca, 
Niddatandi ca dukkaram; 
Hiri kutika navamo, 


Dasamo vutto samiddhinati. 


1.21. 21. Sattisutta - 21. A Sword 


3. Sattivagga -3. A Sword 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, that deity recited this verse in the 
Buddha’s presence: 


“Sattiya viya omattho, 
“Like they’re struck by a sword, 


dayhamanova matthake; 
like their head was on fire, 


Kamaragappahanaya, 
a mendicant, mindful, should go forth, 


sato bhikkhu paribbaje’ ti. 
to give up sensual desire.” 


“Sattiya viya omattho, 
“Like they’re struck by a sword, 


dayhamanova matthake; 
like their head was on fire, 


Sakkayaditthippahanaya, 
a mendicant, mindful, should go forth, 


sato bhikkhu paribbaje’ ti. 
to give up identity view.” 


1.22. 22. Phusatisutta - 22. 


Impact 
3. Sattivagga -3. A Sword 


“Naphusantam phusati Ca, 
“It doesn’t impact a person who doesn’t impact others. 


phusantanca tato phuse; 
It impacts a person because they impact others. 


Tasma phusantam phusati, 
That’s why it impacts one who impacts, 


appadutthapadosinan’ ti. 
who wrongs one who’s done no wrong.” 


“Yo appadutthassa narassa dussati, 
“Whoever wrongs a man who’s done no wrong, 


Suddhassa posassa ananganassa; 
a pure man who has not a blemish, 


Tameva balam pacceti papam, 
the evil backfires on the fool, 


Sukhumo rajo pativatamva khitto’ ti. 
like fine dust thrown upwind.” 


1.23. 23. Jatasutta - 23. A Tangle 
3. Sattivagga -3. A Sword 


“Antojata bahijata, 
“Tangled within, tangled without: 


Jataya jatita paja; 
these people are tangled in tangles. 


Tam tam gotama pucchami, 
I ask you this, Gotama: 


Ko imam vijataye jatan” ti. 
Who can untangle this tangle?” 


“Sile patitthaya naro sapanno, 
“A wise person grounded in ethics, 


Cittam pannanca bhavayam; 
developing the mind and wisdom, 


Atapi nipako bhikkhu, 
a keen and alert mendicant, 


So imam vijataye jatam. 
they can untangle this tangle. 


Yesam rago Ca doso Ca, 
Those who have discarded 
avijja Ca virajita; 

greed, hate, and ignorance— 


Khinasava arahanto, 
the perfected ones with defilements ended— 


tesam vijatita jata. 
they have untangled the tangle. 


Yattha namanca rupanca, 
And where name and form 


asesam uparujjhati; 
cease with nothing left over; 


Patigham rupasanna Ca, 
as well as impingement and perception of form: 


etthesa chijjate jata’ ti. 
it’s there that the tangle is cut.” 


1.24. 24. Manonivaranasutta - 
24. Shielding the Mind 


3. Sattivagga -3. A Sword 


“Yato yato mano nivaraye, 
“Whatever you’ve shielded the mind from 


Na dukkhameti nam tato tato; 
can’t cause you suffering. 


Sa sabbato mano nivaraye, 
So you should shield the mind from everything, 


Sa sabbato dukkha pamuccati’ ti. 
then you’re freed from all suffering.” 


“Na sabbato mano nivaraye, 
“You needn’t shield the mind from everything. 


Na mano samyatattamagatam; 
When the mind is under control, 


Yato yato ca papakam, 
you need only shield the mind 


Tato tato mano nivaraye’” ti. 
from where the bad things come.” 


1.25. 25. Arahantasutta - 25.A 
Perfected One 
3. Sattivagga -3. A Sword 


“Yo hoti bhikkhu araham katavi, 
“When a mendicant is perfected, proficient, 


Khinasavo antimadehadhar1; 
with defilements ended, bearing the final body: 


Aham vadamitipi so vadeyya, 
would they say, ‘I speak’, 


Mamam vadantitipi so vadeyya” ti. 
or even ‘they speak to me’?” 


“Yo hoti bhikkhu araham katavi, 
“When a mendicant is perfected, proficient, 


Khinasavo antimadehadhar1; 
with defilements ended, bearing the final body: 


Aham vadamitipi so vadeyya, 
they would say, ‘I speak’, 


Mamam vadantitipi so vadeyya; 
and also ‘they speak to me’. 


Loke samannam kusalo viditva, 
Skillful, understanding the world’s conventions, 


Voharamattena so vohareyya’ ti. 
they’d use these terms as no more than expressions.” 


“Yo hoti bhikkhu araham katavi, 
“When a mendicant is perfected, proficient, 


Khinasavo antimadehadhar1; 
with defilements ended, bearing the final body: 


Manam nu kho so upagamma bhikkhu, 
is such a mendicant drawing close to conceit 


Aham vadamitipi so vadeyya; 
if they’d say, ‘I speak’, 


Mamam vadantitipi so vadeyya” ti. 
or even ‘they speak to me’?” 


“Pahinamanassa na santi gantha, 
“Someone who has given up conceit has no ties, 


Vidhupita managanthassa sabbe; 
the ties of conceit are all cleared away. 


Sa vitivatto mannatam sumedho, 
Though that clever person has transcended identity, 


Aham vadamitipi so vadeyya. 
they’d still say, ‘I speak’, 


Mamam vadantitipi so vadeyya, 
and also ‘they speak to me’. 


Loke samannam kusalo viditva; 
Skillful, understanding the world’s conventions, 


Voharamattena so vohareyya’ ti. 
they’d use these terms as no more than expressions.” 


1.26. 26. Pajjotasutta - 26. 


Lamps 
3. Sattivagga -3. A Sword 


“Kati lokasmim pajjota, 
“How many lamps are there, 


Tehi loko pakasati; 
that shine their light on the world? 


Bhagavantam putthumagamma, 
We’ve come to ask the Buddha; 


Katham janemu tam mayan" ti. 
how are we to understand this?” 


“Cattaro loke pajjota, 
“There are four lamps in the world, 


pancamettha na vijjati; 
a fifth is not found. 


Diva tapati adicco, 
The sun shines by day, 


rattimabhati candima. 
the moon glows at night, 


Atha aggi divarattim, 
while a fire burns both 


tattha tattha pakasati; 
by day and by night. 


Sambuddho tapatam settho, 
But a Buddha is the best of lights: 


esa abha anuttara’ ti. 
this is the supreme radiance.” 


1.27. 27. Sarasutta - 27. Streams 
3. Sattivagga -3. A Sword 


“Kuto sara nivattanti, 
“From where do streams turn back? 


kattha vattam na vattati; 
Where does the cycle spin no more? 


Kattha namanca rupanca, 
Where do name and form 


asesam uparujjhati’ ti. 
cease with nothing left over?” 


“Yattha apo ca pathavi, 
“Where water and earth, 


tejo vayo na gadhati; 
fire and air find no footing. 


Ato sara nivattanti, 
From here the streams turn back; 


ettha vattam na vattati; 
here the cycle spins no more; 


Ettha namanca rupanca, 
and here it is that name and form 


asesam uparujjhati’ ti. 
cease with nothing left over.” 


1.28. 28. Mahaddhanasutta - 28. 
Affluent 


3. Sattivagga -3. A Sword 


“Mahaddhana mahabhoga, 
“The affluent and the wealthy, 


ratthavantopi khattiya; 

even the aristocrats who rule the land, 
Annamannabhigijjhanti, 

are jealous of each other, 


kamesu analankata. 
insatiable in sensual pleasures. 


Tesu ussukkajatesu, 
Among those of such an avid nature, 


bhavasotanusarisu; 
flowing along the stream of lives, 


Kedha tanham pajahimsu, 
who here has given up craving? 


ke lokasmim anussuka’” ti. 
Who in the world is not avid?” 


“Hitva agaram pabbajita, 
“Having given up their home, their child, their cattle, 


hitva puttam pasum piyam; 
and all that they love, they went forth. 


Hitva raganca dosanca, 
Having given up desire and hate, 
avijjanca virajiya; 

having dispelled ignorance, 


Khinasava arahanto, 
the perfected ones with defilements ended— 


te lokasmim anussuka’” ti. 
they in the world are not avid.” 


1.29. 29. CatucakkKasutta - 29. 


Four Wheels 
3. Sattivagga -3. A Sword 


“Catucakkam navadvaram, 
“Four are its wheels, and nine its doors; 


punnam lobhena samyutam; 
it’s fettered, filled with greed, 


Pankajatam mahavira, 
and born from a bog. 


katham yatra bhavissati” ti. 
Great hero, how am I supposed to live like this?” 


“Chetva naddhim varattanca, 
“Having cut the strap and harness— 


iccha lobhanca papakam; 
the wicked desire and greed— 


Samulam tanhamabbuyha, 
and having plucked out craving, root and all: 


evam yatra bhavissati’ ti. 
that’s how you’re supposed to live like this.” 


1.30. 30. Enijanghasutta - 30. 


Antelope Calves 
3. Sattivagga -3. A Sword 


“Enijangham kisam viram, 
“O hero so lean, with antelope calves, 


appaharam alolupam; 
not greedy, eating little, 


Sthamvekacaram nagam, 
living alone like a lion or an elephant, 


kamesu anapekkhinam; 
you’re not concerned for sensual pleasures. 


Upasankamma pucchama, 
We’ve come to ask a question: 


katham dukkha pamuccat1’ ti. 
How is one released from all suffering?” 


“Panca kamaguna loke, 
“There are five kinds of sensual stimulation in the world, 


manochattha pavedita; 
and the mind is said to be the sixth. 


Ettha chandam virajetva, 
When you’ve discarded desire for these, 


evam dukkha pamuccati" ti. 
you’re released from all suffering.” 


Sattivaggo tatiyo. 
Sattiya phusati ceva, 
jata manonivarana; 
Arahantena pajjoto, 
sara mahaddhanena Ca; 
Catucakkena navamam, 


enijanghena te dasati. 


1.31.31. Sabbhisutta - 31. 


Virtuous 
4. Satullapakayikavagga - 4. The Satullapa Group 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, bowed, stood to one side, 


Ekamantam thita kho eka devata bhagavato santike 
imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


seyyo hoti na papiyo’ ti. 
things get better, not worse.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 
panna labbhati nannato’ ti. 

wisdom is gained—but not from anyone else.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


sokamajjhe na socati’ ti. 
you don’t sorrow even among those who sorrow.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


natimajjhe virocati” ti. 
you shine among your relatives.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


satta gacchanti suggatin’ ti. 
sentient beings go to a good place.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


satta titthanti satatan” ti. 
sentient beings live happily.” 


Atha kho apara devata bhagavantam etadavoca: 
Then another deity said to the Buddha, 


“kassa nu kho, bhagava, subhasitan” ti? 
“Sir, who has spoken well?” 


“Sabbasam vo subhasitam pariyayena, api ca mamapi 
sunatha— 

“You've all spoken well in your own way. However, listen to 
me also: 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


sabbadukkha pamuccati’ ti. 
you’re released from all suffering.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana ta devatayo bhagavantam abhivadetva 
padakkhinam katva tatthevantaradhayimsuti. 

Then those deities, knowing that the teacher approved, 
bowed and respectfully circled the Buddha, keeping him on 
their right, before vanishing right there. 


1.32.32. Maccharisutta - 32. 
Stinginess 
4. Satullapakayikavagga - 4. The Satullapa Group 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, one deity recited this verse in the 
Buddha’s presence: 


“Macchera ca pamada Ca, 
“Because of stinginess and negligence 


evam danam na diyati; 
a gift is not given. 


Punnam akankhamanena, 
Wanting merit, 


deyyam hoti vijanata” ti. 
a smart person would give.” 


Atha kho apara devata bhagavato santike ima 
gathayo abhasi: 

Then another deity recited these verses in the Buddha’s 
presence: 


“Yasseva bhito na dadati macchar1i, 
“When a miser fails to give because of fear, 


Tadevadadato bhayam; 
the very thing they’re afraid of comes to pass. 


Jighaccha Ca pipasa Ca, 
The hunger and thirst 


Yassa bhayati macchari; 
that a miser fears 


Tameva balam phusati, 
hurt the fool 


Asmim loke paramhi Ca. 
in this world and the next. 


Tasma vineyya maccheram, 
So you should dispel stinginess, 


dajja danam malabhibhu; 
overcoming that stain, and give a gift. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


Atha kho apara devata bhagavato santike ima 
gathayo abhasi: 

Then another deity recited these verses in the Buddha’s 
presence: 


“Te matesu na miyanti, 
“Among the dead they do not die, 


panthanamva sahabbajam; 
those who, like fellow travelers on the road, 


Appasmim ye pavecchanti, 
are happy to provide, though they have but little. 


esa dhammo sanantano. 
This is an ancient principle. 


Appasmeke pavecchanti, 
Some who have little are happy to provide, 


bahuneke na dicchare; 
while some who have much don’t wish to give. 


Appasma dakkhina dinna, 
An offering given from little 


sahassena samam mita’ ti. 
is multiplied a thousand times.” 


Atha kho apara devata bhagavato santike ima 
gathayo abhasi: 

Then another deity recited these verses in the Buddha’s 
presence: 


“Duddadam dadamananam, 
“Giving what’s hard to give, 


dukkaram kamma kubbatam; 
doing what’s hard to do; 


Asanto nanukubbanti, 
the wicked don’t act like this, 


satam dhammo duranvayo. 
for the teaching of the good is hard to follow. 


Tasma satanca asatam, 
That’s why the virtuous and the wicked 


nana hoti ito gati; 
have different destinations after leaving this place. 


Asanto nirayam yanti, 
The wicked go to hell, 


santo saggaparayana’ ti. 
while the virtuous are bound for heaven.” 


Atha kho apara devata bhagavato santike etadavoca: 
Then another deity said to the Buddha, 


“kassa nu kho, bhagava, subhasitan” ti? 
“Sir, who has spoken well?” 


“Sabbasam vo subhasitam pariyayena; api ca mamapi 
sunatha— 

“You've all spoken well in your own way. However, listen to 
me also: 


Dhammam care yopi samunjakam Care, 
A hundred thousand people making a thousand sacrifices 


Daranca posam dadamappakasmim; 
isn’t worth a fraction 


Satam sahassanam sahassayaginam, 
of one who lives rightly, wandering for gleanings, 


Kalampi nagghanti tathavidhassa te” ti. 
or one who supports their partner from what little they 
have.” 


Atha kho apara devata bhagavantam gathaya 
ajjhabhasi: 
Then another deity addressed the Buddha in verse: 


“Kenesa yanno vipulo mahaggato, 
“Why doesn’t that sacrifice of theirs, so abundant and 
magnificent, 


Samena dinnassa na agghameti; 
equal the value of a moral person’s gift? 


Katham satam sahassanam sahassayaginam, 
How is it that a hundred thousand people making a 
thousand sacrifices 


Kalampi nagghanti tathavidhassa te” ti. 
isn’t worth a fraction of what’s offered by such a person?” 


“Dadanti heke visame nivittha, 
“Some give based on immorality— 


Chetva vadhitva atha socayitva; 
after injuring, killing, and tormenting. 


Sa dakkhina assumukha sadanda, 
Such an offering—tearful, violent— 


Samena dinnassa na agghameti. 
in no way equals the value of a moral person’s gift. 


Evam satam sahassanam sahassayaginam, 
That’s how it is that a hundred thousand people making a 
thousand sacrifices 


Kalampi nagghanti tathavidhassa te” ti. 
isn’t worth a fraction of what’s offered by such a person.” 


1.33.33. Sadhusutta - 33. Good 


4. Satullapakayikavagga - 4. The Satullapa Group 


Savatthinidanam. 
At Savatthi. 


Atha kho sambahula satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam udanam udanesi: 

Standing to one side, one deity was inspired to exclaim in 
the Buddha’s presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


macchera ca pamada Ca; 
Because of stinginess and negligence 


Evam danam na diyati, 
a gift is not given. 


punnam akankhamanena; 
Wanting merit, 


Deyyam hoti vijanata” ti. 
a smart person would give.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


Api ca appakasmimpi sahu danam. 
Even when one has little, giving is good. 


Appasmeke pavecchanti, 
Some who have little are happy to provide, 


bahuneke na dicchare; 
while some who have much don’t wish to give. 


Appasma dakkhina dinna, 
An offering given from little 


sahassena samam mita’” ti. 
is multiplied a thousand times.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


Appakasmimpi sahu danam; 
Even when one has little, giving is good. 


Api ca saddhayapi sahu danam, 
And it’s also good to give out of faith. 


Dananca yuddhanca samanamahu; 
Giving and warfare are similar, they say, 


Appapi santa bahuke jinanti, 
for even a few of the good may conquer the many. 


Appampi ce saddahano dadati; 
If a faithful person gives even a little, 


Teneva so hoti sukhi parattha’ ti. 
it still brings them happiness in the hereafter.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


Appakasmimpi sahu danam; 
Even when one has little, giving is good. 


Saddhayapi sahu danam, 
And it’s also good to give out of faith. 


Api ca dhammaladdhassapi sahu danam. 
And it’s also good to give legitimate wealth. 


Yo dhammaladdhassa dadati danam, 
A man who gives legitimate wealth, 


Utthanaviriyadhigatassa jantu; 
earned by his efforts and initiative, 


Atikkamma so vetaranim yamassa, 
has passed over Yama’s Vetarani River; 


Dibbani thanani upeti macco’ ti. 
that mortal arrives at celestial fields.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


Appakasmimpi sahu danam; 
Even when one has little, giving is good. 


Saddhayapi sahu danam, 
And it’s also good to give out of faith. 


Dhammaladdhassapi sahu danam; 
And it’s also good to give legitimate wealth. 


Api ca viceyya danampi sahu danam. 
And it’s also good to give intelligently. 


Viceyya danam sugatappasattham, 
The Holy One praises giving intelligently 


Ye dakkhineyya idha jivaloke; 
to those worthy of offerings here in the world of the living. 


Etesu dinnani mahapphalani, 
What’s given to these is very fruitful, 


Bijani vuttani yatha sukhette’ ti. 


like seeds sown in a fertile field.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“Sadhu kho marisa danam, 
“Good, sir, is giving! 


Appakasmimpi sahu danam; 
Even when one has little, giving is good. 


Saddhayapi sahu danam, 
And it’s also good to give out of faith. 


Dhammaladdhassapi sahu danam; 
And it’s also good to give legitimate wealth. 


Viceyya danampi sahu danam, 
And it’s also good to give intelligently. 


Api ca panesupi sadhu samyamo. 
And it’s also good to be restrained when it comes to living 
creatures. 


Yo panabhutani ahethayam caram, 
One who lives without harming any living being 


Parupavada na karonti papam; 
never does bad because of others’ blame; 


Bhirum pasamsanti na hi tattha suram, 
for in that case they praise the coward, not the brave; 


Bhaya hi santo na karonti papan’ ti. 


and the virtuous never do bad out of fear.” 


Atha kho apara devata bhagavantam etadavoca: 
Then another deity said to the Buddha, 


“kassa nu kho, bhagava, subhasitan” ti? 
“Sir, who has spoken well?” 


“Sabbasam vo subhasitam pariyayena, api ca mamapi 
sunatha— 

“You’ve all spoken well in your own way. However, listen to 
me also: 


Saddha hi danam bahudha pasattham, 
It’s true that giving is praised in many ways 


Dana ca kho dhammapadamva seyyo; 
but the path of the teaching is better than giving, 


Pubbe ca hi pubbatare ca santo, 
for in days old and older still, 


Nibbanamevajjhagamum sapanna’ ti. 
the wise and virtuous even attained extinction.” 


1.34. 34. Nasantisutta - 34. 


There Are None 
4. Satullapakayikavagga - 4. The Satullapa Group 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, one deity recited this verse in the 
Buddha’s presence: 


“Na santi kama manujesu nicca, 
“Among humans there are no sensual pleasures that are 
permanent. 


Santidha kamantyani yesu baddho; 
Here there are sensuous things, bound to which, 


Yesu pamatto apunagamanam, 
drunk on which, there’s no coming back. 


Anaganta puriso maccudheyya’ ti. 


That person doesn’t return here from Death’s domain.” 


“Chandajam agham chandajam dukkham, 
“Misery is born of desire; suffering is born of desire; 


Chandavinaya aghavinayo; 
when desire is removed, misery is removed; 


Aghavinaya dukkhavinayo’ ti. 
when misery is removed, suffering is removed.” 


“Na te kama yani citrani loke, 
“The world’s pretty things aren’t sensual pleasures. 


Sankapparago purisassa kamo; 
Greedy intention is a person’s sensual pleasure. 


Titthanti citrani tatheva loke, 
The world’s pretty things stay just as they are, 


Athettha dhira vinayanti chandam. 
but a wise one removes desire for them. 


Kodham jahe vippajaheyya manam, 
You should give up anger and get rid of conceit, 


Samyojanam sabbamatikkameyya; 
and get past all the fetters. 


Tam namarupasmimasajjamanam, 
Sufferings don’t torment the one who has nothing, 


Akincanam nanupatanti dukkha. 
not clinging to name and form. 


Pahasi sankham na vimanamajjhaga, 


Judging’s given up, conceit rejected; 


Acchecchi tanham idha namarupe; 
craving for name and form is cut off right here. 


Tam chinnagantham anigham nirasam, 
They’ve cut the ties, untroubled and free of hope. 


Pariyesamana najjhagamum; 
Though gods and humans search for them 


Deva manussa idha va huram va, 
in this world and the world beyond, they never find them, 


Saggesu va sabbanivesanesu’ ti. 
not in heaven nor in any abode.” 


“Tance hi naddakkhum tathavimuttam, 
“If neither gods nor humans see one freed in this way,” 


(iccayasma mogharaja) 
said Venerable Mogharaja, 


Deva manussa idha va huram va; 
“in this world or the world beyond, 


Naruttamam atthacaram naranam, 
are those who revere that supreme person, 


Ye tam namassanti pasamsiya te” ti. 
who lives for the good of mankind, also worthy of praise?” 


“Pasamsiya tepi bhavanti bhikkhu, 
“The mendicants who revere one freed in this way,” 


(mogharajati bhagava) 


said the Buddha, 


Ye tam namassanti tathavimuttam; 
“are also worthy of praise, Mogharaja. 


Annaya dhammam vicikiccham pahaya, 
But having understood the teaching and given up doubt, 


Sangatiga tepi bhavanti bhikkhu’ ti. 
those mendicants can get over clinging.” 


1.35.35. Ujjhanasannisutta - 35. 
Disdain 
4. Satullapakayikavagga - 4. The Satullapa Group 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula ujjhanasannika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva vehasam 
atthamsu. 

Then, late at night, several glorious deities of the Disdainful 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, and stood in the air. 


Vehasam thita kho eka devata bhagavato santike 
imam gatham abhasi: 

Standing in the air, one deity recited this verse in the 
Buddha’s presence: 


“Annatha santamattanam, 
“Someone who pretends 


annatha yo pavedaye; 
to be other than they really are, 


Nikacca kitavasseva, 
is like a cheating gambler 


bhuttam theyyena tassa tam. 
who enjoys what was gained by theft. 


Yanhi kayira tanhi vade, 
You should only say what you would do; 


yam na kayira na tam vade; 
you shouldn’t say what you wouldn’t do. 


Akarontam bhasamanam, 
The wise will recognize 


parijananti pandita’” ti. 
one who talks without doing.” 


“Na yidam bhasitamattena, 
“Not just by speaking, 


ekantasavanena va; 
nor solely by listening, 


Anukkamitave sakka, 
are you able to progress 


yayam patipada dalha; 
on this hard path, 


Yaya dhira pamuccanti, 
by which wise ones practicing absorption 


jhayino marabandhana. 
are released from Mara’s bonds. 


Na ve dhira pakubbanti, 
The wise certainly don’t act like that, 


viditva lokapariyayam; 
for they understand the ways of the world. 


Annaya nibbuta dhira, 
The wise are extinguished by understanding, 


tinna loke visattikan’” ti. 
they’ve crossed over clinging to the world.” 


Atha kho ta devatayo pathaviyam patitthahitva 
bhagavato padesu sirasa nipatitva bhagavantam 
etadavocum: 

Then those deities landed on the ground, bowed with their 
heads at the Buddha’s feet and said, 


“accayo no, bhante, accagama yathabalam 
yathamulham yathaakusalam, ya mayam 
bhagavantam asadetabbam amannimha. 

“We have made a mistake, sir. It was foolish, stupid, and 
unskillful of us to imagine we could attack the Buddha! 


Tasam no, bhante, bhagava accayam accayato 
patigganhatu ayatim samvaraya’ ti. 

Please, sir, accept our mistake for what it is, so we will 
restrain ourselves in future.” 


Atha kho bhagava sitam patvakasi. 
At that, the Buddha smiled. 


Atha kho ta devatayo bhiyyoso mattaya ujjhayantiyo 
vehasam abbhugganchum. 

Then those deities, becoming even more disdainful, flew up 
in the air. 


Eka devata bhagavato santike imam gatham abhasi: 
One deity recited this verse in the Buddha’s presence: 


“Accayam desayantinam, 


“If you don’t give your pardon 


yo ce na patiganhati; 
when a mistake is confessed, 


Kopantaro dosagaru, 
with hidden anger and heavy hate, 


Sa veram patimuncati’ ti. 
you’re stuck in your enmity.” 


“Accayo ce na vijjetha, 
“If no mistake is found, 


nocidhapagatam siya; 
if no-one’s gone astray, 


Verani na ca sammeyyum, 
and enmities are settled, 


kenidha kusalo siya” ti. 
then who could have been unskillful?” 


“Kassaccaya Na vijjanti, 
“Who makes no mistakes? 


kassa natthi apagatam; 
Who doesn’t go astray? 


Ko na sammohamapadi, 
Who doesn’t fall into confusion? 


ko ca dhiro sada sato” ti. 
Who is the wise one that’s ever mindful?” 


“Tathagatassa buddhassa, 


“The Realized One, the Buddha, 


sabbabhutanukampino; 
compassionate for all beings: 


Tassaccaya na vijjanti, 
that’s who makes no mistakes, 


tassa natthi apagatam; 
and that’s who doesn’t go astray. 


So na sammohamapadi, 
He doesn’t fall into confusion, 


sova dhiro sada satoti. 
for he’s the wise one, ever mindful. 


Accayam desayantinam, 
If you don’t give your pardon 


yo ce na patiganhati; 
when a mistake is confessed, 


Kopantaro dosagaru, 
with hidden anger and heavy hate, 


Sa veram patimuncati; 
you’re stuck in your enmity. 


Tam veram nabhinandami, 
I don’t approve of such enmity, 


patigganhami voccayan’" ti. 
and so I pardon your mistake.” 


1.36. 36. Saddhasutta - 36. Faith 


4. Satullapakayikavagga - 4. The Satullapa Group 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Jeta’s Grove, went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, one deity recited this verse in the 
Buddha’s presence: 


“Saddha dutiya purisassa hoti, 
“Faith is a person’s partner. 


No ce assaddhiyam avatitthati; 
If faithlessness doesn’t linger, 


Yaso ca kitti ca tatvassa hoti, 
fame and renown are theirs, 


Sagganca so gacchati sariram vihaya’ ti. 
and when they discard this corpse they go to heaven.” 


Atha kho apara devata bhagavato santike ima 
gathayo abhasi: 

Then another deity recited these verses in the Buddha’s 
presence: 


“Kodham jahe vippajaheyya manam, 
“Give up anger, get rid of conceit, 


Samyojanam sabbamatikkameyya; 
and get past all the fetters. 


Tam namarupasmimasajjamanam, 
Clingings don’t torment one who has nothing, 


Akincanam nanupatanti sanga’” ti. 
not clinging to name and form.” 


“Pamadamanuyunjanti, 
“Fools and unintelligent people 


bala dummedhino jana; 
devote themselves to negligence. 


Appamadanca medhavli, 
But the intelligent protect diligence 


dhanam setthamva rakkhati. 
as their best treasure. 


Ma pamadamanuyunjetha, 
Don’t devote yourself to negligence, 


ma kamarati santhavam; 
or delight in sexual intimacy. 


Appamatto hi jhayanto, 


For if you’re diligent and practice absorption, 


pappoti paramam sukhan’" ti. 
you'll attain the highest happiness.” 


1.37.37. Samayasutta - 37. The 


Congregation 
4. Satullapakayikavagga - 4. The Satullapa Group 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati 
kapilavatthusmim mahavane mahata 
bhikkhusamghena saddhim pancamattehi 
bhikkhusatehi sabbeheva arahantehi; 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Great Wood, together 
with a large Sangha of around five hundred mendicants, all 
of whom were perfected ones. 


dasahi ca lokadhatuhi devata yebhuyyena sannipatita 
honti bhagavantam dassanaya bhikkhusamghanca. 
And most of the deities from ten solar systems had gathered 
to see the Buddha and the Sangha of mendicants. 


Atha kho catunnam suddhavasakayikanam 
devatanam etadahosi: 

Then four deities of the Pure Abodes, aware of what was 
happening, thought: 


“ayam kho bhagava sakkesu viharati 
kapilavatthusmim mahavane mahata 
bhikkhusamghena saddhim pancamattehi 
bhikkhusatehi sabbeheva arahantehi; 


dasahi ca lokadhatuhi devata yebhuyyena sannipatita 
honti bhagavantam dassanaya bhikkhusamghanca. 


Yannuna mayampi yena bhagava 
tenupasankameyyama; upasankamitva bhagavato 
santike paccekam gatham bhaseyyama’ ti. 

“Why don’t we go to the Buddha and each recite a verse in 
his presence?” 


Atha kho ta devata—seyyathapi nama balava puriso 
Saminjitam va baham pasareyya pasaritam va baham 
saminjeyya; evameva—suddhavasesu devesu 
antarahita bhagavato purato paturahesum. 

Then, as easily as a strong person would extend or contract 
their arm, they vanished from the Pure Abodes and 
reappeared in front of the Buddha. 


Atha kho ta devata bhagavantam abhivadetva 
ekamantam atthamsu. 
They bowed to the Buddha and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam gatham abhasi: 

Standing to one side, one deity recited this verse in the 
Buddha’s presence: 


“Mahasamayo pavanasmim, 
“There’s a great congregation in the woods, 


Devakaya samagata; 
a host of gods have assembled. 


Agatamha imam dhammasamayam, 
We’ve come to this righteous congregation 


Dakkhitaye aparajitasanghan’ ti. 
to see the invincible Sangha!” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Tatra bhikkhavo samadahamsu, 
“The mendicants there have immersion, 


Cittamattano ujukam akamsu; 
they’ve straightened out their own minds. 


Sarathiva nettani gahetva, 
Like a charioteer who has taken the reins, 


Indriyani rakkhanti pandita” ti. 
the astute ones protect their senses.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 

Then another deity recited this verse in the Buddha’s 
presence: 


“Chetva khilam chetva paligham, 
“Having cut the stake and cut the bar, 


Indakhilam uhacca maneja; 
they’re unstirred, with boundary post uprooted. 


Te caranti suddha vimala, 
They live pure and immaculate, 


Cakkhumata sudanta susunaga’ ti. 
the young dragons tamed by the seer.” 


Atha kho apara devata bhagavato santike imam 
gatham abhasi: 


Then another deity recited this verse in the Buddha’s 
presence: 


“Ye keci buddham saranam gatase, 
“Anyone who has gone to the Buddha for refuge 


Na te gamissanti apayabhumim; 
won't go to a plane of loss. 


Pahaya manusam deham, 
After giving up this human body, 


Devakayam paripuressanti’ ti. 
they swell the hosts of gods.” 


1.38.38. Sakalikasutta -38.A 


Splinter 
4. Satullapakayikavagga - 4. The Satullapa Group 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati 
maddakucchismim migadaye. 

At one time the Buddha was staying near Rajagaha in the 
Maddakucchi deer park. 


Tena kho pana samayena bhagavato pado sakalikaya 
khato hoti. 

Now at that time the Buddha’s foot had been cut by a 
splinter. 


Bhusa sudam bhagavato vedana vattanti saririka 
vedana dukkha tibba khara katuka asata amanapa; 
The Buddha was stricken by harrowing pains; physical 
feelings that were painful, sharp, severe, acute, unpleasant, 
and disagreeable. 


ta sudam bhagava sato sampajano adhivaseti 
avihannamano. 

But he endured with mindfulness and situational 
awareness, without worrying. 


Atha kho bhagava catuggunam sanghatim 
pannapetva dakkhinena passena sihaseyyam kappeti 
pade padam accadhaya sato sampajano. 

And then he spread out his outer robe folded in four and 
laid down in the lion’s posture—on the right side, placing 
one foot on top of the other—mindful and aware. 


Atha kho sattasata satullapakayika devatayo 
abhikkantaya rattiya abhikkantavanna kevalakappam 
maddakucchim obhasetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. 

Then, late at night, several glorious deities of the Satullapa 
Group, lighting up the entire Maddukucchi, went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thita kho eka devata bhagavato santike 
imam udanam udanesi: 

Standing to one side, one deity was inspired to exclaim in 
the Buddha’s presence: 


“nago vata, bho, samano gotamo; 
“The ascetic Gotama is such an elephant, sir! 


nagavata ca Ssamuppanna saririka vedana dukkha 
tibba khara katuka asata amanapa sato sampajano 
adhivaseti avihannamano’ ti. 

And as an elephant, he endures painful physical feelings 
that have come up—sharp, severe, acute, unpleasant, and 
disagreeable—with mindfulness and situational awareness, 
without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“sitho vata, bho, samano gotamo; 
“The ascetic Gotama is such a lion, sir! 


sihavata ca Samuppanna saririka vedana dukkha 
tibba khara katuka asata amanapa sato sampajano 


adhivaseti avihannamano’ ti. 
And as a lion, he endures painful physical feelings ... 
without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“ajaniyo vata, bho, samano gotamo; 
“The ascetic Gotama is such a thoroughbred, sir! 


ajaniyavata ca samuppanna saririka vedana dukkha 
tibba khara katuka asata amanapa sato sampajano 
adhivaseti avihannamano’ ti. 

And as a thoroughbred, he endures painful physical feelings 
... without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“nisabho vata, bho, samano gotamo; 
“The ascetic Gotama is such a chief bull, sir! 


nisabhavata ca samuppanna saririka vedana dukkha 
tibba khara katuka asata amanapa sato sampajano 
adhivaseti avihannamano’ ti. 

And as a chief bull, he endures painful physical feelings ... 
without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“dhorayho vata, bho, samano gotamo; 
“The ascetic Gotama is such a behemoth, sir! 


dhorayhavata ca samuppanna saririka vedana 
dukkha tibba khara katuka asata amanapa sato 
Sampajano adhivaseti avihannamano’ ti. 

And as a behemoth, he endures painful physical feelings ... 
without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“danto vata, bho, samano gotamo; 
“The ascetic Gotama is truly tamed, sir! 


dantavata ca samuppanna saririka vedana dukkha 
tibba khara katuka asata amanapa sato sampajano 
adhivaseti avihannamano’ ti. 

And as someone tamed, he endures painful physical feelings 
... without worrying.” 


Atha kho apara devata bhagavato santike imam 
udanam udanesi: 

Then another deity was inspired to exclaim in the Buddha’s 
presence: 


“passa samadhim subhavitam cittanca suvimuttam, 
na cabhinatam na capanatam na Ca 
sasankharaniggayhavaritagatam. 

“See, his immersion is so well developed, and his mind is so 
well freed—not leaning forward or pulling back, and not 
held in place by forceful suppression. 


Yo evarupam purisanagam purisasiham 
purisaajaniyam purisanisabham purisadhorayham 
purisadantam atikkamitabbam manneyya kimannatra 
adassana’” ti. 

If anyone imagines that they can overcome such an 
elephant of a man, a lion of a man, a thoroughbred ofa 
man, a Chief bull of aman, a behemoth of a man, a tamed 
man—what is that but a failure to see?” 


“Pancaveda satam samam, 
“Learned in the five Vedas, brahmins practice 


Tapassi brahmana caram; 
mortification for a full century. 


Cittanca nesam na samma vimuttam, 
But their minds are not properly freed, 


Hinattharupa na parangama te. 
for those of base character don’t cross to the far shore. 


Tanhadhipanna vatasilabaddha, 
Seized by craving, attached to precepts and observances, 


Lukham tapam vassasatam caranta; 
they practice rough mortification for a hundred years. 


Cittanca nesam na samma vimuttam, 
But their minds are not properly freed, 


Hinattharupa na parangama te. 
for those of base character don’t cross to the far shore. 


Na manakamassa damo idhatthi, 
Someone who’s fond of conceit can’t be tamed, 


Na monamatthi asamahitassa; 
and someone without immersion can’t be a sage. 


Eko aranne viharam pamatto, 
Living negligent alone in the wilderness, 


Na maccudheyyassa tareyya paran’” ti. 
they can’t pass beyond Death’s domain.” 


“Manam pahaya susamahitatto, 
“Having given up conceit, serene within oneself, 


Sucetaso sabbadhi vippamutto; 
with a healthy heart, everywhere released; 


Eko aranne viharamappamatto, 
living diligent alone in the wilderness, 


Sa maccudheyyassa tareyya paran” ti. 
they pass beyond Death’s domain.” 


1.39.39. 
Pathamapajjunnadhitusutta - 39. 


With Pajjunna’s Daughter (1 st) 
4. Satullapakayikavagga - 4. The Satullapa Group 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho kokanada pajjunnassa dhita abhikkantaya 
rattiya abhikkantavanna kevalakappam mahavanam 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the beautiful Kokanada, Pajjunna’s 
daughter, lighting up the entire Great Wood, went up to the 
Buddha, bowed, stood to one side, 


Ekamantam thita kho sa devata kokanada 
pajjunnassa dhita bhagavato santike ima gathayo 
abhasi: 

and recited these verses in the Buddha’s presence: 


“Vesaliyam vane viharantam, 
“Staying in the woods of Vesali 


Aggam sattassa sambuddham; 
is the Buddha, best of beings. 


Kokanadahamasmi abhivande, 


Kokanada am I who worships him, 


Kokanada pajjunnassa dhita. 
Kokanada, Pajjuna’s daughter. 


Sutameva pure asi, 
Previously I had only heard 


Dhammo cakkhumatanubuddho; 
the teaching realized by the seer. 


Saham dani sakkhi janami, 
But now I know it as a witness 


Munino desayato sugatassa. 
while the sage, the Holy One teaches. 


Ye keci ariyam dhammam, 
There are unintelligent people who go about 


Vigarahanta caranti dummedha; 
denouncing the noble teaching. 


Upenti roruvam ghoram, 
They fall into the terrible Hell of Screams 


Cirarattam dukkham anubhavanti. 
where they suffer long. 


Ye ca kho ariye dhamme, 
There are those who have found acceptance and peace 


Khantiya upasamena upeta; 
in the noble teaching. 


Pahaya manusam deham, 


After giving up this human body, 


Devakayam paripuressanti’ ti. 
they swell the hosts of gods.” 


1.40. 40. 
Dutiyapajjunnadhitusuttam - 40. 


With Pajjunna’s Daughter (2nd) 
4. Satullapakayikavagga - 4. The Satullapa Group 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho culakokanada pajjunnassa dhita 
abhikkantaya rattiya abhikkantavanna kevalakappam 
mahavanam obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the beautiful Kokanada the Younger, 
Pajjunna’s daughter, lighting up the entire Great Wood, 
went up to the Buddha, bowed, stood to one side, 


Ekamantam thita kho sa devata culakokanada 
pajjunnassa dhita bhagavato santike ima gathayo 
abhasi: 

and recited these verses in the Buddha’s presence: 


“Idhagama vijjupabhasavanna, 
“Kokanada, Pajjunna’s daughter, came here, 


Kokanada pajjunnassa dhita; 
beautiful as a flash of lightning. 


Buddhanca dhammanca namassamana, 


Revering the Buddha and the teaching, 


Gathacima atthavati abhasi. 
she spoke these verses full of meaning. 


Bahunapi kho tam vibhajeyyam, 
The teaching is such that 


Pariyayena tadiso dhammo; 
I could analyze it in many different ways. 


Samkhittamattham lapayissami, 
However, I will state the meaning in brief 


Yavata me manasa pariyattam. 
as far as I have learned it by heart. 


Papam na kKayira vacasa manasa, 
You should never do anything bad 


Kayena va kincana sabbaloke; 
by speech or mind or body in all the world. 


Kame pahaya satima sampajano, 
Having given up sensual pleasures, mindful and aware, 


Dukkham na sevetha anatthasamhitan’" ti. 
you shouldn’t keep doing what’s painful and pointless.” 


Satullapakayikavaggo catuttho. 
Sabbhimaccharina sadhu, 
na santujjhanasannino; 


Saddha samayo sakalikam, 


ubho pajjunnadhitaroti. 


1.41. 41. Adittasutta - 41. On 
Fire 
5. Adittavagga - 5. On Fire 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, 


Ekamantam thita kho sa devata bhagavato santike 
ima gathayo abhasi: 
and recited these verses in the Buddha’s presence: 


“Adittasmim agarasmim, 
“When your house is on fire, 


yam niharati bhajanam; 
you rescue the pot 


Tam tassa hoti atthaya, 
that’s useful, 


no ca yam tattha dayhati. 


not the one that’s burnt. 


Evam adittako loko, 
And as the world is on fire 


jaraya maranena Ca; 
with old age and death, 


Niharetheva danena, 
you should rescue by giving, 


dinnam hoti sunihatam. 
for what’s given is rescued. 


Dinnam sukhaphalam hoti, 
What’s given has happiness as its fruit, 


nadinnam hoti tam tatha; 
but not what isn’t given. 


Cora haranti rajano, 
Bandits take it, or rulers, 


aggi dahati nassati. 
it’s consumed by fire, or lost. 


Atha antena jahati, 
Then in the end this corpse is cast off, 


Sariram sapariggaham; 
along with all your possessions. 


Etadannaya medhavi, 
Knowing this, a clever person 


Bhunjetha ca dadetha Ca; 


would enjoy what they have and also give it away. 


Datva ca bhutva ca yathanubhavam, 
After giving and using according to their means, 


Anindito saggamupeti thanan’” ti. 
blameless, they go to a heavenly place.” 


1.42. 42. Kimdadasutta - 42. 
Giving What? 


5. Adittavagga - 5. On Fire 


“Kimdado balado hoti, 
“Giving what do you give strength? 


kimdado hoti vannado; 
Giving what do you give beauty? 


Kimdado sukhado hoti, 
Giving what do you give happiness? 


kimdado hoti cakkhudo; 
Giving what do you give vision? 


Ko ca sabbadado hoti, 
And who is the giver of all? 


tam me akkhahi pucchito’ ti. 
Please answer my question.” 


“Annado balado hoti, 
“Giving food you give strength. 


vatthado hoti vannado; 
Giving clothes you give beauty. 


Yanado sukhado hoti, 
Giving a vehicle you give happiness. 


dipado hoti cakkhudo. 
Giving a lamp you give vision. 


So ca sabbadado hoti, 
And the giver of all 


yo dadati upassayam; 
is the one who gives a residence. 


Amatam dado Ca so hoti, 
But a person who teaches the Dhamma 


yo dhammamanusasati’ ti. 
gives the gift of the Deathless.” 


1.43. 43. Annasutta - 43. Food 
5. Adittavagga -5. On Fire 


“Annamevabhinandanti, 
“Both gods and humans 


ubhaye devamanusa; 
enjoy their food. 


Atha ko nama so yakkho, 
So what’s the name of the spirit 


yam annam nabhinandati’ ti. 
who doesn’t like food?” 


“Ye nam dadanti saddhaya, 
“Those who give with faith 


vippasannena cetasa; 
and a clear and confident heart, 


Tameva annam bhajati, 
partake of food 


asmim loke paramhi Ca. 
in this world and the next. 


Tasma vineyya maccheram, 
So you should dispel stinginess, 


dajja danam malabhibhu; 
overcoming that stain, and give a gift. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


1.44. 44. Ekamulasutta - 44. One 


Root 
5. Adittavagga - 5. On Fire 


“Ekamulam dviravattam, 
“One is the root, two are the whirlpools, 


timalam pancapattharam; 
three are the stains, five the spreads, 


Samuddam dvadasavattam, 

twelve the ocean’s whirlpools: 

patalam atari isi’ ti. 

such is the abyss crossed over by the hermit.” 


1.45. 45. Anomasutta - 45. 


Peerless 
5. Adittavagga - 5. On Fire 


“Anomanamam nipunatthadassim, 
“He of peerless name who sees the subtle goal; 


Pannadadam kamalaye asattam; 
giver of wisdom, unattached to the realm of sensuality: 


Tam passatha sabbavidum sumedham, 
see him, the all-knower, so very intelligent, 


Ariye pathe kamamanam mahesin’ ti. 
the great hermit walking down the noble road.” 


1.46. 46. Accharasutta - 46. 
Nymphs 


5. Adittavagga - 5. On Fire 


“Accharaganasanghuttham, 
“It’s resounding with a group of nymphs, 


pisacaganasevitam; 
but haunted by a gang of goblins! 


Vanantam mohanam nama, 
This grove is called ‘Delusion’. 


katham yatra bhavissati” ti. 
How am I supposed to live like this?” 


“Ujuko nama so maggo, 
“That path is called ‘the straight way’, 


abhaya nama Sa disa; 
and it’s headed for the place called ‘fearless’. 


Ratho akujano nama, 
The chariot is called ‘unswerving’, 


dhammacakkehi samyuto. 
fitted with wheels of skillful thoughts. 


Hiri tassa apalambo, 
Conscience is its bench-back, 


satyassa parivaranam; 
mindfulness its upholstery. 


Dhammaham sarathim brumi, 
I say the teaching is the driver, 


sammaditthipurejavam. 
with right view running out in front. 


Yassa etadisam yanam, 
Any woman or man 


itthiya purisassa va; 
who has such a vehicle, 


Sa ve etena yanena, 
by means of this vehicle 


nibbanasseva santike’” ti. 
has drawn near to extinguishment.” 


1.47. 47. Vanaropasutta - 47. 


Planters 
5. Adittavagga - 5. On Fire 


“Kesam diva ca ratto Ca, 
“Whose merit always grows 


sada punnam pavaddhati; 
by day and by night. 


Dhammattha silasampanna, 
Firm in principle, accomplished in conduct, 


ke jana saggagamino’ ti. 
who’s going to heaven?” 


“Aramaropa vanaropa, 
“Planters of parks or groves, 


ye jana setukaraka; 
those who build a bridge, 


Papanca udapananca, 
a drinking place and well, 


ye dadanti upassayam. 
and those who give a residence. 


Tesam diva ca ratto Ca, 
Their merit always grows 


sada punnam pavaddhati; 
by day and by night. 


Dhammattha silasampanna, 
Firm in principle, accomplished in conduct, 


te jana saggagamino’ ti. 
they are going to heaven.” 


1.48. 48. Jetavanasutta - 48. 


Jeta’s Grove 
5. Adittavagga - 5. On Fire 


“Idanhi tam jetavanam, 
“This is indeed that Jeta’s Grove, 


isisamghanisevitam; 
frequented by the Sangha of hermits, 


Avuttham dhammarajena, 
where the King of Dhamma stayed: 


pitisanjananam mama. 
it brings me joy! 


Kammam vijja ca dhammo Ca, 
Deeds, knowledge, and principle; 


silam jivitamuttamam; 
ethical conduct, an excellent livelihood; 


Etena macca sujjhanti, 
by these are mortals purified, 


na gottena dhanena va. 
not by clan or wealth. 


Tasma hi pandito poso, 
That’s why an astute person, 


Sampassam atthamattano; 
seeing what’s good for themselves, 


Yoniso vicine dhammam, 
would examine the teaching properly, 


evam tattha visujjhati. 
and thus be purified in it. 


Sariputtova pannaya, 
Sariputta has true wisdom, 


silena upasamena Ca; 
ethics, and also peace. 


Yopi parangato bhikkhu, 
Any mendicant who has crossed over 


etavaparamo siya” ti. 
can at best equal him.” 


1.49. 49. Maccharisutta - 49. 
Stingy 


5. Adittavagga - 5. On Fire 


“Yedha maccharino loke, 
“Those folk in the world who are stingy, 


kadariya paribhasaka; 
miserly and abusive, 


Annesam dadamananam, 
setting up obstacles 


antarayakara nara. 
for others who give. 


Kidiso tesam vipako, 
What kind of result do they reap? 


Samparayo Ca kidiso; 
What kind of future life? 


Bhagavantam putthumagamma, 
We’ve come to ask the Buddha; 


katham janemu tam mayan" ti. 
how are we to understand this?” 


“Yedha maccharino loke, 
“Those folk in the world who are stingy, 


kadariya paribhasaka; 
miserly and abusive, 


Annesam dadamananam, 
setting up obstacles 


antarayakara nara. 
for others who give: 


Nirayam tiracchanayonim, 
they’re reborn in hell, 


yamalokam upapajjare; 
the animal realm, or Yama’s world. 


Sace enti manussattam, 
If they return to the human state, 


dalidde jayare kule. 
they’re born in a poor family, 


Colam pindo rati khidda, 
where clothes, food, pleasure, and play 


yattha kicchena labbhati; 
are hard to find. 


Parato asisare bala, 
They don’t even get 


tampi tesam na labbhati; 
what they expect from others. 


Ditthe dhammesa vipako, 
This is the result in the present life, 


Samparaye ca duggati’ ti. 
and in the next, a bad destination.” 


“Itihetam vijanama, 
“We understand what you’ve said; 


annam pucchama gotama; 
and ask another question, Gotama. 


Yedha laddha manussattam, 
What about those who’ve gained the human state, 


vadannu vitamacchara. 
who are kind and rid of stinginess, 


Buddhe pasanna dhamme Ca, 
confident in the Buddha and the teaching, 


sanghe ca tibbagarava; 
with keen respect for the Sangha? 


Kidiso tesam vipako, 
What kind of result do they reap? 


Samparayo Ca kidiso; 
What kind of future life? 


Bhagavantam putthumagamma, 
We’ve come to ask the Buddha; 


katham janemu tam mayan’ ti. 
how are we to understand this?” 


“Yedha laddha manussattam, 
“Those who’ve gained the human state 


vadannu vitamacchara; 
who are kind and rid of stinginess, 


Buddhe pasanna dhamme Ca, 
confident in the Buddha and the teaching, 


samghe ca tibbagarava; 
with keen respect for the Sangha: 


Ete sagga pakasanti, 
they illuminate the heavens 


yattha te upapajjare. 
wherever they’re reborn. 


Sace enti manussattam, 
If they return to the human state, 


addhe ajayare kule; 
they’re reborn in a rich family, 


Colam pindo rati khidda, 
where clothes, food, pleasure, and play 


yatthakicchena labbhati. 
are easy to find. 


Parasambhatesu bhogesu, 
They rejoice like those 


vasavattiva modare; 
who control the possessions of others. 


Ditthe dhammesa vipako, 
This is the result in the present life, 


Samparaye Ca suggati’ ti. 
and in the next, a good destination.” 


1.50.50. Ghatikarasutta - 50. 
With Ghatikara 
9. Adittavagga -5. On Fire 


“Aviham upapannase, 
“Seven mendicants reborn in Aviha 


vimutta satta bhikkhavo; 
have been freed. 


Ragadosaparikkhina, 
With the complete ending of greed and hate, 


tinna loke visattikan’” ti. 
they’ve crossed over clinging to the world.” 


“Ke ca te atarum pankam, 
“Who are those who’ve crossed the bog, 


maccudheyyam suduttaram; 
Death’s domain so hard to pass? 


Ke hitva manusam deham, 
Who, after leaving behind the human body, 


dibbayogam upaccagun’ ti. 
have risen above celestial yokes?” 


“Upako palagando Ca, 
“Upaka and Palaganda, 


pukkusati ca te tayo; 
and Pukkusati, these three; 


Bhaddiyo khandadevo Ca, 
Bhaddiya and Bhaddadeva, 


bahuraggi Ca singiyo; 
and Bahudanti and Pingiya. 


Te hitva manusam deham, 
They, after leaving behind the human body, 


dibbayogam upaccagun’" ti. 
have risen above celestial yokes.” 


“Kusali bhasasi tesam, 
“You speak well of them, 


marapasappahayinam; 
who have let go the snares of Mara. 


Kassa te dhammamannaya, 
Whose teaching did they understand 


acchidum bhavabandhanan’ ti. 
to cut the bonds of rebirth?” 


“Na annatra bhagavata, 
“None other than the Blessed One! 


nannatra tava sasana; 
None other than your instruction! 


Yassa te dhammamannaya, 
It was your teaching that they understood 


acchidum bhavabandhanam. 
to cut the bonds of rebirth. 


Yattha namanca rupanca, 
Where name and form 


asesam uparujjhati; 
cease with nothing left over; 


Tam te dhammam idhannaya, 
understanding this teaching, 


acchidum bhavabandhanan’ ti. 
they cut the bonds of rebirth.” 


“Gambhiram bhasasi vacam, 
“The words you say are deep, 


dubbijanam sudubbudham; 
hard to understand, so very hard to wake up to. 


Kassa tvam dhammamannaya, 
Whose teaching did you understand 


vacam bhasasi idisan” ti. 
that you can say such things?” 


“Kumbhakaro pure asim, 
“In the past I was a potter 


vekalinge ghatikaro; 
in Vebhalinga called Ghatikara. 


Matapettibharo asim, 
I took care of my parents 


kassapassa upasako. 
as a lay follower of Buddha Kassapa. 


Virato methuna dhamma, 
I refrained from sexual intercourse, 


brahmacari niramiso; 
I was celibate, spiritual. 


Ahuva te sagameyyo, 
We lived in the same village; 


ahuva te pure sakha. 
in the past I was your friend. 


Sohamete pajanami, 
I am the one who understands 


vimutte satta bhikkhavo; 
that these seven mendicants have been freed. 


Ragadosaparikkhine, 
With the complete ending of greed and hate, 


tinne loke visattikan’” ti. 
they’ve crossed over clinging to the world.” 


“Evametam tada asi, 
“That’s exactly how it was, 


yatha bhasasi bhaggava; 
just as you say, Bhaggava. 


Kumbhakaro pure asi, 
In the past you were a potter 


vekalinge ghatikaro; 
in Vebhalinga called Ghatikara. 


Matapettibharo asi, 
You took care of your parents 


kassapassa upasako. 
as a lay follower of Buddha Kassapa. 


Virato methuna dhamma, 
You refrained from sexual intercourse, 


brahmacari niramiso; 
you were celibate, spiritual. 


Ahuva me sagameyyo, 
We lived in the same village; 


ahuva me pure sakha’"ti. 
in the past you were my friend.” 


“Evametam purananam, 
“That’s how it was 


sahayanam ahu sangamo; 
when those friends of old met again. 


Ubhinnam bhavitattanam, 
Both of them have developed themselves, 


sarirantimadharinan’” ti. 
and bear their final body.” 


Adittavaggo pancamo. 
Adittam kimdadam annam, 


ekamulaanomiyam; 


Accharavanaropajetam, 


maccharena ghatikaroti. 


1.51.51. Jarasutta - 51. Old Age 
6. Jaravagga - 6. Old Age 


“Kimsu yava jara sadhu, 
“What’s still good in old age? 


kimsu sadhu patitthitam; 
What’s good when grounded? 


Kimsu naranam ratanam, 
What is people’s treasure? 


kimsu corehi duharan’" ti. 
What’s hard for thieves to take?” 


“Silam yava jara sadhu, 
“Ethics are still good in old age. 


saddha sadhu patitthita; 
Faith is good when grounded. 


Panna naranam ratanam, 
Wisdom is people’s treasure. 


punnam corehi duharan’ ti. 
Merit’s hard for thieves to take.” 


1.52.52. Ajarasasutta - 52. 


Getting Old 
6. Jaravagga - 6. Old Age 


“Kimsu ajarasa sadhu, 
“What’s good because it never gets old? 


kimsu sadhu adhitthitam; 
What's good when committed? 


Kimsu naranam ratanam, 
What is people’s treasure? 


kimsu corehyahariyan’ ti. 
What can thieves never take?” 


“Silam ajarasa sadhu, 
“Ethics are good because they never get old. 


saddha sadhu adhitthita; 
Faith is good when committed. 


Panna naranam ratanam, 
Wisdom is people’s treasure. 


punnam corehyahariyan’ ti. 
Merit’s what thieves can never take.” 


1.53.53. Mittasutta -53.A 


Friend 
6. Jaravagga - 6. Old Age 


“Kimsu pavasato mittam, 
“Who’s your friend abroad? 


kimsu mittam sake ghare; 
Who’s your friend at home? 


Kim mittam atthajatassa, 
Who’s your friend in need? 


kim mittam samparayikan’” ti. 
Who’s your friend in the next life?” 


“Sattho pavasato mittam, 
“A caravan is your friend abroad. 


mata mittam sake ghare; 
Mother is your friend at home. 


Sahayo atthajatassa, 
A comrade in a time of need 


hoti mittam punappunam; 

is a friend time and again. 

Sayankatani punnani, 

But the good deeds you’ve done yourself— 


tam mittam samparayikan’” ti. 
that’s your friend in the next life.” 


1.54. 54. Vatthusutta - 54. 


Grounds 
6. Jaravagga - 6. Old Age 


“Kimsu vatthu manussanam, 
“What is the ground of human beings? 


kimsudha paramo sakha; 
What is the best companion here? 


Kimsu bhuta upajivanti, 
By what do the creatures who live off the earth 


ye pana pathavissita’” ti. 
sustain their life?” 


“Putta vatthu manussanam, 
“Children are the ground of human beings. 


bhariya ca paramo sakha; 
A wife is the best companion. 


Vutthim bhuta upajivanti, 
The creatures who live off the earth 


ye pana pathavissita” ti. 
sustain their life by rain.” 


1.55.55. Pathamajanasutta - 55. 


Gives Birth (1st) 
6. Jaravagga - 6. Old Age 


“Kimsu janeti purisam, 
“What gives birth to a person? 


kimsu tassa vidhavati; 
What do they have that runs about? 


Kimsu samsaramapadi, 
What enters transmigration? 


kimsu tassa mahabbhayan’" ti. 
What’s their greatest fear?” 


“Tanha janeti purisam, 
“Craving gives birth to a person. 


cittamassa vidhavati; 
Their mind is what runs about. 


Satto samsaramapadi, 
A sentient being enters transmigration. 


dukkhamassa mahabbhayan’ ti. 
Suffering is their greatest fear.” 


1.56.56. Dutiyajanasutta - 56. 


Gives Birth (2nd) 
6. Jaravagga - 6. Old Age 


“Kimsu janeti purisam, 
“What gives birth to a person? 


kimsu tassa vidhavati; 
What do they have that runs about? 


Kimsu samsaramapadi, 
What enters transmigration? 


kisma na parimuccati’ ti. 
From what are they not free?” 


“Tanha janeti purisam, 
“Craving gives birth to a person. 


cittamassa vidhavati; 
Their mind is what runs about. 


Satto samsaramapadi, 
A sentient being enters transmigration. 


dukkha na parimuccati’ ti. 
From suffering they are not free.” 


1.57.57. Tatiyajanasutta - 57. 


Gives Birth (3rd) 
6. Jaravagga - 6. Old Age 


“Kimsu janeti purisam, 
“What gives birth to a person? 


kimsu tassa vidhavati; 
What do they have that runs about? 


Kimsu samsaramapadi, 
What enters transmigration? 


kimsu tassa parayanan’" ti. 
What is their destiny?” 


“Tanha janeti purisam, 
“Craving gives birth to a person. 


cittamassa vidhavati; 
Their mind is what runs about. 


Satto samsaramapadi, 
A sentient being enters transmigration. 


kammam tassa parayanan’ ti. 
Deeds are their destiny.” 


1.58.58. Uppathasutta - 58. 


Deviation 
6. Jaravagga - 6. Old Age 


“Kimsu uppatho akkhato, 
“What’s declared to be a deviation? 


kimsu rattindivakkhayo; 
What is ending day and night? 


Kim malam brahmacariyassa, 
What’s the stain of celibacy? 


kim sinanamanodakan’ ti. 
What’s the waterless bath?” 


“Rago uppatho akkhato, 
“Lust is declared to be a deviation. 


Vayo rattindivakkhayo; 
Youth is ending day and night. 


Itthi malam brahmacariyassa, 
Women are the stain of celibacy, 


Etthayam sajjate paja; 
to which this generation clings. 


Tapo ca brahmacariyanca, 
Austerity and celibacy 


Tam sinanamanodakan’ ti. 
are the waterless bath.” 


1.59.59. Dutiyasutta -59.A 


Partner 
6. Jaravagga - 6. Old Age 


“Kimsu dutiya purisassa hoti, 
“What is a person’s partner? 


Kimsu cenam pasasati; 
What instructs them? 


Kissa cabhirato macco, 
Enjoying what is a mortal 


Sabbadukkha pamuccati’ ti. 
released from all suffering?” 


“Saddha dutiya purisassa hoti, 
“Faith is a person’s partner. 


Panna cenam pasasati; 
Wisdom instructs them. 


Nibbanabhirato macco, 
Delighting in extinguishment a mortal 


Sabbadukkha pamuccati’ ti. 
is released from all suffering.” 


1.60. 60. Kavisutta - 60. A Poet 
6. Jaravagga - 6. Old Age 


“Kimsu nidanam gathanam, 
“What’s the basis of verses? 


kimsu tasam viyanjanam; 
What’s their detailed expression? 


Kimsu sannissita gatha, 
What do verses depend upon? 


kimsu gathanamasayo’ ti. 
What underlies verses?” 


“Chando nidanam gathanam, 
“Metre is the basis of verses. 


akkhara tasam viyanjanam; 
Syllables are their detailed expression. 


Namasannissita gatha, 
Verses depend on names. 


kavi gathanamasayo’ ti. 
A poet underlies verses.” 


Jaravaggo chattho. 
Jara ajarasa mittam, 
vatthu tini janani Ca; 


Uppatho ca dutiyo ca, 


kavina purito vaggoti. 


1.61. 61. Namasutta - 61. Name 
7. Addhavagga - 7. Oppressed 


“Kimsu sabbam addhabhavi, 
“What oppresses everything? 


kisma bhiyyo na vijjati; 
What is nothing bigger than? 


Kissassu ekadhammassa, 
What is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway?” 


“Namam sabbam addhabhavi, 
“Name oppresses everything. 
nama bhiyyo na vijjati; 
Nothing’s bigger than name. 


Namassa ekadhammassa, 
Name is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway.” 


1.62. 62. Cittasutta - 62. Mind 
7. Addhavagga - 7. Oppressed 


“Kenassu niyati loko, 
“What leads the world on? 


kenassu parikassati; 
What drags it around? 


Kissassu ekadhammassa, 
What is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway?” 


“Cittena niyati loko, 
“The mind leads the world on. 


cittena parikassati; 
The mind drags it around. 


Cittassa ekadhammassa, 
Mind is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway.” 


1.63. 63. Tanhasutta - 63. 


Craving 
7. Addhavagga - 7. Oppressed 


“Kenassu niyati loko, 
“What leads the world on? 


kenassu parikassati; 
What drags it around? 


Kissassu ekadhammassa, 
What is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway?” 


“Tanhaya niyati loko, 
“Craving leads the world on. 


tanhaya parikassati; 
Craving drags it around. 


Tanhaya ekadhammassa, 
Craving is the one thing 


sabbeva vasamanvagu” ti. 
that has everything under its sway.” 


1.64. 64. Samyojanasutta - 64. 


Fetter 
7. Addhavagga - 7. Oppressed 


“Kimsu samyojano loko, 
“What fetters the world? 


kimsu tassa vicaranam; 
What explores it? 


Kissassu vippahanena, 
With the giving up of what 


nibbanam iti vuccati” ti. 
is extinguishment spoken of?” 


“Nandisamyojano loko, 
“Delight fetters the world. 


vitakkassa vicaranam; 
Thought explores it. 


Tanhaya vippahanena, 
With the giving up of craving 


nibbanam iti vuccati” ti. 
extinguishment is spoken of.” 


1.65. 65. Bandhanasutta - 65. 


Bonds 
7. Addhavagga - 7. Oppressed 


“Kimsu sambandhano loko, 
“What binds the world? 


kimsu tassa vicaranam; 
What explores it? 


Kissassu vippahanena, 
With the giving up of what 


sabbam chindati bandhanan’ ti. 
are all bonds severed?” 


“Nandisambandhano loko, 
“Delight binds the world. 


vitakkassa vicaranam; 
Thought explores it. 


Tanhaya vippahanena, 
With the giving up of craving 


sabbam chindati bandhanan’ ti. 
all bonds are severed.” 


1.66. 66. Attahatasutta - 66. 


Beaten Down 
7. Addhavagga - 7. Oppressed 


“Kenassubbhahato loko, 
“By what is the world beaten down? 


kenassu parivarito; 
By what is it surrounded? 


Kena sallena otinno, 
What dart has laid it low? 


kissa dhupayito sada” ti. 
With what is it always fuming?” 


“Maccunabbhahato loko, 
“The world is beaten down by death. 


jaraya parivarito; 
It’s surrounded by old age. 


Tanhasallena otinno, 
The dart of craving has laid it low. 


icchadhupayito sada” ti. 
It’s always fuming with desire.” 


1.67. 67. Udditasutta - 67. 


Trapped 
7. Addhavagga - 7. Oppressed 


“Kenassu uddito loko, 
“What has trapped the world? 


kenassu parivarito; 
By what is it surrounded? 


Kenassu pihito loko, 
What has the world fastened shut? 


kismim loko patitthito”’ ti. 
On what is the world grounded?” 


“Tanhaya uddito loko, 
“Craving has trapped the world. 


jaraya parivarito; 
It’s surrounded by old age. 


Maccuna pihito loko, 
Mortality has the world fastened shut. 


dukkhe loko patitthito’ ti. 
The world is grounded on suffering.” 


1.68. 68. Pihitasutta - 69. 
Fastened Shut 
7. Addhavagga - 7. Oppressed 


“Kenassu pihito loko, 
“What has the world fastened shut? 


kismim loko patitthito; 
On what is the world grounded? 


Kenassu uddito loko, 
What has trapped the world? 


kenassu parivarito’ ti. 
By what is it surrounded?” 


“Maccuna pihito loko, 
“Mortality has the world fastened shut. 


dukkhe loko patitthito; 
The world is grounded on suffering. 


Tanhaya uddito loko, 
Craving has trapped the world. 
jaraya parivarito’ ti. 

It’s surrounded by old age.” 


1.69. 69. Icchasutta - 69. Desire 
7. Addhavagga - 7. Oppressed 


“Kenassu bajjhati loko, 
“What is it that binds the world? 


kissa vinayaya muccati; 
By removing what is it freed? 


Kissassu vippahanena, 
With the giving up of what 


sabbam chindati bandhanan’ ti. 
are all bonds severed?” 


“Icchaya bajjhati loko, 
“Desire is what binds the world. 


icchavinayaya muccati; 
By the removing of desire it’s freed. 


Icchaya vippahanena, 
With the giving up of craving, 


sabbam chindati bandhanan’ ti. 
all bonds are severed.” 


1.70. 70. Lokasutta - 70. The 


World 
7. Addhavagga - 7. Oppressed 


“Kismim loko samuppanno, 
“What has the world arisen in? 


kismim kubbati santhavam; 
What does it get close to? 


Kissa loko upadaya, 
By grasping what 


kismim loko vihannati” ti. 
is the world troubled in what?” 


“Chasu loko samuppanno, 
“The world’s arisen in six. 


chasu kubbati santhavam; 
It gets close to six. 


Channameva upadaya, 
By grasping at these six, 


chasu loko vihannati’ ti. 
the world’s troubled in six.” 


Addhavaggo sattamo. 
Namam cittanca tanha Ca, 


samyojananca bandhana; 


Abbhahatuddito pihito, 


iccha lokena te dasati. 


1.71.71. Chetvasutta - 71. 


Incinerated 
8. Chetvavagga - 8. Incinerated 


Savatthinidanam. 
At Savatthi. 


Ekamantam thita kho sa devata bhagavantam 
gathaya ajjhabhasi: 

Standing to one side, that deity addressed the Buddha in 
verse: 


“Kimsu chetva sukham seti, 
“When what is incinerated do you sleep at ease? 


kimsu chetva na socati; 
When what is incinerated is there no sorrow? 


Kissassu ekadhammassa, 
What’s the one thing, Gotama, 


vadham rocesi gotama’” ti. 
whose killing you approve?” 


“Kodham chetva sukham seti, 
“When anger’s incinerated you sleep at ease. 


kodham chetva na socati; 
When anger’s incinerated there is no sorrow. 


Kodhassa visamulassa, 
O deity, anger has a poisoned root 


madhuraggassa devate; 


and a honey tip. 


Vadham ariya pasamsanti, 
The noble ones praise its killing, 


tanhi chetva na socati’ ti. 
for when it’s incinerated there is no sorrow.” 


1.72. 72. Rathasutta - 72.A 
Chariot 


8. Chetvavagga - 8. Incinerated 


“Kimsu rathassa pannanam, 
“What’s the mark of a chariot? 


kimsu pannanamaggino; 
What’s the mark of fire? 


Kimsu ratthassa pannanam, 
What’s the mark of a nation? 


kimsu pannanamitthiya’ ti. 
What’s the mark of a woman?” 


“Dhajo rathassa pannanam, 
“A banner is the mark of a chariot. 


dhumo pannanamaggino; 
Smoke is the mark of fire. 


Raja ratthassa pannanam, 

A ruler is a nation’s mark. 

bhatta pannanamitthiya’ ti. 

And a husband is the mark of a woman.” 


1.73. 73. Vittasutta - 73. Wealth 


8. Chetvavagga - 8. Incinerated 


“Kimsudha vittam purisassa settham, 
“What’s a person’s best wealth? 


Kimsu sucinno sukhamavahati; 
What brings happiness when practiced well? 


Kimsu have sadutaram rasanam, 
What’s the sweetest taste of all? 


Kathamjivim jivitamahu setthan’ ti. 
The one who they say has the best life: how do they live?” 


“Saddhidha vittam purisassa settham, 
“Faith here is a person’s best wealth. 


Dhammo sucinno sukhamavahati; 
The teaching brings happiness when practiced well. 


Saccam have sadutaram rasanam, 
Truth is the sweetest taste of all. 


Pannajivim jivitamahu setthan’ ti. 
The one who they say has the best life lives by wisdom.” 


1.74. 74. Vutthisutta - 74. Rain 


8. Chetvavagga - 8. Incinerated 


“Kimsu uppatatam settham, 
“What’s the best of things that rise? 


kimsu nipatatam varam; 
And what’s the finest of things that fall? 


Kimsu pavajamananam, 
And what of the things that go forth? 


kimsu pavadatam varan’ ti. 
And who’s the finest speaker?” 


“Bijam uppatatam settham, 
“A seed’s the best of things that rise. 


vutthi nipatatam vara; 
Rain’s the finest thing that falls. 


Gavo pavajamananam, 
Cattle, of things that go forth. 


putto pavadatam varo’ ti. 
And a child is the finest speaker.” 


“Vijja uppatatam settha, 
“Knowledge is best of things that rise. 


avijja nipatatam vara; 
Ignorance the finest thing that falls. 


Sangho pavajamananam, 
The Sangha, of things that go forth. 


buddho pavadatam varo’ ti. 
And the Buddha is the finest speaker.” 


1.75. 75. Bhitasutta - 75. Afraid 


8. Chetvavagga - 8. Incinerated 


“Kimsudha bhita janata aneka, 
“Why are so many people here afraid, 


Maggo canekayatanappavutto; 
when the path has been taught with so many dimensions? 


Pucchami tam gotama bhutripanna, 
I ask you, Gotama, whose wisdom is vast: 


Kismim thito paralokam na bhaye’ ti. 
Standing on what need one not fear the next world?” 


“Vacam mananca panidhaya samma, 
“When speech and mind are directed right, 


Kayena papani akubbamano; 
and you don’t do anything bad with the body 


Bahvannapanam gharamavasanto, 
while dwelling at home with plenty of food and drink. 


Saddho mudu samvibhagi vadannu; 
Faithful, gentle, charitable, and kind: 


Etesu dhammesu thito catusu, 
standing on these four principles, 


Dhamme thito paralokam na bhaye’ ti. 
standing on the teaching one need not fear the next world.” 


1.76. 76. Najiratisutta - 76. 
Getting Old 


8. Chetvavagga - 8. Incinerated 


“Kim jirati kim na jirati, 
“What gets old, what doesn’t get old? 


kimsu uppathoti vuccati; 
What’s called a deviation? 


Kimsu dhammanam paripantho, 
What’s a roadblock for skillful qualities? 


kimsu rattindivakkhayo; 
What is ending day and night? 


Kim malam brahmacariyassa, 
What’s the stain of celibacy? 


kim sinanamanodakam. 
What’s the waterless bath? 


Kati lokasmim chiddani, 
How many holes are there in the world, 


yattha vittam na titthati; 
where one’s wealth leaks out? 


Bhagavantam putthumagamma, 
We’ve come to ask the Buddha; 


katham janemu tam mayan" ti. 
how are we to understand this?” 


“Rupam jirati maccanam, 
“The physical form of mortals gets old, 


namagottam na jirati; 
but their name and clan don’t. 


Rago uppathoti vuccati. 
Lust is called a deviation, 


Lobho dhammanam paripantho, 
and greed obstructs skillful qualities. 


Vayo rattindivakkhayo; 
Youth is ending day and night. 


Itthi malam brahmacariyassa, 
Women are the stain of celibacy, 


Etthayam sajjate paja; 
to which this generation clings. 


Tapo ca brahmacariyanca, 
Austerity and celibacy 


Tam sinanamanodakam. 
are the waterless bath. 


Cha lokasmim chiddani, 
There are six holes in the world, 


yattha vittam na titthati; 
where one’s wealth leaks out: 


Alasyanca pamado ca, 
laziness and negligence, 


anutthanam asamyamo; 
lack of initiative and lack of restraint, 


Nidda tandi ca te chidde, 
sleepiness and sloth. 


sabbaso tam vivajjaye” ti. 
You should completely get rid of these holes!” 


1.77.77. Issariyasutta - 77. 
Authority 


8. Chetvavagga - 8. Incinerated 


“Kimsu issariyam loke, 
“What is authority in the world? 


kimsu bhandanamuttamam; 
What’s the best of valuables? 


Kimsu satthamalam loke, 
What in the world is a rusty sword? 


kimsu lokasmimabbudam. 
Who is a plague on the world? 


Kimsu harantam varenti, 
Who gets arrested when they take things away? 


haranto pana ko piyo; 
And who is loved when they take things away? 


Kimsu punappunayantam, 
And who is approved by the astute 


abhinandanti pandita” ti. 
when they come again and again?” 


“Vaso issariyam loke, 
“Power is authority in the world. 


itthi bhandanamuttamam; 
A woman is the best of valuables. 


Kodho satthamalam loke, 
Anger in the world is a rusty sword. 


cora lokasmimabbuda. 
A bandit is a plague on the world. 


Coram harantam varenti, 
A bandit gets arrested when they take things away. 


haranto samano piyo; 
And an ascetic is loved when they take things away. 


Samanam punappunayantam, 
An ascetic is approved by the astute 


abhinandanti pandita” ti. 
when they come again and again.” 


1.78. 78. Kamasutta - 78. Desire 


8. Chetvavagga - 8. Incinerated 


“Kimatthakamo na dade, 
“What should one who desires the good not give away? 


kim macco na pariccaje; 
What should a mortal not reject? 


Kimsu munceyya kalyanam, 
What should be let out when it’s good, 


papikam na ca mocaye’” ti. 
but not when it’s bad?” 


“Attanam na dade poso, 
“A man shouldn’t give away himself. 


attanam na pariccaje; 
He shouldn’t reject himself. 


Vacam munceyya kalyanam, 
Speech should be let out when it’s good, 


papikanca na mocaye’ ti. 
but not when it’s bad.” 


1.79. 79. Patheyyasutta - 79. 


Provisions 
8. Chetvavagga - 8. Incinerated 


“Kimsu bandhati patheyyam, 
“How should provisions be tied up? 


kimsu bhoganamasayo; 
What’s the lair of wealth? 


Kimsu naram parikassati, 
What drags a person around? 


kimsu lokasmi dujjaham; 
What in the world is hard to give up? 


Kismim baddha puthu satta, 
What are many beings tied up with, 


pasena sakuni yatha’ ti. 
like birds in a snare?” 


“Saddha bandhati patheyyam, 
“Provisions should be tied up with faith. 


sir1 bhoganamasayo; 
Glory is the lair of wealth. 


Iccha naram parikassati, 
Desire drags a person around. 


iccha lokasmi dujjaha; 
Desire in the world is hard to give up. 


Icchabaddha puthu satta, 
Many beings are tied up with desire, 


pasena sakuni yatha’ ti. 
like birds in a snare.” 


1.80. 80. Pajjotasutta - 80. Lamp 


8. Chetvavagga - 8. Incinerated 


“Kimsu lokasmi pajjoto, 
“What’s the lamp for the world? 


kimsu lokasmi jagaro; 
What in the world is wakeful? 


Kimsu kamme sajivanam, 
Who are one’s work colleagues? 


kimassa iriyapatho. 
What is one’s walk of life? 


Kimsu alasam analasanca, 
What nurtures the idle and the tireless, 


Mata puttamva posati; 
like a mother her child? 


Kim bhuta upajivanti, 
By what do the creatures who live off the earth 


Ye pana pathavissita” ti. 
sustain their life?” 


“Panna lokasmi pajjoto, 
“Wisdom is the lamp for the world. 


sati lokasmi jagaro; 
Mindfulness in the world is wakeful. 


Gavo kamme sSajivanam, 
Cattle are one’s work colleagues, 


sitassa iriyapatho. 
and the furrow is one’s walk of life. 


Vutthi alasam analasanca, 
Rain nurtures the idle and the tireless, 


Mata puttamva posati; 
like a mother her child. 


Vutthim bhuta upajivanti, 
The creatures who live on the earth 


Ye pana pathavissita” ti. 
sustain their life by rain.” 


1.81.81. Aranasutta - 81. 
Without Conflict 


8. Chetvavagga - 8. Incinerated 


“Kesudha arana loke, 
“Who in the world has no conflict? 


kesam vusitam na nassati; 
Whose life is not lost? 


Kedha iccham parijananti, 
Who here completely understands desire? 


kesam bhojissiyam sada. 

Who always lives as their own master? 
Kimsu mata pita bhata, 

To whom do mother, father, and brothers 


vandanti nam patitthitam; 
bow when they’re established? 


Kimsu idha jatihinam, 
Who here, though of low birth, 


abhivadenti khattiya’ ti. 
is bowed to even by aristocrats?” 


“Samanidha arana loke, 
“Ascetics have no conflict in the world. 


Samananam vusitam na nassati; 
The life of ascetics is not lost. 


Samana iccham parijananti, 
Ascetics completely understand desire. 


Samananam bhojissiyam sada. 
Ascetics always live as their own master. 


Samanam mata pita bhata, 
Mother, father, and brothers 


vandanti nam patitthitam; 
bow to ascetics when they’re established. 


Samanidha jatihinam, 
Even though an ascetic is of low birth, 


abhivadenti khattiya’ ti. 
they’re bowed to even by aristocrats.” 


Chetvavaggo atthamo. 
Chetva rathanca cittanca, 
vutthi bhita najirati; 
Issaram kamam patheyyam, 
pajjoto aranena Cati. 


Devatasamyuttam samattam. 
The Linked Discourses on Deities are complete. 


2.01.1. Pathamakassapasutta - 


1. With Kassapa (1 st) 
1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho kassapo devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thito kho kassapo devaputto 
bhagavantam etadavoca: 

Then, late at night, the glorious god Kassapa, lighting up 
the entire Jeta’s Grove, went up to the Buddha, bowed, 
stood to one side, and said to him, 


“bhikkhum bhagava pakasesi, no ca bhikkhuno 
anusasan" ti. 

“The Buddha has revealed the mendicant, but not his 
instructions to a mendicant.” 


“Tena hi, kassapa, tannevettha patibhatu’ ti. 
“Well then, Kassapa, clarify this matter yourself.” 


“Subhasitassa sikkhetha, 
“They should train in following good advice, 


SamanupaSanasSa Ca; 


in attending closely to ascetics, 


Ekasanassa Ca raho, 
in sitting alone in hidden places, 


cittavupasamassa Ca” ti. 
and in calming the mind.” 


Idamavoca kassapo devaputto; 
That’s what the god Kassapa said, 


Samanunno Sattha ahosi. 
and the teacher approved. 


Atha kho kassapo devaputto “samanunno me 
sattha”’ ti bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayiti. 

Then Kassapa, knowing that the teacher approved, bowed 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


2.02. 2. Dutiyakassapasutta - 2. 
With Kassapa (2nd) 


1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Ekamantam thito kho kassapo devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Kassapa recited this verse in 
the Buddha’s presence: 


“Bhikkhu siya jhay1 vimuttacitto, 
“Suppose a mendicant is a meditator, freed in mind. 


Akankhe ce hadayassanupattim; 
If they want to reach the heart’s peace, 


Lokassa natva udayabbayanca, 
having known the arising and passing of the world, 


Sucetaso anissito tadanisamso’ ti. 
healthy-minded, independent, that is their reward.” 


2.03.3. Maghasutta - 3. With 
Magha 


1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Atha kho magho devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 

Then, late at night, the glorious god Magha, lighting up the 
entire Jeta’s Grove, went up to the Buddha, bowed, stood to 
one side, 


Ekamantam thito kho magho devaputto bhagavantam 
gathaya ajjhabhasi: 
and addressed the Buddha in verse: 


“Kimsu chetva sukham seti, 
“When what is incinerated do you sleep at ease? 


kimsu chetva na socati; 
When what is incinerated is there no sorrow? 


Kissassu ekadhammassa, 
What is the one thing 


vadham rocesi gotama’” ti. 
whose killing you approve?” 


“Kodham chetva sukham seti, 
“When anger’s incinerated you sleep at ease. 


kodham chetva na socati; 
When anger’s incinerated there is no sorrow. 


Kodhassa visamulassa, 
Vatrabhu, anger has a poisoned root, 


madhuraggassa vatrabhu; 
and a honey tip. 


Vadham ariya pasamsanti, 
The noble ones praise the slaying of anger, 


tanhi chetva na socati’ ti. 
for when it’s incinerated there is no sorrow.” 


2.04. 4. Magadhasutta - 4. With 
Maghadha 


1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Ekamantam thito kho magadho devaputto 
bhagavantam gathaya ajjhabhasi: 

Standing to one side, the god Magadha addressed the 
Buddha in verse: 


“Kati lokasmim pajjota, 
“How many lamps are there, 


yehi loko pakasati; 
to shine their light on the world? 


Bhavantam putthumagamma, 
We’ve come to ask the Buddha; 


katham janemu tam mayan’"ti. 
how are we to understand this?” 


“Cattaro loke pajjota, 
“There are four lamps in the world, 


pancamettha na vijjati; 
a fifth is not found. 


Diva tapati adicco, 
The sun shines by day, 


rattimabhati candima. 


the moon glows at night, 


Atha aggi divarattim, 
while a fire burns both 


tattha tattha pakasati; 
by day and by night. 


Sambuddho tapatam settho, 
But a Buddha is the best of lights: 


esa abha anuttara’ ti. 
this is the supreme radiance.” 


2.05.5. Damalisutta - 5. With 


Damali 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Atha kho damali devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 

Then, late at night, the glorious god Damaili, lighting up the 
entire Jeta’s Grove, went up to the Buddha, bowed, stood to 
one side, 


Ekamantam thito kho damali devaputto bhagavato 
santike imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Karanityametam brahmanena, 
“This is what should be done by a brahmin: 


Padhanam akilasuna; 
unrelenting striving. 


Kamanam vippahanena, 
Then, with the giving up of sensual pleasures, 


Na tenasisate bhavan’” ti. 
they won’t hope to be reborn.” 


“Natthi kiccam brahmanassa, 
“The brahmin has nothing left to do,” 


(damaliti bhagava) 
said the Buddha to Damali, 


Katakicco hi brahmano; 
“for they’ve completed their task. 


Yava na gadham labhati nadisu, 
So long as a person fails to gain a footing in the river, 


Ayuhati sabbagattebhi jantu; 
they strive with every limb. 


Gadhanca laddhana thale thito yo, 


But someone who has gained a footing and stands on dry 
land 


Nayuhati paragato hi sova. 
need not strive, for they have reached the far shore. 


Esupama damali brahmanassa, 
Damali, this is a simile for the brahmin, 


Khinasavassa nipakassa jhayino; 
alert, a meditator who has ended defilements. 


Pappuyya jatimaranassa antam, 
Since they’ve reached the end of rebirth and death, 


Nayuhati paragato hi so’ ti. 
they need not strive, for they have reached the far shore.” 


2.06. 6. Kamadasutta - 6. With 


Kamada 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Ekamantam thito kho kamado devaputto 
bhagavantam etadavoca: 
Standing to one side, the god Kamada said to the Buddha, 


“dukkaram, bhagava, sudukkaram, bhagava’ ti. 
“It’s too hard, Blessed One! It’s just too hard!” 


“Dukkaram vapi karonti, 
“They do it even though it’s hard,” 


(kamadati bhagava) 
said the Buddha to Kamada, 


Sekha silasamahita; 
“the stable trainees with ethics, and immersion. 


Thitatta anagariyupetassa, 
For one who has entered the homeless life, 


Tutthi hoti sukhavaha’ ti. 
contentment brings happiness.” 


“Dullabha, bhagava, yadidam tutthi’ ti. 
“Such contentment, Blessed One, is hard to find.” 


“Dullabham vapi labhanti, 
“They find it even though it’s hard,” 


(kamadati bhagava) 
said the Buddha to Kamada, 


Cittavupasame rata; 
“those who love peace of mind; 


Yesam diva ca ratto Ca, 
whose minds love to meditate 


Bhavanaya rato mano’ ti. 
day and night.” 


“Dussamadaham, bhagava, yadidam cittan” ti. 
“But it’s hard, Blessed One, to immerse this mind in 
samadhi.” 


“Dussamadaham vapi samadahanti, 
“They become immersed in samadhi even though it’s hard,” 


(kamadati bhagava) 
said the Buddha to Kamada, 


Indriyupasame rata; 
“those who love calming the faculties. 


Te chetva maccuno jalam, 
Having cut through the net of Death, 


Ariya gacchanti kamada’ ti. 
the noble ones, Kamada, go on their way.” 


“Duggamo, bhagava, visamo maggo’ ti. 
“But this path, Blessed One, is rough and hard to travel.” 


“Duggame visame vapi, 


“Though it’s rough, hard to travel, 


Ariya gacchanti kamada; 
the noble ones, Kamada, go on their way. 


Anariya visame magge, 
The ignoble fall headfirst 


Papatanti avamsira; 
on a rough path. 


Ariyanam samo maggo, 
But the path of the noble ones is smooth, 


Ariya hi visame sama’ ti. 
for the noble ones are smooth amid the rough.” 


2.07.7. Pancalacandasutta - 7. 
With Pancalacanda 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Ekamantam thito kho pancalacando devaputto 
bhagavato santike imam gatham abhasi: 

Standing to one side, the god Pancalacanda recited this 
verse in the Buddha’s presence: 


“Sambadhe vata okasam, 
“The opening amid confinement 


Avindi bhurimedhaso; 
was discovered by the Buddha of vast intelligence, 


Yo jhanamabujjhi buddho, 
who woke up to absorption, 


Patilinanisabho muni’ ti. 
the sage, the solitary bull.” 


“Sambadhe vapi vindanti, 
“Even amid confinement they discover,” 


(pancalacandati bhagava) 
said the Buddha to Pancalacanda, 


Dhammam nibbanapattiya; 
“the principle for attaining extinguishment. 


Ye satim paccalatthamsu, 


Those who have acquired mindfulness 


Samma te susamahita’ ti. 
are perfectly serene in samadhi.” 


2.08. 8. Tayanasutta - 8. With 


Tayana 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Atha kho tayano devaputto puranatitthakaro 
abhikkantaya rattiya abhikkantavanno kevalakappam 
jetavanam obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the glorious god Tayana, formerly a 
religious founder, lighting up the entire Jeta’s Grove, went 
up to the Buddha, bowed, stood to one side, 


Ekamantam thito kho tayano devaputto bhagavato 
santike ima gathayo abhasi: 
and recited these verses in the Buddha’s presence: 


“Chinda sotam parakkamma, 
“Strive and cut the stream! 


kame panuda brahmana; 
Dispel sensual pleasures, brahmin. 


Nappahaya muni kame, 
A sage who doesn’t give up sensual pleasures 


nekattamupapajjati. 
is not reborn in a unified state. 


Kayira ce kayirathenam, 
If one is to do what should be done, 


dalhamenam parakkame; 
one should staunchly strive. 


Sithilo hi paribbajo, 
For the life gone forth when laxly led 


bhiyyo akirate rajam. 
just stirs up dust all the more. 


Akatam dukkatam seyyo, 
It’s better to leave a bad deed undone— 


paccha tapati dukkatam; 
later you burn for that misdeed. 


Katanca sukatam seyyo, 
It’s better to do a good deed, 


yam katva nanutappati. 
after which you'll not regret. 


Kuso yatha duggahito, 
When kusa grass is wrongly grasped 


hatthamevanukantati; 
it only cuts the hand. 


Samannam dupparamattham, 
So too, the ascetic life, when wrongly taken, 


nirayayupakaddhati. 
drags you to hell. 


Yam kinci sithilam kammam, 
Any lax act, 


sankilitthanca yam vatam; 
any corrupt observance, 


Sankassaram brahmacariyam, 
or suspicious spiritual life, 


na tam hoti mahapphalan’ ti. 
is not very fruitful.” 


Idamavoca tayano devaputto; 
That’s what the god Tayana said. 


idam vatva bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayiti. 

Then he bowed and respectfully circled the Buddha, 
keeping him on his right side, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened. 


“imam, bhikkhave, rattim tayano nama devaputto 
puranatitthakaro abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yenaham tenupasankami; upasankamitva mam 
abhivadetva ekamantam atthasi. 

“Mendicants, tonight, the glorious god Tayana, formerly a 
religious founder, lighting up the entire Jeta’s Grove, came 
to me, bowed, stood to one side, 


Ekamantam thito kho, bhikkhave, tayano devaputto 
mama santike ima gathayo abhasi: 

and recited these verses in my presence.” The Buddha 
repeated the verses in full, adding: 


‘Chinda sotam parakkamma, 
kame panuda brahmana; 
Nappahaya muni kame, 
nekattamupapajjati. 

Kayira ce kayirathenam, 
dalhamenam parakkame; 
Sithilo hi paribbajo, 

bhiyyo akirate rajam. 
Akatam dukkatam seyyo, 
paccha tapati dukkatam; 
Katanca sukatam seyyo, 

yam katva nanutappati. 
Kuso yatha duggahito, 
hatthamevanukantati; 
Samannam dupparamattham, 
nirayayupakaddhati. 

Yam kinci sithilam kammam, 


sankilitthanca yam vatam; 


Sankassaram brahmacariyam, 
na tam hoti mahapphalan’ti. 


Idamavoca, bhikkhave, tayano devaputto, idam vatva 
mam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

“That’s what the god Tayana said. Then he bowed and 
respectfully circled me, keeping me on his right side, before 
vanishing right there. 


Ugganhatha, bhikkhave, tayanagatha; 
Mendicants, learn the verses of Tayana! 


pariyapunatha, bhikkhave, tayanagatha; 
Memorize the verses of Tayana! 


dharetha, bhikkhave, tayanagatha. 
Remember the verses of Tayana! 


Atthasamhita, bhikkhave, tayanagatha 
adibrahmacariyika’ ti. 

These verses are beneficial and relate to the fundamentals 
of the spiritual life.” 


2.09. 9. Candimasutta - 9. The 


Moon 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena candima devaputto rahuna 
asurindena gahito hoti. 

Now at that time the Moon God had been seized by Rahu, 
lord of demons. 


Atha kho candima devaputto bhagavantam 
anussaramano tayam velayam imam gatham abhasi: 
Then the Moon God, recollecting the Buddha, at that time 
recited this verse: 


“Namo te buddha viratthu, 
“Homage to you, Buddha, hero! 


vippamuttosi sabbadhi; 
You're freed in every way. 


Sambadhapatipannosmi, 
I’ve wandered into confinement: 


tassa me saranam bhava’ ti. 
be my refuge!” 


Atha kho bhagava candimam devaputtam arabbha 
rahum asurindam gathaya ajjhabhasi: 

Then the Buddha addressed Rahu in verse concerning the 
Moon God: 


“Tathagatam arahantam, 
“The Moon God has gone for refuge 


candima saranam gato; 
to the Realized One, the perfected one. 


Rahu candam pamuncassu, 
Rahu, release the Moon! 


buddha lokanukampaka’ ti. 
Buddhas have compassion for the world!” 


Atha kho rahu asurindo candimam devaputtam 
muncitva taramanarupo yena vepacitti asurindo 
tenupasankami; upasankamitva samviggo 
lomahatthajato ekamantam atthasi. 

Then Rahu, having released the Moon, rushed to see 
Vepacitti, lord of demons and stood to one side, shocked 
and awestruck. 


Ekamantam thitam kho rahum asurindam vepacitti 
asurindo gathaya ajjhabhasi: 
Vepacitti addressed him in verse: 


“Kim nu santaramanova, 
“Why the rush? 


rahu candam pamuncasi; 
Rahu, you released the Moon 


Samviggarupo agamma, 
and came here looking like you’re in shock: 


kim nu bhitova titthas1’ ti. 
why do you stand there so scared?” 


“Sattadha me phale muddha, 
“My head would have exploded in seven pieces, 


jivanto na sukham labhe; 
I would have found no happiness in life, 


Buddhagathabhigitomhi, 
if, when enchanted by the Buddha’s spell, 


no ce munceyya candiman’ ti. 
I had not released the Moon.” 


2.10.10. Suriyasutta - 10. The 


Sun 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena suriyo devaputto rahuna 
asurindena gahito hoti. 

Now at that time the Sun God had been seized by Rahu, 
lord of demons. 


Atha kho suriyo devaputto bhagavantam 
anussaramano tayam velayam imam gatham abhasi: 
Then the Sun God, recollecting the Buddha, at that time 
recited this verse: 


“Namo te buddha viratthu, 
“Homage to you, Buddha, hero! 


vippamuttosi sabbadhi; 
You’re freed in every way. 


Sambadhapatipannosmi, 
I’ve wandered into confinement: 


tassa me saranam bhava’ ti. 
be my refuge!” 


Atha kho bhagava suriyam devaputtam arabbha 
rahum asurindam gathahi ajjhabhasi: 

Then the Buddha addressed Rahu in verse concerning the 
Sun God: 


“Tathagatam arahantam, 
“The Sun God has gone for refuge 


suriyo saranam gato; 
to the Realized One, the perfected one. 


Rahu suriyam pamuncassu, 
Rahu, release the Sun! 


buddha lokanukampaka. 
Buddhas have compassion for the world! 


Yo andhakare tamasi pabhankaro, 
He fills the darkness with light, 


Verocano mandali uggatejo; 
the shining sun, circle of magnificent flame. 


Ma rahu gili caramantalikkhe, 
Rahu, do not swallow him as he traverses the sky. 


Pajam mamam rahu pamunca suriyan’” ti. 
Rahu, release my progeny, the Sun!” 


Atha kho rahu asurindo suriyam devaputtam 
muncitva taramanarupo yena vepacitti asurindo 
tenupasankami; upasankamitva samviggo 
lomahatthajato ekamantam atthasi. 

Then Rahu, having released the Sun, rushed to see 
Vepacitti, lord of demons and stood to one side, shocked 
and awestruck. 


Ekamantam thitam kho rahum asurindam vepacitti 
asurindo gathaya ajjhabhasi: 
Vepacitti addressed him in verse: 


“Kim nu santaramanova, 
“Why the rush? 


rahu suriyam pamuncasi; 
Rahu, you released the Sun 


Samviggarupo agamma, 
and came here looking like you’re in shock: 


kim nu bhitova titthas1’ ti. 
why do you stand there so scared?” 


“Sattadha me phale muddha, 
“My head would have exploded in seven pieces, 


jivanto na sukham labhe; 
I would have found no joy in life, 


Buddhagathabhigitomhi, 
if, when enchanted by the Buddha’s spell, 


no ce munceyya suriyan” ti. 
I had not released the Sun.” 


Pathamo vaggo. 

Dve kassapa ca magho Ca, 
Magadho damali kamado; 
Pancalacando tayano, 


Candimasuriyena te dasati. 


2.11.11. Candimasasutta -11. 


With Candimasa 
2. Anathapindikavagga - 2. With Anathapindika 


Savatthinidanam. 
At Savatthi. 


Atha kho candimaso devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 

Then, late at night, the glorious god Candimasa, lighting up 
the entire Jeta’s Grove, went up to the Buddha, bowed, 
stood to one side, 


Ekamantam thito kho candimaso devaputto 
bhagavato santike imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Te hi sotthim gamissanti, 
“Like deer in a mosquito-free marsh, 


kacchevamakase maga; 
they will reach a safe place 


Jhanani upasampaijja, 
having entered the absorptions, 


ekodi nipaka sata” ti. 
unified, alert, and mindful.” 


“Te hi param gamissanti, 
“Like fish when the net is cut, 


chetva jalamva ambujo; 
they will reach the far shore 


Jhanani upasampaijja, 
having entered the absorptions, 


appamatta rananjaha’ ti. 
diligent, with vices discarded.” 


2.12.12. Vendusutta - 12. With 


Vishnu 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho vendu devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Vishnu recited this verse in 
the Buddha’s presence: 


“Sukhitava te manuja, 
“Happy are the children of Manu 


sugatam payirupasiya; 
who pay homage to the Holy One! 


Yunjam gotamasasane, 
They apply themselves to Gotama’s instructions, 


appamatta nu sikkhare’” ti. 
diligently training.” 


“Ye me pavutte sitthipade, 
“Those who practice absorption in accord with the 
training”, 


(venduti bhagava) 
said the Buddha to Vishnu, 


Anusikkhanti jhayino; 
“in the way of teaching I’ve proclaimed, 


Kale te appamajjanta, 
they’re in time to be diligent; 


Na maccuvasaga siyun” ti. 
they won’t fall under the sway of Death.” 


2.13.13. Dighalatthisutta - 13. 


With Dighalatthi 
2. Anathapindikavagga - 2. With Anathapindika 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho dighalatthi devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam veluvanam 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the glorious god Dighalatthi, lighting up 
the entire Bamboo Grove, went up to the Buddha, bowed, 
stood to one side, 


Ekamantam thito kho dighalatthi devaputto 
bhagavato santike imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Bhikkhu siya jhay1 vimuttacitto, 
“Suppose a mendicant is a meditator, freed in mind. 


Akankhe ce hadayassanupattim; 
If they want to reach the heart’s peace, 


Lokassa natva udayabbayanca, 
having known the arising and passing of the world, 


Sucetaso anissito tadanisamso’ ti. 
healthy-minded, independent, that is their reward.” 


2.14.14. Nandanasutta - 14. 


With Nandana 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho nandano devaputto 
bhagavantam gathaya ajjhabhasi: 

Standing to one side, the god Nandana addressed the 
Buddha in verse: 


“Pucchami tam gotama bhuripanna, 
“T ask you, Gotama, whose wisdom is vast, 


Anavatam bhagavato nanadassanam; 
the Blessed One of unhindered knowledge and vision. 


Kathamvidham silavantam vadanti, 
What kind of person do they call ethical? 


Kathamvidham pannavantam vadanti; 
What kind of person do they call wise? 


Kathamvidho dukkhamaticca iriyati, 
What kind of person lives on after transcending suffering? 


Kathamvidham devata pujayanti’ ti. 
What kind of person is worshipped by the deities?” 


“Yo silava pannava bhavitatto, 
“A person who is ethical, wise, self-developed, 


Samahito jhanarato satima; 
becomes immersed in samadhi, loving absorption, mindful, 


Sabbassa soka vigata pahina, 


who’s gotten rid of and given up all sorrows, 


Khinasavo antimadehadhari. 
with defilements ended, they bear their final body. 


Tathavidham silavantam vadanti, 
That’s the kind of person they call ethical. 


Tathavidham pannavantam vadanti; 
That’s the kind of person they call wise. 


Tathavidho dukkhamaticca iriyati, 
That kind of person lives on after transcending suffering. 


Tathavidham devata pujayanti’ ti. 
That kind of person is worshipped by the deities.” 


2.15.15. Candanasutta - 15. 


With Candana 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho candano devaputto 
bhagavantam gathaya ajjhabhasi: 

Standing to one side, the god Candana addressed the 
Buddha in verse: 


“Kathamsu tarati ogham, 
“Who here crosses the flood, 


rattindivamatandito; 
tireless all day and night? 


Appatitthe analambe, 
Who, not standing and unsupported, 


ko gambhire na sidati’ ti. 
does not sink in the deep?” 


“Sabbada silasampanno, 
“Someone who is always endowed with ethics, 


Pannava susamahito; 
wise and serene, 


Araddhaviriyo pahitatto, 
energetic and resolute, 


Ogham tarati duttaram. 
crosses the flood so hard to cross. 


Virato kamasannaya, 


Someone who desists from sensual perception, 


rupasamyojanatigo; 
has moved past the fetter of form, 


Nandiragaparikkhino, 
and has finished with relishing and greed 


so gambhire na sidati’ ti. 
does not sink in the deep.” 


2.16.16. Vasudattasutta - 16. 


With Vasudatta 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho vasudatto devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Vasudatta recited this verse 
in the Buddha’s presence: 


“Sattiya viya omattho, 
“Like they’re struck by a sword, 


dayhamanova matthake; 
like their head was on fire, 


Kamaragappahanaya, 
a mendicant should go forth mindfully, 


sato bhikkhu paribbaje’ ti. 
to give up sensual desire.” 


“Sattiya viya omattho, 
“Like they’re struck by a sword, 


dayhamanova matthake; 
like their head was on fire, 


Sakkayaditthippahanaya, 
a mendicant should go forth mindfully, 


sato bhikkhu paribbaje’ ti. 
to give up identity view.” 


2.17.17. Subrahmasutta - 17. 


With Subrahma 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho subrahma devaputto 
bhagavantam gathaya ajjhabhasi: 

Standing to one side, the god Subrahma addressed the 
Buddha in verse: 


“Niccam utrastamidam cittam, 
“This mind is always anxious, 


niccam ubbiggamidam mano; 
this mind is always stressed 


Anuppannesu kicchesu, 
about stresses that haven’t arisen 


atho uppatitesu ca; 
and those that have. 


Sace atthi anutrastam, 
If there is a state free of anxiety, 


tam me akkhahi pucchito’ ti. 
please answer my question.” 


“Nannatra bojjha tapasa, 
“Not without understanding and austerity, 


nannatrindriyasamvara; 
not without restraining the sense faculties, 


Nannatra sabbanissagga, 


not without letting go of everything, 


sotthim passami paninan’" ti. 
do I see safety for living creatures.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


tatthevantaradhayiti. 
The god vanished right there. 


2.18.18. Kakudhasutta - 18. 


With Kakudha 
2. Anathapindikavagga - 2. With Anathapindika 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakete viharati anjanavane 
migadaye. 

At one time the Buddha was staying near Saketa in the deer 
park at the Anjana Wood. 


Atha kho kakudho devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam anjanavanam 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. Ekamantam thito kho kakudho 
devaputto bhagavantam etadavoca: 

Then, late at night, the glorious god Kakudha, lighting up 
the entire Anjana Wood, went up to the Buddha, bowed, 
stood to one side, and said to him, 


“nandasi, samana’” ti? 
“Do you delight, ascetic?” 


“Kim laddha, avuso” ti? 
“What have I gained, sir?” 


“Tena hi, samana, socasi1” ti? 
“Well then, ascetic, do you sorrow?” 


“Kim jiyittha, avuso” ti? 
“What have I lost, sir?” 


“Tena hi, samana, neva nandasi na Ca socasi” ti? 
“Well then, ascetic, do you neither delight nor sorrow?” 


“Evamavuso”’ ti. 
“Yes, sir.” 


“Kacci tvam anagho bhikkhu, 
“T hope you’re untroubled, mendicant, 


kacci nandi na vijjati; 
I hope that delight isn’t found in you. 


Kacci tam ekamasinam, 
I hope that discontent doesn’t 


arati nabhikirati’ ti. 
overwhelm you as you sit alone.” 


“Anagho ve aham yakkha, 
“I’m genuinely untroubled, spirit, 


atho nandi na vijjati; 
and no delight is found in me. 


Atho mam ekamasinam, 
And also discontent doesn’t 


arati nabhikirati’ ti. 
overwhelm me as I sit alone.” 


“Katham tvam anagho bhikkhu, 
“How are you untroubled, mendicant? 


katham nandi na vijjati; 
How is delight not found in you? 


Katham tam ekamasinam, 
How does discontent not 


arati nabhikirati’ ti. 
overwhelm you as you sit alone?” 


“Aghajatassa ve nand1, 
“Delight is born from misery, 


nandijatassa ve agham; 
misery is born from delight; 


Anandi anagho bhikkhu, 
sir, you should know me as 


evam janahi avuso’ ti. 
a mendicant free of delight and misery.” 


“Cirassam vata passami, 
“After a long time I see 


brahmanam parinibbutam; 
a brahmin extinguished. 


Anandim anagham bhikkhum, 
A mendicant free of delight and misery, 


tinnam loke visattikan” ti. 
he has crossed over clinging to the world.” 


2.19.19. Uttarasutta - 19. With 


Uttara 
2. Anathapindikavagga - 2. With Anathapindika 


Rajagahanidanam. 
At Rajagaha. 


Ekamantam thito kho uttaro devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Uttara recited this verse in 
the Buddha’s presence: 


“Upaniyati jivitamappamayu, 
“This life, so very short, is led onward. 


Jarupanitassa na santi tana; 
There’s no shelter for one led on by old age. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Punnani kayiratha sukhavahani’ ti. 
do good deeds that bring happiness.” 


“Upaniyati jivitamappamayu, 
“This life, so very short, is led onward. 


Jarupanitassa na santi tana; 
There’s no shelter for one led on by old age. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Lokamisam pajahe santipekkho’ ti. 


a seeker of peace would drop the world’s bait.” 


2.20. 20. Anathapindikasutta - 
20. With Anathapindika 
2. Anathapindikavagga - 2. With Anathapindika 


Ekamantam thito kho anathapindiko devaputto 
bhagavato santike ima gathayo abhasi: 

Standing to one side, the god Anathapindika recited these 
verses in the Buddha’s presence: 


“Idanhi tam jetavanam, 
“This is indeed that Jeta’s Grove, 


isisanghanisevitam; 
frequented by the Sangha of hermits, 


Avuttham dhammarajena, 
where the King of Dhamma stayed: 


pitisanjananam mama. 
it brings me joy! 


Kammam vijja ca dhammo Ca, 
Deeds, knowledge, and principle; 


silam jivitamuttamam; 
ethical conduct, an excellent livelihood; 


Etena macca sujjhanti, 
by these are mortals purified, 


na gottena dhanena va. 
not by clan or wealth. 


Tasma hi pandito poso, 


That’s why an astute person, 


Sampassam atthamattano; 
seeing what’s good for themselves, 


Yoniso vicine dhammam, 
would examine the teaching rationally, 


evam tattha visujjhati. 
and thus be purified in it. 


Sariputtova pannaya, 
Sariputta has true wisdom, 


silena upasamena Ca; 
ethics, and also peace. 


Yopi parangato bhikkhu, 
Any mendicant who has gone beyond 


etavaparamo siya’ ti. 
can at best equal him.” 


Idamavoca anathapindiko devaputto. 
This is what the god Anathapindika said. 


Idam vatva bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayi. 

Then he bowed and respectfully circled the Buddha, 
keeping him on his right side, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha addressed 
the mendicants: 


“imam, bhikkhave, rattim annataro devaputto 
abhikkantaya rattiya abhikkantavanno kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
“Mendicants, tonight, a certain glorious god, lighting up the 
entire Jeta’s Grove, came to me, bowed, stood to one side, 
Ekamantam thito kho, bhikkhave, so devaputto mama 
santike ima gathayo abhasi: 

and recited these verses in my presence.” The Buddha then 
repeated the verses in full. 

‘Idanhi tam jetavanam, 

isisanghanisevitam; 

Avuttham dhammarajena, 

pitisanjananam mama. 

Kammam vijja ca dhammo Ca, 

silam jivitamuttamam; 

Etena macca sujjhanti, 

na gottena dhanena va. 

Tasma hi pandito poso, 

Sampassam atthamattano; 


Yoniso vicine dhammam, 


evam tattha visujjhati. 


Sariputtova pannaya, 

silena upasamena Ca; 

Yopi parangato bhikkhu, 
etavaparamo Siya’ti. 

Idamavoca, bhikkhave, so devaputto. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhay1’ ti. 


Evam vutte, ayasma anando bhagavantam etadavoca: 
When he said this, Venerable Ananda said to the Buddha, 


“so hi nuna, bhante, anathapindiko devaputto 
bhavissati. 
“Sir, that god must surely have been Anathapindika. 


Anathapindiko gahapati ayasmante sariputte 
abhippasanno ahosi’ ti. 

For the householder Anathapindika was devoted to 
Venerable Sariputta.” 


“Sadhu sadhu, ananda, yavatakam kho, ananda, 
takkaya pattabbam anuppattam tam taya. 

“Good, good, Ananda. You’ve reached the logical conclusion, 
as far as logic goes. 


Anathapindiko hi so, ananda, devaputto” ti. 
For that was indeed the god Anathapindika.” 


Anathapindikavaggo dutiyo. 


Candimaso Ca vendu Ca, 


Dighalatthi ca nandano; 
Candano vasudatto Ca, 
Subrahma kakudhena Ca; 
Uttaro navamo vutto, 


Dasamo anathapindikoti. 


2.21. 21. Sivasutta - 21. With 
Shiva 


3. Nanatitthiyavagga - 3. Various Sectarians 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sivo devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 

Then, late at night, the glorious god Shiva, lighting up the 
entire Jeta’s Grove, went up to the Buddha, bowed, stood to 
one side, 


Ekamantam thito kho sivo devaputto bhagavato 
santike ima gathayo abhasi: 
and recited these verses in the Buddha’s presence: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


seyyo hoti na papiyo. 


things get better, not worse. 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


panna labbhati nannato. 
wisdom is gained—but not from anyone else. 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


sokamajjhe na socati. 
you don’t sorrow even among those who sorrow. 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


natimajjhe virocati. 


you shine among your relatives. 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


satta gacchanti suggatim. 
sentient beings go to a good place. 


Sabbhireva samasetha, 
Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


satta titthanti satatan” ti. 
sentient beings live happily.” 


Atha kho bhagava sivam devaputtam gathaya 
paccabhasi: 
Then the Buddha replied to Shiva in verse: 


“Sabbhireva samasetha, 
“Associate only with the virtuous! 


sabbhi kubbetha santhavam; 
Try to get close to the virtuous! 


Satam saddhammamannaya, 
Understanding the true teaching of the good, 


sabbadukkha pamuccati’ ti. 
you’re released from all suffering.” 


2.22. 22. Khemasutta - 22. With 


Khema 
3. Nanatitthiyavagga - 3. Various Sectarians 


Ekamantam thito kho khemo devaputto bhagavato 
santike ima gathayo abhasi: 

Standing to one side, the god Khema recited these verses in 
the Buddha’s presence: 


“Caranti bala dummedha, 
“Foolish and unintelligent people 


amitteneva attana; 
treat themselves like an enemy. 


Karonta papakam kammam, 
They do bad deeds 


yam hoti katukapphalam. 
with bitter fruit. 


Na tam kammam katam sadhu, 
It’s not good to do a deed 


yam katva anutappati; 
after which you will regret. 


Yassa assumukho rodam, 
you experience the result 


vipakam patisevati. 
weeping, with a tearful face. 


Tanca kammam katam sadhu, 


It’s good to do a deed 


yam katva nanutappati; 
after which you'll not regret. 


Yassa patito sumano, 
you experience the result 


vipakam patisevati. 
joyful, with a happy mind.” 


Patikacceva tam kayira, 
“AS a precaution, you should do 


yam janna hitamattano; 
what you know is for your own welfare. 


Na sakatikacintaya, 
A thinker, a wise one would not proceed 


manta dhiro parakkame. 
thinking like the cart driver. 


Yatha sakatiko mattham, 
Suppose a cart driver leaves the highway, 


samam hitva mahapatham; 
so even and well compacted. 


Visamam maggamaruyha, 
They enter upon a rough road, 


akkhacchinnova jhayati. 
and fret when their axle breaks. 


Evam dhamma apakkamma, 


So too, an idiot departs the good 


adhammamanuvattiya; 
to follow what’s against the good. 


Mando maccumukham patto, 
Fallen in the jaws of death, 


akkhacchinnova jhayati’ ti. 
they fret like their axle’s broken.” 


2.23. 23. Serisutta - 23. With 


Seri 
3. Nanatitthiyavagga - 3. Various Sectarians 


Ekamantam thito kho seri devaputto bhagavantam 
gathaya ajjhabhasi: 

Standing to one side, the god Seri addressed the Buddha in 
verse: 


“Annamevabhinandanti, 
“Both gods and humans 


ubhaye devamanusa; 
enjoy their food. 


Atha ko nama so yakkho, 
So what’s the name of the spirit 


yam annam nabhinandati’ ti. 
who doesn’t like food?” 


“Ye nam dadanti saddhaya, 
“Those who give with faith 


vippasannena cetasa; 
and a clear and confident heart, 


Tameva annam bhajati, 
partake of food 


asmim loke paramhi Ca. 
in this world and the next. 


Tasma vineyya maccheram, 


So you should dispel stinginess, 


dajja danam malabhibhu; 
overcoming that stain, and give a gift. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Yavasubhasitamidam, bhante, bhagavata: 
how well said this was by Master Gotama. He repeated the 
Buddha’s verses, and said: 

‘Ye nam dadanti saddhaya, 

vippasannena cetasa; 

Tameva annam bhajati, 

asmim loke paramhi Ca. 

Tasma vineyya maccheram, 

dajja danam malabhibhu; 

Punnani paralokasmim, 

patittha honti paninan’ti. 


Bhutapubbaham, bhante, sirl nama raja ahosim 
dayako danapati danassa vannavad1. 


“Once upon a time, sir, I was a king named Sern, a giver, a 
donor, who praised giving. 


Tassa mayham, bhante, catusu dvaresu danam 
diyittha 
samanabrahmanakapanaddhikavanibbakayacakanam. 
I gave gifts at the four gates to ascetics and brahmins, to 
paupers, vagrants, travelers, and beggars. 


Atha kho mam, bhante, itthagaram upasankamitva 
etadavoca: 
Then the ladies of my harem approached me and said, 


‘devassa kho danam diyati; amhakam danam na 
diyati. 
‘Your Majesty gives gifts, but we don’t. 


Sadhu mayampi devam nissaya danani dadeyyama, 
punnani kareyyama ti. 

Your Majesty, please support us to give gifts and make 
merit.’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me, 


‘aham khosmi dayako danapati danassa vannavad1. 
‘I’m a giver, a donor, who praises giving. 


Danam dassamati vadante kinti vadeyyan’ti? 
When they say, “We would give gifts”, what am I to say?’ 


So khvaham, bhante, pathamam dvaram itthagarassa 
adasim. 
And so I gave the first gate to the ladies of my harem. 


Tattha itthagarassa danam diyittha; mama danam 
patikkami. 
There they gave gifts, while my own giving dwindled. 


Atha kho mam, bhante, khattiya anuyanta 
upasankamitva etadavocum: 
Then my aristocrat vassals approached me and said, 


‘devassa kho danam diyati; itthagarassa danam 
diyati; amhakam danam na diyati. 

‘Your Majesty gives gifts, the ladies of your harem give gifts, 
but we don’t. 


Sadhu mayampi devam nissaya danani dadeyyama, 
punnani kareyyama’'ti. 

Your Majesty, please support us to give gifts and make 
merit.’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me, 


‘aham khosmi dayako danapati danassa vannavad1. 
‘I’m a giver, a donor, who praises giving. 


Danam dassamati vadante kinti vadeyyan’ti? 
When they say, “We would give gifts”, what am I to say?’ 


So khvaham, bhante, dutiyam dvaram khattiyanam 
anuyantanam adasim. 
And so I gave the second gate to my aristocrat vassals. 


Tattha khattiyanam anuyantanam danam diyittha, 
mama danam patikkami. 
There they gave gifts, while my own giving dwindled. 


Atha kho mam, bhante, balakayo upasankamitva 
etadavoca: 
Then my troops approached me and said, 


‘devassa kho danam diyati; itthagarassa danam 
diyati; khattiyanam anuyantanam danam diyati; 
amhakam danam na diyati. 

‘Your Majesty gives gifts, the ladies of your harem give gifts, 
your aristocrat vassals give gifts, but we don’t. 


Sadhu mayampi devam nissaya danani dadeyyama, 
punnani kareyyama ti. 

Your Majesty, please support us to give gifts and make 
merit.’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me, 


‘aham khosmi dayako danapati danassa vannavad1. 
‘I’m a giver, a donor, who praises giving. 


Danam dassamati vadante kinti vadeyyan’ti? 
When they say, “We would give gifts”, what am I to say?’ 


So khvaham, bhante, tatiyam dvaram balakayassa 
adasim. 
And so I gave the third gate to my troops. 


Tattha balakayassa danam diyittha, mama danam 
patikkami. 
There they gave gifts, while my own giving dwindled. 


Atha kho mam, bhante, brahmanagahapatika 
upasankamitva etadavocum: 

Then my brahmins and householders approached me and 
said, 


‘devassa kho danam diyati; itthagarassa danam 
diyati; khattiyanam anuyantanam danam diyati; 
balakayassa danam diyati; amhakam danam na diyati. 
‘Your Majesty gives gifts, the ladies of your harem give gifts, 
your aristocrat vassals give gifts, your troops give gifts, but 
we don’t. 


Sadhu mayampi devam nissaya danani dadeyyama, 
punnani kareyyama ti. 

Your Majesty, please support us to give gifts and make 
merit.’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me, 


‘aham khosmi dayako danapati danassa vannavad1. 
‘I’m a giver, a donor, who praises giving. 


Danam dassamati vadante kinti vadeyyan’ti? 
When they say, “We would give gifts”, what am I to say?’ 


So khvaham, bhante, catuttham dvaram 
brahmanagahapatikanam adasim. 

And so I gave the fourth gate to my brahmins and 
householders. 


Tattha brahmanagahapatikanam danam diyittha, 
mama danam patikkami. 
There they gave gifts, while my own giving dwindled. 


Atha kho mam, bhante, purisa upasankamitva 
etadavocum: 
Then my men approached me and said, 


‘na kho dani devassa koci danam diyati’ti. 


‘Now Your Majesty is not giving gifts at all!’ 


Evam vuttaham, bhante, te purise etadavocam: 
When they said this, I said to those men, 


‘tena hi, bhane, yo bahiresu janapadesu ayo sanjayati 
tato upaddham antepure pavesetha, upaddham 
tattheva danam detha 
samanabrahmanakapanaddhikavanibbakayacakanan’ 
ti. 

‘So then, my men, send half of the revenue from the outer 
districts to the royal compound. Then give half right there 
to ascetics and brahmins, to paupers, vagrants, travelers, 
and beggars.’ 


So khvaham, bhante, evam digharattam katanam 
punnanam evam digharattam katanam kusalanam 
dhammanam pariyantam nadhigacchami— 

Sir, for a long time I made so much merit and did so many 
skillful deeds. I never reached any limit so as to say 


ettakam punnanti va ettako punnavipakoti va 
ettakam sagge thatabbanti vati. 

‘there’s this much merit’ or ‘there’s this much result of 
merit’ or ‘for so long I’ll remain in heaven’. 


Acchariyam, bhante, abbhutam, bhante. 
It’s incredible, sir, it’s amazing, 


Yavasubhasitamidam, bhante, bhagavata: 
how well said this was by Master Gotama: 


‘Ye nam dadanti saddhaya, 
‘Those who give with faith 


vippasannena Cetasa; 


and a clear and confident heart, 


Tameva annam bhajati, 
partake of food 


asmim loke paramhi Ca. 
in this world and the next. 


Tasma vineyya maccheram, 
So you should dispel stinginess, 


dajja danam malabhibhu; 
overcoming that stain, and give a gift. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’” ti. 
support them in the next world.’” 


2.24. 24. Ghatikarasutta - 24. 
With Ghatikara 


3. Nanatitthiyavagga - 3. Various Sectarians 


Ekamantam thito kho ghatikaro devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Ghatikara recited this verse 
in the Buddha’s presence: 


“Aviham upapannase, 
“Seven mendicants reborn in Aviha 


vimutta satta bhikkhavo; 
have been freed. 


Ragadosaparikkhina, 
With the complete ending of greed and hate, 


tinna loke visattikan’” ti. 
they’ve crossed over clinging to the world.” 


“Ke ca te atarum pankam, 
“Who are those who’ve crossed the bog, 


maccudheyyam suduttaram; 
Death’s domain so hard to pass? 


Ke hitva manusam deham, 
Who, after leaving behind the human body, 


dibbayogam upaccagun" ti. 
have risen above celestial yokes?” 


“Upako palagando Ca, 


“Upaka and Palaganda, 


pukkusati ca te tayo; 
and Pukkusati, these three; 


Bhaddiyo khandadevo Ca, 
Bhaddiya and Bhaddadeva, 


bahuraggi ca sangiyo; 
and Bahudanti and Pingiya. 


Te hitva manusam deham, 
They, after leaving behind the human body, 


dibbayogam upaccagun" ti. 
have risen above celestial yokes.” 


“Kusali bhasasi tesam, 
“You speak well of them, 


marapasappahayinam; 
who have let go the snares of Mara. 


Kassa te dhammamannaya, 
Whose teaching did they understand 


acchidum bhavabandhanan’ ti. 
to cut the bonds of rebirth?” 


“Na annatra bhagavata, 
“None other than the Blessed One! 


nannatra tava sasana; 
None other than your instruction! 


Yassa te dhammamannaya, 


It was your teaching that they understood 


acchidum bhavabandhanam. 
to cut the bonds of rebirth. 


Yattha namanca rupanca, 
Where name and form 


asesam uparujjhati; 
cease with nothing left over; 


Tam te dhammam idhannaya, 
understanding this teaching, 


acchidum bhavabandhanan’ ti. 
they cut the bonds of rebirth.” 


“Gambhiram bhasasi vacam, 
“The words you say are deep, 


dubbijanam sudubbudham; 
hard to understand, so very hard to wake up to. 


Kassa tvam dhammamannaya, 
Whose teaching did you understand 


vacam bhasasi idisan” ti. 
to be able to say such things?” 


“Kumbhakaro pure asim, 
“In the past I was a potter 


vekalinge ghatikaro; 
in Vebhalinga called Ghatikara. 


Matapettibharo asim, 


I took care of my parents 


kassapassa upasako. 
as a lay follower of Buddha Kassapa. 


Virato methuna dhamma, 
I refrained from sexual intercourse, 


brahmacari niramiso; 
I was celibate, spiritual. 


Ahuva te sagameyyo, 
We lived in the same village; 


ahuva te pure sakha. 
in the past I was your friend. 


Sohamete pajanami, 
I am the one who understands 


vimutte satta bhikkhavo; 
that these seven mendicants have been freed. 


Ragadosaparikkhine, 
With the complete ending of greed and hate, 


tinne loke visattikan’” ti. 
they’ve crossed over clinging to the world.” 


“Evametam tada asi, 
“That’s exactly how it was, 


yatha bhasasi bhaggava; 
just as you say, Bhaggava. 


Kumbhakaro pure asi, 


In the past you were a potter 


vekalinge ghatikaro. 
in Vebhalinga called Ghatikara. 


Matapettibharo asi, 
You took care of your parents 


kassapassa upasako; 
as a lay follower of Buddha Kassapa. 


Virato methuna dhamma, 
You refrained from sexual intercourse, 


brahmacari niramiso; 
you were celibate, spiritual. 


Ahuva me sagameyyo, 
We lived in the same village; 


ahuva me pure sakha’" ti. 
in the past you were my friend.” 


“Evametam purananam, 
“That’s how it was 


sahayanam ahu sangamo; 
when those friends of old met again. 


Ubhinnam bhavitattanam, 
Both of them have developed themselves, 


sarirantimadharinan’ ti. 
and bear their final body.” 


2.20. 29. Jantusutta - 25. With 


Jantu 
3. Nanatitthiyavagga - 3. Various Sectarians 


Evam me sutam— 
So I have heard. 


ekam samayam sambahula bhikkhu, kosalesu 
viharanti himavantapasse arannakutikaya uddhata 
unnala capala mukhara vikinnavaca mutthassatino 
asampajana asamahita vibbhantacitta pakatindriya. 
Now at that time several mendicants were staying in the 
Kosalan lands, in a wilderness hut on the slopes of the 
Himalayas. They were restless, insolent, fickle, gossipy, 
loose-tongued, unmindful, lacking situational awareness 
and immersion, with straying minds and undisciplined 
faculties. 


Atha kho jantu devaputto tadahuposathe pannarase 
yena te bhikkhu tenupasankami; upasankamitva te 
bhikkht gathahi ajjhabhasi: 

Then on the fifteenth day sabbath the god Jantu went up to 
those mendicants and addressed them in verse: 


“Sukhajivino pure asum, 
“The mendicants used to live happily, 


bhikkhu gotamasavaka; 
as disciples of Gotama. 


Aniccha pindamesana, 
Desireless they sought alms; 


aniccha sayanasanam; 


desireless they used their lodgings. 


Loke aniccatam natva, 
Knowing that the world was impermanent 


dukkhassantam akamsu te. 
they made an end of suffering. 


Dupposam katva attanam, 
But now they’ve made themselves hard to look after, 


game gamanika viya; 
like chiefs in a village. 


Bhutva bhutva nipajjanti, 
They eat and eat and then lie down, 


paragaresu mucchita. 
unconscious in the homes of others. 


Samghassa anjalim katva, 
Having raised my joined palms to the Sangha, 


idhekacce vadamaham; 
I speak here only about certain people. 


Apaviddha anatha te, 
They’re rejects, with no protector, 


yatha peta tatheva te. 
just like those who have passed away. 


Ye kho pamatta viharanti, 
I’m speaking about 


te me sandhaya bhasitam; 


those who live negligently. 


Ye appamatta viharanti, 
To those who live diligently 


namo tesam karomahan’ ti. 
I pay homage.” 


2.26. 26. Rohitassasutta - 26. 
With Rohitassa 


3. Nanatitthiyavagga - 3. Various Sectarians 


Savatthinidanam. 
At Savatthi. 


Ekamantam thito kho rohitasso devaputto 
bhagavantam etadavoca: 
Standing to one side, the god Rohitassa said to the Buddha: 


“yattha nu kho, bhante, na jayati na jiyati na miyati 
na Cavati na upapajjati, sakka nu kho so, bhante, 
gamanena lokassa anto natum va datthum va 
papunitum va" ti? 

“Sir, is it possible to know or see or reach the end of the 
world by traveling to a place where there’s no being born, 
growing old, dying, passing away, or being reborn?” 


“Yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, nonham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’ ti. 
“Reverend, I say it’s not possible to know or see or reach 
the end of the world by traveling to a place where there’s 
no being born, growing old, dying, passing away, or being 
reborn.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Yavasubhasitamidam, bhante, bhagavata: 
how well said this was by Master Gotama. 


‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadamzi'’ti. 


Bhutapubbaham, bhante, rohitasso nama isi ahosim 
bhojaputto iddhima vehasangamo. 

Once upon a time, I was a hermit called Rohitassa, son of 
Bhoja. I was a sky-walker with psychic power. 


Tassa mayham, bhante, evarupo javo ahosi; 
seyyathapi nama dalhadhamma dhanuggaho 
susikkhito katahattho katayoggo katupasano 
lahukena asanena appakasireneva tiriyam 
talacchayam atipateyya. 

I was as fast as a light arrow easily shot across the shadow 
of a palm tree by a well-trained expert archer with a strong 
bow. 


Tassa mayham, bhante, evarupo padavitiharo ahosi; 
seyyathapi nama puratthima samudda pacchimo 
samuddo. 

My stride was such that it could span from the eastern 
ocean to the western ocean. 


Tassa mayham, bhante, evarupam icchagatam 
uppajji: 
This wish came to me: 


‘aham gamanena lokassa antam papunissam(1'ti. 
‘T will reach the end of the world by traveling.’ 


So khvaham, bhante, evarupena javena samannagato 
evarupena Ca padavitiharena, annatreva 
asitapitakhayitasayita annatra uccarapassavakamma 
annatra niddakilamathapativinodana vassasatayuko 


vassaSatajiv1 vassasatam gantva appatvava lokassa 
antam antarava kalankato. 

Having such speed and stride, I traveled for my whole 
lifespan of a hundred years—pausing only to eat and drink, 
go to the toilet, and sleep to dispel weariness—and I passed 
away along the way, never reaching the end of the world. 


Acchariyam, bhante, abbhutam, bhante. 
It’s incredible, sir, it’s amazing, 


Yavasubhasitamidam, bhante, bhagavata: 
how well said this was by Master Gotama: 


‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’” ti. 
‘Reverend, I say it’s not possible to know or see or reach 
the end of the world by traveling to a place where there’s 
no being born, growing old, dying, passing away, or being 
reborn.’” 


“Na kho panaham, avuso, appatva lokassa antam 
dukkhassa antakiriyam vadami. 

“But Reverend, I also say there’s no making an end of 
suffering without reaching the end of the world. 


Api ca khvaham, avuso, imasmimyeva byamamatte 
kalevare sasannimhi samanake lokanca pannapemi 
lokasamudayanca lokanirodhanca 
lokanirodhagamininca patipadanti. 

For it is in this fathom-long carcass with its perception and 
mind that I describe the world, its origin, its cessation, and 
the practice that leads to its cessation. 


Gamanena na pattabbo, 
The end of the world can never 


lokassanto kudacanam; 
be reached by traveling. 


Na ca appatva lokantam, 
But without reaching the end of the world, 


dukkha atthi pamocanam. 
there’s no release from suffering. 


Tasma have lokavidu sumedho, 
So a clever person, understanding the world, 


Lokantagu vusitabrahmacariyo; 
has completed the spiritual journey, and gone to the end of 
the world. 


Lokassa antam samitavi natva, 
A peaceful one, knowing the end of the world, 


Nasisati lokamimam paranca’” ti. 
does not hope for this world or the next.” 


2.27.27. Nandasutta - 27. With 
Nanda 


3. Nanatitthiyavagga - 3. Various Sectarians 


Ekamantam thito kho nando devaputto bhagavato 
santike imam gatham abhasi: 

Standing to one side, the god Nanda recited this verse in 
the Buddha’s presence: 


“Accenti kala tarayanti rattiyo, 
“Time flies, nights pass by, 


Vayoguna anupubbam jahanti; 
the stages of life leave us one by one. 


Etam bhayam marane pekkhamano, 

Seeing this peril in death, 

Punnani kayiratha sukhavahani’ ti. 

you should do good deeds that bring happiness.” 


“Accenti kala tarayanti rattiyo, 
“Time flies, nights pass by, 


Vayoguna anupubbam jahanti; 
the stages of life leave us one by one. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Lokamisam pajahe santipekkho’ ti. 
one looking for peace would drop the world’s bait.” 


2.28. 28. Nandivisalasutta - 28. 
With Nandivisala 


3. Nanatitthiyavagga - 3. Various Sectarians 


Ekamantam thito kho nandivisalo devaputto 
bhagavantam gathaya ajjhabhasi: 

Standing to one side, the god Nandivisala addressed the 
Buddha in verse: 


“Catucakkam navadvaram, 
“Four are its wheels, and nine its doors; 


punnam lobhena samyutam; 
it’s filled with greed and tied up; 


Pankajatam mahavira, 
and it’s born from a bog. Great hero, 


katham yatra bhavissati” ti. 
how am I supposed to live like this?” 


“Chetva naddhim varattanca, 
“Having cut the strap and harness— 


icchalobhanca papakam; 
wicked desire and greed— 


Samulam tanhamabbuyha, 
and having plucked out craving, root and all: 


evam yatra bhavissati’ ti. 
that’s how you’re supposed to live like this.” 


2.29. 29. Susimasutta - 29. With 


Susima 
3. Nanatitthiyavagga - 3. Various Sectarians 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him, 


“tuyhampi no, ananda, sariputto ruccati’ ti? 
“Ananda, do you like Sariputta?” 


“Kassa hi nama, bhante, abalassa adutthassa 
amulhassa avipallatthacittassa ayasma sariputto na 
rucceyya? 

“Sir, who on earth would not like Venerable Sariputta 
unless they’re a fool, a hater, delusional, or mentally 
deranged? 


Pandito, bhante, ayasma sariputto. 
Venerable Sariputta is astute, 


Mahapanno, bhante, ayasma sariputto. 
he has great wisdom, 


Puthupanno, bhante, ayasma sariputto. 
widespread wisdom, 


Hasapanno, bhante, ayasma sariputto. 


laughing wisdom, 


Javanapanno, bhante, ayasma sariputto. 
swift wisdom, 


Tikkhapanno, bhante, ayasma sariputto. 
sharp wisdom, 


Nibbedhikapanno, bhante, ayasma sariputto. 
and penetrating wisdom. 


Appiccho, bhante, ayasma sariputto. 
He has few wishes, 


Santuttho, bhante, ayasma sariputto. 
he’s content, 


Pavivitto, bhante, ayasma sariputto. 
secluded, 


Asamsattho, bhante, ayasma sariputto. 
aloof, 


Araddhaviriyo, bhante, ayasma sariputto. 
and energetic. 


Vatta, bhante, ayasma sariputto. 
He gives advice 


Vacanakkhamo, bhante, ayasma sariputto. 
and accepts advice; 


Codako, bhante, ayasma sariputto. 
he accuses 


Papagarahi, bhante, ayasma sariputto. 


and criticizes wickedness. 

Kassa hi nama, bhante, abalassa adutthassa 
amulhassa avipallatthacittassa ayasma sariputto na 
rucceyya’” ti? 

Who on earth would not like Venerable Sariputta unless 
they’re a fool, a hater, delusional, or mentally deranged?” 


“Evametam, ananda, evametam, ananda. 
“That’s so true, Ananda! That’s so true! 


Kassa hi nama, ananda, abalassa adutthassa 
amulhassa avipallatthacittassa sariputto na 
rucceyya? 

Who on earth would not like Venerable Sariputta unless 
they’re a fool, a hater, delusional, or mentally deranged?” 


Pandito, ananda, sariputto. _ 
And the Buddha repeated all of Ananda’s terms of praise. 


Mahapanno, ananda, sariputto. 
Puthupanno, ananda, sariputto. 
Hasapanno, ananda, sariputto. 
Javanapanno, ananda, sariputto. 
Tikkhapanno, ananda, sariputto. 
Nibbedhikapanno, ananda, sariputto. 
Appiccho, ananda, sariputto. 


Santuttho, ananda, sariputto. 


Pavivitto, ananda, sariputto. 
Asamsattho, ananda, sariputto. 
Araddhaviriyo, ananda, sariputto. 
Vatta, ananda, sariputto. 
Vacanakkhamo, ananda, sariputto. 
Codako, ananda, sariputto. 
Papagarahi, ananda, sariputto. 


Kassa hi nama, ananda, abalassa adutthassa 
amulhassa avipallatthacittassa sariputto na 
rucceyya” ti? 


Atha kho susimo devaputto ayasmato sariputtassa 
vanne bhannamane mahatiya devaputtaparisaya 
parivuto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. Ekamantam thito kho susimo 
devaputto bhagavantam etadavoca: 

While this praise of Sariputta was being spoken, the god 
Susima approached the Buddha, escorted by a large 
assembly of gods. He bowed, stood to one side, and said to 
him: 


“Evametam, bhagava, evametam, sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Kassa hi nama, bhante, abalassa adutthassa 
amulhassa avipallatthacittassa ayasma sariputto na 
rucceyya? 


Who on earth would not like Venerable Sariputta unless 
they’re a fool, a hater, delusional, or mentally deranged?” 


Pandito, bhante, ayasma sariputto. 
And he too repeated all the terms of praise of Sariputta, 
adding, 


Mahapanno, bhante, puthupanno, bhante, 
hasapanno, bhante, javanapanno, bhante, 
tikkhapanno, bhante, nibbedhikapanno, bhante, 
appiccho, bhante, santuttho, bhante, pavivitto, 
bhante, asamsattho, bhante, araddhaviriyo, bhante, 
vatta, bhante, vacanakkhamo, bhante, codako, 
bhante, papagarahi, bhante, ayasma sariputto. 


Kassa hi nama, bhante, abalassa adutthassa 
amulhassa avipallatthacittassa ayasma sariputto na 
rucceyya? 


Ahampi hi, bhante, yannadeva devaputtaparisam 
upasankamim, etadeva bahulam saddam sunami: 
“For I too, sir, whenever I go to an assembly of gods, 
frequently hear the same terms of praise.” 


‘pandito ayasma sariputto; 


mahapanno ayasma, puthupanno ayasma, hasapanno 
ayasma, javanapanno ayasma, tikkhapanno ayasma, 
nibbedhikapanno ayasma, appiccho ayasma, 
santuttho ayasma, pavivitto ayasma, asamsattho 
ayasma, araddhaviriyo ayasma, vatta ayasma, 
vacanakkhamo ayasma, codako ayasma, papagarahi 
ayasma Sariputto’ti. 


Kassa hi nama, bhante, abalassa adutthassa 
amulhassa avipallatthacittassa ayasma sariputto na 


rucceyya’” ti? 


Atha kho susimassa devaputtassa devaputtaparisa 
ayasmato sariputtassa vanne bhannamane attamana 
pamudita pitisomanassajata uccavaca vannanibha 
upadamseti. 

While this praise of Sariputta was being spoken, the gods of 
Susima’s assembly—uplifted and overjoyed, full of rapture 
and happiness—generated a rainbow of bright colors. 


Seyyathapi nama mani veluriyo subho jatima 
atthamso suparikammakato pandukambale nikkhitto 
bhasate ca tapate ca virocati Ca; 

Suppose there was a beryl gem that was naturally beautiful, 
eight-faceted, well-worked. When placed on a cream rug it 
would shine and glow and radiate. 


evamevam susimassa devaputtassa devaputtaparisa 
ayasmato sariputtassa vanne bhannamane attamana 
pamudita pitisomanassajata uccavaca vannanibha 
upadamseti. 

In the same way, the gods of Susima’s assembly ... 
generated a rainbow of bright colors. 


Seyyathapi nama nikkham jambonadam 
dakkhakammaraputtaukkamukhasukusalasampahatt 
ham pandukambale nikkhittam bhasate ca tapate ca 
virocati Ca; 

Suppose there was an ornament of rare gold, fashioned by 
an expert smith, well wrought in the forge. When placed on 
a cream rug it would shine and glow and radiate. 


evamevam susimassa devaputtassa devaputtaparisa 
ayasmato sariputtassa vanne bhannamane attamana 
pamudita pitisomanassajata uccavaca vannanibha 
upadamseti. 


In the same way, the gods of Susima’s assembly ... 
generated a rainbow of bright colors. 


Seyyathapi nama saradasamaye viddhe 
vigatavalahake deve rattiya paccusasamayam 
osadhitaraka bhasate ca tapate Ca virocati Ca; 
Suppose that after the rainy season the sky was clear and 
cloudless. At the crack of dawn, the Morning Star shines 
and glows and radiates. 


evamevam susimassa devaputtassa devaputtaparisa 
ayasmato sariputtassa vanne bhannamane attamana 
pamudita pitisomanassajata uccavaca vannanibha 
upadamseti. 

In the same way, the gods of Susima’s assembly ... 
generated a rainbow of bright colors. 


Seyyathapi nama saradasamaye viddhe 
vigatavalahake deve adicco nabham 
abbhussakkamano sabbam akasagatam tamagatam 
abhivihacca bhasate ca tapate ca virocati ca; 
Suppose that after the rainy season the sky was clear and 
cloudless. As the sun rises, it would dispel all the darkness 
from the sky as it shines and glows and radiates. 


evamevam susimassa devaputtassa devaputtaparisa 
ayasmato sariputtassa vanne bhannamane attamana 
pamudita pitisomanassajata uccavaca vannanibha 
upadamseti. 

In the same way, the gods of Susima’s assembly ... 
generated a rainbow of bright colors. 


Atha kho susimo devaputto ayasmantam sariputtam 
arabbha bhagavato santike imam gatham abhasi: 
Then the god Susima recited this verse about Venerable 
Sariputta in the Buddha’s presence: 


“Panditoti samannato, 
“He’s considered to be an astute person, 


sariputto akodhano; 
Sariputta, free of anger. 


Appiccho sorato danto, 
Few in wishes, sweet, tamed, 


satthuvannabhato isi” ti. 
the hermit shines in the Teacher’s praise!” 


Atha kho bhagava ayasmantam sariputtam arabbha 
susimam devaputtam gathaya paccabhasi: 

Then the Buddha replied to Susima with this verse about 
Venerable Sariputta: 


“Panditoti samannato, 
“He’s considered to be an astute person, 


sariputto akodhano; 
Sariputta, free of anger. 


Appiccho sorato danto, 
Few in wishes, sweet, tamed; 


kalam kankhati sudanto’ ti. 
developed and well-tamed, he bides his time.” 


2.30.30. 
Nanatitthiyasavakasutta - 30. 
The Disciples of Various 


Sectarians 
3. Nanatitthiyavagga - 3. Various Sectarians 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho sambahula nanatitthiyasavaka devaputta 
asamo Ca Sahali ca niko ca akotako ca vegabbhari ca 
Manavagamiyo ca abhikkantaya rattiya 
abhikkantavanna kevalakappam veluvanam 
obhasetva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthamsu. 

Then, late at night, several glorious gods lit up the entire 
Bamboo Grove. They were Asama, Sahali, Ninka, Akotaka, 
Vetambari, and Manavagamiya, and all of them were 
disciples of various sectarian teachers. They went up to the 
Buddha, bowed, and stood to one side. 


Ekamantam thito kho asamo devaputto puranam 
kassapam arabbha bhagavato santike imam gatham 
abhasi: 

Standing to one side, the god Asama recited this verse 
about Purana Kassapa in the Buddha’s presence: 


“Idha chinditamarite, 
“In injuring and killing here, 


Hatajanisu kassapo; 
in beating and extortion, 


Na papam samanupassati, 
Kassapa saw no evil, 


Punnam va pana attano; 
nor any merit for oneself. 


Sa ve vissasamacikkhi, 
What he taught should truly be trusted, 


Sattha arahati mananan’ ti. 
he’s worthy of esteem as Teacher.” 


Atha kho sahali devaputto makkhalim gosalam 
arabbha bhagavato santike imam gatham abhasi: 
Then the god Sahali recited this verse about Makkhali 
Gosala in the Buddha’s presence: 


“Tapojigucchaya susamvutatto, 
“Through mortification in disgust of sin he became well 
restrained. 


Vacam pahaya kalaham janena; 
He gave up arguing with people. 


Samosavajja virato saccavadi, 
Refraining from false speech, he spoke the truth. 


Na hi nuna tadisam karoti papan” ti. 
Surely such a man does no wrong!” 


Atha kho niko devaputto nigantham nataputtam 

arabbha bhagavato santike imam gatham abhasi: 
Then the god Ninka recited this verse about Nigantha 

Nataputta in the Buddha’s presence: 


“Jegucchi nipako bhikkhu, 
“Disgusted at sin, an alert mendicant, 


Catuyamasusamvuto; 
well restrained in the four controls; 


Dittham sutanca acikkham, 
explaining what is seen and heard: 


Na hi nuna kibbis1 siya” ti. 
surely he can be no sinner!” 


Atha kho akotako devaputto nanatitthiye arabbha 
bhagavato santike imam gatham abhasi: 

Then the god Akotaka recited this verse about various 
sectarian teachers in the Buddha’s presence: 


“Pakudhako katiyano nigantho, 
“Pakudhaka, Katiyana, and Nigantha, 


Ye capime makkhalipuranase; 
as well as this Makkhali and Purana: 


Ganassa sattharo samannappatta, 
Teachers of communities, attained ascetics, 


Na hi nuna te sappurisehi dure’ ti. 
surely they weren't far from truly good men!” 


Atha kho vegabbhari devaputto akotakam 
devaputtam gathaya paccabhasi: 


Then the god Vetambari replied to the god Akotaka in 
verse: 


“Sahacaritena chavo sigalo, 
“Though the wretched jackal howls along, 


Na kotthuko sihasamo kadaci; 
it never equals the lion. 


Naggo musavadi ganassa Sattha, 
A naked liar with suspicious conduct, 


Sankassaracaro na satam sarikkho’ ti. 
though they teach a community, doesn’t resemble the 
good.” 


Atha kho maro papima begabbharim devaputtam 
anvavisitva bhagavato santike imam gatham abhasi: 
Then Mara the Wicked took possession of the god 
Vetambari and recited this verse in the Buddha’s presence: 


“Tapojigucchaya ayutta, 
“Those dedicated to mortification in disgust of sin, 


palayam pavivekiyam; 
safeguarding their seclusion, 


Rupe Ca ye nivitthase, 
attached to form, 


devalokabhinandino; 
they rejoice in the heavenly realm. 


Te ve sammanusasanti, 
Indeed, those mortals give correct instructions 


paralokaya matiya’” ti. 
regarding the next world.” 


Atha kho bhagava “maro ayam papima” iti viditva, 
maram papimantam gathaya paccabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Ye keci rupa idha va huram va, 
“Whatever forms there are in this world or the world 
beyond, 


Ye cantalikkhasmim pabhasavanna; 
and those of shining beauty in the sky, 


Sabbeva te te namucippasattha, 
all of these you praise, Namuci, 


Amisamva macchanam vadhaya khitta’ ti. 
like bait tossed out for catching fish.” 


Atha kho manavagamiyo devaputto bhagavantam 
arabbha bhagavato santike ima gathayo abhasi: 
Then the god Manavagamiya recited this verse about the 
Buddha in his presence: 


“Vipulo rajagahiyanam, 
“Of all the mountains of Rajagaha, 


giri settho pavuccati; 
Vipulo’s said to be the best. 


Seto himavatam settho, 
Seta is the best of the Himalayan peaks, 


adicco aghagaminam. 


and the sun, of travelers in space. 


Samuddo udadhinam settho, 
The ocean is the best of seas, 


nakkhattanamva candima; 
and the moon, of lights that shine at night. 


Sadevakassa lokassa, 
But in all the world with its gods, 


buddho aggo pavuccati’ ti. 
the Buddha is declared foremost.” 


Nanatitthiyavaggo tatiyo. 

Sivo khemo Ca seri Ca, 

Ghati jantu ca rohito; 

Nando nandivisalo Ca, 

Susimo nanatitthiyena te dasati. 


Devaputtasamyuttam samattam. 
The Linked Discourses on Gods are complete. 


3.01.1. Daharasutta - 1. Young 
1. Pathamavagga - 1. Shackles 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then King Pasenadi of Kosala went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho raja 
pasenadi kosalo bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“bhavampi no gotamo anuttaram sammasambodhim 
abhisambuddhoti patijanati” ti? 

“Does Master Gotama claim to have awakened to the 
supreme perfect awakening?” 


“Yanhi tam, maharaja, samma vadamano vadeyya 
‘anuttaram sammasambodhim abhisambuddho’ti, 
Mmameva tam samma vadamano vadeyya. 

“If anyone should rightly be said to have awakened to the 
supreme perfect awakening, it’s me. 


Ahanhi, maharaja, anuttaram sammasambodhim 
abhisambuddho’ ti. 

For, great king, I have awakened to the supreme perfect 
awakening.” 


“Yepi te, bho gotama, samanabrahmana sanghino 
ganino ganacariya nata yasassino titthakara 
sadhusammata bahujanassa, seyyathidam— 

“Well, there are those ascetics and brahmins who lead an 
order and a community, and teach a community. They’re 
well-known and famous religious founders, regarded as 
holy by many people. That is, 


purano kassapo, makkhali gosalo, nigantho 
nataputto, sancayo belatthaputto, pakudho 
kaccayano, ajito kesakambalo; 

Purana Kassapa, Makkhali Gosala, Nigantha Nataputta, 
Sanjaya Belatthiputta, Pakudha Kaccayana, and Ajita 
Kesakambala. 


tepi maya ‘anuttaram sammasambodhim 
abhisambuddhoti patijanatha’ti puttha samana 
anuttaram sammasambodhim abhisambuddhoti na 
patijananti. 

I also asked them whether they claimed to have awakened 
to the supreme perfect awakening, but they made no such 
claim. 


Kim pana bhavam gotamo daharo ceva jatiya navo ca 
pabbajjaya” ti? 

So why do you, given that you’re so young in age and newly 
gone forth?” 


“Cattaro kho me, maharaja, daharati na unnatabba, 
daharati na paribhotabba. 


“Great king, these four things should not be looked down on 
or disparaged because they are young. 


Katame cattaro? 
What four? 


Khattiyo kho, maharaja, daharoti na unnatabbo, 
daharoti na paribhotabbo. 
An aristocrat, 


Urago kho, maharaja, daharoti na unnatabbo, 
daharoti na paribhotabbo. 
a snake, 


Aggi kho, maharaja, daharoti na unnatabbo, daharoti 
na paribhotabbo. 
a fire, 


Bhikkhu, kho, maharaja, daharoti na unnatabbo, 
daharoti na paribhotabbo. 
and a mendicant. 


Ime kho, maharaja, cattaro daharati na unnatabba, 
daharati na paribhotabba’ ti. 

These four things should not be looked down on or 
disparaged because they are young.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Khattiyam jatisampannam, 
“A man should not despise 


abhijatam yasassinam; 
an aristocrat of impeccable lineage, 


Daharoti navajaneyya, 
high-born and famous, 


na nam paribhave naro. 
just because they’re young. 


Thananhi so manujindo, 
For it’s possible that that lord of men, 


rajjam laddhana khattiyo; 
as aristocrat, will gain the throne. 


So kuddho rajadandena, 
And in his anger he’ll execute a royal punishment, 


tasmim pakkamate bhusam; 
and have you violently beaten. 


Tasma tam parivajjeyya, 
Hence you should avoid him 


rakkham jivitamattano. 

for the sake of your own life. 
Game va yadi va ranne, 
Whether in village or wilderness, 


yattha passe bhujangamam; 
wherever a serpent is seen, 


Daharoti navajaneyya, 
a man should not look down on it 


na nam paribhave naro. 
or despise it for its youth. 


Uccavacehi vannehi, 
With its rainbow of colors, 


urago Carati tejasi; 
the snake of fiery breath glides along. 


So asajja damse balam, 
It lashes out and bites the fool, 


naram narinca ekada; 
both men and women alike. 


Tasma tam parivajjeyya, 
Hence you should avoid it 


rakkham jivitamattano. 
for the sake of your own life. 


Pahutabhakkham jalinam, 
A fire devours a huge amount, 


pavakam kanhavattanim; 
a conflagration with a blackened trail. 


Daharoti navajaneyya, 
A man should not look down on it 


na nam paribhave naro. 
just because it’s young. 


Laddha hi so upadanam, 
For once it gets fuel 


maha hutvana pavako; 
it’ll become a huge conflagration. 


So asajja dahe balam, 
It’ll lash out and burn the fool, 


naram narinca ekada; 
both men and women alike. 


Tasma tam parivajjeyya, 
Hence you should avoid it 


rakkham jivitamattano. 
for the sake of your own life. 


Vanam yadaggi dahati, 
When a forest is burned by fire, 


pavako kanhavattani; 
a conflagration with a blackened trail, 


Jayanti tattha paroha, 
the shoots will spring up there again, 


ahorattanamaccaye. 
with the passing of the days and nights. 


Yanca kho silasampanno, 
But if a mendicant endowed with ethics 


bhikkhu dahati tejasa; 
burns you with their power, 


Na tassa putta pasavo, 
you'll have no sons or cattle, 


dayada vindare dhanam; 
nor will your heirs find wealth. 


Anapacca adayada, 
Childless and heirless you become, 


talavatthu bhavanti te. 
like a palm-tree stump. 


Tasma hi pandito poso, 
That’s why an astute person, 


Sampassam atthamattano; 
seeing what’s good for themselves, 


Bhujangamam pavakanca, 
would always treat these properly: 


khattiyanca yasassinam; 
a snake, a conflagration, 


Bhikkhunca silasampannam, 
a famous aristocrat, 


Sammadeva samacare” ti. 
and a mendicant endowed with ethics.” 


Evam vutte, raja pasenadi kosalo bhagavantam 
etadavoca: 

When this was said, King Pasenadi of Kosala said to the 
Buddha, 


“abhikkantam, bhante, abhikkantam, bhante. 
“Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam 
bhagavata anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, the Buddha has made the teaching clear in many 
ways. 


Esaham, bhante, bhagavantam saranam gacchami 
dhammanca bhikkhusamghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


3.02. 2. Purisasutta - 2. A Person 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho raja pasenadi kosalo bhagavantam etadavoca: 
Then King Pasenadi of Kosala went up to the Buddha, 
bowed, sat down to one side, and said to the Buddha, 


“kati nu kho, bhante, purisassa dhamma ajjhattam 
uppajjamana uppajjanti ahitaya dukkhaya 
aphasuviharaya’” ti? 

“Sir, how many things arise inside a person for their harm, 
suffering, and discomfort?” 


“Tayo kho, maharaja, purisassa dhamma ajjhattam 
uppajjamana uppajjanti ahitaya dukkhaya 
aphasuviharaya. 

“Great king, three things arise inside a person for their 
harm, suffering, and discomfort. 


Katame tayo? 
What three? 


Lobho kho, maharaja, purisassa dhammo ajjhattam 
uppajjamano uppajjati ahitaya dukkhaya 
aphasuviharaya. 

Greed, 


Doso kho, maharaja, purisassa dhammo ajjhattam 
uppajjamano uppajjati ahitaya dukkhaya 


aphasuviharaya. 
hate, 


Moho kho, maharaja, purisassa dhammo ajjhattam 
uppajjamano uppajjati ahitaya dukkhaya 
aphasuviharaya. 

and delusion. 


Ime kho, maharaja, tayo purisassa dhamma ajjhattam 
uppajjamana uppajjanti ahitaya dukkhaya 
aphasuviharaya’ ti. 

These three things arise inside a person for their harm, 
suffering, and discomfort.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Lobho doso ca moho Ca, 
“When greed, hate, and delusion, 


purisam papacetasam; 
have arisen inside oneself, 


Himsanti attasambhuta, 
they harm a person of wicked heart, 


tacasaramva samphalan’” ti. 
as a reed is destroyed by its own fruit.” 


3.03.3. Jaramaranasutta - 3. Old 
Age and Death 


1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“atthi nu kho, bhante, jatassa annatra jaramarana’” ti? 
“Sir, for someone who has been reborn, is there anything 
apart from old age and death?” 


“Natthi kho, maharaja, jatassa annatra jaramarana. 
“Great king, for someone who has been reborn, there’s 
nothing apart from old age and death. 


Yepi te, maharaja, khattiyamahasala addha 
mahaddhana mahabhoga pahutajataruparajata 
pahttavittupakarana pahutadhanadhanna, tesampi 
jatanam natthi annatra jaramarana. 

Even for well-to-do aristocrats, 


Yepi te, maharaja, brahmanamahasala ... pe ... 
brahmins, 


gahapatimahasala addha mahaddhana mahabhoga 
pahutajataruparajata pahutavittupakarana 
pahutadhanadhanna, tesampi jatanam natthi annatra 
jaramarana. 

or householders—rich, affluent, and wealthy, with lots of 
gold and silver, lots of property and assets, and lots of 


money and grain—when they’re born, there’s nothing apart 
from old age and death. 


Yepi te, maharaja, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
Ssammadannavimutta, tesampayam kayo 
bhedanadhammo nikkhepanadhammo’ ti. 

Even for mendicants who are perfected—who have ended 
the defilements, completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
goal, utterly ended the fetters of rebirth, and are rightly 
freed through enlightenment—their bodies are liable to 
break up and be laid to rest. 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“firanti ve rajaratha sucitta, 
“The fancy chariots of kings wear out, 


Atho sarirampi jaram upeti; 
and this body too gets old. 


Satanca dhammo na jaram upeti, 
But goodness never gets old: 


Santo have sabbhi pavedayanti’ ti. 
so the true and good proclaim.” 


3.04. 4. Piyasutta - 4. Loved 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, sir, as I was in private retreat this thought came 
to mind. 


‘kesam nu kho piyo atta, kesam appiyo atta’ ti? 
‘Who are those who love themselves? And who are those 
who don’t love themselves?’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me: 


‘ye ca kho keci kayena duccaritam Caranti, vacaya 
duccaritam caranti, manasa duccaritam caranti; 
‘Those who do bad things by way of body, speech, and mind 


tesam appiyo atta. 
don’t love themselves. 


Kincapi te evam vadeyyum: 
Even though they may say: 


“piyo no atta’ ti, atha kho tesam appiyo atta’. 
“T love myself”, they don’t really. 


Tam kissa hetu? 
Why is that? 


Yanhi appiyo appiyassa kareyya, tam te attanava 
attano karonti; 
It’s because they treat themselves like an enemy. 


tasma tesam appiyo atta. 
That’s why they don’t love themselves. 


Ye ca kho keci kayena sucaritam Caranti, vacaya 
sucaritam caranti, manasa sucaritam caranti; 
Those who do good things by way of body, speech, and mind 


tesam piyo atta. 
do love themselves. 


Kincapi te evam vadeyyum: 
Even though they may say: 


‘appiyo no atta’ti; atha kho tesam piyo atta. 
“T don’t love myself”, they do really. 


Tam kissa hetu? 
Why is that? 


Yanhi piyo piyassa kareyya, tam te attanava attano 
karonti; 
It’s because they treat themselves like a loved one. 


tasma tesam piyo atta” ti. 
That’s why they do love themselves.’” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true!” said the 
Buddha. And he repeated the king’s statement, adding: 


Ye hi keci, maharaja, kayena duccaritam caranti, 
vacaya duccaritam caranti, manasa duccaritam 
caranti; 

tasma tesam appiyo atta. 

Kincapi te evam vadeyyum: 

‘piyo no atta’ti, atha kho tesam appiyo atta. 


Tam kissa hetu? 


Yanhi, maharaja, appiyo appiyassa kareyya, tam te 
attanava attano karonti; 


tasma tesam appiyo atta. 


Ye ca kho keci, maharaja, kayena sucaritam caranti, 
vacaya sucaritam caranti, manasa sucaritam Caranti; 


tesam piyo atta. 

Kincapi te evam vadeyyum: 
‘appiyo no atta’ti; 

atha kho tesam piyo atta. 
Tam kissa hetu? 


Yanhi, maharaja, piyo piyassa kareyya, tam te 
attanava attano karonti; 


tasma tesam piyo atta” ti. 


Idamavoca ... pe ... 


“Attanance piyam janna, 
“If you regard yourself as loved, 


na nam papena samyuje; 
you wouldn’t yoke yourself to wickedness. 


Na hi tam sulabham hoti, 
For happiness is not easy to find 


sukham dukkatakarina. 
by someone who does bad deeds. 


Antakenadhipannassa, 
When you’re seized by the terminator 


jahato manusam bhavam; 
as you give up your human life, 


Kinhi tassa sakam hoti, 
what can you call your own? 


kinca adaya gacchati; 
What do you take when you go? 


Kincassa anugam hoti, 
What goes with you, 


chayava anapayini. 
like a shadow that never leaves? 


Ubho punnanca papanca, 
Both the good and the bad 


yam macco kurute idha; 


that a mortal does in this life 


Tanhi tassa sakam hoti, 
is what they can call their own. 


tamva adaya gacchati; 
That’s what they take when they go. 


Tamvassa anugam hoti, 
That’s what goes with them, 


chayava anapayini. 
like a shadow that never leaves. 


Tasma kareyya kalyanam, 
That’s why you should do good, 


nicayam samparayikam; 
investing in the future life. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


3.05.5. Attarakkhitasutta - 5. 


Self-Protected 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, sir, as I was in private retreat this thought came 
to mind. 


‘kesam nu kho rakkhito atta, kesam arakkhito atta’ti? 
‘Who are those who protect themselves? And who are those 
who don’t protect themselves?’ 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me: 


‘ye kho keci kayena duccaritam caranti, vacaya 
duccaritam caranti, manasa duccaritam caranti; 
‘Those who do bad things by way of body, speech, and mind 


tesam arakkhito atta. 
don’t protect themselves. 


Kincapi te hatthikayo va rakkheyya, assakayo va 
rakkheyya, rathakayo va rakkheyya, pattikayo va 
rakkheyya; 


Even if they’re protected by a company of elephants, 
cavalry, chariots, or infantry, 


atha kho tesam arakkhito atta. 
they still don’t protect themselves. 


Tam kissa hetu? 
Why is that? 


Bahira hesa rakkha, nesa rakkha ajjhattika; 
Because such protection is exterior, not interior. 


tasma tesam arakkhito atta. 
That’s why they don’t protect themselves. 


Ye ca kho keci kayena sucaritam caranti, vacaya 
sucaritam caranti, manasa sucaritam caranti; 
Those who do good things by way of body, speech, and mind 


tesam rakkhito atta. 
do protect themselves. 


Kincapi te neva hatthikayo rakkheyya, na assakayo 
rakkheyya, na rathakayo rakkheyya, na pattikayo 
rakkheyya; 

Even if they’re not protected by a company of elephants, 
cavalry, chariots, or infantry, 


atha kho tesam rakkhito atta. 
they still protect themselves. 


Tam kissa hetu? 
Why is that? 


Ajjhattika hesa rakkha, nesa rakkha bahira; 
Because such protection is interior, not exterior. 


tasma tesam rakkhito atta’” ti. 
That’s why they do protect themselves.’” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true!” said the 
Buddha. And he repeated the king’s statement, adding: 


Ye hi keci, maharaja, kayena duccaritam cCaranti ... pe 


tesam arakkhito atta. 
Tam kissa hetu? 


Bahira hesa, maharaja, rakkha, nesa rakkha 
ajjhattika; 


tasma tesam arakkhito atta. 


Ye hi keci, maharaja, kayena sucaritam caranti, 
vacaya sucaritam caranti, manasa sucaritam cCaranti; 


tesam rakkhito atta. 

Kincapi te neva hatthikayo rakkheyya, na assakayo 
rakkheyya, na rathakayo rakkheyya, na pattikayo 
rakkheyya; 

atha kho tesam rakkhito atta. 


Tam kissa hetu? 


Ajjhattika hesa, maharaja, rakkha, nesa rakkha 
bahira; 


tasma tesam rakkhito atta” ti. 
Idamavoca ... pe ... 


“Kayena samvaro sadhu, 
“Restraint of the body is good; 


sadhu vacaya Ssamvaro; 
restraint of speech is good; 


Manasa samvaro sadhu, 
restraint of mind is good; 


sadhu sabbattha samvaro; 
restraint everywhere is good. 


Sabbattha samvuto lajji, 
A sincere person, restrained everywhere, 


rakkhitoti pavuccati” ti. 
is said to be ‘protected’.” 


3.06. 6. Appakasutta - 6. Few 


1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, sir, as I was in private retreat this thought came 
to mind: 


‘appaka te satta lokasmim ye ulare ulare bhoge 
labhitva na ceva majjanti, na ca pamajjanti, na ca 
kamesu gedham apajjanti, na ca sattesu 
vippatipajjanti. 

‘Few are the sentient beings in the world who, when they 
obtain luxury possessions, don’t get indulgent and 
negligent, giving in to greed for sensual pleasures, and 
doing the wrong thing by others. 


Atha kho eteva bahutara satta lokasmim ye ulare 
ulare bhoge labhitva majjanti ceva pamajjanti, ca 
kamesu ca gedham apajjanti, sattesu ca 
vippatipajjanti’” ti. 

There are many more who, when they obtain luxury 
possessions, do get indulgent and negligent, giving in to 
greed for sensual pleasures, and doing the wrong thing by 
others.’” 


“Evametam, maharaja, evametam, maharaja. 


“That’s so true, great king! That’s so true!” said the 
Buddha. And he repeated the king’s statement, adding: 


Appaka te, maharaja, satta lokasmim, ye ulare ulare 
bhoge labhitva na ceva majjanti, na ca pamajjanti, na 
ca kamesu gedham apajjanti, na ca sattesu 
vippatipajjanti. 


Atha kho eteva bahutara satta lokasmim, ye ulare 
ulare bhoge labhitva majjanti ceva pamajjanti ca 
kamesu ca gedham apajjanti, sattesu ca 
vippatipajjanti” ti. 


Idamavoca ... pe ... 


“Saratta kamabhogesu, 
“Full of desire for possessions and pleasures, 


giddha kamesu mucchita; 
greedy, infatuated by sensual pleasures; 


Atisaram na bujjhanti, 
they don’t notice that they’ve gone too far, 


miga kutamva odditam; 
like deer falling into a trap set out. 


Pacchasam katukam hoti, 
It’ll be bitter later on; 


vipako hissa papako’ ti. 
for the result will be bad for them.” 


3.07.7. Addakaranasutta - 7. 


Judgment 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“idhaham, bhante, addakarane nisinno passami 
khattiyamahasalepi brahmanamahasalepi 
gahapatimahasalepi addhe mahaddhane mahabhoge 
pahutajataruparajate pahutavittupakarane 
pahutadhanadhanne kamahetu kamanidanam 
kamadhikaranam sampajanamusa bhasante. 

“Sir, when I’m sitting in judgment I see well-to-do 
aristocrats, brahmins, and householders—rich, affluent, and 
wealthy, with lots of gold and silver, lots of property and 
assets, and lots of money and grain. But they tell deliberate 
lies for the sake of sensual pleasures. 


Tassa mayham, bhante, etadahosi: 
Then it occurred to me: 


‘alam dani me addakaranena, bhadramukho dani 
addakaranena pannayissati’” ti. 

‘Enough with passing judgment today. Now my dear will be 
known by the judgments he makes.’” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true! 


Yepi te, maharaja, khattiyamahasala 
brahmanamahasala gahapatimahasala addha 
mahaddhana mahabhoga pahutajataruparajata 
pahutavittupakarana pahttadhanadhanna kamahetu 
kamanidanam kamadhikaranam sampajanamusa 
bhasanti; 

Those who are well-to-do aristocrats, brahmins, and 
householders tell deliberate lies for the sake of sensual 
pleasures. 


tesam tam bhavissati digharattam ahitaya 
dukkhaya’ ti. 
That is for their lasting harm and suffering.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Saratta kamabhogesu, 
“Full of desire for possessions and pleasures, 


giddha kamesu mucchita; 
greedy, infatuated by sensual pleasures; 


Atisaram na bujjhanti, 
they don’t notice that they’ve gone too far, 


maccha khippamva odditam; 
like fish entering a net set out. 


Pacchasam katukam hoti, 
It’ll be bitter later on; 


vipako hissa papako’ ti. 
for the result will be bad for them.” 


3.08. 8. Mallikasutta - 8. With 


Queen Mallika 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena raja pasenadi kosalo 
mallikaya deviya saddhim uparipasadavaragato hoti. 
Now at that time King Pasenadi of Kosala was upstairs in 
the stilt longhouse together with Queen Mallika. 


Atha kho raja pasenadi kosalo mallikam devim 
etadavoca: 
Then the king said to the queen, 


“atthi nu kho te, mallike, kocanno attana piyataro” ti? 
“Mallika, is there anyone more dear to you than yourself?” 


“Natthi kho me, maharaja, kocanno attana piyataro. 
“No, great king, there isn’t. 


Tuyham pana, maharaja, atthanno koci attana 
piyataro” ti? 
But is there anyone more dear to you than yourself?” 


“Mayhampi kho, mallike, natthanno koci attana 
piyataro’ ti. 
“For me also, Mallika, there’s no-one.” 


Atha kho raja pasenadi kosalo pasada orohitva yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 

Then King Pasenadi of Kosala came downstairs from the 
stilt longhouse, went to the Buddha, bowed, sat down to 
one side, and told him what had happened. 


“idhaham, bhante, mallikaya deviya saddhim 
uparipasadavaragato mallikam devim etadavocam: 


‘atthi nu kho te, mallike, kocanno attana piyataro’ ti? 
Evam vutte, bhante, mallika devi mam etadavoca: 
‘natthi kho me, maharaja, kocanno attana piyataro. 


Tuyham pana, maharaja, atthanno koci attana 
piyataro’ti? 


Evam vuttaham, bhante, mallikam devim etadavocam: 


‘mayhampi kho, mallike, natthanno koci attana 
piyataro’ ’ ti. 


Atha kho bhagava etamattham viditva tayam velayam 
imam gatham abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited this verse: 


“Sabba disa anuparigamma cetasSa, 
“Having explored every quarter with the mind, 


Nevajjhaga piyataramattana kvaci; 
one finds no-one dearer than oneself. 


Evam piyo puthu atta paresam, 
Likewise for others, each holds themselves dear. 


Tasma na himse paramattakamo’ ti. 
So one who loves themselves would not harm others.” 


3.09. 9. Yannasutta - 9. Sacrifice 
1. Pathamavagga - 1. Shackles 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena ranno pasenadissa 
kosalassa mahayanno paccupatthito hoti, panca ca 
usabhasatani panca ca vacchatarasatani panca ca 
vacchatarisatani panca Ca ajasatani panca Ca 
urabbhasatani thuntpanitani honti yannatthaya. 
Now at that time a big sacrifice had been set up for King 
Pasenadi of Kosala. Five hundred chief bulls, five hundred 
bullocks, five hundred heifers, five hundred goats, and five 
hundred rams had been led to the pillar for the sacrifice. 


Yepissa te honti dasati va pessati va kammakarati va, 
tepi dandatajjita bhayatajjita assumukha rudamana 
parikammani karonti. 

His bondservants, employees, and workers did their jobs 
under threat of punishment and danger, weeping with 
tearful faces. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 


Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what was happening. 


“idha, bhante, ranno pasenadissa kosalassa 
mahayanno paccupatthito hoti, panca ca 
usabhasatani panca ca vacchatarasatani panca ca 
vacchatarisatani panca Ca ajasatani panca Ca 
urabbhasatani thuntpanitani honti yannatthaya. 


Yepissa te honti dasati va pessati va kammakarati va, 
tepi dandatajjita bhayatajjita assumukha rudamana 
parikammani karonti’ ti. 


Atha kho bhagava etamattham viditva tayam velayam 
ima gathayo abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited these verses: 


“Assamedham purisamedham, 
“Horse sacrifice, human sacrifice, 


SammMapasSaM vajapeyyam; 
the sacrifices of the ‘stick-casting’, 


Niraggalam maharambha, 
the ‘royal soma drinking’, and the ‘unbarred’— 


na te honti mahapphala. 
these huge violent sacrifices yield no great fruit. 


Ajelaka ca gavo Ca, 
The great sages of good conduct 


vividha yattha hannare; 
don’t attend sacrifices 


Na tam sammaggata yannam, 
where goats, sheep, and cattle 


upayanti mahesino. 
and various creatures are killed. 


Ye ca yanna nirarambha, 
But the great sages of good conduct 


yajanti anukulam sada; 
do attend non-violent sacrifices 


Ajelaka ca gavo Ca, 
of regular family tradition, 


vividha nettha hannare; 
where goats, sheep, and cattle, 


Etam sammaggata yannam, 
and various creatures aren’t killed. 


upayanti mahesino. 


Etam yajetha medhavi, 
A clever person should sacrifice like this, 


eso yanno mahapphalo; 
for this sacrifice is very fruitful. 


Etanhi yajamanassa, 
For a sponsor of sacrifices like this, 


seyyo hoti na papiyo; 
things get better, not worse. 


Yanno Ca vipulo hoti, 
Such a sacrifice is truly abundant, 


pasidanti ca devata” ti. 
and even the deities are pleased.” 


3.10.10. Bandhanasutta - 10. 
Shackles 


1. Pathamavagga - 1. Shackles 


Tena kho pana samayena ranna pasenadina kosalena 
mahajanakayo bandhapito hoti, appekacce rajjuhi 
appekacce anduhi appekacce sankhalikahi. 

Now at that time a large group of people had been put in 
shackles by King Pasenadi of Kosala—some in ropes, some 
in manacles, some in chains. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what was happening. 


“idha, bhante, ranna pasenadina kosalena 
mahajanakayo bandhapito, appekacce rajjuhi 
appekacce andthi appekacce sankhalikahi’ ti. 


Atha kho bhagava etamattham viditva tayam velayam 
ima gathayo abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited these verses: 


“Na tam dalham bandhanamahu dhira, 
“The wise say that shackle is not strong 


Yadayasam darujam pabbajanca; 
that’s made of iron, wood, or knots. 


Sarattaratta manikundalesu, 
But obsession with jewels and earrings, 


Puttesu daresu ca ya apekkha. 
concern for your partners and children: 


Etam dalham bandhanamahu dhira, 
this the wise say is a strong shackle 


Oharinam sithilam duppamuncam; 
that drags you down, tight, hard to escape. 


Etampi chetvana paribbajanti, 
They cut this too and go forth, 


Anapekkhino kamasukham pahaya’ ti. 
unconcerned, having given up sensual pleasures.’ 


Pathamo vaggo. 
Daharo puriso jara, 
piyam attanarakkhito; 


Appaka addakaranam, 


mallika yannabandhananti. 


3.11.11. Sattajatilasutta -11. 


Seven Matted-Hair Ascetics 
2. Dutiyavagga - 2. Childless 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tena kho pana samayena bhagava sayanhasamayam 

patisallana vutthito bahidvarakotthake nisinno hoti. 
Then in the late afternoon, the Buddha came out of retreat 
and sat outside the gate. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then King Pasenadi of Kosala went up to the Buddha, 
bowed, and sat down to one side. 


Tena kho pana samayena Satta Ca jatila satta ca 
nigantha satta ca acelaka satta ca ekasataka satta ca 
paribbajaka parulhakacchanakhaloma 
kharivividhamadaya bhagavato avidure atikkamanti. 
Now at that time seven matted-hair ascetics, seven Jain 
ascetics, seven naked ascetics, seven one-cloth ascetics, and 
seven wanderers passed by not far from the Buddha. Their 
armpits and bodies were hairy, and their nails were long; 
and they carried their stuff with shoulder-poles. 


Atha kho raja pasenadi kosalo utthayasana ekamsam 
uttarasangam karitva dakkhinajanumandalam 
pathaviyam nihantva yena te satta ca jatila satta ca 
nigantha satta ca acelaka satta ca ekasataka satta ca 


paribbajaka tenanjalim panametva tikkhattum 
namam Savesi: 

Then King Pasenadi got up from his seat, arranged his robe 
over one shoulder, knelt with his right knee on the ground, 
raised his joined palms toward those various ascetics, and 
pronounced his name three times: 


“rajaham, bhante, pasenadi kosalo ... pe ... rajaham, 
bhante, pasenadi kosalo”’ ti. 

“Sirs, Iam Pasenadi, king of Kosala! ... 1am Pasenadi, king 
of Kosala!” 


Atha kho raja pasenadi kosalo acirapakkantesu tesu 
sattasu ca jatilesu sattasu ca niganthesu sattasu ca 
acelakesu sattasu ca ekasatakesu sattasu ca 
paribbajakesu yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho raja 
pasenadi kosalo bhagavantam etadavoca: 

Then, soon after those ascetics had left, King Pasenadi went 
up to the Buddha, bowed, sat down to one side, and said to 
him, 


“ye te, bhante, loke arahanto va arahattamaggam va 
Samapanna ete tesam annatara’ ti. 

“Sir, are they among those in the world who are perfected 
ones or who have entered the path to perfection?” 


“Dujjanam kho etam, maharaja, taya gihina 
kamabhogina puttasambadhasayanam ajjhavasantena 
kasikacandanam paccanubhontena 
malagandhavilepanam dharayantena jataruparajatam 
sadiyantena: ‘ime va arahanto, ime va 
arahattamaggam samapanna’ti. 

“Great king, as a layman enjoying sensual pleasures, living 
at home with your children, using sandalwood imported 


from Kasi, wearing garlands, perfumes, and makeup, and 
accepting gold and money, it’s hard for you to know who is 
perfected or on the path to perfection. 


Samvasena kho, maharaja, silam veditabbam. 
You can get to know a person’s ethics by living with them. 


Tanca kho dighena addhuna, na ittaram; 
But only after a long time, not casually; 


manasikarota, no amanasikarota; 
only when paying attention, not when inattentive; 


pannavata, no duppannena. 
and only by the wise, not the witless. 


Samvoharena kho, maharaja, soceyyam veditabbam. 
You can get to know a person’s purity by dealing with them. 
Tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; 

pannavata, no duppannena. 

Apadasu kho, maharaja, thamo veditabbo. 

You can get to know a person’s resilience in times of 
trouble. ... 

So ca kho dighena addhuna, na ittaram; 


manasikarota, no amanasikarota; 


pannavata, no duppannena. 


Sakacchaya, kho, maharaja, panna veditabba. 
You can get to know a person’s wisdom by discussion. 


Sa ca kho dighena addhuna, na ittaram; 
But only after a long time, not casually; 


manasikarota, no amanasikarota; 
only when paying attention, not when inattentive; 


pannavata, no duppannena’ ti. 
and only by the wise, not the witless.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Yava subhasitamidam, bhante, bhagavata: 
how well said this was by Master Gotama. ... 


‘dujjanam kho etam, maharaja, taya gihina 
kamabhogina puttasambadhasayanam ajjhavasantena 
kasikacandanam paccanubhontena 
malagandhavilepanam dharayantena jataruparajatam 
sadiyantena: 


“ime va arahanto, ime va arahattamaggam 
Samapanna’ ti. 


Samvasena kho, maharaja, silam veditabbam. 
Tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; 

pannavata, no duppannena. 


Samvoharena kho, maharaja, soceyyam veditabbam. 


Tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; 

pannavata, no duppannena. 

Apadasu kho, maharaja, thamo veditabbo. 

So ca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; 

pannavata, no duppannena. 

Sakacchaya kho, maharaja, panna veditabba. 

Sa ca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; 

pannavata, no duppannena’ti. 

Ete, bhante, mama purisa cara ocaraka janapadam 
ocaritva agacchanti. 

Sir, these are my spies, my undercover agents returning 


after spying on the country. 


Tehi pathamam ocinnam aham paccha osapayissami. 
First they go undercover, then I have them report to me. 


Idani te, bhante, tam rajojallam pavahetva sunhata 
suvilitta kappitakesamassut odatavattha pancahi 
kamagunehi samappita samangibhuta 
paricaressanti’ ti. 


And now—when they have washed off the dust and dirt, and 
are nicely bathed and anointed, with hair and beard 
dressed, and dressed in white—they will amuse themselves, 
supplied and provided with the five kinds of sensual 
stimulation.” 


Atha kho bhagava etamattham viditva tayam velayam 
ima gathayo abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited these verses: 


“Na vannarupena naro sujano, 
“It’s not easy to know a man by his appearance. 


Na vissase ittaradassanena; 
You shouldn’t trust them at first sight. 


Susannatananhi viyanjanena, 
For undisciplined men live in this world 


Asannata lokamimam caranti. 
disguised as the disciplined. 


Patirupako mattikakundalova, 
Like a fake earring made of clay, 


Lohaddhamasova suvannachanno; 
like a copper halfpenny coated with gold, 


Caranti loke parivarachanna, 
they live hidden in the world, 


Anto asuddha bahi sobhamana’ ti. 
corrupt inside but impressive outside.” 


3.12.12. Pancarajasutta - 12. 
Five Kings 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena pancannam rajunam 
pasenadipamukhanam pancahi kamagunehi 
Samappitanam samangibhutanam 
paricarayamananam ayamantarakatha udapadi: 
Now at that time five kings headed by Pasenadi were 
amusing themselves, supplied and provided with the five 
kinds of sensual stimulation, and this discussion came up 
among them: 


“kim nu kho kamanam aggan’” ti? 
“What’s the best of sensual pleasures?” 


Tatrekacce evamahamsu: 
Some of them said, 


“rupa kamanam aggan’" ti. 
“Sights are the best of sensual pleasures!” 


Ekacce evamahamsu: 
Others said, 


“sadda kamanam aggan’” ti. 
“Sounds are best!” 


Ekacce evamahamsu: 
Others said, 


“gandha kamanam aggan’ ti. 
“Smells are best!” 


Ekacce evamahamsu: 
Others said, 


“rasa kamanam aggan’ ti. 
“Tastes are best!” 


Ekacce evamahamsu: 
Others said, 


“photthabba kamanam aggan’ ti. 
“Touches are best!” 


Yato kho te rajano nasakkhimsu annamannam 
sannapetum. 
Since those kings were unable to convince each other, 


Atha kho raja pasenadi kosalo te rajano etadavoca: 
King Pasenadi said to them, 


“ayama, marisa, yena bhagava tenupasankamissama; 
upasankamitva bhagavantam etamattham 
patipucchissama. 

“Come, good sirs, let’s go to the Buddha and ask him about 
this. 


Yatha no bhagava byakarissati tatha nam 
dharessama’ ti. 
As he answers, so we'll remember it.” 


“Evam, marisa” ti kho te rajano ranno pasenadissa 
kosalassa paccassosum. 
“Yes, dear sir,” replied those kings. 


Atha kho te panca rajano pasenadipamukha yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 

Then those five kings headed by Pasenadi went to the 
Buddha, bowed, and sat down to one side. King Pasenadi 
reported their conversation to the Buddha, and said, 
“idha, bhante, amhakam pancannam rajunam 
pancahi kamagunehi samappitanam 
samangibhutanam paricarayamananam 
ayamantarakatha udapadi: 

‘kim nu kho kamanam aggan’ti? 

Ekacce evamahamsu: 

‘rupa kamanam aggan’ti. 

Ekacce evamahamsu: 

‘sadda kamanam aggan’ti. 

Ekacce evamahamsu: 

‘gandha kamanam aggan’ ti. 

Ekacce evamahamsu: 

‘rasa kamanam aggan’ti. 


Ekacce evamahamsu: 


‘photthabba kamanam aggan’ ti. 


Kim nu kho, bhante, kamanam aggan’” ti? 
“Sir, what’s the best of sensual pleasures?” 


“Manapapariyantam khvaham, maharaja, pancasu 
kamagunesu agganti vadami. 

“Great king, which kind of sensual stimulation is best is 
defined by which is most agreeable, I say. 


Teva, maharaja, rupa ekaccassa manapa honti, teva 
rupa ekaccassa amanapa honti. 

The very same sights that are agreeable to some are 
disagreeable to others. 


Yehi ca yo rupehi attamano hoti paripunnasankappo, 
so tehi rupehi annam rupam uttaritaram va 
panitataram va na pattheti. 

When you’re happy with certain sights, as you’ve got all you 
wished for, you don’t want any other sight that’s better or 
finer. 


Te tassa rupa parama honti. 
For you, those sights are perfect 


Te tassa rupa anuttara honti. 
and supreme. 


Teva, maharaja, sadda ekaccassa manapa honti, teva 
sadda ekaccassa amanapa honti. 
The very same sounds ... 


Yehi ca yo saddehi attamano hoti 
paripunnasankappo, so tehi saddehi annam saddam 
uttaritaram va panitataram va na pattheti. 


Te tassa sadda parama honti. 


Te tassa sadda anuttara honti. 


Teva, maharaja, gandha ekaccassa manapa honti, 
teva gandha ekaccassa amanapa honti. 
smells ... 


Yehi ca yo gandhehi attamano hoti 
paripunnasankappo, so tehi gandhehi annam 
gandham uttaritaram va panitataram va na pattheti. 


Te tassa gandha parama honti. 
Te tassa gandha anuttara honti. 


Teva, maharaja, rasa ekaccassa manapa honti, teva 
rasa ekaccassa amanapa honti. 
tastes ... 


Yehi ca yo rasehi attamano hoti paripunnasankappo, 
so tehi rasehi annam rasam uttaritaram va 
panitataram va na pattheti. 


Te tassa rasa parama honti. 
Te tassa rasa anuttara honti. 


Teva, maharaja, photthabba ekaccassa manapa honti, 
teva photthabba ekaccassa amanapa honti. 

touches that are agreeable to some are disagreeable to 
others. 


Yehi ca yo photthabbehi attamano hoti 
paripunnasankappo, so tehi photthabbehi annam 
photthabbam uttaritaram va panitataram va na 
pattheti. 


When you’re happy with certain touches, as you’ve got all 
you wished for, you don’t want any other touch that’s better 
or finer. 


Te tassa photthabba parama honti. 
For you, those touches are perfect 


Te tassa photthabba anuttara honti’ ti. 
and supreme.” 


Tena kho pana samayena candanangaliko upasako 
tassam parisayam nisinno hoti. 

Now at that time the lay follower Candanangalika was 
sitting in that assembly. 


Atha kho candanangaliko upasako utthayasana 
ekamsam uttarasangam karitva yena bhagava 
tenanjalim panametva bhagavantam etadavoca: 
Then he got up from his seat, arranged his robe over one 
shoulder, raised his joined palms toward the Buddha, and 
said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, candanangalika”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho candanangaliko upasako bhagavato 
sammukha tadanurupaya gathaya abhitthavi: 

Then the lay follower Candanangalika extolled the Buddha 
in his presence with an appropriate verse: 


“Padumam yatha kokanadam sugandham, 
“Like a fragrant pink lotus 


Pato siya phullamavitagandham; 
that blooms in the morning, its fragrance unfaded— 


Angirasam passa virocamanam, 
see Angirasa shine, 


Tapantamadiccamivantalikkhe’ ti. 
bright as the sun in the sky!” 


Atha kho te panca rajano candanangalikam 
upasakam pancahi uttarasangehi acchadesum. 
Then those five kings clothed Candanangalika with five 
upper robes. 


Atha kho candanangaliko upasako tehi pancahi 
uttarasangehi bhagavantam acchadesiti. 

And Candanangalika in turn endowed the Buddha with 
these robes. 


3.13.13. Donapakasutta -13.A 


Bucket of Rice 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena raja pasenadi kosalo 
donapakakuram bhunjati. 

Now at that time King Pasenadi of Kosala used to eat rice by 
the bucket. 


Atha kho raja pasenadi kosalo bhuttavi mahassasi 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 

Then after eating King Pasenadi of Kosala went up to the 
Buddha, huffing and puffing. He bowed and sat down to one 
side. 


Atha kho bhagava rajanam pasenadim kosalam 
bhuttavim mahassasim viditva tayam velayam imam 
gatham abhasi: 

Then, knowing that King Pasenadi was huffing and puffing 
after eating, on that occasion the Buddha recited this verse: 


“Manujassa sada satimato, 
“When a man is always mindful, 


Mattam janato laddhabhojane; 
knowing moderation in eating, 


Tanukassa bhavanti vedana, 
his discomfort diminishes, 


Sanikam jirati ayupalayan’” ti. 
and he ages slowly, taking care of his life.” 


Tena kho pana samayena sudassano manavo ranno 
pasenadissa kosalassa pitthito thito hoti. 

Now at that time the brahmin student Sudassana was 
standing behind the king. 


Atha kho raja pasenadi kosalo sudassanam manavam 
amantesi: 
Then King Pasenadi addressed him, 


“ehi tvam, tata sudassana, bhagavato santike imam 
gatham pariyapunitva mama bhattabhihare 
bhattabhihare bhasa. 

“Please, dear Sudassana, memorize this verse in the 
Buddha’s presence and recite it to me whenever I am 
presented with a meal. 


Ahanca te devasikam kahapanasatam kahapanasatam 
niccam bhikkham pavattayissam1’ ti. 

I’ll set up a regular daily allowance of a hundred dollars for 
you.” 


“Evam, deva”ti kho sudassano manavo ranno 
pasenadissa kosalassa patissutva bhagavato santike 
imam gatham pariyapunitva ranno pasenadissa 
kosalassa bhattabhihare sudam bhasati: 

“Yes, Your Majesty,” replied Sudassana. He memorized that 
verse in the Buddha’s presence, and then whenever the 
king was presented with a meal he would repeat it: 


“Manujassa sada satimato, 
“When a man is always mindful, 


Mattam janato laddhabhojane; 


knowing moderation in eating, 


Tanukassa bhavanti vedana, 
his discomfort diminishes, 


Sanikam jirati ayupalayan’” ti. 
and he ages slowly, taking care of his life.” 


Atha kho raja pasenadi kosalo anupubbena 
nalikodanaparamataya santhasi. 

Then the king gradually got used to having no more than a 
pint of rice. 


Atha kho raja pasenadi kosalo aparena samayena 
susallikhitagatto panina gattani anumajjanto tayam 
velayam imam udanam udanesi: 

After some time King Pasenadi’s body slimmed right down. 
Stroking his limbs with his hands, at that time he was 
inspired to exclaim: 


“ubhayena vata mam so bhagava atthena anukampi— 
“The Buddha truly has compassion for me in both 


ditthadhammikena ceva atthena samparayikena 
ca’ ti. 
the good of the present life and the good of the next life.” 


3.14.14. Pathamasangamasutta 


- 14. Battle (1 st) 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Atha kho raja magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva rajanam pasenadim 
kosalam abbhuyyasi yena kasi. 

Then King Ajatasattu Vedehiputta of Magadha mobilized an 
army of four divisions and marched to Kasi to attack King 
Pasenadi of Kosala. 


Assosi kho raja pasenadi kosalo: 
When King Pasenadi heard of this, 


“raja kira magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva mamam abbhuyyato 
yena kasi’ ti. 


Atha kho raja pasenadi kosalo caturanginim senam 
sannayhitva rajanam magadham ajatasattum 
vedehiputtam paccuyyasi yena kasi. 

he mobilized an army of four divisions and marched to Kasi 
to defend it against Ajatasattu. 


Atha kho raja ca magadho ajatasattu vedehiputto raja 
ca pasenadi kosalo sangamesum. 
Then the two kings met in battle. 


Tasmim kho pana sangame raja magadho ajatasattu 
vedehiputto rajanam pasenadim kosalam parajesi. 
And in that battle Ajatasattu defeated Pasenadi, 


Parajito ca raja pasenadi kosalo sakameva 
rajadhanim savatthim paccuyyasi. 
who withdrew to his own capital at Savatthi. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what had happened. Then the Buddha said: 


“Idha, bhante, raja magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva rajanam pasenadim 
kosalam abbhuyyasi yena kasi. 


Assosi kho, bhante, raja pasenadi kosalo: 


‘raja kira magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva mamam abbhuyyato 
yena kasr'ti. 


Atha kho, bhante, raja pasenadi kosalo caturanginim 
senam sannayhitva rajanam magadham ajatasattum 
vedehiputtam paccuyyasi yena kasi. 


Atha kho, bhante, raja ca magadho ajatasattu 
vedehiputto raja ca pasenadi kosalo sangamesum. 


Tasmim kho pana, bhante, sangame raja magadho 
ajatasattu vedehiputto rajanam pasenadim kosalam 
parajesi. 


Parajito ca, bhante, raja pasenadi kosalo saakameva 
rajadhanim savatthim paccuyyasi” ti. 


“Raja, bhikkhave, magadho ajatasattu vedehiputto 
papamitto papasahayo papasampavanko; 
“Mendicants, King Ajatasattu has bad friends, companions, 
and associates. 


raja ca kho, bhikkhave, pasenadi kosalo kalyanamitto 
kalyanasahayo kalyanasampavanko. 

But King Pasenadi has good friends, companions, and 
associates. 


Ajjeva, bhikkhave, raja pasenadi kosalo imam rattim 
dukkham seti parajito” ti. 

Yet on this day King Pasenadi will have a bad night’s sleep 
as one defeated.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Jayam veram paSavati, 
“Victory gives rise to enmity; 


dukkham seti parajito; 
the defeated sleep badly. 


Upasanto sukham seti, 
The peaceful sleep well, 


hitva jayaparajayan’ ti. 


having left victory and defeat behind.” 


3.15.15. Dutiyasangamasutta - 


15. Battle (2nd) 
2. Dutiyavagga - 2. Childless 


Atha kho raja magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva rajanam pasenadim 
kosalam abbhuyyasi yena kasi. 

Then King Ajatasattu Vedehiputta of Magadha mobilized an 
army of four divisions and marched to Kasi to attack King 
Pasenadi of Kosala. 


Assosi kho raja pasenadi kosalo: 
When King Pasenadi heard of this, 


“raja kira magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva mamam abbhuyyato 
yena kasi’ ti. 


Atha kho raja pasenadi kosalo caturanginim senam 
sannayhitva rajanam magadham ajatasattum 
vedehiputtam paccuyyasi yena kasi. 

he mobilized an army of four divisions and marched to Kasi 
to defend it against Ajatasattu. 


Atha kho raja ca magadho ajatasattu vedehiputto raja 
ca pasenadi kosalo sangamesum. 
Then the two kings met in battle. 


Tasmim kho pana sangame raja pasenadi kosalo 
rajanam magadham ajatasattum vedehiputtam 
parajesi, jivaggahanca nam aggahesi. 

And in that battle Pasenadi defeated Ajatasattu and 
captured him alive. 


Atha kho ranno pasenadissa kosalassa etadahosi: 
Then King Pasenadi thought, 


“kincapi kho myayam raja magadho ajatasattu 
vedehiputto adubbhantassa dubbhati, atha ca pana 
me bhagineyyo hoti. 

“Even though I’ve never betrayed this King Ajatasattu, he 
betrayed me. Still, he is my nephew. 


Yannunaham ranno magadhassa ajatasattuno 
vedehiputtassa sabbam hatthikayam pariyadiyitva 
sabbam assakayam pariyadiyitva sabbam rathakayam 
pariyadiyitva sabbam pattikayam pariyadiyitva 
jivantameva nam osajjeyyan’" ti. 

Now that I’ve vanquished all of Ajatasattu’s elephant 
troops, cavalry, chariots, and infantry, why don’t I let him 
loose with just his life?” 


Atha kho raja pasenadi kosalo ranno magadhassa 
ajatasattuno vedehiputtassa sabbam hatthikayam 
pariyadiyitva sabbam assakayam pariyadiyitva 
sabbam rathakayam pariyadiyitva sabbam pattikayam 
pariyadiyitva jivantameva nam osajji. 

And that’s what he did. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants ... 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
told the Buddha what had happened. 


“Idha, bhante, raja magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva rajanam pasenadim 
kosalam abbhuyyasi yena kasi. 


Assosi kho, bhante, raja pasenadi kosalo: 


‘raja kira magadho ajatasattu vedehiputto 
caturanginim senam sannayhitva mamam abbhuyyato 
yena kasr'ti. 


Atha kho, bhante, raja pasenadi kosalo caturanginim 
senam sannayhitva rajanam magadham ajatasattum 
vedehiputtam paccuyyasi yena kasi. 


Atha kho, bhante, raja ca magadho ajatasattu 
vedehiputto raja ca pasenadi kosalo sangamesum. 


Tasmim kho pana, bhante, sangame raja pasenadi 
kosalo rajanam magadham ajatasattum vedehiputtam 
parajesi, jivaggahanca nam aggahesi. 


Atha kho, bhante, ranno pasenadissa kosalassa 
etadahosi: 


‘kincapi kho myayam raja magadho ajatasattu 
vedehiputto adubbhantassa dubbhati, atha ca pana 
me bhagineyyo hoti. 


Yanntnaham ranno magadhassa ajatasattuno 
vedehiputtassa sabbam hatthikayam pariyadiyitva 
sabbam assakayam sabbam rathakayam sabbam 
pattikayam pariyadiyitva jivantameva nam 
osajjeyyan’ "ti. 


“Atha kho, bhante, raja pasenadi kosalo ranno 
magadhassa ajatasattuno vedehiputtassa sabbam 
hatthikayam pariyadiyitva sabbam assakayam 
pariyadiyitva sabbam rathakayam pariyadiyitva 
sabbam pattikayam pariyadiyitva jivantameva nam 
osajji” ti. 


Atha kho bhagava etamattham viditva tayam velayam 
ima gathayo abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited these verses: 


“Vilumpateva puriso, 
“A man goes on plundering 


yavassa upakappati; 
as long as it serves his ends. 


Yada canne vilumpanti, 
But as soon as others plunder him, 


so vilutto viluppati. 

the plunderer is plundered. 

Thananhi mannati balo, 

For the fool thinks they’ve got away with it 


yava papam na paccati; 
as long as the wickedness doesn’t ripen. 


Yada ca paccati papam, 
But when the wickedness ripens, 


atha dukkham nigacchati. 
they fall into suffering. 


Hanta labhati hantaram, 
A killer creates a killer; 


jetaram labhate jayam; 
a conqueror creates a conqueror; 


Akkosako ca akkosam, 
an abuser creates abuse, 


rosetaranca rosako; 
and a bully creates a bully. 


Atha kammavivattena, 
And so as deeds unfold 


so vilutto viluppati’ ti. 
the plunderer is plundered.” 


3.16.16. Mallikasutta -16.A 


Daughter 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then King Pasenadi of Kosala went up to the Buddha, 
bowed, and sat down to one side. 


Atha kho annataro puriso yena raja pasenadi kosalo 
tenupasankami; upasankamitva ranno pasenadissa 

kosalassa upakannake arocesi: 

Then a man went up to the king and whispered in his ear, 


“mallika, deva, devi dhitaram vijata” ti. 
“Your Majesty, Queen Mallika has given birth to a 
daughter.” 


Evam vutte, raja pasenadi kosalo anattamano ahosi. 
When this was said, King Pasenadi was disappointed. 


Atha kho bhagava rajanam pasenadim kosalam 
anattamanatam viditva tayam velayam ima gathayo 
abhasi: 

Then, knowing that King Pasenadi was disappointed, on 
that occasion the Buddha recited these verses: 


“Itthipi hi ekacciya, 
“Well, some women are better than men, 


seyya posa janadhipa; 
O ruler of the people. 


Medhavini silavati, 
Wise and virtuous, 


sassudeva patibbata. 
a devoted wife who honors her mother in law. 


Tassa yo jayati poso, 
And when she has a son, 


suro hoti disampati; 
he becomes a hero, O lord of the land. 


Tadisa subhagiya putto, 
The son of such a blessed lady 


rajjampi anusasat1’ ti. 
may even rule the realm.” 


3.17.17. Appamadasutta - 17. 
Diligence 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisidi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“atthi nu kho, bhante, eko dhammo yo ubho atthe 
samadhiggayha titthati— 
“Sir, is there one thing that secures benefits for both 


ditthadhammikanceva attham samparayikanca’” ti? 
the present life and lives to come?” 


“Atthi kho, maharaja, eko dhammo yo ubho atthe 
samadhiggayha titthati— 

“There is, great king.” 

ditthadhammikanceva attham samparayikanca’ ti. 
“Katamo pana, bhante, eko dhammo, yo ubho atthe 
samadhiggayha titthati— 

“So what is it?” 


ditthadhammikanceva attham samparayikanca’” ti? 


“Appamado kho, maharaja, eko dhammo, yo ubho 
atthe samadhiggayha titthati— 


“Diligence, great king, is one thing that, when developed 
and cultivated, secures benefits for both 


ditthadhammikanceva attham samparayikancati. 
the present life and lives to come. 


Seyyathapi, maharaja, yani kanici jangalanam 
pananam padajatani, sabbani tani hatthipade 
samodhanam gacchanti, hatthipadam tesam 
aggamakkhayati—yadidam mahantattena; 

The footprints of all creatures that walk can fit inside an 
elephant’s footprint. So an elephant’s footprint is said to be 
the biggest of them all. 


evameva kho, maharaja, appamado eko dhammo, yo 
ubho atthe samadhiggayha titthati— 

In the same way, diligence is one thing that secures benefits 
for both 


ditthadhammikanceva attham samparayikanca’” ti. 
the present life and lives to come.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Ayum arogiyam vannam, 
“For one who desires a continuous flow 


saggam uccakulinatam; 
of exceptional delights— 


Ratiyo patthayantena, 
long life, beauty, and health, 


ulara aparapara. 
heaven, and birth in an eminent family— 


Appamadam pasamsanti, 
the astute praise diligence 


punnakiriyasu pandita; 
in making merit. 


Appamatto ubho atthe, 
Being diligent, an astute person 


adhigganhati pandito. 
secures both benefits: 


Ditthe dhamme Ca yo attho, 
the benefit in this life, 


yo cattho samparayiko; 
and in lives to come. 


Atthabhisamaya dhiro, 
A wise one, comprehending the meaning, 


panditoti pavuccati” ti. 


is called ‘astute’. 


3.18.18. Kalyanamittasutta - 18. 


Good Friends 
2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, sir, as I was in private retreat this thought came 
to mind. 


‘svakkhato bhagavata dhammo, so ca kho 
kalyanamittassa kalyanasahayassa 
kalyanasampavankassa, no papamittassa no 
papasahayassa no papasampavankassa’ ’ ti. 

‘The teaching is well explained by the Buddha. But it’s for 
someone with good friends, companions, and associates, not 
for someone with bad friends, companions, and associates.’” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true!” said the 
Buddha. And he repeated the king’s statement, adding: 


Svakkhato, maharaja, maya dhammo. So ca kho 
kalyanamittassa kalyanasahayassa 
kalyanasampavankassa, no papamittassa no 
papasahayassa no papasampavankassati. 


Ekamidaham, maharaja, saamayam sakkesu viharami 
nagarakam nama sakyanam nigamo. 

“Great king, this one time I was staying in the land of the 
Sakyans where they have a town named Nagaraka. 


Atha kho, maharaja, anando bhikkhu yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho, 
maharaja, anando bhikkhu mam etadavoca: 

Then the mendicant Ananda came to me, bowed, sat down 
to one side, and said: 


‘upaddhamidam, bhante, brahmacariyassa—yadidam 
kalyanamittata kalyanasahayata 
kalyanasampavankata'ti. 

‘Sir, good friends, companions, and associates are half the 
Spiritual life.’ 


Evam vuttaham, maharaja, anandam bhikkhum 
etadavocam: 
When he had spoken, I said to him: 


‘ma hevam, ananda, ma hevam, ananda. 
‘Not so, Ananda! Not so, Ananda! 


Sakalameva hidam, ananda, brahmacariyam— 
yadidam kalyanamittata kalyanasahayata 
kalyanasampavankata. 

Good friends, companions, and associates are the whole of 
the spiritual life. 


Kalyanamittassetam, ananda, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 


A mendicant with good friends, companions, and associates 
can expect to develop and cultivate the noble eightfold 
path. 


Kathanca, ananda, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idhananda, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, sammasankappam bhaveti ... 
sammavacam bhaveti ... sammakammantam bhaveti 
... SAaMMaajivam bhaveti ... sammavayamam bhaveti ... 
sammasatim bhaveti ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, ananda, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path. 


Tadaminapetam, ananda, pariyayena veditabbam 
yatha sakalamevidam brahmacariyam—yadidam 
kalyanamittata kalyanasahayata 
kalyanasampavankatati. 


And here’s another way to understand how good friends 
are the whole of the spiritual life. 


Mamanhi, ananda, kalyanamittam agamma 
jatidhamma satta jatiya parimuccanti, jaradhamma 
satta jaraya parimuccanti, byadhidhamma satta 
byadhito parimuccanti, maranadhamma satta 
maranena parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

For, by relying on me as a good friend, sentient beings who 
are liable to rebirth, old age, and death, to sorrow, 
lamentation, pain, sadness, and distress are freed from all 
these things. 


Imina kho etam, ananda, pariyayena veditabbam 
yatha sakalamevidam brahmacariyam—yadidam 
kalyanamittata kalyanasahayata 
kalyanasampavankata’ti. 

This is another way to understand how good friends are the 
whole of the spiritual life.’ 


Tasmatiha te, maharaja, evam sikkhitabbam: 
So, great king, you should train like this: 


‘kalyanamitto bhavissami kalyanasahayo 
kalyanasampavanko' ti. 
‘T will have good friends, companions, and associates.’ 


Evanhi te, maharaja, sikkhitabbam. 
That’s how you should train. 


Kalyanamittassa te, maharaja, kalyanasahayassa 
kalyanasampavankassa ayam eko dhammo 
upanissaya vihatabbo— 


When you have good friends, companions, and associates, 
you should live supported by one thing: 


appamado kusalesu dhammesu. 
diligence in skillful qualities. 


Appamattassa te, maharaja, viharato appamadam 
upanissaya, itthagarassa anuyantassa evam 
bhavissati: 

When you’re diligent, supported by diligence, your ladies of 
the harem, 


‘raja kho appamatto viharati, appamadam 
upanissaya. 


Handa mayampi appamatta viharama, appamadam 
upanissaya’ ti. 


Appamattassa te, maharaja, viharato appamadam 
upanissaya, khattiyanampi anuyantanam evam 
bhavissati: 

aristocrat vassals, 


‘raja kho appamatto viharati appamadam upanissaya. 


Handa mayampi appamatta viharama, appamadam 
upanissaya’ ti. 


Appamattassa te, maharaja, viharato appamadam 
upanissaya, balakayassapi evam bhavissati: 
troops, 


‘raja kho appamatto viharati appamadam upanissaya. 


Handa mayampi appamatta viharama, appamadam 
upanissaya’ ti. 


Appamattassa te, maharaja, viharato appamadam 
upanissaya, negamajanapadassapi evam bhavissati: 
and people of town and country will think: 


‘raja kho appamatto viharati, appamadam 
upanissaya. 
‘The king lives diligently, supported by diligence. 


Handa mayampi appamatta viharama, appamadam 
upanissaya’ ti? 
We'd better live diligently, supported by diligence!’ 


Appamattassa te, maharaja, viharato appamadam 
upanissaya, attapi gutto rakkhito bhavissati— 

When you’re diligent, supported by diligence, then not only 
you yourself, 


itthagarampi guttam rakkhitam bhavissati, 
kosakotthagarampi guttam rakkhitam bhavissati” ti. 
but your ladies of the harem, and your treasury and 
storehouses will be guarded and protected.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Bhoge patthayamanena, 
“For one who desires a continuous flow 


ulare aparapare; 
of exceptional wealth, 


Appamadam pasamsanti, 
the astute praise diligence 


punnakiriyasu pandita; 


in making merit. 


Appamatto ubho atthe, 
Being diligent, an astute person 


adhigganhati pandito. 
secures both benefits: 


Ditthe dhamme Ca yo attho, 
the benefit in this life, 


yo cattho samparayiko; 
and in lives to come. 


Atthabhisamaya dhiro, 
A wise one, comprehending the meaning, 


panditoti pavuccati” ti. 


is called ‘astute’. 


3.19.19. Pathamaaputtakasutta 
- 19. Childless (1 st) 


2. Dutiyavagga - 2. Childless 


Savatthinidanam. 
At Savatthi. 


Atha kho raja pasenadi kosalo diva divassa yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho rajanam pasenadim 
kosalam bhagava etadavoca: 

Then King Pasenadi of Kosala went up to the Buddha in the 
middle of the day, bowed, and sat down to one side. The 
Buddha said to him, 


“handa kuto nu tvam, maharaja, agacchasi diva 
divassa” ti? 

“So, great king, where are you coming from in the middle of 
the day?” 


“Idha, bhante, savatthiyam setthi gahapati kalankato. 
“Sir, here in Savatthi a financier householder has passed 
away. 


Tamaham aputtakam sapateyyam rajantepuram 
atiharitva agacchami. 

Since he died childless, I have come after transferring his 
fortune to the royal compound. 


Asiti, bhante, satasahassani hirannasseva, ko pana 
vado rupiyassa. 
There was eight million in gold, not to mention the silver. 


Tassa kho pana, bhante, setthissa gahapatissa 
evarupo bhattabhogo ahosi— 
And yet that financier ate meals of 


kanajakam bhunjati bilangadutiyam. 
rough gruel with pickles. 


Evarupo vatthabhogo ahosi— 
He wore clothes consisting of 


sanam dhareti tipakkhavasanam. 
three pieces of sunn hemp. 


Evarupo yanabhogo ahosi— 
He traveled around in a vehicle that was 


jajjararathakena yati pannachattakena 
dhariyamanena’ ti. 
a dilapidated little cart, holding a leaf as sunshade.” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true! 


Asappuriso kho, maharaja, ulare bhoge labhitva 
nevattanam sukheti pineti, na matapitaro sukheti 
pineti, na puttadaram sukheti pineti, na 
dasakammakaraporise sukheti pineti, na mittamacce 
sukheti pineti, na saamanabrahmanesu uddhaggikam 
dakkhinam patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 

When a bad person has acquired exceptional wealth they 
don’t make themselves happy and pleased. Nor do they 
make their mother and father, partners and children, 
bondservants, workers, and staff, and friends and 
colleagues happy and pleased. And they don’t establish an 
uplifting religious donation for ascetics and brahmins that’s 


conducive to heaven, ripens in happiness, and leads to 
heaven. 


Tassa te bhoge evam samma aparibhunjiyamane 
rajano va haranti cora va haranti aggi va dahati 
udakam va vahati appiya va dayada haranti. 
Because they haven’t made proper use of that wealth, 
rulers or bandits take it, or fire consumes it, or flood 
sweeps it away, or unloved heirs take it. 


Evamsa te, maharaja, bhoga samma 
aparibhunjiyamana parikkhayam gacchanti, no 
paribhogam. 

Since that wealth is not properly utilized, it’s wasted, not 
used. 


Seyyathapi, maharaja, amanussatthane pokkharan1 
acchodaka sitodaka satodaka setodaka supatittha 
ramaniya. 

Suppose there was a lotus pond in an uninhabited region 
with clear, sweet, cool water, clean, with smooth banks, 
delightful. 


Tam jano neva hareyya na piveyya na nahayeyya na 
yathapaccayam va kareyya. 

But people don’t collect it or drink it or bathe in it or use it 
for any purpose. 


Evanhi tam, maharaja, udakam samma 
aparibhunjiyamanam parikkhayam gaccheyya, no 
paribhogam. 

Since that water is not properly utilized, it’s wasted, not 
used. 


Evameva kho, maharaja, asappuriso ulare bhoge 
labhitva nevattanam sukheti pineti, na matapitaro 


sukheti pineti, na puttadaram sukheti pineti, na 
dasakammakaraporise sukheti pineti, na mittamacce 
sukheti pineti, na saamanabrahmanesu uddhaggikam 
dakkhinam patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 

In the same way, when a bad person has acquired 
exceptional wealth ... 


Tassa te bhoge evam samma aparibhunjiyamane 
rajano va haranti, cora va haranti, aggi va dahati, 
udakam va vahati, appiya va dayada haranti. 


Evamsa te, maharaja, bhoga samma 
aparibhunjiyamana parikkhayam gacchanti, no 
paribhogam. 

it’s wasted, not used. 


Sappuriso ca kho, maharaja, ulare bhoge labhitva 
attanam sukheti pineti, matapitaro sukheti pineti, 
puttadaram sukheti pineti, dasakammakaraporise 
sukheti pineti, mittamacce sukheti pineti, 
samanabrahmanesu uddhaggikam dakkhinam 
patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 

When a good person has acquired exceptional wealth they 
make themselves happy and pleased. And they make their 
mother and father, partners and children, bondservants, 
workers, and staff, and friends and colleagues happy and 
pleased. And they establish an uplifting religious donation 
for ascetics and brahmins that’s conducive to heaven, 
ripens in happiness, and leads to heaven. 


Tassa te bhoge evam samma paribhunjiyamane neva 
rajano haranti, na cora haranti, na aggi dahati, na 
udakam vahati, na appiya dayada haranti. 


Because they make proper use of that wealth, rulers or 
bandits don’t take it, fire doesn’t consume it, flood doesn’t 
sweep it away, and unloved heirs don’t take it. 


Evamsa te, maharaja, bhoga samma 
paribhunjiyamana paribhogam gacchanti, no 
parikkhayam. 

Since that wealth is properly utilized, it’s used, not wasted. 


Seyyathapi, maharaja, gamassa va nigamassa va 
avidure pokkharan1 acchodaka sitodaka satodaka 
setodaka supatittha ramantya. 

Suppose there was a lotus pond not far from a town or 
village with clear, sweet, cool water, clean, with smooth 
banks, delightful. 


Tanca udakam jano hareyyapi piveyyapi nahayeyyapi 
yathapaccayampi kareyya. 

And people collected it and drank it and bathed in it and 
used it for their own purpose. 


Evanhi tam, maharaja, udakam samma 
paribhunjiyamanam paribhogam gaccheyya, no 
parikkhayam. 

Since that water is properly utilized, it’s used, not wasted. 


Evameva kho, maharaja, sappuriso ulare bhoge 
labhitva attanam sukheti pineti, matapitaro sukheti 
pineti, puttadaram sukheti pineti, 
dasakammakaraporise sukheti pineti, mittamacce 
sukheti pineti, samanabrahmanesu uddhaggikam 
dakkhinam patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 

In the same way, when a good person has acquired 
exceptional wealth ... 


Tassa te bhoge evam samma paribhunjiyamane neva 
rajano haranti, na cora haranti, na aggi dahati, na 
udakam vahati, na appiya dayada haranti. 


Evamsa te, maharaja, bhoga samma 
paribhunjiyamana paribhogam gacchanti, no 
parikkhayan’” ti. 

it’s used, not wasted. 


“Amanussatthane udakamva sitam, 
As cool water in an uninhabited region 


Tadapeyyamanam parisosameti; 
evaporates when not drunk; 


Evam dhanam kapuriso labhitva, 
so too when a sinner acquires wealth, 


Nevattana bhunjati no dadati. 
they neither use it themselves nor give it away. 


Dhiro ca vinnu adhigamma bhoge, 
But when a wise and sensible person gets hold of wealth, 


So bhunjati kiccakaro ca hoti; 
they use it and do their duty. 


So natisangham nisabho bharitva, 
That head, having supported the family unit, 


Anindito saggamupeti thanan’ ti. 
blameless, goes to a heavenly place.” 


3.20. 20. Dutiyaaputtakasutta - 
20. Childless (2nd) 


2. Dutiyavagga - 2. Childless 


Atha kho raja pasenadi kosalo diva divassa yena 
bhagava tenupasankami; upasankamitva ekamantam 
nisinnam kho rajanam pasenadim kosalam bhagava 
etadavoca: 

Then King Pasenadi of Kosala went up to the Buddha in the 
middle of the day ... The Buddha said to him, 


“handa kuto nu tvam, maharaja, agacchasi diva 
divassa” ti? 

“So, great king, where are you coming from in the middle of 
the day?” 


“Idha, bhante, savatthiyam setthi gahapati kalankato. 
“Sir, here in Savatthi a financier householder has passed 
away. 


Tamaham aputtakam sapateyyam rajantepuram 
atiharitva agacchami. 

Since he died childless, I have come after transferring his 
fortune to the royal compound. 


Satam, bhante, satasahassani hirannasseva, ko pana 
vado rupiyassa. 
There was ten million in gold, not to mention the silver. 


Tassa kho pana, bhante, setthissa gahapatissa 
evarupo bhattabhogo ahosi— 
And yet that financier ate meals of 


kanajakam bhunjati bilangadutiyam. 


rough gruel with pickles. 


Evarupo vatthabhogo ahosi— 
He wore clothes consisting of 


sanam dhareti tipakkhavasanam. 
three pieces of sunn hemp. 


Evarupo yanabhogo ahosi— 
He traveled around in a vehicle that was 


jajjararathakena yati pannachattakena 
dhariyamanena’ ti. 
a dilapidated little cart, holding a leaf as sunshade.” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true! 


Bhutapubbam so, maharaja, setthi gahapati 
taggarasikhim nama paccekasambuddham 
pindapatena patipadesi. 

Once upon a time, great king, that financier householder 
provided alms-food on behalf of a Buddha awakened for 
himself named Tagarasikhi. 


‘Detha samanassa pindan’ti vatva utthayasana 
pakkami. 

He instructed: ‘Give alms to that ascetic,’ before getting up 
from his seat and leaving. 


Datva ca pana paccha vippatisari ahosi: 
But after giving he regretted it: 


‘varametam pindapatam dasa va kammakara va 
bhunjeyyun’ ti. 


‘It would have been better to feed the bondservants or 
workers with that alms-food.’ 


Bhatu ca pana ekaputtakam sapateyyassa karana 
jivita voropesi. 

What’s more, he murdered his brother’s only child for the 
sake of his fortune. 


Yam kho so, maharaja, setthi gahapati taggarasikhim 
paccekasambuddham pindapatena patipadesi, tassa 
kammassa vipakena sattakkhattum sugatim saggam 
lokam upapajji. 

Because that financier provided Tagarasikhi with alms-food, 
as a result of that deed he was reborn seven times in a good 
place, a heavenly realm. 


Tasseva kammassa vipakavasesena imissayeva 
savatthiya sattakkhattum setthittam karesi. 

And as a residual result of that same deed he held the 
position of financier seven times right here in Savatthi. 


Yam kho so, maharaja, setthi gahapati datva paccha 
vippatisar1 ahosi: 
But because that financier regretted giving alms, 


‘varametam pindapatam dasa va kammakara va 
bhunjeyyun’ti, tassa kammassa vipakena nassularaya 
bhattabhogaya cittam namati, nassularaya 
vatthabhogaya cittam namati, nassularaya 
yanabhogaya cittam namati, nassularanam 
pancannam kamagunanam bhogaya cittam namati. 
as a result of that deed his mind didn’t tend to enjoy nice 
food, clothes, vehicles, or the five refined kinds of sensual 
stimulation. 


Yam kho so, maharaja, setthi gahapati bhatu ca pana 
ekaputtakam sapateyyassa karana jivita voropesi, 
tassa kammassa vipakena bahuni vassani bahuni 
vassasatani bahuni vassasahassani bahuni 
vassasatasahassani niraye paccittha. 

And because that financier murdered his brother’s only 
child for the sake of his fortune, as a result of that deed he 
burned in hell for many years, for many hundreds, many 
thousands, many hundreds of thousands of years. 


Tasseva kammassa vipakavasesena idam sattamam 
aputtakam sapateyyam rajakosam paveseti. 

And as a residual result of that same deed for the seventh 
time, since he is childless, his fortune ends up in the royal 
treasury. 


Tassa kho, maharaja, setthissa gahapatissa 
purananca punnam parikkhinam, navanca punnham 
anupacitam. 

Now the old merit of that financier has been used up, and 
he hasn’t accumulated new merit. 


Ajja pana, maharaja, setthi gahapati maharoruve 
niraye paccati’ ti. 

Today, great king, that financier burns in the Great Hell of 
Screams.” 


“Evam, bhante, setthi gahapati maharoruvam 
nirayam upapanno’ ti. 

“So, sir, that financier has been reborn in the Great Hell of 
Screams?” 


“Evam, maharaja, setthi gahapati maharoruvam 
nirayam upapanno’ ti. 
“Yes he has, great king.” 


Idamavoca ... pe . 
That is what the Budde said. . 


“Dhannam dhanam rajatam jatarupam, 
“Grain, wealth, silver, and gold, 


Pariggaham vapi yadatthi kinci; 
or whatever other possessions there are; 


Dasa kammakara pessa, 
bondservants, workers, employees, 


Ye Cassa anujivino. 
and those dependent for their livelihood: 


Sabbam nadaya gantabbam, 
you must go on without taking these; 


sabbam nikkhippagaminam; 
all of them are left behind. 


Yanca karoti kayena, 
But the deeds you do 


vacaya uda cetasa. 
by body, speech, and mind— 


Tanhi tassa sakam hoti, 
that’s what you can call your own. 


tamva adaya gacchati; 
That’s what you take when you go. 


Tamvassa anugam hoti, 
That’s what goes with you, 


chayava anapayin1. 
like a shadow that never leaves. 


Tasma kareyya kalyanam, 
That’s why you should do good, 


nicayam samparayikam; 
investing in the future life. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


Dutiyo vaggo. 

Jatila panca rajano, 
Donapakakurena Ca; 
Sangamena dve vuttani, 
Mallika dve appamadena Ca; 
Aputtakena dve vutta, 


Vaggo tena pavuccatiti. 


3.21.21. Puggalasutta - 21. 


Persons 
3. Tatiyavagga - 3. Kosala 


Savatthinidanam. 
At Savatthi. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho rajanam pasenadim kosalam bhagava etadavoca: 
Then King Pasenadi of Kosala went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“cattarome, maharaja puggala santo samvijjamana 
lokasmim. 
“Great king, these four people are found in the world. 


Katame cattaro? 
What four? 


Tamotamaparayano, tamojotiparayano, 
jotitamaparayano, jotijotiparayano. 

~ The dark bound for darkness, ~ the dark bound for light, 
~ the light bound for darkness, and ~ the light bound for 
light. 


Kathanca, maharaja puggalo tamotamaparayano 
hoti? 
And how is a person dark and bound for darkness? 


Idha, maharaja, ekacco puggalo nice kule paccajato 
hoti, candalakule va venakule va nesadakule va 
rathakarakule va pukkusakule va dalidde 


appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati. 

It’s when some person is reborn in a low family—a family of 
outcastes, bamboo-workers, hunters, chariot-makers, or 
waste-collectors—poor, with little to eat or drink, where life 
is tough, and food and shelter are hard to find. 


So ca hoti dubbanno duddasiko okotimako 
bavhabadho kano va kuni va khanjo va pakkhahato 
va, na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 
And they’re ugly, unsightly, deformed, chronically ill—one- 
eyed, crippled, lame, or half-paralyzed. They don’t get to 
have food, drink, clothes, and vehicles; garlands, perfumes, 
and makeup; or bed, house, and lighting. 


So kayena duccaritam carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
And they do bad things by way of body, speech, and mind. 


So kayena duccaritam Caritva vacaya duccaritam 
caritva manasa duccaritam caritva, kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Seyyathapi, maharaja, puriso andhakara va 
andhakaram gaccheyya, tama va tamam gaccheyya, 
lohitamala va lohitamalam gaccheyya. 

This person is like someone who goes from darkness to 
darkness, from blackness to blackness, from bloodstain to 
bloodstain. 


Tathupamaham, maharaja, imam puggalam vadami. 


Evam kho, maharaja, puggalo tamotamaparayano 
hoti. 
That’s how a person is dark and bound for darkness. 


Kathanca, maharaja, puggalo tamojotiparayano hoti? 
And how is a person dark and bound for light? 


Idha, maharaja, ekacco puggalo nice kule paccajato 
hoti, candalakule va venakule va nesadakule va 
rathakarakule va pukkusakule va dalidde 
appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati. 

It’s when some person is reborn in a low family—a family of 
outcastes, bamboo-workers, hunters, chariot-makers, or 
waste-collectors—poor, with little to eat or drink, where life 
is tough, and food and shelter are hard to find. 


So ca kho hoti dubbanno duddasiko okotimako 
bavhabadho, kano va kuni va khanjo va pakkhahato 
va, na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 
And they’re ugly, unsightly, deformed, chronically ill—one- 
eyed, crippled, lame, or half-paralyzed. They don’t get to 
have food, drink, clothes, and vehicles; garlands, perfumes, 
and makeup; or bed, house, and lighting. 


So kayena sucaritam Carati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
But they do good things by way of body, speech, and mind. 


So kayena sucaritam caritva vacaya sucaritam caritva 
manasa sucaritam caritva, kayassa bheda param 
Marana sugatim saggam lokam upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Seyyathapi, maharaja, puriso pathaviya va pallankam 
aroheyya, pallanka va assapitthim aroheyya, 
assapitthiya va hatthikkhandham aroheyya, 
hatthikkhandha va pasadam aroheyya. 

This person is like someone who ascends from the ground 
to a couch; from a couch to horseback; from horseback to 
an elephant; and from an elephant to a stilt longhouse. 


Tathupamaham, maharaja, imam puggalam vadami. 


Evam kho, maharaja, puggalo tamojotiparayano hoti. 
That’s how a person is dark and bound for light. 


Kathanca, maharaja, puggalo jotitamaparayano hoti? 
And how is a person light and bound for darkness? 


Idha, maharaja, ekacco puggalo ucce kule paccajato 
hoti, khattiyamahasalakule va 
brahmanamahasalakule va gahapatimahasalakule va, 
addhe mahaddhane mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne. 

It’s when some person is reborn in an eminent family—a 
well-to-do family of aristocrats, brahmins, or householders 
—rich, affluent, and wealthy, with lots of gold and silver, lots 
of property and assets, and lots of money and grain. 


So ca hoti abhirupo dassantyo pasadiko, paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 

And they’re attractive, good-looking, lovely, of surpassing 
beauty. They get to have food, drink, clothes, and vehicles; 
garlands, perfumes, and makeup; and bed, house, and 
lighting. 


So kayena duccaritam Carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
But they do bad things by way of body, speech, and mind. 


So kayena duccaritam Caritva vacaya duccaritam 
caritva manasa duccaritam caritva, kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 

When their body breaks up, after death, they’re reborn in a 
place of loss, a bad place, the underworld, hell. 


Seyyathapi, maharaja, puriso pasada va 
hatthikkhandham oroheyya, hatthikkhandha va 
assapitthim oroheyya, assapitthiya va pallankam 
oroheyya, pallanka va pathavim oroheyya, pathaviya 
va andhakaram paviseyya. 

This person is like someone who descends from a stilt 
longhouse to an elephant; from an elephant to horseback; 
from horseback to a couch; and from a couch to the ground; 
and from the ground they enter darkness. 


Tathupamaham, maharaja, imam puggalam vadami. 


Evam kho, maharaja, puggalo jotitamaparayano hoti. 
That’s how a person is light and bound for darkness. 


Kathanca, maharaja, puggalo jotijotiparayano hoti? 
And how is a person light and bound for light? 


Idha, maharaja, ekacco puggalo ucce kule paccajato 
hoti, khattiyamahasalakule va 
brahmanamahasalakule va gahapatimahasalakule va, 
addhe mahaddhane mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne. 

It’s when some person is reborn in an eminent family—a 
well-to-do family of aristocrats, brahmins, or householders 


—rich, affluent, and wealthy, with lots of gold and silver, lots 
of property and assets, and lots of money and grain. 


So ca hoti abhirupo dassantyo pasadiko, paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 

And they’re attractive, good-looking, lovely, of surpassing 
beauty. They get to have food, drink, clothes, and vehicles; 
garlands, perfumes, and makeup; and bed, house, and 
lighting. 


So kayena sucaritam Carati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
And they do good things by way of body, speech, and mind. 


So kayena sucaritam cCaritva vacaya sucaritam caritva 
manasa sucaritam caritva, kayassa bheda param 
Marana sugatim saggam lokam upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Seyyathapi, maharaja, puriso pallanka va pallankam 
sankameyya, assapitthiya va assapitthim sankameyya, 
hatthikkhandha va hatthikkhandham sankameyya, 
pasada va pasadam sankameyya. 

This person is like someone who shifts from one couch to 
another; from the back of one horse to another; from one 
elephant to another; or from one stilt longhouse to another. 


Tathupamaham, maharaja, imam puggalam vadami. 


Evam kho, maharaja, puggalo jotijotiparayano hoti. 
That’s how a person is light and bound for light. 


Ime kho, maharaja, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Daliddo puriso raja, 
“O king, some people are poor, 


assaddho hoti macchar}; 
faithless and stingy. 


Kadariyo papasankappo, 
Miserly, with bad intentions, 


micchaditthi anadaro. 
they lack regard, they have wrong view. 


Samane brahmane vapi, 
They abuse and insult 


anne vapi vanibbake; 
ascetics and brahmins 


Akkosati paribhasati, 
and other renunciates. 


natthiko hoti rosako. 
They’re nihilists and bullies, 


Dadamanam nivareti, 
who prevent others from giving 


yacamanana bhojanam; 
food to beggars. 


Tadiso puriso raja, 
O king, ruler of the people: 


miyamano janadhipa; 
when such people die 


Upeti nirayam ghoram, 
they fall into the terrible hell— 


tamotamaparayano. 
from darkness they’re bound for darkness. 


Daliddo puriso raja, 
O king, some people are poor, 


saddho hoti amacchar1; 
but faithful and not stingy. 


Dadati setthasankappo, 
They give with best of intentions, 


abyaggamanaso naro. 
that peaceful-hearted person. 


Samane brahmane vapi, 
They rise for and bow to 


anne vapi vanibbake; 
ascetics and brahmins 


Utthaya abhivadeti, 
and other renunciates. 


Samacariyaya sikkhati. 
Training in moral conduct, 


Dadamanam na vareti, 
they don’t prevent others from giving 


yacamanana bhojanam; 
food to beggars. 


Tadiso puriso raja, 
O king, ruler of the people: 


miyamano janadhipa; 
when such people die 


Upeti tidivam thanam, 
they go to the heaven of the Three and Thirty— 


tamojotiparayano. 
from darkness they’re bound for light. 


Addho ce puriso raja, 
O king, some people are rich, 


assaddho hoti macchar}; 
but faithless and stingy. 


Kadariyo papasankappo, 
Miserly, with bad intentions, 


micchaditthi anadaro. 
they lack regard, they have wrong view. 


Samane brahmane vapi, 
They abuse and insult 


anne vapi vanibbake; 
ascetics and brahmins 


Akkosati paribhasati, 
and other renunciates. 


natthiko hoti rosako. 
They’re nihilists and bullies, 


Dadamanam nivareti, 
who prevent others from giving 


yacamanana bhojanam; 
food to beggars. 


Tadiso puriso raja, 
O king, ruler of the people: 


miyamano janadhipa; 
when such people die 


Upeti nirayam ghoram, 
they fall into the terrible hell— 


jotitamaparayano. 
from light they’re bound for darkness. 


Addho ce puriso raja, 
O king, some people are rich, 


saddho hoti amacchar1; 
faithful and not stingy. 


Dadati setthasankappo, 
They give with best of intentions, 


abyaggamanaso naro. 
that peaceful-hearted person. 


Samane brahmane vapi, 
They rise for and bow to 


anne vapi vanibbake; 
ascetics and brahmins 


Utthaya abhivadeti, 
and other renunciates. 


Samacariyaya sikkhati. 
Training in moral conduct, 


Dadamanam na vareti, 
they don’t prevent others from giving 


yacamanana bhojanam; 
food to beggars. 


Tadiso puriso raja, 
O king, ruler of the people: 


miyamano janadhipa; 
when such people die 


Upeti tidivam thanam, 
they go to the heaven of the Three and Thirty— 


jotijotiparayano’ ti. 
from light they’re bound for light.” 


3.22. 22. Ayyikasutta - 22. 


Grandmother 
3. Tatiyavagga - 3. Kosala 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho rajanam pasenadim 
kosalam bhagava etadavoca: 

King Pasenadi of Kosala sat to one side, and the Buddha 
said to him, 


“handa kuto nu tvam, maharaja, agacchasi 
divadivassa” ti? 

“So, great king, where are you coming from in the middle of 
the day?” 


“Ayyika me, bhante, kalankata jinna vuddha 
mahallika addhagata vayoanuppatta visavassasatika 
jatiya. 

“Sir, my grandmother has passed away. She was old, elderly 
and senior. She was advanced in years and had reached the 
final stage of life; she was a hundred and twenty years old. 


Ayyika kho pana me, bhante, piya hoti manapa. 
But I loved my grandmother; she was dear to me. 


Hatthiratanena cepaham, bhante, labheyyam ‘ma me 
ayyika kalamakasi'ti, hatthiratanampaham 
dadeyyam: 

If by giving away the elephant treasure I could get my 
grandmother back, I’d do it. 


‘ma me ayyika kalamakasy’'ti. 


Assaratanena cepaham, bhante, labheyyam ‘ma me 
ayyika kalamakasi’ti, assaratanampaham dadeyyam: 
If by giving away the horse treasure I could get my 
grandmother back, I’d do it. 


‘ma me ayyika kalamakasy’ti. 


Gamavarena cepaham, bhante, labheyyam ‘ma me 
ayyika kalamakasi’ti, gamavarampaham dadeyyam: 

If by giving away a prize village I could get my grandmother 
back, I’d do it. 


‘ma me ayyika kalamakasy’'ti. 


Janapadapadesena cepaham, bhante, labheyyam ‘ma 
me ayyika kalamakasi’ti, janapadapadesampaham 
dadeyyam: 

If by giving away the whole country I could get my 
grandmother back, I’d do it.” 


‘ma me ayyika kalamakasy’ti. 


‘Sabbe satta, maharaja, maranadhamma 
Maranapariyosana maranam anatita’ti. 

“Great king, all sentient beings are liable to die. Death is 
their end; they’re not exempt from death.” 


‘Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Yavasubhasitamidam, bhante, bhagavata— 
how well said this was by the Buddha: 


sabbe satta maranadhamma maranapariyosana 
Maranam anatita’”’ ti. 


‘All sentient beings are liable to die. Death is their end; 
they’re not exempt from death.’” 


“Evametam, maharaja, evametam, maharaja. 
“That’s so true, great king! That’s so true! 


Sabbe satta maranadhamma maranapariyosana 
maranam anatita. 

All sentient beings are liable to die. Death is their end; 
they’re not exempt from death. 


Seyyathapi, maharaja, yani kanici 
kumbhakarabhajanani amakani ceva pakkani ca 
sabbani tani bhedanadhammani 
bhedanapariyosanani bhedanam anatitani; 

It’s like the vessels made by potters. Whatever kind they 
are, whether baked or unbaked, all of them are liable to 
break apart. Breaking is their end; they’re not exempt from 
breakage. 


evameva kho, maharaja, sabbe satta maranadhamma 
Maranapariyosana maranam anatita” ti. 

In the same way, all sentient beings are liable to die. Death 
is their end; they’re not exempt from death.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Sabbe satta marissanti, 
“All beings will die, 


maranantanhi jivitam; 
for life ends with death. 


Yathakammam gamissanti, 
They pass on according to their deeds, 


punnapapaphalupaga; 
reaping the fruits of good and bad. 


Nirayam papakammanta, 
Those who do bad go to hell, 


punnakamma Ca suggatim. 
and if you do good you go to heaven. 


Tasma kareyya kalyanam, 
That’s why you should do good, 


nicayam samparayikam; 
investing in the future life. 


Punnani paralokasmim, 
The good deeds of sentient beings 


patittha honti paninan’ ti. 
support them in the next world.” 


3.23. 23. Lokasutta - 23. The 


World 
3. Tatiyavagga - 3. Kosala 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“kati nu kho, bhante, lokassa dhamma uppajjamana 
uppajjanti ahitaya dukkhaya aphasuviharaya’” ti? 
“Sir, how many things arise in the world for its harm, 
suffering, and discomfort?” 


“Tayo kho, maharaja, lokassa dhamma uppajjamana 
uppajjanti ahitaya dukkhaya aphasuviharaya. 
“Great king, three things arise in the world for its harm, 
suffering, and discomfort. 


Katame tayo? 
What three? 


Lobho kho, maharaja, lokassa dhammo, uppajjamano 
uppajjati ahitaya dukkhaya aphasuviharaya. 
Greed, 


Doso kho, maharaja, lokassa dhammo, uppajjamano 
uppajjati ahitaya dukkhaya aphasuviharaya. 
hate, 


Moho kho, maharaja, lokassa dhammo, uppajjamano 
uppajjati ahitaya dukkhaya aphasuviharaya. 


and delusion. 


Ime kho, maharaja, tayo lokassa dhamma 
uppajjamana uppajjanti ahitaya dukkhaya 
aphasuviharaya’ ti. 

These three things arise in the world for its harm, suffering, 
and discomfort.” 


Idamavoca ... pe ... 
That is what the Buddha said. ... 


“Lobho doso ca moho Ca, 
“When greed, hate, and delusion, 


purisam papacetasam; 
have arisen inside oneself, 


Himsanti attasambhuta, 
they harm a person of wicked heart, 


tacasaramva samphalan’” ti. 
as a reed is destroyed by its own fruit.” 


3.24. 24. Issattasutta - 24. 
Archery 


3. Tatiyavagga - 3. Kosala 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 
Seated to one side, King Pasenadi said to the Buddha, 


“kattha nu kho, bhante, danam databban’” ti? 
“Sir, where should a gift be given?” 


“Yattha kho, maharaja, cittam pasidati’ ti. 
“Wherever your heart feels inspired, great king.” 


“Kattha pana, bhante, dinnam mahapphalan” ti? 
“But sir, where is a gift very fruitful?” 


“Annam kho etam, maharaja, kattha danam 
databbam, annam panetam kattha dinnam 
mahapphalanti? 

“Where a gift should be given is one thing, great king, but 
where a gift is very fruitful is another. 


Silavato kho, maharaja, dinnam mahapphalam, no 
tatha dussile. 

A gift is very fruitful when it’s given to an ethical person, 
not so much to an unethical person. 


Tena hi, maharaja, tannevettha patipucchissami. 
Yatha, te khameyya, tatha nam byakareyyasi. 


Well then, great king, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, maharaja, 
What do you think, great king? 


idha tyassa yuddham paccupatthitam sangamo 
samupabyulho. 
Suppose you were at war, ready to fight a battle. 


Atha agaccheyya khattiyakumaro asikkhito 
akatahattho akatayoggo akatupasano bhiru chambhi 
utrasi1 palayl. 

Then along comes an aristocrat youth who is untrained, 
inexpert, unfit, inexperienced. And he’s fearful, cowardly, 
trembling, quick to flee. 


Bhareyyasi tam purisam, attho ca te tadisena 
purisena” ti? 

Would you employ such a man? Would he be of any use to 
you?” 


“Naham, bhante, bhareyyam tam purisam, na ca me 
attho tadisena purisena’” ti. 
“No, sir, I would have no use for such a man.” 


“Atha agaccheyya brahmanakumaro asikkhito ... pe ... 
“What about a brahmin youth, 


atha agaccheyya vessakumaro asikkhito ... pe ... 
a merchant youth, 


atha agaccheyya suddakumaro asikkhito ... pe ... 
or a worker youth who was similar?” 


na ca me attho tadisena purisena’ ti. 


“No, sir, I would have no use for such a man.” 


“Tam kim mannasi, maharaja, 
“What do you think, great king? 


idha tyassa yuddham paccupatthitam sangamo 
samupabyulho. 
Suppose you were at war, ready to fight a battle. 


Atha agaccheyya khattiyakumaro susikkhito 
katahattho katayoggo katupasano abhiru acchambhi 
anutrasi apalayl. 

Then along comes an aristocrat youth who is trained, 
expert, fit, experienced. And he’s fearless, brave, bold, 
standing his ground. 


Bhareyyasi tam purisam, attho ca te tadisena 
purisena” ti? 

Would you employ such a man? Would he be of any use to 
you?” 


“Bhareyyaham, bhante, tam purisam, attho ca me 
tadisena purisena” ti. 
“Yes, sir, | would have a use for such a man.” 


“Atha agaccheyya brahmanakumaro ... pe ... 
“What about a brahmin youth, 


atha agaccheyya vessakumaro ... pe ... 
a merchant youth, 


atha agaccheyya suddakumaro susikkhito katahattho 
katayoggo katupasano abhiru acchambhi anutrasi 
apalayl. 

or a worker youth who was similar? 


Bhareyyasi tam purisam, attho ca te tadisena 
purisena” ti? 

Would you employ such a man? Would he be of any use to 
you?” 


“Bhareyyaham, bhante, tam purisam, attho ca me 
tadisena purisena’” ti. 
“Yes, sir, | would have a use for such a man.” 


“Evameva kho, maharaja, yasma kasma cepi kula 
agarasma anagariyam pabbajito hoti, so ca hoti 
pancangavippahino pancangasamannagato, tasmim 
dinnam mahapphalam hoti. 

“In the same way, a gift to anyone who has given up five 
factors and possesses five factors is very fruitful, no matter 
what family they’ve gone forth from. 


Katamani pancangani pahinani honti? 
What are the five factors they’ve given up? 


Kamacchando pahino hoti, byapado pahino hoti, 
thinamiddham pahinam hoti, uddhaccakukkuccam 
pahinam hoti, vicikiccha pahina hoti. 

Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


Imani pancangani pahinani honti. 
These are the five factors they’ve given up. 


Katamehi pancahangehi samannagato hoti? 
What are the five factors they possess? 


Asekkhena silakkhandhena samannagato hoti, 
asekkhena samadhikkhandhena samannagato hoti, 
asekkhena pannakkhandhena samannagato hoti, 
asekkhena vimuttikkhandhena samannagato hoti, 


asekkhena vimuttinanadassanakkhandhena 
samannagato hoti. 

The entire spectrum of an adept’s ethics, immersion, 
wisdom, freedom, and knowledge and vision of freedom. 


Imehi pancahangehi samannagato hoti. 
These are the five factors they possess. 


Iti pancangavippahine pancangasamannagate 
dinnam mahapphalan’ ti. 

I say that a gift to anyone who has given up these five 
factors and possesses these five factors is very fruitful.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Issattam balaviriyanca, 
“Any youth skilled at archery, 


yasmim vijjetha manave; 
powerful and vigorous, 


Tam yuddhattho bhare raja, 
would be employed by a king going to war— 


nasuram jatipaccaya. 
one is not a coward because of one’s birth. 


Tatheva khantisoraccam, 
Just so, whoever is settled 


dhamma yasmim patitthita; 
in the qualities of patience and gentleness, 


Ariyavuttim medhavim, 
a clever person with noble conduct, 


hinajaccampi pujaye. 
should be venerated even if they’re low born. 


Karaye assame ramme, 
You should build lovely hermitages 


vasayettha bahussute; 
and settle learned people in them. 


Papanca vivane kayira, 
You should set up water supplies in barren regions 


dugge sankamanani Ca. 
and passages in places hard to travel. 


Annam panam khadaniyam, 
Food, drink, edibles, 


vatthasenasanani Ca; 
clothes, and lodgings 


Dadeyya ujubhutesu, 
should be given to the upright ones, 


vippasannena Cetasa. 
with a clear and confident heart. 


Yatha hi megho thanayam, 
The thundering rain cloud, 


vijjumali satakkaku; 
its hundred peaks wreathed in lightning, 


Thalam ninnanca pureti, 
pours down over the rich earth, 


abhivassam vasundharam. 
soaking the uplands and valleys. 


Tatheva saddho sutava, 
So too an astute person, 


abhisankhacca bhojanam; 
faithful and learned, 


Vanibbake tappayati, 
should prepare a meal to satisfy 


annapanena pandito. 
renunciates with food and drink. 


Amodamano pakireti, 
Rejoicing, they distribute, 


detha dethati bhasati; 
saying, ‘Give! give!’ 


Tam hissa gajjitam hoti, 
For that is their thunder, 


devasseva pavassato; 

like the gods when it rains. 

Sa punnadhara vipula, 

That stream of merit so abundant 


dataram abhivassati’ ti. 
showers down on the giver.” 


3.25. 25. Pabbatupamasutta - 25. 


The Simile of the Mountain 
3. Tatiyavagga - 3. Kosala 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho rajanam pasenadim 
kosalam bhagava etadavoca: 

King Pasenadi of Kosala sat to one side, and the Buddha 
said to him, 


“handa kuto nu tvam, maharaja, agacchasi diva 
divassa” ti? 

“So, great king, where are you coming from in the middle of 
the day?” 


“Yani tani, bhante, rannam khattiyanam 
muddhavasittanam issariyamadamattanam 
kamagedhapariyutthitanam 
janapadatthavariyappattanam mahantam 
pathavimandalam abhivijiya ajjhavasantanam 
rajakaranityani bhavanti, tesu khvaham, etarahi 
ussukkamapanno’ ti. 

“Sir, there are anointed aristocratic kings who are 
infatuated with authority, and obsessed with greed for 
sensual pleasures. They have attained stability in the 
country, occupying a vast conquered territory. Today I have 
been busy fulfilling the duties of such kings.” 


“Tam kim mannasi, maharaja, 
“What do you think, great king? 


idha te puriso agaccheyya puratthimaya disaya 
saddhayiko paccayiko. 

Suppose a trustworthy and reliable man were to come from 
the east. 


So tam upasankamitva evam vadeyya: 
He’d approach you and say: 


‘yagghe, maharaja, janeyyasi, aham agacchami 
puratthimaya disaya. 
‘Please sir, you should know this. I come from the east. 


Tatthaddasam mahantam pabbatam abbhasamam, 
sabbe pane nippothento agacchati. 

There I saw a huge mountain that reached the clouds. And 
it was coming this way, crushing all creatures. 


Yam te, maharaja, karanityam, tam karohi'ti. 
So then, great king, do what you must!’ 


Atha dutiyo puriso agaccheyya pacchimaya disaya ... 
pe ... 

Then a second trustworthy and reliable man were to come 
from the west ... 


atha tatiyo puriso agaccheyya uttaraya disaya ... 
a third from the north ... 


atha catuttho puriso agaccheyya dakkhinaya disaya 
saddhayiko paccayiko. 
and a fourth from the south. 


So tam upasankamitva evam vadeyya: 
He’d approach you and say: 


‘yagghe, maharaja, janeyyasi, aham agacchami 
dakkhinaya disaya. 
‘Please sir, you should know this. I come from the south. 


Tatthaddasam mahantam pabbatam abbhasamam 
sabbe pane nippothento agacchati. 

There I saw a huge mountain that reached the clouds. And 
it was coming this way, crushing all creatures. 


Yam te, maharaja, karantyam tam karohr'’ti. 
So then, great king, do what you must!’ 


Evarupe te, maharaja, mahati mahabbhaye 
Samuppanne darune manussakkhaye dullabhe 
manussatte kimassa karantyan” ti? 

Should such a dire threat arise—a terrible loss of human 
life, when human birth is so rare—what would you do?” 


“Evarupe me, bhante, mahati mahabbhaye 
Samuppanne darune manussakkhaye dullabhe 
manussatte kimassa karaniyam annatra 
dhammacariyaya annatra samacariyaya annatra 
kusalakiriyaya annatra punnakiriyaya’” ti? 

“Sir, what could I do but practice the teachings, practice 
morality, doing skillful and good actions?” 


“Arocemi kho te, maharaja, pativedemi kho te, 
maharaja, adhivattati kho tam, maharaja, 
jaramaranam. 

“T tell you, great king, I announce to you: old age and death 
are advancing upon you. 


Adhivattamane ce te, maharaja, jaramarane kimassa 
karaniyan” ti? 

Since old age and death are advancing upon you, what 
would you do?” 


“Adhivattamane ca me, bhante, jaramarane kimassa 
karaniyam annatra dhammacariyaya samacariyaya 
kusalakiriyaya punnakiriyaya? 

“Sir, what can I do but practice the teachings, practice 
morality, doing skillful and good actions? 


Yani tani, bhante, ranham khattiyanam 
muddhavasittanam issariyamadamattanam 
kamagedhapariyutthitanam 
janapadatthavariyappattanam mahantam 
pathavimandalam abhivijiya ajjhavasantanam 
hatthiyuddhani bhavanti; 

Sir, there are anointed aristocratic kings who are infatuated 
with authority, and obsessed with greed for sensual 
pleasures. They have attained stability in the country, 
occupying a vast conquered territory. Such kings engage in 
battles of elephants, 


tesampi, bhante, hatthiyuddhanam natthi gati natthi 
visayo adhivattamane jaramarane. 


Yanipi tani, bhante, rannam khattiyanam 
muddhavasittananm. ... pe ... 


ajjhavasantanam assayuddhani bhavanti ... pe ... 
cavalry, 


rathayuddhani bhavanti ... pe ... 
chariots, 


pattiyuddhani bhavanti; 
or infantry. 


tesampi, bhante, pattiyuddhanam natthi gati natthi 
visayo adhivattamane jaramarane. 


But there is no place, no scope for such battles when old 
age and death are advancing. 


Santi kho pana, bhante, imasmim rajakule mantino 
mahamatta, ye pahonti agate paccatthike mantehi 
bhedayitum. 

In this royal court there are ministers of wise counsel who 
are capable of dividing an approaching enemy by wise 
counsel. 


Tesampi, bhante, mantayuddhanam natthi gati natthi 
visayo adhivattamane jaramarane. 

But there is no place, no scope for such diplomatic battles 
when old age and death are advancing. 


Samvijjati kho pana, bhante, imasmim rajakule 
pahutam hirannasuvannam bhumigatanceva 
vehasatthanca, yena mayam pahoma agate 
paccatthike dhanena upalapetum. 

In this royal court there is abundant gold coin and bullion 
stored in dungeons and towers. Using this wealth we can 
pay off an approaching enemy. 


Tesampi, bhante, dhanayuddhanam natthi gati natthi 
visayo adhivattamane jaramarane. 

But there is no place, no scope for such monetary battles 
when old age and death are advancing. 


Adhivattamane ca me, bhante, jaramarane kimassa 
karaniyam annatra dhammacariyaya samacariyaya 
kusalakiriyaya punnakiriyaya” ti? 

When old age and death are advancing, what can I do but 
practice the teachings, practice morality, doing skillful and 
good actions?” 


“Evametam, maharaja, evametam, maharaja. 


“That’s so true, great king! That’s so true! 


Adhivattamane jaramarane kimassa karanityam 
annatra dhammacariyaya samacariyaya 
kusalakiriyaya punnakiriyaya’” ti? 

When old age and death are advancing, what can you do 
but practice the teachings, practice morality, doing skillful 
and good actions?” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yathapi sela vipula, 
“Suppose there were vast mountains 


nabham ahacca pabbata; 
of solid rock touching the sky 


Samantanupariyayeyyum, 
drawing in from all sides 


nippothento catuddisa. 
and crushing the four quarters. 


Evam jara Ca maccu Ca, 
So too old age and death 


adhivattanti panine; 
advance upon all living creatures— 


Khattiye brahmane vesse, 
aristocrats, brahmins, merchants, 


sudde candalapukkuse; 
workers, outcastes, and scavengers. 


Na kinci parivajjeti, 
They spare nothing. 


sabbamevabhimaddati. 
They crush all beneath them. 


Na tattha hatthinam bhumi, 
There’s nowhere for elephants to take a stand, 


na rathanam na pattiya; 
nor chariots nor infantry. 


Na capi mantayuddhena, 
They can’t be defeated 


sakka jetum dhanena va. 
by diplomatic battles or by wealth. 


Tasma hi pandito poso, 
That’s why an astute person, 


Sampassam atthamattano; 
seeing what’s good for themselves, 


Buddhe dhamme Ca sanghe Ca, 
being wise, would place faith 


dhiro saddham nivesaye. 
in the Buddha, the teaching, and the Sangha. 


Yo dhammam cari kKayena, 
Whoever lives by the teaching 


vacaya uda cetasa; 
in body, speech, and mind, 


Idheva nam pasamsanti, 
is praised in this life 


pecca sagge pamodati’ ti. 
and departs to rejoice in heaven.” 


Tatiyo vaggo. 

Puggalo ayyika loko, 
issattam pabbatupama; 
Desitam buddhasetthena, 
imam kosalapancakanti. 


Kosalasamyuttam samattam. 
The Linked Discourses with the Kosalan are completed. 


4.01.1. Tapokammasutta - 1. 


Mortification 
1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhamule 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the root of the goatherd’s banyan 
tree on the bank of the Neranjara River. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“mutto vatamhi taya dukkarakarikaya. 
“T am truly freed from that grueling work! 


Sadhu mutto vatamhi taya anatthasamhitaya 
dukkarakarikaya. 

Thank goodness I’m freed from that pointless grueling 
work. 


Sadhu vatamhi mutto bodhim samajjhagan’ ti. 
Thank goodness that, steadfast and mindful, I have attained 
awakening.” 


Atha kho maro papima bhagavato cetasa 
cetoparivitakkamannaya yena bhagava 


tenupasankami; upasankamitva bhagavantam 
gathaya ajjhabhasi: 

And then Mara the Wicked, knowing what the Buddha was 
thinking, went up to him and addressed him in verse: 


“Tapokamma apakkamma, 
“You’ve departed from the practice of mortification 


ye na sujjhanti manava; 
by which humans purify themselves. 


Asuddho mannasi suddho, 
You’re impure, but think yourself pure; 


suddhimagga aparaddho’ ti. 
you’ve strayed from the path of purity.” 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathahi ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Anatthasamhitam natva, 
“IT realized that it’s pointless; 


yam kinci amaram tapam; 
all that mortification in search of immortality 


Sabbam natthavaham hoti, 
is as futile 


phiyarittamva dhammani. 
as oars and rudder on dry land. 


Silam samadhi pannanca, 
Ethics, immersion, and wisdom: 


Maggam bodhaya bhavayam; 
by developing this path to awakening 


Pattosmi paramam suddhim, 
I attained ultimate purity. 


Nihato tvamasi antaka’” ti. 
You’re beaten, terminator!” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti, dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.02. 2. Hatthirajavannasutta - 2. 


In the Form of an Elephant King 
1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhamule 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the root of the goatherd’s banyan 
tree on the bank of the Neranjara River. 


Tena kho pana samayena bhagava 
rattandhakaratimisayam abbhokase nisinno hoti, 
devo ca ekamekam phusayati. 

Now at that time the Buddha was meditating in the open 
during the dark of night, while a gentle rain drizzled down. 


Atha kho maro papima bhagavato bhayam 
chambhitattam lomahamsam uppadetukamo 
mahantam hatthirajavannam abhinimminitva yena 
bhagava tenupasankami. 

Then Mara the Wicked, wanting to make the Buddha feel 
fear, terror, and goosebumps, manifested in the form ofa 
huge elephant king and approached him. 


Seyyathapi nama mahaaritthako mani; 
Its head was like a huge block of soapstone. 


evamassa sisam hoti. 


Seyyathapi nama suddham rupiyam; 


Its tusks were like pure silver. 
evamassa danta honti. 


Seyyathapi nama mahati nangalisa; 
Its trunk was like a long plough pole. 


evamassa sondo hoti. 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathaya ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
addressed him in verse: 


“Samsaram dighamaddhanam, 
“Transmigrating for such a long time, 


Vannam katva subhasubham; 
you’ve made forms beautiful and ugly. 


Alam te tena papima, 
Enough of this, Wicked One! 


Nihato tvamasi antaka’” ti. 
You’re beaten, terminator!” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.03.3. Subhasutta - 3. 


Beautiful 
1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhamule 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the root of the goatherd’s banyan 
tree on the bank of the Neranjara River. 


Tena kho pana samayena bhagava 
rattandhakaratimisayam abbhokase nisinno hoti, 
devo ca ekamekam phusayati. 

Now at that time the Buddha was meditating in the open 
during the dark of night, while a gentle rain drizzled down. 


Atha kho maro papima, bhagavato bhayam 
chambhitattam lomahamsam uppadetukamo, yena 
bhagava tenupasankami; upasankamitva bhagavato 
avidure uccavaca vannanibha upadamseti, subha 
ceva asubha Ca. 

Then Mara the Wicked, wanting to make the Buddha feel 
fear, terror, and goosebumps, approached him, and while 
not far away generated a rainbow of bright colors, both 
beautiful and ugly. 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathahi ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Samsaram dighamaddhanam, 
“Transmigrating for such a long time, 


vannam katva subhasubham; 
you’ve made forms beautiful and ugly. 


Alam te tena papima, 
Enough of this, Wicked One! 


nihato tvamasi antaka. 
You’re beaten, terminator. 


Ye ca kayena vacaya, 
Those who are well restrained 


mManaSa Ca susamvuta; 
in body, speech, and mind 


Na te maravasanuga, 
don’t fall under Mara’s sway, 


na te marassa baddhagu’" ti. 
they don’t become your footmen.” 


Atha kho maro ... pe ... tatthevantaradhayliti. 
Then Mara ... vanished right there. 


4.04. 4. Pathamamarapasasutta - 


4. Mara’s Snares (1st) 
1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Mayham kho, bhikkhave, yoniso manasikara yoniso 
sammappadhana anuttara vimutti anuppatta, 
anuttara vimutti sacchikata. 

“Mendicants, I have attained and realized supreme freedom 
through proper attention and proper effort. 


Tumhepi, bhikkhave, yoniso manasikara yoniso 
Sammappadhana anuttaram vimuttim anupapunatha, 
anuttaram vimuttim sacchikarotha’” ti. 


You too should attain and realize supreme freedom through 
proper attention and proper effort.” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Baddhosi marapasena, 
“You’re bound by Mara’s snares, 


ye dibba ye ca manusa; 
both human and divine. 


Marabandhanabaddhosi, 
You’re bound by Mara’s bonds: 


na me samana mokkhasi’ ti. 
you won’t escape me, ascetic!” 


“Muttaham marapasena, 
“I’m freed from Mara’s snares, 


Ye dibba ye ca manusa; 
both human and divine. 


Marabandhanamuttomhi, 
I’m freed from Mara’s bonds. 


Nihato tvamasi antaka” ti. 
You’re beaten, terminator!” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.05.5. Dutiyamarapasasutta - 5. 


Mara’s Snares (2nd) 
1. Pathamavagga - 1. Life Span 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Muttaham, bhikkhave, sabbapasehi ye dibba ye ca 
manusa. 

“Mendicants, I am freed from all snares, both human and 
divine. 


Tumhepi, bhikkhave, mutta sabbapasehi ye dibba ye 
ca manusa. 
You are also freed from all snares, both human and divine. 


Caratha, bhikkhave, carikam bahujanahitaya 
bahujanasukhaya lokanukampaya atthaya hitaya 
sukhaya devamanussanam. 


Wander forth, mendicants, for the welfare and happiness of 
the people, out of compassion for the world, for the benefit, 
welfare, and happiness of gods and humans. 


Ma ekena dve agamittha. 
Let not two go by one road. 


Desetha, bhikkhave, dhammam adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakasetha. 

Teach the Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And reveal a spiritual practice that’s entirely full 
and pure. 


Santi satta apparajakkhajatika, assavanata 
dhammassa parihayanti. 

There are beings with little dust in their eyes. They’re in 
decline because they haven’t heard the teaching. 


Bhavissanti dhammassa annataro. 
There will be those who understand the teaching! 


Ahampi, bhikkhave, yena uruvela senanigamo 
tenupasankamissami dhammadesanaya’” ti. 

I will travel to Uruvela, the village of Senani, in order to 
teach the Dhamma.” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Baddhosi sabbapasehi, 
“You’re bound by all snares, 


ye dibba ye ca manusa; 
both human and divine. 


Mahabandhanabaddhosi, 
You’re bound by the great bond: 


na me samana mokkhasi’ ti. 
you won’t escape me, ascetic!” 


“Muttaham sabbapasehi, 
“I’m freed from all snares, 


Ye dibba ye ca manusa; 
both human and divine. 


Mahabandhanamuttomhi, 
I’m freed from the great bonds; 


Nihato tvamasi antaka’” ti. 
You’re beaten, terminator!” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.06. 6. Sappasutta - 6.A 
Serpent 


1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena bhagava 
rattandhakaratimisayam abbhokase nisinno hoti, 
devo ca ekamekam phusayati. 

Now at that time the Buddha was meditating in the open 
during the dark of night, while a gentle rain drizzled down. 


Atha kho maro papima bhagavato bhayam 
chambhitattam lomahamsam uppadetukamo 
mahantam sapparajavannam abhinimminitva yena 
bhagava tenupasankami. 

Then Mara the Wicked, wanting to make the Buddha feel 
fear, terror, and goosebumps, manifested in the form ofa 
huge serpent king and approached him. 


Seyyathapi nama mahati ekarukkhika nava; 
Its body was like a huge canoe carved from a single tree. 


evamassa kayo hoti. 


Seyyathapi nama mahantam sondikakilanjam; 
Its hood was like a large brewer’s sieve. 


evamassa phano hoti. 


Seyyathapi nama mahati kosalika kamsapati; 
Its eyes were like those big bronze dishes from Kosala. 


evamassa akkhini bhavanti. 


Seyyathapi nama deve galagalayante vijjullata 
niccharanti; 

Its tongue flickered from its mouth like lightning flashes in 
a thunderstorm. 


evamassa mukhato jivha niccharati. 


Seyyathapi nama kammaragaggariya dhamamanaya 
saddo hoti; 

The sound of its breathing was like the puffing ofa 
blacksmith’s bellows. 


e€vaMmassa assaSapassasanam saddo hoti. 

Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathahi ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 


replied to him in verse: 


“Yo sunnagehani sevati, 
“A self-controlled sage frequents 


Seyya so muni attasannato; 
empty buildings for lodging. 


Vossajja Careyya tattha so, 
It’s appropriate for such a person 


Patirupanhi tathavidhassa tam. 


to live there after relinquishing. 


Caraka bahu bherava bahu, 
Though there are lots of creepy crawlies, 


Atho damsasarisapa bahu; 
and lots of flies and snakes, 


Lomampi na tattha injaye, 
they wouldn’t stir a hair 


Sunnagaragato mahamuni. 
of a great sage in that empty hut. 


Nabham phaleyya pathavi caleyya, 
Though the sky may split and the earth may quake, 


Sabbepi pana uda santaseyyum; 
and all creatures be stricken with fear; 


Sallampi ce urasi pakappayeyyum, 
and even if an arrow’s aimed at their breast, 


Upadhisu tanam na karonti buddha’ ti. 
the Buddhas take no shelter in attachments.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.07.7. Supatisutta - 7. Sleeping 
1. Pathamavagga - 1. Life Span 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho bhagava bahudevarattim abbhokase 
cankamitva rattiya paccusasamayam pade 
pakkhaletva viharam pavisitva 

He spent most of the night practicing walking meditation in 
the open. At the crack of dawn he washed his feet and 
entered his dwelling. 


dakkhinena passena sihaseyyam kappesi pade padam 
accadhaya sato sampajano utthanasannam manasi 
karitva. 

He laid down in the lion’s posture—on the right side, 
placing one foot on top of the other—mindful and aware, 
and focused on the time of getting up. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Kim soppasi kim nu soppasi, 
“What, you’re asleep? Really, you’re asleep? 


Kimidam soppasi dubbhago viya; 
You sleep like a loser—what’s up with that? 


Sunnamagaranti soppasi, 
You sleep, thinking that the hut is empty. 


Kimidam soppasi suriye uggate’” ti. 
You sleep when the sun has come up—what’s up with that?” 


“Yassa jalini visattika, 
“For them there is no craving— 


Tanha natthi kuhinci netave; 
the weaver, the clinger—to lead them anywhere. 


Sabbupadhiparikkhaya buddho, 
With the ending of all attachments the awakened Buddha 
sleeps. 


Soppati kim tavettha mara” ti. 
What’s that got to do with you, Mara?” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.08.8. Nandatisutta - 8. 
Delighting 


1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavato santike imam gatham 
abhasi: 

Then Mara the Wicked went up to the Buddha and recited 
this verse in the Buddha’s presence: 


“Nandati puttehi puttima, 
“Your children bring you delight! 


Goma gobhi tatheva nandati; 
Your cattle also bring you delight! 


Upadhthi narassa nandana, 
For attachments are a man’s delight; 


Na hi so nandati yo nirupadhi’ ti. 
without attachments there’s no delight.” 


“Socati puttehi puttima, 
“Your children bring you sorrow. 


Goma gobhi tatheva socati; 


Your cattle also bring you sorrow. 


Upadhthi narassa socana, 
For attachments are a man’s sorrow; 


Na hi so socati yo nirupadhi’ ti. 
without attachments there are no sorrows.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.09. 9. Pathamaayusutta - 9. 
Life Span (1 st) 


1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Appamidam, bhikkhave, manussanam ayu. 
“Mendicants, the life span of humans is short. 


Gamaniyo samparayo, kattabbam kusalam, 
caritabbam brahmacariyam. 

You must go to the next life. So you should do what is 
skillful, you should practice the spiritual life. 


Natthi jatassa amaranam. 
No-one born is immortal. 


Yo, bhikkhave, ciram jivati, so vassasatam appam va 
bhiyyo’ ti. 
A long life is a hundred years or a little more.” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Dighamayu manussanam, 
“The life of humans is long! 


na nam hile suporiso; 
A good person wouldn’t scorn it. 


Careyya khiramattova, 
Live like a suckling babe, 


natthi maccussa agamo’ ti. 
for Death has not come for you.” 


“Appamayu manussanam, 
“The life of humans is short, 


hileyya nam suporiso; 
and a good person scorns it. 


Careyyadittasisova, 
They should live as though their head was on fire, 


natthi maccussa nagamo’ ti. 
for Death comes for everyone.” 


Atha kho maro ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.10.10. Dutiyaayusutta - 10. 
Life Span (2nd) 


1. Pathamavagga - 1. Life Span 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho bhagava ... pe ... etadavoca: 
There the Buddha ... said: 


“Appamidam, bhikkhave, manussanam ayu. 
“Mendicants, the life span of humans is short. 


Gamaniyo samparayo, kattabbam kusalam, 
caritabbam brahmacariyam. 

You must go to the next life. So you should do what is 
skillful, you should practice the spiritual life. 


Natthi jatassa amaranam. 
No-one born is immortal. 


Yo, bhikkhave, ciram jivati, so vassasatam appam va 
bhiyyo’ ti. 
A long life is a hundred years or a little more.” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Naccayanti ahoratta, 
“The days and nights don’t rush by, 


jivitam nuparujjhati; 
and life isn’t cut short. 


Ayu anupariyayati maccanam, 
The life of mortals keeps rolling on, 


Nemiva rathakubbaran’ ti. 
like a chariot’s rim around the hub.” 


“Accayanti ahoratta, 
“The days and nights rush by, 


jivitam uparujjhati; 
and then life is cut short. 


Ayu khiyati maccanam, 
The life of mortals wastes away, 


kunnadinamva odakan’" ti. 
like the water in tiny streams.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


Pathamo vaggo. 


Tapokammanca nago Ca, 


subham pasena te duve; 
Sappo supati nandanam, 


ayuna apare duveti. 


4.11.11. Pasanasutta - 11. 


Boulders 
2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena bhagava 
rattandhakaratimisayam abbhokase nisinno hoti, 
devo ca ekamekam phusayati. 

Now at that time the Buddha was meditating in the open 
during the dark of night, while a gentle rain drizzled down. 


Atha kho maro papima bhagavato bhayam 
chambhitattam lomahamsam uppadetukamo yena 
bhagava tenupasankami; upasankamitva bhagavato 
avidure mahante pasane padalesi. 

Then Mara the Wicked, wanting to make the Buddha feel 
fear, terror, and goosebumps, approached him, and crushed 
some large boulders close by him. 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathaya ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
addressed him in verse: 


“Sacepi kevalam sabbam, 
“Even if you shake 


gijjhakutam calessasi; 
this entire Vulture’s Peak, 


Neva sammavimuttanam, 
the rightly released, 


buddhanam atthi injitan” ti. 
the awakened, are unshaken.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.12.12. Kinnusthasutta - 12. 
Lion 
2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena bhagava mahatiya parisaya 
parivuto dhammam deseti. 

Now, at that time the Buddha was teaching Dhamma, 
surrounded by a large assembly. 


Atha kho marassa papimato etadahosi: 
Then Mara thought, 


“ayam kho samano gotamo mahatiya parisaya 
parivuto dhammam deseti. 

“The ascetic Gotama is teaching Dhamma, surrounded by a 
large assembly. 


Yannunaham yena samano gotamo 
tenupasankameyyam vicakkhukammaya’ ti. 
Why don’t I go and pull the wool over their eyes?” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Kinnu sihova nadasi, 
“Why now do you roar like a lion? 


parisayam visarado; 
You're so self-assured in the assembly! 


Patimallo hi te atthi, 
For there is someone who'll wrestle with you, 


vijitav1 nu mannasi’ ti. 
so why do you imagine you're the victor?” 


“Nadanti ve mahavira, 
“The great heroes they roar, 


parisasu visarada; 
self-assured in the assembly. 


Tathagata balappatta, 
The Realized One, attained to power, 


tinna loke visattikan’” ti. 
has crossed over clinging to the world.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.13.13. Sakalikasutta -13.A 


Splinter 
2. Dutiyavagga - 2. Rule 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati 
maddakucchismim migadaye. 

At one time the Buddha was staying near Rajagaha in the 
Maddakucchi deer park. 


Tena kho pana samayena bhagavato pado sakalikaya 
khato hoti, 

Now at that time the Buddha’s foot had been cut by a 
splinter. 


bhusa sudam bhagavato vedana vattanti saririka 
dukkha tibba khara katuka asata amanapa. 

The Buddha was stricken by harrowing pains; physical 
feelings that were painful, sharp, severe, acute, unpleasant, 
and disagreeable. 


Ta sudam bhagava sato sampajano adhivaseti 
avihannamano. 

But he endured with mindfulness and situational 
awareness, without worrying. 


Atha kho bhagava catuggunam sanghatim 
pannapetva dakkhinena passena sihaseyyam kappesi 
pade padam accadhaya sato sampajano. 

And then he spread out his outer robe folded in four and 
laid down in the lion’s posture—on the right side, placing 
one foot on top of the other—mindful and aware. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Mandiya nu kho sesi udahu kaveyyamatto, 
“Are you feeble that you lie down? Or are you drunk on 
poetry? 


Attha nu te sampacura na santi; 
Don’t you have all that you need? 


Eko vivitte sayanasanamhi, 
Alone in a secluded lodging, 


Niddamukho kimidam soppase va’ ti. 
why this sleeping, sleepyhead?” 


“Na mandiya sayami napi kaveyyamatto, 
“I’m not feeble that I lie down, nor am I drunk on poetry. 


Attham sameccahamapetasoko; 
Having reached the goal, I’m rid of sorrow. 


Eko vivitte sayanasanamhi, 
Alone in a secluded lodging, 


Sayamaham sabbabhutanukamp1. 
I lie down full of compassion for all living creatures. 


Yesampi sallam urasi pavittham, 
Even those with a dart stuck in the breast, 


Muhum muhum hadayam vedhamanam; 
piercing the heart again and again, 


Tepidha soppam labhare sasalla, 
are able to get some sleep. 


Tasma aham na supe vitasallo. 
So why not I, whose dart is drawn out? 


Jaggam na sanke napi bhemi sottum, 
I don’t lie awake tense, nor do I fear to sleep. 


Rattindiva nanutapanti mamam; 
The days and nights don’t disturb me, 


Hanim na passami kuhinci loke, 
as I see no decline for myself in the world. 


Tasma supe sabbabhutanukampi’ ti. 
That’s why I lie down full of compassion for all living 
creatures.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.14.14. Patirupasutta - 14. 


Appropriate 
2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava kosalesu viharati 
ekasalayam brahmanagame. 

At one time the Buddha was staying in the land of the 
Kosalans near the brahmin village of Ekasala. 


Tena kho pana samayena bhagava mahatiya 
gihiparisaya parivuto dhammam deseti. 

Now, at that time the Buddha was teaching Dhamma, 
surrounded by a large assembly of laypeople. 


Atha kho marassa papimato etadahosi: 
Then Mara thought, 


“ayam kho samano gotamo mahatiya gihiparisaya 
parivuto dhammam deseti. 

“The ascetic Gotama is teaching Dhamma, surrounded by a 
large assembly of laypeople. 


Yannunaham yena samano gotamo 
tenupasankameyyam vicakkhukammaya’ ti. 
Why don’t I go and pull the wool over their eyes?” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Netam tava patirupam, 
“It’s not appropriate for you 


yadannamanusasasi; 
to instruct others. 


Anurodhavirodhesu, 
As you engage in this, 


ma Sajjittho tadacaran’” ti. 
don’t get caught up in favoring and opposing.” 


“Hitanukampi sambuddho, 
“The Buddha instructs others 


yadannamanusasati; 
out of compassion for their welfare. 


Anurodhavirodhehi, 
The Realized One is liberated 


vippamutto tathagato’ ti. 
from favoring and opposing.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.15.15. Manasasutta-15.A 


Mental Snare 
2. Dutiyavagga - 2. Rule 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Antalikkhacaro paso, 
“There’s a mental snare 


yvayam carati manaso; 
wandering the sky. 


Tena tam badhayissami, 
I’ll bind you with it— 


na me samana mokkhasi’ ti. 
you won't escape me, ascetic!” 


“Rupa sadda rasa gandha, 
“Sights, sounds, tastes, smells, 


Photthabba ca manorama; 
and touches so delightful: 


Ettha me vigato chando, 
desire for these is gone from me. 


Nihato tvamasi antaka’” ti. 
You’re beaten, terminator!” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.16.16. Pattasutta - 16. The 


Alms Bowls 
2. Dutiyavagga - 2. Rule 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava pancannam 
upadanakkhandhanam upadaya bhikkhunam 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti. 

Now at that time the Buddha was educating, encouraging, 
firing up, and inspiring the mendicants with a Dhamma talk 
on the topic of the five grasping aggregates. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho marassa papimato etadahosi: 
Then Mara thought, 


“ayam kho samano gotamo pancannam 
upadanakkhandhanam upadaya bhikkhunam 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti. 

“This ascetic Gotama is educating, encouraging, firing up, 
and inspiring the mendicants with a Dhamma talk on the 
topic of the five grasping aggregates. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 


And the mendicants are paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Yannunaham yena samano gotamo 
tenupasankameyyam vicakkhukammaya’ ti. 
Why don’t I go and pull the wool over their eyes?” 


Tena kho pana samayena sambahula patta abbhokase 
nikkhitta honti. 
At that time several alms bowls were placed in the open air. 


Atha kho maro papima balibaddavannam 
abhinimminitva yena te patta tenupasankami. 

Then Mara the Wicked manifested in the form of an ox and 
approached those bowls. 


Atha kho annataro bhikkhu annataram bhikkhum 
etadavoca: 
One of the mendicants said to another, 


“bhikkhu bhikkhu, eso balibaddo patte bhindeyya’” ti. 
“Mendicant, mendicant, that ox will break the bowls.” 


Evam vutte, bhagava tam bhikkhum etadavoca: 
When this was said, the Buddha said to that mendicant, 


“na so, bhikkhu, balibaddo. 
“Mendicant, that’s no ox. 


Maro eso papima tumhakam vicakkhukammaya 
agato’” ti. 

That’s Mara the Wicked come to pull the wool over your 
eyes!” 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathaya ajjhabhasi: 


Then the Buddha, knowing that this was Mara the Wicked, 
addressed him in verse: 


“Rupam vedayitam sanna, 
“Sights, feeling, and perception, 


vinnanam yanca sankhatam; 
consciousness and what is chosen: 


Nesohamasmi netam me, 
‘Tam not this’ and ‘this is not mine’; 


evam tattha virajjati. 
that’s how to be free of desire them. 


Evam virattam khemattam, 
When you’re detached, secure, 


sabbasamyojanatigam; 
all fetters transcended, 


Anvesam sabbatthanesu, 
though Mara and his army chase everywhere 


marasenapi najjhaga’” ti. 
they never find you.” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.17.17. Chaphassayatanasutta - 


17. The Six Fields of Contact 
2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena bhagava channam 
phassayatananam upadaya bhikkhunam dhammiya 
kathaya sandasseti samadapeti samuttejeti 
sampahamseti. 

Now at that time the Buddha was educating, encouraging, 
firing up, and inspiring the mendicants with a Dhamma talk 
on the topic of the six fields of contact. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho marassa papimato etadahosi: 
Then Mara thought, 


“ayam kho samano gotamo channam 
phassayatananam upadaya bhikkhunam dhammiya 
kathaya sandasseti samadapeti samuttejeti 
sappahamseti. 

“This ascetic Gotama is educating, encouraging, firing up, 
and inspiring the mendicants with a Dhamma talk on the 
topic of the six fields of contact. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants are paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Yannunaham yena samano gotamo 
tenupasankameyyam vicakkhukammaya’ ti. 
Why don’t I go and pull the wool over their eyes?” 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavato avidure mahantam 
bhayabheravam saddamakasi, apissudam pathavi 
manne undriyati. Atha kho annataro bhikkhu 
annataram bhikkhum etadavoca: 

Then Mara the Wicked went up to the Buddha and made a 
terrifyingly loud noise close by him. It seemed as if the 
earth were shattering, so that one of the mendicants said to 
another, 


“bhikkhu bhikkhu, esa pathavi manne undriyati’ ti. 
“Mendicant, mendicant, it seems like the earth is 
shattering!” 


Evam vutte, bhagava tam bhikkhum etadavoca: 
When this was said, the Buddha said to that mendicant, 


“nesa, bhikkhu, pathavi undriyati. 
“Mendicant, that’s not the earth shattering. 


Maro eso papima tumhakam vicakkhukammaya 
agato’” ti. 

That’s Mara the Wicked come to pull the wool over your 
eyes!” 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathaya ajjhabhasi: 


Then the Buddha, knowing that this was Mara the Wicked, 
addressed him in verse: 


“Rupa sadda rasa gandha, 
“Sights, sounds, tastes, smells, 


phassa dhamma ca kevala; 
touches, and thoughts, the lot of them— 


Etam lokamisam ghoram, 
this is the dreadful bait 


ettha loko vimucchito. 
that the world’s infatuated by. 


Etanca samatikkamma, 
But a mindful disciple of the Buddha 


sato buddhassa savako; 
has transcended all that. 


Maradheyyam atikkamma, 
Having gone beyond Mara’s sovereignty, 


adiccova virocati” ti. 
they shine like the sun.” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.18.18. Pindasutta - 18. Alms 


Food 
2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava magadhesu viharati 
pancasalayam brahmanagame. 

At one time the Buddha was staying in the land of the 
Magadhans near the brahmin village of Pancasala. 


Tena kho pana samayena pancasalayam 
brahmanagame kumarikanam pahunakani bhavanti. 
Now at that time in Pancasala the young women were 
taking care of guests. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya pancasalam brahmanagamam 
pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Pancasala for alms. 


Tena kho pana samayena pancasaleyyaka 
brahmanagahapatika marena papimata anvavittha 
bhavanti: 

Now at that time Mara had possessed the brahmins and 
householders of Pancasala, so that they thought, 


“ma samano gotamo pindamalattha’ ti. 
“Don’t let the ascetic Gotama get any alms!” 


Atha kho bhagava yathadhotena pattena pancasalam 
brahmanagamam pindaya pavisi tathadhotena 
pattena patikkami. 

Then the Buddha left the village with his bowl as clean- 
washed as it was when he entered for alms. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam etadavoca: 

Then Mara the Wicked went up to the Buddha and said to 
him, 


“api tvam, samana, pindamalattha” ti? 
“Well, ascetic, did you get any alms?” 


“Tatha nu tvam, papima, akasi yathaham pindam na 
labheyyan” ti. 
“Wicked One, did you make sure I didn’t get any alms?” 


“Tena hi, bhante, bhagava dutiyampi pancasalam 
brahmanagamam pindaya pavisatu. 

“Well then, sir, let the Buddha enter Pancasala a second 
time for alms. 


Tathaham karissami yatha bhagava pindam 
lacchati’ ti. 
I’ll make sure you get alms.” 


“Apunnam pasavi maro, 
“Mara’s made bad karma 


asajja nam tathagatam; 
in attacking the Realized One. 


Kim nu mannasi papima, 
Wicked One, do you imagine that 


na me papam vipaccati. 
your wickedness won’t bear fruit? 


Susukham vata jivama, 
We who have nothing 


yesam no natthi kincanam; 
live so very happily. 


Pitibhakkha bhavissama, 
We’ll feed on rapture, 


deva abhassara yatha’” ti. 
like the gods of streaming radiance.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 


4.19.19. Kassakasutta -19.A 


Farmer 
2. Dutiyavagga - 2. Rule 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava bhikkhunam 
nibbanapatisamyuttaya dhammiya kathaya sandasseti 
samadapeti samuttejeti sampahamseti. 

Now at that time the Buddha was educating, encouraging, 
firing up, and inspiring the mendicants with a Dhamma talk 
about extinguishment. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho marassa papimato etadahosi: 
Then Mara thought, 


“ayam kho samano gotamo bhikkhunam 
nibbanapatisamyuttaya dhammiya kathaya ... pe ... 
“The ascetic Gotama is giving a Dhamma talk about 
extinguishment ... and the mendicants are listening well. 


yannunaham yena samano gotamo 
tenupasankameyyam vicakkhukammaya’ ti. 
Why don’t I go and pull the wool over their eyes?” 


Atha kho maro papima kassakavannam 
abhinimminitva mahantam nangalam khandhe 
karitva dighapacanayatthim gahetva hatahatakeso 


sanasatinivattho kaddamamakkhitehi padehi yena 
bhagava tenupasankami; upasankamitva 
bhagavantam etadavoca: 

Then Mara the Wicked manifested in the form of a farmer 
carrying a large plough on his shoulder. He held a long 
goad, his hair was messy, he was clad in sunn hemp, and his 
feet were muddy. He went up to the Buddha and said to 
him, 


“api, saamana, balibadde addasa’” ti? 
“So, ascetic, did you happen to see any oxen?” 


“Kim pana, papima, te balibaddehi” ti? 
“But what have you to do with oxen, Wicked One?” 


“Mameva, samana, cakkhu, mama rupa, mama 
cakkhusamphassavinnanayatanam. 

“Mine alone, ascetic, is the eye, mine are sights, mine is the 
field of eye contact consciousness. 


Kuhim me, samana, gantva mokkhasi? 
Where can you escape me, ascetic? 


Mameva, Samana, sotam, mama Sadda ... pe ... 
Mine alone is the ear ... 


Mameva, Samana, ghanam, mama gandha; 
nose ... 


Mameva, Samana, jivha, mama rasa; 
tongue ... 


Mmameva, Samana, kayo, mama photthabba; 
body ... 


Mameva, Samana, mano, mama dhamma, mama 
manosamphassavinnanayatanam. 

mind, mine are thoughts, mine is the field of mind contact 
consciousness. 


Kuhim me, samana, gantva mokkhasi1” ti? 
Where can you escape me, ascetic?” 


“Taveva, papima, cakkhu, tava rupa, tava 
cakkhusamphassavinnanayatanam. 

“Yours alone, ascetic, is the eye, yours are sights, yours is 
the field of eye contact consciousness. 


Yattha ca kho, papima, natthi cakkhu, natthi rupa, 
natthi cakkhusamphassavinnanayatanam, agati tava 
tattha, papima. 

Where there is no eye, no sights, no eye contact 
consciousness—you have no place there, Wicked One! 


Taveva, papima, sotam, tava sadda, tava 
sotasamphassavinnanayatanam. 
Yours alone is the ear ... 


Yattha ca kho, papima, natthi sotam, natthi sadda, 
natthi sotasamphassavinnanayatanam, agati tava 
tattha, papima. 


Taveva, papima, ghanam, tava gandha, tava 
ghanasamphassavinnanayatanam. 
nose ... 


Yattha ca kho, papima, natthi ghanam, natthi 
gandha, natthi ghanasamphassavinnanayatanam, 
agati tava tattha, papima. 


Taveva, papima, jivha, tava rasa, tava 
jivhasamphassavinnanayatanan. ... pe ... 
tongue ... 


taveva, papima, kayo, tava photthabba, tava 
kayasamphassavinnanayatananm ... pe ... 
body ... 


taveva, papima, mano, tava dhamma, tava 
manosamphassavinnanayatanam. 

mind, yours are thoughts, yours is the field of mind contact 
consciousness. 


Yattha ca kho, papima, natthi mano, natthi dhamma, 
natthi manosamphassavinnanayatanam, agati tava 
tattha, papima’ ti. 

Where there is no mind, no thoughts, no mind contact 
consciousness—you have no place there, Wicked One!” 


“Yam vadanti mama yidanti, 
“The things they call ‘mine’, 


ye vadanti mamanti Ca; 
and those who say ‘it’s mine’: 


Ettha ce te mano atthi, 
if your mind remains there, 


na me samana mokkhasi’ ti. 
you won’t escape me, ascetic!” 


“Yam vadanti na tam mayham, 
“The things they speak of aren’t mine; 


ye vadanti na te aham; 
I’m not someone who speaks like that. 


Evam papima janahi, 
So know this, Wicked One: 


na me maggampi dakkhasi’ ti. 
you won’t even see the path I take.” 


Atha kho maro papima ... pe ... tatthevantaradhayiti. 
Then Mara ... vanished right there. 


4.20. 20. Rajjasutta - 20. Ruling 


2. Dutiyavagga - 2. Rule 


Ekam samayam bhagava kosalesu viharati 
himavantapadese arannakutikayam. 

At one time the Buddha was staying in the land of the 
Kosalans, in a wilderness hut on the slopes of the 
Himalayas. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“sakka nu kho rajjam karetum ahanam aghatayam 
ajinam ajapayam asocam asocapayam dhammena’” ti? 
“T wonder if it’s possible to rule legitimately, without killing 
or having someone kill for you; without conquering or 
having someone conquer for you; without sorrowing or 
Causing sorrow?” 


Atha kho maro papima bhagavato cetasa 
cetoparivitakkamannaya yena bhagava 
tenupasankami; upasankamitva bhagavantam 
etadavoca: 

And then Mara the Wicked, knowing what the Buddha was 
thinking, went up to him and said, 


“karetu, bhante, bhagava rajjam, karetu, sugato, 
rajjaam ahanam aghatayam ajinam ajapayam asocam 
asocapayam dhammena’ ti. 

“Rule, Blessed One! Rule, Holy One! Rule legitimately, 
without killing or having someone kill for you; without 
conquering or having someone conquer for you; without 
sorrowing or causing sorrow!” 


“Kim pana me tvam, papima, passasi yam mam tvam 
evam vadesi: 
“But what do you see, Wicked One, that you say this to me?” 


‘karetu, bhante, bhagava rajjam, karetu sugato, 
rajjaam ahanam aghatayam ajinam ajapayam asocam 
asocapayam dhammena’ ”’ ti? 


“Bhagavata kho, bhante, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha. 

“The Blessed One, sir, has developed and cultivated the four 
bases for psychic power, made them a vehicle and a basis, 
kept them up, consolidated them, and properly 
implemented them. 


Akankhamano Ca, bhante, bhagava himavantam 
pabbatarajam suvannam tveva adhimucceyya 
Ssuvannanca panassa’ ti. 

If he wished, the Blessed One need only determine that the 
Himalaya, king of mountains, was gold, and it would turn 
into gold.” 


“Pabbatassa suvannassa, 
“Take a golden mountain, 


jatarupassa kevalo; 
made entirely of gold, and double it— 


Dvittava nalamekassa, 
it’s still not enough for one! 


iti vidva samancare. 
Knowing this, live a moral life. 


Yo dukkhamaddakkhi yatonidanam, 
When a person has seen where suffering comes from 


Kamesu so jantu katham nameyya; 
how could they incline towards sensual pleasures? 


Upadhim viditva sangoti loke, 
Realizing that attachment is a tie in the world, 


Tasseva jantu vinayaya sikkhe’ ti. 
a person would train to remove it.” 


Atha kho maro papima “janati mam bhagava, janati 
mam sugato” ti dukkhi dummano 
tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The Buddha knows me! 
The Holy One knows me!” miserable and sad, vanished 
right there. 

Dutiyo vaggo. 

Pasano siho sakalikam, 

Patirupanca manasam; 


Pattam ayatanam pindam, 


Kassakam rajjena te dasati. 


4.21.21. Sambahulasutta - 21. 


Several 
3. Tatiyavagga -3. Mara 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati silavatiyam. 
At one time the Buddha was staying in the land of the 
Sakyans near Silavati. 


Tena kho pana samayena sambahula bhikkhu 
bhagavato avidure appamatta atapino pahitatta 
viharanti. 

Now at that time several mendicants were meditating not 
far from the Buddha, diligent, keen, and resolute. 


Atha kho maro papima brahmanavannam 
abhinimminitva mahantena jatanduvena 
ajinakkhipanivattho jinno gopanasivanko 
ghurughurupassasi udumbaradandam gahetva yena 
te bhikkhu tenupasankami; upasankamitva te 
bhikkhu etadavoca: 

Then Mara the Wicked manifested in the form of a brahmin 
with a large matted dreadlock, wearing an antelope hide. 
He was old, bent double, wheezing, and held a staff made of 
cluster fig tree wood. He went up to those mendicants and 
said, 


“dahara bhavanto pabbajita susu kalakesa bhadrena 
yobbanena samannagata pathamena vayasa 
anikkilitavino kamesu. 

“You’ve gone forth while young, reverends. You’re black- 
haired, blessed with youth, in the prime of life, and you’ve 


never flirted with sensual pleasures. 


Bhunjantu bhavanto manusake kame. 
Enjoy human sensual pleasures. 


Ma sanditthikam hitva kalikam anudhavittha’ ti. 
Don’t give up what is visible in the present to chase after 
what takes effect over time.” 


“Na kho mayam, brahmana, sanditthikam hitva 
kalikam anudhavama. 
“Brahmin, that’s not what we’re doing. 


Kalikanca kho mayam, brahmana, hitva sanditthikam 
anudhavama. 

We’re giving up what takes effect over time to chase after 
what is visible in the present. 


Kalika hi, brahmana, kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 

For the Buddha says that sensual pleasures take effect over 
time; they give much suffering and distress, and they are all 
the more full of drawbacks. 


Sanditthiko ayam dhammo akaliko ehipassiko 
opaneyyiko paccattam veditabbo vinnthi’ ti. 

But this teaching is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves.” 


Evam vutte, maro papima sisam okampetva jivham 
nillaletva tivisakham nalate nalatikam vutthapetva 
dandamolubbha pakkami. 

When they had spoken, Mara the Wicked shook his head, 
waggled his tongue, raised his eyebrows until his brow 


puckered in three furrows, and departed leaning on his 
staff. 


Atha kho te bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then those senior mendicants went up to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. The Buddha said, 


“idha mayam, bhante, bhagavato avidure appamatta 
atapino pahitatta viharama. 


Atha kho, bhante, annataro brahmano mahantena 
jatanduvena ajinakkhipanivattho jinno 
gopanasivanko ghurughurupassasi udumbaradandam 
gahetva yena mayam tenupasankami; upasankamitva 
amhe etadavoca: 


‘dahara bhavanto pabbajita susu kalakesa bhadrena 
yobbanena samannagata pathamena vayasa 
anikkilitavino kamesu. 

Bhunjantu bhavanto manusake kame. 


Ma sanditthikam hitva kalikam anudhavittha’ti. 


Evam vutte, mayam, bhante, tam brahmanam 
etadavocumha: 


‘na kho mayam, brahmana, sanditthikam hitva 
kalikam anudhavama. 


Kalikanca kho mayam, brahmana, hitva sanditthikam 
anudhavama. 


Kalika hi, brahmana, kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 


Sanditthiko ayam dhammo akaliko ehipassiko 
opaneyyiko paccattam veditabbo vinnthi'ti. 


Evam vutte, bhante, so brahmano sisam okampetva 
jivham nillaletva tivisakham nalate nalatikam 
vutthapetva dandamolubbha pakkanto’ ti. 


“Neso, bhikkhave, brahmano. 
“Mendicants, that was no brahmin. 


Maro eso papima tumhakam vicakkhukammaya 
agato” ti. 

That was Mara the Wicked who came to pull the wool over 
your eyes!” 


Atha kho bhagava etamattham viditva tayam velayam 
imam gatham abhasi: 

Then, knowing the meaning of this, on that occasion the 
Buddha recited this verse: 


“Yo dukkhamaddakkhi yatonidanam, 
“When a person has seen where suffering comes from 


Kamesu so jantu katham nameyya; 
how could they incline towards sensual pleasures? 


Upadhim viditva sangoti loke, 
Realizing that attachment is a tie in the world, 


Tasseva jantu vinayaya sikkhe’ ti. 
a person would train to remove it.” 


4.22. 22. Samiddhisutta - 22. 
With Samiddhi 


3. Tatiyavagga -3. Mara 


Ekam samayam bhagava sakkesu viharati 
silavatiyam. 

At one time the Buddha was staying in the land of the 
Sakyans near Silavati. 


Tena kho pana samayena ayasma samiddhi bhagavato 
avidure appamatto atapi pahitatto viharati. 

Now at that time Venerable Samiddhi was meditating not 
far from the Buddha, diligent, keen, and resolute. 


Atha kho ayasmato samiddhissa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Venerable Samiddhi was in private retreat this 
thought came to his mind, 


“labha vata me, suladdham vata me, 
“I’m so fortunate, so very fortunate, 


yassa me sattha araham sammasambuddho. 
to have a teacher who is a perfected one, a fully awakened 
Buddha! 


Labha vata me, suladdham vata me, 
I’m so fortunate, so very fortunate, 


yvaham evam svakkhate dhammavinaye pabbajito. 
to have gone forth in a teaching and training so well 
explained! 


Labha vata me, suladdham vata me, 


I’m so fortunate, so very fortunate, 


yassa me sabrahmacarino silavanto 
kalyanadhamma’ ti. 

to have spiritual companions who are ethical and of good 
character.” 


Atha kho maro papima ayasmato samiddhissa cetasa 
cetoparivitakkamannaya yenayasma samiddhi 
tenupasankami; upasankamitva ayasmato 
samiddhissa avidure mahantam bhayabheravam 
saddamakasi, apissudam pathavi manne undriyati. 
And then Mara the Wicked, knowing what Samiddhi was 
thinking, went up to him and made a terrifyingly loud noise 
close by him. It seemed as if the earth was shattering. 


Atha kho ayasma samiddhi yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
ayasma samiddhi bhagavantam etadavoca: 

Then Samiddhi went up to the Buddha, bowed, sat down to 
one side, and told him what had happened. The Buddha 
said, 


“idhaham, bhante, bhagavato avidure appamatto 
atapi pahitatto viharami. 


Tassa mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 


‘labha vata me, suladdham vata me, 
yassa me sattha araham sammasambuddho. 


Labha vata me, suladdham vata me, 


yvaham evam svakkhate dhammavinaye pabbajito. 
Labha vata me, suladdham vata me, 


yassa me sabrahmacarino silavanto 
kalyanadhamma’ ti. 


Tassa mayham, bhante, avidure 
mahabhayabheravasaddo ahosi, apissudam pathavi 
manne undriyati’ ti. 


“Nesa, samiddhi, pathavi undriyati. 
“Samiddhi, that’s not the earth shattering. 


Maro eso papima tuyham vicakkhukammaya agato. 
That’s Mara the Wicked come to pull the wool over your 
eyes! 


Gaccha tvam, samiddhi, tattheva appamatto atapi 
pahitatto viharahi’ ti. 

Go back to that same place, Samiddhi, and meditate, 
diligent, keen, and resolute.” 


“Evam, bhante”ti kho ayasma samiddhi bhagavato 
patissutva utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

“Yes, sir,” replied Samiddhi. He got up from his seat, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before leaving. 


Dutiyampi kho ayasma samiddhi tattheva appamatto 
atapi pahitatto vihasi. 

And for a second time Samiddhi was meditating in that 
same place, diligent, ardent, and resolute. 


Dutiyampi kho ayasmato samiddhissa rahogatassa 
patisallinassa ... pe ... 
And for a second time he had the same thought ... 


dutiyampi kho maro papima ayasmato samiddhissa 
cetasa cetoparivitakkamannaya ... pe ... 
and Mara made an earth-shattering noise. 


apissudam pathavi manne undriyati. 


Atha kho ayasma samiddhi maram papimantam 
gathaya ajjhabhasi: 
Then Samiddhi addressed Mara the Wicked One in verse: 


“Saddhayaham pabbajito, 
“T went forth out of faith 


agarasma anagariyam; 
from the lay life to homelessness. 


Sati panna ca me buddha, 
My mindfulness and wisdom are mature, 


cittanca susamahitam; 
my mind is serene in immersion. 


Kamam karassu rupani, 
Make whatever illusions you want, 


neva mam byadhayissasi1” ti. 
it won’t bother me.” 


Atha kho maro papima “janati mam samiddhi 
bhikkhu’” ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The mendicant Samiddhi 
knows me!” miserable and sad, vanished right there. 


4.23. 23. Godhikasutta - 23. With 
Godhika 


3. Tatiyavagga -3. Mara 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma godhiko isigilipasse 
viharati kalasilayam. 

Now at that time Venerable Godhika was staying on the 
slopes of Isigili at the Black Rock. 


Atha kho ayasma godhiko appamatto atap1 pahitatto 
viharanto samayikam cetovimuttim phusi. 

Then Venerable Godhika, meditating diligent, keen, and 
resolute, experienced temporary freedom of heart. 


Atha kho ayasma godhiko tamha samayikaya 
cetovimuttiya parihayi. 

But then he fell away from that temporary freedom of 
heart. 


Dutiyampi kho ayasma godhiko appamatto atapi 
pahitatto viharanto samayikam cetovimuttim phusi. 
For a second ... 


Dutiyampi kho ayasma godhiko tamha samayikaya 
cetovimuttiya parihayi. 


Tatiyampi kho ayasma godhiko appamatto atap1 
pahitatto viharanto samayikam cetovimuttim phusi. 
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Tatiyampi kho ayasma godhiko tamha ... pe ... 
parihayi. 


Catutthampi kho ayasma godhiko appamatto ... pe ... 
vimuttim phusi. 
fourth ... 


Catutthampi kho ayasma godhiko tamha ... pe ... 
parihayi. 


Pancamampi kho ayasma godhiko ... pe ... 
cetovimuttim phusi. 
fifth ... 


Pancamampi kho ayasma ... pe ... vimuttiya parihayi. 


Chatthampi kho ayasma godhiko appamatto atapi 
pahitatto viharanto samayikam cetovimuttim phusi. 
sixth time Godhika experienced temporary freedom of 
heart. 


Chatthampi kho ayasma godhiko tamha samayikaya 
cetovimuttiya parihayi. 
But for a sixth time he fell away from it. 


Sattamampi kho ayasma godhiko appamatto atapi 
pahitatto viharanto samayikam cetovimuttim phusi. 
For a seventh time Godhika, meditating diligent, keen, and 
resolute, experienced temporary freedom of heart. 


Atha kho ayasmato godhikassa etadahosi: 
Then he thought, 


“yava Chattham khvaham samayikaya cetovimuttiya 
parihino. 

“T’ve fallen away from this temporary freedom of heart no 
less than six times. 


Yannunaham sattham ahareyyan’" ti. 
Why don’t I slit my wrists?” 


Atha kho maro papima ayasmato godhikassa cetasa 
cetoparivitakkamannaya yena bhagava 
tenupasankami; upasankamitva bhagavantam 
gathahi ajjhabhasi: 

And then Mara the Wicked, knowing what Godhika was 
thinking, went up to the Buddha and addressed him in 
verse: 


“Mahavira mahapanna, 
“O great hero, O greatly wise! 


iddhiya yasasa jala; 
Shining with power and glory. 


Sabbaverabhayatita, 
You’ve gone beyond all threats and perils, 


pade vandami cakkhuma. 
I bow to your feet, O seer! 


Savako te mahavira, 
Great hero, master of death, 


maranam maranabhibhu; 
your disciple longs for death, 


Akankhati cetayati, 


he’s planning for it. 


tam nisedha jutindhara. 
Stop him, O light-bringer! 


Kathanhi bhagava tuyham, 
For how, Blessed One, can a disciple of yours, 


Savako sasane rato; 
one who loves your teaching, 


Appattamanaso sekkho, 
a trainee who hasn’t achieved their heart’s desire, 


Kalam kayira janesuta” ti. 
take his own life, O renowned one?” 


Tena kho pana samayena ayasmata godhikena 
sattham aharitam hoti. 

Now at that time Venerable Godhika had already slit his 
wrists. 


Atha kho bhagava “maro ayam papima” iti viditva 
maram papimantam gathaya ajjhabhasi: 

Then the Buddha, knowing that this was Mara the Wicked, 
addressed him in verse: 


“Evanhi dhira kubbanti, 
“This is how the wise act, 


navakankhanti jivitam; 
for they don’t long for life. 


Samulam tanhamabbuyha, 
Having plucked out craving, root and all, 


godhiko parinibbuto’ ti. 
Godhika is extinguished.” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“ayama, bhikkhave, yena isigilipassam kalasila 
tenupasankamissama yattha godhikena kulaputtena 
sattham aharitan’ ti. 

“Come, mendicants, let’s go to the Black Rock on the slopes 
of Isigili where Godhika, who came from a good family, slit 
his wrists.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Atha kho bhagava sambahulehi bhikkhuhi saddhim 
yena isigilipassam kalasila tenupasankami. 

Then the Buddha together with several mendicants went to 
the Black Rock on the slopes of Isigili. 


Addasa kho bhagava ayasmantam godhikam duratova 
mancake vivattakkhandham semanam. 

The Buddha saw Godhika off in the distance lying on his cot, 
having cast off the aggregates. 


Tena kho pana samayena dhumayitattam 
timirayitattam gacchateva purimam disam, gacchati 
pacchimam disam, gacchati uttaram disam, gacchati 
dakkhinam disam, gacchati uddham, gacchati adho, 
gacchati anudisam. 

Now at that time a cloud of black smoke was moving east, 
west, north, south, above, below, and in-between. 


Atha kho bhagava bhikkhu amantesi: 


Then the Buddha said to the mendicants, 


“passatha no tumhe, bhikkhave, etam dhumayitattam 
timirayitattam gacchateva purimam disam, gacchati 
pacchimam disam, gacchati uttaram disam, gacchati 
dakkhinam disam, gacchati uddham, gacchati adho, 
gacchati anudisan” ti? 

“Mendicants, do you see that cloud of black smoke moving 
east, west, north, south, above, below, and in-between?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, maro papima godhikassa 
kulaputtassa vinnanam samanvesati: 

“That’s Mara the Wicked searching for Godhika’s 
consciousness, wondering: 


‘kattha godhikassa kulaputtassa vinnanam 
patitthitan’ti? 
‘Where is Godhika’s consciousness established?’ 


Appatitthitena ca, bhikkhave, vinnanena godhiko 
kulaputto parinibbuto’ ti. 

But since his consciousness is not established, Godhika is 
extinguished.” 


Atha kho maro papima beluvapanduvinam adaya yena 
bhagava tenupasankami; upasankamitva 
bhagavantam gathaya ajjhabhasi: 

Then Mara, carrying his harp of yellow wood apple, went up 
to the Buddha and addressed him in verse: 


“Uddham adho Ca tiriyam, 
“Above, below, and all around, 


disa anudisa svaham; 
in the four quarters and in-between, 


Anvesam nadhigacchami, 
I’ve been searching without success: 


godhiko so kuhim gato’ ti. 
where has that Godhika got to?” 


“Yo dhiro dhitisampanno, 

“He was a wise and steadfast sage, 

jhayi jhanarato sada; 

a meditator who loved to practice absorption. 


Ahorattam anuyunjam, 
By day and by night he applied himself, 


jivitam anikamayam. 
without concern for his life. 


Jetvana maccuno senam, 
He defeated the army of death, 


anagantva punabbhavam; 
and won’t return for any future life. 


Samulam tanhamabbuyha, 
Having plucked out craving root and all 


godhiko parinibbuto’ ti. 
Godhika is extinguished.” 


Tassa sokaparetassa, 
Stricken with sorrow, 


vina kaccha abhassatha; 
his harp dropping from his armpit, 


Tato so dummano yakkho, 
that spirit, downcast, 


tatthevantaradhayathati. 
vanished right there. 


4.24. 24. 
Sattavassanubandhasutta - 24. 


Seven Years of Following 
3. Tatiyavagga -3. Mara 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhe. 

At one time the Buddha was staying near Uruvela at the 
goatherd’s banyan tree on the bank of the Neranjara River. 


Tena kho pana samayena maro papima sattavassani 
bhagavantam anubandho hoti otarapekkho otaram 
alabhamano. 

Now at that time Mara the Wicked had been following the 
Buddha for seven years hoping to find a vulnerability 
without success. 


Atha kho maro papima yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
Then Mara the Wicked went up to the Buddha and 
addressed him in verse: 


“Sokavatinno nu vanamhi jhayasi, 
“Are you overwhelmed by sorrow that you meditate in the 
forest? 


Vittam nu jino uda patthayano; 
Have you lost a fortune, or do you long for one? 


Agum nu gamasmimakasi kinci, 
Or perhaps you’ve committed some crime in the village? 


Kasma janena na kKarosi sakkhim; 
Why don’t you get too close to people? 


Sakkhi na sampajjati kenaci te” ti. 
And why does no-one get close to you?” 


“Sokassa mulam palikhaya sabbam, 
“T’ve dug out the root of sorrow completely. 


Anagu jhayami asocamano; 
I practice absorption free of guilt or sorrow. 


Chetvana sabbam bhavalobhajappam, 
I’ve cut off all greed and hunger for future lives. 


Anasavo jhayami pamattabandhu’ ti. 
Undefiled, I practice absorption, O kinsman of the 
negligent!” 


“Yam vadanti mama yidanti, 
“The things they call ‘mine’, 


ye vadanti mamanti Ca; 
and those who say ‘it’s mine’: 


Ettha ce te mano atthi, 
if your mind remains there, 


na me samana mokkhasi’ ti. 
you won’t escape me, ascetic!” 


“Yam vadanti na tam mayham, 
“The things they speak of aren’t mine; 


ye vadanti na te aham; 


I’m not someone who speaks like that. 


Evam papima janahi, 
So know this, Wicked One: 


na me maggampi dakkhasi’ ti. 
you won’t even see the path I take.” 


“Sace maggam anubuddham, 
“If you’ve discovered the path 


khemam amatagaminam; 
that’s safe, and leads to the deathless, 


Apehi gaccha tvameveko, 
go and walk that path alone— 


kimannamanusasasi’ ti. 
why teach it to anyone else?” 


“Amaccudheyyam pucchanti, 
“Those crossing to the far shore 


ye jana paragamino; 
ask what’s beyond the domain of Death. 


Tesaham puttho akkhami, 
When I’m asked, I explain to them 


yam saccam tam nirupadhin’” ti. 
the truth without attachments.” 


“Seyyathapi, bhante, gamassa va nigamassa va 
avidure pokkharan1. 

“Sir, suppose there was a lotus pond not far from a town or 
village, 


Tatrassa kakkatako. 
and a crab lived there. 


Atha kho, bhante, sambahula kumaraka va 
kumarikayo va tamha gama va nigama va 
nikkhamitva yena sa pokkharan1 
tenupasankameyyum; upasankamitva tam 
kakkatakam udaka uddharitva thale patitthapeyyum. 
Then several boys or girls would leave the town or village 
and go to the pond, where they’d pull out the crab and put 
it on dry land. 


Yam yadeva hi so, bhante, kakkatako alam 
abhininnameyya tam tadeva te kumaraka va 
kumarikayo va katthena va kathalaya va 
sanchindeyyum sambhanjeyyum sampalibhanjeyyum. 
Whenever that crab extended a claw, those boys or girls 
would snap, crack, and break it off with a stick or a stone. 


Evanhi so, bhante, kakkatako sabbehi alehi 
sanchinnehi sambhaggehi sampalibhaggehi abhabbo 
tam pokkharanim otaritum. 

And when that crab’s claws had all been snapped, cracked, 
and broken off it wouldn’t be able to return down into that 
lotus pond. 


Evameva kho, bhante, yani kanici visukayikani 
visevitani vipphanditani, sabbani tani bhagavata 
sanchinnani sambhaggani sampalibhaggani. 

In the same way, sir, the Buddha has snapped, cracked, and 
broken off all my tricks, dodges, and evasions. 


Abhabbo danaham, bhante, puna bhagavantam 
upasankamitum yadidam otarapekkho’ ti. 


Now I’m not able to approach the Buddha again in hopes of 
finding a vulnerability.” 


Atha kho maro papima bhagavato santike ima 
nibbejantya gathayo abhasi: 

Then Mara the Wicked recited these verses of 
disappointment in the Buddha’s presence: 


“Medavannanca pasanam, 
“A crow once circled a stone 


vayaso anupariyaga; 
that looked like a lump of fat. 


Apettha mudum vindema, 
‘Perhaps I’ll find something tender,’ it thought, 


api assadana siya. 
‘perhaps there’s something tasty.’ 


Aladdha tattha assadam, 
But it didn’t find anything tasty, 


vayasetto apakkame; 
so the crow left that place. 


Kakova selamasaijja, 
Like the crow that pecked the stone, 


nibbijjapema gotama’” ti. 
I leave Gotama disappointed.” 


4.25.25. Maradhitusutta - 25. 


Mara’s Daughters 
3. Tatiyavagga -3. Mara 


Atha kho maro papima bhagavato santike ima 
nibbejantya gathayo abhasitva tamha thana 
apakkamma bhagavato avidure pathaviyam 
pallankena nisidi tunhibhuto mankubhuto 
pattakkhandho adhomukho pajjhayanto appatibhano 
katthena bhumim vilikhanto. 

And then Mara the Wicked, after reciting these verses of 
disillusionment in the Buddha’s presence, left that place. He 
sat cross-legged on the ground not far from the Buddha, 
silent, embarrassed, shoulders drooping, downcast, 
depressed, with nothing to say, scratching the ground with 
a Stick. 


Atha kho tanha Ca arati ca raga ca maradhitaro yena 
maro papima tenupasankamimsu; upasankamitva 
maram papimantam gathaya ajjhabhasimsu: 

Then Mara’s daughters Craving, Delight, and Lust went up 
to Mara the Wicked, and addressed him in verse: 


“Kenasi dummano tata, 
“Why so downhearted, dad? 


purisam kam nu socasi; 
What man are you upset about? 


Mayam tam ragapasena, 
We'll catch him with the snare of lust, 


arannamiva kunjaram; 
like an elephant in the wild. 


Bandhitva anayissama, 
We'll tie him up and bring him back— 


vasago te bhavissati” ti. 
he’ll fall under your sway!” 


“Araham sugato loke, 
“In this world he is the perfected one, the Holy One. 


na ragena suvanayo; 
He’s not easily seduced by lust. 


Maradheyyam atikkanto, 
He has gone beyond Mara’s sovereignty; 


tasma socamaham bhusan’ ti. 
that’s why I’m so upset.” 


Atha kho tanha Ca arati ca raga ca maradhitaro yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam etadavocum: 

Then Mara’s daughters Craving, Delight, and Lust went up 
to the Buddha, and said to him, 


“pade te, Samana, paricarema’” ti. 
“We serve at your feet, ascetic.” 


Atha kho bhagava na manasakasi, yatha tam anuttare 
upadhisankhaye vimutto. 

But the Buddha ignored them, since he was freed with the 
supreme ending of attachments. 


Atha kho tanha Ca arati ca raga ca maradhitaro 
ekamantam apakkamma evam samacintesum: 


Then Craving, Delight, and Lust withdrew to one side to 
think up a plan. 


“uccavaca kho purisanam adhippaya. 
“Men have a diverse spectrum of tastes. 


Yannuna mayam ekasatam ekasatam 
kumarivannasatam abhinimmineyyama’ ti. 

Why don’t we each manifest in the form of a hundred young 
maidens?” 


Atha kho tanha Ca arati ca raga ca maradhitaro 
ekasatam ekasatam kumarivannasatam 
abhinimminitva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam etadavocum: 

So that’s what they did. Then they went up to the Buddha 
and said to him, 


“pade te, Samana, paricarema’” ti. 
“We serve at your feet, ascetic.” 


Tampi bhagava na manasakasi, yatha tam anuttare 
upadhisankhaye vimutto. 

But the Buddha still ignored them, since he was freed with 
the supreme ending of attachments. 


Atha kho tanha Ca arati ca raga ca maradhitaro 
ekamantam apakkamma evam samacintesum: 
Then Craving, Delight, and Lust withdrew to one side to 
think up a plan. 


“uccavaca kho purisanam adhippaya. 
“Men have a diverse spectrum of tastes. 


Yannuna mayam ekasatam ekasatam 
avijatavannasatam abhinimmineyyama’ ti. 


Why don’t we each manifest in the form of a hundred 
women who have never given birth?” 


Atha kho tanha Ca arati ca raga ca maradhitaro 
ekasatam ekasatam avijatavannasatam 
abhinimminitva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam etadavocum: 

So that’s what they did. Then they went up to the Buddha 
and said to him, 


“pade te, samana, paricarema’” ti. 
“We serve at your feet, ascetic.” 


Tampi bhagava na manasakasi, yatha tam anuttare 
upadhisankhaye vimutto. 

But the Buddha still ignored them, since he was freed with 
the supreme ending of attachments. 


Atha kho tanha Ca ... pe ... 
Then Craving, Delight, and Lust ... 


yannuna mayam ekasatam ekasatam sakim 
vijatavannasatam abhinimmineyyamati. 


Atha kho tanha Ca ... pe ... 


sakim vijatavannasatam abhinimminitva yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam etadavocum: 

each manifested in the form of a hundred women who have 
given birth once ... 


“pade te, samana, paricarema’” ti. 


Tampi bhagava na manasakasi, yatha tam anuttare 
upadhisankhaye vimutto. 


Atha kho tanha Ca ... pe ... 


yannuna mayam ekasatam ekasatam 
duvijatavannasatam abhinimmineyyamati. 


Atha kho tanha Ca ... pe ... 
duvijatavannasatam abhinimminitva yena bhagava ... 
en who have given birth twice ... 

yatha tam anuttare upadhisankhaye vimutto. 
Atha kho tanha Ca ... pe ... 
majjhimitthivannasatam abhinimmineyyama’ ti. 
Atha kho tanha Ca ... pe ... 


majjhimitthivannasatam abhinimminitva ... pe ... 
middle-aged women ... 


anuttare upadhisankhaye vimutto. 
Atha kho tanha Ca ... pe ... 
mahitthivannasatam abhinimmineyyamati. 


Atha kho tanha Ca ... pe ... 


mahitthivannasatam abhinimminitva yena bhagava ... 


pe ... 
old women ... 


anuttare upadhisankhaye vimutto. 


But the Buddha still ignored them, since he was freed with 
the supreme ending of attachments. 


Atha kho tanha Ca arati ca raga ca maradhitaro 
ekamantam apakkamma etadavocum: 

Then Craving, Delight, and Lust withdrew to one side and 
said, 


“saccam kira no pita avoca: 
“What our father said is true: 


‘Araham sugato loke, 
‘In this world he is the perfected one, the Holy One. 


na ragena suvanayo; 
He’s not easily seduced by lust. 


Maradheyyam atikkanto, 
He has gone beyond Mara’s sovereignty; 


tasma socamaham bhusan’ ti. 
that’s why I’m so upset.’ 


Yanhi mayam samanam va brahmanam va avitaragam 
imina upakkamena upakkameyyama hadayam vassa 
phaleyya, unham lohitam va mukhato uggaccheyya, 
ummadam va papuneyya cittakkhepam va. 

For if we had come on to any ascetic or brahmin like this 
who was not free of lust, his heart would explode, or he’d 
spew hot blood from his mouth, or he’d go mad and lose his 
mind. 


Seyyatha va pana nalo harito luto ussussati visussati 
milayati; 

He’d dry up, wither away, and shrivel up like a green reed 
that was mowed down.” 


evameva ussusseyya visusseyya milayeyya’” ti. 


Atha kho tanha Ca arati ca raga ca maradhitaro yena 
bhagava tenupasankamimsu; upasankamitva 
ekamantam atthamsu. 

Then Mara’s daughters Craving, Delight, and Lust went up 
to the Buddha, and stood to one side. 


Ekamantam thita kho tanha maradhita bhagavantam 
gathaya ajjhabhasi: 
Mara’s daughter Craving addressed the Buddha in verse: 


“Sokavatinno nu vanamhi jhayasi, 
“Are you overwhelmed by sorrow that you meditate in the 
forest? 


Vittam nu jino uda patthayano; 
Have you lost a fortune, or do you long for one? 


Agum nu gamasmimakasi kinci, 
Or perhaps you’ve committed some crime in the village? 


Kasma janena na karosi sakkhim; 
Why don’t you get too close to people? 


Sakkhi na sampajjati kenaci te” ti. 
And why does no-one get close to you?” 


“Atthassa pattim hadayassa santim, 
“I’ve reached the goal, peace of heart. 


Jetvana senam piyasatarupam; 
Having conquered the army of the likable and pleasant, 


Ekoham jhayam sukhamanubodhim, 


alone, practicing absorption, I awakened to bliss. 


Tasma janena na kKaromi sakkhim; 
That’s why I don’t get too close to people, 


Sakkhi na sampajjati kenaci me’ ti. 
and no-one gets too close to me.” 


Atha kho arati maradhita bhagavantam gathaya 
ajjhabhasi: 

Then Mara’s daughter Delight addressed the Buddha in 
verse: 


“Kathamviharibahulodha bhikkhu, 
“How does a mendicant who has crossed five floods 


Pancoghatinno ataridha chattham; 
usually meditate here while crossing the sixth? 


Katham jhayim bahulam kamasanna, 
How do they usually practice absorption so that sensual 
perceptions 


Paribahira honti aladdha yo tan’ ti. 
are kept out and don’t get hold of them?” 


“Passaddhakayo suvimuttacitto, 
“With tranquil body and mind well freed, 


Asankharano satima anoko; 
without making plans, mindful, homeless; 


Annaya dhammam avitakkajhayl, 
understanding the teaching, they practice absorption 
without placing the mind; 


Na kuppati na sarati na thino. 
they’re not shaking or drifting or rigid. 


Evamviharibahulodha bhikkhu, 
That’s how a mendicant who has crossed five floods 


Pancoghatinno ataridha chattham; 
usually meditates here while crossing the sixth. 


Evam jhayim bahulam kamasanna, 
That’s how they usually practice absorption so that sensual 
perceptions 


Paribahira honti aladdha yo tan’ ti. 
are kept out and don’t get hold of them.” 


Atha kho raga maradhita bhagavato santike gathaya 
ajjhabhasi: 
Then Mara’s daughter Lust addressed the Buddha in verse: 


“Acchejja tanham ganasanghacari, 
“He lives with his community after cutting off craving, 


Addha carissanti bahu ca saddha; 
and many of the faithful will cross over for sure. 


Bahum vatayam janatam anoko, 
Alas, this homeless one will snatch many men away, 


Acchejja nessati maccurajassa paran’” ti. 
and lead them past the King of Death!” 


“Nayanti ve mahavira, 
“The great heroes they lead 


saddhammena tathagata; 


by means of the true teaching. 


Dhammena nayamananam, 
When the Realized Ones are leading by the teaching, 


ka usuya vijanatan” ti. 
how could anyone who knows be jealous?” 


Atha kho tanha Ca arati ca raga ca maradhitaro yena 
maro papima tenupasankamimsu. 

Then Mara’s daughters Craving, Delight, and Lust went up 
to Mara the Wicked. 


Addasa kho maro papima tanhanca aratinca raganca 
maradhitaro duratova agacchantiyo. 
Mara the Wicked saw them coming off in the distance, 


Disvana gathahi ajjhabhasi: 
and addressed them in verse: 


“Bala kumudanalehi, 
“Fools! You drill into a mountain 


pabbatam abhimatthatha; 
with lotus stalks! 


Girim nakhena khanatha, 
You dig up a hill with your nails! 


ayo dantehi khadatha. 
You chew iron with your teeth! 


Selamva sirasuhacca, 
You seek a footing in the deeps, as it were, 


patale gadhamesatha; 


while lifting a rock with your head! 


Khanumva uraSaSajja, 
After attacking a stump with your breast, as it were, 


nibbijjapetha gotama’ ti. 
you leave Gotama disappointed.” 


“Daddallamana aganchum, 
“They came in their splendor— 


tanha ca arati raga; 
Craving, Delight, and Lust. 


Ta tattha panudi sattha, 
But the Teacher brushed them off right there, 


tulam bhatthamva maluto’ ti. 
like the breeze, a fallen tuft.” 


Tatiyo vaggo. 

Sambahula samiddhi Ca, 
Godhikam sattavassani; 
Dhitaram desitam buddha, 
Setthena imam marapancakanti. 


Marasamyuttam samattam. 
The Linked Discourses with Mara are complete. 


5.01.1. Alavikasutta - 1. With 
Alavika 
1. Bhikkhunivagga - 1. Nuns 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho alavika bhikkhuni pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then the nun Alavika robed up in the morning and, taking 
her bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena andhavanam 
tenupasankami vivekatthin1. 

She wandered for alms in Savatthi. After the meal, on her 
return from alms-round, she went to the Dark Forest 
seeking seclusion. 


Atha kho maro papima alavikaya bhikkhuniya 
bhayam chambhitattam lomahamsam uppadetukamo 
vivekamha cavetukamo yena alavika bhikkhun1 
tenupasankami; upasankamitva alavikam 
bhikkhunim gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun Alavika 
feel fear, terror, and goosebumps, wanting to make her fall 
away from seclusion, went up to her and addressed her in 
verse: 


“Natthi nissaranam loke, 
“There’s no escape in the world, 


kim vivekena kahasi; 
so what will seclusion do for you? 


Bhunjassu kamaratiyo, 
Enjoy the delights of sensual pleasure; 


mahu pacchanutapin1’ ti. 
don’t regret it later.” 


Atha kho alavikaya bhikkhuniya etadahosi: 
Then the nun Alavika thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho alavikaya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
vivekamha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
seclusion!” 


Atha kho alavika bhikkhuni “maro ayam papima” iti 
viditva maram papimantam gathahi paccabhasi: 
Then Alavika, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Atthi nissaranam loke, 


“There is an escape in the world, 


pannaya me suphussitam; 
and I’ve personally experienced it with wisdom. 


Pamattabandhu papima, 
O Wicked One, kinsman of the negligent, 


na tvam janasi tam padam. 
you don’t know that place. 


Sattisulupama kama, 
Sensual pleasures are like swords and stakes; 


khandhasam adhikuttana; 
the aggregates are their chopping block. 


Yam tvam kamaratim brusi, 
What you call sensual delight 


arati mayha sa ahu’" ti. 
has become no delight for me.” 


Atha kho maro papima “janati mam alavika 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Alavika knows 
me!” miserable and sad, vanished right there. 


5.02. 2. Somasutta - 2. With 


Soma 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho soma bhikkhuni pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then the nun Soma robed up in the morning and, taking 
her bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena andhavanam 
tenupasankami divaviharaya. 

She wandered for alms in Savatthi. After the meal, on her 
return from alms-round, she went to the Dark Forest, 


Andhavanam ajjhogahetva annatarasmim 
rukkhamule divaviharam nisidi. 

plunged deep into it, and sat at the root of a tree for the 
day’s meditation. 


Atha kho maro papima somaya bhikkhuniya bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo yena soma bhikkhuni 
tenupasankami; upasankamitva somam bhikkhunim 
gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun Soma feel 
fear, terror, and goosebumps, wanting to make her fall away 
from immersion, went up to her and addressed her in 

verse: 


“Yam tam isihi pattabbam, 
“That state’s very challenging; 


thanam durabhisambhavam; 
it’s for the sages to attain. 


Na tam dvangulapannaya, 
It’s not possible for a woman, 


sakka pappotumitthiya’ ti. 
with her two-fingered wisdom.” 


Atha kho somaya bhikkhuniya etadahosi: 
Then the nun Soma thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho somaya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho soma bhikkhuni “maro ayam papima” iti 
viditva maram papimantam gathahi paccabhasi: 

Then Soma, knowing that this was Mara the Wicked, replied 
to him in verse: 


“Itthibhavo kim kayira, 
“What difference does womanhood make 


cittamhi susamahite; 
when the mind is serene, 


Nanamhi vattamanamhi, 
and knowledge is present 


Ssamma dhammam vipassato. 
as you rightly discern the Dhamma. 


Yassa nuna Siya evam, 
Surely someone who might think: 


Itthaham purisoti va; 
‘Tam woman’, or ‘Iam man’, 


Kinci va pana annasmi, 
or ‘Iam’ anything at all, 


Tam maro vattumarahati’ ti. 
is fit for Mara to address.” 


Atha kho maro papima “janati mam soma 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Soma knows 
me!” miserable and sad, vanished right there. 


9.03.3. Kisagotamisutta - 3. 
With Kisagotam1 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho kisagotami bhikkhuni pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then the nun Kisagotami robed up in the morning and, 
taking her bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena andhavanam 
tenupasankami, upasankamitva divaviharaya. 

She wandered for alms in Savatthi. After the meal, on her 
return from alms-round, she went to the Dark Forest, 


Andhavanam ajjhogahetva annatarasmim 
rukkhamule divaviharam nisidi. 

plunged deep into it, and sat at the root of a tree for the 
day’s meditation. 


Atha kho maro papima kisagotamiya bhikkhuniya 
bhayam chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo yena kisagotami bhikkhuni 
tenupasankami; upasankamitva kisagotamim 
bhikkhunim gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun 
Kisagotami feel fear, terror, and goosebumps, wanting to 
make her fall away from immersion, went up to her and 
addressed her in verse: 


“Kim nu tvam mataputtava, 
“Why do you sit alone and cry 


ekamasi rudammukhi; 
as if your children have died? 


Vanamajjhagata eka, 
You’ve come to the woods all alone— 


purisam nu gavesasi1”" ti. 
you must be looking for a man!” 


Atha kho kisagotamiya bhikkhuniya etadahosi: 
Then the nun Kisagotami thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho kisagotamiya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho kisagotami bhikkhuni “maro ayam papima” 
iti viditva maram papimantam gathahi paccabhasi: 
Then Kisagotami, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Accantam mataputtamhi, 
“T’ve got over the death of children, 


purisa etadantika; 
and I’m finished with men. 


Na socami na rodami, 
I don’t grieve or lament, 


na tam bhayami avuso. 
and I’m not afraid of you, sir! 


Sabbattha vihata nand1, 
Relishing is destroyed in every respect, 


tamokkhandho padalito; 
and the mass of darkness is shattered. 


Jetvana maccuno senam, 
I’ve defeated the army of death, 


viharami anasava” ti. 
and live without defilements.” 


Atha kho maro papima “janati mam kisagotam1 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Kisagotami 
knows me!” miserable and sad, vanished right there. 


2.04. 4. Vijayasutta - 4. With 
Vijaya 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho vijaya bhikkhun1 pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Vijaya robed up in the morning ... 


annatarasmim rukkhamule divaviharam nisidi. 
and sat at the root of a tree for the day’s meditation. 


Atha kho maro papima vijayaya bhikkhuniya bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo yena vijaya bhikkhun1 
tenupasankami; upasankamitva vijayam bhikkhunim 
gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun Vijaya feel 
fear, terror, and goosebumps, wanting to make her fall away 
from immersion, went up to her and addressed her in 

verse: 


“Dahara tvam rupavati, 
“You’re so young and beautiful, 


ahanca daharo susu; 
and I’m a youth in my prime. 


Pancangikena turiyena, 
Come, my lady, let us enjoy 


ehayyebhiramamase’ ti. 


the music of a five-piece band.” 


Atha kho vijayaya bhikkhuniya etadahosi: 
Then the nun Vijaya thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho vijayaya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho vijaya bhikkhun1 “maro ayam papima” iti 
viditva maram papimantam gathahi paccabhasi: 
Then Vijaya, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Rupa sadda rasa gandha, 
“Sights, sounds, tastes, smells, 


photthabba ca manorama; 
and touches so delightful. 


Niyyatayami tuyheva, 
I hand them right back to you, Mara, 


mara naham tenatthika. 
for I have no use for them. 


Imina putikayena, 
This body is foul, 


bhindanena pabhanguna; 
decaying and fragile. 


Attiyami harayami, 
I’m horrified and repelled by it, 


kamatanha samuhata. 
and I’ve eradicated sensual craving. 


Ye ca rupupaga Satta, 
There are beings in the realm of luminous form, 


ye ca arupatthayino; 
others established in the formless, 


Ya ca santa samapatti, 
and also those peaceful attainments: 


sabbattha vihato tamo’ ti. 
I’ve destroyed the darkness regarding all of them.” 


Atha kho maro papima “janati mam vijaya 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Vijaya knows 
me!” miserable and sad, vanished right there. 


3.05.5. Uppalavannasutta - 5. 


With Uppalavanna 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho uppalavanna bhikkhun1 pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Uppalavanna robed up in the morning ... 


annatarasmim supupphitasalarukkhamule atthasi. 
and stood at the root of a sal tree in full flower. 


Atha kho maro papima uppalavannaya bhikkhuniya 
bhayam chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo yena uppalavanna 
bhikkhuni tenupasankami; upasankamitva 
uppalavannam bhikkhunim gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun 
Uppalavanna feel fear, terror, and goosebumps, wanting to 
make her fall away from immersion, went up to her and 
addressed her in verse: 


“Supupphitaggam upagamma bhikkhuni, 
“You’ve come to this sal tree all crowned with flowers, 


Eka tuvam titthasi salamule; 
and stand at its root all alone, O nun. 


Na catthi te dutiya vannadhatu, 
Your beauty is second to none; 


Bale na tvam bhayasi dhuttakanan’ ti. 


silly girl, aren’t you afraid of rascals?” 


Atha kho uppalavannaya bhikkhuniya etadahosi: 
Then the nun Uppalavanna thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho uppalavannaya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati" ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho uppalavanna bhikkhun1 “maro ayam 
papima” iti viditva maram papimantam gathahi 
paccabhasi: 

Then Uppalavanna, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Satam sahassanipi dhuttakanam, 
“Even if 100,000 rascals like you 


Idhagata tadisaka bhaveyyum; 
were to come here, 


Lomam na injami na santasami, 
I’d stir not a hair nor panic. 


Na mara bhayami tamekikapi. 
I’m not scared of you, Mara, even alone. 


Esa antaradhayami, 
I’ll vanish, 


kucchim va pavisami te; 
or I'll enter your belly; 


Pakhumantarikayampi, 
I could stand between your eyebrows 


titthantim mam na dakkhasi. 
and you still wouldn’t see me. 


Cittasmim vasibhutamhi, 
I’m the master of my own mind, 


iddhipada subhavita; 
I’ve developed the bases of psychic power well. 


Sabbabandhanamuttamhi, 
I’m free from all bonds, 


na tam bhayami avuso’ ti. 
and I’m not afraid of you, sir!” 


Atha kho maro papima “janati mam uppalavanna 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Uppalavanna 
knows me!” miserable and sad, vanished right there. 


9.06. 6. Calasutta - 6. With Cala 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho cala bhikkhun1 pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Cala robed up in the morning ... 


annatarasmim rukkhamule divaviharam nisidi. 
and sat at the root of a tree for the day’s meditation. 


Atha kho maro papima yena cala bhikkhun1 
tenupasankami; upasankamitva calam bhikkhunim 
etadavoca: 

Then Mara the Wicked went up to Cala and said to her, 


“kim nu tvam, bhikkhuni, na rocesi” ti? 
“Nun, what don’t you approve of?” 


“Jatim khvaham, avuso, na rocemi’ ti. 
“I don’t approve of rebirth, sir.” 


“Kim nu jatim na rocesi, 

“Why don’t you approve of rebirth? 

jato kamani bhunjati; 

When you’re born, you get to enjoy sensual pleasures. 


Ko nu tam idamadapayi, 
Who put this idea in your head: 


jatim ma roca bhikkhuni’ ti. 
‘Nun, don’t approve of rebirth’?” 


“Jatassa maranam hoti, 
“Death comes to those who are born, 


jato dukkhani phussati; 
when you’re born you undergo sufferings— 


Bandham vadham pariklesam, 
killing, caging, misery— 


tasma jatim na rocaye. 
that’s why you shouldn’t approve of rebirth. 


Buddho dhammamadesesi, 
The Buddha taught me the Dhamma 


jatiya samatikkamam; 
for passing beyond rebirth, 


Sabbadukkhappahanaya, 
for giving up all suffering; 


SO Mam sacce nivesayi. 
he settled me in the truth. 


Ye ca rupupaga Satta, 
There are beings in the realm of luminous form, 


ye Ca arupatthayino; 
and others established in the formless. 


Nirodham appajananta, 
Not understanding cessation, 


agantaro punabbhavan’" ti. 
they come back in future lives.” 


Atha kho maro papima “janati mam cala bhikkhuni’ ti 
dukkhi dummano tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The nun Cala knows me!” 
miserable and sad, vanished right there. 


9.07.'7. Upacalasutta - 7. With 


Upacala 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho upacala bhikkhuni pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Upacala robed up in the morning ... 


annatarasmim rukkhamule divaviharam nisidi. 
and sat at the root of a tree for the day’s meditation. 


Atha kho maro papima yena upacala bhikkhuni 
tenupasankami; upasankamitva upacalam 
bhikkhunim etadavoca: 

Then Mara the Wicked went up to Upacala and said to her, 


“kattha nu tvam, bhikkhuni, uppajjitukama’” ti? 
“Nun, where do you want to be reborn?” 


“Na khvaham, avuso, katthaci uppajjitukama’ ti. 
“T don’t want to be reborn anywhere, sir.” 


“Tavatimsa Ca yama Ca, 
“There are the Gods of the Thirty-Three, and those of Yama; 


tusita capi devata; 
also the Joyful Deities, 


Nimmanaratino deva, 
the Gods Who Love to Create, 


ye deva vasavattino; 
and the Gods Who Control the Creations of Others. 


Tattha cittam panidhehi, 
Set your heart on such places, 


ratim paccanubhossasi’ ti. 
and you’ll undergo delight.” 


“Tavatimsa ca yama Ca, 
“The Gods of the Thirty-Three, and those of Yama; 


tusita capi devata; 
also the Joyful Deities, 


Nimmanaratino deva, 
the Gods Who Love to Create, 


ye deva vasavattino; 
and the Gods Who Control the Creations of Others— 


Kamabandhanabaddha te, 
they’re bound with the bonds of sensuality; 


enti maravasam puna. 
they fall under your sway again. 


Sabbo adipito loko, 
All the world is on fire, 


sabbo loko padhupito; 
all the world is smoldering, 


Sabbo pajjalito loko, 
all the world is ablaze, 


sabbo loko pakampito. 
all the world is rocking. 


Akampitam apajjalitam, 
My mind adores that place 


aputhujjanasevitam; 
where Mara cannot go; 


Agati yattha marassa, 
it’s not shaking or burning, 


tattha me nirato mano’ ti. 
and not frequented by ordinary people.” 


Atha kho maro papima “janati mam upacala 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Upacala knows 
me!” miserable and sad, vanished right there. 


3.08. 8. Sisupacalasutta - 8. With 


Sisupacala 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho sisupacala bhikkhuni pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Sisupacala robed up in the morning ... 


annatarasmim rukkhamule divaviharam nisidi. 
and sat at the root of a tree for the day’s meditation. 


Atha kho maro papima yena sisupacala bhikkhuni 
tenupasankami; upasankamitva sisupacalam 
bhikkhunim etadavoca: 

Then Mara the Wicked went up to Sisupacala and said to 
her, 


“kassa nu tvam, bhikkhuni, pasandam rocesi” ti? 
“Nun, whose creed do you believe in?” 


“Na khvaham, avuso, kassaci pasandam rocem1” ti. 
“T don’t believe in anyone’s creed, sir.” 


“Kam nu uddissa mundasi, 
“In whose name did you shave your head? 


Samani viya dissasi; 
You look like an ascetic, 


Na Ca rocesi pasandam, 
but you don’t believe in any creed. 


Kimiva carasi momuha’ ti. 
Why do you live as if lost?” 


“Ito bahiddha pasanda, 
“Followers of other creeds 


ditthisu pasidanti te; 
are confident in their views. 


Na tesam dhammam rocemi, 
But I don’t believe in their teaching, 


te dhammassa akovida. 
for they’re no experts in the Dhamma. 


Atthi sakyakule jato, 
But there is one born in the Sakyan clan, 


buddho appatipuggalo; 
the unrivaled Buddha, 


Sabbabhibhu maranudo, 
champion, dispeller of Mara, 


sabbatthamaparajito. 
everywhere undefeated, 


Sabbattha mutto asito, 
everywhere freed, and unattached, 


sabbam passati cakkhuma; 
the all-seeing seer. 


Sabbakammakkhayam patto, 
He has attained the end of all deeds, 


vimutto upadhisankhaye; 
freed with the ending of attachments. 


So mayham bhagava sattha, 
That Blessed One is my Teacher, 


tassa rocemi sasanan’ ti. 
and I believe in his instruction.” 


Atha kho maro papima “janati mam sisupacala 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Sisupacala 
knows me!” miserable and sad, vanished right there. 


9.09. 9. Selasutta - 9. With Sela 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho sela bhikkhuni pubbanhasamayam 
nivasetva ... pe ... 
Then the nun Sela robed up in the morning ... 


annatarasmim rukkhamule divaviharam nisidi. 
and sat at the root of a tree for the day’s meditation. 


Atha kho maro papima selaya bhikkhuniya bhayam 
chambhitattam lomahamsam uppadetukamo ... pe ... 
Then Mara the Wicked, wanting to make the nun Sela feel 
fear, terror, and goosebumps ... 


selam bhikkhunim gathaya ajjhabhasi: 
addressed her in verse: 


“Kenidam pakatam bimbam, 
“Who created this puppet? 


kvanu bimbassa karako; 
Where is its maker? 


Kvanu bimbam samuppannam, 
Where has the puppet arisen? 


kvanu bimbam nirujjhati’ ti. 
And where does it cease?” 


Atha kho selaya bhikkhuniya etadahosi: 
Then the nun Sela thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho selaya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho sela bhikkhuni “maro ayam papima” iti 
viditva maram papimantam gathahi paccabhasi: 
Then Sela, knowing that this was Mara the Wicked, replied 
to him in verse: 


“Nayidam attakatam bimbam, 
“This puppet isn’t self-made, 


nayidam parakatam agham; 
nor is this misery made by another. 


Hetum paticca sambhutam, 
It comes to be because of a cause, 


hetubhanga nirujjhati. 
and ceases when the cause breaks up. 


Yatha annataram bijam, 
It’s like a seed that’s sown 


khette vuttam viruhati; 


in a field; it grows 


Pathavirasancagamma, 
relying on both the soil’s nutrients 


sinehanca tadubhayam. 
as well as moisture. 


Evam khandha ca dhatuyo, 
In the same way the aggregates and elements 


cha Ca ayatana ime; 
and these six sense fields 


Hetum paticca sambhuta, 
come to be because of a cause, 


hetubhanga nirujjhare’ ti. 
and cease when the cause breaks up.” 


Atha kho maro papima “janati mam sela bhikkhuni’ ti 
dukkhi dummano tatthevantaradhayiti. 

Then Mara the Wicked, thinking, “The nun Sela knows me!” 
miserable and sad, vanished right there. 


9.10.10. Vajirasutta - 10. With 
Vajira 
1. Bhikkhunivagga - 1. Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho vajira bhikkhuni pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then the nun Vajira robed up in the morning and, taking 
her bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanta yena andhavanam 
tenupasankami divaviharaya. 

She wandered for alms in Savatthi. After the meal, on her 
return from alms-round, she went to the Dark Forest, 


Andhavanam ajjhogahetva annatarasmim 
rukkhamule divaviharam nisidi. 

plunged deep into it, and sat at the root of a tree for the 
day’s meditation. 


Atha kho maro papima vajiraya bhikkhuniya bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo yena vajira bhikkhuni 
tenupasankami; upasankamitva vajiram bhikkhunim 
gathaya ajjhabhasi: 

Then Mara the Wicked, wanting to make the nun Vajira feel 
fear, terror, and goosebumps, wanting to make her fall away 
from immersion, went up to her and addressed her in 

verse: 


“Kenayam pakato satto, 
“Who created this sentient being? 


kuvam sattassa karako; 
Where is its maker? 


Kuvam satto samuppanno, 
Where has the being arisen? 


kuvam satto nirujjhati’ ti. 
And where does it cease?” 


Atha kho vajiraya bhikkhuniya etadahosi: 
Then the nun Vajira thought, 


“ko nu khvayam manusso va amanusso va gatham 
bhasati” ti? 
“Who’s speaking this verse, a human or a non-human?” 


Atha kho vajiraya bhikkhuniya etadahosi: 
Then she thought, 


“maro kho ayam papima mama bhayam 
chambhitattam lomahamsam uppadetukamo 
samadhimha cavetukamo gatham bhasati’ ti. 

“This is Mara the Wicked, wanting to make me feel fear, 
terror, and goosebumps, wanting to make me fall away from 
immersion!” 


Atha kho vajira bhikkhuni “maro ayam papima” iti 
viditva, maram papimantam gathahi paccabhasi: 
Then Vajira, knowing that this was Mara the Wicked, 
replied to him in verse: 


“Kim nu sattoti paccesi, 


“Why do you believe there’s such a thing as a ‘sentient 
being’? 


mara ditthigatam nu te; 
Mara, is this your theory? 


Suddhasankharapunjoyam, 
This is just a pile of conditions, 


nayidha sattupalabbhati. 
you won’t find a sentient being here. 


Yatha hi angasambhara, 
When the parts are assembled 


hoti saddo ratho iti; 
we use the word ‘chariot’. 


Evam khandhesu santesu, 
So too, when the aggregates are present 


hoti sattoti sammuti. 
‘sentient being’ is the convention we use. 


Dukkhameva hi sambhoti, 
But it’s only suffering that comes to be, 


dukkham titthati veti ca; 
lasts a while, then disappears. 


Nannatra dukkha sambhoti, 
Naught but suffering comes to be, 


nannam dukkha nirujjhati’ ti. 
naught but suffering ceases.” 


Atha kho maro papima “janati mam vajira 
bhikkhun1’ ti dukkhi dummano tatthevantaradhayiti. 
Then Mara the Wicked, thinking, “The nun Vajira knows 
me!” miserable and sad, vanished right there. 
Bhikkhunivaggo pathamo. 

Alavika ca soma Ca, 

Gotami vijaya saha; 

Uppalavanna Ca cala, 

Upacala sisupacala Ca; 


Sela vajiraya te dasati. 


Bhikkhunisamyuttam samattam. 
The Linked Discourses on Nuns are completed. 


6.01.1. Brahmayacanasutta - 1. 


The Appeal of Brahma 
1. Pathamavagga - 1. The Appeal 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhamule 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the root of the goatherd’s banyan 
tree on the bank of the Neranjara River. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“adhigato kho myayam dhammo gambhiro duddaso 
duranubodho santo panito atakkavacaro nipuno 
panditavedantiyo. 

“This principle I have discovered is deep, hard to see, hard 
to understand, peaceful, sublime, beyond the scope of 
reason, subtle, comprehensible to the astute. 


Alayarama kho panayam paja alayarata 
alayasammudita. 
But people like attachment, they love it and enjoy it. 


Alayaramaya kho pana pajaya alayarataya 
alayasammuditaya duddasam idam thanam yadidam 
idappaccayatapaticcasamuppado. 


It’s hard for them to see this thing; that is, specific 
conditionality, dependent origination. 


Idampi kho thanam duddasam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam. 

It’s also hard for them to see this thing; that is, the stilling 
of all activities, the letting go of all attachments, the ending 
of craving, fading away, cessation, extinguishment. 


Ahanceva kho pana dhammam deseyyam; pare ca me 
na ajaneyyum; so mamassa kilamatho, sa mamassa 
vihesa” ti. 

And if I were to teach this principle, others might not 
understand me, which would be wearying and troublesome 
for me.” 


Apissu bhagavantam ima anacchariya gathayo 
patibhamsu pubbe assutapubba: 

And then these verses, which were neither supernaturally 
inspired, nor learned before in the past, occurred to the 
Buddha: 


“Kicchena me adhigatam, 
“T’ve struggled hard to realize this, 


halam dani pakasitum; 
enough with trying to explain it! 


Ragadosaparetehi, 
This principle is not easily understood 


nayam dhammo susambudho. 
by those mired in greed and hate. 


Patisotagamim nipunam, 


Those caught up in greed can’t see 


gambhiram duddasam anum; 
what’s subtle, going against the stream, 


Ragaratta na dakkhanti, 
deep, hard to see, and very fine, 


tamokhandhena avuta’ ti. 
for they’re shrouded in a mass of darkness.” 


Itiha bhagavato patisancikkhato appossukkataya 
cittam namati, no dhammadesanaya. 

And as the Buddha reflected like this, his mind inclined to 
remaining passive, not to teaching the Dhamma. 


Atha kho brahmuno sahampatissa bhagavato cetasa 
cetoparivitakkamannaya etadahosi: 

Then Brahma Sahampati, knowing what the Buddha was 
thinking, thought, 


“nassati vata bho loko, vinassati vata bho loko, yatra 
hi nama tathagatassa arahato sammasambuddhassa 
appossukkataya cittam namati, no 
dhammadesanaya’ ti. 

“Oh my goodness! The world will be lost, the world will 
perish! For the mind of the Realized One, the perfected 
one, the fully awakened Buddha, inclines to remaining 
passive, not to teaching the Dhamma.” 


Atha kho brahma sahampati—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evameva—brahmaloke antarahito 
bhagavato purato paturahosi. 

Then, as easily as a strong person would extend or contract 
their arm, he vanished from the Brahma realm and 


reappeared in front of the Buddha. 


Atha kho brahma sahampati ekamsam uttarasangam 
karitva dakkhinajanumandalam pathaviyam nihantva 
yena bhagava tenanjalim panametva bhagavantam 
etadavoca: 

He arranged his robe over one shoulder, knelt with his right 
knee on the ground, raised his joined palms toward the 
Buddha, and said: 


“desetu, bhante, bhagava dhammam, desetu sugato 
dhammam. 

“Sir, let the Blessed One teach the Dhamma! Let the Holy 
One teach the Dhamma! 


Santi satta apparajakkhajatika, assavanata 
dhammassa parihayanti. 

There are beings with little dust in their eyes. They’re in 
decline because they haven’t heard the teaching. 


Bhavissanti dhammassa annataro’ ti. 
There will be those who understand the teaching!” 


Idamavoca brahma sahampati, idam vatva athaparam 
etadavoca: 

This is what Brahma Sahampati said. Then he went on to 
Say: 


“Paturahosi magadhesu pubbe, 
“Among the Magadhans there appeared in the past 


Dhammo asuddho samalehi cintito; 
an impure teaching thought up by those still stained. 


Apapuretam amatassa dvaram, 
Fling open the door to the deathless! 


Sunantu dhammam vimalenanubuddham. 
Let them hear the teaching the immaculate one discovered. 


Sele yatha pabbatamuddhanitthito, 
Standing high on a rocky mountain, 


Yathapi passe janatam samantato; 
you can see the people all around. 


Tathupamam dhammamayam sumedha, 
In just the same way, all-seer, wise one, 


Pasadamaruyha samantacakkhu; 
ascend the palace built of Dhamma! 


Sokavatinnam janatamapetasoko, 
You’re free of sorrow; but look at these people 


Avekkhassu jatijarabhibhutam. 
overwhelmed with sorrow, oppressed by rebirth and old 
age. 


Utthehi vira vijitasangama, 
Rise, hero! Victor in battle, leader of the caravan, 


Satthavaha anana vicara loke; 
wander the world without obligation. 


Desassu bhagava dhammam, 
Let the Blessed One teach the Dhamma! 


Annataro bhavissanti’ ti. 
There will be those who understand!” 


Atha kho bhagava brahmuno Ca ajjhesanam viditva 
sattesu ca karunnatam paticca buddhacakkhuna 
lokam volokesi. 

Then the Buddha, understanding Brahma’s invitation, 
surveyed the world with the eye of a Buddha, because of his 
compassion for sentient beings. 


Addasa kho bhagavabuddhacakkhuna lokam 
volokento satte apparajakkhe maharajakkhe 
tikkhindriye mudindriye svakare dvakare 
suvinnapaye duvinnapaye, appekacce 
paralokavajjabhayadassavine viharante, appekacce 
na paralokavajjabhayadassavine viharante. 

And the Buddha saw sentient beings with little dust in their 
eyes, and some with much dust in their eyes; with keen 
faculties and with weak faculties, with good qualities and 
with bad qualities, easy to teach and hard to teach. And 
some of them lived seeing the danger in the fault to do with 
the next world, while others did not. 


Seyyathapi nama uppaliniyam va paduminiyam va 
pundarikiniyam va appekaccani uppalani va 
padumani va pundarikani va udake jatani udake 
samvaddhani udakanuggatani anto nimuggaposini, 
appekaccani uppalani va padumani va pundarikani 
va udake jatani udake samvaddhani samodakam 
thitani, appekaccani uppalani va padumani va 
pundarikani va udake jatani udake samvaddhani 
udaka accuggamma thitani anupalittani udakena; 
It’s like a pool with blue water lilies, or pink or white 
lotuses. Some of them sprout and grow in the water without 
rising above it, thriving underwater. Some of them sprout 
and grow in the water reaching the water’s surface. And 
some of them sprout and grow in the water but rise up 
above the water and stand with no water clinging to them. 


evameva bhagava buddhacakkhuna lokam volokento 
addasa satte apparajakkhe maharajakkhe 
tikkhindriye mudindriye svakare dvakare 
suvinnapaye duvinnapaye, appekacce 
paralokavajjabhayadassavine viharante, appekacce 
na paralokavajjabhayadassavine viharante. 

In the same way, the Buddha saw sentient beings with little 
dust in their eyes, and some with much dust in their eyes; 
with keen faculties and with weak faculties, with good 
qualities and with bad qualities, easy to teach and hard to 
teach. And some of them lived seeing the danger in the fault 
to do with the next world, while others did not. 


Disvana brahmanam sahampatim gathaya 
paccabhasi: 

When he had seen this he replied in verse to Brahma 
Sahampati: 


“Aparuta tesam amatassa dvara, 
“Flung open are the doors to the deathless! 


Ye sotavanto pamuncantu saddham; 
Let those with ears to hear decide their faith. 


Vihimsasanni pagunam na bhasim, 
Thinking it would be troublesome, Brahma, I did not teach 


Dhammam panitam manujesu brahme’ ti. 
the sophisticated, sublime Dhamma among humans.” 


Atha kho brahma sahampati “katavakaso khomhi 
bhagavata dhammadesanaya” ti bhagavantam 
abhivadetva padakkhinam katva 
tatthevantaradhayiti. 

Then Brahma Sahampati, knowing that his request for the 
Buddha to teach the Dhamma had been granted, bowed 


and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


6.02. 2. Garavasutta - 2. Respect 
1. Pathamavagga - 1. The Appeal 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhamule 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the root of the goatherd’s banyan 
tree on the bank of the Neranjara River. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“dukkham kho agaravo viharati appatisso, kam nu 
khvaham samanam va brahmanam va sakkatva 
garum katva upanissaya vihareyyan” ti? 

“It’s unpleasant to live without respect and reverence. 
What ascetic or brahmin should I honor and respect and 
rely on?” 


Atha kho bhagavato etadahosi: 
Then it occurred to him: 


“aparipunnassa kho silakkhandhassa paripuriya 
annam samanam va brahmanam va sakkatva garum 
katva upanissaya vihareyyam. 

“I’d honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of ethics, if it 
were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussSaya attana silasampannataram annam 
Samanam va brahmanam va, yamaham sakkatva 
garum katva upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin in this world— 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans—who is more 
accomplished than myself in ethics, who I should honor and 
respect and rely on. 


Aparipunnassa kho samadhikkhandhassa paripuriya 
annam samanam va brahmanam va sakkatva garum 
katva upanissaya vihareyyam. 

I’d honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of immersion, if 
it were incomplete. 


Na kho panaham passami sadevake loke ... pe ... 
attana samadhisampannataram annham samanam va 
brahmanam va, yamaham sakkatva garum katva 
upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin ... who is more 
accomplished than myself in immersion ... 


Aparipunnassa pannakkhandhassa pariptriya annam 
Samanam va brahmanam va sakkatva garum katva 
upanissaya vihareyyam. 

I’d honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of wisdom, if it 
were incomplete. 


Na kho panaham passami sadevake ... pe ... attana 
pannasampannataram annham samanam va 
brahmanam va, yamaham sakkatva garum katva 
upanissaya vihareyyam. 


But I don’t see any other ascetic or brahmin ... who is more 
accomplished than myself in wisdom ... 


Aparipunnassa kho vimuttikkhandhassa paripuriya 
annam samanam va brahmanam va sakkatva garum 
katva upanissaya vihareyyam. 

I’d honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of freedom, if it 
were incomplete. 


Na kho panaham passami sadevake ... pe ... attana 
vimuttisampannataram annham samanam va 
brahmanam va, yamaham sakkatva garum katva 
upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin ... who is more 
accomplished than myself in freedom ... 


Aparipunnassa kho vimuttinanadassanakkhandhassa 
paripuriya annham samanam va brahmanam va 
sakkatva garum katva upanissaya vihareyyam. 

I’d honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of the 
knowledge and vision of freedom, if it were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya attana 
vimuttinanadassanasampannataram annam samanam 
va brahmanam va, yamaham sakkatva garum katva 
upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin in this world— 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans—who is more 
accomplished than myself in the knowledge and vision of 
freedom, who I should honor and respect and rely on. 


Yannunaham yvayam dhammo maya abhisambuddho 
tameva dhammam sakkatva garum katva upanissaya 
vihareyyan ti. 

Why don’t I honor and respect and rely on the same 
Dhamma to which I was awakened?” 


Atha kho brahma sahampati bhagavato cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya pasaritam va 
baham saminjeyya; evameva—brahmaloke antarahito 
bhagavato purato paturahosi. 

Then Brahma Sahampati knew what the Buddha was 
thinking. As easily as a strong person would extend or 
contract their arm, he vanished from the Brahma realm and 
reappeared in front of the Buddha. 


Atha kho brahma sahampati ekamsam uttarasangam 
karitva yena bhagava tenanjalim panametva 
bhagavantam etadavoca: 

He arranged his robe over one shoulder, raised his joined 
palms toward the Buddha, and said: 


“evametam, bhagava, evametam, sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Yepi te, bhante, ahesum atitamaddhanam arahanto 
sammasambuddha, tepi bhagavanto dhammanneva 
sakkatva garum katva upanissaya viharimsu; 

All the perfected ones, the fully awakened Buddhas who 
lived in the past honored and respected and relied on this 
same teaching. 


yepi te, bhante, bhavissanti anagatamaddhanam 
arahanto sammasambuddha tepi bhagavanto 
dhammanneva sakkatva garum katva upanissaya 
viharissanti. 


All the perfected ones, the fully awakened Buddhas who will 
live in the future will honor and respect and rely on this 
same teaching. 


Bhagavapi, bhante, etarahi araham 
sammasambuddho dhammanneva sakkatva garum 
katva upanissaya viharatu’ ti. 

May the Blessed One, who is the perfected one, the fully 
awakened Buddha at present, also honor and respect and 
rely on this same teaching.” 


Idamavoca brahma sahampati, idam vatva athaparam 
etadavoca: 

This is what Brahma Sahampati said. Then he went on to 
Say: 


“Ye ca atita sambuddha, 
“All Buddhas in the past, 


ye ca buddha anagata; 
the Buddhas of the future, 


Yo cetarahi sambuddho, 
and the Buddha at present— 


bahunam sokanasano. 
destroyer of the sorrows of many— 


Sabbe saddhammagaruno, 
respecting the true teaching 


vihamsu viharanti Ca; 
they did live, they do live, 


Tathapi viharissanti, 
and they also will live. 


esa buddhana dhammata. 
This is the nature of the Buddhas. 


Tasma hi attakamena, 
Therefore someone who loves themselves, 


mahattamabhikankhata; 
aspiring to transcendence, 


Saddhammo garukatabbo, 
should respect the true teaching, 


saram buddhana sasanan’” ti. 
remembering the instructions of the Buddhas.” 


6.03.3. Brahmadevasutta - 3. 


With Brahmadeva 
1. Pathamavagga - 1. The Appeal 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena annatarissa brahmaniya 
brahmadevo nama putto bhagavato santike agarasma 
anagariyam pabbajito hoti. 

Now at that time a certain brahmin lady had a son called 
Brahmadeva, who had gone forth from the lay life to 
homelessness in the presence of the Buddha. 


Atha kho ayasma brahmadevo eko vupakattho 
appamatto atapi pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Then Venerable Brahmadeva, living alone, withdrawn, 
diligent, keen, and resolute, soon realized the supreme end 
of the spiritual path in this very life. He lived having 
achieved with his own insight the goal for which gentlemen 
rightly go forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 


He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca panayasma brahmadevo arahatam ahosi. 
And Venerable Brahmadeva became one of the perfected. 


Atha kho ayasma brahmadevo pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Brahmadeva robed up in the morning and, taking his 
bowl and robe, entered Savatthi for alms. 


Savatthiyam sapadanam pindaya Caramano yena 
sakamatu nivesanam tenupasankami. 

Wandering indiscriminately for alms-food in Savatthi, he 
approached his own mother’s house. 


Tena kho pana samayena ayasmato brahmadevassa 
mata brahmani brahmuno ahutim niccam 
pagganhati. 

Now at that time Brahmadeva’s mother, the brahmin lady, 
was Offering up a regular oblation to Brahma. 


Atha kho brahmuno sahampatissa etadahosi: 
Then Brahma Sahampati thought, 


“ayam kho ayasmato brahmadevassa mata brahmani 
brahmuno ahutim niccam pagganhati. 

“This Venerable Brahmadeva’s mother, the brahmin lady, 
offers up a regular oblation to Brahma. 


Yannunaham tam upasankamitva samvejeyyan’” ti. 
Why don’t I go and stir up a sense of urgency in her?” 


Atha kho brahma sahampati—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evameva—brahmaloke antarahito 
ayasmato brahmadevassa matu nivesane paturahosi. 
Then, as easily as a strong person would extend or contract 
their arm, he vanished from the Brahma realm and 
reappeared in the house of Brahmadeva’s mother. 


Atha kho brahma sahampati vehasam thito ayasmato 
brahmadevassa mataram brahmanim gathaya 
ajjhabhasi: 

Then Brahma Sahampati, while standing in the air, 
addressed Brahmadeva’s mother in verse: 


“Dure ito brahmani brahmaloko, 
“Far from here is the Brahma realm, madam, 


Yassahutim pagganhasi niccam; 
to which you offer a regular oblation. 


Netadiso brahmani brahmabhakkho, 
But Brahma doesn’t eat that kind of food. 


Kim jappasi brahmapatham ajanam. 
Why make invocations, when you don’t know the path to 
Brahma? 


Eso hi te brahmani brahmadevo, 
This Brahmadeva, madam, 


Nirupadhiko atidevapatto; 
free of attachments, has surpassed the gods. 


Akincano bhikkhu anannaposi, 
A mendicant without possessions or dependents, 


Yo te so pindaya gharam pavittho. 
he has entered your house for alms. 


Ahuneyyo vedagu bhavitatto, 
He’s worthy of offerings dedicated to the gods, a knowledge 
master, self-developed. 


Naranam devananca dakkhineyyo; 

He’s worthy of a religious donation from gods and men. 
Bahitva papani anupalitto, 

Having shunned all evils, he’s unsullied. 


Ghasesanam iriyati sitibhuto. 
Cool at heart, he wanders looking for food. 


Na tassa paccha na puratthamatthi, 
He has no before and after, 


Santo vidhumo anigho niraso; 
peaceful, unclouded, untroubled, with no need for hope, 


Nikkhittadando tasathavaresu, 
he has laid down the rod for all creatures firm and frail. 


So tyahutim bhunjatu aggapindam. 
So let him enjoy your offering of choice alms. 


Visenibhuto upasantacitto, 
With peaceful mind, he has left the crowd, 


Nagova danto carati anejo; 
he wanders like a tamed elephant, unperturbed. 


Bhikkhu susilo suvimuttacitto, 
He’s a mendicant fair in ethics, with heart well freed. 


So tyahutim bhunjatu aggapindam. 
So let him enjoy your offering of choice alms. 


Tasmim pasanna avikampamana, 
With unwavering confidence in him, 


Patitthapehi dakkhinam dakkhineyye; 
present your religious donation to one who is worthy of it. 


Karohi punnam sukhamayatikam, 
Now that you’ve seen the sage who has crossed over, 
madam, 


Disva munim brahmani oghatinnanti. 
make merit for the sake of future happiness!” 


Tasmim pasanna avikampamana, 
With unwavering confidence in him, 


Patitthapesi dakkhinam dakkhineyye; 
she presented her religious donation to one who is worthy 
of it. 


Akasi punnam sukhamayatikam, 
After seeing the sage who had crossed over, the brahmin 
lady 


Disva munim brahmani oghatinnan’ ti. 
made merit for the sake of future happiness. 


6.04. 4. Bakabrahmasutta - 4. 


With Baka the Brahma 
1. Pathamavagga - 1. The Appeal 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena bakassa brahmuno 
evarupam papakam ditthigatam uppannam hoti: 
Now at that time Baka the Brahma had the following 
harmful misconception: 


“ijidam niccam, idam dhuvam, idam sassatam, idam 
kevalam, idam acavanadhammam, idanhi na jayati na 
jiyati na miyati na cavati na upapajjati, ito ca 
panannam uttari nissaranam natthi’ ti. 

“This is permanent, this is everlasting, this is eternal, this is 
whole, this is imperishable. For this is where there’s no 
being born, growing old, dying, passing away, or being 
reborn. And there’s no other escape beyond this.” 


Atha kho bhagava bakassa brahmuno cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evameva—jetavane antarahito 
tasmim brahmaloke paturahosi. 

Then the Buddha knew what Baka the Brahma was 
thinking. As easily as a strong person would extend or 


contract their arm, he vanished from Jeta’s Grove and 
reappeared in that Brahma realm. 


Addasa kho bako brahma bhagavantam duratova 
agacchantam. 

Baka the Brahma saw the Buddha coming off in the 
distance 


Disvana bhagavantam etadavoca: 
and said to him, 


“ehi kho, marisa, svagatam te, marisa. 
“Come, good sir! Welcome, good sir! 


Cirassam kho, marisa, imam pariyayamakasi yadidam 
idhagamanaya. 

It’s been a long time since you took the opportunity to come 
here. 


Idanhi, marisa, niccam, idam dhuvam, idam 
sassatam, idam kevalam, idam acavanadhammam, 
idanhi na jayati na jiyati na miyati na cavati na 
upapajjati. Ito ca panannam uttari nissaranam 
natthi’ ti. 

For this is permanent, this is everlasting, this is eternal, this 
is complete, this is imperishable. For this is where there’s 
no being born, growing old, dying, passing away, or being 
reborn. And there’s no other escape beyond this.” 


Evam vutte, bhagava bakam brahmanam etadavoca: 
When he had spoken, the Buddha said to him, 


“avijjagato vata bho bako brahma, avijjagato vata bho 
bako brahma. 

“Alas, Baka the Brahma is lost in ignorance! Alas, Baka the 
Brahma is lost in ignorance! 


Yatra hi nama aniccamyeva samanam niccanti 
vakkhati, adhuvamyeva samanam dhuvanti vakkhati, 
asassatamyeva Samanam Sassatanti vakkhati, 
akevalamyeva samanam kevalanti vakkhati, 
cavanadhammamyeva samanam acavanadhammanti 
vakkhati. 

Because what is actually impermanent, not lasting, 
transient, incomplete, and perishable, he says is 
permanent, everlasting, eternal, complete, and 
imperishable. 


Yattha ca pana jayati Ca jiyati ca miyati ca cavati ca 
upapajjati ca, tanca tatha vakkhati: 

And where there is being born, growing old, dying, passing 
away, and being reborn, he says that 


‘idanhi na jayati na jiyati na miyati na cavati na 
upapaijjati’. 

there’s no being born, growing old, dying, passing away, or 
being reborn. 


Santanca panannam uttari nissaranam, ‘natthannam 
uttari nissaranan’ti vakkhati” ti. 

And although there is another escape beyond this, he says 
that there’s no other escape beyond this.” 


“Dvasattati gotama punnakamma, 
“Gotama, we seventy-two merit-makers are now wielders of 
power, 


Vasavattino jatijaram atita; 
having passed beyond rebirth and old age. 


Ayamantima vedagu brahmupapatti, 
This is our last rebirth as Brahma, knowledge-master. 


Asmabhijappanti jana aneka’ ti. 
And now many people pray to us.” 


“Appanhi etam na hi dighamayu, 
“But, Baka, the life span here is short, not long, 


Yam tvam baka mannasi dighamayum; 
though you think it’s long. 


Satam sahassanam nirabbudanam, 
I know that your life span 


Ayum pajanami tavaham brahme’ ti. 
is two quinquadecillion years, Brahma.” 


“Anantadass1 bhagavahamasmi, 
“Blessed One, I am the one of infinite vision, 


Jatijaram sokamupativatto; 
who has gone beyond rebirth and old age and sorrow. 


Kim me puranam vatasilavattam, 
What precepts and observances did I practice in the past? 


Acikkha me tam yamaham vijanna’ ti. 
Explain to me so I can understand.” 


“Yam tvam apayesi bahu manusse, 
“You gave drink to many people 


Pipasite ghammani samparete; 
who were oppressed by thirst and heat. 


Tam te puranam vatasilavattam, 


They’re the precepts and observances you practiced in the 
past. 


Suttappabuddhova anussarami. 
I recollect it like one who has wakened from sleep. 


Yam enikulasmim janam gahitam, 
When people at Deer River Bank were seized, 


Amocayi gayhakam niyamanam; 
you released the captives as they were led away. 


Tam te puranam vatasilavattam, 
That’s the precepts and observances you practiced in the 
past. 


Suttappabuddhova anussarami. 
I recollect it like one who has wakened from sleep. 


Gangaya sotasmim gahitanavam, 
When a boat on the Ganges River was seized 


Luddena nagena manussakamya; 
by a fierce dragon desiring human flesh, 


Pamocayittha balasa pasayha, 
you freed it wielding mighty force. 


Tam te puranam vatasilavattam; 
That’s the precepts and observances you practiced in the 
past. 


Suttappabuddhova anussarami. 
I recollect it like one who has wakened from sleep. 


Kappo ca te baddhacaro ahosim, 


I used to be your servant named Kappa. 


Sambuddhimantam vatinam amanni; 
You thought he was intelligent and loyal. 


Tam te puranam vatasilavattam, 
That’s the precepts and observances you practiced in the 
past. 


Suttappabuddhova anussaram1” ti. 
I recollect it like one who has wakened from sleep.” 


“Addha pajanasi mametamayum, 

“You certainly understand this life span of mine. 

Annepi janasi tatha hi buddho; 

And others, too, you know; that’s why you’re the Buddha. 


Tatha hi tyayam jalitanubhavo, 
And that’s why your blazing glory 


Obhasayam titthati brahmalokan’ ti. 
lights up even the Brahma realm.” 


6.05.5. Annatarabrahmasutta - 


5. A Certain Brahma 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena annatarassa brahmuno 
evarupam papakam ditthigatam uppannam hoti: 
Now at that time a certain Brahma had the following 
harmful misconception: 


“natthi so samano va brahmano va yo idha 
agaccheyya’ ti. 
“No ascetic or brahmin can come here!” 


Atha kho bhagava tassa brahmuno cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso ... pe ... tasmim brahmaloke paturahosi. 

Then the Buddha knew what that Brahma was thinking. As 
easily as a strong person would extend or contract their 
arm, he vanished from Jeta’s Grove and reappeared in that 
Brahma realm. 


Atha kho bhagava tassa brahmuno upari vehasam 
pallankena nisidi tejodhatum samapajjitva. 

Then the Buddha sat cross-legged in the air above that 
Brahma, having entered upon the fire element. 


Atha kho ayasmato mahamoggallanassa etadahosi: 
Then Venerable Mahamoggallana thought, 


“kaham nu kho bhagava etarahi viharati” ti? 
“Where is the Buddha staying at present?” 


Addasa kho ayasma mahamoggallano bhagavantam 
dibbena cakkhuna visuddhena atikkantamanusakena 
tassa brahmuno upari vehasam pallankena nisinnam 
tejodhatum samapannam. 

With clairvoyance that is purified and superhuman, he saw 
the Buddha seated cross-legged in the air above that 
Brahma, having entered upon the fire element. 


Disvana—seyyathapi nama balava puriso saminjitam 
va baham pasareyya, pasaritam va baham saminjeyya; 
evameva—jetavane antarahito tasmim brahmaloke 
paturahosi. 

Then, as easily as a strong person would extend or contract 
their arm, he vanished from Jeta’s Grove and reappeared in 
that Brahma realm. 


Atha kho ayasma mahamoggallano puratthimam 
disam nissaya tassa brahmuno upari vehasam 
pallankena nisidi tejodhatum samapajjitva nicataram 
bhagavato. 

Then Mahamoggallana—positioning himself in the east, 
below the Buddha—sat cross-legged in the air above that 
Brahma, having entered upon the fire element. 


Atha kho ayasmato mahakassapassa etadahosi: 
Then Venerable Mahakassapa ... 


“kaham nu kho bhagava etarahi viharati” ti? 


Addasa kho ayasma mahakassapo bhagavantam 
dibbena cakkhuna ... pe ... 


disvana—seyyathapi nama balava puriso ... pe ... 
evameva—jetavane antarahito tasmim brahmaloke 
paturahosi. 


Atha kho ayasma mahakassapo dakkhinam disam 
nissaya tassa brahmuno upari vehasam pallankena 
nisidi tejodhatum samapajjitva nicataram bhagavato. 
positioned himself in the south ... 


Atha kho ayasmato mahakappinassa etadahosi: 
Venerable Mahakappina ... 


“kaham nu kho bhagava etarahi viharati” ti? 


Addasa kho ayasma mahakappino bhagavantam 
dibbena cakkhuna ... pe ... tejodhatum samapannam. 


Disvana—seyyathapi nama balava puriso ... pe ... 


evameva—jetavane antarahito tasmim brahmaloke 
paturahosi. 


Atha kho ayasma mahakappino pacchimam disam 
nissaya tassa brahmuno upari vehasam pallankena 
nisidi tejodhatum samapajjitva nicataram bhagavato. 
positioned himself in the west ... 


Atha kho ayasmato anuruddhassa etadahosi: 
Venerable Anuruddha ... 


“kaham nu kho bhagava etarahi viharati” ti? 


Addasa kho ayasma anuruddho ... pe ... tejodhatum 
SaMapannam. 


Disvana—seyyathapi nama balava puriso ... pe ... 
tasmim brahmaloke paturahosi. 


Atha kho ayasma anuruddho uttaram disam nissaya 
tassa brahmuno upari vehasam pallankena nisidi 
tejodhatum samapaijjitva nicataram bhagavato. 
positioned himself in the north, below the Buddha, sitting 
cross-legged in the air above that Brahma, having entered 
upon the fire element. 


Atha kho ayasma mahamoggallano tam brahmanam 
gathaya ajjhabhasi: 
Then Mahamoggallana addressed that Brahma in verse: 


“Ajjapi te avuso Sa ditthi, 
“Sir, do you still have the same view 


Ya te ditthi pure ahu; 
that you had in the past? 


Passasi vitivattantam, 
Or do you see the radiance 


Brahmaloke pabhassaran” ti. 
transcending the Brahma realm?” 


“Na me marisa Sa ditthi, 
“Good sir, I don’t have that view 


ya me ditthi pure ahu; 
that I had in the past. 


Passami vitivattantam, 
I see the radiance 


brahmaloke pabhassaram; 
transcending the Brahma realm. 


Svaham ajja katham vajjam, 


So how could I say today 


aham niccomhi sassato” ti. 
that Iam permanent and eternal?” 


Atha kho bhagava tam brahmanam samvejetva— 
seyyathapi nama balava puriso saminjitam va baham 
pasareyya, pasaritam va baham saminjeyya; evameva 
—tasmim brahmaloke antarahito jetavane paturahosi. 
Having inspired a sense of awe in the Brahma, as easily as a 
strong person would extend or contract their arm, the 
Buddha vanished from the Brahma realm and reappeared 
in Jeta’s Grove. 


Atha kho so brahma annataram brahmaparisajjam 
amantesi: 
Then that Brahma addressed a member of his retinue, 


“ehi tvam, marisa, yenayasma mahamoggallano 
tenupasankama; upasankamitva ayasmantam 
mahamoggallanam evam vadehi: 

“Please, good sir, go up to Venerable Mahamoggallana and 
say to him: 


‘atthi nu kho, marisa moggallana, annepi tassa 
bhagavato savaka evammahiddhika 
evammahanubhava; 

‘Moggallana my good sir, are there any other disciples of 
the Buddha who have power and might 


seyyathapi bhavam moggallano kassapo kappino 
anuruddho’” ti? 

comparable to the masters Moggallana, Kassapa, Kappina, 
and Anuruddha?’” 


“Evam, marisa”ti kho so brahmaparisajjo tassa 
brahmuno patissutva yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam etadavoca: 

“Yes, good sir,” replied that retinue member. He went to 
Moggallana and asked as instructed. 


“atthi nu kho, marisa moggallana, annepi tassa 
bhagavato savaka evammahiddhika 
evammahanubhava; 


seyyathapi bhavam moggallano kassapo kappino 
anuruddho’” ti? 


Atha kho ayasma mahamoggallano tam 
brahmaparisajjam gathaya ajjhabhasi: 

Then Mahamoggallana addressed that member of Brahma’s 
retinue in verse: 


“There are many disciples of the Buddha 


cetopariyayakovida; 
who have the three knowledges, 


Khinasava arahanto, 
and have attained psychic power, expert in reading minds, 


bahu buddhassa savaka” ti. 
they’re perfected ones with defilements ended.” 


Atha kho so brahmaparisajjo ayasmato 
mahamoggallanassa bhasitam abhinanditva 
anumoditva yena so brahma tenupasankami; 
upasankamitva tam brahmanam etadavoca: 


Then that member of Brahma’s retinue, having approved 
and agreed with what Mahamoggallana said, went to that 
Brahma and said to him, 


“ayasma, marisa, mahamoggallano evamaha: 
“Good sir, Venerable Mahamoggallana said this: 


‘There are many disciples of the Buddha 


cetopariyayakovida; 
who have the three knowledges, 


Khinasava arahanto, 
and have attained psychic power, expert in reading minds, 


bahu buddhassa savaka’ ’ ti. 
they’re perfected ones with defilements ended.’” 


Idamavoca so brahmaparisajjo. 
That’s what that member of Brahma’s retinue said. 


Attamano ca so brahma tassa brahmaparisajjassa 
bhasitam abhinanditi. 

Satisfied, that Brahma was happy with what the member of 
his retinue said. 


6.06. 6. Brahmalokasutta - 6. 


The Negligent Brahma 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava divaviharagato hoti 
patisallino. 

Now at that time the Buddha had gone into retreat for the 
day’s meditation. 


Atha kho subrahma ca paccekabrahma suddhavaso ca 
paccekabrahma yena bhagava tenupasankamimsu; 
upasankamitva paccekam dvarabaham upanissaya 
atthamsu. Atha kho subrahma paccekabrahma 
suddhavasam paccekabrahmanam etadavoca: 

Then the independent brahmas Subrahma and Suddhavasa 
went to the Buddha and stationed themselves one by each 
door-post. But Subrahma said to Suddhavasa, 


“akalo kho tava, marisa, bhagavantam 
payirupasitum; 
“Good sir, it’s the wrong time to pay homage to the Buddha. 


divaviharagato bhagava patisallino ca. 
He has gone into retreat for the day’s meditation. 


Asuko ca brahmaloko iddho ceva phito ca, brahma ca 
tatra pamadaviharam viharati. 

But such and such Brahma realm is successful and 
prosperous, while the Brahma living there is negligent. 


Ayama, marisa, yena so brahmaloko 
tenupasankamissama; upasankamitva tam 
brahmanam samvejeyyama’” ti. 

Come, let’s go to that Brahma realm and inspire awe in that 
Brahma!” 


“Evam, marisa” ti kho suddhavaso paccekabrahma 
subrahmuno paccekabrahmuno paccassosi. 
“Yes, good sir,” replied Suddhavasa. 


Atha kho subrahma ca paccekabrahma suddhavaso ca 
paccekabrahma—seyyathapi nama balava puriso ... pe 
... evameva—bhagavato purato antarahita tasmim 
brahmaloke paturahesum. 

Then, as easily as a strong person would extend or contract 
their arm, they vanished from in front of the Buddha and 
appeared in that Brahma realm. 


Addasa kho so brahma te brahmano duratova 
agacchante. Disvana te brahmano etadavoca: 

That Brahma saw those Brahmas coming off in the distance 
and said to them, 


“handa kuto nu tumhe, marisa, agacchatha” ti? 
“Well now, good sirs, where have you come from?” 


“Agata kho mayam, marisa, amha tassa bhagavato 
santika arahato saammasambuddhassa. 

“Good sir, we’ve come from the presence of the Blessed 
One, the perfected one, the fully awakened Buddha. 


Gaccheyyasi pana tvam, marisa, tassa bhagavato 
upatthanam arahato sammasambuddhassa” ti? 
Shouldn’t you go to attend on that Blessed One?” 


Evam vutto, kho so brahma tam vacanam 
anadhivasento sahassakkhattum attanam 
abhinimminitva subrahmanam paccekabrahmanam 
etadavoca: 

When they had spoken, that Brahma refused to accept their 
advice. He multiplied himself a thousand times and said to 
Subrahma, 


“passasi me no tvam, marisa, evarupam 
iddhanubhavan’” ti? 
“Good sir, can’t you see that I have such psychic power?” 


“Passami kho tyaham, marisa, evarupam 
iddhanubhavan’” ti. 
“T see that, good sir.” 


“So khvaham, marisa, evammahiddhiko 
evammahanubhavo kassa annassa samanasSa va 
brahmanassa va upatthanam gamissami” ti? 

“Since I have such psychic power and might, what other 
ascetic or brahmin should I go to and attend upon?” 


Atha kho subrahma paccekabrahma 
dvisahassakkhattum attanam abhinimminitva tam 
brahmanam etadavoca: 

Then Subrahma multiplied himself two thousand times and 
said to that Brahma, 


“passasi me no tvam, marisa, evarupam 
iddhanubhavan’” ti? 
“Good sir, can’t you see that I have such psychic power?” 


“Passami kho tyaham, marisa, evarupam 
iddhanubhavan’” ti. 
“T see that, good sir.” 


“Taya ca kho, marisa, maya Ca sveva bhagava 
mahiddhikataro ceva mahanubhavataro Ca. 

“That Buddha has even more psychic power and might than 
you or me. 


Gaccheyyasi tvam, marisa, tassa bhagavato 
upatthanam arahato sammasambuddhassa” ti? 
Shouldn’t you go to attend on that Blessed One?” 


Atha kho so brahma subrahmanam 
paccekabrahmanam gathaya ajjhabhasi: 
Then that Brahma addressed Subrahma in verse: 


“Tayo supanna caturo ca hamsa, 
“There are three hundreds of phoenixes, four of swans, and 
five of eagles. 


Byagghinisa pancasata ca jhayino; 
This palace belongs to him who practiced absorption. 


Tayidam vimanam jalate ca brahme, 
It shines, Brahma, 


Obhasayam uttarassam disayan” ti. 
lighting up the northern quarter!” 


“Kincapi te tam jalate vimanam, 
“So what if your palace shines, 


Obhasayam uttarassam disayam; 
lighting up the northern quarter? 


Rupe ranam disva sada pavedhitam, 
A clever person who has seen the deficiency in form, 


Tasma na rupe ramati sumedho’ ti. 


its chronic trembling, takes no pleasure in it.” 


Atha kho subrahma ca paccekabrahma suddhavaso ca 
paccekabrahma tam brahmanam samvejetva 
tatthevantaradhayimsu. 

Then after inspiring awe in that Brahma, the independent 
brahmas Subrahma and Suddhavasa vanished right there. 


Agamasi ca kho so brahma aparena samayena 
bhagavato upatthanam arahato 
Sammasambuddhassati. 

And after some time that Brahma went to attend on the 
Buddha. 


6.07.7. Kokalikasutta - 7. About 


Kokalika 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava divaviharagato hoti 
patisallino. 

Now at that time the Buddha had gone into retreat for the 
day’s meditation. 


Atha kho subrahma ca paccekabrahma suddhavaso ca 
paccekabrahma yena bhagava tenupasankamimsu; 
upasankamitva paccekam dvarabaham nissaya 
atthamsu. 

Then the independent brahmas Subrahma and Suddhavasa 
went to the Buddha and stationed themselves one by each 
door-post. 


Atha kho subrahma paccekabrahma kokalikam 
bhikkhum arabbha bhagavato santike imam gatham 
abhasi: 

Then Subrahma recited this verse about the mendicant 
Kokalika in the Buddha’s presence: 


“Appameyyam paminanto, 
“What wise person here would judge 


Kodha vidva vikappaye; 
the immeasurable by measuring them? 


Appameyyam pamayinam, 
I think anyone who'd do such a thing 


Nivutam tam manne puthujjanan’ ti. 
must be an ordinary person, wrapped in darkness.” 


6.08. 8. Katamodakatissasutta - 


8. About Katamorakatissaka 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava divaviharagato hoti 
patisallino. 

Now at that time the Buddha had gone into retreat for the 
day’s meditation. 


Atha kho subrahma ca paccekabrahma suddhavaso ca 
paccekabrahma yena bhagava tenupasankamimsu; 
upasankamitva paccekam dvarabaham nissaya 
atthamsu. 

Then the independent brahmas Subrahma and Suddhavasa 
went to the Buddha and stationed themselves one by each 
door-post. 


Atha kho suddhavaso paccekabrahma 
katamodakatissakam bhikkhum arabbha bhagavato 
santike imam gatham abhasi: 

Then Suddhavasa recited this verse about the mendicant 
Katamorakatissaka in the Buddha’s presence: 


“Appameyyam paminanto, 
“What wise person here would judge 


Kodha vidva vikappaye; 
the immeasurable by measuring them? 


Appameyyam pamayinam, 
I think anyone who'd do such a thing 


Nivutam tam manne akissavan” ti. 
must be a fool, wrapped in darkness.” 


6.09. 9. Turubrahmasutta - 9. 


With the Brahma Tudu 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena kokaliko bhikkhu abadhiko 
hoti dukkhito balhagilano. 

Now at that time the mendicant Kokalika was sick, 
suffering, gravely ill. 


Atha kho turu paccekabrahma abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena kokaliko bhikkhu tenupasankami; 
upasankamitva vehasam thito kokalikam bhikkhum 
etadavoca: 

Then, late at night, the beautiful independent brahma Tudu, 
lighting up the entire Jeta’s Grove, went up to the 
mendicant Kokalika, and standing in the air he said to him, 


“pasadehi, kokalika, sariputtamoggallanesu cittam. 
“Kokalika, have confidence in Sariputta and Moggallana, 


Pesala sariputtamoggallana’” ti. 
they’re good monks.” 


“Kosi tvam, avuso” ti? 
“Who are you, reverend?” 


“Aham turu paccekabrahma’ ti. 
“Tam Tudu the independent brahma.” 


“Nanu tvam, avuso, bhagavata anagami byakato, atha 
kincarahi idhagato? 

“Didn’t the Buddha declare you a non-returner? So what 
exactly are you doing back here? 


Passa, yavanca te idam aparaddhan’ ti. 
See how far you have strayed!” 


“Purisassa hi jatassa, 
“A man is born 


kuthar1 jayate mukhe; 
with an axe in his mouth. 


Yaya chindati attanam, 
A fool cuts themselves with it 


balo dubbhasitam bhanam. 
when they say bad words. 


Yo nindiyam pasamsati, 
When you praise someone worthy of criticism, 


Tam va nindati yo pasamsiyo; 
or criticize someone worthy of praise, 


Vicinati mukhena so kalim, 
you choose bad luck with your own mouth: 


Kalina tena sukham na vindati. 
you'll never find happiness that way. 


Appamattako ayam kali, 
Bad luck at dice is a trivial thing, 


Yo akkhesu dhanaparajayo; 


if all you lose is your money 


Sabbassapi sahapi attana, 
and all you own, even yourself. 


Ayameva mahantataro kali; 
What’s really terrible luck 


Yo sugatesu manam padosaye. 
is to hate the holy ones. 


Satam sahassanam nirabbudanam, 
For more than two quinquadecillion years, 


Chattimsati panca ca abbudani; 
and another five quattuordecillion years, 


Yamariyagarahi nirayam upeti, 
a Slanderer of noble ones goes to hell, 


Vacam mananca panidhaya papakan’” ti. 
having aimed bad words and thoughts at them.” 


6.10.10. Kokalikasutta - 10. 


With Kokalika 
1. Pathamavagga - 1. The Appeal 


Savatthinidanam. 
At Savatthi. 


Atha kho kokaliko bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho kokaliko bhikkhu bhagavantam etadavoca: 
Then the mendicant Kokalika went up to the Buddha, 
bowed, sat down to one side, and said to him, 


“papiccha, bhante, sariputtamoggallana papikanam 
icchanam vasam gata” ti. 

“Sir, Sariputta and Moggallana have wicked desires. 
They’ve fallen under the sway of wicked desires.” 


Evam vutte, bhagava kokalikam bhikkhum etadavoca: 
When this was said, the Buddha said to Kokalika, 


“ma hevam, kokalika, avaca; ma hevam, kokalika, 
avaca. 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


Pasadehi, kokalika, sariputtamoggallanesu cittam. 
Pesala sariputtamoggallana’” ti. 

Have confidence in Sariputta and Moggallana, they’re good 
monks.” 


Dutiyampi kho kokaliko bhikkhu bhagavantam 
etadavoca: 
For a second time Kokalika said to the Buddha, 


“kincapi me, bhante, bhagava saddhayiko paccayiko; 
atha kho papicchava bhante, sariputtamoggallana 
papikanam icchanam vasam gata” ti. 

“Despite my faith and trust in the Buddha, Sariputta and 
Moggallana have wicked desires. They’ve fallen under the 
sway of wicked desires.” 


Dutiyampi kho bhagava kokalikam bhikkhum 
etadavoca: 
For a second time, the Buddha said to Kokalika, 


“ma hevam, kokalika, avaca; ma hevam, kokalika, 
avaCca. 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


Pasadehi, kokalika, sariputtamoggallanesu cittam. 
Pesala sariputtamoggallana’” ti. 

Have confidence in Sariputta and Moggallana, they’re good 
monks.” 


Tatiyampi kho kokaliko bhikkhu bhagavantam 
etadavoca: 
For a third time Kokalika said to the Buddha, 


“kincapi ... pe ... icchanam vasam gata” ti. 

“Despite my faith and trust in the Buddha, Sariputta and 
Moggallana have wicked desires. They’ve fallen under the 
sway of wicked desires.” 


Tatiyampi kho bhagava kokalikam bhikkhum 
etadavoca: 
For a third time, the Buddha said to Kokalika, 


“ma hevam ... pe ... 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


pesala sariputtamoggallana’ ti. 
Have confidence in Sariputta and Moggallana, they’re good 
monks.” 


Atha kho kokaliko bhikkhu utthayasana 
bhagavantam abhivadetva padakkhinam kKatva 
pakkami. 

Then Kokalika got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right, before 
leaving. 


Acirapakkantassa ca kokalikassa bhikkhuno 
sasapamattihi pilakahi sabbo kayo phuto ahosi. 

Not long after he left his body erupted with boils the size of 
mustard seeds. 


Sasapamattiyo hutva muggamattiyo ahesum, 
muggamattiyo hutva kalayamattiyo ahesum, 
kalayamattiyo hutva kolatthimattiyo ahesum, 
kolatthimattiyo hutva kolamattiyo ahesum, 
kolamattiyo hutva amalakamattiyo ahesum, 
amalakamattiyo hutva beluvasalatukamattiyo 
ahesum, beluvasalatukamattiyo hutva billamattiyo 
ahesum, billamattiyo hutva pabhijjimsu. Pubbanca 
lohitanca paggharimsu. 

The boils grew to the size of mung beans, then chickpeas, 
then jujube seeds, then jujubes, then myrobalans, then 
unripe wood apples, then ripe wood apples. Finally they 
burst open, and pus and blood oozed out. 


Atha kho kokaliko bhikkhu teneva abadhena 
kalamakasi. 
Then the mendicant Kokalika died of that illness. 


Kalankato ca kokaliko bhikkhu padumam nirayam 
upapajji sariputtamoggallanesu cittam aghatetva. 
He was reborn in the Pink Lotus hell because of his 
resentment for Sariputta and Moggallana. 


Atha kho brahma sahampati abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thito kho brahma sahampati 
bhagavantam etadavocCa: 

Then, late at night, the beautiful Brahma Sahampati, 
lighting up the entire Jeta’s Grove, went up to the Buddha, 
bowed, stood to one side, and said to him, 


“kokaliko, bhante, bhikkhu kalankato. 
“Sir, the mendicant Kokalika has passed away. 


Kalankato ca, bhante, kokaliko bhikkhu padumam 
nirayam upapanno sariputtamoggallanesu cittam 
aghatetva’ ti. 

He was reborn in the Pink Lotus hell because of his 
resentment for Sariputta and Moggallana.” 


Idamavoca brahma sahampati. 
That’s what Brahma Sahampati said. 


Idam vatva bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayiti. 

Then he bowed and respectfully circled the Buddha, 
keeping him on his right side, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened. 


“imam, bhikkhave, rattim brahma sahampati 
abhikkantaya rattiya abhikkantavanno kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thito kho, bhikkhave, brahma sahampati 
mam etadavoca: 


‘kokaliko, bhante, bhikkhu kalankato. 


Kalankato ca, bhante, kokaliko bhikkhu padumam 
nirayam upapanno sariputtamoggallanesu cittam 
aghatetva’ti. 


Idamavoca, bhikkhave, brahma sahampati, idam 
vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayi’ ti. 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“kivadigham nu kho, bhante, padume niraye 
ayuppamanan’” ti? 
“Sir, how long is the life span in the Pink Lotus hell?” 


“Digham kho, bhikkhu, padume niraye 
ayuppamanam. 
“It’s long, mendicant. 


Tam na sukaram sankhatum: 
It’s not easy to calculate 


‘ettakani vassani iti va, ettakani vassasatani iti va, 
ettakani vassasahassani iti va, ettakani 


vassaSatasahassani iti va’” ti. 
how many years, how many hundreds or thousands or 
hundreds of thousands of years it lasts.” 


“Sakka pana, bhante, upamam katun” ti? 
“But sir, is it possible to give a simile?” 


“Sakka, bhikkhu”ti bhagava avoca: 
“It’s possible,” said the Buddha. 


“Seyyathapi, bhikkhu visatikhariko kosalako tilavaho. 
Tato puriso vassaSatassa vassaSatassa accayena 
ekamekam tilam uddhareyya; 

“Suppose there was a Kosalan cartload of twenty bushels of 
sesame seed. And at the end of every hundred years 
someone would remove a single seed from it. 


khippataram kho so, bhikkhu, visatikhariko kosalako 
tilavaho imina upakkamena parikkhayam 
pariyadanam gaccheyya, na tveva eko abbudo nirayo. 
By this means the Kosalan cartload of twenty bushels of 
sesame seed would run out faster than a single lifetime in 
the Abbuda hell. 


Seyyathapi, bhikkhu, visati abbuda niraya, evameko 
nirabbudanirayo. 

Now, twenty lifetimes in the Abbuda hell equal one lifetime 
in the Nirabbuda hell. 


Seyyathapi, bhikkhu, visati nirabbuda niraya, 
evameko ababo nirayo. 

Twenty lifetimes in the Nirabbuda hell equal one lifetime in 
the Ababa hell. 


Seyyathapi, bhikkhu, visati ababa niraya, evameko 
atato nirayo. 


Twenty lifetimes in the Ababa hell equal one lifetime in the 
Atata hell. 


Seyyathapi, bhikkhu, visati atata niraya, evameko 
ahaho nirayo. 

Twenty lifetimes in the Atata hell equal one lifetime in the 
Ahaha hell. 


Seyyathapi, bhikkhu, visati ahaha niraya, evameko 
kumudo nirayo. 

Twenty lifetimes in the Ahaha hell equal one lifetime in the 
Yellow Lotus hell. 


Seyyathapi, bhikkhu, visati kumuda niraya, evameko 
sogandhiko nirayo. 

Twenty lifetimes in the Yellow Lotus hell equal one lifetime 
in the Sweet-Smelling hell. 


Seyyathapi, bhikkhu, visati sogandhika niraya, 
evameko uppalanirayo. 

Twenty lifetimes in the Sweet-Smelling hell equal one 
lifetime in the Blue Water Lily hell. 


Seyyathapi, bhikkhu, visati uppala niraya, evameko 
pundariko nirayo. 

Twenty lifetimes in the Blue Water Lily hell equal one 
lifetime in the White Lotus hell. 


Seyyathapi, bhikkhu, visati pundarika niraya, 
evameko padumo nirayo. 

Twenty lifetimes in the White Lotus hell equal one lifetime 
in the Pink Lotus hell. 


Padume pana, bhikkhu, niraye kokaliko bhikkhu 
upapanno sariputtamoggallanesu cittam 
aghatetva’ ti. 


The mendicant Kokalika has been reborn in the Pink Lotus 
hell because of his resentment for Sariputta and 
Moggallana.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Purisassa hi jatassa, 
“A man is born 


kuthar1 jayate mukhe; 
with an axe in his mouth. 


Yaya chindati attanam, 
A fool cuts themselves with it 


balo dubbhasitam bhanam. 
when they say bad words. 


Yo nindiyam pasamsati, 
When you praise someone worthy of criticism, 


Tam va nindati yo pasamsiyo; 
or criticize someone worthy of praise, 


Vicinati mukhena so kalim, 
you choose bad luck with your own mouth: 


Kalina tena sukham na vindati. 
you'll never find happiness that way. 


Appamattako ayam kali, 
Bad luck at dice is a trivial thing, 


Yo akkhesu dhanaparajayo; 
if all you lose is your money 


Sabbassapi sahapi attana, 
and all you own, even yourself. 


Ayameva mahantaro kali; 
What’s really terrible luck 


Yo sugatesu manam padosaye. 
is to hate the holy ones. 


Satam sahassanam nirabbudanam, 
For more than two quinquadecillion years, 


Chattimsati panca ca abbudani; 
and another five quattuordecillion years, 


Yamariyagarahi nirayam upeti, 
a Slanderer of noble ones goes to hell, 


Vacam mananca panidhaya papakan’ ti. 
having aimed bad words and thoughts at them.’ 


Pathamo vaggo. 
Ayacanam garavo brahmadevo, 
Bako ca brahma apara Ca ditthi; 


Pamadakokalikatissako Ca, 


Turu ca brahma aparo ca kokalikoti. 


6.11.11. Sanankumarasutta - 


11. With Sanankumara 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati 
sappinitire. 

At one time the Buddha was staying near Rajagaha, on the 
bank of the Sappini river. 


Atha kho brahma sanankumaro abhikkantaya rattiya 
abhikkantavanno kevalakappam sappinitiram 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the beautiful Brahma Sanankumara, 
lighting up the entire Sappini riverbank, went up to the 
Buddha, bowed, stood to one side, 


Ekamantam thito kho brahma sanankumaro 
bhagavato santike imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Khattiyo settho janetasmim, 
“The aristocrat is best of those people 


ye gottapatisarino; 
who take clan as the standard. 


Vijjacaranasampanno, 
But one accomplished in knowledge and conduct 


so settho devamanuse’ ti. 
is best of gods and humans.” 


Idamavoca brahma sanankumaro. 
That’s what Brahma Sanankumara said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho brahma sanankumaro “samanunno me 
sattha”’ ti bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayiti. 

Then Brahma Sanankumara, knowing that the teacher 
approved, bowed and respectfully circled the Buddha, 
keeping him on his right, before vanishing right there. 


6.12.12. Devadattasutta - 12. 


About Devadatta 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate acirapakkante devadatte. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain, not long after Devadatta had left. 


Atha kho brahma sahampati abhikkantaya rattiya 
abhikkantavanno kevalakappam gijjhakutam 
pabbatam obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the beautiful Brahma Sahampati, 
lighting up the entire Vulture’s Peak, went up to the 
Buddha, bowed, stood to one side, 


Ekamantam thito kho brahma sahampati devadattam 
arabbha bhagavato santike imam gatham abhasi: 
and recited this verse in the Buddha’s presence: 


“Phalam ve kadalim hanti, 
“The banana tree is destroyed by its own fruit, 


phalam velum phalam nalam; 
as are the bamboo and the reed. 


Sakkaro kapurisam hanti, 
Honor destroys a sinner, 


gabbho assatarim yatha’ ti. 
as pregnancy destroys a mule.” 


6.13.13. Andhakavindasutta - 


13. At Andhakavinda 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava magadhesu viharati 
andhakavinde. 

At one time the Buddha was staying in the land of the 
Magadhans at Andhakavinda. 


Tena kho pana samayena bhagava 
rattandhakaratimisayam abbhokase nisinno hoti, 
devo ca ekamekam phusayati. 

Now at that time the Buddha was meditating in the open 
during the dark of night, while a gentle rain drizzled down. 


Atha kho brahma sahampati abhikkantaya rattiya 
abhikkantavanno kevalakappam andhakavindam 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. 

Then, late at night, the beautiful Brahma Sahampati, 
lighting up the entirety of Andhakavinda, went up to the 
Buddha, bowed, stood to one side, 


Ekamantam thito kho brahma sahampati bhagavato 
santike ima gathayo abhasi: 
and recited these verses in the Buddha’s presence: 


“Sevetha pantani senasanani, 
“One should frequent secluded lodgings, 


Careyya samyojanavippamokkha; 
and practice to be released from fetters. 


Sace ratim nadhigaccheyya tattha, 
If you don’t find enjoyment there, 


Samghe vase rakkhitatto satima. 
live in the Sangha, guarded and mindful. 


Kulakulam pindikaya caranto, 
Walking for alms from family to family, 


Indriyagutto nipako satima; 
with senses guarded, alert and mindful. 


Sevetha pantani senasanani, 
One should frequent secluded lodgings, 


Bhaya pamutto abhaye vimutto. 
free of fear, freed in the fearless. 


Yattha bherava sarisapa, 
Where dreadful serpents slither, 


Vijju sancarati thanayati devo; 
where the lightning flashes and the sky thunders 


Andhakaratimisaya rattiya, 
in the dark of the night; 


Nisidi tattha bhikkhu vigatalomahamso. 
there meditates a mendicant, free of goosebumps. 


Idanhi jatu me dittham, 
For this has in fact been seen by me, 


nayidam itihitiham; 
it isn’t just what the testament says. 


Ekasmim brahmacariyasmim, 
Within a single spiritual dispensation 


sahassam maccuhayinam. 
a thousand are destroyers of Death. 


Bhiyyo pancasata sekkha, 
And of trainees there are more than five hundred, 


dasa ca dasadha dasa; 
and ten times ten tens; 


Sabbe sotasamapanna, 
all are stream-enterers, 


atiracchanagamino. 
freed from rebirth in the animal realm. 


Athayam itara paja, 
And as for other people 


punnabhagati me mano; 
who I think have shared in merit— 


Sankhatum nopi sakkomi, 
I couldn’t even number them, 


musavadassa ottapan” ti. 
for fear of speaking falsely.” 


6.14.14. Arunavatisutta - 14. 


About Arunavati 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati ... pe ... 
At one time the Buddha was staying near Savatthi. 


tatra kho bhagava bhikkhu amantesi: 
There he addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, raja ahosi arunava nama. 
“Once upon a time, mendicants, there was a king named 
Arunava. 


Ranno kho pana, bhikkhave, arunavato arunavati 
nama rajadhan1i ahosi. 
He had a capital named Arunavati. 


Arunavatim kho pana, bhikkhave, rajadhanim sikhi 
bhagava araham sammasambuddho upanissaya 
vihasi. 


Sikhi the Blessed One, the perfected one, the fully 
awakened Buddha lived supported by Arunavati. 


Sikhissa kho pana, bhikkhave, bhagavato arahato 
sammasambuddhassa abhibhusambhavam nama 
savakayugam ahosi aggam bhaddayugam. 

Sikhi had a fine pair of chief disciples named Abhibhu and 
Sambhava. 


Atha kho, bhikkhave, sikhi bhagava araham 
sammasambuddho abhibhum bhikkhum amantesi: 
Then the Buddha Sikhi addressed the mendicant Abhibhu, 


‘ayama, brahmana, yena annataro brahmaloko 
tenupasankamissama, yava bhattassa kalo 
bhavissat?’ti. 

‘Come, brahmin, let’s go to one of the brahma realms until 
it’s time for our meal.’ 


‘Evam, bhante’ti kho bhikkhave, abhibhu bhikkhu 
sikhissa bhagavato arahato sammasambuddhassa 
paccassosi. 

‘Yes, sir,’ replied Abhibhu. 


Atha kho, bhikkhave, sikhi bhagava araham 
sammasambuddho abhibhu ca bhikkhu—seyyathapi 
nama balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evameva— 
arunavatiya rajadhaniya antarahita tasmim 
brahmaloke paturahesum. 

Then, as easily as a strong person would extend or contract 
their arm, they vanished from Arunavati and appeared in 
that Brahma realm. 


Atha kho, bhikkhave, sikhi bhagava araham 
sSammasambuddho abhibhum bhikkhum amantesi: 


Then the Buddha Sikhi addressed the mendicant Abhibhu, 


‘patibhatu, brahmana, tam brahmuno ca 
brahmaparisaya ca brahmaparisajjananca dhammi 
katha’ti. 

‘Brahmin, teach the Dhamma as you feel inspired for that 
Brahma, his assembly, and the members of his retinue.’ 


‘Evam, bhante’ti kho, bhikkhave, abhibhu bhikkhu 
sikhissa bhagavato arahato sammasambuddhassa 
patissutva, brahmananca brahmaparisanca 
brahmaparisajje ca dhammiya kathaya sandassesi 
Samadapesi samuttejesi sampahamsesi. 

‘Yes, sir,’ replied Abhibhu. Then he educated, encouraged, 
fired up, and inspired them with a Dhamma talk. 


Tatra sudam, bhikkhave, brahma ca brahmaparisa ca 
brahmaparisajja ca ujjhayanti khiyyanti vipacenti: 
But the Brahma, his assembly, and his retinue complained, 
grumbled, and objected, 


‘acchariyam vata, bho, abbhutam vata bho, kathanhi 
nama satthari saammukhibhute savako dhammam 
desessati’ti. 

‘It’s incredible, it’s amazing! How on earth can a disciple 
teach Dhamma in the presence of the Teacher?’ 


Atha kho, bhikkhave, sikhi bhagava araham 
sammasambuddho abhibhum bhikkhum amantesi: 
Then the Buddha Sikhi addressed the mendicant Abhibhu, 


‘ujjhayanti kho te, brahmana, brahma ca 
brahmaparisa ca brahmaparisajja ca— 
‘Brahmin, Brahma, his assembly, and his retinue are 
complaining 


acchariyam vata bho, abbhutam vata bho, kathanhi 
nama satthari sammukhibhute savako dhammam 
desessatiti. 

that a disciple teaches Dhamma in the presence of the 
Teacher. 


Tena hi tvam, brahmana, bhiyyoso mattaya 
brahmananca brahmaparisanca brahmaparisajje ca 
samvejehr’ti. 

Well then, brahmin, stir them up even more!’ 


‘Evam, bhante’ti kho, bhikkhave, abhibhu bhikkhu 
sikhissa bhagavato arahato sammasambuddhassa 
patissutva dissamanenapi kayena dhammam desesi, 
adissamanenapi kayena dhammam desesi, 
dissamanenapi hetthimena upaddhakayena 
adissamanena uparimena upaddhakayena dhammam 
desesi, dissamanenapi uparimena upaddhakayena 
adissamanena hetthimena upaddhakayena dhammam 
desesi. 

‘Yes, sir,’ replied Abhibhu. Then he taught Dhamma with his 
body visible; with his body invisible; with the lower half 
visible and the upper half invisible; and with the upper half 
visible and the lower half invisible. 


Tatra sudam, bhikkhave, brahma ca brahmaparisa ca 
brahmaparisajja ca acchariyabbhutacittajata ahesum: 
And the Brahma, his assembly, and his retinue, their minds 

full of wonder and amazement, thought, 


‘acchariyam vata bho, abbhutam vata bho, samanassa 
mahiddhikata mahanubhavata’ ti. 

‘It’s incredible, it’s amazing! The ascetic has such psychic 
power and might!’ 


Atha kho abhibhu bhikkhu sikhim bhagavantam 
arahantam sammasambuddham etadavoca: 
Then Abhibhu said to the Buddha Sikhi, 


‘abhijanami khvaham, bhante, bhikkhusamghassa 
majjhe evarupim vacam bhasita— 
‘Sir, I recall having said this in the middle of the Sangha: 


pahomi khvaham, avuso, brahmaloke thito 
sahassilokadhatum sarena vinnapetun’ti. 

“Standing in the Brahma realm, I can make my voice heard 
throughout the galaxy.”’ 


‘Etassa, brahmana, kalo, etassa, brahmana, kalo; 
‘Now is the time, brahmin! Now is the time, brahmin! 


yam tvam, brahmana, brahmaloke thito 
sahassilokadhatum sarena vinnapeyyasi ti. 
Standing in the Brahma realm, make your voice heard 
throughout the galaxy.’ 


‘Evam, bhante’ti kho, bhikkhave, abhibhu bhikkhu 
sikhissa bhagavato arahato sammasambuddhassa 
patissutva brahmaloke thito ima gathayo abhasi: 
‘Yes, sir,’ replied Abhibhu. Standing in the Brahma realm, 
he recited this verse: 


‘Arambhatha nikkamatha, 
‘Rouse yourselves! Try harder! 


Yunjatha buddhasasane; 
Devote yourselves to the teachings of the Buddha! 


Dhunatha maccuno senam, 
Crush the army of Death, 


Nalagaramva kunjaro. 
as an elephant a hut of reeds. 


Yo imasmim dhammavinaye, 
Whoever will live diligently 


appamatto vihassati; 
in this teaching and training, 


Pahaya jatisamsaram, 
giving up transmigration through rebirths, 


dukkhassantam karissat?’ti. 
will make an end of suffering.’ 


Atha kho, bhikkhave, sikhi ca bhagava araham 
sammasambuddho abhibht ca bhikkhu brahmananca 
brahmaparisanca brahmaparisajje ca samvejetva— 
Having inspired that Brahma, his assembly, and his retinue 
with a sense of awe, 


seyyathapi nama ... pe ... tasmim brahmaloke 
antarahita arunavatiya rajadhaniya paturahesum. 

as easily as a strong person would extend or contract their 
arm, Sikhi and Abhibhut vanished from that Brahma realm 
and appeared in Arunavati. 


Atha kho, bhikkhave, sikhi bhagava araham 
Sammasambuddho bhikkhu amantesi: 
Then the Buddha Sikhi addressed the mendicants, 


‘assuttha no tumhe, bhikkhave, abhibhussa 
bhikkhuno brahmaloke thitassa gathayo 
bhasamanassa’ ti? 

‘Mendicants, did you hear the mendicant Abhibhu speaking 
a verse while standing in a Brahma realm?’ 


‘Assumha kho mayam, bhante, abhibhussa bhikkhuno 
brahmaloke thitassa gathayo bhasamanassa’ti. 
‘We did, sir.’ 


‘Yatha katham pana tumhe, bhikkhave, assuttha 
abhibhussa bhikkhuno brahmaloke thitassa gathayo 
bhasamanassa’ ti? 

‘But what exactly did you hear?’ 


Evam kho mayam, bhante, assumha abhibhussa 
bhikkhuno brahmaloke thitassa gathayo 
bhasamanassa: 

‘This is what we heard, sir: 


‘Arambhatha nikkamatha, 
“Rouse yourselves! Try harder! 


yunjatha buddhasasane; 
Devote yourselves to the teachings of the Buddha! 


Dhunatha maccuno senam, 
Crush the army of Death, 


nalagaramva kunjaro. 
as an elephant a hut of reeds. 


Yo imasmim dhammavinaye, 
Whoever will live heedfully 


appamatto vihassati; 
in this teaching and training, 


Pahaya jatisamsaram, 
giving up transmigration through rebirths, 


dukkhassantam karissat?’ti. 
will make an end of suffering.” 


‘Evam kho mayam, bhante, assumha abhibhussa 
bhikkhuno brahmaloke thitassa gathayo 
bhasamanassa’ ti. 

That’s what we heard, sir.’ 


‘Sadhu sadhu, bhikkhave; 
‘Good, good, mendicants! 


sadhu kho tumhe, bhikkhave, assuttha abhibhussa 
bhikkhuno brahmaloke thitassa gathayo 
bhasamanassa’” ti. 

It’s good that you heard the mendicant Abhibhu speaking 
this verse while standing in a Brahma realm.’” 


Idamavoca bhagava, attamana te bhikkhu bhagavato 
bhasitam abhinandunti. 

That is what the Buddha said. Satisfied, the mendicants 
were happy with what the Buddha said. 


6.15.15. Parinibbanasutta - 15. 


Final Extinguishment 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava kusinarayam viharati 
upavattane mallanam salavane antarena 
yamakasalanam parinibbanasamaye. 

At one time the Buddha was staying between a pair of sal 
trees in the sal forest of the Mallas at Upavattana near 
Kusinara at the time of his final extinguishment. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants: 


“handa dani, bhikkhave, amantayami vo: 
“Come now, mendicants, I say to you all: 


‘vayadhamma sankhara, appamadena sampadetha’” ti. 
‘Conditions fall apart. Persist with diligence.’” 


Ayam tathagatassa pacchima vaca. 
These were the Realized One’s last words. 


Atha kho bhagava pathamam jhanam samapajji. 
Pathama jhana vutthahitva dutiyam jhanam 
samapajji. Dutiya jhana vutthahitva tatiyam jhanam 
samapajji. Tatiya jhana vutthahitva catuttham jhanam 
Ssamapajji. Catuttha jhana vutthahitva 
akasanancayatanam samapajji. Akasanancayatana 
vutthahitva vinnanancayatanam samapaijji. 
Vinnanancayatana vutthahitva akincannayatanam 
samapajji. Akincannayatana vutthahitva 
nevasannanasannayatanam samapaijji. 


Nevasannanasannayatana vutthahitva 
sannavedayitanirodham samapaijji. 

Then the Buddha entered the first absorption. Emerging 
from that, he entered the second absorption. Emerging 
from that, he successively entered into and emerged from 
the third absorption, the fourth absorption, the dimension 
of infinite space, the dimension of infinite consciousness, 
the dimension of nothingness, and the dimension of neither 
perception nor non-perception. Then he entered the 
cessation of perception and feeling. 


Sannavedayitanirodha vutthahitva 
nevasannanasannayatanam samapaijji. 
Nevasannanasannayatana vutthahitva 
akincannhayatanam samapajji. Akincannayatana 
vutthahitva vinnanancayatanam samapaijji. 
Vinnanancayatana vutthahitva akasanancayatanam 
samapajji. Akasanancayatana vutthahitva catuttham 
jhanam samapajji. Catuttha jhana vutthahitva tatiyam 
jhanam samapajji. Tatiya jhana vutthahitva dutiyam 
jhanam samapajji. Dutiya jhana vutthahitva 
pathamam jhanam samapajji. Pathama jhana 
vutthahitva dutiyam jhanam samapajji. Dutiya jhana 
vutthahitva tatiyam jhanam samapajji. Tatiya jhana 
vutthahitva catuttham jhanam samapajji. Catuttha 
jhana vutthahitva samanantaram bhagava 
parinibbayi. 

Then he emerged from the cessation of perception and 
feeling and entered the dimension of neither perception nor 
non-perception. Emerging from that, he successively 
entered into and emerged from the dimension of 
nothingness, the dimension of infinite consciousness, the 
dimension of infinite space, the fourth absorption, the third 
absorption, the second absorption, and the first absorption. 
Emerging from that, he successively entered into and 
emerged from the second absorption and the third 


absorption. Then he entered the fourth absorption. 
Emerging from that the Buddha immediately became fully 
extinguished. 


Parinibbute bhagavati saha parinibbana brahma 
sahampati imam gatham abhasi: 

When the Buddha became fully extinguished, along with the 
full extinguishment, Brahma Sahampati recited this verse: 


“Sabbeva nikkhipissanti, 
“All creatures in this world 


bhuta loke samussayam; 
must lay down this bag of bones. 


Yattha etadiso sattha, 
For even a Teacher such as this, 


loke appatipuggalo; 
unrivaled in the world, 


Tathagato balappatto, 
the Realized One, attained to power, 


sambuddho parinibbuto’ ti. 
the Buddha became fully extinguished.” 


Parinibbute bhagavati saha parinibbana sakko 
devanamindo imam gatham abhasi: 

When the Buddha became fully extinguished, Sakka, lord of 
gods, recited this verse: 


“Anicca vata sankhara, 
“Oh! Conditions are impermanent, 


uppadavayadhammino; 


their nature is to rise and fall; 


Uppajjitva nirujjhanti, 
having arisen, they cease; 


tesam vupasamo sukho’ ti. 
their stilling is true bliss.” 


Parinibbute bhagavati saha parinibbana ayasma 
anando imam gatham abhasi: 

When the Buddha became fully extinguished, Venerable 
Ananda recited this verse: 


“Tadasi yam bhimsanakam, 
“Then there was terror! 


tadasi lomahamsanam; 
Then they had goosebumps! 


Sabbakaravarupete, 
When the Buddha, endowed with all fine qualities, 


sambuddhe parinibbute’ ti. 
became fully extinguished.” 


Parinibbute bhagavati saha parinibbana ayasma 
anuruddho ima gathayo abhasi: 

When the Buddha became fully extinguished, Venerable 
Anuruddha recited this verse: 


“Nahu assaSapassaso, 
“There was no more breathing 


thitacittassa tadino; 
for the poised one of steady heart. 


Anejo santimarabbha, 
Imperturbable, committed to peace, 


cakkhuma parinibbuto. 
the seer became fully extinguished. 


Asallinena cittena, 
He put up with painful feelings 


vedanam ajjhavasayi; 
without flinching. 


Pajjotasseva nibbanam, 
The liberation of his heart 


vimokkho cetaso ahu’ ti. 
was like the extinguishing of a lamp.” 


Dutiyo vaggo. 
Brahmasanam devadatto, 
Andhakavindo arunavati; 
Parinibbanena ca desitam, 
Idam brahmapancakanti. 


Brahmasamyuttam samattam. 
The Linked Discourses on Brahma are complete. 


7.01.1. Dhananjanisutta - 1. 
With Dhananjani 
1. Arahantavagga - 1. The Perfected Ones 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena annatarassa 
bharadvajagottassa brahmanassa dhananjani nama 
brahmani abhippasanna hoti buddhe ca dhamme ca 
sanghe Ca. 

Now at that time a certain brahmin lady of the Bharadvaja 
clan named Dhananjani was devoted to the Buddha, the 
teaching, and the Sangha. 


Atha kho dhananjani brahmani bharadvajagottassa 
brahmanassa bhattam upasamharanti upakkhalitva 
tikkhattum udanam udanesi: 

Once, while she was bringing her husband his meal she 
tripped and was inspired to exclaim three times: 


“Namo tassa bhagavato arahato 
sammasambuddhassa. 

“Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato sammasambuddhassa. 
Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato 
sammasambuddhassa’ ti. 

Homage to that Blessed One, the perfected one, the fully 
awakened Buddha!” 


Evam vutte, bharadvajagotto brahmano dhananjanim 
brahmanim etadavoca: 
When she said this, the brahmin said to Dhananjani: 


“evamevam panayam vaSali yasmim va tasmim va 
tassa mundakassa samanassa vannam bhasati. 
“That’d be right. For the slightest thing this wretched lady 
spouts out praise for that bald ascetic. 


Idani tyaham, vasali, tassa satthuno vadam 
aropessam1” ti. 

Right now, wretched woman, I’m going to refute your 
teacher’s doctrine!” 


“Na khvaham tam, brahmana, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya, yo tassa bhagavato vadam 
aropeyya arahato sammasambuddhassa. 

“Brahmin, I don’t see anyone in this world—with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—who can refute the 
doctrine of the Blessed One, the perfected one, the fully 
awakened Buddha. 


Api ca tvam, brahmana, gaccha, gantva vijanissasi” ti. 
But anyway, you should go. When you’ve gone you'll 
understand.” 


Atha kho bharadvajagotto brahmano kupito 
anattamano yena bhagava tenupasankami; 


upasankamitva bhagavata saddhim sammodi. 
Then the brahmin of the Bharadvaja clan, angry and upset, 
went to the Buddha and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side, 


Ekamantam nisinno kho bharadvajagotto brahmano 
bhagavantam gathaya ajjhabhasi: 
and addressed the Buddha in verse: 


“Kimsu chetva sukham seti, 
“When what is incinerated do you sleep at ease? 


kimsu chetva na socati; 
When what is incinerated is there no sorrow? 


Kissassu ekadhammassa, 
What is the one thing 


vadham rocesi gotama’” ti. 
whose killing you approve?” 


“Kodham chetva sukham seti, 
“When anger’s incinerated you sleep at ease. 


kodham chetva na socati; 
When anger’s incinerated there is no sorrow. 


Kodhassa visamulassa, 
O brahmin, anger has a poisoned root 


madhuraggassa brahmana; 
and a honey tip. 


Vadham ariya pasamsanti, 
The noble ones praise its killing, 


tanhi chetva na socati’ ti. 
for when it’s incinerated there is no sorrow.” 


Evam vutte, bharadvajagotto brahmano bhagavantam 
etadavoca: 
When he said this, the brahmin said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham, bhante, bhagavantam gotamam saranam 
gacchami dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Labheyyaham bhoto gotamassa santike pabbajjam, 
labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


Alattha kho bharadvajagotto brahmano bhagavato 
santike pabbajjam, alattha upasampadam. 

And the brahmin received the going forth, the ordination in 
the Buddha’s presence. 


Acirupasampanno kho panayasma bharadvajo eko 
vupakattho appamatto atapi pahitatto viharanto 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Not long after his ordination, Venerable Bharadvaja, living 
alone, withdrawn, diligent, keen, and resolute, soon 
realized the supreme end of the spiritual path in this very 
life. He lived having achieved with his own insight the goal 
for which gentlemen rightly go forth from the lay life to 
homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.02. 2. Akkosasutta - 2. The 


Abuser 
1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Assosi kho akkosakabharadvajo brahmano: 
The brahmin Bharadvaja the Rude heard a rumor that 


“bharadvajagotto kira brahmano samanassa 
gotamassa santike agarasma anagariyam pabbajito” ti 
kupito anattamano yena bhagava tenupasankami; 
upasankamitva bhagavantam asabbhahi pharusahi 
vacahi akkosati paribhasati. Evam vutte, bhagava 
akkosakabharadvajam brahmanam etadavoca: 

a brahmin of the Bharadvaja clan had gone forth from the 
lay life to homelessness in the presence of the ascetic 
Gotama. Angry and displeased he went to the Buddha and 
abused and insulted him with rude, harsh words. When he 
had spoken, the Buddha said to him: 


“Tam kim mannasi, brahmana, 
“What do you think, brahmin? 


api nu kho te agacchanti mittamacca natisalohita 
atithiyo” ti? 

Do friends and colleagues, relatives and family members, 
and guests still come to visit you?” 


“Appekada me, bho gotama, agacchanti mittamacca 
natisalohita atithiyo’ ti. 


“Sometimes they do, Master Gotama.” 


“Tam kim mannasi, brahmana, api nu tesam 
anuppadesi khadaniyam va bhojaniyam va sayaniyam 
va" ti? 

“Do you then serve them with a variety of foods and 
savories?” 


“Appekada nesaham, bho gotama, anuppademi 
khadantyam va bhojanityam va sayantyam va’ ti. 
“Sometimes I do.” 


“Sace kho pana te, brahmana, nappatigganhanti, 
kassa tam hoti’ ti? 

“But if they don’t accept it, brahmin, who does it belong 
to?” 


“Sace te, bho gotama, nappatigganhanti, 
amhakameva tam hoti’ ti. 
“In that case it still belongs to me.” 


“Evameva kho, brahmana, yam tvam amhe 
anakkosante akkosasi, arosente rosesi, abhandante 
bhandasi, tam te mayam nappatigganhama. 

“In the same way, brahmin, when you abuse, harass, and 
attack us who do not abuse, harass, and attack, we don’t 
accept it. 


Tavevetam, brahmana, hoti; 
It still belongs to you, brahmin, 


tavevetam, brahmana, hoti. 
it still belongs to you! 


Yo kho, brahmana, akkosantam paccakkosati, 
rosentam patiroseti, bhandantam patibhandati, ayam 


vuccati, brahmana, sambhunjati vitiharatiti. 
Someone who, when abused, harassed, and attacked, 
abuses, harasses, and attacks in return is said to eat the 
food and have a reaction to it. 


Te mayam taya neva sambhunjama na vitiharama. 
But we neither eat your food nor do we have a reaction to 
it. 


Tavevetam, brahmana, hoti; 
It still belongs to you, brahmin, 


tavevetam, brahmana, hoti’ ti. 
it still belongs to you!” 


“Bhavantam kho gotamam sarajika parisa evam 
janati: 
“The king and his retinue believe that Master Gotama is 


‘araham samano gotamo’ti. 
a perfected one. 


Atha ca pana bhavam gotamo kujjhati’ ti. 
And yet he still gets angry.” 


“Akkodhassa kuto kodho, 
“For one free of anger, tamed, living in balance, 


dantassa samajivino; 
freed by right knowledge, 


Sammadanna vimuttassa, 
at peace, poised: 


upasantassa tadino. 
where would anger come from? 


Tasseva tena papiyo, 
When you get angry at an angry person 


yo kuddham patikujjhati; 
you just make things worse for yourself. 


Kuddham appatikujjhanto, 
When you don’t get angry at an angry person 


sangamam jeti dujjayam. 
you win a battle hard to win. 


Ubhinnamattham carati, 
When you know that the other is angry, 


attano Ca parassa Ca; 
you act for the good of both 


Param sankupitam natva, 
yourself and the other 


yo sato upasammati. 
if you’re mindful and stay calm. 


Ubhinnam tikicchantanam, 
People unfamiliar with the teaching 


attano Ca parassa Ca; 
consider one who heals both 


Jana mannanti baloti, 
oneself and the other 


ye dhammassa akovida’” ti. 
to be a fool.” 


Evam vutte, akkosakabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, Bharadvaja the Rude said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! ... 


esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Labheyyaham, bhante, bhoto gotamassa santike 
pabbajjam, labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


Alattha kho akkosakabharadvajo brahmano 
bhagavato santike pabbajjam, alattha upasampadam. 
And the brahmin Bharadvaja the Rude received the going 
forth, the ordination in the Buddha’s presence. 


Acirupasampanno kho panayasma 
akkosakabharadvajo eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Not long after his ordination, Venerable Bharadvaja the 
Rude, living alone, withdrawn, diligent, keen, and resolute, 
soon realized the supreme end of the spiritual path in this 
very life. He lived having achieved with his own insight the 


goal for which gentlemen rightly go forth from the lay life to 
homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.03.3. Asurindakasutta - 3. 


With Bharadvaja the Fiend 
1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Assosi kho asurindakabharadvajo brahmano: 
The brahmin Bharadvaja the Fiend heard a rumor effect 
that 


“bharadvajagotto brahmano kira samanassa 
gotamassa santike agarasma anagariyam pabbajito” ti 
kupito anattamano yena bhagava tenupasankami; 
upasankamitva bhagavantam asabbhahi pharusahi 
vacahi akkosati paribhasati. 

a brahmin of the Bharadvaja clan had gone forth from the 
lay life to homelessness in the presence of the ascetic 
Gotama. Angry and displeased he went to the Buddha and 
abused and insulted him with rude, harsh words. 


Evam vutte, bhagava tunhi ahosi. 
But when he said this, the Buddha kept silent. 


Atha kho asurindakabharadvajo brahmano 
bhagavantam etadavocCa: 
Then Bharadvaja the Fiend said to the Buddha, 


“jitosi, samana, jitosi, samana” ti. 
“You’re beaten, ascetic, you’re beaten!” 


“Jayam ve mannati balo, 


“Ha! I won!’ thinks the fool, 


vacaya pharusam bhanam; 
when speaking with harsh words. 


Jayancevassa tam hoti, 
Patience is the true victory 


ya titikkha vijanato. 
for those who understand. 


Tasseva tena papiyo, 
When you get angry at an angry person 


yo kuddham patikujjhati; 
you just make things worse for yourself. 


Kuddham appatikujjhanto, 
When you don’t get angry at an angry person 


sangamam jeti dujjayam. 
you win a battle hard to win. 


Ubhinnamattham carati, 
When you know that the other is angry, 


attano Ca parassa Ca; 
you act for the good of both 


Param sankupitam natva, 
yourself and the other 


yo sato upasammati. 
if you’re mindful and stay calm. 


Ubhinnam tikicchantanam, 


People unskilled in Dhamma 


attano Ca parassa Ca; 
consider one who heals both 


Jana mannanti baloti, 
oneself and the other 


ye dhammassa akovida’ ti. 
to be a fool.” 


Evam vutte, asurindakabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, Bharadvaja the Fiend said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 


” 


“Excellent, Master Gotama! ...” ... 
abbhannasi. 


Annataro Ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.04. 4. Bilangikasutta - 4. With 


Bharadvaja the Bitter 
1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Assosi kho bilangikabharadvajo brahmano: 
The brahmin Bharadvaja the Bitter heard a rumor that 


“bharadvajagotto kira brahmano samanassa 
gotamassa santike agarasma anagariyam pabbajito” ti 
kupito anattamano yena bhagava tenupasankami; 
upasankamitva tunhibhuto ekamantam atthasi. 

a brahmin of the Bharadvaja clan had gone forth from the 
lay life to homelessness in the presence of the ascetic 
Gotama. Angry and displeased he went to the Buddha and 
stood silently to one side. 


Atha kho bhagava bilangikassa bharadvajassa 
brahmanassa cetasa cetoparivitakkamannaya 
bilangikam bharadvajam brahmanam gathaya 
ajjhabhasi: 

Then the Buddha, knowing what Bharadvaja the Bitter was 
thinking, addressed him in verse: 


“Yo appadutthassa narassa dussati, 
“Whoever wrongs a man who has done no wrong, 


Suddhassa posassa ananganassa; 
a pure man who has not a blemish, 


Tameva balam pacceti papam, 
the evil backfires back on the fool, 


Sukhumo rajo pativatamva khitto’ ti. 
like fine dust thrown upwind.” 


Evam vutte, bilangikabharadvajo brahmano 
bhagavantam etadavoca: 

When he said this, the brahmin Bharadvaja the Bitter said 
to the Buddha, 


“abhikkantam, bho gotama ... pe ... 


“Excellent, Master Gotama! ...” ... 
abbhannasi. 


Annataro ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.05.5. Ahimsakasutta - 5. 


Harmless 
1. Arahantavagga - 1. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho ahimsakabharadvajo brahmano yena 
bhagava tenupasankami; upasankamitva bhagavata 
saddhim sammodi. 

Then the brahmin Bharadvaja the Harmless went up to the 
Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
ahimsakabharadvajo brahmano bhagavantam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said, 


“ahimsakaham, bho gotama, ahimsakaham, bho 
gotama’” ti. 
“Tam Harmless, Master Gotama, Iam Harmless!” 


“Yatha namam tatha cassa, 
“If you were really like your name, 


siya kho tvam ahimsako; 
then you’d be Harmless. 


Yo ca kayena vacaya, 
But a truly harmless person 


manasa Ca na himsati; 


does no harm by way of 


Sa ve ahimsako hoti, 
body, speech, or mind; 


yo param na vihimsati’ ti. 
they don’t harm anyone else.” 


Evam vutte, ahimsakabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, the brahmin Bharadvaja the 
Harmless said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 


“Excellent, Master Gotama! ...” ... 
abbhannasi. 


Annataro Ca panayasma ahimsakabharadvajo 
arahatam ahositi. 

And Venerable Bharadvaja the Harmless became one of the 
perfected. 


7.06. 6. Jatasutta - 6. With 


Bharadvaja of the Matted Hair 
1. Arahantavagga - 1. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho jatabharadvajo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Bharadvaja of the Matted Hair went up 
to the Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side, 


Ekamantam nisinno kho jatabharadvajo brahmano 
bhagavantam gathaya ajjhabhasi: 
and addressed the Buddha in verse: 


“Antojata bahijata, 

“Matted hair within, matted hair without: 
Jataya jatita paja; 

these people are tangled up in matted hair. 


Tam tam gotama pucchami, 
I ask you this, Gotama: 


Ko imam vijataye jatan” ti. 
who can untangle this tangled mass?” 


“Sile patitthaya naro sapanno, 
“A wise man grounded in ethics, 


Cittam pannanca bhavayam; 
developing the mind and wisdom, 


Atapi nipako bhikkhu, 
a keen and alert mendicant, 


So imam vijataye jatam. 
can untangle this tangled mass. 


Yesam rago Ca doso Ca, 

For those who have discarded 
avijja ca virajita; 

greed, hate, and ignorance— 


Khinasava arahanto, 
the perfected ones with defilements ended— 


tesam vijatita jata. 
the tangle has been untangled. 


Yattha namanca rupanca, 
Where name and form 


asesam uparujjhati; 
cease with nothing left over; 


Patigham rupasanna Ca, 
and impingement and perception of form: 


etthesa chijjate jata’ ti. 
it’s there that the tangle is cut.” 


Evam vutte, jatabharadvajo bhagavantam etadavoca: 
When he had spoken, Bharadvaja of the Matted Hair said to 
the Buddha, 


“abhikkantam, bho gotama ... pe ... 


“Excellent, Master Gotama! ...” ... 


annataro ca panayasma bharadvajo arahatam 
ahos1’ ti. 
And Venerable Bharadvaja became one of the perfected. 


7.07.7. Suddhikasutta - 7. With 


Bharadvaja the Pure 
1. Arahantavagga - 1. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho suddhikabharadvajo brahmano yena 
bhagava tenupasankami; upasankamitva bhagavata 
saddhim sammodi. 

Then the brahmin Bharadvaja the Pure went up to the 
Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side, 


Ekamantam nisinno kho suddhikabharadvajo 
brahmano bhagavato santike imam gatham 
ajjhabhasi: 

and recited this verse in his presence: 


“Na brahmano sujjhati koci, 
“No brahmin in the world is ever purified 


Loke silavapi tapokaram; 
even though he’s ethical and mortifies himself. 


Vijjacaranasampanno, 

But one accomplished in knowledge and conduct 
So sujjhati na anna itara paja’ ti. 

is purified, not these commoners.” 


“Bahumpi palapam jappam, 
“Even one who mutters many invocations 


na jacca hoti brahmano; 
is no brahmin by birth 


Antokasambu sankilittho, 
if they’re filthy and corrupt within, 


kuhanam upanissito. 
supporting themselves by fraud. 


Khattiyo brahmano vesso, 
Regardless of whether you’re an aristocrat, 


Suddo candalapukkuso; 
a brahmin, merchant, worker, or an outcaste or scavenger 


Araddhaviriyo pahitatto, 
if you’re energetic and resolute, 


Niccam dalhaparakkamo; 
always staunchly vigorous, 


Pappoti paramam suddhim, 
you'll attain the highest happiness. 


Evam janahi brahmana’ ti. 
Know that for a fact, brahmin.” 


Evam vutte, suddhikabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, the brahmin Bharadvaja the Pure 
said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ...” ... 


annataro ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.08. 8. Aggikasutta - 8. With 
Bharadvaja the Fire-Worshipper 


1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena aggikabharadvajassa 
brahmanassa sappina payaso sannihito hoti: 

Now at that time ghee and milk-rice had been set out for 
the brahmin Bharadvaja the Fire-Worshipper, who thought, 


“aggim juhissami, aggihuttam paricarissami” ti. 
“IT will serve the sacred flame! I will perform the fire 
sacrifice!” 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya rajagaham pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Rajagaha for alms. 


Rajagahe sapadanam pindaya Caramano yena 
aggikabharadvajassa brahmanassa nivesanam 
tenupasankami; upasankamitva ekamantam atthasi. 
Wandering indiscriminately for alms-food in Rajagaha, he 
approached Bharadvaja the Fire-Worshiper’s house and 
stood to one side. 


Addasa kho aggikabharadvajo brahmano 
bhagavantam pindaya thitam. 
Bharadvaja the Fire-Worshipper saw him standing for alms 


Disvana bhagavantam gathaya ajjhabhasi: 
and addressed him in verse: 


“Tihi vijjahi sampanno, 

“One who’s accomplished in the three knowledges, 
jatima sutava bahu; 

of good lineage and ample learning, 


Vijjacaranasampanno, 
accomplished in knowledge and conduct 


somam bhunjeyya payasan’ ti. 
may enjoy this milk-rice.” 


“Bahumpi palapam jappam, 
“Even one who mutters many invocations 


na jacca hoti brahmano; 
is no brahmin by birth 


Antokasambu sankilittho, 
if they’re filthy and corrupt within, 


kuhanaparivarito. 
with a following gained by fraud. 


Pubbenivasam yo vedi, 
But one who knows their past lives, 


Saggapayanca passati; 
and sees heaven and places of loss, 


Atho jatikkhayam patto, 
and has attained the ending of rebirth, 


abhinnavosito muni. 

that sage has perfect insight. 
Etahi tihi vijjahi, 

Because of these three knowledges 


tevijjo hoti brahmano; 
a brahmin is a master of the three knowledges. 


Vijjacaranasampanno, 
Accomplished in knowledge and conduct, 


somam bhunjeyya payasan’” ti. 
they may enjoy this milk-rice.” 


“Bhunjatu bhavam gotamo. 
“Eat, Master Gotama! 


Brahmano bhavan’" ti. 
you are truly a brahmin.” 


“Gathabhigitam me abhojaneyyam, 
“Food enchanted by a spell isn’t fit for me to eat. 


Sampassatam brahmana nesa dhammo; 
That’s not the way of those who see, brahmin. 


Gathabhigitam panudanti buddha, 
The Buddhas reject things enchanted with spells. 


Dhamme sati brahmana vuttiresa. 
Since nature is real, brahmin, that’s how they live. 


Annena ca kevalinam mahesim, 
Serve with other food and drink 


Khinasavam kukkuccavupasantam; 
the consummate one, the great hermit, 


Annena panena upatthahassu, 
with defilements ended and remorse stilled. 


Khettanhi tam punnapekkhassa hoti’ ti. 
For he is the field for the seeker of merit.” 


Evam vutte, aggikabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, the brahmin Bharadvaja the Fire- 
Worshipper said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 


yw 


“Excellent, Master Gotama! ...” ... 


annataro ca panayasma aggikabharadvajo arahatam 
ahositi. 

And Venerable Bharadvaja the Fire-Worshipper became 
one of the perfected. 


7.09. 9. Sundarikasutta - 9. With 


Bharadvaja of Sundarika 
1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava kosalesu viharati 
sundarikaya nadiya tire. 

At one time the Buddha was staying in the Kosalan lands on 
the bank of the Sundarika river. 


Tena kho pana samayena sundarikabharadvajo 
brahmano sundarikaya nadiya tire aggim juhati, 
aggihuttam paricarati. 

Now at that time the brahmin Bharadvaja of Sundarika was 
serving the sacred flame and performing the fire sacrifice 
on the bank of the river Sundarika. 


Atha kho sundarikabharadvajo brahmano aggim 
juhitva aggihuttam paricaritva utthayasana samanta 
catuddisa anuvilokesi: 

Then he looked all around the four directions, wondering, 


“ko nu kho imam habyasesam bhunjeyya” ti? 
“Now who might eat the leftovers of this offering?” 


Addasa kho sundarikabharadvajo brahmano 
bhagavantam annatarasmim rukkhamule sasisam 
parutam nisinnam. 

He saw the Buddha meditating at the root of a certain tree 
with his robe pulled over his head. 


Disvana vamena hatthena habyasesam gahetva 
dakkhinena hatthena kamandalum gahetva yena 
bhagava tenupasankami. 


Taking the leftovers of the offering in his left hand anda 
pitcher in the right he approached the Buddha. 


Atha kho bhagava sundarikabharadvajassa 
brahmanassa padasaddena sisam vivari. 
When he heard Sundarika’s footsteps the Buddha 
uncovered his head. 


Atha kho sundarikabharadvajo brahmano “mundo 
ayam bhavam, mundako ayam bhavan’"ti tatova puna 
nivattitukamo ahosi. 

Sundarika thought, “This man is shaven, he is shaven!” And 
he wanted to turn back. 


Atha kho sundarikabharadvajassa brahmanassa 
etadahosi: 
But he thought, 


“mundapi hi idhekacce brahmana bhavanti; 
“Even some brahmins are shaven. 


yannunaham tam upasankamitva jatim 
puccheyyan’ ti. 
Why don’t I go to him and ask about his birth?” 


Atha kho sundarikabharadvajo brahmano yena 
bhagava tenupasankami; upasankamitva 
bhagavantam etadavoca: 

Then Sundarika the brahmin went up to the Buddha, and 
said to him, 


“kimjacco bhavan” ti? 
“Sir, in what caste were you born?” 


“Ma jatim puccha carananca puccha, 
“Don’t ask about birth, ask about conduct. 


Kattha have jayati jatavedo; 
For any wood can surely generate fire. 


Nicakulinopi muni dhitima, 
A steadfast sage, even though from a low class family, 


Ajaniyo hoti hirinisedho. 
is a thoroughbred checked by conscience. 


Saccena danto damasa upeto, 
Tamed by truth, fulfilled by taming, 


Vedantagu vusitabrahmacariyo; 
a complete knowledge master who has completed the 
Spiritual journey— 


Yannopanito tamupavhayetha, 
that’s who a sacrificer should introduce themselves to, 


Kalena so juhati dakkhineyye’ ti. 
and make a timely offering to one worthy of a religious 
donation.” 


“Addha suyittham suhutam mama yidam, 
“My sacrificial offering must have been well performed, 


Yam tadisam vedagumaddasami; 
since I have met such a knowledge master! 


Tumhadisananhi adassanena, 
It’s because I’d never met anyone like you 


Anno jano bhunjati habyasesan’ ti. 
that others ate the leftover offering. 


“Bhunjatu bhavam gotamo. 
Eat, Master Gotama, 


Brahmano bhavan’" ti. 
you are truly a brahmin.” 


“Gathabhigitam me abhojaneyyam, 
“Food enchanted by a spell isn’t fit for me to eat. 


Sampassatam brahmana nesa dhammo; 
That’s not the way of those who see, brahmin. 


Gathabhigitam panudanti buddha, 
The Buddhas reject things enchanted with spells. 


Dhamme sati brahmana vuttiresa. 
Since nature is real, brahmin, that’s how they live. 


Annena ca kevalinam mahesim, 
Serve with other food and drink 


Khinasavam kukkuccavupasantam; 
the consummate one, the great hermit, 


Annena panena upatthahassu, 
with defilements ended and remorse stilled. 


Khettanhi tam punnapekkhassa hoti’ ti. 
For he is the field for the seeker of merit.” 


“Atha kassa caham, bho gotama, imam habyasesam 
dammi” ti? 

“Then, Master Gotama, to whom should I give the leftovers 
of this offering?” 


“Na khvaham, brahmana, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya yasseso habyaseso bhutto samma 
parinamam gaccheyya annatra, brahmana, 
tathagatassa va tathagatasavakassa va. 

“Brahmin, I don’t see anyone in this world—with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—who can properly digest 
these leftovers, except for the Realized One or one of his 
disciples. 


Tena hi tvam, brahmana, tam habyasesam appaharite 
va Chaddehi appanake va udake opilapehi’ ti. 

Well then, brahmin, throw out those leftovers where there 
is little that grows, or drop them into water that has no 
living creatures.” 


Atha kho sundarikabharadvajo brahmano tam 
habyasesam appanake udake opilapesi. 

So Sundarika dropped the leftover offering in water that 
had no living creatures. 


Atha kho so habyaseso udake pakkhitto ciccitayati 
citicitayati saandhupayati sampadhupayati. 

And when those leftovers were placed in the water, they 
sizzled and hissed, steaming and fuming. 


Seyyathapi nama phalo divasamsantatto udake 
pakkhitto ciccitayati citicitayati sandhupayati 
sampadhupayati; 

Suppose there was an iron cauldron that had been heated 
all day. If you placed it in the water, it would sizzle and hiss, 
steaming and fuming. 


evameva so habyaseso udake pakkhitto ciccitayati 
citicitayati sandhupayati sampadhupayati. 


In the same way, when those leftovers were placed in the 
water, they sizzled and hissed, steaming and fuming. 


Atha kho sundarikabharadvajo brahmano samviggo 
lomahatthajato yena bhagava tenupasankami; 
upasankamitva ekamantam atthasi. 

Then Sundarika the brahmin, shocked and awestruck, went 
up to the Buddha, and stood to one side. 


Ekamantam thitam kho sundarikabharadvajam 
brahmanam bhagava gathahi ajjhabhasi: 
The Buddha addressed him in verse: 


“Ma brahmana daru samadahano, 
“When you’re kindling the wood, brahmin, 


Suddhim amanni bahiddha hi etam; 
don’t imagine this is purity, for it’s just an external. 


Na hi tena suddhim kusala vadanti, 
Experts say that those who wish for purity 


Yo bahirena parisuddhimicche. 
through externals will not find it. 


Hitva aham brahmana darudaham, 
I’ve given up kindling firewood, brahmin, 


Ajjhattamevujjalayami jotim; 
now I just light the inner flame. 


Niccaggin1 niccasamahitatto, 
Always blazing, always serene, 


Araham aham brahmacariyam carami. 
I am a perfected one living the spiritual life. 


Mano hi te brahmana kharibharo, 
Conceit, brahmin, is the burden of your possessions, 


Kodho dhumo bhasmani mosavajjam; 
anger your smoke, and lies your ashes. 


jJivha suja hadayam jotithanam, 
The tongue is the ladle and the heart the fire altar; 


Atta sudanto purisassa joti. 
a well-tamed self is a person’s light. 


Dhammo rahado brahmana silatittho, 
The teaching is a lake with shores of ethics, brahmin, 


Anavilo sabbhi satam pasattho; 
unclouded, praised by the fine to the good. 


Yattha have vedaguno sinata, 
There the knowledge-masters go to bathe, 


Anallagattava taranti param. 
and cross to the far shore without getting wet. 


Saccam dhammo samyamo brahmacariyam, 
Truth, principle, restraint, the spiritual life; 


Majjhe sita brahmana brahmapatti; 
the attainment of the supreme based on the middle, 
brahmin. 


Sa tujjubhutesu namo karohi, 
Pay homage to the straightforward ones— 


Tamaham naram dhammasariti brumi’ ti. 


I declare that man to be one who follows the teaching.” 


Evam vutte, sundarikabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, the brahmin Bharadvaja of Sundarika 
said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ...” ... 


annataro ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


7.10.10. Bahudhitarasutta - 10. 
Many Daughters 


1. Arahantavagga - 1. The Perfected Ones 


Ekam samayam bhagava kosalesu viharati 
annatarasmim vanasande. 

At one time the Buddha was staying in the land of the 
Kosalans in a certain forest grove. 


Tena kho pana samayena annatarassa 
bharadvajagottassa brahmanassa catuddasa 
balibadda nattha honti. 

Now at that time one of the brahmins of the Bharadvaja 
clan had lost fourteen oxen. 


Atha kho bharadvajagotto brahmano te balibadde 
gavesanto yena so vanasando tenupasankami; 
upasankamitva addasa bhagavantam tasmim 
vanasande nisinnam pallankam abhujitva ujum 
kayam panidhaya parimukham satim upatthapetva. 
While looking for them he went to that forest, where he saw 
the Buddha sitting down cross-legged, with his body 
straight, and mindfulness established right there. 


Disvana yena bhagava tenupasankami; 
upasankamitva bhagavato santike ima gathayo 
abhasi: 

He went up to the Buddha, and recited these verses in the 
Buddha’s presence: 


“Na hi nunimassa samanassa, 
“This ascetic mustn’t have 


Balibadda catuddasa; 


fourteen oxen 


Ajjasatthim na dissanti, 
missing for the past six days: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Tilakhettasmi papaka; 
a field of sesame ruined, 


Ekapanna dupanna Ca, 
with just one or two leaves: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Tucchakotthasmi musika; 
rats in a vacant barn 


Ussolhikaya naccanti, 
dancing merrily: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Santharo sattamasiko; 


carpets that for seven months 


Uppatakehi sanchanno, 
have been infested with fleas: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Vidhava satta dhitaro; 
seven widowed daughters 


Ekaputta duputta ca, 
with one or two children each: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Pingala tilakahata; 
a wife with blotchy, pockmarked skin 


Sottam padena bodheti, 
to wake him up with a kick: 


Tenayam samano sukhi. 
that’s why this ascetic is happy. 


Na hi nunimassa samanassa, 
This ascetic mustn’t have 


Paccusamhi inayika; 


creditors knocking at dawn, 


Detha dethati codenti, 
warning, ‘Pay up! Pay up!’: 


Tenayam samano sukhi’ ti. 
that’s why this ascetic is happy.” 


“Na hi mayham brahmana, 
“You're right, brahmin, I don’t have 


balibadda catuddasa; 
fourteen oxen 


Ajjasatthim na dissanti, 
missing for the past six days: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


tilakhettasmi papaka; 
a field of sesame ruined, 


Ekapanna dupanna Ca, 
with just one or two leaves: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


tucchakotthasmi musika; 


rats in a vacant barn 


Ussolhikaya naccanti, 
dancing merrily: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


santharo sattamasiko; 
carpets that for seven months 


Uppatakehi sanchanno, 
have been infested with fleas: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


vidhava satta dhitaro; 
seven widowed daughters 


Ekaputta duputta ca, 
with one or two children each: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


pingala tilakahata; 


a wife with blotchy, pockmarked skin 


Sottam padena bodheti, 
to wake me up with a kick: 


tenaham brahmana sukhi. 
that’s why I’m happy, brahmin. 


Na hi mayham brahmana, 
You’re right, brahmin, I don’t have 


paccusamhi inayika; 
creditors knocking at dawn, 


Detha dethati codenti, 
warning, ‘Pay up! Pay up!’: 


tenaham brahmana sukhi’ ti. 
that’s why I’m happy, brahmin.” 


Evam vutte, bharadvajagotto brahmano bhagavantam 
etadavoca: 
When he had spoken, the brahmin said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! ... 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evameva bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 


there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Labheyyaham bhoto gotamassa santike pabbajjam, 
labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


Alattha kho bharadvajagotto brahmano bhagavato 
santike pabbajjam, alattha upasampadam. 

And the brahmin received the going forth, the ordination in 
the Buddha’s presence. 


Acirupasampanno panayasma bharadvajo eko 
vupakattho appamatto atapi pahitatto viharanto 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Not long after his ordination, Venerable Bharadvaja, living 
alone, withdrawn, diligent, keen, and resolute, soon 
realized the supreme end of the spiritual path in this very 
life. He lived having achieved with his own insight the goal 
for which gentlemen rightly go forth from the lay life to 
homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca panayasma bharadvajo arahatam ahositi. 
And Venerable Bharadvaja became one of the perfected. 


Arahantavaggo pathamo. 
Dhananjani ca akkosam, 
asurindam bilangikam; 
Ahimsakam jata ceva, 
suddhikanceva aggika; 
Sundarikam bahudhita— 


rena ca te dasati. 


7.11.11. Kasibharadvajasutta - 


11. With Bharadvaja the Farmer 
2. Upasakavagga - 2. Lay Followers 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava magadhesu viharati 
dakkhinagirismim ekanalayam brahmanagame. 

At one time the Buddha was staying in the land of the 
Magadhans in the Southern Hills near the brahmin village 
of Ekanala. 


Tena kho pana samayena kasibharadvajassa 
brahmanassa pancamattani nangalasatani payuttani 
honti vappakale. 

Now at that time the brahmin Bharadvaja the Farmer had 
harnessed around five hundred plows, it being the season 
for sowing. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena kasibharadvajassa 
brahmanassa kammanto tenupasankami. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to where Bharadvaja the Farmer was 
working. 


Tena kho pana samayena kasibharadvajassa 
brahmanassa parivesana vattati. 

Now at that time Bharadvaja the Farmer was distributing 
food. 


Atha kho bhagava yena parivesana tenupasankami; 
upasankamitva ekamantam atthasi. 


Then the Buddha went to where the distribution was taking 
place and stood to one side. 


Addasa kho kasibharadvajo brahmano bhagavantam 
pindaya thitam. 
Bharadvaja the Farmer saw him standing for alms 


Disva bhagavantam etadavoca: 
and said to him, 


“aham kho, samana, kasami ca vapami Ca, Kasitva ca 
vapitva ca bhunjami. 
“T plough and sow, ascetic, and then I eat. 


Tvampi, samana, kasassu Ca vapassu Ca, kasitva ca 
vapitva ca bhunjasswu’ ti. 
You too should plough and sow, then you may eat.” 


“Ahampi kho, brahmana, Kkasami Ca vapami Ca, 
kasitva ca vapitva ca bhunjami’ ti. 
“T too plough and sow, brahmin, and then I eat.” 


“Na kho mayam passama bhoto gotamassa yugam va 
nangalam va phalam va pacanam va balibadde va, 
atha ca pana bhavam gotamo evamaha: 

“I don’t see Master Gotama with a yoke or plow or 
plowshare or goad or oxen, yet he says: 


‘ahampi kho, brahmana, Kasami Ca vapami Ca, kasitva 
Ca vapitva ca bhunjami’” ti. 
‘T too plough and sow, brahmin, and then I eat.’” 


Atha kho kasibharadvajo brahmano bhagavantam 
gathaya ajjhabhasi: 

Then Bharadvaja the Farmer addressed the Buddha in 
verse: 


“Kassako patijanasi, 
“You claim to be a farmer, 


na Ca passami te kasim; 
but I don’t see your plough. 


Kassako pucchito bruhi, 
If you’re a farmer, declare to me: 


katham janemu tam kasin’” ti. 
how are we to understand your farming?” 


“Saddha bijam tapo vutthi, 
“Faith is my seed, austerity my rain, 


panna me yuganangalam; 
and wisdom is my yoke and plough. 


Hiri isa mano yottam, 
Conscience is my pole, mind my strap, 


sati me phalapacanam. 
mindfulness my plowshare and goad. 


Kayagutto vacigutto, 
Guarded in body and speech, 


ahare udare yato; 
I restrict my intake of food. 


Saccam karomi niddanam, 
I use truth as my scythe, 


soraccam me pamocanam. 
and gentleness is my release. 


Viriyam me dhuradhorayham, 
Energy is my beast of burden, 


yogakkhemadhivahanam; 
transporting me to a place of sanctuary. 


Gacchati anivattantam, 
It goes without turning back 


yattha gantva na socati. 
to the place where there is no sorrow. 


Evamesa kasi kattha, 
That’s how to do the farming 


sa hoti amatapphala; 
that has the Deathless as its fruit. 


Etam kasim kasitvana, 
When you finish this farming 


sabbadukkha pamuccati’ ti. 
you’re released from all suffering.” 


“Bhunjatu bhavam gotamo. 
“Eat, Master Gotama, 


Kassako bhavam. 
you are truly a farmer. 


Yanhi bhavam gotamo amatapphalampi kasim 
kasati’ ti. 

For Master Gotama does the farming that has the Deathless 
as its fruit.” 


“Gathabhigitam me abhojaneyyam, 
“Food enchanted by a spell isn’t fit for me to eat. 


Sampassatam brahmana nesa dhammo; 
That’s not the way of those who see, brahmin. 


Gathabhigitam panudanti buddha, 
The Buddhas reject things enchanted with spells. 


Dhamme sati brahmana vuttiresa. 
Since nature is real, brahmin, that’s how they live. 


Annena ca kevalinam mahesim, 
Serve with other food and drink 


Khinasavam kukkuccavupasantam; 
the consummate one, the great hermit, 


Annena panena upatthahassu, 
with defilements ended and remorse stilled. 


Khettanhi tam punnapekkhassa hoti’ ti. 
For he is the field for the seeker of merit.” 


Evam vutte, kasibharadvajo brahmano bhagavantam 
etadavoca: 

When he had spoken, the brahmin Bharadvaja the Farmer 
said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


ajjatagge panupetam saranam gatan" ti. 
From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.12.12. Udayasutta - 12. With 
Udaya 


2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena udayassa brahmanassa 
nivesanam tenupasankami. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the brahmin Udaya. 


Atha kho udayo brahmano bhagavato pattam odanena 
puresi. 
Then Udaya filled the Buddha’s bowl with rice. 


Dutiyampi kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena udayassa brahmanassa 
nivesanam tenupasankami ... pe ... 

The next day ... and the day after that ... Udaya filled the 
Buddha’s bowl with rice. 


tatiyampi kho udayo brahmano bhagavato pattam 
odanena puretva bhagavantam etadavoca: 

But when he had filled the Buddha’s bow! for a third time, 
he said to the Buddha, 


“pakatthakoyam samano gotamo punappunam 
agacchati’ ti. 

“This insatiable ascetic Gotama keeps coming back again 
and again!” 


“Punappunanceva vapanti bijam, 


“Again and again, they sow the seed; 


Punappunam vassati devaraja; 
again and again, the lord god sends rain; 


Punappunam khettam kasanti Kassaka, 
again and again, farmers plough the field; 


Punappunam dhannamupeti rattham. 
again and again, grain is produced for the nation. 


Punappunam yacaka yacayanti, 
Again and again, the beggars beg; 


Punappunam danapati dadanti; 
again and again, the donors give. 


Punappunam danapati daditva, 
Again and again, when the donors have given, 


Punappunam saggamupenti thanam. 
again and again, they take their place in heaven. 


Punappunam khiranika duhanti, 
Again and again, dairy farmers milk; 


Punappunam vaccho upeti mataram; 
again and again, a calf cleaves to its mother; 


Punappunam kilamati phandati Ca, 
again and again, oppressing and intimidating; 


Punappunam gabbhamupeti mando. 
that idiot is reborn again and again. 


Punappunam jayati miyati Ca, 


Again and again, you’re reborn and die; 


Punappunam sivathikam haranti; 
again and again, you get carried to a charnel ground. 


Magganca laddha apunabbhavaya, 

But when they’ve gained the path for no further rebirth, 
Na punappunam jayati bhuripanno’ ti. 

one of vast wisdom is not reborn again and again.” 


Evam vutte, udayo brahmano bhagavantam 
etadavoca: 

When he had spoken, the brahmin Udaya said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’” ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.13.13. Devahitasutta - 13. 


With Devahita 
2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena bhagava vatehabadhiko 
hoti; 
Now at that time the Buddha was afflicted by winds. 


ayasma ca upavano bhagavato upatthako hoti. 
Venerable Upavana was his carer. 


Atha kho bhagava ayasmantam upavanam amantesi: 
Then the Buddha said to Upavana, 


“ingha me tvam, upavana, unhodakam janahi’ ti. 
“Please, Upavana, find some hot water for me.” 


“Evam, bhante”ti kho ayasma upavano bhagavato 
patissutva nivasetva pattacivaramadaya yena 
devahitassa brahmanassa nivesanam tenupasankami; 
upasankamitva tunhibhtto ekamantam atthasi. 

“Yes, sir,” replied Upavana. He robed up, and, taking his 
bowl and robe, went to the house of the brahmin Devahita, 
and stood silently to one side. 


Addasa kho devahito brahmano ayasmantam 
upavanam tunhibhutam ekamantam thitam. 
Devahita saw him standing there 


Disvana ayasmantam upavanam gathaya ajjhabhasi: 
and addressed him in verse: 


“Tunhibhuto bhavam tittham, 
“Silent stands the Master, 


mundo sanghatiparuto; 
shaven, wrapped in his outer robe. 


Kim patthayano kim esam, 
What do you want? What are you looking for? 


kim nu yacitumagato’ ti. 
What have you come here to ask for?” 


“Araham sugato loke, 
“The perfected one, the Holy One in the world, 


vatehabadhiko muni; 
the sage is afflicted by winds. 


Sace unhodakam atthi, 
If there’s hot water, 


munino dehi brahmana. 
give it to the sage, brahmin. 


Pujito pujaneyyanam, 
I wish to bring it to the one 


sakkareyyana sakkato; 
who is esteemed by the estimable, 


Apacito apaceyyanam, 
honored by the honorable, 


tassa icchami hatave’ ti. 
venerated by the venerable.” 


Atha kho devahito brahmano unhodakassa kajam 
purisena gahapetva phanitassa ca putam ayasmato 
upavanassa padasi. 

Then Devahita had a man fetch a carrying-pole with hot 
water. He also presented Upavana with a jar of molasses. 


Atha kho ayasma upavano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
unhodakena nhapetva unhodakena phanitam aloletva 
bhagavato padasi. 

Then Venerable Upavana went up to the Buddha and 
bathed him with the hot water. Then he stirred molasses 
into hot water and presented it to the Buddha. 


Atha kho bhagavato abadho patippassambhi. 
Then the Buddha’s illness died down. 


Atha kho devahito brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Devahita went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side, 


Ekamantam nisinno kho devahito brahmano 
bhagavantam gathaya ajjhabhasi: 
and addressed the Buddha in verse: 


“Kattha dajja deyyadhammam, 
“Where should you give an available gift? 


kattha dinnam mahapphalam; 
Where is a gift very fruitful? 


Kathanhi yajamanassa, 
How does one who is donating 


katham ijjhati dakkhina’ ti. 
ensure the success of their religious donation?” 


“Pubbenivasam yo vedi, 
“One who knows their past lives, 


Saggapayanca passati; 
and sees heaven and places of loss, 


Atho jatikkhayam patto, 

and has attained the ending of rebirth, 
abhinnavosito muni. 

that sage has perfect insight. 


Ettha dajja deyyadhammam, 
Here you should give an available gift; 


ettha dinnam mahapphalam; 
what’s given here is very fruitful. 


Evanhi yajamanassa, 
That’s how a sponsor of sacrifices 


evam ijjhati dakkhina’” ti. 
ensures the success of their religious donation.” 


Evam vutte, devahito brahmano bhagavantam 
etadavoca: 


When he had spoken, the brahmin Devahita said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.14.14. Mahasalasutta -14.A 


well-to-do brahmin 
2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro brahmanamahasalo lukho 
lukhapavurano yena bhagava tenupasankami; 
upasankamitva bhagavata saddhim sammodi. 
Then a certain well-to-do brahmin, shabby, wearing a 
shabby cloak, went up to the Buddha, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho tam 
brahmanamahasalam bhagava etadavocCa: 

When the greetings and polite conversation were over, he 
sat down to one side. The Buddha said to him, 


“kim nu tvam, brahmana, lukho lukhapavurano’ ti? 
“Brahmin, why are you so shabby, wearing a shabby cloak?” 


“Idha me, bho gotama, cattaro putta. 
“Master Gotama, I have four sons. 


Te mam darehi sampuccha ghara nikkhamenti’ ti. 
At their wives’ bidding they expelled me from my house.” 


“Tena hi tvam, brahmana, ima gathayo pariyapunitva 
sabhayam mahajanakaye sannipatite puttesu ca 
sannisinnesu bhasassu: 

“Well then, brahmin, memorize these verses and recite 
them to your sons when you are all seated in the council 


hall with a large crowd. 


‘Yehi jatehi nandissam, 
‘IT was overjoyed when they were born, 


yesanca bhavamicchisam; 
and wished for them the very best. 


Te mam darehi sampuccha, 
But at their wives’ bidding they chased me out, 


Sava varenti sukaram. 
like hounds after hogs. 


Asanta kira mam jamma, 
It turns out they’re wicked, those nasty men, 


tata tatati bhasare; 
though they called me their dear old Dad. 


Rakkhasa puttarupena, 
They’re monsters in the shape of sons, 


te jahanti vayogatam. 
throwing me out as I’ve grown old. 


Assova jinno nibbhogo, 
Like an old, useless horse 


khadana apantyati; 
led away from its fodder, 


Balakanam pita thero, 
the elderly father of those kids 


paragaresu bhikkhati. 


begs for alms at others’ homes. 


Dandova kira me seyyo, 
Even my staff is better 


yance putta anassava; 
than those disobedient sons, 


Candampi gonam vareti, 
for it wards off a wild bull, 


atho candampi kukkuram. 
and even a wild dog. 


Andhakare pure hoti, 
It goes before me in the dark; 


gambhire gadhamedhati; 
in deep waters it supports me. 


Dandassa anubhavena, 
By the wonderful power of this staff, 


khalitva patititthati’” ti. 
when I stumble, I stand firm again.’” 


Atha kho so brahmanamahasalo bhagavato santike 
ima gathayo pariyapunitva sabhayam mahajanakaye 
sannipatite puttesu ca sannisinnesu abhasi: 

Having memorized those verses in the Buddha’s presence, 
the brahmin recited them to his sons when they were all 
seated in the council hall with a large crowd. ... 


“Yehi jatehi nandissam, 


yesanca bhavamicchisam; 


Te mam darehi sampuccha, 
Sava varenti sukaram. 
Asanta kira mam jamma, 
tata tatati bhasare; 
Rakkhasa puttarupena, 

te jahanti vayogatam. 
Assova jinno nibbhogo, 
khadana apantyati; 
Balakanam pita thero, 
paragaresu bhikkhati. 
Dandova kira me seyyo, 
yance putta anassava; 
Candampi gonam vareti, 
atho candampi kukkuram. 
Andhakare pure hoti, 
gambhire gadhamedhati; 
Dandassa anubhavena, 


khalitva patititthati” ti. 


Atha kho nam brahmanamahasalam putta gharam 
netva nhapetva paccekam dussayugena acchadesum. 
Then the brahmin’s sons led him back home, bathed him, 
and each clothed him with a fine pair of garments. 


Atha kho so brahmanamahasalo ekam dussayugam 
adaya yena bhagava tenupasankami; upasankamitva 
bhagavata saddhim sammodi. 

Then the brahmin, taking one pair of garments, went to the 
Buddha and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
brahmanamahasalo bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“mayam, bho gotama, brahmana nama acariyassa 
acariyadhanam pariyesama. 
“Master Gotama, we brahmins seek a fee for our teacher. 


Patigganhatu me bhavam gotamo acariyadhanan’" ti. 
May Master Gotama please accept my teacher’s fee!” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted it out of compassion. 


Atha kho so brahmanamahasalo bhagavantam 
etadavoca: 
Then the well-to-do brahmin said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.15.15. Manatthaddhasutta - 
15. Stuck-Up 


2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena manatthaddho nama 
brahmano savatthiyam pativasati. 

Now at that time a brahmin named Stuck-Up was residing 
in Savatthi. 


So neva mataram abhivadeti, na pitaram abhivadeti, 
na acariyam abhivadeti, na jetthabhataram 
abhivadeti. 

He didn’t bow to his mother or father, his teacher, or his 
oldest brother. 


Tena kho pana samayena bhagava mahatiya parisaya 
parivuto dhammam deseti. 

Now, at that time the Buddha was teaching Dhamma, 
surrounded by a large assembly. 


Atha kho manatthaddhassa brahmanassa etadahosi: 
Then Stuck-Up thought, 


“ayam kho samano gotamo mahatiya parisaya 
parivuto dhammam deseti. 

“The ascetic Gotama is teaching Dhamma, surrounded by a 
large assembly. 


Yannunaham yena samano gotamo 
tenupasankameyyam. 
Why don’t I approach him? 


Sace mam samano gotamo alapissati, ahampi tam 
alapissami. 
If he speaks to me, I’ll speak to him. 


No ce mam samano gotamo alapissati, ahampi 
nalapissam1’ ti. 
But if he doesn’t speak, neither will I.” 


Atha kho manatthaddho brahmano yena bhagava 
tenupasankami; upasankamitva tunhibhuto 
ekamantam atthasi. 

Then the brahmin Stuck-Up went up to the Buddha, and 
stood silently to one side. 


Atha kho bhagava tam nalapi. 
But the Buddha didn’t speak to him. 


Atha kho manatthaddho brahmano: 
Then Stuck-Up thought, 


“nayam samano gotamo kinci janati’ti tatova puna 
nivattitukamo ahosi. 

“This ascetic Gotama knows nothing!” And he wanted to go 
back from there right away. 


Atha kho bhagava manatthaddhassa brahmanassa 
cetasa cetoparivitakkamannaya manatthaddham 
brahmanam gathaya ajjhabhasi: 

Then the Buddha, knowing what Stuck-Up was thinking, 
addressed him in verse: 


“Na manam brahmana sadhu, 
“It’s not good to foster conceit 


atthikassidha brahmana; 


if you want what’s good for you, brahmin. 


Yena atthena agacchi, 
You should foster the goal 


tamevamanubruhaye’ ti. 
which brought you here.” 


Atha kho manatthaddho brahmano: 
Then Stuck-Up thought, 


“cittam me samano gotamo janati’ ti tattheva 
bhagavato padesu sirasa nipatitva bhagavato padani 
mukhena Ca paricumbati panihi ca parisambahati, 
namanca sSaveti: 

“The ascetic Gotama knows my mind!” He bowed with his 
head to the Buddha’s feet, caressing them and covering 
them with kisses, and pronounced his name: 


“manatthaddhaham, bho gotama, manatthaddhaham, 
bho gotama’” ti. 
“Master Gotama, I am Stuck-Up! I am Stuck-Up!” 


Atha kho sa parisa abbhutavittajata ahosi: 
Then that assembly was stunned: 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing! 


Ayanhi manatthaddho brahmano neva mataram 
abhivadeti, na pitaram abhivadeti, na acariyam 
abhivadeti, na jetthabhataram abhivadeti; 

This brahmin Stuck-Up doesn’t bow to his mother or father, 
his teacher, or his oldest brother. 


atha ca pana samane gotame evarupam 
paramanipaccakaram karoti” ti. 
Yet he shows such utmost devotion to the ascetic Gotama!” 


Atha kho bhagava manatthaddham brahmanam 
etadavoca: 
Then the Buddha said to the brahmin Stuck-Up, 


“alam, brahmana, utthehi, sake asane nisida. 
“Enough, brahmin. Get up, and take your own seat. 


Yato te mayi cittam pasannan’" ti. 
For your mind has confidence in me.” 


Atha kho manatthaddho brahmano sake asane 
nisiditva bhagavantam gathaya ajjhabhasi: 
Then Stuck-Up took his seat and said to the Buddha: 


“Kesu na manam kayiratha, 
“Regarding whom should you not be conceited? 


kesu Cassa sagaravo; 
Who should you respect? 


Kyassa apacita assu, 
Who should you esteem? 


kyassu sadhu supujita’” ti. 

Who is it good to venerate properly?” 
“Matari pitari capi, 

“Your mother and father, 


atho jetthamhi bhatari; 
and also your oldest brother, 


Acariye catutthamhi, 
with teacher as fourth. 


tesu na manam kayiratha; 
Regarding these you should not be conceited. 


Tesu assa sagaravo, 
They are who you should respect. 


tyassa apacita assu; 
They are who you should esteem. 


Tyassu sadhu supujita. 
And they’re who it’s good to venerate properly. 


Arahante sitibhute, 
And when you’ve humbled conceit, and aren’t stuck-up, 


katakicce anasave; 
show supreme reverence for 


Nihacca manam athaddho, 
the perfected ones, cooled, 


te namasse anuttare’ ti. 
their task complete, free of defilements.” 


Evam vutte, manatthaddho brahmano bhagavantam 
etadavoca: 

When he had spoken, the brahmin Stuck-Up said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.16.16. Paccanikasutta - 16. 


The Contraphile 
2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena paccanikasato nama 
brahmano savatthiyam pativasati. 

Now at that time a brahmin named Contraphile, who loved 
contradiction, was residing in Savatthi. 


Atha kho paccanikasatassa brahmanassa etadahosi: 
Then Contraphile thought, 


“yannunaham yena samano gotamo 
tenupasankameyyam. 
“Why don’t I go to the ascetic Gotama and 


Yam yadeva samano gotamo bhasissati tam 
tadevassaham paccanikassan’ ti. 
contradict everything he says?” 


Tena kho pana samayena bhagava abbhokase 
cankamati. 

At that time the Buddha was walking meditation in the open 
air. 


Atha kho paccanikasato brahmano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
cankamantam etadavoca: 

Then the brahmin Contraphile went up to the Buddha, and 
said to him as he was walking meditation, 


“bhana samanadhamman’" ti. 
“Ascetic, preach the Dhamma.” 


“Na paccanikasatena, 
“Fine words aren’t easy to understand 


suvijanam subhasitam; 
by a lover of contradiction, 


Upakkilitthacittena, 
whose mind is tainted 


sarambhabahulena Ca. 
and full of aggression. 


Yo ca vineyya sarambham, 
But when you’ve dispelled aggression, 


appasadanca Cetaso; 
and your suspicious mind, 


Aghatam patinissajja, 
and you’ve got rid of resentment, 


sa ve janna subhasitan’ ti. 
then you’ll understand fine words.” 


Evam vutte, paccanikasato brahmano bhagavantam 
etadavoca: 

When he had spoken, the brahmin Contraphile said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.17.17. Navakammikasutta - 


17. The Builder 
2. Upasakavagga - 2. Lay Followers 


Ekam samayam bhagava kosalesu viharati 
annatarasmim vanasande. 

At one time the Buddha was staying in the land of the 
Kosalans in a certain forest grove. 


Tena kho pana samayena navakammikabharadvajo 
brahmano tasmim vanasande kammantam karapeti. 
Now at that time the brahmin Bharadvaja the Builder was 
doing some building work in that jungle thicket. 


Addasa kho navakammikabharadvajo brahmano 
bhagavantam annatarasmim salarukkhamule 
nisinnam pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

He saw the Buddha sitting down cross-legged at the root of 
a certain sal tree, with his body straight, and mindfulness 
established right there. 


Disvanassa etadahosi: 
Seeing this, it occurred to him, 


“aham kho imasmim vanasande kammantam 
karapento ramami. 
“T enjoy doing this building work here in the jungle. 


Ayam samano gotamo kim karapento ramati” ti? 
I wonder what the ascetic Gotama enjoys doing?” 


Atha kho navakammikabharadvajo brahmano yena 
bhagava tenupasankami. upasankamitva 


bhagavantam gathaya ajjhabhasi: 
Then Bharadvaja the Builder went up to the Buddha and 
addressed him in verse: 


“Ke nu kammanta kariyanti, 
“What kind of work do you do 


bhikkhu salavane tava; 
as a mendicant in the sal jungle? 


Yadekako arannasmim, 
How do you find enjoyment 


ratim vindati gotamo’ ti. 
alone in the wilderness, Gotama?” 


“Na me vanasmim kKaraniyamatthi, 
“There’s nothing I need to do in the jungle; 


Ucchinnamulam me vanam visukam; 
my jungle’s cut down at the root, it’s withered away. 


Svaham vane nibbanatho visallo, 
With jungle cleared and free of thorns, 


Eko rame aratim vippahaya’ ti. 
I enjoy being alone in the jungle, having given up 
discontent.” 


Evam vutte, navakammikabharadvajo brahmano 
bhagavantam etadavoca: 

When he had spoken, the brahmin Bharadvaja the Builder 
said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.18.18. Katthaharasutta - 18. 


Collecting Firewood 
2. Upasakavagga - 2. Lay Followers 


Ekam samayam bhagava kosalesu viharati 
annatarasmim vanasande. 

At one time the Buddha was staying in the land of the 
Kosalans in a certain forest grove. 


Tena kho pana samayena annatarassa 
bharadvajagottassa brahmanassa sambahula 
antevasika katthaharaka manavaka yena vanasando 
tenupasankamimsu; upasankamitva addasamsu 
bhagavantam tasmim vanasande nisinnam pallankam 
abhujitva ujum kayam panidhaya parimukham satim 
upatthapetva. Disvana yena bharadvajagotto 
brahmano tenupasankamimsu; upasankamitva 
bharadvajagottam brahmanam etadavocum: 

Then several youths, students of one of the Bharadvaja 
brahmins, approached a forest grove while collecting 
firewood. They saw the Buddha sitting down cross-legged 
at the root of a certain sal tree, with his body straight, and 
mindfulness established right there. Seeing this, they went 
up to Bharadvaja and said to him, 


“yagghe bhavam janeyyasi. 
“Please sir, you should know this. 


Asukasmim vanasande samano nisinno pallankam 
abhujitva ujum kayam panidhaya parimukham satim 
upatthapetva”. 

In such and such a forest grove the ascetic Gotama is sitting 
down cross-legged, with his body straight, and mindfulness 
established right there.” 


Atha kho bharadvajagotto brahmano tehi manavakehi 
saddhim yena so vanasando tenupasankami. 

Then Bharadvaja together with those students went to that 
forest grove 


Addasa kho bhagavantam tasmim vanasande 
nisinnam pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

where he saw the Buddha sitting down cross-legged, with 
his body straight, and mindfulness established right there. 


Disvana yena bhagava tenupasankami; 
upasankamitva bhagavantam gathaya ajjhabhasi: 
He went up to the Buddha and addressed him in verse: 


“Gambhirarupe bahubherave vane, 
“Deep in the jungle so full of terrors, 


Sunnam arannam vijanam vigahiya; 
you’ve plunged into the empty, desolate wilderness. 


Aninjamanena thitena vagguna, 
Still, steady, and graceful: 


Sucarurupam vata bhikkhu jhayasi. 
how beautifully you meditate, mendicant! 


Na yattha gitam napi yattha vaditam, 
Where there is no song or music, 


Eko aranne vanavassito muni; 
a lonely sage resorts to the wilderness. 


Accherarupam patibhati mam idam, 
This strikes me as an amazing thing, 


Yadekako pitimano vane vase. 
that you dwell so joyfully alone in the jungle. 


Mannamaham lokadhipatisahabyatam, 
I suppose you wish to be reborn in the company 


Akankhamano tidivam anuttaram; 
of the supreme sovereign of the heaven of the Three and 
Thirty. 


Kasma bhavam vijanamarannamassito, 
Is that why you resort to the desolate wilderness, 


Tapo idha kubbasi brahmapattiya’ ti. 
to practice austerities for attaining Brahma?” 


“Ya kaci kankha abhinandana va, 
“Any wishes and hopes that are always attached 


Anekadhatusu puthu sadasita; 
to the many and various realms— 


Annanamulappabhava pajappita, 
the yearnings sprung from the root of unknowing— 


Sabba maya byantikata samulika. 
I’ve eliminated them all down to the root. 


Svaham akankho asito anupayo, 
So I’m wishless, unattached, disengaged; 


Sabbesu dhammesu visuddhadassano; 
amongst all things, my vision is clear. 


Pappuyya sambodhimanuttaram sivam, 


I’ve attained the state of grace, the supreme awakening; 


Jhayamaham brahma raho visarado’” ti. 
I meditate alone, brahmin, and self-assured.” 


Evam vutte, bharadvajagotto brahmano bhagavantam 
etadavoca: 
When he had spoken, Bharadvaja said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


ajjatagge panupetam saranam gatan" ti. 
From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.19.19. Matuposakasutta - 19. 
The Brahmin Who Provided for 


His Mother 
2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Atha kho matuposako brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a brahmin who provided for his mother went up to the 
Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
matuposako brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“ahanhi, bho gotama, dhammena bhikkham 
pariyesami, dhammena bhikkham pariyesitva 
matapitaro posemi. 

“Master Gotama, I seek alms by legitimate means, which I 
use to provide for my mother and father. 


Kaccaham, bho gotama, evankari kiccakari homi” ti? 
In doing so, am I doing my duty?” 


“Taggha tvam, brahmana, evankari kiccakari hosi. 
“Indeed, brahmin, in so doing you are doing your duty. 


Yo kho, brahmana, dhammena bhikkham pariyesati, 
dhammena bhikkham pariyesitva matapitaro poseti, 


bahum so punnam pasavatiti. 
Whoever seeks alms by legitimate means, and uses them to 
provide for their mother and father makes much merit. 


Yo mataram pitaram va, 
A mortal provides for their mother 


macco dhammena posati; 
and father by legitimate means; 


Taya nam paricariyaya, 
because they look after 


matapitusu pandita; 
their parents like this, 


Idheva nam pasamsanti, 
they’re praised in this life by the astute, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Evam vutte, matuposako brahmano bhagavantam 
etadavoca: 

When he said this, the brahmin who provided for his 
mother said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’” ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.20. 20. Bhikkhakasutta - 20. A 
Beggar 


2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Atha kho bhikkhako brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a begging brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
bhikkhako brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“ahampi kho, bho gotama, bhikkhako, bhavampi 
bhikkhako, idha no kim nanakaranan’” ti? 

“Master Gotama, both you and I are beggars. What, then, is 
the difference between us?” 


“Na tena bhikkhako hoti, 
“You don’t become a beggar 


yavata bhikkhate pare; 
just by begging from others. 


Vissam dhammam samadaya, 
Someone who has accepted domestic responsibilities 


bhikkhu hoti na tavata. 


has not yet become a mendicant. 


Yodha punnanca papanca, 
But one living a spiritual life 


bahitva brahmacariyam; 
who has shunned both good and bad, 


Sankhaya loke carati, 
having considered, they live in this world: 


sa ve bhikkhuti vuccati’ ti. 
that’s who’s called a mendicant.” 


Evam vutte, bhikkhako brahmano bhagavantam 
etadavoca: 

When he had spoken, the begging brahmin said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.21.21. Sangaravasutta - 21. 


With Sangarava 
2. Upasakavagga - 2. Lay Followers 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena sangaravo nama brahmano 
savatthiyam pativasati udakasuddhiko, udakena 
parisuddhim pacceti, sayam patam 
udakorohananuyogamanuyutto viharati. 

Now at that time there was a brahmin named Sangarava 
staying in Savatthi. He practiced purification by water, 
believing in purification by water. He lived committed to the 
practice of immersing himself in water at dawn and dusk. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando bhagavantam etadavoca: 

He wandered for alms in Savatthi. After the meal, on his 
return from alms-round, he went to the Buddha, bowed, sat 
down to one side, and said to him, 


“idha, bhante, sangaravo nama brahmano 
savatthiyam pativasati udakasuddhiko, udakena 


suddhim pacceti, sayam patam 
udakorohananuyogamanuyutto viharati. 

“Sir, there is a brahmin named Sangarava staying in 
Savatthi. He practices purification by water, believing in 
purification by water. He lives committed to the practice of 
immersing himself in water at dawn and dusk. 


Sadhu, bhante, bhagava yena sangaravassa 
brahmanassa nivesanam tenupasankamatu 
anukampam upadaya’ ti. 

Please visit him at his home out of compassion.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena sangaravassa brahmanassa 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the brahmin 
Sangarava, and sat down on the seat spread out. 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Sangarava went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 
sangaravam brahmanam bhagava etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side. The Buddha said to him, 


“saccam kira tvam, brahmana, udakasuddhiko, 
udakena suddhim paccesi, sayam patam 
udakorohananuyogamanuyutto viharasi” ti? 

“Is it really true, brahmin, that you practice purification by 
water, believing in purification by water; that you live 
committed to the practice of immersing yourself in water at 
dawn and dusk?” 


“Evam, bho gotama”. 
“Yes, Master Gotama.” 


“Kim pana tvam, brahmana, atthavasam 
Sampassamano udakasuddhiko, udakasuddhim 
paccesi, sayam patam udakorohananuyogamanuyutto 
viharasi” ti? 

“But brahmin, for what reason do you practice purification 
by water?” 


“Idha me, bho gotama, yam diva papakammam katam 
hoti, tam sayam nhanena pavahemi, yam rattim 
papakammam katam hoti tam patam nhanena 
pavahemi. 

“It’s because, Master Gotama, whatever bad deeds I’ve 
done during the day I wash off by bathing at dusk; and 
whatever bad deeds I’ve done during the night, I wash off 
by bathing at dawn. 


Imam khvaham, bho gotama, atthavasam 
Sampassamano udakasuddhiko, udakena suddhim 
paccemi, sayam patam 
udakorohananuyogamanuyutto viharami’ ti. 

That’s the reason why I practice purification by water.” 


“Dhammo rahado brahmana silatittho, 
“The teaching is a lake with shores of ethics, brahmin, 


Anavilo sabbhi satam pasattho; 
unclouded, praised by the fine to the good. 


Yattha have vedaguno sinata, 
There the knowledge-masters go to bathe, 


Anallagattava taranti paran’” ti. 
and cross to the far shore without getting wet.” 


Evam vutte, sangaravo brahmano bhagavantam 
etadavoca: 
When he had spoken, Sangarava said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


7.22. 22. Khomadussasutta - 22. 


At Khomadussa 
2. Upasakavagga - 2. Lay Followers 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati 
khomadussam namam sakyanam nigamo. 

At one time the Buddha was staying in the land of the 
Sakyans, where they have a town named Khomadussa. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya khomadussam nigamam pindaya 
pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Khomadussa for alms. 


Tena kho pana samayena khomadussaka 
brahmanagahapatika sabhayam sannipatita honti 
kenacideva karantyena, devo ca ekamekam 
phusayati. 

Now at that time the brahmins and householders of 
Khomadussa were gathered in the council hall for some 
business, while a gentle rain drizzled down. 


Atha kho bhagava yena sa sabha tenupasankami. 
Then the Buddha approached that council. 


Addasamsu khomadussaka brahmanagahapatika 
bhagavantam duratova agacchantam. 

The brahmins and householders saw the Buddha coming off 
in the distance, 


Disvana etadavocum: 
and said, 


“ke ca mundaka samanaka, ke ca saabhadhammam 
janissanti” ti? 

“Who are these shavelings, these fake ascetics? Don’t they 
understand the council rules?” 


Atha kho bhagava khomadussake 
brahmanagahapatike gathaya ajjhabhasi: 
Then the Buddha addressed the brahmins and 
householders of Khomadussa in verse: 


“Nesa sabha yattha na santi santo, 
“If good people are not present it is no true council; 


Santo na te ye na vadanti dhammam; 
and those whose speak against principle are not good 
people. 


Raganca dosanca pahaya moham, 
Having given up greed, hate, and delusion, 


Dhammam vadanta ca bhavanti santo” ti. 
speakers of principle are good people.” 


Evam vutte, khomadussaka brahmanagahapatika 
bhagavantam etadavocum: 

When he had spoken, the brahmins and householders of 
Khomadussa said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Ete mayam bhavantam gotamam saranam gacchama 
dhammanca bhikkhusanghanca. 

We go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 

Upasake no bhavam gotamo dharetu ajjatagge 
panupete saranam gate’ ti. 

From this day forth, may Master Gotama remember us as 
lay followers who have gone for refuge for life.” 
Upasakavaggo dutiyo. 

Kasi udayo devahito, 

Annataramahasalam; 

Manatthaddham paccanikam, 

Navakammi katthaharam; 

Matuposakam bhikkhako, 


Sangaravo ca khomadussena dvadasati. 


Brahmanasamyuttam samattam. 


The Linked Discourses with Brahmins are complete. 


8.01.1. Nikkhantasutta - 1. 


Renounced 
1. Vangisavagga - 1. With Vangisa 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma vangiso alaviyam viharati 
aggalave cetiye ayasmata nigrodhakappena 
upajjhayena saddhim. 

At one time Venerable Vangisa was staying near Alavi, at 
the Aggalava Tree-shrine, together with his mentor, 
Venerable Nigrodhakappa. 


Tena kho pana samayena ayasma vangjiso navako hoti 
acirapabbajito ohiyyako viharapalo. 

Now at that time Vangisa was junior, recently gone forth. 
He had been left behind to look after the dwelling. 


Atha kho sambahula itthiyo samalankaritva yena 
aggalavako aramo tenupasankamimsu 
viharapekkhikayo. 

Then several women dressed in all their finery went to the 
monastery at Aggalava in order to inspect the dwelling. 


Atha kho ayasmato vangisassa ta itthiyo disva 
anabhirati uppajjati, rago cittam anuddhamseti. 
When Vangisa saw them he became dissatisfied, with lust 
infecting his mind. 


Atha kho ayasmato vangisassa etadahosi: 
Then he thought, 


“alabha vata me, na vata me labha; dulladdham vata 
me, na vata me suladdham; 
“It’s my loss, my misfortune, 


yassa me anabhirati uppanna, rago cittam 
anuddhamseti, tam kutettha labbha, yam me paro 
anabhiratim vinodetva abhiratim uppadeyya. 

that I’ve become dissatisfied, with lust infecting my mind. 
How is it possible for someone else to dispel my discontent 
and give rise to satisfaction? 


Yannunaham attanava attano anabhiratim vinodetva 
abhiratim uppadeyyan’” ti. 
Why don’t I do it myself?” 


Atha kho ayasma vangiso attanava attano 
anabhiratim vinodetva abhiratim uppadetva tayam 
velayam ima gathayo abhasi: 

Then, on the occasion of dispelling his own discontent and 
giving rise to satisfaction, he recited these verses: 


“Nikkhantam vata mam santam, 
“Now that I’ve renounced 


agarasmanagariyam; 
the home life for homelessness 


Vitakka upadhavanti, 
I’m overrun 


pagabbha kanhato ime. 
by the impudent thoughts of the Dark One. 


Uggaputta mahissasa, 
Even if a thousand mighty princes and great archers, 


sikkhita dalhadhammino; 
well trained, with strong bows, 


Samanta parikireyyum, 
were to completely surround me; 


sahassam apalayinam. 
I would never flee. 


Sacepi etato bhiyyo, 
And even if women come, 


agamissanti itthiyo; 
many more than that, 


Neva mam byadhayissanti, 
they won’t scare me, 


dhamme samhi patitthitam. 
for I stand firm in the teaching. 


Sakkhi hi me sutam etam, 
I heard this with my own ears 


buddhassadiccabandhuno; 
from the Buddha, Kinsman of the Sun, 


Nibbanagamanam maggam, 
about the path going to extinguishment; 


tattha me nirato mano. 
that’s what delights my mind. 


Evance mam viharantam, 
Wicked One, if you come near me 


papima upagacchasi; 
as I meditate like this, 


Tatha maccu karissami, 
I’ll make sure that you, Death, 


na me maggampi dakkhasi’ ti. 
won't even see the path I take.” 


8.02. 2. Aratisutta - 2. 


Dissatisfaction 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam ... pe ... ayaSma vangiso alaviyam 
viharati aggalave cetiye ayasmata nigrodhakappena 
upajjhayena saddhim. 

At one time Venerable Vangisa was staying near Alavi, at 
the Aggalava Tree-shrine, together with his mentor, 
Venerable Nigrodhakappa. 


Tena kho pana samayena ayasma nigrodhakappo 
pacchabhattam pindapatapatikkanto viharam 
pavisati, sayam va nikkhamati aparajju va kale. 

Now at that time after Venerable Nigrodhakappa had 
finished his meal, on his return from alms-round, he would 
enter his dwelling and not emerge for the rest of that day, 
or the next. 


Tena kho pana samayena ayasmato vangisassa 
anabhirati uppanna hoti, rago cittam anuddhamseti. 
And at that time Venerable Vangisa became dissatisfied, as 
lust infected his mind. 


Atha kho ayasmato vangisassa etadahosi: 
Then he thought, 


“alabha vata me, na vata me labha; dulladdham vata 
me, na vata me suladdham; 
“It’s my loss, my misfortune, 


yassa me anabhirati uppanna, rago cittam 
anuddhamseti; tam kutettha labbha, yam me paro 
anabhiratim vinodetva abhiratim uppadeyya. 


that I’ve become dissatisfied, with lust infecting my mind. 
How is it possible for someone else to dispel my discontent 
and give rise to satisfaction? 


Yannunaham attanava attano anabhiratim vinodetva 
abhiratim uppadeyyan’ ti. 
Why don’t I do it myself?” 


Atha kho ayasma vangjiso attanava attano 
anabhiratim vinodetva abhiratim uppadetva tayam 
velayam ima gathayo abhasi: 

Then, on the occasion of dispelling his own discontent and 
giving rise to satisfaction, he recited these verses: 


“Aratinca ratinca pahaya, 
“Giving up discontent and desire, 


Sabbaso gehasitanca vitakkam; 
along with all thoughts of the lay life, 


Vanatham na kareyya kuhinci, 
they wouldn’t get entangled in anything; 


Nibbanatho arato sa hi bhikkhu. 
unentangled, undesiring: that’s a real mendicant. 


Yamidha pathavinca vehasam, 
Whether on this earth or in the sky, 


Rupagatanca jagatogadham; 
whatever in the world is included in form 


Kinci parijiyati sabbamaniccam, 
wears out, it is all impermanent; 


Evam samecca Caranti mutatta. 


the thoughtful live having comprehended this truth. 


Upadhisu jana gadhitase, 
People are bound to their attachments, 


Ditthasute patighe ca mute Ca; 
to what is seen, heard, felt, and thought. 


Ettha vinodaya chandamanejo, 
Unstirred, dispel desire for these things; 


Yo ettha na limpati tam munimahu. 
for one called ‘a sage’ does not cling to them. 


Atha satthinissita savitakka, 
Attached to the sixty wrong views, and full of their own 
opinions, 


Puthu janataya adhamma nivittha; 
ordinary people are fixed in wrong principles. 


Na ca vaggagatassa kuhinci, 
But that mendicant wouldn’t join a sectarian group, 


No pana dutthullabhani sa bhikkhu. 
still less would they utter lewd speech. 


Dabbo cirarattasamahito, 
Clever, long serene, 


Akuhako nipako apihalu; 
free of deceit, alert, without envy, 


Santam padam ajjhagama muni paticca, 
the sage has reached the state of peace; 


Parinibbuto kankhati kalan’” ti. 
and because he’s extinguished, he awaits his time.” 


8.03.3. Pesalasutta - 3. Good- 


Hearted 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam ayasma vangjiso alaviyam viharati 
aggalave cetiye ayasmata nigrodhakappena 
upajjhayena saddhim. 

At one time Venerable Vangisa was staying near Alavi, at 
the Aggalava Tree-shrine, together with his mentor, 
Venerable Nigrodhakappa. 


Tena kho pana samayena ayasma vangjiso attano 
patibhanena anne pesale bhikkht atimannati. 

Now at that time Venerable Vangisa looked down on other 
good-hearted mendicants because of his own poetic 
virtuosity. 


Atha kho ayasmato vangisassa etadahosi: 
Then he thought, 


“alabha vata me, na vata me labha; dulladdham vata 
me, na vata me suladdham; 
“It’s my loss, my misfortune, 


yvaham attano patibhanena anne pesale bhikkht 
atimannami” ti. 

that I look down on other good-hearted mendicants 
because of my own poetic virtuosity.” 


Atha kho ayasma vangiso attanava attano 
vippatisaram uppadetva tayam velayam ima gathayo 
abhasi: 

Then, on the occasion of arousing remorse in himself, he 
recited these verses: 


“Manam pajahassu gotama, 
“Give up conceit, Gotama! 


Manapathanca pajahassu; 
Completely abandon the different kinds of conceit! 


Asesam manapathasmim, 
Besotted with the different kinds of conceit, 


Samucchito vippatisarihuva cirarattam. 
you’ve had regrets for a long time. 


Makkhena makkhita paja, 
Smeared by smears and slain by conceit, 


Manahata nirayam papatanti; 
people fall into hell. 


Socanti jana cirarattam, 
When people slain by conceit are reborn in hell, 


Manahata nirayam upapanna. 
they grieve for a long time. 


Na hi socati bhikkhu kadaci, 
But a mendicant who practices rightly, 


Maggajino sammapatipanno; 
owning the path, never grieves. 


Kittinca sukhanca anubhoti, 
They enjoy happiness and a good reputation, 


Dhammadasoti tamahu pahitattam. 
and they rightly call him a ‘Seer of Truth’. 


Tasma akhilodha padhanava, 
So don’t be hard-hearted, be energetic, 


Nivaranani pahaya visuddho; 
with hindrances given up, be pure. 


Mananca pahaya asesam, 
Then with conceit given up completely, 


Vijjayantakaro samitavi’ ti. 
use knowledge to make an end, and be at peace.” 


8.04. 4. Anandasutta - 4. With 


Ananda 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam ayasma anando Savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time Venerable Ananda was staying near Savatthi in 
Jeta’s Grove, Anathapindika’s monastery. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi ayasmata vangisena pacchasamanena. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms with 
Venerable Vangisa as his second monk. 


Tena kho pana samayena ayasmato vangisassa 
anabhirati uppanna hoti, rago cittam anuddhamseti. 
And at that time Venerable Vangisa became dissatisfied, as 
lust infected his mind. 


Atha kho ayasma vangiso ayasmantam anandam 
gathaya ajjhabhasi: 
Then he addressed Ananda in verse: 


“Kamaragena dayhami, 
“T’ve got a burning desire for pleasure; 


cittam me paridayhati; 
My mind is on fire! 


Sadhu nibbapanam bruhi, 
Please, out of compassion, Gotama, 


anukampaya gotama’” ti. 
tell me how to quench the flames.” 


“Sannaya vipariyesa, 
“Your mind is on fire 


cittam te paridayhati; 
because of a perversion of perception. 


Nimittam parivajjehi, 
Turn away from the feature of things 


subham ragupasamhitam. 
that’s attractive, provoking lust. 


Sankhare parato passa, 
See all conditioned phenomena as other, 


dukkhato ma ca attato; 
as suffering and not-self. 


Nibbapehi maharagam, 
Extinguish the great fire of lust, 


ma dayhittho punappunam. 
don’t burn up again and again. 


Asubhaya cittam bhavehi, 
With mind unified and serene, 


ekaggam susamahitam; 
meditate on the ugly aspects of the body. 


Sati kayagata tyatthu, 
With mindfulness immersed in the body, 


nibbidabahulo bhava. 
be full of disillusionment. 


Animittanca bhavehi, 
Meditate on the signless, 


Mananusayamujjaha; 
give up the underlying tendency to conceit; 


Tato manabhisamaya, 
and when you comprehend conceit, 


upasanto Carissasi’ ti. 
you will live at peace.” 


8.05.5. Subhasitasutta - 5. Well- 
Spoken Words 


1. Vangisavagga - 1. With Vangisa 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Catuhi, bhikkhave, angehi samannagata vaca 
subhasita hoti, no dubbhasita; anavajja ca ananuvajja 
ca vinnunam. 

“Mendicants, speech that has four factors is well spoken, 
not poorly spoken. It’s blameless and is not criticized by 
sensible people. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu subhasitamyeva bhasati no 
dubbhasitam, dhammamyeva bhasati no adhammam, 
piyamyeva bhasati no appiyam, saccamyeva bhasati 
no alikam. 


It’s when a mendicant speaks well, not poorly; they speak 
on the teaching, not against the teaching; they speak 
pleasantly, not unpleasantly; and they speak truthfully, not 
falsely. 


Imehi kho, bhikkhave, catuhi angehi samannagata 
vaca subhasita hoti, no dubbhasita, anavajja ca 
ananuvajja ca vinnunan’ ti. 

Speech with these four factors is well spoken, not poorly 
spoken. It’s blameless and is not criticized by sensible 
people.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Subhasitam uttamamahu santo, 
“Good people say that well-spoken words are foremost; 


Dhammam bhane nadhammam tam dutiyam; 
second, speak on the teaching, not against it; 


Piyam bhane nappiyam tam tatiyam, 
third, speak pleasantly, not unpleasantly; 


Saccam bhane nalikam tam catutthan’ ti. 
and fourth, speak truthfully, not falsely.” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso bhagavantam sammukha 
saruppahi gathahi abhitthavi: 

Then Vangisa extolled the Buddha in his presence with 
fitting verses: 


“Tameva vacam bhaseyya, 
“Speak only such words 


yayattanam na tapaye; 
as do not hurt yourself 


Pare ca na vihimseyya, 

nor harm others; 

Sa ve vaca subhasita. 

such speech is truly well spoken. 
Piyavacamva bhaseyya, 

Speak only pleasing words, 

ya vaca patinandita; 

words gladly welcomed. 


Yam anadaya papani, 
Pleasing words are those 


paresam bhasate piyam. 
that bring nothing bad to others. 


Saccam ve amata vaCa, 
Truth itself is the undying word: 


esa dhammo sanantano; 
this is an ancient principle. 


Sacce atthe ca dhamme Ca, 
Good people say that the teaching and its meaning 


ahu santo patitthita. 
are grounded in the truth. 


Yam buddho bhasate vacam, 
The words spoken by the Buddha 


khemam nibbanapattiya; 
for realizing the sanctuary, extinguishment, 


Dukkhassantakiriyaya, 
for making an end of suffering: 


Sa ve vacanamuttama’ ti. 
this really is the best kind of speech.” 


8.06. 6. Sariputtasutta - 6. With 


Sariputta 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam ayasma Sariputto savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma sariputto bhikkhu 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya. 

Now at that time Venerable Sariputta was educating, 
encouraging, firing up, and inspiring the mendicants in the 
assembly hall with a Dhamma talk. His words were 
polished, clear, articulate, and expressed the meaning. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho ayasmato vangisassa etadahosi: 
Then Venerable Vangisa thought, 


“ayam kho ayasma sariputto bhikkhu dhammiya 
kathaya sandasseti samadapeti samuttejeti 
sampahamseti poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya. 

“This Venerable Sariputta is educating the mendicants. ... 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 


And those mendicants are paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Yannunaham ayasmantam sariputtam saammukha 
saruppahi gathahi abhitthaveyyan’" ti. 
Why don’t I extoll him in his presence with fitting verses?” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yenayasma sariputto 
tenanjalim panametva ayasmantam sariputtam 
etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward 
Sariputta, and said, 


“patibhati mam, avuso sariputta, patibhati mam, 
avuso sSariputta” ti. 

“I feel inspired to speak, Reverend Sariputta! I feel inspired 
to speak, Reverend Sariputta!” 


“Patibhatu tam, avuso vangisa’” ti. 
“Then speak as you feel inspired,” said Sariputta. 


Atha kho ayasma vangiso ayasmantam sariputtam 
sammukha saruppahi gathahi abhitthavi: 

Then Vangisa extolled Sariputta in his presence with fitting 
verses: 


“Gambhirapanno medhavi, 
“Deep in wisdom, intelligent, 


maggamaggassa kovido; 
expert in the variety of paths; 


Sariputto mahapanno, 
Sariputta, so greatly wise, 


dhammam deseti bhikkhunam. 
teaches Dhamma to the mendicants. 


Samkhittenapi deseti, 
He teaches in brief, 


vittharenapi bhasati; 
or he speaks at length. 


Salikayiva nigghoso, 
His call, like a myna bird, 


patibhanam udirayi. 
overflows with inspiration. 


Tassa tam desayantassa, 
While he teaches 


sunanti madhuram giram; 
the mendicants listen to his sweet voice, 


Sarena rajaniyena, 
sounding attractive, 


Savanlyena vagguna; 
clear and graceful. 


Udaggacitta mudita, 
They listen joyfully, 


sotam odhenti bhikkhavo’ ti. 
their hearts uplifted.” 


8.07.'7. Pavaranasutta - 7. The 


Invitation to Admonish 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade mahata 
bhikkhusanghena saddhim pancamattehi 
bhikkhusatehi sabbeheva arahantehi. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother, 
together with a large Sangha of around five hundred 
monks, all of whom were perfected ones. 


Tena kho pana samayena bhagava tadahuposathe 
pannarase pavaranaya bhikkhusanghaparivuto 
abbhokase nisinno hoti. 

Now, at that time it was the sabbath—the full moon on the 
fifteenth day—and the Buddha was sitting in the open 
surrounded by the Sangha of monks for the invitation to 
admonish. 


Atha kho bhagava tunhibhttam bhikkhusangham 
anuviloketva bhikkhu amantesi: 

Then the Buddha looked around the Sangha of monks, who 
were so very silent. He addressed them: 


“handa dani, bhikkhave, pavaremi vo. 
“Come now, monks, I invite you all: 


Na ca me kinci garahatha kayikam va vacasikam 
va" ti. 

Is there anything I’ve done by way of body or speech that 
you would criticize?” 


Evam vutte, ayasma sariputto utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

When he had spoken, Venerable Sariputta got up from his 
seat, arranged his robe over one shoulder, raised his joined 
palms toward the Buddha, and said: 


“na kho mayam, bhante, bhagavato kinci garahama 
kayikam va vacasikam va. 

“There is nothing, sir, that you’ve done by way of body or 
speech that we would criticize. 


Bhagava hi, bhante, anuppannassa maggassa 
uppadeta, asanjatassa maggassa sanjaneta, 
anakkhatassa maggassa akkhata, maggannu 
maggavidu maggakovido. 

For the Blessed One is the one who gave rise to the 
unarisen path, who gave birth to the unborn path, who 
explained the unexplained path. He is the knower of the 
path, the discoverer of the path, the expert on the path. 


Magganuga Ca, bhante, etarahi savaka viharanti 
paccha samannagata; 

And now the disciples live following the path; they acquire it 
later. 


ahanca kho, bhante, bhagavantam pavaremi. 
And sir, I invite the Blessed One. 


Na ca me bhagava kinci garahati kayikam va 
vacasikam va" ti. 

Is there anything I’ve done by way of body or speech that 
you would criticize?” 


“Na khvaham te, sariputta, kinci garahami kayikam 
va vacasikam va. 


“There is nothing, Sariputta, that you’ve done by way of 
body or speech that I would criticize. 


Pandito tvam, sariputta, mahapanno tvam, sariputta, 
puthupanno tvam, sariputta, hasapanno tvam, 
sariputta, javanapanno tvam, sariputta, tikkhapanno 
tvam, sariputta, nibbedhikapanno tvam, sariputta. 
Sariputta, you are astute. You have great wisdom, 
widespread wisdom, laughing wisdom, swift wisdom, sharp 
wisdom, penetrating wisdom. 


Seyyathapi, sariputta, ranno cakkavattissa 
jetthaputto pitara pavattitam cakkam sammadeva 
anuppavatteti; 

A wheel-turning monarch’s oldest son rightly keeps 
wielding the power set in motion by his father. 


evameva kho tvam, sariputta, maya anuttaram 
dhammacakkam pavattitam sammadeva 
anuppavattesi1” ti. 

In the same way, Sariputta rightly keeps rolling the 
supreme Wheel of Dhamma that was rolled forth by me.” 


“No ce kira me, bhante, bhagava kinci garahati 
kayikam va vacasikam va. 

“Since it seems I have done nothing worthy of the Blessed 
One’s criticism, 


Imesam pana, bhante, bhagava pancannam 
bhikkhusatanam na kinci garahati kayikam va 
vacasikam va" ti. 

is there anything these five hundred monks have done by 
way of body or speech that you would criticize?” 


“Imesampi khvaham, sariputta, pancannam 
bhikkhusatanam na kinci garahami kayikam va 


vacasikam va. 
“There is nothing, Sariputta, that these five hundred monks 
have done by way of body or speech that I would criticize. 


Imesanhi, sariputta, pancannam bhikkhusatanam 
satthi bhikkhu tevijja, satthi bhikkhu chalabhinna, 
satthi bhikkhu ubhatobhagavimutta, atha itare 
pannavimutta’ ti. 

For of these five hundred monks, sixty have the three 
knowledges, sixty have the six direct knowledges, sixty are 
freed both ways, and the rest are freed by wisdom.” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso bhagavantam sammukha 
saruppahi gathahi abhitthavi: 

Then Vangisa extolled the Buddha in his presence with 
fitting verses: 


“Ajja pannarase visuddhiya, 
“Today, on the fifteenth day sabbath, 


Bhikkht pancasata samagata; 


five hundred monks have gathered together to purify their 
precepts. 


Samyojanabandhanacchida, 
These untroubled sages have cut off their fetters and 
bonds, 


Anigha khinapunabbhava isl. 
they will not be reborn again. 


Cakkavatti yatha raja, 
Just as a wheel-turning monarch 


amaccaparivarito; 
surrounded by ministers 


Samanta anupariyeti, 
travels all around this 


Sagarantam mahim imam. 
land that’s girt by sea. 


Evam vijitasangamam, 
So disciples with the three knowledges, 


satthavaham anuttaram; 
destroyers of death, 


Savaka payirupasanti, 
revere the winner of the battle, 


tevijja maccuhayino. 
the unsurpassed caravan leader. 


Sabbe bhagavato putta, 
All are sons of the Blessed One— 


palapettha na vijjati; 
there is no rubbish here. 


Tanhasallassa hantaram, 
I bow to the Kinsman of the Sun, 


vande adiccabandhunan’" ti. 
destroyer of the dart of craving.” 


8.08.8. Parosahassasutta - 8. 


Over a Thousand 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame mahata 
bhikkhusanghena saddhim addhatelasehi 
bhikkhusatehi. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery, together with a large 
Sangha of 1,250 mendicants. 


Tena kho pana samayena bhagava bhikkhu 
nibbanapatisamyuttaya dhammiya kathaya sandasseti 
samadapeti samuttejeti sampahamseti. 

Now at that time the Buddha was educating, encouraging, 
firing up, and inspiring the mendicants with a Dhamma talk 
about extinguishment. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho ayasmato vangisassa etadahosi: 
Then Venerable Vangisa thought, 


“ayam kho bhagava bhikkhu nibbanapatisamyuttaya 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti. 

“The Buddha is educating, encouraging, firing up, and 
inspiring the mendicants with a Dhamma talk about 
extinguishment. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants are paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Yannunaham bhagavantam sammukha saruppahi 
gathahi abhitthaveyyan’ ti. 
Why don’t I extoll him in his presence with fitting verses?” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso bhagavantam sammukha 
saruppahi gathahi abhitthavi: 

Then Vangisa extolled the Buddha in his presence with 
fitting verses: 


“Parosahassam bhikkhunam, 
“Over a thousand mendicants 


sugatam payirupasati; 
revere the Holy One 


Desentam virajam dhammam, 
as he teaches the immaculate Dhamma, 


nibbanam akutobhayam. 
extinguishment, fearing nothing from any quarter. 


Sunanti dhammam vimalam, 
They listen to the immaculate Dhamma 


sammasambuddhadesitam; 
taught by the fully awakened Buddha; 


Sobhati vata sambuddho, 
the Buddha is so brilliant, 


bhikkhusanghapurakkhato. 
at the fore of the mendicant Sangha, 


Naganamosi bhagava, 
Blessed One, your name is ‘Giant’, 


isinam isisattamo; 
seventh of the sages. 


Mahameghova hutvana, 
You are like a great cloud 


savake abhivassati. 
that rains on your disciples. 


Divavihara nikkhamma, 
I’ve left my day’s meditation, 


satthudassanakamyata; 
out of desire to see the teacher. 


Savako te mahavira, 
Great hero, your disciple Vangisa 


pade vandati vangiso’” ti. 
bows at your feet.” 


“Kim nu te, vangisa, ima gathayo pubbe 
parivitakkita, udahu thanasova tam patibhanti” ti? 
“Vangisa, had you previously composed these verses, or did 
they spring to mind in the moment?” 


“Na kho me, bhante, ima gathayo pubbe 
parivitakkita, atha kho thanasova mam patibhant1” ti. 
“They sprang to mind in the moment, sir.” 


“Tena hi tam, vangisa, bhiyyoso mattaya pubbe 
aparivitakkita gathayo patibhantu’ ti. 

“Well then, Vangisa, speak some more spontaneously 
inspired verses.” 


“Evam, bhante”ti kho ayasma vangiso bhagavato 
patissutva bhiyyoso mattaya bhagavantam pubbe 
aparivitakkitahi gathahi abhitthavi: 

“Yes, sir,” replied Vangisa. Then he extolled the Buddha 
with some more spontaneously inspired verses, not 
previously composed: 


“Ummaggapatham marassa abhibhuyya, 
“Having overcome Mara’s devious path, 


Carasi pabhijja khilani; 
you wander with hard-heartedness dissolved. 


Tam passatha bandhapamuncakaram, 
See him, the liberator from bonds, unattached, 


Asitam bhagaso pavibhajam. 
analyzing the teaching. 


Oghassa nittharanattham, 
He has explained in many ways 


Anekavihitam maggam akkhasi; 
the path to cross the flood. 


Tasmince amate akkhate, 
The seers of Dhamma stand unfaltering 


Dhammaddasa thita asamhira. 
in the deathless you’ve explained. 


Pajjotakaro ativijjha, 
The bringer of light who has pierced the truth, 


Sabbatthitinam atikkamamaddasa; 
you’ve seen what lies beyond all states of being. 


Natva ca sacchikatva ca, 
When you saw and realized this for yourself, 


Aggam so desayi dasaddhanam. 
you taught it first to the group of five. 


Evam sudesite dhamme, 
When the Dhamma has been so well taught, 


Ko pamado vijanatam dhammam; 
how could those who know it be negligent? 


Tasma hi tassa bhagavato sasane, 
So being diligent, we should always respectfully train 


Appamatto sada namassamanusikkhe’ ti. 
in the Buddha’s teaching.” 


8.09. 9. Kondannasutta - 9. With 


Kondanna 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho ayasma annasikondanno sucirasseva yena 
bhagava tenupasankami; upasankamitva bhagavato 
padesu sirasa nipatitva bhagavato padani mukhena 
ca paricumbati, panihi ca parisambahati, namanca 
saveti: 

Then Venerable Kondanna Who Understood approached 
the Buddha after a very long absence. He bowed with his 
head to the Buddha’s feet, caressing them and covering 
them with kisses, and pronounced his name: 


“kondannoham, bhagava, kondannoham, sugata” ti. 
“Tam Kondanna, Blessed One! Iam Kondanna, Holy One!” 


Atha kho ayasmato vangisassa etadahosi: 
Then Venerable Vangisa thought, 


“ayam kho ayasma annasikondanno sucirasseva yena 
bhagava tenupasankami; upasankamitva bhagavato 
padesu sirasa nipatitva bhagavato padani mukhena 
ca paricumbati, panihi ca parisambahati, namanca 
Saveti: 

“This Venerable Kondanna Who Understood has 
approached the Buddha after a very long absence. He 
bowed with his head to the Buddha’s feet, caressing them 
and covering them with kisses, and pronounced his name: 


‘kondannoham, bhagava, kondannoham, sugata’ti. 
‘Tam Kondanna, Blessed One! I am Kondanna, Holy One!’ 


Yanntnaham ayasmantam annasikondannam 
bhagavato sammukha saruppahi gathahi 
abhitthaveyyan’” ti. 

Why don’t I extoll him in the Buddha’s presence with fitting 
verses?” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso ayasmantam 
annasikondannam bhagavato sammukha saruppahi 
gathahi abhitthavi: 

Then Vangisa extolled Kondanna in the Buddha’s presence 
with fitting verses: 


“Buddhanubuddho so thero, 
“The senior monk who was awakened right after the 
Buddha, 


kondanno tibbanikkamo; 
Kondanna, is keenly energetic. 


Labhi sukhaviharanam, 
He regularly gains blissful meditative states, 


vivekanam abhinhaso. 
and the three kinds of seclusion. 


Yam savakena pattabbam, 
Whatever can be attained by a disciple 


satthusasanakarina; 
who does the Teacher’s bidding, 


Sabbassa tam anuppattam, 
he has attained it all, 


appamattassa sikkhato. 
through diligently training himself. 


Mahanubhavo tevijjo, 
With great power and the three knowledges, 


cetopariyayakovido; 
expert in comprehending the minds of others, 


Kondanno buddhadayado, 
Kondanna, the heir to the Buddha, 


pade vandati satthuno’ ti. 
bows at the Teacher’s feet.” 


8.10.10. Moggallanasutta - 10. 


With Moggallana 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam bhagava rajagahe viharati 
isigilipasse kalasilayam mahata bhikkhusanghena 
saddhim pancamattehi bhikkhusatehi sabbeheva 
arahantehi. 

At one time the Buddha was staying on the slopes of Isigili 
at the Black Rock, together with a large Sangha of around 
five hundred mendicants, all of whom were perfected ones. 


Tesam sudam ayasma mahamoggallano cetasa cittam 
Samannesati vippamuttam nirupadhim. 

Thereupon, with his mind, Venerable Mahamoggallana 
checked to see whose mind was liberated and free of 
attachments. 


Atha kho ayasmato vangisassa etadahosi: 
Then Venerable Vangisa thought, 


“ayam kho bhagava rajagahe viharati isigilipasse 
kalasilayam mahata bhikkhusanghena saddhim 
pancamattehi bhikkhusatehi sabbeheva arahantehi. 
“The Buddha is staying on the slopes of Isigili ... with five 
hundred perfected ones. 


Tesam sudam ayasma mahamoggallano cetasa cittam 
Samannesati vippamuttam nirupadhim. 
Mahamoggallana is checking to see whose mind is liberated 
and free of attachments. 


Yannunaham ayasmantam mahamoggallanam 
bhagavato sammukha saruppahi gathahi 


abhitthaveyyan’” ti. 
Why don’t I extoll him in the Buddha’s presence with fitting 
verses?” 


Atha kho ayasma vangiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso ayasmantam 
mahamoggallanam bhagavato saammukha saruppahi 
gathahi abhitthavi: 

Then Vangisa extolled Mahamoggallana in his presence 
with fitting verses: 


“NagassSa passe asinam, 
“As the sage, who has gone beyond suffering, 


munim dukkhassa paragum; 
sits upon the mountain slope, 


Savaka payirupasanti, 
he is revered by disciples with the three knowledges, 


tevijja maccuhayino. 
destroyers of death. 


Te cetasa anupariyeti, 
Moggallana, of great psychic power, 


Moggallano mahiddhiko; 
comprehends with his mind, 


Cittam nesam samannesam, 
scrutinizing their minds, 


Vippamuttam nirupadhim. 
liberated, without attachments. 


Evam sabbangasampannam, 
So they revere Gotama, 


Munim dukkhassa paragum; 
the sage gone beyond suffering, 


Anekakarasampannam, 
who is endowed with all path factors, 


Payirupasanti gotaman’” ti. 
and with a multitude of attributes.” 


8.11.11. Gaggarasutta - 11. At 
Gaggara 


1. Vangisavagga - 1. With Vangisa 


Ekam samayam bhagava campayam viharati 
gaggaraya pokkharaniya tire mahata 
bhikkhusamghena saddhim pancamattehi 
bhikkhusatehi sattahi ca upasakasatehi sattahi ca 
upasikasatehi anekehi ca devatasahassehi. 

At one time the Buddha was staying near Campa on the 
banks of the Gaggara Lotus Pond, together with a large 
Sangha of around five hundred mendicants, seven hundred 
male and seven hundred female lay followers, and many 
thousands of deities. 


Tyassudam bhagava atirocati vannena ceva yaSasa Ca. 
But the Buddha outshone them all in beauty and glory. 


Atha kho ayasmato vangisassa etadahosi: 
Then Venerable Vangisa thought, 


“ayam kho bhagava campayam viharati gaggaraya 
pokkharaniya tire mahata bhikkhusamghena 
saddhim pancamattehi bhikkhusatehi sattahi ca 
upasakasatehi sattahi ca upasikasatehi anekehi ca 
devatasahassehi. 

“The Buddha is staying near Campa on the banks of the 
Gaggara Lotus Pond, together with a large Sangha of 
around five hundred mendicants, seven hundred male and 
seven hundred female lay followers, and many thousands of 
deities. 


Tyassudam bhagava atirocati vannena Ceva yaSasa Ca. 
And he outshines them all in beauty and glory. 


Yannunaham bhagavantam sammukha saruppaya 
gathaya abhitthaveyyan’ ti. 
Why don’t I extoll him in his presence with fitting verses?” 


Atha kho ayasma vangjiso utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then Venerable Vangisa got up from his seat, arranged his 
robe over one shoulder, raised his joined palms toward the 
Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam, vangisa”ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho ayasma vangiso bhagavantam sammukha 
saruppaya gathaya abhitthavi: 

Then Vangisa extolled the Buddha in his presence with 
fitting verses: 


“Cando yatha vigatavalahake nabhe, 
“Like the moon on a cloudless night, 


Virocati vigatamalova bhanuma; 
like the shining immaculate sun, 


Evampi angirasa tvam mahamuni, 
so too Angirasa, O great sage, 


Atirocasi yasasa sabbalokan’" ti. 
your glory outshines the entire world.” 


8.12.12. Vangisasutta - 12. With 
Vangisa 
1. Vangisavagga - 1. With Vangisa 


Ekam samayam ayasma vangiso savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time Venerable Vangisa was staying near Savatthi in 
Jeta’s Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma vangiso 
aciraarahattappatto hutva vimuttisukham 
patisamvedi tayam velayam ima gathayo abhasi: 

Now at that time Vangisa had recently attained perfection. 
While experiencing the bliss of freedom, on that occasion he 
recited these verses: 


“Kaveyyamatta vicarimha pubbe, 
“We used to wander, drunk on poetry, 


Gama gamam pura puram; 
village to village, town to town. 


Athaddasama sambuddham, 
Then we saw the Buddha, 


Saddha no upapajjatha. 
and faith arose in us. 


So me dhammamadesesi, 
He taught me Dhamma: 


khandhayatanadhatuyo; 
the aggregates, sense fields, and elements. 


Tassaham dhammam sutvana, 
When I heard his teaching 


pabbajim anagariyam. 
I went forth to homelessness. 


Bahunnam vata atthaya, 
It was truly for the benefit of many 


bodhim ajjhagama muni; 
that the sage achieved awakening— 


Bhikkhunam bhikkhuninanca, 
for the monks and for the nuns 


ye niyamagataddasa. 
who see that they’ve reached certainty. 


Svagatam vata me asi, 
It was so welcome for me 


mama buddhassa santike; 
to be in the presence of the Buddha. 


Tisso vijja anuppatta, 
I’ve attained the three knowledges, 


katam buddhassa sasanam. 
and fulfilled the Buddha’s instructions. 


Pubbenivasam janami, 
I know my past lives, 


Dibbacakkhum visodhitam; 
my clairvoyance is purified, 


Tevijjo iddhipattomhi, 
I am master of three knowledges, attained in psychic power, 


Cetopariyayakovido’ ti. 
cxpert in comprehending the minds of others.” 


Nikkhantam arati ceva, 
pesala atimannana; 
Anandena subhasita, 
sariputtapavarana; 
Parosahassam kondanno, 
moggallanena gaggara; 
Vangisena dvadasati. 


Vangisasamyuttam samattam. 
The Linked Discourses with Vangisa are complete. 


9.01.1. Vivekasutta -1. 


Seclusion 
1. Vanavagga - 1. In the Woods 


Evam me sutam— 
So I have heard. 


ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu divaviharagato 
papake akusale vitakke vitakketi gehanissite. 

Now at that time that mendicant, during their day’s 
meditation, was thinking bad, unskillful thoughts to do with 
the lay life. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
gathahi ajjhabhasi: 

The deity haunting that forest had compassion for that 
mendicant, and wanted what’s best for them. So they 
approached that mendicant wanting to stir them up, and 
addressed them in verse: 


“Vivekakamosi vanam pavittho, 
“You entered the woods desiring seclusion, 


Atha te mano niccharati bahiddha; 
yet your mind wanders off to outward things. 


Jano janasmim vinayassu chandam, 
As a person, you should dispel the desire for people. 


Tato sukhi1 hohisi vitarago. 
Then you'll be happy, free of greed. 


Aratim pajahasi sato, 
Mindful, give up discontent; 


Bhavasi satam tam sarayamase; 
let us remind you of the way of the good. 


Patalarajo hi duttaro, 
The dusty abyss is so hard to cross; 


Ma tam kamarajo avahari. 
don’t let sensual dust drag you down. 


Sakuno yatha pamsukunthito, 
Just as a bird strewn with dirt 


Vidhunam patayati sitam rajam; 
sheds that clingy dust with a shake; 


Evam bhikkhu padhanava satima, 
so too, an energetic, mindful mendicant 


Vidhunam patayati sitam rajan” ti. 
sheds that clingy dust with a shake.” 


Atha kho so bhikkhu taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, that mendicant was struck with a 
sense of urgency. 


9.02. 2. Upatthanasutta - 2. 
Getting Up 


1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu divaviharagato 
supati. 

Now at that time that mendicant fell asleep during the day’s 
meditation. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
gathahi ajjhabhasi: 

The deity haunting that forest had compassion for that 
mendicant, and wanted what’s best for them. So they 
approached that mendicant wanting to stir them up, and 
addressed them in verse: 


“Utthehi bhikkhu kim sesi, 
“Get up, mendicant! Why lie down? 


ko attho supitena te; 
What’s the point in your sleeping? 


Aturassa hi ka nidda, 
What slumber can there be for those afflicted, 


sallaviddhassa ruppato. 


injured, pierced by an arrow? 


Yaya saddhaya pabbajjito, 
You should amplify the faith 


agarasmanagariyam; 
that led you to go forth 


Tameva saddham bruhehi, 
from the home life to homelessness. 


ma niddaya vasam gami’ ti. 
Don’t fall under the sway of slumber.” 


“Anicca addhuva kama, 
“Sensual pleasures are impermanent and unstable, 


yesu mandova mucchito; 
but idiots still fall for them. 


Baddhesu muttam asitam, 
Among those who are bound, they’re free and unattached: 


kasma pabbajitam tape. 
why bother a renunciate? 


Chandaragassa vinaya, 
By removing desire and greed, 


avijjasamatikkama; 
by going beyond ignorance, 


Tam nanam paramodanam, 
that knowledge has been perfectly cleansed: 


kasma pabbajitam tape. 


why bother a renunciate? 


Chetva avijjam vijjaya, 
By breaking ignorance with knowledge, 


asavanam parikkhaya; 
by the ending of defilements, 


Asokam anupayasam, 
they’re sorrowless, unstressed: 


kasma pabbajitam tape. 
why bother a renunciate? 


Araddhaviriyam pahitattam, 
Energetic, resolute, 


Niccam dalhaparakkamam; 
always staunchly vigorous, 


Nibbanam abhikankhantam, 
aspiring to extinguishment: 


Kasma pabbajitam tape” ti. 
why bother a renunciate?” 


9.03.3. Kassapagottasutta - 3. 


With Kassapagotta 
1. Vanavagga - 1. In the Woods 


Ekam samayam ayasma kassapagotto kosalesu 
viharati annatarasmim vanasande. 

At one time Venerable Kassapagotta was staying in the land 
of the Kosalans in a certain forest grove. 


Tena kho pana samayena ayasma kassapagotto 
divaviharagato annataram chetam ovadati. 

Now at that time Venerable Kassapagotta, having 
withdrawn for his day’s meditation, tried to advise a tribal 
hunter. 


Atha kho ya tasmim vanasande adhivattha devata 
ayasmantam kassapagottam samvejetukama 
yenayasma kassapagotto tenupasankami; 
upasankamitva ayasmantam kassapagottam gathahi 
ajjhabhasi: 

Then the deity haunting that forest approached 
Kassapagotta wanting to stir him up, and recited these 
verses: 


“Giriduggacaram chetam, 
“A tribal hunter wandering the rugged hills 


appapannam acetasam; 
is unintelligent, unthinking. 


Akale ovadam bhikkhu, 
It’s a waste of time to advise him; 


mandova patibhati mam. 


this mendicant seems to me like an idiot. 


Sunati na vijanati, 
The tribal hunter listens without understanding, 


Aloketi na passati; 
he looks without seeing. 


Dhammasmim bhannamanasmim, 
Though the teaching is spoken, 


Attham balo na bujjhati. 
the fool doesn’t get it. 


Sacepi dasa pajjote, 
Even if you lit ten lamps 


dharayissasi kassapa; 
and brought them to him, Kassapa, 


Neva dakkhati rupani, 
he wouldn’t see anything, 


cakkhu hissa na vijjati’ ti. 
for he has no eyes to see.” 


Atha kho ayasma kassapagotto taya devataya 
Samvejito samvegamapaditi. 

Impelled by that deity, Venerable Kassapagotta was struck 
with a sense of urgency. 


9.04. 4. Sambahulasutta - 4. 
Several Mendicants Set Out 


Wandering 
1. Vanavagga - 1. In the Woods 


Ekam samayam sambahula bhikkhu kosalesu 
viharanti annatarasmim vanasande. 

At one time several mendicants were staying in the land of 
the Kosalans in a certain forest grove. 


Atha kho te bhikkhu vassamvuttha temasaccayena 
carikam pakkamimsu. 

Then after completing the three months of the rainy season 
residence, those mendicants set out wandering. 


Atha kho ya tasmim vanasande adhivattha devata te 
bhikkhu apassanti paridevamana tayam velayam 
imam gatham abhasi: 

Not seeing those mendicants, the deity haunting that forest 
cried. And on that occasion they recited this verse: 


“Arati viya mejja khayati, 
“Seeing so many vacated seats today, 


Bahuke disvana vivitte asane; 
it seems to me that they must have become dissatisfied. 


Te cittakatha bahussuta, 
They were so learned, such brilliant speakers! 


Kome gotamasavaka gata” ti. 
Where have these disciples of Gotama gone?” 


Evam vutte, annatara devata tam devatam gathaya 
paccabhasi: 

When they had spoken, another deity replied with this 
verse: 


“Magadham gata kosalam gata, 
“They’ve gone to Magadha, they’ve gone to Kosala, 


Ekacciya pana vajjibhumiya; 
and some are in the Vajjian lands. 


Maga viya asangacarino, 
Like deer that wander free of ties, 


Aniketa viharanti bhikkhavo’ ti. 
the mendicants live with no abode.” 


9.05.5. Anandasutta - 5. With 


Ananda 
1. Vanavagga - 1. In the Woods 


Ekam samayam ayasma anando kosalesu viharati 
annatarasmim vanasande. 

At one time Venerable Ananda was staying in the land of the 
Kosalans in a certain forest grove. 


Tena kho pana samayena ayasma anando ativelam 
gihisannattibahulo viharati. 

Now at that time Ananda was spending too much time 
informing the lay people. 


Atha kho ya tasmim vanasande adhivattha devata 
ayasmato anandassa anukampika atthakama 
ayasmantam anandam samvejetukama yenayasma 
anando tenupasankami; upasankamitva ayasmantam 
anandam gathaya ajjhabhasi: 

Then the deity haunting that forest had compassion for 
Ananda, wanting what’s best for him. So they approached 
him wanting to stir him up, and recited these verses: 


“Rukkhamulagahanam pasakkiya, 
“You've left for the jungle, the root of a tree, 


Nibbanam hadayasmim opiya; 
with quenching in your heart. 


Jhaya gotama ma pamado, 

Practice absorption, Gotama, don’t be negligent! 
Kim te bilibilika karissati’ ti. 

What is this hullabaloo to you?” 


Atha kho ayasma anando taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, Venerable Ananda was struck with a 
sense of urgency. 


9.06. 6. Anuruddhasutta - 6. 


With Anuruddha 
1. Vanavagga - 1. In the Woods 


Ekam samayam ayasma anuruddho kosalesu viharati 
annatarasmim vanasande. 

At one time Venerable Anuruddha was staying in the land of 
the Kosalans in a certain forest grove. 


Atha kho annatara tavatimsakayika devata jalini 
nama ayasmato anuruddhassa puranadutiyika 
yenayasma anuruddho tenupasankami; 
upasankamitva ayasmantam anuruddham gathaya 
ajjhabhasi: 

Then a certain deity of the company of the Thirty-Three 
named Penelope had been Anuruddha’s partner in a former 
life. She went up to Anuruddha, and recited these verses: 


“Tattha cittam panidhehi, 
“Set your heart there, 


yattha te vusitam pure; 
where you used to live; 


Tavatimsesu devesu, 
among the gods of the Thirty-Three, 


sabbakamasamiddhisu; 
whose every desire is granted! 


Purakkhato parivuto, 
At the fore of a retinue 


devakannahi sobhasi’ ti. 


of divine maidens, you'll shine!” 


“Duggata devakannayo, 
“Divine maidens are in a sorry state, 


sakkayasmim patitthita; 
stuck in self-identity. 


Te capi duggata satta, 
And those beings too are in a sorry state, 
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devakannahi patthita” ti. 
who are attached to divine maidens.” 


“Na te sukham pajananti, 
“They don’t know pleasure 


ye na passanti nandanam; 
who don’t see the Garden of Delight! 


Avasam naradevanam, 
It’s the abode of lordly gods, 


tidasanam yasassinan’” ti. 
the glorious host of Thirty!” 


“Na tvam bale vijanasi, 
“Fool, don’t you understand 


yatha arahatam vaco; 
the saying of the perfected ones: 


Anicca sabbasankhara, 
all conditions are impermanent, 


uppadavayadhammino; 


their nature is to rise and fall; 


Uppajjitva nirujjhanti, 
having arisen, they cease; 


tesam vupasamo sukho. 
their stilling is true bliss. 


Natthi dani punavaso, 

Penelope, weaver of the web, 

devakayasmi jalini; 

now there are no future lives in the hosts of gods. 


Vikkhino jatisamsaro, 
Transmigration through births is finished, 


natthi dani punabbhavo’ ti. 
now there is no further existence.” 


9.07.7. Nagadattasutta - 7. With 


Nagadatta 
1. Vanavagga - 1. In the Woods 


Ekam samayam ayasma nagadatto kosalesu viharati 
annatarasmim vanasande. 

At one time Venerable Nagadatta was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena ayasma nagadatto atikalena 
gamam pavisati, atidiva patikkamati. 

Now at that time Venerable Nagadatta had been entering 
the village too early and returning late in the day. 


Atha kho ya tasmim vanasande adhivattha devata 
ayasmato nagadattassa anukampika atthakama 
ayasmantam nagadattam samvejetukama yenayasma 
nagadatto tenupasankami; upasankamitva 
ayasmantam nagadattam gathahi ajjhabhasi: 

Then the deity haunting that forest had compassion for 
Nagadatta, wanting what’s best for him. So they 
approached him wanting to stir him up, and recited these 
verses: 


“Kale pavisa nagadatta, 
“Entering too early, 


Diva ca agantva ativelacari; 
and returning after spending too much of the day, 


Samsattho gahatthehi, 
Nagadatta socializes with lay people, 


Samanasukhadukkho. 


sharing their joys and sorrows. 


Bhayami nagadattam suppagabbham, 
I’m afraid for Nagadatta; he’s so reckless 


Kulesu vinibaddham; 
in his attachment to families. 


Ma heva maccuranno balavato, 
May he not come under the King of Death’s power, 


Antakassa vasam upesi’ ti. 
under the sway of the terminator!” 


Atha kho ayasma nagadatto taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, Venerable Nagadatta was struck 
with a sense of urgency. 


9.08. 8. Kulagharanisutta - 8. 


The Mistress of the House 
1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the monks was staying in the land of the 
Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu annatarasmim 
kule ativelam ajjhogalhappatto viharati. 

Now at that time that monk had become too closely 
involved in the affairs of a certain family. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama ya tasmim kule 
kulagharan1, tassa vannam abhinimminitva yena so 
bhikkhu tenupasankami; upasankamitva tam 
bhikkhum gathaya ajjhabhasi: 

The deity haunting that forest had compassion for that 
monk, wanting what’s best for him. So, wanting to stir him 
up, they manifested in the appearance of the mistress of 
that family, approached the monk, and addressed him in 
verse: 


“Naditiresu santhane, 
“On the banks of the rivers and in the guest houses, 


sabhasu rathiyasu Ca; 
in meeting halls and highways, 


Jana sangamma mantenti, 
people come together and gossip: 


manca tanca kimantaran’ ti. 
what’s going on between you and me?” 


“Bahuhi sadda paccuha, 
“There are lots of annoying sounds 


khamitabba tapassina; 
that an austere ascetic must endure. 


Na tena manku hotabbam, 
But they mustn’t be dismayed by that, 


na hi tena kilissati. 
for that’s not what defiles you. 


Yo ca saddaparittasi, 
If you’re startled by every little sound, 


vane vatamigo yatha; 
like a wind-deer in the wood, 


Lahucittoti tam ahu, 
they'll call you ‘flighty minded’; 


nassa Ssampajjate vatan” ti. 
and your practice won’t succeed.” 


9.09. 9. Vajjiputtasutta - 9.A 
Vajji 
1. Vanavagga - 1. In the Woods 


Ekam samayam annataro vajjiputtako bhikkhu 
vesaliyam viharati annatarasmim vanasande. 

At one time a certain Vajjian mendicant was staying near 
Vesali in a certain forest grove. 


Tena kho pana samayena vesaliyam vajjiputtako 
sabbaratticaro hoti. 

Now at that time the Vajjis were holding an all-night event 
in Vesali. 


Atha kho so bhikkhu vesaliya 
turiyatalitavaditanigghosasaddam sutva 
paridevamano tayam velayam imam gatham abhasi: 
Then that mendicant, groaning at the noise of musical 
instruments being beaten and played, on that occasion 
recited this verse: 


“Ekaka mayam aranne viharama, 
“We dwell alone in the wilderness, 


Apaviddhamva vanasmim darukam; 
like a cast-off log in the forest. 


Etadisikaya rattiya, 
On a night like this, 


Ko su namamhehi papiyo’ ti. 
who’s worse off than me?” 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
gathaya ajjhabhasi: 

The deity haunting that forest had compassion for that 
mendicant, and wanted what’s best for them. So they 
approached that mendicant wanting to stir them up, and 
addressed them in verse: 


“Ekakova tvam aranne viharasi, 
“You dwell alone in the wilderness, 


Apaviddhamva vanasmim darukam; 
like a cast-off log in the forest. 


Tassa te bahuka pihayanti, 
Lots of people are jealous of you, 


Nerayika viya saggagaminan’ ti. 
like beings in hell of those going to heaven.” 


Atha kho so bhikkhu taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, that mendicant was struck with a 
sense of urgency. 


9.10.10. Sajjhayasutta - 10. 


Recitation 
1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu yam sudam 
pubbe ativelam sajjhayabahulo viharati so aparena 
Samayena appossukko tunhibhuto sankasayati. 

Now at that time that mendicant had previously been 
spending too much time in recitation. But some time later 
they adhered to passivity and silence. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno dhammam asunanti yena so 
bhikkhu tenupasankami; upasankamitva tam 
bhikkhum gathaya ajjhabhasi: 

Not hearing the teaching, the deity haunting that forest 
approached that mendicant, and addressed them in verse: 


“Kasma tuvam dhammapadani bhikkhu, 
“Mendicant, why don’t you recite passages of the teaching, 


Nadhiyasi bhikkhuhi samvasanto; 
living together with other mendicants? 


Sutvana dhammam labhatippasadam, 
When you hear the teaching confidence grows; 


Dittheva dhamme labhatippasamsan" ti. 
and the reciter is praised in the present life.” 


“Ahu pure dhammapadesu chando, 
“T used to be enthusiastic about passages of the teaching, 


Yava viragena samagamimha; 
so long as I’d not realized dispassion. 


Yato viragena samagamimha, 
But then I realized dispassion, which the good call 


Yam kinci ditthamva sutam mutam va; 
the laying to rest by completely understanding 


Annaya nikkhepanamahu santo’ ti. 
whatever is seen, heard, and thought.” 


9.11.11. Akusalavitakkasutta - 
11. Unskillful Thoughts 


1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu divaviharagato 
papake akusale vitakke vitakketi, seyyathidam— 
Now at that time that mendicant, during their day’s 
meditation, was thinking bad, unskillful thoughts, that is: 


kamavitakkam, byapadavitakkam, vihimsavitakkam. 
sensual, malicious, and cruel thoughts. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
gathahi ajjhabhasi: 

The deity haunting that forest had compassion for that 
mendicant, and wanted what’s best for them. So they 
approached that mendicant wanting to stir them up, and 
addressed them in verse: 


“Ayoniso manasikara, 
“Because of improper attention, 


so vitakkehi khajjasi; 
you’re consumed by your thoughts. 


Ayoniso patinissajja, 


When you’ve given up irrationality, 


yoniso anucintaya. 
make sure your thoughts are rational. 


Sattharam dhammamarabbha, 
Thinking about the Teacher, the teaching, 


sangham silani attano; 
the Sangha, and your own ethics, 


Adhigacchasi pamojjam, 
you'll find gladness, 


pitisukhamasamsayam; 
and rapture and bliss as well, no doubt. 


Tato pamojjabahulo, 
And when you’re full of joy, 


dukkhassantam karissasi’ ti. 
you'll make an end to suffering.” 


Atha kho so bhikkhu taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, that mendicant was struck with a 
sense of urgency. 


9.12.12. Majjhanhikasutta - 12. 
Midday 


1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Atha kho tasmim vanasande adhivattha devata yena 
so bhikkhu tenupasankami; upasankamitva tassa 
bhikkhuno santike imam gatham abhasi: 

The deity haunting that forest approached that mendicant 
and recited this verse in their presence: 


“Thite majjhanhike kale, 
“Tn the still of high noon, 


sannisivesu pakkhisu; 
when the birds have settled down, 


Sanateva braharannam, 
the formidable jungle whispers to itself: 


tam bhayam patibhati mam. 
that seems so scary to me!” 


Thite majjhanhike kale, 
“Tn the still of high noon, 


sannisivesu pakkhisu; 
when the birds have settled down, 


Sanateva braharannam, 


the formidable jungle whispers to itself: 


sa rati patibhati man” ti. 
that seems so delightful to me!” 


9.13.13. Pakatindriyasutta - 13. 


Undisciplined Faculties 
1. Vanavagga - 1. In the Woods 


Ekam samayam sambahula bhikkhu kosalesu 
viharanti annatarasmim vanasande uddhata unnala 
capala mukhara vikinnavaca mutthassatino 
asampajana asamahita vibbhantacitta pakatindriya. 
Now at that time several mendicants were staying in the 
Kosalan lands in a certain forest grove. They were restless, 
insolent, fickle, gossipy, loose-tongued, unmindful, lacking 
situational awareness and immersion, with straying minds 
and undisciplined faculties. 


Atha kho ya tasmim vanasande adhivattha devata 
tesam bhikkhunam anukampika atthakama te 
bhikkhu samvejetukama yena te bhikkhu 
tenupasankami; upasankamitva te bhikkhu gathahi 
ajjhabhasi: 

The deity haunting that forest had compassion for those 
mendicants, and wanted what’s best for them. So they 
approached those mendicants wanting to stir them up, and 
addressed them in verse: 


“Sukhajivino pure asum, 
“The mendicants used to live happily, 


bhikkhu gotamasavaka; 
as disciples of Gotama. 


Aniccha pindamesana, 
Desireless they sought alms; 


aniccha sayanasanam; 


desireless they used their lodgings. 


Loke aniccatam natva, 
Knowing that the world was impermanent 


dukkhassantam akamsu te. 
they made an end of suffering. 


Dupposam katva attanam, 
But now they’ve made themselves hard to look after, 


game gamanika viya; 
like chiefs in a village. 


Bhutva bhutva nipajjanti, 
They eat and eat and then lie down, 


paragaresu mucchita. 
unconscious in the homes of others. 


Samghassa anjalim katva, 
Having raised my joined palms to the Sangha, 


idhekacce vadamaham; 
I speak here only about certain people. 


Apaviddha anatha te, 
They’re rejects, with no protector, 


yatha peta tatheva te. 
just like those who have passed away. 


Ye kho pamatta viharanti, 
I’m speaking about 


te me sandhaya bhasitam; 


those who live negligently. 


Ye appamatta viharanti, 
To those who live diligently 


namo tesam karomahan’ ti. 
I pay homage.” 


Atha kho te bhikkhu taya devataya samvejita 
samvegamapadunti. 

Impelled by that deity, those mendicants were struck with a 
sense of urgency. 


9.14.14. Gandhatthenasutta - 
14. The Thief of Scent 


1. Vanavagga - 1. In the Woods 


Ekam samayam annataro bhikkhu kosalesu viharati 
annatarasmim vanasande. 

At one time one of the mendicants was staying in the land of 
the Kosalans in a certain forest grove. 


Tena kho pana samayena so bhikkhu pacchabhattam 
pindapatapatikkanto pokkharanim ogahetva 
padumam upasinghati. 

Now at that time, after the meal, on their return from alms- 
round, that mendicant plunged into a lotus pond and sniffed 
a pink lotus. 


Atha kho ya tasmim vanasande adhivattha devata 
tassa bhikkhuno anukampika atthakama tam 
bhikkhum samvejetukama yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
gathaya ajjhabhasi: 

The deity haunting that forest had compassion for that 
mendicant, and wanted what’s best for them. So they 
approached that mendicant wanting to stir them up, and 
addressed them in verse: 


“Yametam varijam puppham, 
“This water flower has not been given. 


adinnam upasinghasi; 
When you sniff it, 


Ekangametam theyyanam, 
this is one factor of theft. 


gandhatthenosi marisa’ ti. 
Good sir, you are a thief of scent!” 


“Na harami na bhanjami, 

“T do not take, nor do I break; 
ara singhami varijam; 

I sniff the water flower from afar. 


Atha kena nu vannena, 
So based on what evidence 


gandhatthenoti vuccati. 
do you call me a thief of scent? 


Yvayam bhisani khanati, 
Why don’t you accuse someone 


pundarikani bhanjati; 
who does such vandalizing 


Evam akinnakammanto, 
as digging up the roots, 


kasma eso na vuccati’ ti. 
or breaking off the flowers?” 


“Akinnaluddo puriso, 
“T have nothing to say 


dhaticelamva makkhito; 
to a person who is a crude vandal, 


Tasmim me vacanam natthi, 
soiled like a used nappy. 


tvancarahami vattave. 
You’re the one who deserves to be spoken to. 


AnanganasSa posasSa, 
To the man who has not a blemish 


niccam sucigavesino; 
who is always seeking purity, 


Valaggamattam papassa, 
even a hair-tip of evil 


abbhamattamva khayati’ ti. 
seems as big as a cloud.” 


“Addha mam yakkha janasi, 
“Indeed, O spirit, you understand me, 


atho me anukampasi; 
and you empathize with me. 


Punapi yakkha vajjasi, 
Please speak to me again, 


yada passasi edisan” ti. 
whenever you see something like this.” 


“Neva tam upajivama, 
“I’m no dependent of yours, 


napi te bhatakamhase; 
nor am I your servant. 


Tvameva bhikkhu janeyya, 
You yourself should know, mendicant, 


yena gaccheyya suggatin’” ti. 
the way that leads to a good place.” 


Atha kho so bhikkhu taya devataya samvejito 
samvegamapaditi. 

Impelled by that deity, that mendicant was struck with a 
sense of urgency. 

Vanavaggo pathamo. 

Vivekam upatthananca, 

Kassapagottena sambahula; 

Anando anuruddho Ca, 

Nagadattanca kulagharani. 

Vajjiputto ca vesall, 

Sajjhayena ayoniso; 

Majjhanhikalamhi pakatindriya— 
Padumapupphena cuddasa bhaveti. 


Vanasamyuttam samattam. 
The Linked Discourses in the Forest are completed. 


10.01.1. Indakasutta - 1. With 


Indaka 
1. Indakavagga - 1. With Indaka 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati indakute 
pabbate, indakassa yakkhassa bhavane. 

At one time the Buddha was staying near Rajagaha on 
Mount Indra’s Peak, the haunt of the native spirit Indaka. 


Atha kho indako yakkho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
gathaya ajjhabhasi: 

Then the native spirit Indaka went up to the Buddha, and 
addressed him in verse: 


“Rupam na jivanti vadanti buddha, 
“The Buddhas say that form is not the soul. 


Katham nvayam vindatimam sariram; 
Then how does this body manifest? 


Kutassa atthiyakapindameti, 
Where do the bones and liver come from? 


Katham nvayam Sajjati gabbharasmin’ ti. 
And how does one cling on in the womb?” 


“Pathamam kalalam hoti, 
“First there’s a drop of coagulate; 


kalala hoti abbudam; 


from there a little bud appears; 


Abbuda jayate pesi, 
next it becomes a piece of flesh; 


pesi nibbattati ghano; 
which produces a swelling. 


Ghana pasakha jayanti, 
From that swelling the limbs appear, 


kesa loma nakhapi Ca. 
the head hair, body hair, and teeth. 


Yancassa bhunjati mata, 
And whatever the mother eats— 


annam pananca bhojanam; 
the food and drink that she consumes— 


Tena so tattha yapeti, 
nourishes them there, 


matukucchigato naro’ ti. 
the person in the mother’s womb.” 


10.02. 2. Sakkanamasutta - 2. 


With a Spirit Named Sakka 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho sakkanamako yakkho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
gathaya ajjhabhasi: 

Then a spirit named Sakka went up to the Buddha, and 
addressed him in verse: 


“Sabbaganthappahinassa, 
“You've given up all ties, 


vippamuttassa te sato; 
and are fully freed. 


Samanassa na tam sadhu, 
It’s not a good idea for you, ascetic, 


yadannamanusasasi’ ti. 
to be instructing others.” 


“Yena kenaci vannena, 
“No matter what the apparent reason 


samvaso sakka jayati; 
why people are together, Sakka, 


Na tam arahati sappanno, 


it’s unworthy for a wise person 


manasa anukampitum. 
to not think of the other with compassion. 


Manasa ce pasannena, 
If you instruct others 


yadannamanusasati; 
with a mind clear and confident, 


Na tena hoti samyutto, 
your compassion and empathy 


yanukampa anuddaya’” ti. 
don’t create attachments.” 


10.03. 3. Sucilomasutta - 3. With 
Spiky 


1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava gayayam viharati 
tankitamance sucilomassa yakkhassa bhavane. 

At one time the Buddha was staying near Gaya on the cut- 
stone ledge in the haunt of Spiky the native spirit. 


Tena kho pana samayena kharo ca yakkho sucilomo 
ca yakkho bhagavato avidure atikkamanti. 

Now at that time the native spirits Shaggy and Spiky were 
passing by not far from the Buddha. 


Atha kho kharo yakkho sucilomam yakkham 
etadavoca: 
So Shaggy said to Spiky, 


“eso samano’ ti. 
“That’s an ascetic.” 


“Neso samano, samanako eso. 
“That’s no ascetic, he’s a faker! 


Yava janami yadi va so samano yadi va pana so 
samanako’ ti. 
I’ll soon find out whether he’s an ascetic or a faker.” 


Atha kho sucilomo yakkho yena bhagava 
tenupasankami; upasankamitva bhagavato kayam 
upanamesi. 

Then Spiky went up to the Buddha and leaned up against 
his body, 


Atha kho bhagava kayam apanamesi. 
but the Buddha pulled away. 


Atha kho sucilomo yakkho bhagavantam etadavoca: 
Then Spiky said to the Buddha, 


“bhayasi mam, samana” ti? 
“Are you afraid, ascetic?” 


“Na khvaham tam, avuso, bhayami; 
“No, sir, I’m not afraid. 


api ca te samphasso papako’ ti. 
But your touch is nasty.” 


“Panham tam, samana, pucchissami. 
“T will ask you a question, ascetic. 


Sace me na byakarissasi, cittam va te khipissami, 
hadayam va te phalessami, padesu va gahetva 
paragangaya khipissami” ti. 

If you don’t answer me, I’ll drive you insane, or explode 
your heart, or grab you by the feet and throw you to the far 
shore of the Ganges!” 


“Na khvaham tam, avuso, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya, yo me cittam va khipeyya hadayam 
va phaleyya padesu va gahetva paragangaya 
khipeyya; 

“T don’t see anyone in this world with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans who could do that to me. 


api ca tvam, avuso, puccha yada kankhasi’ ti. () 
But anyway, ask what you wish.” 


“Rago ca doso ca kutonidana, 
“Where do greed and hate come from? 


Arati rati lomahamso kutoja; 
From where do discontent, desire, and terror spring? 


Kuto samutthaya manovitakka, 
Where do the mind’s thoughts originate, 


Kumaraka dhankamivossajanti’ ti. 
like a crow let loose by boys.” 


“Rago ca doso Ca itonidana, 
“Greed and hate come from here; 


Arati rati lomahamso itoja; 
from here spring discontent, desire, and terror; 


Ito samutthaya manovitakka, 
here’s where the mind’s thoughts originate, 


Kumaraka dhankamivossajanti. 
like a crow let loose by boys. 


Snehaja attasambhuta, 
Born of affection, originating in oneself, 


nigrodhasseva khandhaja; 
like the shoots from a banyan’s trunk; 


Puthu visatta kamesu, 
the many kinds of attachment to sensual pleasures 


maluvava vitata vane. 
are like camel’s foot creeper strung through the woods. 


Ye nam pajananti yatonidanam, 
Those who understand where they come from 


Te nam vinodenti sunohi yakkha; 
get rid of them—listen up, spirit! 


Te duttaram oghamimam taranti, 
They cross this flood so hard to cross, 


Atinnapubbam apunabbhavaya’ ti. 
not crossed before, so as to not be reborn.” 


10.04. 4. Manibhaddasutta - 4. 


With Manibhadda 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava magadhesu viharati 
manimalike cetiye manibhaddassa yakkhassa 
bhavane. 

At one time the Buddha was staying in the land of the 
Magadhans at the Manimalika tree shrine, the haunt of the 
native spirit Manibhadda. 


Atha kho manibhaddo yakkho yena bhagava 
tenupasankami; upasankamitva bhagavato santike 
imam gatham abhasi: 

Then the native spirit Manibhadda went up to the Buddha, 
and recited this verse in the Buddha’s presence: 


“Satimato sada bhaddam, 
“It’s always auspicious for the mindful; 


satima sukhamedhati; 
the mindful prosper in happiness. 


Satimato suve seyyo, 
Each new day is better for the mindful, 


vera Ca parimuccati’ ti. 
and they’re freed from enmity.” 


“Satimato sada bhaddam, 
“It’s always auspicious for the mindful; 


satima sukhamedhati; 
the mindful prosper in happiness. 


Satimato suve seyyo, 
Each new day is better for the mindful, 


vera na parimuccati. 
but they’re not freed from enmity. 


Yassa sabbamahorattam, 
But someone whose mind delights in harmlessness, 


ahimsaya rato mano; 
all day and all night, 


Mettamso sabbabhutesu, 
with love for all living creatures— 


veram tassa na kenaci’ ti. 
they have no enmity for anyone.” 


10.05. 5. Sanusutta - 5. With 
Sanu 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena annatarissa upasikaya sanu 
nama putto yakkhena gahito hoti. 

Now at that time a certain lay woman had a son named 
Sanu who had been possessed by a native spirit. 


Atha kho sa upasika paridevamana tayam velayam 
ima gathayo abhasi: 

And as that lay woman wept, on that occasion she recited 
these verses: 


“Catuddasim pancadasim, 
“I have heard this from the perfected ones. 


ya ca pakkhassa atthami; 
The native spirits will not mess with anyone 


Patihariyapakkhanca, 
who lives the spiritual life 


atthangasusamagatam. 
by observing the sabbath 


Uposatham upavasanti, 
complete in all eight factors 


brahmacariyam cCaranti ye; 
on the fourteenth and the fifteenth days, 


Na tehi yakkha kilanti, 
and the eighth day of the fortnight, 


iti me arahatam sutam; 

as well as on the fortnight of special displays. 
Sa dani ajja passami, 

But now today I see 


yakkha kilanti sanuna’ ti. 
native spirits messing with Sanu.” 


“Catuddasim pancadasim, 
“What you heard from the perfected ones is right. 


ya ca pakkhassa atthami; 
The native spirits will not mess with anyone 


Patihariyapakkhanca, 
who lives the spiritual life 


atthangasusamagatam; 
by observing the sabbath 


Uposatham upavasanti, 
complete in all eight factors 


brahmacariyam Caranti ye. 
on the fourteenth and the fifteenth days, 


Na tehi yakkha kilanti, 
and the eighth day of the fortnight, 


sahu te arahatam sutam; 
as well as on the fortnight of special displays. 


Sanum pabuddham vajjasi, 
When Sanu regains consciousness tell him 


yakkhanam vacanam idam; 
this saying of the native spirits: 


Makasi papakam kammam, 
Don’t do bad deeds 


avi va yadi va raho. 
either openly or in secret. 


Sace ca papakam kammam, 
If you should do a bad deed, 


karissasi karosi va; 
or you're doing one now, 


Na te dukkha pamutyatthi, 
you won't be freed from suffering, 


uppaccapi palayato’ ti. 
though you fly away and flee.” 


“Matam va amma rodanti, 
“Mum, they cry for the dead, 


yO va jivam na dissati; 
or for one who’s alive but has disappeared. 


Jivantam amma passant, 
I’m alive and you can see me, 


kasma mam amma rodasi’ ti. 
so mum, why do you weep for me?” 


“Matam va putta rodanti, 
“Son, they cry for the dead, 


yO va jivam na dissati; 
or for one who’s alive but has disappeared. 


Yo ca kame Cajitvana, 
But someone who has given up sensual pleasures 


punaragacchate idha; 
only to come back here again: 


Tam vapi putta rodanti, 
they cry for them as well, 


puna jivam mato hi so. 
for though still alive they’re really dead. 


Kukkula ubbhato tata, 
My dear, you’ve been rescued from hot coals, 


kukkulam patitumicchasi; 
and you want to plunge right back in them! 


Naraka ubbhato tata, 
My dear, you’ve been rescued from the inferno, 


narakam patitumicchasi. 
and you want to plunge right back there! 


Abhidhavatha bhaddante, 
Keep pushing forward, it’s what’s best for you! 


kassa ujjhapayamase; 
Who have I got to complain to? 


Aditta nihatam bhandam, 
When your things have been saved from a fire, 


puna dayhitumicchasi1’ ti. 
would you want them to be burnt again?” 


10.06. 6. Piyankarasutta - 6. 


With Piyankara 
1. Indakavagga - 1. With Indaka 


Ekam samayam ayasma anuruddho savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma anuruddho rattiya 
paccusasamayam paccutthaya dhammapadani 
bhasati. 

Now at that time Venerable Anuruddha rose at the crack of 
dawn and recited passages of the teaching. 


Atha kho piyankaramata yakkhini puttakam evam 
tosesi: 

Then the native spirit Piyankara’s Mother soothed her little 
child, saying: 


“Ma saddam kari piyankara, 
“Don’t make a sound, Piyankara! 


Bhikkhu dhammapadani bhasati; 
A mendicant recites passages of the teaching. 


Api ca dhammapadam vijaniya, 
When we understand a passage, 


Patipajjema hitaya no siya. 
we can practice for our welfare. 


Panesu ca samyamamase, 
Let us keep from harming living creatures, 


Sampajanamusa na bhanamase; 
and speak no lying words. 


Sikkhema susilyamattano, 
We should train ourselves well in ethics, 


Api muccema pisacayoniya’” ti. 
and hopefully we’ll be freed from the goblin realm.” 


10.07.7. Punabbasusutta - 7. 


With Punabbasu 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena bhagava bhikkhu 
nibbanapatisamyuttaya dhammiya kathaya sandasseti 
samadapeti samuttejeti sampahamseti. 

Now at that time the Buddha was educating, encouraging, 
firing up, and inspiring the mendicants with a Dhamma talk 
about extinguishment. 


Te ca bhikkhu atthim katva manasi katva sabbacetasa 
samannaharitva ohitasota dhammam sunanti. 

And those mendicants were paying heed, paying attention, 
engaging wholeheartedly, and lending an ear. 


Atha kho punabbasumata yakkhini puttake evam 
tosesi: 

Then the native spirit Punabbasu’s Mother soothed her 
little children, saying: 


“Tunhi uttarike hohi, 
“Hush, little Uttara! 


tunhi hohi punabbasu; 
Hush, Punabbasu! 


Yavaham buddhasetthassa, 
For I want to listen to the teaching 


dhammam sossami satthuno. 
of the Teacher, the supreme Buddha. 


Nibbanam bhagava aha, 
Since the Blessed One spoke of extinguishment, 


sabbaganthappamocanam; 
the release from all ties, 


Ativela ca me hoti, 
I have a lasting love 


asmim dhamme piyayana. 
for this teaching. 


Piyo loke sako putto, 
In this world, your own child is dear; 


piyo loke sako pati; 
in this world, your own husband is dear; 


Tato piyatara mayham, 
but even greater than that is my love 


assa dhammassa maggana. 
for this teaching’s quest. 


Na hi putto pati vapi, 
For neither son nor husband, 


piyo dukkha pamocaye; 
dear as they are, can free you from suffering; 


Yatha saddhammassavanam, 
as listening to the true teaching 


dukkha moceti paninam. 
frees living creatures from suffering. 


Loke dukkhaparetasmim, 
In this world mired in suffering, 


Jaramaranasamyute; 
fettered by old age and death, 


Jaramaranamokkhaya, 
I want to listen to the teaching 


Yam dhammam abhisambudham; 
that the Buddha awakened to, 


Tam dhammam sotumicchami, 
which frees you from old age and death. 


Tunhi hohi punabbasu’ ti. 
So hush, Punabbasu!” 


“Amma na byaharissami, 
“Mom, I’m not speaking, 


tunhibhutayamuttara; 
and Uttara is silent, too. 


Dhammameva nisamehi, 
Focus just on the teaching, 


saddhammassavanam sukham; 
for it’s nice to listen to the true teaching. 


Saddhammassa anannaya, 
And it’s because we haven’t understood the teaching 


amma dukkham caramase. 
that we’ve lived in suffering, Mom. 


Esa devamanussanam, 
For those who are lost, gods and humans, 


sammulhanam pabhankaro; 
he shines a light. 


Buddho antimasariro, 
The Buddha, bearing his final body, 


dhammam deseti cakkhuma’ ti. 
the Seer teaches Dhamma.” 


“Sadhu kho pandito nama, 
“It’s good that my child’s so astute, 


putto jato uresayo; 
this child I bore and suckled! 


Putto me buddhasetthassa, 
My child loves the pure teaching 


dhammam suddham piyayati. 
of the supreme Buddha. 


Punabbasu sukhi hohi, 
Punabbasu, may you be happy! 


ajjahamhi samuggata; 
Today, I rise. 


Ditthani ariyasaccani, 
Hear me too, Uttara: 


uttarapi sunatu me” ti. 
I have seen the noble truths!” 


10.08. 8. Sudattasutta - 8. With 


Sudatta 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava rajagahe viharati sitavane. 
At one time the Buddha was staying near Rajagaha in the 
Cool Grove. 


Tena kho pana samayena anathapindiko gahapati 
rajagaham anuppatto hoti kenacideva karaniyena. 
Now at that time the householder Anathapindika had 
arrived at Rajagaha on some business. 


Assosi kho anathapindiko gahapati: 
He heard 


“buddho kira loke uppanno’ ti. 
a rumor that a Buddha had arisen in the world. 


Tavadeva ca pana bhagavantam dassanaya 
upasankamitukamo hoti. Athassa anathapindikassa 
gahapatissa etadahosi: 

Right away he wanted to go and see the Buddha, but he 
thought, 


“akalo kho ajja bhagavantam dassanaya 
upasankamitum. 
“It’s too late to go and see the Buddha today. 


Sve danaham kalena bhagavantam dassanaya 
gamissami” ti buddhagataya satiya nipajji. 

I’ll go and see him tomorrow.” He went to bed thinking of 
the Buddha. 


Rattiya sudam tikkhattum vutthasi pabhatanti 
mannamano. 

During the night he got up three times thinking it was 
morning. 


Atha kho anathapindiko gahapati yena 
sivathikadvaram tenupasankami. 
Then he approached the Sivaka Gate, 


Amanussa dvaram vivarimsu. 
and non-human beings opened it for him. 


Atha kho anathapindikassa gahapatissa nagaramha 
nikkhamantassa aloko antaradhayi, andhakaro 
paturahosi, bhayam chambhitattam lomahamso 
udapadi, tatova puna nivattitukamo ahosi. 

But as he was leaving the city, light vanished and darkness 
appeared to him. He felt fear, terror, and goosebumps, and 
wanted to turn back. 


Atha kho sivako yakkho antarahito 
saddamanussavesi: 
Then the invisible spirit Sivaka called out: 


“Satam hatthi satam assa, 
“A hundred elephants, a hundred horses, 


Satam assatariratha; 
a hundred mule-drawn chariots, 


Satam kannasahassani, 
a hundred thousand maidens 


Amukkamanikundala; 
bedecked with jewels and earrings: 


Ekassa padavitiharassa, 
these are not worth a sixteenth part 


Kalam nagghanti solasim. 
of a single forward stride! 


Abhikkama gahapati, 
Forward, householder! 


abhikkama gahapati; 
Forward, householder! 


Abhikkamanam te seyyo, 
Going forward is better for you, 


no patikkamanan’ ti. 
not turning back!” 


Atha kho anathapindikassa gahapatissa andhakaro 
antaradhayi, aloko paturahosi, yam ahosi bhayam 
chambhitattam lomahamso, so patippassambhi. 
Then darkness vanished and light appeared to 
Anathapindika. His fear, terror, and goosebumps settled 
down. 


Dutiyampi kho anathapindikassa gahapatissa aloko 
antaradhayi, andhakaro paturahosi, bhayam 
chambhitattam lomahamso udapadi, tatova puna 
nivattitukamo ahosi. 

But for a second time, light vanished and darkness 
appeared to him. ... 


Dutiyampi kho sivako yakkho antarahito 
saddamanussavesi: 
For a second time the invisible spirit Sivaka called out ... 


“Satam hatthi satam assa, 


. pe... 
Kalam nagghanti solasim. 
Abhikkama gahapati, 
abhikkama gahapati; 


Abhikkamanam te seyyo, 
“... Going forward is better for you, 


no patikkamanan’ ti. 
not turning back!” 


Atha kho anathapindikassa gahapatissa andhakaro 
antaradhayi, aloko paturahosi, yam ahosi bhayam 
chambhitattam lomahamso, so patippassambhi. 
Then darkness vanished and light appeared to 
Anathapindika. His fear, terror, and goosebumps settled 
down. 


Tatiyampi kho anathapindikassa gahapatissa aloko 
antaradhayi, andhakaro paturahosi, bhayam 
chambhitattam lomahamso udapadi, tatova puna 
nivattitukamo ahosi. 

But for a third time, light vanished and darkness appeared 
to him. ... 


Tatiyampi kho sivako yakkho antarahito 
saddamanussavesi: 
For a third time the invisible spirit Sivaka called out ... 


“Satam hatthi satam assa, 


.. pe... 

Kalam nagghanti solasim. 
Abhikkama gahapati, 
abhikkama gahapati; 


Abhikkamanam te seyyo, 
“... Going forward is better for you, 


no patikkamanan’ ti. 
not turning back!” 


Atha kho anathapindikassa gahapatissa andhakaro 
antaradhayi, aloko paturahosi, yam ahosi bhayam 
chambhitattam lomahamso, so patippassambhi. 
Then darkness vanished and light appeared to 
Anathapindika. His fear, terror, and goosebumps settled 
down. 


Atha kho anathapindiko gahapati yena sitavanam 
yena bhagava tenupasankami. 

Then the householder Anathapindika went to the Cool 
Grove and approached the Buddha. 


Tena kho pana samayena bhagava rattiya 
paccusasamayam paccutthaya abbhokase cankamati. 
Now at that time the Buddha had risen at the crack of dawn 
and was walking meditation in the open. 


Addasa kho bhagava anathapindikam gahapatim 
duratova agacchantam. 
He saw Anathapindika coming off in the distance. 


Disvana cankama orohitva pannatte asane nisidi. 


So he stepped down from the walking path, sat down on the 
seat spread out, 


Nisajja kho bhagava anathapindikam gahapatim 
etadavoca: 
and said to Anathapindika, 


“ehi, sudatta” ti. 
“Come, Sudatta.” 


Atha kho anathapindiko gahapati, nomena mam 
bhagava alapatiti, hattho udaggo tattheva bhagavato 
padesu sirasa nipatitva bhagavantam etadavoca: 
Then Anathapindika thought, “The Buddha calls me by 
name!” Smiling and joyful, he bowed with his head to the 
Buddha’s feet and said to him, 


“kacci, bhante, bhagava sukhamasayittha’” ti? 
“Sir, I trust the Buddha slept well?” 


“Sabbada ve sukham seti, 
“A brahmin who is fully extinguished 


brahmano parinibbuto; 
always sleeps well. 


Yo na limpati kamesu, 
Sensual pleasures slide off them, 


sitibhuto nirupadhi. 
they’re cooled, free of attachments. 


Sabba asattiyo chetva, 
Since they’ve cut off all clinging, 


vineyya hadaye daram; 


and removed the stress from the heart, 


Upasanto sukham seti, 
the peaceful sleep well, 


santim pappuyya cetasa’ ti. 
abiding in peace of mind.” 


10.09. 9. Pathamasukkasutta - 9. 


With the Nun Sukka (1st) 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena sukka bhikkhun1 mahatiya 
parisaya parivuta dhammam deseti. 

Now, at that time the nun Sukka was teaching Dhamma, 
surrounded by a large assembly. 


Atha kho sukkaya bhikkhuniya abhippasanno yakkho 
rajagahe rathikaya rathikam singhatakena 
singhatakam upasankamitva tayam velayam ima 
gathayo abhasi: 

Then a native spirit was so devoted to Sukka that he went 
street to street and square to square, and on that occasion 
recited these verses: 


“Kim me kata rajagahe manussa, 
“What’s up with these people in Rajagaha? 


Madhupitava seyare; 
They sleep like they’ve been drinking mead! 


Ye sukkam na payirupasanti, 
They don’t attend on Sukka 


Desentim amatam padam. 
as she’s teaching the deathless state. 


Tanca pana appativaniyam, 
But the wise— 


Asecanakamojavam; 

it’s as if they drink it up, 

Pivanti manne sappanna, 

so irresistible, delicious, and nutritious, 


Valahakamiva panthagu’ ti. 
like travelers enjoying a cool cloud.” 


10.10.10. Dutiyasukkasutta - 


10. With the Nun Sukka (2nd) 
1. Indakavagga - 1. With Indaka 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena annataro upasako sukkaya 
bhikkhuniya bhojanam adasi. 

Now at that time a certain lay follower gave food to the nun 
Sukka. 


Atha kho sukkaya bhikkhuniya abhippasanno yakkho 
rajagahe rathikaya rathikam singhatakena 
singhatakam upasankamitva tayam velayam imam 
gatham abhasi: 

Then a native spirit was so devoted to Sukka that he went 
street to street and square to square, and on that occasion 
recited these verses: 


“Punnam vata pasavi bahum, 
“O! He has made so much merit! 


Sappanno vatayam upasako; 
That lay follower is so very wise. 


Yo sukkaya adasi bhojanam, 
He just gave food to Sukka, 


Sabbaganthehi vippamuttiya” ti. 
who is released from all ties.” 


10.11.11. Cirasutta -11. With 


the Nun Cira 
1. Indakavagga - 1. With Indaka 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena annataro upasako cCiraya 
bhikkhuniya cCivaram adasi. 

Now at that time a certain lay follower gave a robe to the 
nun Cira. 


Atha kho ciraya bhikkhuniya abhippasanno yakkho 
rajagahe rathikaya rathikam singhatakena 
singhatakam upasankamitva tayam velayam imam 
gatham abhasi: 

Then a native spirit was so devoted to Cira that he went 
street to street and square to square, and on that occasion 
recited these verses: 


“Punnam vata pasavi bahum, 
“O! He has made so much merit! 


Sappanno vatayam upasako; 
That lay-follower is so very wise. 


Yo ciraya adasi Civaram, 
He gave a robe to Cira, 


Sabbayogehi vippamuttiya’” ti. 
who is released from all bonds.” 


10.12.12. Alavakasutta - 12. 


With Alavaka 
1. Indakavagga - 1. With Indaka 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava alaviyam viharati alavakassa 
yakkhassa bhavane. 

At one time the Buddha was staying near Alavi in the haunt 
of the native spirit Alavaka. 


Atha kho alavako yakkho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
etadavoca: 

Then the native spirit Alavaka went up to the Buddha, and 
said to him: 


“nikkhama, samana’ ti. 
“Get out, ascetic!” 


“Sadhavuso” ti bhagava nikkhami. 
Saying, “All right, sir,” the Buddha went out. 


“Pavisa, Samana” ti. 
“Get in, ascetic!” 


“Sadhavuso” ti bhagava pavisi. 
Saying, “All right, sir,” the Buddha went in. 


Dutiyampi kho alavako yakkho bhagavantam 
etadavoca: 

And for a second time the native spirit Alavaka said to the 
Buddha, 


“nikkhama, samana’ ti. 
“Get out, ascetic!” 


“Sadhavuso” ti bhagava nikkhami. 
Saying, “All right, sir,” the Buddha went out. 


“Pavisa, Samana” ti. 
“Get in, ascetic!” 


“Sadhavuso” ti bhagava pavisi. 
Saying, “All right, sir,” the Buddha went in. 


Tatiyampi kho alavako yakkho bhagavantam 
etadavoca: 

And for a third time the native spirit Alavaka said to the 
Buddha, 


“nikkhama, samana’ ti. 
“Get out, ascetic!” 


“Sadhavuso” ti bhagava nikkhami. 
Saying, “All right, sir,” the Buddha went out. 


“Pavisa, Samana” ti. 
“Get in, ascetic!” 


“Sadhavuso” ti bhagava pavisi. 
Saying, “All right, sir,” the Buddha went in. 


Catutthampi kho alavako yakkho bhagavantam 
etadavoca: 

And for a fourth time the native spirit Alavaka said to the 
Buddha, 


“nikkhama, samana’ ti. 


“Get out, ascetic!” 


“Na khvaham tam, avuso, nikkhamissami. 
“No, sir, I won’t get out. 


Yam te karanityam tam karohi’ ti. 
Do whatever you have to do.” 


“Panham tam, samana, pucchissami. 
“T will ask you a question, ascetic. 


Sace me na byakarissasi, cittam va te khipissami, 
hadayam va te phalessami, padesu va gahetva 
paragangaya khipissami” ti. 

If you don’t answer me, I’ll drive you insane, or explode 
your heart, or grab you by the feet and throw you to the far 
shore of the Ganges!” 


“Na khvaham tam, avuso, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya, yo me cittam va khipeyya hadayam 
va phaleyya, padesu va gahetva paragangaya 
khipeyya. 

“T don’t see anyone in this world with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans who could do that to me. 


Api ca tvam, avuso, puccha yada kankhasi’ ti (). 
But anyway, ask what you wish.” 


“Kimsudha vittam purisassa settham, 
“What’s a person’s best wealth? 


Kimsu sucinnam sukhamavahati; 
What brings happiness when practiced well? 


Kimsu have sadutaram rasanam, 
What’s the sweetest taste of all? 


Kathamjivim jivitamahu setthan’ ti. 
The one who they say has the best life: how do they live?” 


“Saddhidha vittam purisassa settham, 
“Faith here is a person’s best wealth. 


Dhammo sucinno sukhamavahati; 
The teaching brings happiness when practiced well. 


Saccam have sadutaram rasanam, 
Truth is the sweetest taste of all. 


Pannajivim jivitamahu setthan’ ti. 
The one who they say has the best life lives by wisdom.” 


“Kathamsu tarati ogham, 
“How do you cross the flood? 


kathamsu tarati annavam; 
How do you cross the deluge? 


Kathamsu dukkhamacceti, 
How do you get over suffering? 


kathamsu parisujjhati’ ti. 
How do you get purified?” 


“Saddhaya tarati ogham, 
“By faith you cross the flood, 


appamadena annavam; 
and by diligence the deluge. 


Viriyena dukkhamacceti, 
By energy you get past suffering, 


pannaya parisujjhati” ti. 
and you’re purified by wisdom.” 


“Kathamsu labhate pannam, 
“How do you get wisdom? 


kathamsu vindate dhanam; 
How do you earn wealth? 


Kathamsu kittim pappoti, 
How do you get a good reputation? 


katham mittani ganthati; 
How do you hold on to friends? 


Asma loka param lokam, 
How do the departed not grieve 


katham pecca na socati” ti. 
when passing from this world to the next?” 


“Saddahano arahatam, 
“One who is diligent and discerning 


dhammam nibbanapattiya; 
gains wisdom by wanting to learn, 


Sussusam labhate pannam, 
having faith in the perfected ones, 


appamatto vicakkhano. 
and the teaching for becoming extinguished. 


Patirupakari dhurava, 
Being responsible, acting appropriately, 


utthata vindate dhanam; 
and working hard you earn wealth. 


Saccena kittim pappoti, 
Truthfulness wins you a good reputation. 


dadam mittani ganthati; 
You hold on to friends by giving. 


Asma loka param lokam, 
That’s how the departed do not grieve 


evam pecca na socati. 
when passing from this world to the next. 


Yassete caturo dhamma, 
A faithful householder 


saddhassa gharamesino; 
who has these four qualities 


Saccam dhammo dhiti cago, 
does not grieve after passing away: 


Sa ve pecca na socati. 
truth, principle, steadfastness, and generosity. 


Ingha annepi pucchassu, 
Go ahead, ask others as well, 


puthu samanabrahmane; 
there are many ascetics and brahmins. 


Yadi sacca dhamma Caga, 
See whether anything better is found 


khantya bhiyyodha vijjati” ti. 
than truth, selfcontrol, generosity, and patience.” 


“Katham nu dani puccheyyam, 
“Why now would I question 


puthu samanabrahmane; 
the many ascetics and brahmins? 


Yoham ajja pajanami, 
Today I understand 


yo attho samparayiko. 
what’s good for the next life. 


Atthaya vata me buddho, 
It was truly for my benefit 


vasayalavimagama; ; 
that the Buddha came to stay at Alavi. 


Yoham ajja pajanami, 
Today I understand 


yattha dinnam mahapphalam. 
where a gift is very fruitful. 


So aham vicarissami, 
I myself will journey 


Gama gamam pura puram; 
village to village, town to town, 


Namassamano sambuddham, 
paying homage to the Buddha, 


Dhammassa ca sudhammatan’” ti. 
and the natural excellence of the teaching!” 


Indakavaggo pathamo. 

Indako sakka suci Ca, 
Manibhaddo ca sanu Ca; 
Piyankara punabbasu sudatto Ca, 
Dve sukka ciraalaviti dvadasa. 


Yakkhasamyuttam samattam. 
The Linked Discourses with Native Spirits are complete. 


11.01.1. Suvirasutta - 1. With 


Suvira 
1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, asura deve abhiyamsu. 
“Once upon a time, mendicants, the demons marched 
against the gods. 


Atha kho, bhikkhave, sakko devanamindo suviram 
devaputtam amantesi: 
Then Sakka, lord of gods, addressed the god Suvira, 


‘ete, tata suvira, asura deve abhiyanti. 
‘Dear Suvira, the demons march against the gods! 


Gaccha, tata suvira, asure paccuyyahr'ti. 
Go, and march against the demons!’ 


‘Evam, bhaddantava’ti kho, bhikkhave, suviro 
devaputto sakkassa devanamindassa patissutva 
pamadam apadesi. 

‘Yes, lord,’ replied Suvira. But he fell into negligence. 


Dutiyampi kho, bhikkhave, sakko devanamindo 
suviram devaputtam amantesi: 
For a second time Sakka addressed Suvira, 


‘ete, tata suvira, asura deve abhiyanti. 
‘Dear Suvira, the demons march against the gods! 


Gaccha, tata suvira, asure paccuyyahr’ti. 
Go, and march against the demons!’ 


‘Evam, bhaddantava’ti kho, bhikkhave, suviro 
devaputto sakkassa devanamindassa patissutva 
dutiyampi pamadam apadesi. 

‘Yes, lord,’ replied Suvira. But for a second time he fell into 
negligence. 


Tatiyampi kho, bhikkhave, sakko devanamindo 
suviram devaputtam amantesi: 
For a third time Sakka addressed Suvira, 


‘ete, tata suvira, asura deve abhiyanti. 
‘Dear Suvira, the demons march against the gods! 


Gaccha, tata suvira, asure paccuyyahr'ti. 
Go, and march against the demons!’ 


‘Evam, bhaddantava’ti kho, bhikkhave, suviro 
devaputto sakkassa devanamindassa patissutva 
tatiyampi pamadam apadesi. 

‘Yes, lord,’ replied Suvira. But for a third time he fell into 
negligence. 


Atha kho, bhikkhave, sakko devanamindo suviram 
devaputtam gathaya ajjhabhasi: 
Then Sakka addressed the god Suvira in verse: 


‘Anutthaham avayamam, 
‘Suvira, go to that place 


sukham yatradhigacchati; 
where you can achieve happiness 


Suvira tattha gacchahi, 
without working for it or trying hard— 


manca tattheva papaya’ti. 
and take me with you!’ 


‘Alasvassa anutthata, 
‘That a lazy man who does no work, 


na ca kiccani karaye; 
and doesn’t do his duty, 


Sabbakamasamiddhassa, 
should fulfill all his desires: 


tam me sakka varam disa’ti. 
Sakka, grant me this boon!’ 


‘Yatthalaso anutthata, 
‘Suvira, go to that place 


accantam sukhamedhati; 
where a lazy man who does no work 


Suvira tattha gacchahi, 
prospers in unending happiness— 


manca tattheva papaya’ti. 
and take me with you!’ 


‘Akammuna devasettha, 
‘O Sakka, best of gods, 


sakka vindemu yam sukham; 
that we might find the happiness 


Asokam anupayasam, 
that’s sorrowless, unstressed: 


tam me sakka varam disa’ti. 
Sakka, grant me this boon!’ 


‘Sace atthi akammena, 
‘If there exists anyone anywhere 


koci kvaci na jivati; 
who can can live happily without working, 


Nibbanassa hi so maggo, 
that surely would be extinguishment’s path! 


suvira tattha gacchahi; 
Go there, Suvira, 


Manca tattheva papaya’ ti. 
and take me with you!’ 


So hi nama, bhikkhave, sakko devanamindo sakam 
punnaphalam upajivamano devanam tavatimsanam 
issariyadhipaccam rajjam karento utthanaviriyassa 
vannavadi bhavissati. 

So, mendicants, even Sakka, lord of gods—while living off of 
the fruit of his good and bad deeds, and ruling as sovereign 
lord over these gods of the Thirty-Three—will speak in 
praise of initiative and energy. 


Idha kho tam, bhikkhave, sobhetha, yam tumhe evam 
svakkhate dhammavinaye pabbajita samana 
utthaheyyatha ghateyyatha vayameyyatha appattassa 
pattiya anadhigatassa adhigamaya, asacchikatassa 
sacchikiriyaya’” ti. 

But since you have gone forth in such a well explained 
teaching and training, it would be truly beautiful for you to 
try hard, strive, and make an effort to attain the unattained, 
achieve the unachieved, and realize the unrealized!” 


11.02. 2. Susimasutta - 2. With 


Susima 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, asura deve abhiyamsu. 
“Once upon a time, mendicants, the demons marched 
against the gods. 


Atha kho, bhikkhave, sakko devanamindo susimam 
devaputtam amantesi: 
Then Sakka, lord of gods, addressed the god Susima, 


‘ete, tata susima, asura deve abhiyanti. 
‘Dear Susima, the demons march against the gods! 


Gaccha, tata susima, asure paccuyyahyt'ti. 
Go, and march against the demons!’ 


‘Evam, bhaddantava’ti kho, bhikkhave, susimo 
devaputto sakkassa devanamindassa patissutva 
pamadam apadesi. 

‘Yes, lord,’ replied Susima. But he fell into negligence. 


Dutiyampi kho, bhikkhave, sakko devanamindo 
susimam devaputtam amantesi ... pe ... 
For a second time ... 


dutiyampi pamadam apadesi. 

Tatiyampi kho, bhikkhave, sakko devanamindo 
susimam devaputtam amantesi ... pe ... 

For a third time ... 

tatiyampi pamadam apadesi. 

Atha kho, bhikkhave, sakko devanamindo susimam 
devaputtam gathaya ajjhabhasi: 


Then Sakka addressed the god Susima in verse: 


‘Anutthaham avayamam, 
‘Susima, go to that place 


sukham yatradhigacchati; 
where you can achieve happiness 


Susima tattha gacchahi, 
without working for it or trying hard— 


manca tattheva papaya’ti. 
and take me with you!’ 


‘Alasvassa anutthata, 
‘That a lazy man who does no work, 


na ca kiccani karaye; 
and doesn’t do his duty, 


Sabbakamasamiddhassa, 
should fulfill all his desires: 


tam me sakka varam disa’ti. 
Sakka, grant me this boon!’ 


‘Yatthalaso anutthata, 
‘Susima, go to that place 


accantam sukhamedhati; 
where a lazy man who does no work 


Susima tattha gacchahi, 
prospers in unending happiness— 


manca tattheva papaya’ti. 
and take me with you!’ 


‘Akammuna devasettha, 
‘O Sakka, best of gods, 


sakka vindemu yam sukham; 
that we might find the happiness 


Asokam anupayasam, 
that’s sorrowless, unstressed: 


tam me sakka varam disa’ti. 
Sakka, grant me this boon!’ 


‘Sace atthi akammena, 
‘If there exists anywhere a place 


koci kvaci na jivati; 
where you can live happily without working, 


Nibbanassa hi so maggo, 
that surely would be extinguishment’s path! 


susima tattha gacchahi; 
Susima, go to that place 


Manca tattheva papaya’ ti. 
and take me with you!’ 


So hi nama, bhikkhave, sakko devanamindo sakam 
punnaphalam upajivamano devanam tavatimsanam 
issariyadhipaccam rajjam karento utthanaviriyassa 
vannavadi bhavissati. 

So, mendicants, even Sakka, lord of gods—while living off of 
the fruit of his good and bad deeds, and ruling as sovereign 
lord over these gods of the Thirty-Three—will speak in 
praise of initiative and energy. 


Idha kho tam, bhikkhave, sobhetha, yam tumhe evam 
svakkhate dhammavinaye pabbajita samana 
utthaheyyatha ghateyyatha vayameyyatha appattassa 
pattiya, anadhigatassa adhigamaya, asacchikatassa 
sacchikiriyaya’” ti. 

But since you have gone forth in such a well explained 
teaching and training, it would be truly beautiful for you to 
try hard, strive, and make an effort to attain the unattained, 
achieve the unachieved, and realize the unrealized!” 


11.03.3. Dhajaggasutta - 3. The 


Banner’s Crest 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

“Once upon a time, mendicants, a battle was fought 
between the gods and the demons. 


Atha kho, bhikkhave, sakko devanamindo deve 
tavatimse amantesi: 

Then Sakka, lord of gods, addressed the gods of the Thirty- 
Three: 


‘Sace, marisa, devanam sangamagatanam uppajjeyya 

bhayam va chambhitattam va lomahamso va, mameva 
tasmim samaye dhajaggam ullokeyyatha. 

‘Good sirs, when the gods are fighting, if you get scared or 

terrified, just look up at my banner’s crest. 


Mamanhi vo dhajaggam ullokayatam yam bhavissati 
bhayam va chambhitattam va lomahamso va, so 
pahiyissati. 

Then your fear and terror will go away. 


No ce me dhajaggam ullokeyyatha, atha pajapatissa 
devarajassa dhajaggam ullokeyyatha. 

If you can’t see my banner’s crest, then look up at the 
banner’s crest of Pajapati, king of gods. 


Pajapatissa hi vo devarajassa dhajaggam ullokayatam 
yam bhavissati bhayam va chambhitattam va 
lomahamso va, so pahiyissati. 

Then your fear and terror will go away. 


No ce pajapatissa devarajassa dhajaggam 
ullokeyyatha, atha varunassa devarajassa dhajaggam 
ullokeyyatha. 

If you can’t see his banner’s crest, then look up at the 
banner’s crest of Varuna, king of gods. 


Varunassa hi vo devarajassa dhajaggam ullokayatam 
yam bhavissati bhayam va chambhitattam va 
lomahamso va, so pahiyissati. 

Then your fear and terror will go away. 


No ce varunassa devarajassa dhajaggam 
ullokeyyatha, atha isanassa devarajassa dhajaggam 
ullokeyyatha. 

If you can’t see his banner’s crest, then look up at the 
banner’s crest of Isana, king of gods. 


Isanassa hi vo devarajassa dhajaggam ullokayatam 
yam bhavissati bhayam va chambhitattam va 
lomahamso va, so pahiyissati’ti. 


Then your fear and terror will go away.’ 


Tam kho pana, bhikkhave, sakkassa va 
devanamindassa dhajaggam ullokayatam, pajapatissa 
va devarajassa dhajaggam ullokayatam, varunassa va 
devarajassa dhajaggam ullokayatam, isanassa va 
devarajassa dhajaggam ullokayatam yam bhavissati 
bhayam va chambhitattam va lomahamso va, so 
pahiyethapi nopi pahiyetha. 

However, when they look up at those banner’s crests their 
fear and terror might go away or it might not. 


Tam kissa hetu? 
Why is that? 


Sakko hi, bhikkhave, devanamindo avitarago 
avitadoso avitamoho bhiru chambhi utrasi palayiti. 
Because Sakka is not free of greed, hate, and delusion. He 
gets fearful, scared, terrified, and runs away. 


Ahanca kho, bhikkhave, evam vadami: 
But, mendicants, I say this: 


‘sace tumhakam, bhikkhave, arannagatanam va 
rukkhamulagatanam va sunnagaragatanam va 
uppajjeyya bhayam va chambhitattam va lomahamso 
va, Mameva tasmim samaye anussareyyatha: 

If you’ve gone to a wilderness, or to the root of a tree, or to 
an empty hut and you get scared or terrified, just recollect 
me: 


“itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’” ti. 


‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Mamanhi vo, bhikkhave, anussaratam yam bhavissati 
bhayam va chambhitattam va lomahamso va, so 
pahiyissati. 

Then your fear and terror will go away. 


No ce mam anussareyyatha, atha dhammam 
anussareyyatha: 
If you can’t recollect me, then recollect the teaching: 


“svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Dhammanhi vo, bhikkhave, anussaratam yam 
bhavissati bhayam va chambhitattam va lomahamso 
va, so pahiyissati. 

Then your fear and terror will go away. 


No ce dhammam anussareyyatha, atha sangham 
anussareyyatha: 

If you can’t recollect the teaching, then recollect the 
Sangha: 


“suppatipanno bhagavato savakasangho 
ujuppatipanno bhagavato savakasangho 
nayappatipanno bhagavato savakasangho 
samicippatipanno bhagavato savakasangho, yadidam 


cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho, ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa” ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Sanghanhi vo, bhikkhave, anussaratam yam 
bhavissati bhayam va chambhitattam va lomahamso 
va, so pahiyissati. 

Then your fear and terror will go away. 


Tam kissa hetu? 
Why is that? 


Tathagato hi, bhikkhave, araham sammasambuddho 
vitarago vitadoso vitamoho abhiru acchambhi 
anutrasi apalayl’ ”’ ti. 

Because the Realized One is free of greed, hate, and 
delusion. He does not get fearful, scared, terrified, or run 
away.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Aranne rukkhamule va, 
“In the wilderness, at a tree’s root, 


sunnagareva bhikkhavo; 
or an empty hut, O mendicants, 


Anussaretha sambuddham, 
recollect the Buddha, 


bhayam tumhaka no siya. 
and no fear will come to you. 


No ce buddham sareyyatha, 
If you can’t recollect the Buddha— 


lokajettham narasabham; 
the eldest in the world, the bull of a man— 


Atha dhammam sareyyatha, 
then recollect the teaching, 


niyyanikam sudesitam. 
emancipating, well taught. 


No ce dhammam sareyyatha, 
If you can’t recollect the teaching— 


niyyanikam sudesitam; 
emancipating, well taught— 


Atha sangham sareyyatha, 
then recollect the Sangha, 


punnakkhettam anuttaram. 
the supreme field of merit. 


Evam buddham sarantanam, 
Thus recollecting the Buddha, 


Dhammam sanghanca bhikkhavo; 
the teaching, and the Sangha, mendicants, 


Bhayam va chambhitattam va, 
fear and terror 


Lomahamso na hessat1” ti. 
and goosebumps will be no more.” 


11.04. 4. Vepacittisutta - 4. With 


Vepacitti 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

“Once upon a time, mendicants, a battle was fought 
between the gods and the demons. 


Atha kho, bhikkhave, vepacitti asurindo asure 
amantesi: 
Then Vepacitti, lord of demons, addressed the demons, 


‘sace, marisa, devanam asurasangame samupabyulhe 
asura jineyyum deva parajineyyum, yena nam sakkam 
devanamindam kanthapancamehi bandhanehi 
bandhitva mama santike aneyyatha asurapuran’ti. 
‘My good sirs, if the demons defeat the gods in this battle, 
bind Sakka, the lord of gods, by his limbs and neck and 
bring him to my presence in the castle of demons.’ 


Sakkopi kho, bhikkhave, devanamindo deve 
tavatimse amantesi: 

Meanwhile, Sakka, lord of gods, addressed the gods of the 
Thirty-Three, 


‘sace, marisa, devanam asurasangame samupabyulhe 
deva jineyyum asura parajineyyum, yena nam 
vepacittim asurindam kanthapancamehi bandhanehi 
bandhitva mama santike aneyyatha 
sudhammasabhan’ti. 


‘My good sirs, if the gods defeat the demons in this battle, 
bind Vepacitti by his limbs and neck and bring him to my 
presence in the Sudhamma hall of the gods.’ 


Tasmim kho pana, bhikkhave, sangame deva jinimsu, 
asura parajinimsu. 
In that battle the gods won and the demons lost. 


Atha kho, bhikkhave, deva tavatimsa vepacittim 
asurindam kanthapancamehi bandhanehi bandhitva 
sakkassa devanamindassa santike anesum 
sudhammasabham. 

So the gods of the Thirty-Three bound Vepacitti by his limbs 
and neck and brought him to Sakka’s presence in the 
Sudhamma hall of the gods. 


Tatra sudam, bhikkhave, vepacitti asurindo 
kanthapancamehi bandhanehi baddho sakkam 
devanamindam sudhammasabham pavisantanca 
nikkhamantanca asabbhahi pharusahi vacahi 
akkosati paribhasati. 

And as Sakka was entering and leaving the hall, Vepacitti 
abused and insulted him with rude, harsh words. 


Atha kho, bhikkhave, matali sangahako sakkam 
devanamindam gathahi ajjhabhasi: 
So Matali the charioteer addressed Sakka in verse, 


‘Bhaya nu maghava sakka, 
‘O Maghava, O Sakka, 


dubbalya no titikkhasi; 
is it from fear or from weakness 


Sunanto pharusam vacam, 
that you put up with such harsh words 


sammukha vepacittino’ ti. 
in the presence of Vepacitti?’ 


‘Naham bhaya na dubbalya, 
‘It’s not out of fear or weakness 


khamami vepacittino; 

that I’m patient with Vepacitti. 
Kathanhi madiso vinnu, 

For how can a sensible person like me 


balena patisamyuje’ ti. 
get in a fight with a fool?’ 


‘Bhiyyo bala pabhijjeyyum, 
‘Fools would vent even more 


no Cassa patisedhako; 
if there’s no-one to put a stop to them. 


Tasma bhusena dandena, 
So a wise one should stop 


dhiro balam nisedhaye'’ ti. 
a fool with forceful punishment.’ 


‘Etadeva aham manne, 
‘T think that this is the only way 


balassa patisedhanam; 
to put a stop to a fool, 


Param sankupitam natva, 
when you know that the other is upset, 


yo sato upasammat?’ti. 
be mindful and stay calm.’ 


‘Etadeva titikkhaya, 
‘I see this fault, Vasava, 


vajjam passami vasava; 
in just being patient. 


Yada nam mannati balo, 
When a fool thinks, 


bhaya myayam titikkhati; 
“He puts up with me out of fear,” 


Ajjharuhati dummedho, 
the idiot will go after you even harder, 


gova bhiyyo palayinan’ti. 

like a cow chasing someone who runs away.’ 
‘Kamam mannatu va ma va, 

‘Let him think this if he wishes, or not— 


bhaya myayam titikkhati; 
“He puts up with me out of fear.” 


Sadatthaparama attha, 
Of goals culminating in one’s own good, 


khantya bhiyyo na vijjati. 
none better than patience is found. 


Yo have balava santo, 
When a strong person 


dubbalassa titikkhati; 
puts up with a weakling, 


Tamahu paramam khantim, 
they call that the ultimate patience, 


niccam khamati dubbalo. 
for a weakling must always be patient. 


Abalam tam balam ahu, 
The strength of folly 


yassa balabalam balam; 
is really just weakness, they say. 


Balassa dhammaguttassa, 
But no-one can challenge a person 


pativatta na vijjati. 
who’s strong, guarded by the teaching. 


Tasseva tena papiyo, 
When you get angry at an angry person 


yo kuddham patikujjhati; 
you just make things worse for yourself. 


Kuddham appatikujjhanto, 
When you don’t get angry at an angry person 


sangamam jeti dujjayam. 
you win a battle hard to win. 


Ubhinnamattham carati, 
When you know that the other is angry, 


attano Ca parassa Ca; 
you act for the good of both 


Param sankupitam natva, 
yourself and the other 


yo sato upasammati. 
if you’re mindful and stay calm. 


Ubhinnam tikicchantanam, 
People unfamiliar with the teaching 


attano Ca parassa Ca; 
consider one who heals both 


Jana mannanti baloti, 
oneself and the other 


ye dhammassa akovida’ti. 
to be a fool.’ 


So hi nama, bhikkhave, sakko devanamindo sakam 
punnaphalam upajivamano devanam tavatimsanam 
issariyadhipaccam rajjam karento khantisoraccassa 
vannavadi bhavissati. 

So, mendicants, even Sakka, lord of gods—while living off of 
the fruit of his good and bad deeds, and ruling as sovereign 
lord over these gods of the Thirty-Three—will speak in 
praise of patience and gentleness. 


Idha kho tam, bhikkhave, sobhetha yam tumhe evam 
svakkhate dhammavinaye pabbajita samana khama 
ca bhaveyyatha sorata ca” ti. 

But since you have gone forth in such a well explained 
teaching and training, it would be truly beautiful for you to 


yw 
! 


be patient and gentle 


11.05.5. Subhasitajayasutta - 5. 
Victory by Good Speech 


1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

“Once upon a time, mendicants, a battle was fought 
between the gods and the demons. 


Atha kho, bhikkhave, vepacitti asurindo sakkam 
devanamindam etadavoca: 
Then Vepacitti, lord of demons, said to Sakka, lord of gods, 


‘hotu, devanaminda, subhasitena jayo’ti. 
‘Lord of gods, let there be victory by fine words!’ 


‘Hotu, vepacitti, subhasitena jayo’ti. 
‘Vepacitti, let there be victory by fine words!’ 


Atha kho, bhikkhave, deva ca asura Ca parisajje 
thapesum: 

Then the gods and the demons appointed a panel of judges, 
saying, 


‘ime no subhasitadubbhasitam ajanissanty’ti. 
‘These will understand our good and bad statements.’ 


Atha kho, bhikkhave, vepacitti asurindo saakkam 
devanamindam etadavoca: 
Then Vepacitti, lord of demons, said to Sakka, lord of gods, 


‘bhana, devanaminda, gathan’ti. 
‘Lord of gods, recite a verse!’ 


Evam vutte, bhikkhave, sakko devanamindo 
vepacittim asurindam etadavoca: 
When he said this, Sakka said to him, 


‘tumhe khvettha, vepacitti, pubbadeva. 
‘Vepacitti, you are the elder god here. 


Bhana, vepacitti, gathan’ti. 
Recite a verse.’ 


Evam vutte, bhikkhave, vepacitti asurindo imam 
gatham abhasi: 
So Vepacitti recited this verse: 


‘Bhiyyo bala pabhijjeyyum, 
‘Fools would vent even more 


no cassa patisedhako; 
if there’s no-one to put a stop to them. 


Tasma bhusena dandena, 
So an intelligent person should stop 


dhiro balam nisedhaye'’ ti. 
a fool with forceful punishment.’ 


Bhasitaya kho pana, bhikkhave, vepacittina 
asurindena gathaya asura anumodimsu, deva tunhi 
ahesum. 

The demons applauded Vepacitti’s verse, while the gods 
remained silent. 


Atha kho, bhikkhave, vepacitti asurindo sakkam 
devanamindam etadavoca: 
Then Vepacitti said to Sakka, 


‘bhana, devanaminda, gathan’ti. 
‘Lord of gods, recite a verse!’ 


Evam vutte, bhikkhave, sakko devanamindo imam 
gatham abhasi: 
So Sakka recited this verse: 


‘Etadeva aham manne, 
‘T think that this is the only way 


balassa patisedhanam; 
to put a stop to a fool, 


Param sankupitam natva, 
when you know that the other is upset, 


yo sato upasammat?’ti. 
be mindful and stay calm.’ 


Bhasitaya kho pana, bhikkhave, sakkena 
devanamindena gathaya, deva anumodimsu, asura 
tunhi ahesum. 

The gods applauded Sakka’s verse, while the demons 
remained silent. 


Atha kho, bhikkhave, sakko devanamindo vepacittim 
asurindam etadavoca: 
Then Sakka said to Vepacitti, 


‘bhana, vepacitti, gathan’ti. 
“Vepacitti, recite a verse!’ 


Evam vutte, bhikkhave, vepacitti asurindo imam 
gatham abhasi: 
So Vepacitti recited this verse: 


‘Etadeva titikkhaya, 
‘I see this fault, Vasava, 


Vajjam passami vasava; 
in just being patient. 


Yada nam mannati balo, 
When a fool thinks, 


bhaya myayam titikkhati; 
“He puts up with me out of fear,” 


Ajjharuhati dummedho, 
the idiot will go after you even harder, 


gova bhiyyo palayinan’ti. 
like a cow chasing someone who runs away.’ 


Bhasitaya kho pana, bhikkhave, vepacittina 
asurindena gathaya asura anumodimsu, deva tunhi 
ahesum. 

The demons applauded Vepacitti’s verse, while the gods 
remained silent. 


Atha kho, bhikkhave, vepacitti asurindo saakkam 
devanamindam etadavoca: 
Then Vepacitti said to Sakka, 


‘bhana, devanaminda, gathan’ti. 
‘Lord of gods, recite a verse!’ 


Evam vutte, bhikkhave, sakko devanamindo ima 
gathayo abhasi: 
So Sakka recited this verse: 


‘Kamam mannatu va ma va, 
‘Let him think this if he wishes, or not— 


bhaya myayam titikkhati; 
“He puts up with me out of fear.” 


Sadatthaparama attha, 
Of goals culminating in one’s own good, 


khantya bhiyyo na vijjati. 
none better than patience is found. 


Yo have balava santo, 
When a strong person 


dubbalassa titikkhati; 
puts up with a weakling, 


Tamahu paramam khantim, 
they call that the ultimate patience, 


niccam khamati dubbalo. 
for a weakling must always be patient. 


Abalam tam balam ahu, 
The strength of folly 


yassa balabalam balam; 
is really just weakness, they Say. 


Balassa dhammaguttassa, 
But no-one can challenge a person 


pativatta na vijjati. 
who’s strong, guarded by the teaching. 


Tasseva tena papiyo, 
When you get angry at an angry person 


yo kuddham patikujjhati; 
you just make things worse for yourself. 


Kuddham appatikujjhanto, 
When you don’t get angry at an angry person 


sangamam jeti dujjayam. 
you win a battle hard to win. 


Ubhinnamattham carati, 
When you know that the other is angry, 


attano Ca parassSa Ca; 
you act for the good of both 


Param sankupitam natva, 
yourself and the other 


yo sato upasammati. 
if you’re mindful and stay calm. 


Ubhinnam tikicchantanam, 
People unfamiliar with the teaching 


attano Ca parassa Ca; 
consider one who heals both 


Jana mannanti baloti, 
oneself and the other 


ye dhammassa akovida’ti. 
to be a fool.’ 


Bhasitasu kho pana, bhikkhave, sakkena 
devanamindena gathasu, deva anumodimsu, asura 
tunhi ahesum. 

The gods applauded Sakka’s verses, while the demons 
remained silent. 


Atha kho, bhikkhave, devananca asurananca pariSajja 
etadavocum: 

Then the panel of judges consisting of both gods and 
demons said this, 


‘bhasita kho vepacittina asurindena gathayo. 
‘The verses spoken by Vepacitti 


Ta ca kho sadandavacara sasatthavacara, iti 
bhandanam iti viggaho iti kalaho. 

evoke punishment and violence. That’s how you get 
arguments, quarrels, and disputes. 


Bhasita kho sakkena devanamindena gathayo. 
The verses spoken by Sakka 


Ta ca kho adandavacara asatthavacara, iti 
abhandanam iti aviggaho iti akalaho. 

don’t evoke punishment and violence. That’s how you stay 
free of arguments, quarrels, and disputes. 


Sakkassa devanamindassa subhasitena jayo’ti. 
Sakka, lord of gods, wins victory by fine words!’ 


Iti kho, bhikkhave, sakkassa devanamindassa 
subhasitena jayo ahosi’ ti. 


And that’s how Sakka came to win victory by fine words.” 


11.06. 6. Kulavakasutta - 6. Bird 


Nests 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

“Once upon a time, mendicants, a battle was fought 
between the gods and the demons. 


Tasmim kho pana, bhikkhave, sangame asura 
jinimsu, deva parajinimsu. 
In that battle the demons won and the gods lost. 


Parajita ca kho, bhikkhave, deva apayamsveva 
uttarenamukha, abhiyamsveva ne asura. 
Defeated, the gods fled north with the demons in pursuit. 


Atha kho, bhikkhave, sakko devanamindo matali 
sangahakam gathaya ajjhabhasi: 

Then Sakka, lord of gods, addressed his charioteer Matali in 
verse: 


‘Kulavaka matali simbalismim, 
‘Matali, don’t ram the bird nests 


Isamukhena parivajjayassu; 
in the red silk-cotton woods with your chariot pole. 


Kamam Cajama asuresu panam, 
I’d rather give up our lives to the demons 


Mayime dija vikulavaka ahesun’ti. 
than deprive these birds of their nests.’ 


‘Evam, bhaddantava’ti kho, bhikkhave, matali 
sangahako sakkassa devanamindassa patissutva 
sahassayuttam ajannaratham paccudavattesi. 

‘Yes, lord,’ replied Matali. And he turned the chariot back 
around, with its team of a thousand thoroughbreds. 


Atha kho, bhikkhave, asuranam etadahosi: 
Then the demons thought, 


‘paccudavatto kho dani sakkassa devanamindassa 
sahassayutto ajannaratho. 
‘Now Sakka’s chariot has turned back. 


Dutiyampi kho deva asurehi sangamessanti’ti bhita 
asurapurameva pavisimsu. 

The demons will have to fight the gods a second time!’ 
Terrified, they retreated right away to the castle of the 
demons. 


Iti kho, bhikkhave, sakkassa devanamindassa 
dhammena jayo ahosi’ ti. 
And that’s how Sakka came to win victory by principle.” 


11.07.7. Nadubbhiyasutta - 7. 


Not Betray 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, sakkassa 
devanamindassa rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

“Once upon a time, mendicants, as Sakka, lord of gods, was 
in private retreat this thought came to his mind, 


‘yopi me assa supaccatthiko tassapaham na 
dubbheyyan’ti. 
‘T should never betray even a sworn enemy.’ 


Atha kho, bhikkhave, vepacitti asurindo sakkassa 
devanamindassa cetasa cetoparivitakkamannaya yena 
sakko devanamindo tenupasankami. 

And then Vepacitti, lord of demons, knowing what Sakka 
was thinking, approached him. 


Addasa kho, bhikkhave, sakko devanamindo 
vepacittim asurindam duratova agacchantam. 
Sakka saw Vepacitti coming off in the distance, 


Disvana vepacittim asurindam etadavoca: 
and said to him, 


‘tittha, vepacitti, gahitos1’ti. 
‘Stop, Vepacitti, you’re caught!’ 


“‘Yadeva te, marisa, pubbe cittam, tadeva tvam ma 
pajahasi'ti. 
‘Dear sir, don’t give up the idea you just had!’ 


‘Sapassu Ca me, vepacitti, adubbhaya’ti. 
‘Swear, Vepacitti, that you won’t betray me.’ 


‘Yam musa bhanato papam, 
‘Whatever bad things happen to a liar, 


Yam papam ariyupavadino; 
or to someone who slanders the noble ones, 


Mittadduno ca yam papam, 
or to someone who betrays a friend, 


Yam papam akatannuno; 
or to someone who’s ungrateful, 


Tameva papam phusatu, 
the same bad things impact 


Yo te dubbhe sujampati’’ ti. 
anyone who betrays you, Suja’s husband.” 


11.08. 8. Verocanaasurindasutta 


- 8. Verocana, Lord of Demons 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Tena kho pana samayena bhagava divaviharagato hoti 
patisallino. 

Now at that time the Buddha had gone into retreat for the 
day’s meditation. 


Atha kho sakko ca devanamindo verocano ca 
asurindo yena bhagava tenupasankamimsu; 
upasankamitva paccekam dvarabaham nissaya 
atthamsu. 

Then Sakka, lord of gods, and Verocana, lord of demons, 
approached the Buddha and stationed themselves one by 
each door-post. 


Atha kho verocano asurindo bhagavato santike imam 
gatham abhasi: 
Then Verocana recited this verse in the Buddha’s presence: 


“Vayametheva puriso, 
“A man should make an effort 


yava atthassa nipphada; 
until his goal is accomplished. 


Nipphannasobhano attho, 
When goals are accomplished they shine: 


verocanavaco idan” ti. 


this is the word of Verocana!” 


“Vayametheva puriso, 
“A man should make an effort 


yava atthassa nipphada; 
until his goal is accomplished. 


Nipphannasobhano attho, 
Of goals that shine when accomplished, 


khantya bhiyyo na vijjati” ti. 
none better than patience is found.” 


“Sabbe satta atthajata, 
“All beings are goal-orientated, 


tattha tattha yatharaham; 
as befits them in each case. 


Samyogaparama tveva, 
But connection is the ultimate 


sambhoga sabbapaninam; 
of pleasures for all living creatures. 


Nipphannasobhano attho, 
When goals are accomplished they shine: 


verocanavaco idan’ ti. 
this is the word of Verocana!” 


“Sabbe satta atthajata, 
“All beings are goal-orientated, 


tattha tattha yatharaham; 


as befits them in each case. 


Samyogaparama tveva, 
But connection is the ultimate 


sambhoga sabbapaninam; 
of pleasures for all living creatures. 


Nipphannasobhano attho, 
Of goals that shine when accomplished, 


khantya bhiyyo na vijjati” ti. 
none better than patience is found.” 


11.09. 9. Arannayatanaisisutta - 


9. Hermits in the Wilderness 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, sambahula isayo 
silavanto kalyanadhamma arannayatane pannakutisu 
Ssammanti. 

“Once upon a time, mendicants, several hermits who were 
ethical, of good character, settled in leaf huts in a 
wilderness region. 


Atha kho, bhikkhave, sakko ca devanamindo vepacitti 
ca asurindo yena te isayo silavanto kalyanadhamma 
tenupasankamimsu. 

Then Sakka, lord of gods, and Vepacitti, lord of demons, 
went to those hermits. 


Atha kho, bhikkhave, vepacitti asurindo pataliyo 
upahana arohitva khaggam olaggetva chattena 
dhariyamanena aggadvarena assamam pavisitva te 
isayo silavante kalyanadhamme apabyamato karitva 
atikkami. 

Vepacitti put on his boots, strapped on his sword, and, 
carrying a sunshade, entered the hermitage through the 
main gate. He walked right past those hermits, keeping 
them at a distance. 


Atha kho, bhikkhave, sakko devanamindo pataliyo 
upahana orohitva khaggam annesam datva chattam 
apanametva dvareneva assamam pavisitva te isayo 


silavante kalyanadhamme anuvatam panjaliko 
namassamano atthasi. 

Sakka took off his boots, gave his sword to others, and, 
putting down his sunshade, entered the hermitage through 
a gate he happened upon. He stood downwind of those 
hermits, revering them with joined palms. 


Atha kho, bhikkhave, te isayo silavanto 
kalyanadhamma sakkam devanamindam gathaya 
ajjhabhasimsu: 

Then those hermits addressed Sakka in verse: 


‘Gandho isinam ciradikkhitanam, 
‘When hermits have been long ordained, 


Kaya cuto gacchati malutena; 
the odor of their bodies goes with the wind. 


Ito patikkamma sahassanetta, 
You’d better leave, O thousand-eyed! 


Gandho isinam asuci devaraja’ti. 
The odor of the hermits is unclean, king of gods.’ 


‘Gandho isinam ciradikkhitanam, 
‘When hermits have been long ordained, 


Kaya cuto gacchatu malutena; 
let the odor of their bodies go with the wind. 


Sucitrapuppham sirasmimva malam, 
We yearn for this odor, sirs, 


Gandham etam patikankhama bhante; 
like a colorful crown of flowers. 


Na hettha deva patikulasannino’” ti. 
The gods don’t see it as repulsive.’” 


11.10.10. Samuddakasutta - 10. 


Hermits by the Ocean 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam. 
At Savatthi. 


“Bhutapubbam, bhikkhave, sambahula isayo 
silavanto kalyanadhamma samuddatire pannakutisu 
sammanti. 

“Once upon a time, mendicants, several hermits who were 
ethical, of good character, settled in leaf huts by the ocean. 


Tena kho pana samayena devasurasangamo 
samupabyulho ahosi. 

Now at that time a battle was fought between the gods and 
the demons. 


Atha kho, bhikkhave, tesam isinam silavantanam 
kalyanadhammanam etadahosi: 
Then the hermits thought, 


‘dhammika kho deva, adhammika asura. 
‘The gods are principled, the demons are unprincipled. 


Siyapi no asurato bhayam. 
We may be at risk from the demons. 


Yannuna mayam sambaram asurindam 
upasankamitva abhayadakkhinam yaceyyama’ ti. 
Why don’t we approach Sambara, lord of demons, and beg 
him for a pledge of safety.’ 


Atha kho, bhikkhave, te isayo silavanto 
kalyanadhamma—seyyathapi nama balava puriso 
saminjitam va baham pasareyya, pasaritam va baham 
Saminjeyya; evameva—samuddatire pannakutisu 
antarahita sambarassa asurindassa sammukhe 
paturahesum. 

Then, as easily as a strong person would extend or contract 
their arm, those hermits vanished from those leaf huts by 
the ocean and reappeared in Sambara’s presence. 


Atha kho, bhikkhave, te isayo silavanto 
kalyanadhamma sambaram asurindam gathaya 
ajjhabhasimsu: 

Then those hermits addressed Sambara in verse: 


‘Isayo sambaram patta, 
‘The hermits have come to Sambara 


yacanti abhayadakkhinam; 
to beg for a pledge of safety. 


Kamankaro hi te datum, 
For you can give them what you wish, 


bhayassa abhayassa va’ti. 
whether danger or safety.’ 


‘Isinam abhayam natthi, 
‘There is no safety for hermits, 


dutthanam sakkasevinam; 
the hated associates of Sakka! 


Abhayam yacamananam, 
Though you beg me for your safety, 


bhayameva dadami vo’ti. 
I’ll only give you fear!’ 


‘Abhayam yacamananam, 
‘Though we beg you for our safety, 


bhayameva dadasi no; 
you give us only fear. 


Patigganhama te etam, 
This is what we get from you: 


akkhayam hotu te bhayam. 
may endless peril come to you! 


Yadisam vapate bijam, 
Whatever kind of seed you sow, 


tadisam harate phalam; 
that is the fruit you reap. 


Kalyanakari kalyanam, 
A doer of good gets good, 


papakari ca papakam; 
a doer of bad gets bad. 


Pavuttam tata te bijam, 
You have sown your own seed, friend, 


phalam paccanubhossasi’ti. 
now you'll experience the fruit.’ 


Atha kho, bhikkhave, te isayo silavanto 
kalyanadhamma sambaram asurindam abhisapitva— 
seyyathapi nama balava puriso saminjitam va baham 


pasareyya, pasaritam va baham saminjeyya; evameva 
—sambarassa asurindassa sammukhe antarahita 
samuddatire pannakutisu paturahesum. 

Then those hermits, having cursed Sambara, as easily as a 
strong person would extend or contract their arm, vanished 
from Sambara’s presence and reappeared in those leaf huts 
by the ocean. 


Atha kho, bhikkhave, sambaro asurindo tehi isthi 
silavantehi kalyanadhammehi abhisapito rattiya 
sudam tikkhattum ubbijji’ ti. 

But after being cursed by the hermits, Sambara woke in 
alarm three times that night.” 

Pathamo vaggo. 

Suviram susimanceva, 

dhajaggam vepacittino; 

Subhasitam jayanceva, 

kulavakam nadubbhiyam; 

Verocana asurindo, 


isayo arannakanceva; 


Isayo ca samuddakati. 


11.11.11. Vatapadasutta -11. 


Vows 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam. 
At Savatthi. 


“Sakkassa, bhikkhave, devanamindassa pubbe 
manussabhutassa satta vatapadani samattani 
samadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhaga. 

“Mendicants, in a former life, when Sakka was a human 
being, he undertook seven vows. And it was because of 
undertaking these that he achieved the status of Sakka. 


Katamani satta vatapadani? 
What seven? 


Yavajivam matapettibharo assam, 
As long as I live, may I support my parents. 


yavajivam kule jetthapacayl assam, 
As long as I live, may I honor the elders in the family. 


yavajivam sanhavaco assam, 
As long as I live, may I speak gently. 


yavajivam apisunavaco assam, 
As long as I live, may I not speak divisively. 


yavajivam vigatamalamaccherena cetasa agaram 
ajjhavaseyyam muttacago payatapani vossaggarato 
yacayogo danasamvibhagarato, 


As long as I live, may I live at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


yavajivam SacCavaco assam, 
As long as I live, may I speak the truth. 


yavajivam akkodhano assam—sacepi me kodho 
uppajjeyya, khippameva nam pativineyyanti. 

As long as I live, may I be free of anger, or should anger 
arise, may I quickly get rid of it. 


Sakkassa, bhikkhave, devanamindassa pubbe 
manussabhutassa imani satta vatapadani samattani 
Ssamadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhagati. 

In a former life, when Sakka was a human being, he 
undertook seven vows. And it was because of undertaking 
these that he achieved the status of Sakka. 


Matapettibharam jantum, 
A person who respects their parents, 


kule jetthapacayinam; 
and honors the elders in the family, 


Sanham sakhilasambhasam, 
whose speech is gentle and courteous, 


pesuneyyappahayinam. 
and has given up divisiveness; 


Maccheravinaye yuttam, 
who’s committed to getting rid of stinginess, 


saccam kodhabhibhum naram; 


is truthful, and has mastered anger: 


Tam ve deva tavatimsa, 
the gods of the Thirty-Three 


ahu sappuriso iti” ti. 
call them truly a good person.” 


11.12.12. Sakkanamasutta - 12. 


Sakka’s Names 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Tatra kho bhagava bhikkhu etadavoca: 
There the Buddha said to the mendicants: 


“sakko, bhikkhave, devanamindo pubbe 
manussabhuto samano magho nama manavo ahosi, 
tasma maghavati vuccati. 

“Mendicants, in a former life, when Sakka was a human 
being, he was a brahmanical student named Magha. That’s 
why he’s called Maghava. 


Sakko, bhikkhave, devanamindo pubbe 
manussabhuto samano pure danam adasi, tasma 
purindadoti vuccati. 

In a former life, when Sakka was a human being, he gave 
gifts in stronghold after stronghold. That’s why he’s called 
Purindada, the Stronghold-Giver. 


Sakko, bhikkhave, devanamindo pubbe 
manussabhuto samano sakkaccam danam adasi, 
tasma sakkoti vuccati. 

In a former life, when Sakka was a human being, he gave 
gifts carefully. That’s why he’s called Sakka, the Careful. 


Sakko, bhikkhave, devanamindo pubbe 
manussabhuto samano avasatham adasi, tasma 
vasavoti vuccati. 


In a former life, when Sakka was a human being, he gave 
the gift of a guest house. That’s why he’s called Vasava, the 
Houser. 


Sakko, bhikkhave, devanamindo sahassampi 
atthanam muhuttena cinteti, tasma sahassakkhoti 
vuccati. 

Sakka thinks of a thousand things in a moment. That’s why 
he’s called Sahassakkha, the Thousand-Eye. 


Sakkassa, bhikkhave, devanamindassa suja nama 
asurakanna pajapati, tasma sujampatiti vuccati. 
Sakka’s wife is the demon maiden named Suja. That’s why 
he’s called Sujampati, Suja’s Husband. 


Sakko, bhikkhave, devanamindo devanam 
tavatimsanam issariyadhipaccam rajjam kareti, tasma 
devanamindoti vuccati. 

Sakka rules as sovereign lord over the gods of the Thirty- 
Three. That’s why he’s called lord of gods. 


Sakkassa, bhikkhave, devanamindassa pubbe 
manussabhutassa satta vatapadani samattani 
Samadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhaga. 

In a former life, when Sakka was a human being, he 
undertook seven vows. And it was because of undertaking 
these that he achieved the status of Sakka. 


Katamani satta vatapadani? 
What seven? 


Yavajivam matapettibharo assam, 
As long as I live, may I support my parents. 


yavajivam kule jetthapacayli assam, 


As long as I live, may I honor the elders in the family. 


yavajivam sanhavaco assam, 
As long as I live, may I speak gently. 


yavajivam apisunavaco assam, 
As long as I live, may I not speak divisively. 


yavajivam vigatamalamaccherena cetasa agaram 
ajjhavaseyyam muttacago payatapani vossaggarato 
yacayogo danasamvibhagarato, 

As long as I live, may I live at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


yavajivam SacCavaco assam, 
As long as I live, may I speak the truth. 


yavajivam akkodhano assam—sacepi me kodho 
uppajjeyya, khippameva nam pativineyyanti. 

As long as I live, may I be free of anger, or should anger 
arise, may I quickly get rid of it. 


Sakkassa, bhikkhave, devanamindassa pubbe 
manussabhutassa imani satta vatapadani samattani 
samadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhagati. 

In a former life, when Sakka was a human being, he 
undertook seven vows. And it was because of undertaking 
these that he achieved the status of Sakka. 


Matapettibharam jantum, 
A person who respects their parents, 


kule jetthapacayinam; 
and honors the elders in the family, 


Sanham sakhilasambhasam, 
whose speech is gentle and courteous, 


pesuneyyappahayinam. 
and has given up divisiveness; 


Maccheravinaye yuttam, 
who’s committed to getting rid of stinginess, 


saccam kodhabhibhum naram; 
is truthful, and has mastered anger: 


Tam ve deva tavatimsa, 
the gods of the Thirty-Three 


ahu sappuriso iti” ti. 
call them truly a good person.” 


11.13.13. Mahalisutta - 13. With 


Mahali 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho mahali licchavi yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahali licchavi bhagavantam etadavoca: 

Then Mahali the Licchavi went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“Dittho kho, bhante, bhagavata sakko 
devanamindo” ti? 
“Sir, have you seen Sakka, lord of gods?” 


“Dittho kho me, mahali, sakko devanamindo’ ti. 
“T have, Mahali.” 


“So hi nuna, bhante, sakkapatirupako bhavissati. 
“But surely, sir, you must have seen someone who looked 
like Sakka. 


Duddaso hi, bhante, sakko devanamindo’ ti. 
For Sakka is hard to see.” 


“Sakkanca khvaham, mahali, pajanami sakkakarane 
ca dhamme, yesam dhammanam samadinnatta sakko 
sakkattam ajjhaga, tanca pajanami. 

“Mahali, I understand Sakka. And I understand the things 
that he undertook and committed to, which enabled him to 
achieve the status of Sakka. 


Sakko, mahali, devanamindo pubbe manussabhuto 
samano magho nama manavo ahosi, tasma maghavati 
vuccati. 

In a former life, when Sakka was a human being, he was a 
brahmanical student named Magha. That’s why he’s called 
Maghava. 


Sakko, mahali, devanamindo pubbe manussabhuto 
Samano sakkaccam danam adasi, tasma sakkoti 
vuccati. 

In a former life, when Sakka was a human being, he gave 
gifts carefully. That’s why he’s called Sakka, the careful. 


Sakko, mahali, devanamindo pubbe manussabhuto 
Samano pure danam adasi, tasma purindadoti 
vuccati. 

In a former life, when Sakka was a human being, he gave 
gifts in stronghold after stronghold. That’s why he’s called 
Purindada, the stronghold-giver. 


Sakko, mahali, devanamindo pubbe manussabhuto 
Samano avasatham adasi, tasma vasavoti vuccati. 

In a former life, when Sakka was a human being, he gave 
the gift of a guest house. That’s why he’s called Vasava, the 
houser. 


Sakko, mahali, devanamindo sahassampi atthanam 
muhuttena cinteti, tasma sahassakkhoti vuccati. 


Sakka thinks of a thousand things in a moment. That’s why 
he’s called Sahassakkha, Thousand-Eye. 


Sakkassa, mahali, devanamindassa suja nama 
asurakanna pajapati, tasma sujampatiti vuccati. 
Sakka’s wife is the demon maiden named Suja. That’s why 
he’s called Sujampati, Suja’s husband. 


Sakko, mahali, devanamindo devanam tavatimsanam 
issariyadhipaccam rajjam kareti, tasma 
devanamindoti vuccati. 

Sakka rules as sovereign lord over the gods of the Thirty- 
Three. That’s why he’s called lord of gods. 


Sakkassa, mahali, devanamindassa pubbe 
manussabhutassa satta vatapadani samattani 
Samadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhaga. 

In a former life, when Sakka was a human being, he 
undertook seven vows. And it was because of undertaking 
these that he achieved the status of Sakka. 


Katamani satta vatapadani? 
What seven? 


Yavajivam matapettibharo assam, 
As long as I live, may I support my parents. 


yavajivam kule jetthapacayl assam, 
As long as I live, may I honor the elders in the family. 


yavajivam sanhavaco assam, 
As long as I live, may I speak gently. 


yavajivam apisunavaco assam, 
As long as I live, may I not speak divisively. 


yavajivam vigatamalamaccherena cetasa agaram 
ajjhavaseyyam muttacago payatapani vossaggarato 
yacayogo danasamvibhagarato, 

As long as I live, may I live at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


yavajivam SacCavaco assam, 
As long as I live, may I speak the truth. 


yavajivam akkodhano assam—sacepi me kodho 
uppajjeyya, khippameva nam pativineyyanti. 

As long as I live, may I be free of anger, or should anger 
arise, may I quickly get rid of it. 


Sakkassa, mahali, devanamindassa pubbe 
manussabhutassa imani satta vatapadani samattani 
samadinnani ahesum, yesam samadinnatta sakko 
sakkattam ajjhagati. 

In a former life, when Sakka was a human being, he 
undertook seven vows. And it was because of undertaking 
these that he achieved the status of Sakka. 


Matapettibharam jantum, 
A person who respects their parents, 


kule jetthapacayinam; 
and honors the elders in the family, 


Sanham sakhilasambhasam, 
whose speech is gentle and courteous, 


pesuneyyappahayinam. 
and has given up divisiveness; 


Maccheravinaye yuttam, 
who’s committed to getting rid of stinginess, 


saccam kodhabhibhum naram; 
is truthful, and has mastered anger: 


Tam ve deva tavatimsa, 
the gods of the Thirty-Three 


ahu sappuriso iti’ ti. 
call them truly a good person.” 


11.14.14. Daliddasutta - 14. 


Poor 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, annataro puriso 
imasmimyeva rajagahe manussadaliddo ahosi 
manussakapano manussavarako. 

“Once upon a time, mendicants, there was a poor person, 
impoverished and pitiful. 


So tathagatappavedite dhammavinaye saddham 
samadiyi, silam samadiyi, sutam samadiyi, cagam 
samadiyi, pannam samadiyi. 

They took up faith, ethics, learning, generosity, and wisdom 
in the teaching and training proclaimed by the Realized 
One. 


So tathagatappavedite dhammavinaye saddham 
samadiyitva silam samadiyitva sutam samadiyitva 
Cagam samadiyitva pannam samadiyitva kayassa 
bheda param marana sugatim saggam lokam upapajji 
devanam tavatimsanam sahabyatam. 

After undertaking these things, when their body broke up, 
after death, they were reborn in a good place, a heavenly 
realm, in the company of the gods of the Thirty-Three. 


So anne deve atirocati vannena Ceva yaSaSa Ca. 
There they outshone the other gods in beauty and glory. 


Tatra sudam, bhikkhave, deva tavatimsa ujjhayanti 
khiyyanti vipacenti: 

But the gods of the Thirty-Three complained, grumbled, 
and objected, 


‘acchariyam vata bho, abbhutam vata bho. 
‘It’s incredible, it’s amazing! 


Ayanhi devaputto pubbe manussabhuto samano 
manussadaliddo ahosi manussakapano 
manussavarako; 

For when this god was a human being in their past life they 
were poor, impoverished, and pitiful. 


so kayassa bheda param marana sugatim saggam 
lokam upapanno devanam tavatimsanam sahabyatam. 
And when their body broke up, after death, they were 
reborn in a good place, a heavenly realm, in the company of 
the gods of the Thirty-Three. 


So anne deve atirocati vannena ceva yasaSa Ca’ti. 
Here they outshine the other gods in beauty and glory.’ 


Atha kho, bhikkhave, sakko devanamindo deve 
tavatimse amantesi: 

Then Sakka, lord of gods, addressed the gods of the Thirty- 
Three, 


‘ma kho tumhe, marisa, etassa devaputtassa 
ujjhayittha. 
‘Good sirs, don’t complain about this god. 


Eso kho, marisa, devaputto pubbe manussabhuto 
samano tathagatappavedite dhammavinaye saddham 
samadiyi, silam samadiyi, sutam samadiyi, cagam 
samadiyi, pannam samadiyi. 

When this god was a human being in their past life they 
took up faith, ethics, learning, generosity, and wisdom in the 
teaching and training proclaimed by the Realized One. 


So tathagatappavedite dhammavinaye saddham 
samadiyitva silam samadiyitva sutam samadiyitva 
Cagam samadiyitva pannam samadiyitva kayassa 
bheda param marana sugatim saggam lokam 
upapanno devanam tavatimsanam sahabyatam. 

After undertaking these things, when their body broke up, 
after death, they’ve been reborn in a good place, a heavenly 
realm, in the company of the gods of the Thirty-Three. 


So anne deve atirocati vannena ceva yasaSa Ca’ti. 
Here they outshine the other gods in beauty and glory.’ 


Atha kho, bhikkhave, sakko devanamindo deve 
tavatimse anunayamano tayam velayam ima gathayo 
abhasi: 

Then Sakka, lord of gods, guiding the gods of the Thirty- 
Three, recited this verse: 


“‘Yassa saddha tathagate, 


‘Whoever has faith in the Realized One, 


acala suppatitthita; 
unwavering and well grounded; 


Silanca yassa kalyanam, 
whose ethical conduct is good, 


ariyakantam pasamsitam. 
praised and loved by the noble ones; 


Sanghe pasado yassatthi, 
who has confidence in the Sangha, 


ujubhuttanca dassanam; 
and correct view: 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behaviour, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhana sasanan’” ti. 
remembering the instructions of the Buddhas.’” 


11.15.15. Ramaneyyakasutta - 
15. Delightful 


2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Atha kho sakko devanamindo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thito 
kho sakko devanamindo bhagavantam etadavoca: 
And then Sakka, lord of gods, went up to the Buddha, 
bowed, stood to one side, and said to him, 


“kim nu kho, bhante, bhumiramaneyyakan’” ti? 
“Sir, what is a delightful place?” 


“Aramacetya vanacetya, 
“Shrines in parks and forests, 


pokkharanno sunimmita; 
well-made lotus ponds, 


Manussaramaneyyassa, 
are not worth a sixteenth part 


kalam nagghanti solasim. 

of a delightful human being. 
Game va yadi varanne, 
Whether in village or wilderness, 


Ninne va yadi va thale; 
in a valley or the uplands, 


Yattha arahanto viharanti, 
wherever the perfected ones live 


Tam bhumiramaneyyakan’" ti. 
is a delightful place.” 


11.16.16. Yajamanasutta - 16. 


Sponsoring Sacrifice 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho sakko devanamindo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. 

And then Sakka, lord of gods, went up to the Buddha, 
bowed, stood to one side, 


Ekamantam thito kho sakko devanamindo 
bhagavantam gathaya ajjhabhasi: 
and addressed him in verse: 


“Yajamananam manussanam, 
“For humans, those merit-seeking creatures, 


punnapekkhana paninam; 
who sponsor sacrifices, 


Karotam opadhikam punnam, 
making merit with attachments, 


kattha dinnam mahapphalan’ ti. 
where is a gift very fruitful?” 


“Cattaro ca patipanna, 
“Four practicing the path, 


cattaro ca phale thita; 
and four established in the fruit. 


Esa sangho ujubhutto, 

This is the upright Sangha, 
pannasilasamahito. 

with wisdom, ethics, and immersion. 


Yajamananam manussanam, 
For humans, those merit-seeking creatures, 


Punnapekkhana paninam; 
who sponsor sacrifices, 


Karotam opadhikam punnam, 
making merit with attachments, 


Sanghe dinnam mahapphalan’ ti. 
what is given to the Sangha is very fruitful.” 


11.17.17. Buddhavandanasutta - 


17. Homage to the Buddha 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Tena kho pana samayena bhagava divaviharagato hoti 
patisallino. 

Now at that time the Buddha had gone into retreat for the 
day’s meditation. 


Atha kho sakko ca devanamindo brahma ca 
sahampati yena bhagava tenupasankamimsu; 
upasankamitva paccekam dvarabaham nissaya 
atthamsu. 

Then Sakka, lord of gods, and Brahma Sahampati 
approached the Buddha and stationed themselves one by 
each door-post. 


Atha kho sakko devanamindo bhagavato santike 
imam gatham abhasi: 
Then Sakka recited this verse in the Buddha’s presence: 


“Utthehi vira vijitasangama, 
“Rise, hero! Victor in battle, with burden put down, 


Pannabhara anana vicara loke; 
wander the world without obligation. 


Cittanca te suvimuttam, 
Your mind is fully liberated, 


Cando yatha pannarasaya rattin” ti. 


like the moon on the fifteenth night.” 


“Na kho, devanaminda, tathagata evam vanditabba. 
“Lord of gods, that’s not how to pay homage to the Realized 
Ones. 


Evanca kho, devanaminda, tathagata vanditabba: 
This is how it should be done: 


‘Utthehi vira vijitasangama, 
‘Rise, hero! Victor in battle, leader of the caravan, 


Satthavaha anana vicara loke; 
wander the world without obligation. 


Desassu bhagava dhammam, 
Let the Blessed One teach the Dhamma! 


Annataro bhavissanti’” ti. 
There will be those who understand 


a) 
! 


11.18.18. Gahatthavandanasutta 


-18. Who Sakka Worships 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam. 
At Savatthi. 


Tatra ... pe ... etadavoca: 


“bhutapubbam, bhikkhave, sakko devanamindo 
matalim sangahakam amantesi: 

“Once upon a time, mendicants, Sakka, lord of gods, 
addressed his charioteer Matali, 


‘yojehi, samma matali, sahassayuttam ajannaratham. 
Uyyanabhumim gacchama subhumim dassanaya’ ti. 
‘My dear Matali, harness the chariot with its team ofa 
thousand thoroughbreds. We will go to a park and see the 
scenery.’ 


‘Evam, bhaddantava’ti kho, bhikkhave, matali 
sangahako sakkassa devanamindassa patissutva 
sahassayuttam ajannaratham yojetva sakkassa 
devanamindassa pativedesi: 

‘Yes, lord,’ replied Matali. He harnessed the chariot and 
informed Sakka, 


‘yutto kho te, marisa, sahassayutto ajannaratho. 
‘Good sir, the chariot with its team of a thousand 
thoroughbreds has been harnessed. 


Yassadani kalam mannasi’ti. 
Please go at your convenience.’ 


Atha kho, bhikkhave, sakko devanamindo 
vejayantapasada orohanto anjalim katva sudam 
puthuddisa namassati. 

Then Sakka descended from the Palace of Victory, raised his 
joined palms, and revered the different quarters. 


Atha kho, bhikkhave, matali sangahako sakkam 
devanamindam gathaya ajjhabhasi: 
So Matali the charioteer addressed Sakka in verse: 


‘Tam namassanti tevijja, 
‘Those proficient in the three Vedas worship you, 


sabbe bhumma Ca khattiya; 
as do all the aristocrats on earth, 


Cattaro ca maharaja, 
the Four Great Kings, 


tidasa ca yasassino; 
and the glorious Thirty. 


Atha ko nama so yakkho, 
So what’s the name of the spirit 


yam tvam sakka namassasi'ti. 
that you worship, Sakka?’ 


‘Mam namassanti tevijja, 
‘Those proficient in the three Vedas worship me, 


sabbe bhumma ca khattiya; 
as do all the aristocrats on earth, 


Cattaro ca maharaja, 
the Four Great Kings, 


tidasa ca yasassino. 
and the glorious Thirty. 


Ahanca silasampanne, 
But I revere those accomplished in ethics, 


cirarattasamahite; 
who have long trained in immersion, 


Sammapabbajite vande, 
who have rightly gone forth 


brahmacariyaparayane. 
to complete the spiritual life. 


Ye gahattha punnakara, 
I also worship those householders, 


silavanto upasaka; 
the ethical lay followers 


Dhammena daram posenti, 
who make merit, Matali, 


te namassami matall’ti. 
supporting a partner in a principled manner.’ 


‘Settha hi kira lokasmim, 
‘Those who you worship 


ye tvam sakka namassasi; 
seem to be the best in the world, Sakka. 


Ahampi te namassami, 
I too will worship 


ye namassasi vasava’ti. 
those who you worship, Sakka.’ 


Idam vatvana maghava, 
After saying this, Maghava the chief, 


devaraja sujampati; 
king of gods, Suja’s husband, 


Puthuddisa namassitva, 
having worshipped the quarters 


pamukho rathamaruhi’ ti. 
climbed into his chariot.” 


11.19.19. Sattharavandanasutta 
-19. Who Sakka Worships 


2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


“Bhutapubbam, bhikkhave, sakko devanamindo 
matalim sangahakam amantesi: 

“Once upon a time, mendicants, Sakka, lord of gods, 
addressed his charioteer Matali, 


‘yojehi, samma matali, sahassayuttam ajannaratham, 
uyyanabhumim gacchama subhumim dassanaya’ti. 
‘My dear Matali, harness the chariot with its team ofa 
thousand thoroughbreds. We will go to a park and see the 
scenery.’ 


‘Evam, bhaddantava’ti kho, bhikkhave, matali 
sangahako sakkassa devanamindassa patissutva 
sahassayuttam ajannaratham yojetva sakkassa 
devanamindassa pativedesi: 

‘Yes, lord,’ replied Matali. He harnessed the chariot and 
informed Sakka, 


‘yutto kho te, marisa, sahassayutto ajannaratho. 
‘Good sir, the chariot with its team of a thousand 
thoroughbreds has been harnessed. 


Yassadani kalam mannasi’ti. 
Please go at your convenience.’ 


Atha kho, bhikkhave, sakko devanamindo 
vejayantapasada orohanto anjalim katva sudam 


bhagavantam namassati. 
Then Sakka descended from the Palace of Victory, raised his 
joined palms, and revered the Buddha. 


Atha kho, bhikkhave, matali sangahako sakkam 
devanamindam gathaya ajjhabhasi: 
So Matali the charioteer addressed Sakka in verse: 


‘Yanhi deva manussa Ca, 
‘Gods and men 


tam namassanti vasava; 
worship you, Vasava. 


Atha ko nama so yakkho, 
So what’s the name of the spirit 


yam tvam sakka namassasi'ti. 
that you worship, Sakka?’ 


‘Yo idha sammasambuddho, 
‘It’s the fully awakened Buddha, 


asmim loke sadevake; 
the Teacher of peerless name 


Anomanamam sattharam, 
in this world with its gods— 


tam namassami matali. 
that’s who I worship, Matali. 


Yesam rago Ca doso Ca, 
Those who have discarded 


avijja Ca virajita; 


greed, hate, and ignorance, 


Khinasava arahanto, 
the perfected ones with defilements ended— 


te namassami matali. 
they're who I worship, Matali. 


Ye ragadosavinaya, 
The trainees who take pleasure in decreasing suffering, 


avijjasamatikkama; 
diligently pursuing the training 


Sekkha apacayarama, 
for getting rid of greed and hate, 


appamattanusikkhare; 
and going past ignorance— 


Te namassami matali’ti. 
they’re who I worship, Matai.’ 


‘Settha hi kira lokasmim, 
‘Those who you worship 


ye tvam sakka namassasi; 
seem to be the best in the world, Sakka. 


Ahampi te namassami, 
I too will worship 


ye namassasi vasava’ ti. 
those who you worship, Sakka.’ 


Idam vatvana maghava, 


After saying this, Maghava the chief, 


devaraja sujampati; 
king of gods, Suja’s husband, 


Bhagavantam namassitva, 
having worshipped the Buddha, 


pamukho rathamaruhi’ ti. 
climbed into his chariot.” 


11.20. 20. Sanghavandanasutta - 
20. Who Sakka Worships 


2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Tatra kho ... pe ... etadavoca: 


“bhutapubbam, bhikkhave, sakko devanamindo 
matalim sangahakam amantesi: 

“Once upon a time, mendicants, Sakka, lord of gods, 
addressed his charioteer Matali, 


‘yojehi, samma matali, sahassayuttam ajannaratham, 
uyyanabhumim gacchama subhumim dassanaya’ti. 
‘My dear Matali, harness the chariot with its team ofa 
thousand thoroughbreds. We will go to a park and see the 
scenery.’ 


‘Evam, bhaddantava’ti kho, bhikkhave, matali 
sangahako sakkassa devanamindassa patissutva, 
sahassayuttam ajannaratham yojetva sakkassa 
devanamindassa pativedesi: 

‘Yes, lord,’ replied Matali. He harnessed the chariot and 
informed Sakka, 


‘yutto kho te, marisa, sahassayutto ajannaratho, 
‘Good sir, the chariot with its team of a thousand 
thoroughbreds has been harnessed. 


yassadani kalam mannasi'ti. 
Please go at your convenience.’ 


Atha kho, bhikkhave, sakko devanamindo 
vejayantapasada orohanto anjalim katva sudam 
bhikkhusamgham namassati. 

Then Sakka descended from the Palace of Victory, raised his 
joined palms, and revered the mendicant Sangha. 


Atha kho, bhikkhave, matali sangahako sakkam 
devanamindam gathaya ajjhabhasi: 
So Matali the charioteer addressed Sakka in verse: 


‘Tanhi ete namasseyyum, 
‘It’s these who should worship you, 


putidehasaya nara; 
namely the humans stuck in their putrid bodies, 


Nimugga kunapamhete, 
sunk in a corpse, 


khuppipasasamappita. 
stricken by hunger and thirst. 


Kim nu tesam pihayasi, 
Why then do you envy those 


anagarana vaSava; 
who are homeless, Vasava? 


Acaram isinam brthi, 
Relate the hermits’ way of life, 


tam sunoma vaco tava’ti. 
let us hear what you have to say.’ 


‘Etam tesam pihayami, 
‘This is why I envy the 


anagarana matali; 
homeless, Matali. 


Yamha gama pakkamanti, 
When they leave a village, 


anapekkha vajanti te. 
they go without concern. 


Na tesam kotthe openti, 
They hoard no goods in storerooms, 


na kumbhi na kalopiyam; 
nor in pots or baskets. 


Paranitthitamesana, 
They seek food prepared by others, 


tena yapenti subbata. 
and, true to their vows, live on that. 


Sumantamantino dhira, 
The wise whose words are full of wisdom, 


tunhibhuta samancara; 
live peacefully and quietly. 


Deva viruddha asurehi, 
Gods fight with demons, 


puthu macca Ca matali. 
and mortals fight each other, Matali. 


Aviruddha viruddhesu, 
Not fighting among those who fight, 


attadandesu nibbuta; 
they’re extinguished among those who’ve taken up arms. 


Sadanesu anadana, 
Not grasping among those who grasp, 


te namassami matali'’ti. 
they’re who I worship, Matai.’ 


‘Settha hi kira lokasmim, 
‘Those who you worship 


ye tvam sakka namassasi; 
seem to be the best in the world, Sakka. 


Ahampi te namassami, 
I too will worship 


ye namassasi vasava’ ’ ti. 
those who you worship, Vasava.’ 


Idam vatvana maghava, 
After saying this, Maghava the chief, 


devaraja sujampati; 
king of gods, Suja’s husband, 


Bhikkhusangham namassitva, 
having worshipped the mendicant Sangha, 


pamukho rathamaruhiti. 
climbed into his chariot.” 


Dutiyo vaggo. 


Deva pana tayo vutta, 
daliddanca ramaneyyakam; 
Yajamananca vandana, 


tayo sakkanamassanati. 


11.21. 21. Chetvasutta - 21. 


Incinerated 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Atha kho sakko devanamindo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. 

And then Sakka, lord of gods, went up to the Buddha, 
bowed, stood to one side, 


Ekamantam thito kho sakko devanamindo 
bhagavantam gathaya ajjhabhasi: 
and said to him: 


“Kimsu chetva sukham seti, 
“When what is incinerated do you sleep at ease? 


kimsu chetva na socati; 
When what is incinerated is there no sorrow? 


Kissassu ekadhammassa, 
What is the one thing 


vadham rocesi gotama’” ti. 
whose killing you approve?” 


“Kodham chetva sukham seti, 
“When anger’s incinerated you sleep at ease. 


kodham chetva na socati; 
When anger’s incinerated there is no sorrow. 


Kodhassa visamulassa, 
O Vasava, anger has a poisoned root 


madhuraggassa vasava; 
and a honey tip. 


Vadham ariya pasamsanti, 
The noble ones praise its killing, 


tanhi chetva na socati’ ti. 
for when it’s incinerated there is no sorrow.” 


11.22. 22. Dubbanniyasutta - 22. 
Ugly 


3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam jetavane. 
Near Savatthi in Jeta’s Grove. 


Tatra kho ... pe ... etadavoca: 


“bhutapubbam, bhikkhave, annataro yakkho 
dubbanno okotimako sakkassa devanamindassa asane 
nisinno ahosi. 

“Once upon a time, mendicants, there was a native spirit 
who was ugly and deformed. He sat on the throne of Sakka, 
lord of gods. 


Tatra sudam, bhikkhave, deva tavatimsa ujjhayanti 
khiyyanti vipacenti: 

But the gods of the Thirty-Three complained, grumbled, 
and objected, 


‘acchariyam vata bho, abbhutam vata bho. 
‘It’s incredible, it’s amazing! 


Ayam yakkho dubbanno okotimako sakkassa 
devanamindassa asane nisinno’ti. 

This ugly and deformed spirit is sitting on the throne of 
Sakka, the lord of gods.’ 


Yatha yatha kho, bhikkhave, deva tavatimsa 
ujjhayanti khiyyanti vipacenti tatha tatha so yakkho 
abhirupataro ceva hoti dassantyataro ca pasadikataro 
Ca. 


But the more the gods complained, the more attractive, 
good-looking, and lovely that spirit became. 


Atha kho, bhikkhave, deva tavatimsa yena sakko 
devanamindo tenupasankamimsu; upasankamitva 
sakkam devanamindam etadavocum: 

So the gods went up to Sakka and told him what had 
happened, adding, 


‘idha te, marisa, annataro yakkho dubbanno 
okotimako sakkassa devanamindassa asane nisinno. 


Tatra sudam, marisa, deva tavatimsa ujjhayanti 
khiyyanti vipacenti: 


“acchariyam vata bho, abbhutam vata bho. 


Ayam yakkho dubbanno okotimako sakkassa 
devanamindassa asane nisinno’” ti. 


Yatha yatha kho, marisa, deva ujjhayanti khiyyanti 
vipacenti tatha tatha so yakkho abhirupataro ceva 
hoti dassantyataro ca pasadikataro cati. 


So hi nuna, marisa, kodhabhakkho yakkho 
bhavissati’ti. 
‘Surely, good sir, that must be the anger-eating spirit!’ 


Atha kho, bhikkhave, sakko devanamindo yena so 
kodhabhakkho yakkho tenupasankami; 
upasankamitva ekamsam uttarasangam karitva 
dakkhinajanumandalam pathaviyam nihantva yena so 
kodhabhakkho yakkho tenanjalim panametva 
tikkhattum namam saveti: 

Then Sakka went up to that spirit, arranged his robe over 
one shoulder, knelt with his right knee on the ground, 


raised his joined palms toward the anger-eating spirit, and 
pronounced his name three times: 


‘sakkoham, marisa, devanamindo, sakkoham, marisa, 
devanamindo'’ti. 

‘Good sir, Iam Sakka, lord of gods! Good sir, I am Sakka, 
the lord of gods!’ 


Yatha yatha kho, bhikkhave, sakko devanamindo 
namam sSavesi tatha tatha so yakkho dubbannataro 
ceva ahosi okotimakataro Ca. 

But the more Sakka pronounced his name, the uglier and 
more deformed the spirit became, 


Dubbannataro ceva hutva okotimakataro ca 
tatthevantaradhayiti. 
until eventually it vanished right there. 


Atha kho, bhikkhave, sakko devanamindo sake asane 
nisiditva deve tavatimse anunayamano tayam 
velayam ima gathayo abhasi: 

Then Sakka, lord of gods, guiding the gods of the Thirty- 
Three, recited this verse: 


‘Na supahatacittomhi, 
‘My mind isn’t easily upset; 


navattena suvanayo; 
I’m not easily drawn into the maelstrom. 


Na vo ciraham kujjhami, 
I don’t get angry for long, 


kodho mayi navatitthati. 
anger doesn’t last in me. 


Kuddhaham na pharusam brumi, 
When I do get angry I don’t speak harshly, 


Na ca dhammani kittaye; 
nor do I advertise my own virtues. 


Sannigganhami attanam, 
I carefully restrain myself 


Sampassam atthamattano’” ti. 
out of regard for my own welfare.’” 


11.23. 23. Sambarimayasutta - 


23. The Sambari Sorcery 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam ... pe ... 
At Savatthi. 


bhagava etadavoca: 
The Buddha said this: 


“bhutapubbam, bhikkhave, vepacitti asurindo 
abadhiko ahosi dukkhito balhagilano. 

“Once upon a time, mendicants, Vepacitti, lord of demons, 
was Sick, suffering, gravely ill. 


Atha kho, bhikkhave, sakko devanamindo yena 
vepacitti asurindo tenupasankami gilanapucchako. 
So Sakka went to see him to ask after his illness. 


Addasa kho, bhikkhave, vepacitti asurindo sakkam 
devanamindam duratova agacchantam. 
Vepacitti saw Sakka coming off in the distance, 


Disvana sakkam devanamindam etadavoca: 
and said to him, 


‘tikiccha mam, devanaminda’ ti. 
‘Heal me, lord of gods!’ 


‘Vacehi mam, vepacitti, sambarimayan’ ti. 
‘Teach me, Vepacitti, the Sambari sorcery.’ 


‘Na tavaham vacemi, yavaham, marisa, asure 
patipucchamy'ti. 


‘T can’t do that, good sir, until I have consulted with the 
demons.’ 


Atha kho, bhikkhave, vepacitti asurindo asure 
patipucchi: 
Then Vepacitti, lord of demons, asked the demons, 


‘vacemaham, marisa, saakkam devanamindam 
sambarimayan’ ti? 

‘Good sirs, may I teach the Sambari sorcery to Sakka, lord 
of gods?’ 


‘Ma kho tvam, marisa, vacesi sakkam devanamindam 
sambarimayan ti. 
‘Do not, good sir, teach the Sambari sorcery to Sakka!’ 


Atha kho, bhikkhave, vepacitti asurindo sakkam 
devanamindam gathaya ajjhabhasi: 
So Vepacitti addressed Sakka in verse: 


‘Mayavi maghava sakka, 
‘O Maghava, O Sakka, 


devaraja sujampati; 
king of gods, Suja’s husband, 


Upeti nirayam ghoram, 
a sorceror falls into the terrible hell— 


sambarova satam saman’” ti. 
like Sambara, for a hundred years.’” 


11.24. 24. Accayasutta - 24. 


Transgression 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam ... pe ... arame. 
At Savatthi. 


Tena kho pana samayena dve bhikkhu sampayojesum. 
Now at that time two mendicants were overly attached, 


Tatreko bhikkhu accasara. 
and one of them transgressed against the other. 


Atha kho so bhikkhu tassa bhikkhuno santike 
accayam accayato deseti; 
The transgressor confessed to the other mendicant, 


so bhikkhu nappatigganhati. 
but they didn’t accept it. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“idha, bhante, dve bhikkhu sampayojesum, tatreko 
bhikkhu accasara. 


Atha kho so, bhante, bhikkhu tassa bhikkhuno 
santike accayam accayato deseti, so bhikkhu 
nappatigganhati’ ti. 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Yo ca accayam accayato na passati, yo ca accayam 
desentassa yathadhammam nappatigganhati— 

One who doesn’t recognize when they’ve made a mistake. 
And one who doesn’t properly accept the confession of 
someone who’s made a mistake. 


ime kho, bhikkhave, dve bala. 
These are the two fools. 


Dveme, bhikkhave, pandita. 
There are two who are astute. 


Yo Ca accayam accayato passati, yo ca accayam 
desentassa yathadhammam patigganhati— 

One who recognizes when they’ve made a mistake. And one 
who properly accepts the confession of someone who’s 
made a mistake. 


ime kho, bhikkhave, dve pandita. 
These are the two who are astute. 


Bhutapubbam, bhikkhave, sakko devanamindo 
sudhammayam sabhayam deve tavatimse 
anunayamano tayam velayam imam gatham abhasi: 
Once upon a time, mendicants, Sakka, lord of gods, guiding 
the gods of the Thirty-Three, recited this verse: 


‘Kodho vo vasamayatu, 
‘Control your anger; 


Ma ca mittehi vo jara; 
don’t let friendships decay. 


Agarahiyam ma garahittha, 
Don’t blame the blameless, 


Ma ca bhasittha pesunam; 
and don’t say divisive things. 


Atha papajanam kodho, 
For anger crushes bad people 


Pabbatovabhimaddati’” ti. 
like a mountain.’” 


11.25. 25. Akkodhasutta - 25. 


Don’t Be Angry 
3. Tatiyavagga - 3. The Third Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhtu ... pe ... bhagava 
etadavoca: 
There the Buddha addressed the mendicants: 


“bhutapubbam, bhikkhave, sakko devanamindo 
sudhammayam sabhayam deve tavatimse 
anunayamano tayam velayam imam gatham abhasi: 
“Once upon a time, mendicants, Sakka, lord of gods, 
guiding the gods of the Thirty-Three, recited this verse: 


‘Ma vo kodho ajjhabhavi, 
“Don’t let anger be your master, 


ma Ca kujjhittha kujjhatam; 
don’t get angry at angry people. 


Akkodho avihimsa Ca, 
Kindness and harmlessness 


ariyesu Ca patipada; 
are always present in the noble ones. 


Atha papajanam kodho, 
For anger crushes bad people 


pabbatovabhimaddati’ ” ti. 
like a mountain.’” 


Tatiyo vaggo. 

Chetva dubbanniya maya, 
accayena akodhano; 
Desitam buddhasetthena, 
idanhi sakkapancakanti. 


Sakkasamyuttam samattam. 
The Linked Discourses with Sakka are complete. 


Sagathavaggo pathamo. 
Devata devaputto Ca, 

raja maro ca bhikkhuni; 
Brahma brahmana vangjiso, 
vanayakkhena vasavoti. 


Sagathavaggasamyuttapali nitthita. 
The Book With Verses is finished. 


12.01.1. Paticcasamuppadasutta 


-1. Dependent Origination 
1. Buddhavagga - 1. The Buddhas 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“paticcasamuppadam vo, bhikkhave, desessami. 
“Mendicants, I will teach you dependent origination. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, paticcasamuppado? 
“And what is dependent origination? 


Avijjapaccaya, bhikkhave, sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnanam; 
Choices are a condition for consciousness. 


vinnanapaccaya namarupam; 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam; 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso; 
The six sense fields are conditions for contact. 


phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Ayam vuccati, bhikkhave, paticcasamuppado. 
This is called dependent origination. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho; 
When choices cease, consciousness ceases. 


vinnananirodha namarupanirodho; 
When consciousness ceases, name and form cease. 


namarupanirodha salayatananirodho; 
When name and form cease, the six sense fields cease. 


salayatananirodha phassanirodho; 
When the six sense fields cease, contact ceases. 


phassanirodha vedananirodho; 
When contact ceases, feeling ceases. 


vedananirodha tanhanirodho; 
When feeling ceases, craving ceases. 


tanhanirodha upadananirodho; 


When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Pathamam. 


12.02. 2. Vibhangasutta - 2. 


Analysis 
1. Buddhavagga - 1. The Buddhas 


Savatthiyam viharati. 
At Savatthi. 


“Paticcasamuppadam vo, bhikkhave, desessami 
vibhajissami. 

“Mendicants, I will teach and analyze for you dependent 
origination. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, paticcasamuppado? 
“And what is dependent origination? 


Avijjapaccaya, bhikkhave, sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnanam; 
Choices are a condition for consciousness. 


vinnanapaccaya namarupam; 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam; 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso; 
The six sense fields are conditions for contact. 


phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Katamanca, bhikkhave, jaramaranam? 
And what is old age and death? 


Ya tesam tesam sattanam tamhi tamhi sattanikaye 
jara jiranata khandiccam paliccam valittacata ayuno 


samhani indriyanam paripako; 

The old age, decrepitude, broken teeth, grey hair, wrinkly 
skin, diminished vitality, and failing faculties of the various 
sentient beings in the various orders of sentient beings. 


ayam vuccati jara. 
This is called old age. 


Ya tesam tesam sattanam tamha tamha sattanikaya 
cuti cavanata bhedo antaradhanam maccu maranam 
kalakiriya khandhanam bhedo kalevarassa nikkhepo 
QO, 

The passing away, perishing, disintegration, demise, 
mortality, death, decease, breaking up of the aggregates, 
and laying to rest of the corpse of the various sentient 
beings in the various orders of sentient beings. 


idam vuccati maranam. 
This is called death. 


Iti ayanca jara, idanca maranam. 
Such is old age, and such is death. 


Idam vuccati, bhikkhave, jaramaranam. 
This is called old age and death. 


Katama ca, bhikkhave, jati? 
And what is rebirth? 


Ya tesam tesam sattanam tamhi tamhi sattanikaye 
jati sanjati okkanti abhinibbatti khandhanam 
patubhavo ayatananam patilabho. 

The rebirth, inception, conception, reincarnation, 
manifestation of the aggregates, and acquisition of the 
sense fields of the various sentient beings in the various 
orders of sentient beings. 


Ayam vuccati, bhikkhave, jati. 
This is called rebirth. 


Katamo ca, bhikkhave, bhavo? 
And what is continued existence? 


Tayome, bhikkhave, bhava— 
There are these three states of existence. 


kamabhavo, rupabhavo, arupabhavo. 
Existence in the sensual realm, the realm of luminous form, 
and the formless realm. 


Ayam vuccati, bhikkhave, bhavo. 
This is called continued existence. 


Katamanca, bhikkhave, upadanam? 
And what is grasping? 


Cattarimani, bhikkhave, upadanani— 
There are these four kinds of grasping. 


kamupadanam, ditthupadanam, silabbatupadanam, 
attavadupadanam. 

Grasping at sensual pleasures, views, precepts and 
observances, and theories of a self. 


Idam vuccati, bhikkhave, upadanam. 
This is called grasping. 


Katama ca, bhikkhave, tanha? 
And what is craving? 


Chayime, bhikkhave, tanhakaya— 
There are these six classes of craving. 


rupatanha, saddatanha, gandhatanha, rasatanha, 
photthabbatanha, dhammatanha. 

Craving for sights, sounds, smells, tastes, touches, and 
thoughts. 


Ayam vuccati, bhikkhave, tanha. 
This is called craving. 


Katama ca, bhikkhave, vedana? 
And what is feeling? 


Chayime, bhikkhave, vedanakaya— 
There are these six classes of feeling. 


cakkhusamphassaja vedana, sotasamphassaja vedana, 
ghanasamphassaja vedana, jivhasamphassaja vedana, 
kayasamphassaja vedana, manosamphassaja vedana. 
Feeling born of contact through the eye, ear, nose, tongue, 
body, and mind. 


Ayam vuccati, bhikkhave, vedana. 
This is called feeling. 


Katamo ca, bhikkhave, phasso? 
And what is contact? 


Chayime, bhikkhave, phassakaya— 
There are these six classes of contact. 


cakkhusamphasso, sotasamphasso, ghanasamphasso, 
jivhasamphasso, kayasamphasso, manosamphasso. 
Contact through the eye, ear, nose, tongue, body, and mind. 


Ayam vuccati, bhikkhave, phasso. 
This is called contact. 


Katamanca, bhikkhave, salayatanam? 
And what are the six sense fields? 


Cakkhayatanam, sotayatanam, ghanayatanam, 
jivhayatanam, kayayatanam, manayatanam— 

The sense fields of the eye, ear, nose, tongue, body, and 
mind. 


idam vuccati, bhikkhave, salayatanam. 
These are called the six sense fields. 


Katamanca, bhikkhave, namarupam? 
And what are name and form? 


Vedana, sanna, cetana, phasso, manasikaro— 
Feeling, perception, intention, contact, and attention. 


idam vuccati namam. 
This is called name. 


Cattaro ca mahabhuta, catunnanca mahabhttanam 
upadayarupam. 

The four primary elements, and form derived from the four 
primary elements. 


Idam vuccati rupam. 
This is called form. 


Iti idanca namam, idanca rupam. 
Such is name and such is form. 


Idam vuccati, bhikkhave, namarupam. 
These are called name and form. 


Katamanca, bhikkhave, vinnanam? 


And what is consciousness? 


Chayime, bhikkhave, vinnanakaya— 
There are these six classes of consciousness. 


cakkhuvinnanam, sotavinnanam, ghanavinnanam, 
jivhavinnanam, kayavinnanam, manovinnanam. 
Eye, ear, nose, tongue, body, and mind consciousness. 


Idam vuccati, bhikkhave, vinnanam. 
This is called consciousness. 


Katame ca, bhikkhave, sankhara? 
And what are choices? 


Tayome, bhikkhave, sankhara— 
There are three kinds of choices. 


kayasankharo, vacisankharo, cittasankharo. 
Choices by way of body, speech, and mind. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Katama ca, bhikkhave, avijja? 
And what is ignorance? 


Yam kho, bhikkhave, dukkhe annanam, 
dukkhasamudaye annanam, dukkhanirodhe 
annanam, dukkhanirodhagaminiya patipadaya 
annanam. 

Not knowing about suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Ayam vuccati, bhikkhave, avijja. 


This is called ignorance. 


Iti kho, bhikkhave, avijjapaccaya sankhara; 
And so, ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Dutiyam. 


12.03.3. Patipadasutta - 3. 


Practice 
1. Buddhavagga - 1. The Buddhas 


Savatthiyam viharati ... pe ... 
At Savatthi. 


“micchapatipadanca vo, bhikkhave, desessami 
Sammapatipadanca. 

“Mendicants, I will teach you the wrong practice and the 
right practice. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante” ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katama ca, bhikkhave, micchapatipada? 
“And what’s the wrong practice? 


Avijjapaccaya, bhikkhave, sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 


That is how this entire mass of suffering originates. 


Ayam vuccati, bhikkhave, micchapatipada. 
This is called the wrong practice. 


Katama ca, bhikkhave, sammapatipada? 
And what’s the right practice? 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam vuccati, bhikkhave, saammapatipada’” ti. 
This is called the right practice.” 


Tatiyam. 


12.04. 4. Vipassisutta - 4. About 
Vipass1 
1. Buddhavagga - 1. The Buddhas 


Savatthiyam viharati ... pe ... 
At Savatthi. 


“vipassissa, bhikkhave, bhagavato arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, Vipassi the Blessed One, the perfected one, 
the fully awakened Buddha had this thought before his 
awakening, when he was still unawakened but intent on 
awakening: 


‘kiccham vatayam loko apanno jayati Ca jiyati ca 
miyati ca cavati ca upapajjati ca. 

‘Alas, this world has fallen into trouble. It’s born, grows old, 
dies, passes away, and is reborn, 


Atha ca panimassa dukkhassa nissaranam 
nappajanati jaramaranassa. 

yet it doesn’t understand how to escape from this suffering, 
from old age and death. 


Kudassu nama imassa dukkhassa nissaranam 
pannayissati jaramaranassa’ ti? 

Oh, when will an escape be found from this suffering, from 
old age and death?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi, the one intent on awakening, thought: 


‘kimhi nu kho sati jaramaranam hoti, kimpaccaya 
jaramaranan’ti? 

‘When what exists is there old age and death? What is a 
condition for old age and death?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘jatiya kho sati jaramaranam hoti, jatipaccaya 
jaramaranan’ ti. 

‘When rebirth exists there’s old age and death. Rebirth is a 
condition for old age and death.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati jati hoti, kimpaccaya jati’ti? 
‘When what exists is there rebirth? What is a condition for 
rebirth?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipass1 comprehended with 
wisdom: 


‘bhave kho sati jati hoti, bhavapaccaya jati’ti. 
‘When continued existence exists there’s rebirth. Continued 
existence is a condition for rebirth.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati bhavo hoti, kimpaccaya bhavo’ti? 
‘When what exists is there continued existence? What isa 
condition for continued existence?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘upadane kho sati bhavo hoti, upadanapaccaya 
bhavo’ti. 

‘When grasping exists there’s continued existence. 
Grasping is a condition for continued existence.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati upadanam hoti, kimpaccaya 
upadanan’ti? 

‘When what exists is there grasping? What is a condition for 
grasping?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘tanhaya kho sati upadanam hoti, tanhapaccaya 
upadanan’ ti. 

‘When craving exists there’s grasping. Craving is a 
condition for grasping.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati tanha hoti, kimpaccaya tanha’ ti? 
‘When what exists is there craving? What is a condition for 
craving?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘vedanaya kho sati tanha hoti, vedanapaccaya 
tanha’ti. 

‘When feeling exists there’s craving. Feeling is a condition 
for craving.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati vedana hoti, kimpaccaya 
vedana’ ti? 

‘When what exists is there feeling? What is a condition for 
feeling?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘phasse kho sati vedana hoti, phassapaccaya 
vedana’ti. 

‘When contact exists there’s feeling. Contact is a condition 
for feeling.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 


Then Vipassi thought: 


‘kimhi nu kho sati phasso hoti, kimpaccaya phasso’ti? 
‘When what exists is there contact? What is a condition for 
contact?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘salayatane kho sati phasso hoti, salayatanapaccaya 
phasso’ti. 

‘When the six sense fields exist there’s contact. The six 
sense fields are a condition for contact.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati salayatanam hoti, kimpaccaya 
salayatanan’ti? 

‘When what exists are there the six sense fields? What is a 
condition for the six sense fields?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipass1 comprehended with 
wisdom: 


‘namarupe kho sati salayatanam hoti, 
namarupapaccaya Salayatanan’ti. 

‘When name and form exist there are the six sense fields. 
Name and form are a condition for the six sense fields.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati namarupam hoti, kimpaccaya 
namarupan’ti? 

‘When what exists are there name and form? What is a 
condition for name and form?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘vinnane kho sati namarupam hoti, vinnanapaccaya 
namarupan’ti. 

‘When consciousness exists there are name and form. 
Consciousness is a condition for name and form.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati vinnanam hoti, kimpaccaya 
vinnanan’ti? 

‘When what exists is there consciousness? What is a 
condition for consciousness?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘sankharesu kho sati vinnanam hoti, 
sankharapaccaya vinnanan’ ti. 


‘When choices exist there’s consciousness. Choices are a 
condition for consciousness.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho sati sankhara honti, kimpaccaya 
sankhara’ ti? 

‘When what exists are there choices? What is a condition 
for choices?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘avijjaya kho sati sankhara honti, avijjapaccaya 
sankhara’ti. 

‘When ignorance exists there are choices. Ignorance is a 
condition for choices.’ 


Iti hidam avijjapaccaya sankhara; 
And so, ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


‘Samudayo, samudayo’ti kho, bhikkhave, vipassissa 
bodhisattassa pubbe ananussutesu dhammesu 
cakkhum udapadi, nanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi. 


‘Origination, origination.’ While Vipassi was intent on 
awakening, such was the vision, knowledge, wisdom, 
realization, and light that arose in him regarding teachings 
not learned before from another. 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati jaramaranam na hoti, kissa 
nirodha jaramarananirodho’ti? 

‘When what doesn’t exist is there no old age and death? 
When what ceases do old age and death cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipass1 comprehended with 
wisdom: 


‘jatiya kho asati jaramaranam na hoti, jatinirodha 
jaramarananirodho’ti. 

‘When rebirth doesn’t exist there’s no old age and death. 
When rebirth ceases, old age and death cease.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati jati na hoti, kissa nirodha 
jatinirodho’ti? 

‘When what doesn’t exist is there no rebirth? When what 
ceases does rebirth cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 


Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘bhave kho asati jati na hoti, bhavanirodha 
jatinirodho'’ ti. 

‘When continued existence doesn’t exist there’s no rebirth. 
When continued existence ceases, rebirth ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati bhavo na hoti, Kissa nirodha 
bhavanirodho’ ti? 

‘When what doesn’t exist is there no continued existence? 
When what ceases does continued existence cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘upadane kho asati bhavo na hoti, upadananirodha 
bhavanirodho'’ti. 

‘When grasping doesn’t exist there’s no continued 
existence. When grasping ceases, continued existence 
ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati upadanam na hoti, kissa nirodha 
upadananirodho’ti? 

‘When what doesn’t exist is there no grasping? When what 
ceases does grasping cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘tanhaya kho asati upadanam na hoti, tanhanirodha 
upadananirodho’ti. 

‘When craving doesn’t exist there’s no grasping. When 
craving ceases, grasping ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati tanha na hoti, kissa nirodha 
tanhanirodho’ti? 

‘When what doesn’t exist is there no craving? When what 
ceases does craving cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipass1 comprehended with 
wisdom: 


‘vedanaya kho asati tanha na hoti, vedananirodha 
tanhanirodho’ti. 

‘When feeling doesn’t exist there’s no craving. When feeling 
ceases, craving ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati vedana na hoti, kissa nirodha 
vedananirodho’ti? 


‘When what doesn’t exist is there no feeling? When what 
ceases does feeling cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘phasse kho asati vedana na hoti, phassanirodha 
vedananirodho' ti. 

‘When contact doesn’t exist there’s no feeling. When 
contact ceases, feeling ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati phasso na hoti, kissa nirodha 
phassanirodho’ti? 

‘When what doesn’t exist is there no contact? When what 
ceases does contact cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘salayatane kho asati phasso na hoti, 
salayatananirodha phassanirodho’ti. 

‘When the six sense fields don’t exist there’s no contact. 
When the six sense fields cease, contact ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati salayatanam na hoti, kissa 
nirodha salayatananirodho’ti? 

‘When what doesn’t exist are there no six sense fields? 
When what ceases do the six sense fields cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘namarupe kho asati salayatanam na hoti, 
namarupanirodha salayatananirodho’ti. 

‘When name and form don’t exist there are no six sense 
fields. When name and form cease, the six sense fields 
cease.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati namarupam na hoti, kissa 
nirodha namarupanirodho'ti? 

‘When what doesn’t exist are there no name and form? 
When what ceases do name and form cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi comprehended with 
wisdom: 


‘vinnane kho asati namarupam na hoti, 
vinnananirodha namarupanirodho'’ti. 

‘When consciousness doesn’t exist there are no name and 
form. When consciousness ceases, name and form cease.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati vinnanam na hoti, kissa nirodha 
vinnananirodho ti? 

‘When what doesn’t exist is there no consciousness? When 
what ceases does consciousness cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘sankharesu kho asati vinnanam na hoti, 
sankharanirodha vinnananirodho ti. 

‘When choices don’t exist there’s no consciousness. When 
choices cease, consciousness ceases.’ 


Atha kho, bhikkhave, vipassissa bodhisattassa 
etadahosi: 
Then Vipassi thought: 


‘kimhi nu kho asati sankhara na honti, kissa nirodha 
sankharanirodho’ti? 

‘When what doesn’t exist are there no choices? When what 
ceases do choices cease?’ 


Atha kho, bhikkhave, vipassissa bodhisattassa yoniso 
manasikara ahu pannaya abhisamayo: 

Then, through proper attention, Vipassi1 comprehended with 
wisdom: 


‘avijjaya kho asati sankhara na honti, avijjanirodha 
sankharanirodho’ti. 


‘When ignorance doesn’t exist there are no choices. When 
ignorance ceases, choices cease.’ 


Iti hidam avijjanirodha sankharanirodho; 
And so, when ignorance ceases, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hotiti. 
That is how this entire mass of suffering ceases. 


‘Nirodho, nirodho’ti kho, bhikkhave, vipassissa 
bodhisattassa pubbe ananussutesu dhammesu 
cakkhum udapadi, nanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi’” ti. 

‘Cessation, cessation.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in Vipassi, the one 
intent on awakening, regarding teachings not learned 
before from another.” 


Catuttham. 
(Sattannampi buddhanam evam vittharetabbo.) 


(The text should be expanded in this way for each of the 
seven Buddhas.) 


12.05.5. Sikhisutta - 5. Sikhi 
1. Buddhavagga - 1. The Buddhas 


“Sikhissa, bhikkhave, bhagavato arahato 
Sammasambuddhassa ... pe .... 

“Sikhi, the Blessed One, the perfected one, the fully 
awakened Buddha ...” 


12.06. 6. Vessabhusutta - 6. 


Vessabhu 
1. Buddhavagga - 1. The Buddhas 


“Vessabhussa, bhikkhave, bhagavato arahato 
Sammasambuddhassa ... pe .... 

“Vessabhu, the Blessed One, the perfected one, the fully 
awakened Buddha ...” 


12.07.7. Kakusandhasutta - 7. 


Kakusandha 
1. Buddhavagga - 1. The Buddhas 


“Kakusandhassa, bhikkhave, bhagavato arahato 
Sammasambuddhassa ... pe .... 

“Kakusandha, the Blessed One, the perfected one, the fully 
awakened Buddha ...” 


12.08. 8. Konagamanasutta - 8. 


Konagamana 
1. Buddhavagga - 1. The Buddhas 


“Konagamanassa, bhikkhave, bhagavato arahato 
Sammasambuddhassa ... pe .... 

“Konagamana, the Blessed One, the perfected one, the fully 
awakened Buddha ...” 


12.09. 9. Kassapasutta - 9. 


Kassapa 
1. Buddhavagga - 1. The Buddhas 


“Kassapassa, bhikkhave, bhagavato arahato 
Sammasambuddhassa ... pe .... 

“Kassapa, the Blessed One, the perfected one, the fully 
awakened Buddha ...” 


12.10.10. Gotamasutta - 10. 


Gotama 
1. Buddhavagga - 1. The Buddhas 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘kiccham vatayam loko apanno jayati Ca jiyati ca 
miyati ca Ccavati Ca upapajjati ca. 

‘Alas, this world has fallen into trouble. It’s born, grows old, 
dies, passes away, and is reborn, 


Atha ca panimassa dukkhassa nissaranam 
nappajanati jaramaranassa. 

yet it doesn’t understand how to escape from this suffering, 
from old age and death. 


Kudassu nama imassa dukkhassa nissaranam 
pannayissati jaramaranassa’ ti? 

Oh, when will an escape be found from this suffering, from 
old age and death?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho sati jaramaranam hoti, kimpaccaya 
jaramaranan’ti? 

‘When what exists is there old age and death? What isa 
condition for old age and death?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 


Then, through proper attention, I comprehended with 
wisdom: 


‘jatiya kho sati jaramaranam hoti, jatipaccaya 
jaramaranan’ ti. 

‘When rebirth exists there’s old age and death. Rebirth is a 
condition for old age and death.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho sati jati hoti ... pe ... 
‘When what exists is there rebirth? ... 


bhavo ... 
continued existence ... 


upadananm ... 
grasping ... 


tanha ... 
craving ... 


vedana ... 
feeling ... 


phasso ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 


CONSCIOUSNESS ... 


sankhara honti, kimpaccaya sankhara’ti? 
‘When what exists are there choices? What is a condition 
for choices?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘avijjaya kho sati sankhara honti, avijjapaccaya 
sankhara’ti. 

‘When ignorance exists there are choices. Ignorance is a 
condition for choices.’ 


Iti hidam avijjapaccaya sankhara; 
And so, ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


‘Samudayo, samudayo’ti kho me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘Origination, origination.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in me regarding 
teachings not learned before from another. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho asati jaramaranam na hoti, kissa 
nirodha jaramarananirodho’ti? 

‘When what doesn’t exist is there no old age and death? 
When what ceases do old age and death cease?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘jatiya kho asati jaramaranam na hoti, jatinirodha 
jaramarananirodho’ti. 

‘When rebirth doesn’t exist there’s no old age and death? 
When rebirth ceases, old age and death cease.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho asati jati na hoti... pe ... 
‘When what doesn’t exist is there no rebirth? ... 


bhavo ... 
continued existence ... 


upadananm ... 
grasping ... 


tanha ... 
craving ... 


vedana ... 
feeling ... 


phasso ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhara na honti, kissa nirodha 
sankharanirodho’ti? 

‘When what doesn’t exist are there no choices? When what 
ceases do choices cease?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘avijjaya kho asati sankhara na honti, avijjanirodha 
sankharanirodho'’ti. 

‘When ignorance doesn’t exist there are no choices. When 
ignorance ceases, choices cease.’ 


Iti hidam avijjanirodha sankharanirodho; 
And so, when ignorance ceases, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


‘Nirodho, nirodho’ti kho me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi" ti. 

‘Cessation, cessation.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in me regarding 
teachings not learned before from another.” 

Dasamo. 

Buddhavaggo pathamo. 

Desana vibhangapatipada Ca, 

Vipassi sikhi ca vessabhu; 


Kakusandho konagamano kassapo, 


Mahasakyamuni ca gotamoti. 


12.11.11. Aharasutta - 11. Fuel 
2. Aharavagga - 2. Fuel 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame ... 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. ... 


“cattarome, bhikkhave, ahara bhutanam va sattanam 
thitiya sambhavesinam va anuggahaya. 

“Mendicants, there are these four fuels. They maintain 
sentient beings that have been born and help those that are 
about to be born. 


Katame cattaro? 
What four? 


Kabalikaro aharo olariko va sukhumo va, phasso 
dutiyo, manosancetana tatiya, vinnhanam catuttham. 
Solid food, whether coarse or fine; contact is the second, 
mental intention the third, and consciousness the fourth. 


Ime kho, bhikkhave, cattaro ahara bhutanam va 
sattanam thitiya saambhavesinam va anuggahaya. 
These are the four fuels that maintain sentient beings that 
have been born and help those that are about to be born. 


Ime, bhikkhave, cattaro ahara kimnidana 
kimsamudaya kimjatika kimpabhava? 

What is the source, origin, birthplace, and root of these four 
fuels? 


Ime cattaro ahara tanhanidana tanhasamudaya 
tanhajatika tanhapabhava. 
Craving. 


Tanha cayam, bhikkhave, kimnidana kimsamudaya 
kimjatika kimpabhava? 

And what is the source, origin, birthplace, and root of 
craving? 


Tanha vedananidana vedanasamudaya vedanajatika 
vedanapabhava. 
Feeling. 


Vedana cayam, bhikkhave, kimnidana kimsamudaya 
kimjatika kimpabhava? 
And what is the source of feeling? 


Vedana phassanidana phassasamudaya phassajatika 
phassapabhava. 
Contact. 


Phasso cayam, bhikkhave, kimnidano kimsamudayo 
kimjatiko kimpabhavo? 
And what is the source of contact? 


Phasso salayatananidano salayatanasamudayo 
salayatanajatiko salayatanapabhavo. 
The six sense fields. 


Salayatanancidam, bhikkhave, kimnidanam 
kimsamudayam kimjatikam kimpabhavam? 
And what is the source of the six sense fields? 


Salayatanam namarupanidanam 
namarupasamudayam namarupajatikam 
namarupapabhavam. 


Name and form. 


Namarupancidam, bhikkhave, kimnidanam 
kimsamudayam kimjatikam kimpabhavam? 
And what is the source of name and form? 


Namarutpam vinnananidanam vinnanasamudayam 
vinnanajatikam vinnanapabhavam. 
Consciousness. 


Vinnanancidam, bhikkhave, kimnidanam 
kimsamudayam kimjatikam kimpabhavam? 
And what is the source of consciousness? 


Vinnanam sankharanidanam sankharasamudayam 
sankharajatikam sankharapabhavam. 
Choices. 


Sankhara cime, bhikkhave, kimnidana kimsamudaya 
kimjatika kimpabhava? 
And what is the source of choices? 


Sankhara avijjanidana avijjasamudaya avijjajatika 
avijjapabhava. 
Ignorance. 


Iti kho, bhikkhave, avijjapaccaya sankhara; 
And so, ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSe6. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Pathamam. 


12.12.12. Moliyaphaggunasutta 
-12. Phagguna of the Top-Knot 


2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


“Cattarome, bhikkhave, ahara bhutanam va sattanam 
thitiya sambhavesinam va anuggahaya. 

“Mendicants, there are these four fuels. They maintain 
sentient beings that have been born and help those that are 
about to be born. 


Katame cattaro? 
What four? 


Kabalikaro aharo olariko va sukhumo va, phasso 
dutiyo, manosancetana tatiya, vinnanam catuttham. 
Solid food, whether coarse or fine; contact is the second, 
mental intention the third, and consciousness the fourth. 


Ime kho, bhikkhave, cattaro ahara bhutanam va 
sattanam thitiya saambhavesinam va anuggahaya’ ti. 
These are the four fuels that maintain sentient beings that 
have been born and help those that are about to be born.” 


Evam vutte, ayasma moliyaphagguno bhagavantam 
etadavoca: 

When he said this, Venerable Phagguna of the Top-Knot said 
to the Buddha, 


“ko nu kho, bhante, vinnanaharam ahareti” ti? 
“But sir, who consumes the fuel for consciousness?” 


“No kallo panho” ti bhagava avoca: 

“That’s not a fitting question,” said the Buddha. 
“‘ahareti’ti aham na vadami. 

“T don’t speak of one who consumes. 


‘Ahareti’ti caham vadeyyam, tatrassa kallo panho: 
If 1 were to speak of one who consumes, then it would be 
fitting to ask 


‘ko nu kho, bhante, ahareti’ti? 
who consumes. 


Evancaham na vadami. 
But I don’t speak like that. 


Evam mam avadantam yo evam puccheyya: 
Hence it would be fitting to ask: 


‘kissa nu kho, bhante, vinnanaharo’ti, esa kallo 
panho. 
‘Consciousness is a fuel for what?’ 


Tatra kallam veyyakaranam: 
And a fitting answer to this would be: 


‘vinnanaharo ayatim punabbhavabhinibbattiya 
paccayo, tasmim bhute sati salayatanam, 
salayatanapaccaya phasso’ ti. 

‘Consciousness is a fuel that conditions rebirth into a new 
state of existence in the future. When that which has been 
reborn is present, there are the six sense fields. The six 
sense fields are a condition for contact.’” 


“Ko nu kho, bhante, phusati” ti? 
“But sir, who contacts?” 


“No kallo panho” ti bhagava avoca: 

“That’s not a fitting question,” said the Buddha. 
“phusati’ti aham na vadami. 

“T don’t speak of one who contacts. 


‘Phusati’ti caham vadeyyam, tatrassa kallo panho: 
If I were to speak of one who contacts, then it would be 
fitting to ask 


‘ko nu kho, bhante, phusati’ti? 
who contacts. 


Evancaham na vadami. 
But I don’t speak like that. 


Evam mam avadantam yo evam puccheyya: 
Hence it would be fitting to ask: 


‘kimpaccaya nu kho, bhante, phasso’ti, esa kallo 
panho. 
‘What is a condition for contact?’ 


Tatra kallam veyyakaranam: 
And a fitting answer to this would be: 


‘salayatanapaccaya phasso, phassapaccaya vedana’” ti. 
‘The six sense fields are a condition for contact. Contact is a 
condition for feeling.’” 


“Ko nu kho, bhante, vedayati” ti? 
“But sir, who feels?” 


“No kallo panho” ti bhagava avoca: 
“That’s not a fitting question,” said the Buddha. 


“‘vedayati’ti aham na vadami. 
“I don’t speak of one who feels. 


‘Vedayati’ti caham vadeyyam, tatrassa kallo panho: 
If I were to speak of one who feels, then it would be fitting 
to ask 


‘ko nu kho, bhante, vedayati’ti? 
who feels. 


Evancaham na vadami. 
But I don’t speak like that. 


Evam mam avadantam yo evam puccheyya: 
Hence it would be fitting to ask: 


‘kimpaccaya nu kho, bhante, vedana’ti, esa kallo 
panho. 
‘What is a condition for feeling?’ 


Tatra kallam veyyakaranam: 
And a fitting answer to this would be: 


‘phassapaccaya vedana, vedanapaccaya tanha’” ti. 
‘Contact is a condition for feeling. Feeling is a condition for 
craving.’” 


“Ko nu kho, bhante, tasati” ti? 
“But sir, who craves?” 


“No kallo panho” ti bhagava avoca: 
“That’s not a fitting question,” said the Buddha. 


“‘tasati’ti aham na vadami. 
“T don’t speak of one who craves. 


‘Tasati’ti caham vadeyyam, tatrassa kallo panho: 
If I were to speak of one who craves, then it would be fitting 
to ask 


‘ko nu kho, bhante, tasati’ti? 
who craves. 


Evancaham na vadami. 
But I don’t speak like that. 


Evam mam avadantam yo evam puccheyya: 
Hence it would be fitting to ask: 


‘kimpaccaya nu kho, bhante, tanha’ti, esa kallo 
panho. 
‘What is a condition for craving?’ 


Tatra kallam veyyakaranam: 
And a fitting answer to this would be: 


‘vedanapaccaya tanha, tanhapaccaya upadanan’” ti. 
‘Feeling is a condition for craving. Craving is a condition for 
grasping.’” 


“Ko nu kho, bhante, upadiyati” ti? 
“But sir, who grasps?” 


“No kallo panho” ti bhagava avoca: 
“That’s not a fitting question,” said the Buddha. 


“‘upadiyati’ti aham na vadami. 
“T don’t speak of one who grasps. 


‘Upadiyati’ti caham vadeyyam, tatrassa kallo panho: 


If I were to speak of one who grasps, then it would be fitting 
to ask 


‘ko nu kho, bhante, upadiyati’ti? 
who grasps. 


Evancaham na vadami. 
But I don’t speak like that. 


Evam mam avadantam yo evam puccheyya: 
Hence it would be fitting to ask: 


‘kimpaccaya nu kho, bhante, upadanan’ti, esa kallo 
panho. 
‘What is a condition for grasping?’ 


Tatra kallam veyyakaranam: 
And a fitting answer to this would be: 


‘tanhapaccaya upadanam; 
‘Craving is a condition for grasping. 


upadanapaccaya bhavo’ti ... pe ... 
Grasping is a condition for continued existence.’ ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Channam tveva, phagguna, phassayatananam 
asesaviraganirodha phassanirodho; 

When the six sense fields fade away and cease with nothing 
left over, contact ceases. 


phassanirodha vedananirodho; 
When contact ceases, feeling ceases. 


vedananirodha tanhanirodho; 
When feeling ceases, craving ceases. 


tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Dutiyam. 


12.13.13. 
Samanabrahmanasutta - 13. 


Ascetics and Brahmins 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
jaramaranam nappajananti, jaramaranasamudayam 
nappajananti, jaramarananirodham nappajananti, 
jaramarananirodhagaminim patipadam nappajananti; 
“Mendicants, there are ascetics and brahmins who don’t 
understand old age and death, their origin, their cessation, 
and the practice that leads to their cessation. 


jatim ... pe ... 
They don’t understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare nappajananti, sankharasamudayam 
nappajananti, sankharanirodham nappajananti, 
sankharanirodhagaminim patipadam nappajananti, 
They don’t understand choices, their origin, their cessation, 
and the practice that leads to their cessation. 


na me te, bhikkhave, samana va brahmana va 
SaMmanesu va Samanasammata brahmanesu va 
brahmanasammata; na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
jaramaranam pajananti, jaramaranasamudayam 
pajananti, jaramarananirodham pajananti, 
jaramarananirodhagaminim patipadam pajananti; 
There are ascetics and brahmins who do understand old 
age and death, their origin, their cessation, and the 
practice that leads to their cessation. 


jatim ... pe ... 
They understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanhanm ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare pajananti, sankharasamudayam pajananti, 
sankharanirodham pajananti, 
sankharanirodhagaminim patipadam pajananti, 
They understand choices, their origin, their cessation, and 
the practice that leads to their cessation. 


te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata; te ca panayasmanto 
Ssamannatthanca brahmannatthanca dittheva 


dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Tatiyam. 


12.14.14. 
Dutiyasamanabrahmanasutta - 


14. Ascetics and Brahmins (2nd) 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va ime 
dhamme nappajananti, imesam dhammanam 
Samudayam nappajananti, imesam dhammanam 
nirodham nappajananti, imesam dhammanam 
nirodhagaminim patipadam nappajananti, katame 
dhamme nappajananti, katamesam dhammanam 
Samudayam nappajananti, katamesam dhammanam 
nirodham nappajananti, katamesam dhammanam 
nirodhagaminim patipadam nappajananti? 
“Mendicants, there are ascetics and brahmins who don’t 
understand these things, their origin, their cessation, and 
the practice that leads to their cessation. What things don’t 
they understand? 


Jaramaranam nappajananti, jaramaranasamudayam 
nappajananti, jaramarananirodham nappajananti, 
jaramarananirodhagaminim patipadam nappajananti; 
They don’t understand old age and death, their origin, their 
cessation, and the practice that leads to their cessation. 


jatim ... pe ... 
They don’t understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare nappajananti, sankharasamudayam 
nappajananti, sankharanirodham nappajananti, 
sankharanirodhagaminim patipadam nappajananti. 
They don’t understand choices, their origin, their cessation, 
and the practice that leads to their cessation. 


Ime dhamme nappajananti, imesam dhammanam 
Samudayam nappajananti, imesam dhammanam 
nirodham nappajananti, imesam dhammanam 
nirodhagaminim patipadam nappajananti. 

They don’t understand these things, their origin, their 
cessation, and the practice that leads to their cessation. 


Na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 


brahmanasammata, na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
ime dhamme pajananti, imesam dhammanam 
Samudayam pajananti, imesam dhammanam 
nirodham pajananti, imesam dhammanam 
nirodhagaminim patipadam pajananti, katame 
dhamme pajananti, katamesam dhammanam 
Samudayam pajananti, katamesam dhammanam 
nirodham pajananti, katamesam dhammanam 
nirodhagaminim patipadam pajananti? 

There are ascetics and brahmins who do understand these 
things, their origin, their cessation, and the practice that 
leads to their cessation. What things do they understand? 


Jaramaranam pajananti, jaramaranasamudayam 
pajananti, jaramarananirodham pajananti, 
jaramarananirodhagaminim patipadam pajananti; 
They understand old age and death, their origin, their 
cessation, and the practice that leads to their cessation. 


jatim ... pe ... 
They understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare pajananti, sankharasamudayam pajananti, 
sankharanirodham pajananti, 
sankharanirodhagaminim patipadam pajananti. 
They understand choices, their origin, their cessation, and 
the practice that leads to their cessation. 


Ime dhamme pajananti, imesam dhammanam 
Ssamudayam pajananti, imesam dhammanam 
nirodham pajananti, imesam dhammanam 
nirodhagaminim patipadam pajananti. 

They understand these things, their origin, their cessation, 
and the practice that leads to their cessation. 


Te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata, brahmanesu ca 
brahmanasammata. Te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 


dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Catuttham. 


12.15.15. Kaccanagottasutta - 


15. Kaccanagotta 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma kaccanagotto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma kaccanagotto bhagavantam etadavoca: 
Then Venerable Kaccanagotta went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“‘sammaditthi sammaditthi’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘right view’. 


Kittavata nu kho, bhante, sammaditthi hoti” ti? 
How is right view defined?” 


“Dvayanissito khvayam, kaccana, loko yebhuyyena— 
atthitanceva natthitanca. 

“Kaccana, this world mostly relies on the dual notions of 
existence and non-existence. 


Lokasamudayam kho, kaccana, yathabhutam 
Sammappannaya passato ya loke natthita sa na hoti. 
But when you truly see the origin of the world with right 
understanding, you won’t have the notion of non-existence 
regarding the world. 


Lokanirodham kho, kaccana, yathabhutam 
Sammappannaya passato ya loke atthita sa na hoti. 


And when you truly see the cessation of the world with right 
understanding, you won’t have the notion of existence 
regarding the world. 


Upayupadanabhinivesavinibandho khvayam, kaccana, 
loko yebhuyyena. 

The world is for the most part shackled to attraction, 
grasping, and insisting. 


Tancayam upayupadanam cetaso adhitthanam 
abhinivesanusayam na upeti na upadiyati 
nadhitthati: ‘atta me’ti. 

But if—when it comes to this attraction, grasping, mental 
fixation, insistence, and underlying tendency—you don’t get 
attracted, grasp, and commit to the notion ‘my self’, 


‘Dukkhameva uppajjamanam uppajjati, dukkham 
nirujjhamanam nirujjhati’ti na kankhati na 
vicikicchati aparapaccaya nanamevassa ettha hoti. 
you'll have no doubt or uncertainty that what arises is just 
suffering arising, and what ceases is just suffering ceasing. 
Your knowledge about this is independent of others. 


Ettavata kho, kaccana, sammaditthi hoti. 
This is how right view is defined. 


‘Sabbamatthi’ti kho, kaccana, ayameko anto. 
‘All exists’: this is one extreme. 


‘Sabbam natthi’ti ayam dutiyo anto. 
‘All doesn’t exist’: this is the second extreme. 


Ete te, kaccana, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 


over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSe6. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Pancamam. 


12.16.16. Dhammakathikasutta 


-16. A Dhamma Speaker 
2. Aharavagga - 2. Fuel 


Savatthiyam ... 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘dhammakathiko dhammakathiko’ti, bhante, 
vuccati. 
“Sir, they speak of a ‘Dhamma speaker’. 


Kittavata nu kho, bhante, dhammakathiko hoti’ ti? 
How is a Dhamma speaker defined?” 


“Jaramaranassa ce bhikkhu nibbidaya viragaya 
nirodhaya dhammam deseti, ‘dhammakathiko 
bhikkhu’ti alamvacanaya. 

“Ifa mendicant teaches Dhamma for disillusionment, 
dispassion, and cessation regarding old age and death, 
they’re qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Jaramaranassa ce bhikkhu nibbidaya viragaya 
nirodhaya patipanno hoti, 
‘dhammanudhammappatipanno bhikkhu’ti 
alamvacanaya. 


If they practice for disillusionment, dispassion, and 
cessation regarding old age and death, they’re qualified to 
be called a ‘mendicant who practices in line with the 
teaching’. 


Jaramaranassa ce bhikkhu nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya. 

If they’re freed by not grasping, by disillusionment, 
dispassion, and cessation regarding old age and death, 
they’re qualified to be called a ‘mendicant who has attained 
extinguishment in this very life’. 


Jatiya ce bhikkhu ... pe ... 
If a mendicant teaches Dhamma for disillusionment 
regarding rebirth ... 


bhavassa ce bhikkhu ... 
continued existence ... 


upadanassa ce bhikkhu ... 
grasping ... 


tanhaya ce bhikkhu ... 
craving ... 


vedanaya ce bhikkhu ... 
feeling ... 


phassassa ce bhikkhu ... 
CONTACT. «15 


salayatanassa ce bhikkhu ... 
the six sense fields ... 


namarupassa ce bhikkhu ... 


name and form ... 


vinnanassa ce bhikkhu ... 
CONSCIOUSNESS ... 


sankharanance bhikkhu ... 
choices ... 


avijjaya ce bhikkhu nibbidaya viragaya nirodhaya 
dhammam deseti, ‘dhammakathiko bhikkhuw’ti 
alamvacanaya. 

Ifa mendicant teaches Dhamma for disillusionment, 
dispassion, and cessation regarding ignorance, they’re 
qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Avijjaya ce bhikkhu nibbidaya viragaya nirodhaya 
patipanno hoti, ‘dhammanudhammappatipanno 
bhikkhu’ti alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding ignorance, they’re qualified to be 
called a ‘mendicant who practices in line with the teaching’. 


Avijjaya ce bhikkhu nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya’” ti. 

If they’re freed by not grasping, by disillusionment, 
dispassion, and cessation regarding ignorance, they’re 
qualified to be called a ‘mendicant who has attained 


, 4) 


extinguishment in this very life’. 


Chattham. 


12.17.17. Acelakassapasutta - 
17. With Kassapa, the Naked 


Ascetic 
2. Aharavagga - 2. Fuel 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya rajagaham pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Rajagaha for alms. 


Addasa kho acelo kassapo bhagavantam duratova 
agacchantam. 

The naked ascetic Kassapa saw the Buddha coming off in 
the distance. 


Disvana yena bhagava tenupasankami; 
upasankamitva bhagavata saddhim sammodi. 

He went up to the Buddha, and exchanged greetings with 
him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam atthasi. Ekamantam thito kho acelo 
kassapo bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
stood to one side, and said to the Buddha, 


“puccheyyama mayam bhavantam gotamam 
kancideva desam, sace no bhavam gotamo okasam 
karoti panhassa veyyakaranaya’ ti. 

“I'd like to ask Master Gotama about a certain point, if 
you'd take the time to answer.” 


“Akalo kho tava, kassapa, panhassa; 
“Kassapa, it’s the wrong time for questions. 


antaragharam pavitthamha’ ti. 
We’ve entered an inhabited area.” 


Dutiyampi kho acelo kassapo bhagavantam 
etadavoca: 
A second time, 


“puccheyyama mayam bhavantam gotamam 
kancideva desam, sace no bhavam gotamo okasam 
karoti panhassa veyyakaranaya’ ti. 

“Akalo kho tava, kassapa, panhassa; 
antaragharam pavitthamha’ ti. 

Tatiyampi kho acelo kassapo ... pe ... 

and a third time, Kassapa spoke to the Buddha and the 
Buddha replied. 


antaragharam pavitthamhati. 


Evam vutte, acelo kassapo bhagavantam etadavoca: 
When this was said, Kassapa said to the Buddha, 


“na kho pana mayam bhavantam gotamam bahudeva 
pucchitukama’” ti. 
“T don’t want to ask much.” 


“Puccha, kassapa, yadakankhasi’ ti. 
“Ask what you wish, Kassapa.” 


“Kim nu kho, bho gotama, ‘sayankatam dukkhan’ti? 
“Well, Master Gotama, is suffering made by oneself?” 


‘Ma hevam, kKassapa’ti bhagava avoca. 
“Not so, Kassapa,” said the Buddha. 


‘Kim pana, bho gotama, parankatam dukkhan’ti? 
“Then is suffering made by another?” 


‘Ma hevam, kKassapa’ti bhagava avoca. 
“Not so, Kassapa,” said the Buddha. 


‘Kim nu kho, bho gotama, sayankatanca 
parankatanca dukkhan’ti? 
“Well, is suffering made by both oneself and another?” 


‘Ma hevam, kKassapa’ti bhagava avoca. 
“Not so, Kassapa,” said the Buddha. 


‘Kim pana, bho gotama, asayankaram aparankaram 
adhiccasamuppannam dukkhan’ti? 

“Then does suffering arise by chance, not made by oneself 
or another?” 


‘Ma hevam, kassapa’ti bhagava avoca. 
“Not so, Kassapa,” said the Buddha. 


‘Kim nu kho, bho gotama, natthi dukkhan’ti? 
“Well, is there no such thing as suffering?” 


‘Na kho, kassapa, natthi dukkham. 
“It’s not that there’s no such thing as suffering. 


Atthi kho, kassapa, dukkhan’ti. 
Suffering is real.” 


‘Tena hi bhavam gotamo dukkham na janati, na 
passati’ti. 
“Then Master Gotama doesn’t know nor see suffering.” 


‘Na khvaham, kassapa, dukkham na janami, na 
passami. 
“It’s not that I don’t know or see suffering. 


Janami khvaham, kassapa, dukkham; 
I do know suffering, 


passami khvaham, kassapa, dukkhan’” ti. 
I do see suffering.” 


“Kim nu kho, bho gotama, ‘sayamkatam dukkhan’ti 
iti puttho samano ‘ma hevam, kassapa’ti vadesi. 
“Master Gotama, when asked these questions, you say ‘not 
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‘Kim pana, bho gotama, paramkatam dukkhan’ti iti 
puttho samano ‘ma hevam, Kassapa’ti vadesi. 


‘Kim nu kho, bho gotama, sayamkatanca 
paramkatanca dukkhan’ti iti puttho samano ‘ma 
hevam, kassapa’ti vadesi. 


‘Kim pana, bho gotama, asayamkaram aparankaram 
adhiccasamuppannam dukkhan’ti iti puttho saamano 
‘ma hevam, kassapa’ti vadesi. 


‘Kim nu kho, bho gotama, natthi dukkhan’ti iti 
puttho samano ‘na kho, kassapa, natthi dukkham, 


atthi kho, kassapa, dukkhan’ti vadesi. 
Yet you say that there is such a thing as suffering. 


‘Tena hi bhavam gotamo dukkham na janati na 
passati’ti iti puttho samano ‘na khvaham, kassapa, 
dukkham na janami na passami. 


Janami khvaham, kassapa, dukkham; 
And you say that you do know suffering, 


passami khvaham, kassapa, dukkhan’ti vadesi. 
and you do see suffering. 


Acikkhatu ca me, bhante, bhagava dukkham. 
Sir, explain suffering to me! 


Desetu ca me, bhante, bhagava dukkhan’" ti. 
Teach me about suffering!” 


“So karoti so patisamvedayati’ti kho, kassapa, adito 
sato ‘sayamkatam dukkhan’ti iti vadam sassatam 
etam pareti. 

“Suppose that the person who does the deed experiences 
the result. Then for one who has existed since the 
beginning, suffering is made by oneself. This statement 
leans toward eternalism. 


‘Anno karoti anno patisamvedayati’ti kho, kassapa, 
vedanabhitunnassa sato ‘paramkatam dukkhan’ti iti 
vadam ucchedam etam pareti. 

Suppose that one person does the deed and another 
experiences the result. Then for one stricken by feeling, 
suffering is made by another. This statement leans toward 
annihilationism. 


Ete te, kassapa, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Evam vutte, acelo kassapo bhagavantam etadavoca: 
When this was said, Kassapa said to the Buddha, 


“abhikkantam, bhante, abhikkantam, bhante. 
“Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya ... pe ... 
‘cakkhumanto rupani dakkhanti’ti; evamevam 
bhagavata anekapariyayena dhammo pakasito. 


As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, the Buddha has made the teaching clear in many 
ways. 


Esaham, bhante, bhagavantam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Labheyyaham, bhante, bhagavato santike pabbajjam, 
labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


“Yo kho, kassapa, annatitthiyapubbo imasmim 
dhammavinaye akankhati pabbajjam, akankhati 
upasampadam, so cattaro mase parivasati. Catunnam 
masanam accayena araddhacitta bhikkhu pabbajenti 
upasampadenti bhikkhubhavaya. 

“Kassapa, if someone formerly ordained in another sect 
wishes to take the going forth, the ordination in this 
teaching and training, they must spend four months on 
probation. When four months have passed, if the 
mendicants are satisfied, they’ll give the going forth, the 
ordination into monkhood. 


Api ca maya puggalavemattata vidita’” ti. 
However, I have recognized individual differences.” 


“Sace, bhante, annatitthiyapubbo imasmim 
dhammavinaye akankhati pabbajjam, akankhati 
upasampadam, cattaro mase parivasati. Catunnam 
masanam accayena araddhacitta bhikkhu pabbajenti 
upasampadenti bhikkhubhavaya. Aham cCattari 


vassani parivasissami, catunnam vassanam accayena 
araddhacitta bhikkhu pabbajentu upasampadentu 
bhikkhubhavaya’” ti. 

“Sir, if four months probation are required in such a case, 
I’ll spend four years on probation. When four years have 
passed, if the mendicants are satisfied, let them give me the 
going forth, the ordination into monkhood.” 


Alattha kho acelo kassapo bhagavato santike 
pabbajjam, alattha upasampadam. 

And the naked ascetic Kassapa received the going forth, the 
ordination in the Buddha’s presence. 


Acirupasampanno Ca panayasma kassapo eko 
vupakattho appamatto atapi pahitatto viharanto 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Not long after his ordination, Venerable Kassapa, living 
alone, withdrawn, diligent, keen, and resolute, soon 
realized the supreme culmination of the spiritual path in 
this very life. He lived having achieved with his own insight 
the goal for which gentlemen rightly go forth from the lay 
life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma kassapo arahatam ahositi. 
And Venerable Kassapa became one of the perfected. 


Sattamam. 


12.18.18. Timbarukasutta - 18. 


With Timbaruka 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


Atha kho timbaruko paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Timbaruka went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
timbaruko paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Kim nu kho, bho gotama, sayankatam 
sukhadukkhanti? 

“Well, Master Gotama, are pleasure and pain made by 
oneself?” 


Ma hevam, timbarukati bhagava avoca. 
“Not so, Timbaruka,” said the Buddha. 


Kim pana, bho gotama, parankatam sukhadukkhanti? 
“Then are pleasure and pain made by another?” 


Ma hevam, timbarukati bhagava avoca. 
“Not so, Timbaruka,” said the Buddha. 


Kim nu kho, bho gotama, sayankatanca parankatanca 
sukhadukkhanti? 

“Well, are pleasure and pain made by both oneself and 
another?” 


Ma hevam, timbarukati bhagava avoca. 
“Not so, Timbaruka,” said the Buddha. 


Kim pana, bho gotama, asayankaram aparankaram 
adhiccasamuppannam sukhadukkhanti? 

“Then do pleasure and pain arise by chance, not made by 
oneself or another?” 


Ma hevam, timbarukati bhagava avoca. 
“Not so, Timbaruka,” said the Buddha. 


Kim nu kho, bho gotama, natthi sukhadukkhanti? 
“Well, is there no such thing as pleasure and pain?” 


Na kho, timbaruka, natthi sukhadukkham; 
“It’s not that there’s no such thing as pleasure and pain. 


atthi kho, timbaruka, sukhadukkhanti. 
Pleasure and pain are real.” 


Tena hi bhavam gotamo sukhadukkham na janati, na 
passatiti? 

“Then Master Gotama doesn’t know nor see pleasure and 
pain.” 


Na khvaham, timbaruka, sukhadukkham na janami, 
na passami. 
“It’s not that I don’t know or see pleasure and pain. 


Janami khvaham, timbaruka, sukhadukkham; 
I do know pleasure and pain, 


passami khvaham, timbaruka, sukhadukkhan’ ti. 
I do see pleasure and pain.” 


“‘Kim nu kho, bho gotama, sayankatam 
sukhadukkhan’ti iti puttho samano ‘ma hevam, 
timbaruka’ti vadesi. 

“Master Gotama, when asked these questions, you say ‘not 
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‘Kim pana, bho gotama, parankatam sukhadukkhan’ti 
iti puttho samano ‘ma hevam, timbaruka’ti vadesi. 


‘Kim nu kho, bho gotama, sayankatanca 
parankatanca sukhadukkhan’ti iti puttho samano ‘ma 
hevam, timbaruka’ti vadesi. 


‘Kim pana, bho gotama, asayankaram aparankaram 
adhiccasamuppannam sukhadukkhan’ti iti puttho 
Samano ‘ma hevam, timbaruka’ti vadesi. 


‘Kim nu kho, bho gotama, natthi sukhadukkhan’ti iti 
puttho samano ‘na kho, timbaruka, natthi 
sukhadukkham; 

Yet you say that there is such a thing as pleasure and pain. 


atthi kho, timbaruka, sukhadukkhan’ti vadesi. 
‘Tena hi bhavam gotamo sukhadukkham na janati, na 
passati’ti iti puttho samano ‘na khvaham, timbaruka, 


sukhadukkham na janami, na passami. 


Janami khvaham, timbaruka, sukhadukkham; 
And you say that you do know pleasure and pain, 


passami khvaham, timbaruka, sukhadukkhan’ti 
vadesi. 
and you do see pleasure and pain. 


Acikkhatu ca me bhavam gotamo sukhadukkham. 
Sir, explain pleasure and pain to me! 


Desetu ca me bhavam gotamo sukhadukkhan’ ti. 
Teach me about pleasure and pain!” 


““Sa vedana, so vedayati’ti kho, timbaruka, adito sato 
‘sayankatam sukhadukkhan’ti evampaham na 
vadami. 

“Suppose that the feeling and the one who feels it are the 
same thing. Then for one who has existed since the 
beginning, pleasure and pain is made by oneself. I don’t say 
this. 


‘Anna vedana, anno vedayati’ti kho, timbaruka, 
vedanabhitunnassa sato ‘parankatam 
sukhadukkhan’ti evampaham na vadami. 

Suppose that the feeling is one thing and the one who feels 
it is another. Then for one stricken by feeling, pleasure and 
pain is made by another. I don’t say this. 


Ete te, timbaruka, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Evam vutte, timbaruko paribbajako bhagavantam 
etadavoca: 

When he said this, the wanderer Timbaruka said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, sir! Excellent! ... 


esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Atthamam. 


12.19.19. Balapanditasutta - 19. 


The Astute and the Foolish 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


“Avijjanivaranassa, bhikkhave, balassa tanhaya 
Sampayuttassa evamayam kayo samudagato. 
“Mendicants, for a fool hindered by ignorance and fettered 
by craving, this body has been produced. 


Iti ayanceva kayo bahiddha ca namartpam, itthetam 
dvayam, dvayam paticca phasso salevayatanani, yehi 
phuttho balo sukhadukkham patisamvedayati etesam 
va annatarena. 

So there is the duality of this body and external name and 
form. Contact depends on this duality. When contacted 
through one or other of the six sense fields, the fool 
experiences pleasure and pain. 


Avijjanivaranassa, bhikkhave, panditassa tanhaya 
Sampayuttassa evamayam kayo samudagato. 

For an astute person hindered by ignorance and fettered by 
craving, this body has been produced. 


Iti ayanceva kayo bahiddha ca namarupam, itthetam 
dvayam, dvayam paticca phasso salevayatanani, yehi 
phuttho pandito sukhadukkham patisamvedayati 
etesam va annatarena. 

So there is the duality of this body and external name and 
form. Contact depends on this duality. When contacted 
through one or other of the six sense fields, the astute 
person experiences pleasure and pain. 


Tatra, bhikkhave, ko viseso ko adhippayaso kim 
nanakaranam panditassa balena” ti? 

What, then, is the difference between the foolish and the 
astute?” 


“Bhagavammulaka no, bhante, dhamma, 
bhagavamnettika, bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Yaya ca, bhikkhave, avijjaya nivutassa balassa yaya 
ca tanhaya sampayuttassa ayam kayo samudagato, sa 
ceva avijja balassa appahina sa ca tanha aparikkhina. 
“For a fool hindered by ignorance and fettered by craving, 
this body has been produced. But the fool has not given up 
that ignorance or finished that craving. 


Tam kissa hetu? 


Why is that? 


Na, bhikkhave, balo acari brahmacariyam samma 
dukkhakkhayaya. 

The fool has not completed the spiritual journey for the 
complete ending of suffering. 


Tasma balo kayassa bheda kayupago hoti, 
Therefore, when their body breaks up, the fool is reborn in 
another body. 


so kayupago samano na parimuccCati jatiya 
jaramaranena sokehi paridevehi dukkhehi 
domanassehi upayasehi. 

When reborn in another body, they’re not freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. 


Na parimuccati dukkhasmati vadami. 
They’re not freed from suffering, I say. 


Yaya ca, bhikkhave, avijjaya nivutassa panditassa 
yaya ca tanhaya sampayuttassa ayam kayo 
Samudagato, sa ceva avijja panditassa pahina, sa ca 
tanha parikkhina. 

For an astute person hindered by ignorance and fettered by 
craving, this body has been produced. But the astute 
person has given up that ignorance and finished that 
craving. 


Tam kissa hetu? 
Why is that? 


Acari, bhikkhave, pandito brahmacariyam samma 
dukkhakkhayaya. 


The astute person has completed the spiritual journey for 
the complete ending of suffering. 


Tasma pandito kayassa bheda na kayupago hoti. 
Therefore, when their body breaks up, the astute person is 
not reborn in another body. 


So akayupago samano parimuccCati jatiya 
jaramaranena sokehi paridevehi dukkhehi 
domanassehi upayasehi. 

Not being reborn in another body, they’re freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. 


Parimuccati dukkhasmati vadami. 
They’re freed from suffering, I say. 


Ayam kho, bhikkhave, viseso, ayam adhippayaso, 
idam nanakaranam panditassa balena yadidam 
brahmacariyavaso’ ti. 

This is the difference here between the foolish and the 
astute, that is, living the spiritual life.” 


Navamam. 


12.20. 20. Paccayasutta - 20. 


Conditions 
2. Aharavagga - 2. Fuel 


Savatthiyam viharati. 
At Savatthi. 


“Paticcasamuppadanca vo, bhikkhave, desessami 
paticcasamuppanne ca dhamme. 

“Mendicants, I will teach you dependent origination and 
dependently originated phenomena. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante” ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, paticcasamuppado? 
“And what is dependent origination? 


Jatipaccaya, bhikkhave, jaramaranam. 
Rebirth is a condition for old age and death. 


Uppada va tathagatanam anuppada va tathagatanam, 
thitava sa dhatu dhammatthitata dhammaniyamata 
idappaccayata. 

Whether Realized Ones arise or not, this law of nature 
persists, this regularity of natural principles, this invariance 


of natural principles, specific conditionality. 


Tam tathagato abhisambujjhati abhisameti. 
A Realized One understands this and comprehends it, 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti. 
then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it. 


‘Passatha’ti caha: 
‘Look,’ he says, 


‘jatipaccaya, bhikkhave, jaramaranam’. 
‘Rebirth is a condition for old age and death.’ 


Bhavapaccaya, bhikkhave, jati ... pe ... 
Continued existence is a condition for rebirth ... 


upadanapaccaya, bhikkhave, bhavo ... 
Grasping is a condition for continued existence ... 


tanhapaccaya, bhikkhave, upadananm ... 
Craving is a condition for grasping ... 


vedanapaccaya, bhikkhave, tanha ... 
Feeling is a condition for craving ... 


phassapaccaya, bhikkhave, vedana ... 
Contact is a condition for feeling ... 


salayatanapaccaya, bhikkhave, phasso ... 
The six sense fields are a condition for contact ... 


namarupapaccaya, bhikkhave, salayatanam ... 
Name and form are conditions for the six sense fields ... 


vinnanapaccaya, bhikkhave, namarutupanm ... 
Consciousness is a condition for name and form ... 


sankharapaccaya, bhikkhave, vinnananm ... 
Choices are a condition for consciousness ... 


avijjapaccaya, bhikkhave, sankhara 
Ignorance is a condition for choices. 


uppada va tathagatanam anuppada va tathagatanam, 
thitava sa dhatu dhammatthitata dhammaniyamata 
idappaccayata. 

Whether Realized Ones arise or not, this law of nature 
persists, this regularity of natural principles, this invariance 
of natural principles, specific conditionality. 


Tam tathagato abhisambujjhati abhisameti. 
A Realized One understands this and comprehends it, 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti. 
then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it. 


‘Passatha’ti caha: 
‘Look,’ he says, 


‘avijjapaccaya, bhikkhave, sankhara’. 
‘Ignorance is a condition for choices.’ 


Iti kho, bhikkhave, ya tatra tathata avitathata 
anannathata idappaccayata— 

So the fact that this is real, not unreal, not otherwise; the 
specific conditionality of it: 


ayam vuccati, bhikkhave, paticcasamuppado. 
this is called dependent origination. 


Katame ca, bhikkhave, paticcasamuppanna dhamma? 
And what are the dependently originated phenomena? 


Jaramaranam, bhikkhave, aniccam sankhatam 
paticcasamuppannam khayadhammam 
vayadhammam viragadhammam nirodhadhammam. 
Old age and death are impermanent, conditioned, 
dependently originated, liable to end, vanish, fade away, 
and cease. 


Jati, bhikkhave, anicca sankhata paticcasamuppanna 
khayadhamma vayadhamma viragadhamma 
nirodhadhamma. 

Rebirth ... 


Bhavo, bhikkhave, anicco sankhato 
paticcasamuppanno khayadhammo vayadhammo 
viragadhammo nirodhadhammo. 

Continued existence ... 


Upadanam bhikkhave ... pe ... 
Grasping ... 


tanha, bhikkhave ... 
Craving ... 


vedana, bhikkhave ... 
Feeling ... 


phasso, bhikkhave ... 
Contact ... 


salayatanam, bhikkhave ... 


The six sense fields ... 


namarupam, bhikkhave ... 
Name and form ... 


vinnanam, bhikkhave ... 
Consciousness ... 


sankhara, bhikkhave ... 
Choices ... 


avijja, bhikkhave, anicca sankhata 
paticcasamuppanna khayadhamma vayadhamma 
viragadhamma nirodhadhamma. 

Ignorance is impermanent, conditioned, dependently 
originated, liable to end, vanish, fade away, and cease. 


Ime vuccanti, bhikkhave, paticcasamuppanna 
dhamma. 
These are called the dependently originated phenomena. 


Yato kho, bhikkhave, ariyasavakassa ‘ayanca 
paticcasamuppado, ime ca paticcasamuppanna 
dhamma’ yathabhutam sammappannaya sudittha 
honti, so vata pubbantam va patidhavissati: 

When a noble disciple has clearly seen with right wisdom 
this dependent origination and these dependently 
originated phenomena as they are, it’s impossible for them 
to turn back to the past, thinking: 


‘ahosim nu kho aham atitamaddhanam, nanu kho 
ahosim atitamaddhanam, kim nu kho ahosim 
atitamaddhanam, katham nu kho ahosim 
atitamaddhanam, kim hutva kim ahosim nu kho 
aham atitamaddhanan’ ti; 


‘Did I exist in the past? Did I not exist in the past? What was 
I in the past? How was | in the past? After being what, what 
did I become in the past?’ 


aparantam va upadhavissati: 
Or to turn forward to the future, thinking: 


‘bhavissami nu kho aham anagatamaddhanam, nanu 
kho bhavissami anagatamaddhanam, kim nu kho 
bhavissami anagatamaddhanam, katham nu kho 
bhavissami anagatamaddhanam, kim hutva kim 
bhavissami nu kho aham anagatamaddhanan’ ti; 

‘Will I exist in the future? Will I not exist in the future? What 
will I be in the future? How will I be in the future? After 
being what, what will I become in the future?’ 


etarahi va paccuppannam addhanam ajjhattam 
kathamkathi bhavissati: 
Or to be undecided about the present, thinking: 


‘aham nu khosmi, no nu khosmi, kim nu khosmi, 
katham nu khosmi, ayam nu kho satto kuto agato, so 
kuhim gamissati’ti— 

‘Am I? Am I not? What am I? How am I? This sentient being 
—where did it come from? And where will it go?’ 


netam thanam vijjati. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhikkhave, ariyasavakassa ayanca 
paticcasamuppado ime ca paticcasamuppanna 
dhamma yathabhttam sammappannaya sudittha’” ti. 
Because that noble disciple has clearly seen with right 
wisdom this dependent origination and these dependently 


originated phenomena as they are.” 
Dasamam. 

Aharavaggo dutiyo. 

Aharam phagguno ceva, 

Dve ca samanabrahmana; 
Kaccanagotta dhammakathikam, 
Acelam timbarukena Ca; 
Balapanditato ceva, 


Dasamo paccayena Cati. 


12.21. 21. Dasabalasutta - 21. 


The Ten Powers 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Dasabalasamannagato, bhikkhave, tathagato catuhi 
ca vesarajjehi samannagato asabham thanam 
patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti— 

“Mendicants, a Realized One has ten powers and four kinds 
of self-assurance. With these he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


iti rupam iti rupassa samudayo iti rupassa 
atthangamo, 

Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana iti vedanaya samudayo iti vedanaya 
atthangamo, 

Such is feeling, such is the origin of feeling, such is the 
ending of feeling. 


iti sanna iti sannaya samudayo iti sannaya 
atthangamo, 

Such is perception, such is the origin of perception, such is 
the ending of perception. 


iti sankhara iti sankharanam samudayo iti 
sankharanam atthangamo, 


Such are choices, such is the origin of choices, such is the 
ending of choices. 


iti vinnanam iti vinnanassa samudayo iti vinnanassa 
atthangamo. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness. 


Iti imasmim sati idam hoti, imassuppada idam 
uppajjati. 

When this exists, that is; due to the arising of this, that 
arises. 


Imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati. 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


Yadidam avijjapaccaya sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Pathamam. 


12.22. 22. Dutiyadasabalasutta - 
22. The Ten Powers (2nd) 


3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Dasabalasamannagato, bhikkhave, tathagato catuhi 
ca vesarajjehi samannagato asabham thanam 
patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti: 

“Mendicants, a Realized One has ten powers and four kinds 
of self-assurance. With these he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


‘iti rupam iti rupassa samudayo iti rupassa 
atthangamo, 

Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana iti vedanaya samudayo iti vedanaya 
atthangamo, 

Such is feeling, such is the origin of feeling, such is the 
ending of feeling. 


iti sanna iti sannaya samudayo iti sannaya 
atthangamo, 

Such is perception, such is the origin of perception, such is 
the ending of perception. 


iti sankhara iti sankharanam samudayo iti 
sankharanam atthangamo, 


Such are choices, such is the origin of choices, such is the 
ending of choices. 


iti vinnanam iti vinnanassa samudayo iti vinnanassa 
atthangamo. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness. 


Iti imasmim sati idam hoti, imassuppada idam 
uppajjati; 

When this exists, that is; due to the arising of this, that 
arises. 


imasmim asati idam na hoti imassa nirodha idam 
nirujjhati. 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


Yadidam avijjapaccaya sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’. 
That is how this entire mass of suffering ceases. 


Evam svakkhato, bhikkhave, maya dhammo uttano 
vivato pakasito chinnapilotiko. 

So the teaching has been well explained by me, made clear, 
opened, illuminated, and stripped of patchwork. 


Evam svakkhate kho, bhikkhave, maya dhamme 
uttane vivate pakasite chinnapilotike alameva 
saddhapabbajitena kulaputtena viriyam arabhitum: 
Just this much is quite enough for someone who has gone 
forth out of faith from a good family to rouse up their 
energy. 


‘kamam taco ca nharu Ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam. Yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam, na 
tam apapunitva viriyassa santhanam bhavissat?’ ti. 
‘Gladly, let only skin, sinews, and tendons remain! Let the 
flesh and blood waste away in my body! I will not stop 
trying until I have achieved what is possible by manly 
strength, energy, and vigor.’ 


Dukkham, bhikkhave, kusito viharati vokinno 
papakehi akusalehi dhammehi, mahantanca 
sadattham parihapeti. 

A lazy person lives in suffering, mixed up with bad, 
unskillful qualities, and ruins a great deal of their own good. 


Araddhaviriyo ca kho, bhikkhave, sukham viharati 
pavivitto papakehi akusalehi dhammehi, mahantanca 
sadattham paripureti. 

An energetic person lives happily, secluded from bad, 
unskillful qualities, and fulfills a great deal of their own 


good. 


Na, bhikkhave, hinena aggassa patti hoti. 
The best isn’t reached by the worst. 


Aggena ca kho, bhikkhave, aggassa patti hoti. 
The best is reached by the best. 


Mandapeyyamidam, bhikkhave, brahmacariyam, 
sattha saammukhibhuto. 

This spiritual life is the cream, mendicants, and the Teacher 
is before you. 


Tasmatiha, bhikkhave, viriyam arabhatha appattassa 
pattiya, anadhigatassa adhigamaya, asacchikatassa 
sacchikiriyaya. 

So you should rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized, 
thinking: 


‘Evam no ayam amhakam pabbajja avanjha bhavissati 
saphala saudraya. 

‘In this way our going forth will not be wasted, but will be 
fruitful and fertile. 


Yesanca mayam paribhunjama 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharam tesam te kara amhesu mahapphala 
bhavissanti mahanisamsa’ti— 

And our use of robes, alms-food, lodgings, and medicines 
and supplies for the sick shall be of great fruit and benefit 
for those who offered them.’ 


evanhi vo, bhikkhave, sikkhitabbam. 
That’s how you should train. 


Attattham va hi, bhikkhave, sampassamanena 
alameva appamadena sampadetum; 

Considering your own good, mendicants, is quite enough 
for you to persist with diligence. 


parattham va hi, bhikkhave, sampassamanena 
alameva appamadena sampadetum; 

Considering the good of others is quite enough for you to 
persist with diligence. 


ubhayattham va hi, bhikkhave, saampassamanena 
alameva appamadena sampadetun’ ti. 

Considering the good of both is quite enough for you to 
persist with diligence.” 


Dutiyam. 


12.23. 23. Upanisasutta - 23. 


Vital Conditions 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Janato aham, bhikkhave, passato asavanam khayam 
vadami, no ajanato no apassato. 

“Mendicants, I say that the ending of defilements is for one 
who knows and sees, not for one who does not know or see. 


Kinca, bhikkhave, janato kim passato asavanam 
khayo hoti? 
For one who knows and sees what? 


Iti rupam iti rupassa samudayo iti rupassa 
atthangamo, 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... pe ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam iti vinnanassa samudayo iti vinnanassa 
atthangamoti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Evam kho, bhikkhave, janato evam passato asavanam 
khayo hoti. 

The ending of the defilements is for one who knows and 
sees this. 


Yampissa tam, bhikkhave, khayasmim khayenanam, 
tampi saupanisam vadami, no anupanisam. 

I say that this knowledge of ending has a vital condition, it 
doesn’t lack a vital condition. 


Ka ca, bhikkhave, khayenanassa upanisa? 
And what is it? 


‘Vimutti’tissa vacaniyam. 
You should say: ‘Freedom.’ 


Vimuttimpaham, bhikkhave, saupanisam vadami, no 
anupanisam. 

I say that freedom has a vital condition, it doesn’t lack a 
vital condition. 


Ka ca, bhikkhave, vimuttiya upanisa? 
And what is it? 


‘Virago’tissa vacaniyam. 
You should say: ‘Dispassion.’ 


Viragampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that dispassion has a vital condition. 


Ka ca, bhikkhave, viragassa upanisa? 
And what is it? 


‘Nibbida’tissa vacaniyam. 


You should say: ‘Disillusionment.’ 


Nibbidampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that disillusionment has a vital condition. 


Ka ca, bhikkhave, nibbidaya upanisa? 
And what is it? 


‘Yathabhutananadassanan’tissa vacaniyam. 
You should say: “Truly knowing and seeing.’ 


Yathabhutananadassanampaham, bhikkhave, 
Saupanisam vadami, no anupanisam. 
I say that truly knowing and seeing has a vital condition. 


Ka ca, bhikkhave, yathabhutananadassanassa 
upanisa? 
And what is it? 


‘Samadhi’tissa vacaniyam. 
You should say: ‘Immersion.’ 


Samadhimpaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that immersion has a vital condition. 


Ka ca, bhikkhave, samadhissa upanisa? 
And what is it? 


‘Sukhan’tissa vacaniyam. 
You should say: ‘Bliss.’ 


Sukhampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that bliss has a vital condition. 


Ka ca, bhikkhave, sukhassa upanisa? 
And what is it? 


‘Passaddhi’tissa vacaniyam. 
You should say: “Tranquility.’ 


Passaddhimpaham, bhikkhave, saupanisam vadami, 
no anupanisam. 
I say that tranquility has a vital condition. 


Ka ca, bhikkhave, passaddhiya upanisa? 
And what is it? 


‘Piti’tissa vacaniyam. 
You should say: ‘Rapture.’ 


Pitimpaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that rapture has a vital condition. 


Ka ca, bhikkhave, pitiya upanisa? 
And what is it? 


‘Pamojjan’tissa vacaniyam. 
You should say: ‘Joy.’ 


Pamojjampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that joy has a vital condition. 


Ka ca, bhikkhave, pamojjassa upanisa? 
And what is it? 


‘Saddha’tissa vacaniyam. 
You should say: ‘Faith.’ 


Saddhampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that faith has a vital condition. 


Ka ca, bhikkhave, saddhaya upanisa? 
And what is it? 


‘Dukkhan’tissa vacaniyam. 
You should say: ‘Suffering.’ 


Dukkhampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that suffering has a vital condition. 


Ka ca, bhikkhave, dukkhassa upanisa? 
And what is it? 


‘Jati’tissa vacaniyam. 
You should say: ‘Rebirth.’ 


Jatimpaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that rebirth has a vital condition. 


Ka ca, bhikkhave, jatiya upanisa? 
And what is it? 


‘Bhavo’tissa vacaniyam. 
You should say: ‘Continued existence.’ 


Bhavampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that continued existence has a vital condition. 


Ka ca, bhikkhave, bhavassa upanisa? 


And what is it? 


‘Upadanan’tissa vacaniyam. 
You should say: ‘Grasping.’ 


Upadanampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that grasping has a vital condition. 


Ka ca, bhikkhave, upadanassa upanisa? 
And what is it? 


‘Tanha’tissa vacaniyam. 
You should say: ‘Craving.’ 


Tanhampaham, bhikkhave, saupanisam vadami, no 
anupanisam. 
I say that craving has a vital condition. 


Ka ca, bhikkhave, tanhaya upanisa? 
And what is it? 


“Vedana’tissa vacaniyam ... pe ... 
You should say: ‘Feeling.’ ... 


‘phasso’tissa vacaniyam ... 
You should say: ‘Contact.’ ... 


‘salayatanan’tissa vacaniyam ... 
You should say: “The six sense fields.’ ... 


‘namarupan’tissa vacaniyam ... 
You should say: ‘Name and form.’ ... 


‘vinnanan’tissa vacaniyam ... 
You should say: ‘Consciousness.’ ... 


‘sankhara’tissa vacaniyam. 
You should say: ‘Choices.’ ... 


Sankharepaham, bhikkhave, saupanise vadami, no 
anupanise. 

I say that choices have a vital condition, they don’t lack a 
vital condition. 


Ka ca, bhikkhave, sankharanam upanisa? 
And what is the vital condition for choices? 


‘Avijja’tissa vacaniyam. 
You should say: ‘Ignorance.’ 


Iti kho, bhikkhave, avijjupanisa sankhara, 
So ignorance is a vital condition for choices. 


sankharupanisam vinnanam, 
Choices are a vital condition for consciousness. 


vinnanupanisam namarupam, 
Consciousness is a vital condition for name and form. 


namarupupanisam salayatanam, 
Name and form are vital conditions for the six sense fields. 


salayatanupaniso phasso, 
The six sense fields are vital conditions for contact. 


phassupanisa vedana, 
Contact is a vital condition for feeling. 


vedanupanisa tanha, 
Feeling is a vital condition for craving. 


tanhupanisam upadanam, 
Craving is a vital condition for grasping. 


upadanupaniso bhavo, 
Grasping is a vital condition for continued existence. 


bhavupanisa jati, 
Continued existence is a vital condition for rebirth. 


jatupanisam dukkham, 
Rebirth is a vital condition for suffering. 


dukkhupanisa saddha, 
Suffering is a vital condition for faith. 


saddhupanisam pamojjam, 
Faith is a vital condition for joy. 


pamojjupanisa piti, 
Joy is a vital condition for rapture. 


pitupanisa passaddhi, 
Rapture is a vital condition for tranquility. 


passaddhupanisam sukham, 
Tranquility is a vital condition for bliss. 


sukhupaniso samadhi, 
Bliss is a vital condition for immersion. 


samadhupanisam yathabhttananadassanam, 
Immersion is a vital condition for truly knowing and seeing. 


yathabhutananadassanutpanisa nibbida, 
Truly knowing and seeing is a vital condition for 
disillusionment. 


nibbidupaniso virago, 
Disillusionment is a vital condition for dispassion. 


viragupanisa vimutti, 
Dispassion is a vital condition for freedom. 


vimuttupanisam khayenanam. 
Freedom is a vital condition for the knowledge of ending. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti. Pabbatakandarapadarasakhaparipura 
kusobbhe paripurenti. Kusobbha paripura 
mahasobbhe paripurenti. Mahasobbha paripura 
kunnadiyo paripurenti. Kunnadiyo paripura 
mahanadiyo paripurenti. Mahanadiyo paripura 
mahasamuddam paripurenti. 

It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


Evameva kho, bhikkhave, avijjupanisa sankhara, 
sankharupanisam vinnanam, vinnanupanisam 
namarupam, namarupupanisam salayatanam, 
salayatanupaniso phasso, phassupanisa vedana, 
vedanupanisa tanha, tanhupanisam upadanam, 
upadanupaniso bhavo, bhavupanisa jati, jatupanisam 
dukkham, dukkhupanisa saddha, saddhupanisam 
pamojjam, pamojjupanisa piti, pitupanisa passaddhi, 
passaddhupanisam sukham, sukhupaniso samadhi, 
samadhupanisam yathabhttananadassanam, 


yathabhutananadassanupanisa nibbida, 
nibbidupaniso virago, viragupanisa vimutti, 
vimuttupanisam khayenanan’ ti. 

In the same way, ignorance is a vital condition for choices. 
... Freedom is a vital condition for the knowledge of 
ending.” 


Tatiyam. 


12.24. 24. Annatitthiyasutta - 24. 
Followers of Other Paths 


3. Dasabalavagga - 3. The Ten Powers 


Rajagahe viharati veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya rajagaham pindaya 
pavisi. 

Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, entered Rajagaha for alms. 


Atha kho ayasmato sariputtassa etadahosi: 
Then it occurred to him, 


“atippago kho tava rajagahe pindaya caritum. 
“It’s too early to wander for alms in Rajagaha. 


Yanntnaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho ayasma sariputto yena annatitthiyanam 
paribbajakanam aramo tenupasankami; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodi. 

Then he went to the monastery of the wanderers who follow 
other paths, and exchanged greetings with the wanderers 
there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 


ayasmantam sariputtam te annatitthiya paribbajaka 
etadavocum: 

When the greetings and polite conversation were over, he 
sat down to one side. The wanderers said to him: 


“Santavuso sariputta, eke samanabrahmana 
kammavada sayamkatam dukkham pannapenti. 
“Reverend Sariputta, there are ascetics and brahmins who 
teach the efficacy of deeds. Some of them declare that 
suffering is made by oneself. 


Santi panavuso sariputta, eke samanabrahmana 
kammavada paramkatam dukkham pannapenti. 
Some of them declare that suffering is made by another. 


Santavuso sariputta, eke samanabrahmana 
kammavada sayamkatanca paramkatanca dukkham 
pannapenti. 

Some of them declare that suffering is made by both oneself 
and another. 


Santi panavuso sariputta, eke samanabrahmana 
kammavada asayamkaram aparankaram 
adhiccasamuppannam dukkham pannapenti. 

Some of them declare that suffering arises by chance, not 
made by oneself or another. 


Idha, panavuso sariputta, samano gotamo kimvadi 
kimakkhayi? 

What does the ascetic Gotama say about this? How does he 
explain it? 


Katham byakaramana Ca mayam vuttavadino ceva 
Samanassa gotamassa assama, Na Ca Samanam 
gotamam abhutena abbhacikkheyyama, dhammassa 
canudhammam byakareyyama, na ca koci 


sahadhammiko vadanupato garayham thanam 
agaccheyya’” ti? 

How should we answer so as to repeat what the ascetic 
Gotama has said, and not misrepresent him with an 
untruth? How should we explain in line with his teaching, 
with no legitimate grounds for rebuke and criticism?” 


“Paticcasamuppannam kho, avuso, dukkham vuttam 
bhagavata. 

“Reverends, the Buddha said that suffering is dependently 
originated. 


Kim paticca? 
Dependent on what? 


Phassam paticca. 
Dependent on contact. 


Iti vadam vuttavadi ceva bhagavato assa, na ca 
bhagavantam abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya. 

If you said this you would repeat what the Buddha has said, 
and not misrepresent him with an untruth. You would 
explain in line with his teaching, and there would be no 
legitimate grounds for rebuke and criticism. 


Tatravuso, ye te saamanabrahmana kammavada 
sayankatam dukkham pannapenti tadapi 
phassapaccaya. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that suffering is 
made by oneself, that’s conditioned by contact. 


Yepi te samanabrahmana kammavada parankatam 
dukkham pannapenti tadapi phassapaccaya. 

In the case of those who declare that suffering is made by 
another, that’s also conditioned by contact. 


Yepi te samanabrahmana kammavada sayankatanca 
parankatanca dukkham pannapenti tadapi 
phassapaccaya. 

In the case of those who declare that suffering is made by 
oneself and another, that’s also conditioned by contact. 


Yepi te saamanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam dukkham 
pannapenti tadapi phassapaccaya. 

In the case of those who declare that suffering arises by 
chance, not made by oneself or another, that’s also 
conditioned by contact. 


Tatravuso, ye te saamanabrahmana kammavada 
sayankatam dukkham pannapenti, te vata annatra 
phassa patisamvedissantiti netam thanam vijjati. 
Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that suffering is 
made by oneself, it’s impossible that they will experience 
that without contact. 


Yepi te saamanabrahmana kammavada parankatam 
dukkham pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati. 

In the case of those who declare that suffering is made by 
another, it’s impossible that they will experience that 
without contact. 


Yepi te samanabrahmana kammavada sayankatanca 
parankatanca dukkham pannapenti, te vata annatra 
phassa patisamvedissantiti netam thanam vijjati. 


In the case of those who declare that suffering is made by 
oneself and another, it’s impossible that they will 
experience that without contact. 


Yepi te saamanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam dukkham 
pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati” ti. 

In the case of those who declare that suffering arises by 
chance, not made by oneself or another, it’s impossible that 
they will experience that without contact.” 


Assosi kho ayasma anando ayasmato sariputtassa tehi 
annatitthiyehi paribbajakehi saddhim imam 
kathasallapam. 

Venerable Ananda heard this discussion between Venerable 
Sariputta and those wanderers who follow other paths. 


Atha kho ayasma anando rajagahe pindaya caritva 
pacchabhattam pindapatapatikkanto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Ananda wandered for alms in Rajagaha. After the 
meal, on his return from alms-round, he went to the 
Buddha, bowed, sat down to one side, 


Ekamantam nisinno kho ayasma anando yavatako 
ayasmato sariputtassa tehi annatitthiyehi 
paribbajakehi saddhim ahosi kathasallapo tam 
sabbam bhagavato arocesi. 

and informed the Buddha of all they had discussed. 


“Sadhu sadhu, ananda, yatha tam sariputto samma 
byakaramano byakareyya. 

“Good, good, Ananda! It’s just as Sariputta has so rightly 
explained. 


Paticcasamuppannam kho, ananda, dukkham vuttam 
maya. 
I have said that suffering is dependently originated. 


Kim paticca? 
Dependent on what? 


Phassam paticca. 
Dependent on contact. 


Iti vadam vuttavadi ceva me assa, na ca mam 
abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya. 

Saying this you would repeat what I have said, and not 
misrepresent me with an untruth. You would explain in line 
with my teaching, and there would be no legitimate 
grounds for rebuke and criticism. 


Tatrananda, ye te samanabrahmana kammavada 
sayankatam dukkham pannapenti tadapi 
phassapaccaya. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that suffering is 
made by oneself, that’s conditioned by contact. ... 


Yepi te ... pe ... 
yepi te ... pe ... 
yepi te samanabrahmana kammavada asayankaram 


aparankaram adhiccasamuppannam dukkham 
pannapenti tadapi phassapaccaya. 


In the case of those who declare that suffering arises by 
chance, not made by oneself or another, that’s also 
conditioned by contact. 


Tatrananda, yepi te samanabrahmana kammavada 
sayankatam dukkham pannapenti, te vata annatra 
phassa patisamvedissantiti netam thanam vijjati. 

In the case of those who declare that suffering is made by 
oneself, it’s impossible that they will experience that 
without contact. ... 


Yepi te ... pe ... 
yepi te ... pe... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam dukkham 
pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati. 

In the case of those who declare that suffering arises by 
chance, not made by oneself or another, it’s impossible that 
they will experience that without contact. 


Ekamidaham, ananda, samayam idheva rajagahe 
viharami veluvane kalandakanivape. 

Ananda, this one time I was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha khvaham, ananda, pubbanhasamayam nivasetva 
pattacivaramadaya rajagaham pindaya pavisim. 

Then I robed up in the morning and, taking my bowl and 
robe, entered Rajagaha for alms. 


Tassa mayham, ananda, etadahosi: 
Then I thought: 


‘atippago kho tava rajagahe pindaya caritum. 
‘It’s too early to wander for alms in Rajagaha. 


Yannutunaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?’ 


Atha khvaham, ananda, yena annatitthiyanam 
paribbajakanam aramo tenupasankamim; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodim. 

Then I went to the monastery of the wanderers who follow 
other paths, and exchanged greetings with the wanderers 
there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidim. Ekamantam nisinnam kho mam, 
ananda, te annatitthiya paribbajaka etadavocum: 
When the greetings and polite conversation were over, I sat 
down to one side. ...” 


‘Santavuso gotama, eke samanabrahmana 
kammavada sayankatam dukkham pannapenti. 

(The wanderers asked the Buddha the very same questions, 
and he gave the same answers.) 


Santi panavuso gotama, eke samanabrahmana 
kammavada parankatam dukkham pannapenti. 


Santavuso gotama, eke saamanabrahmana kammavada 
sayankatanca parankatanca dukkham pannapenti. 


Santi panavuso gotama, eke samanabrahmana 
kammavada asayankaram aparankaram 
adhiccasamuppannam dukkham pannapenti. 


Idha no ayasma gotamo kimvad1 kimakkhayi? 


Katham byakaramana Ca mayam vuttavadino ceva 
ayasmato gotamassa assama, na Ca ayasmantam 
gotamam abhutena abbhacikkheyyama, dhammassa 
canudhammam byakareyyama, na Ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya’ ti? 


Evam vuttaham, ananda, te annatitthiye paribbajake 
etadavocam: 


‘paticcasamuppannam kho, avuso, dukkham vuttam 
maya. 


Kim paticca? 

Phassam paticca. 

Iti vadam vuttavadi ceva me assa, na ca mam 
abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyyati. 

Tatravuso, ye te saamanabrahmana kammavada 
sayankatam dukkham pannapenti tadapi 
phassapaccaya. 

Yepi te ... pe ... 

yepi te ... pe ... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam dukkham 


pannapenti tadapi phassapaccaya. 


Tatravuso, ye te saamanabrahmana kammavada 
sayankatam dukkham pannapenti, te vata annatra 
phassa patisamvedissantiti netam thanam vijjati. 


Yepi te ... pe ... 
yepi te ... pe ... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam dukkham 
pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati’”’ ti. 


“Acchariyam bhante, abbhutam bhante. 
“It’s incredible, sir, it’s amazing, 


Yatra hi nama ekena padena sabbo attho vutto 
bhavissati. 
how the whole meaning is stated with one phrase. 


Siya nu kho, bhante, esevattho vittharena vuccamano 
gambhiro ceva assa gambhiravabhaso ca” ti? 

Could there be a detailed explanation of this meaning that 
is both deep and appears deep?” 


“Tena hananda, tannevettha patibhatu’ ti. 
“Well then, Ananda, clarify this matter yourself.” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, suppose they were to ask me: 


‘jaramaranam, avuso ananda, kimnidanam 
kimsamudayam kimjatikam kimpabhavan’ti? 


‘Reverend Ananda, what is the source, origin, birthplace, 
and root of old age and death?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘jaramaranam kho, avuso, jatinidanam 
jatisamudayam jatijatikam jatipabhavan’ti. 
‘Reverends, rebirth is the source, origin, birthplace, and 
root of old age and death.’ 


Evam putthoham, bhante, evam byakareyyam. 
That’s how I’d answer such a question. 


Sace mam, bhante, evam puccheyyum: 
Suppose they were to ask me: 


‘jati panavuso ananda, kimnidana kimsamudaya 
kimjatika kimpabhava’ti? 
‘What is the source of rebirth?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘jati kho, avuso, bhavanidana bhavasamudaya 
bhavajatika bhavappabhava’ ti. 
‘Continued existence is the source of rebirth.’ 


Evam putthoham, bhante, evam byakareyyam. 
That’s how I’d answer such a question. 


Sace mam, bhante, evam puccheyyum: 
Suppose they were to ask me: 


‘bhavo panavuso ananda, kimnidano kimsamudayo 
kimjatiko kimpabhavo’ti? 


‘What is the source of continued existence?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘bhavo kho, avuso, upadananidano upadanasamudayo 
upadanajatiko upadanappabhavo'’ti. 
‘Grasping is the source of continued existence.’ 


Evam putthoham, bhante, evam byakareyyam. 
That’s how I’d answer such a question. 


Sace mam, bhante, evam puccheyyum— 
Suppose they were to ask me: 


upadanam panavuso ... pe ... 
‘What is the source of grasping?’ ... 


tanha panavuso ... pe ... 
craving ... 


vedana panavuso ... pe ... 
feeling ... 


sace mam, bhante, evam puccheyyum: 
Suppose they were to ask me: 


‘phasso panavuso ananda, kimnidano kimsamudayo 
kimjatiko kimpabhavo’ti? 
‘What is the source of contact?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘phasso kho, avuso, salayatananidano 
salayatanasamudayo salayatanajatiko 


salayatanappabhavo'’ti. 
‘The six sense fields are the source, origin, birthplace, and 
root of contact.’ 


‘Channam tveva, avuso, phassayatananam 
asesaviraganirodha phassanirodho; 

‘When the six sense fields fade away and cease with nothing 
left over, contact ceases. 


phassanirodha vedananirodho; 
When contact ceases, feeling ceases. 


vedananirodha tanhanirodho; 
When feeling ceases, craving ceases. 


tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ti. 
That is how this entire mass of suffering ceases.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


Catuttham. 


12.25. 25. Bhumijasutta - 25. 
With Bhamija 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma bhumijo sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then in the late afternoon, Venerable Bhumija came out of 
retreat, went to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
bhumijo ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to him: 


“Santavuso sariputta, eke samanabrahmana 
kammavada sayankatam sukhadukkham pannapenti. 
“Reverend Sariputta, there are ascetics and brahmins who 
teach the efficacy of deeds. Some of them declare that 
pleasure and pain are made by oneself. 


Santi panavuso sariputta, eke samanabrahmana 
kammavada parankatam sukhadukkham pannapenti. 
Some of them declare that pleasure and pain are made by 
another. 


Santavuso sariputta, eke samanabrahmana 
kammavada sayankatanca parankatanca 


sukhadukkham pannapenti. 
Some of them declare that pleasure and pain are made by 
both oneself and another. 


Santi panavuso sariputta, eke samanabrahmana 
kammavada asayankaram aparankaram 
adhiccasamuppannam sukhadukkham pannapenti. 
Some of them declare that pleasure and pain arise by 
chance, not made by oneself or another. 


Idha no, avuso sariputta, bhagava kimvad1 
kimakkhayl, 

What does the Buddha say about this? How does he explain 
it? 


katham byakaramana ca mayam vuttavadino ceva 
bhagavato assama, na ca bhagavantam abhutena 
abbhacikkheyyama, dhammassa canudhammam 
byakareyyama, na ca koci saahadhammiko vadanupato 
garayham thanam agaccheyya’” ti? 

How should we answer so as to repeat what the Buddha has 
said, and not misrepresent him with an untruth? How 
should we explain in line with his teaching, with no 
legitimate grounds for rebuke and criticism?” 


“Paticcasamuppannam kho, avuso, sukhadukkham 
vuttam bhagavata. 

“Reverend, the Buddha said that suffering is dependently 
originated. 


Kim paticca? 
Dependent on what? 


Phassam paticca. 
Dependent on contact. 


Iti vadam vuttavadi ceva bhagavato assa, na ca 
bhagavantam abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya. 

If you said this you would repeat what the Buddha has said, 
and not misrepresent him with an untruth. You would 
explain in line with his teaching, and there would be no 
legitimate grounds for rebuke and criticism. 


Tatravuso, ye te saamanabrahmana kammavada 
sayankatam sukhadukkham pannapenti, tadapi 
phassapaccaya. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that pleasure and 
pain are made by oneself, that’s conditioned by contact. ... 


Yepi te ... pe ... 
yepi te ... pe... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam sukhadukkham 
pannapenti, tadapi phassapaccaya. 

In the case of those who declare that pleasure and pain 
arise by chance, not made by oneself or another, that’s also 
conditioned by contact. 


Tatravuso, ye te saamanabrahmana kammavada 
sayankatam sukhadukkham pannapenti, te vata 
annatra phassa patisamvedissantiti netam thanam 
Vijjati. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that pleasure and 
pain are made by oneself, it’s impossible that they will 
experience that without contact. 


Yepi te ... pe ... 
yepi te ... pe ... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam sukhadukkham 
pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati” ti. 

In the case of those who declare that pleasure and pain 
arise by chance, not made by oneself or another, it’s 
impossible that they will experience that without contact.” 


Assosi kho ayasma anando ayasmato sariputtassa 
ayasmata bhumijena saddhim imam kKathasallapam. 
Venerable Ananda heard this discussion between Venerable 
Sariputta and Venerable Bhumija. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, 


Ekamantam nisinno kho ayasma anando yavatako 
ayasmato sariputtassa ayasmata bhumijena saddhim 
ahosi kathasallapo tam sabbam bhagavato arocesi. 
and informed the Buddha of all they had discussed. 


“Sadhu sadhu, ananda, yatha tam sariputto samma 
byakaramano byakareyya. 

“Good, good, Ananda! It’s just as Sariputta has so rightly 
explained. 


Paticcasamuppannam kho, ananda, sukhadukkham 
vuttam maya. 


I have said that pleasure and pain are dependently 
originated. 


Kim paticca? 
Dependent on what? 


Phassam paticca. 
Dependent on contact. 


Iti vadam vuttavadi ceva me assa, na ca mam 
abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya. 

Saying this you would repeat what I have said, and not 
misrepresent me with an untruth. You would explain in line 
with my teaching, and there would be no legitimate 
grounds for rebuke and criticism. 


Tatrananda, ye te samanabrahmana kammavada 
sayankatam sukhadukkham pannapenti tadapi 
phassapaccaya. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that pleasure and 
pain are made by oneself, that’s conditioned by contact. ... 


Yepi te ... pe ... 
yepi te ... pe ... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam sukhadukkham 
pannapenti tadapi phassapaccaya. 

In the case of those who declare that pleasure and pain 
arise by chance, not made by oneself or another, that’s also 
conditioned by contact. 


Tatrananda, ye te samanabrahmana kammavada 
sayankatam sukhadukkham pannapenti, te vata 
annatra phassa patisamvedissantiti netam thanam 
Vijjati. 

Consider the ascetics and brahmins who teach the efficacy 
of deeds. In the case of those who declare that pleasure and 
pain are made by oneself, it’s impossible that they will 
experience that without contact. 


Yepi te ... pe ... 
yepi te ... pe ... 


yepi te samanabrahmana kammavada asayankaram 
aparankaram adhiccasamuppannam sukhadukkham 
pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati. 

In the case of those who declare that pleasure and pain 
arise by chance, not made by oneself or another, it’s 
impossible that they will experience that without contact. 


Kaye va hananda, sati kayasancetanahetu uppajjati 
ajjhattam sukhadukkham. 

Ananda, as long as there’s a body, the intention that gives 
rise to bodily action causes pleasure and pain to arise in 
oneself. 


Vacaya va hananda, sati vacisancetanahetu uppajjati 
ajjhattam sukhadukkham. 

As long as there’s a voice, the intention that gives rise to 
verbal action causes pleasure and pain to arise in oneself. 


Mane va hananda, sati manosancetanahetu uppajjati 
ajjhattam sukhadukkham avijjapaccaya Ca. 


As long as there’s a mind, the intention that gives rise to 
mental action causes pleasure and pain to arise in oneself. 
But these only apply when conditioned by ignorance. 


Samam va tam, ananda, kayasankharam 
abhisankharoti, yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 

By oneself one instigates the choice that gives rise to bodily, 
verbal, and mental action, conditioned by which that 
pleasure and pain arise in oneself. 


Pare va tam, ananda, kayasankharam 
abhisankharonti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 

Or else others instigate the choice ... 


Sampajano va tam, ananda, kayasankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 

One consciously instigates the choice ... 


Asampajano va tam, ananda, kayasankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 

Or else one unconsciously instigates the choice ... 


Samam va tam, ananda, vacisankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 


Pare va tam, ananda, vacisankharam abhisankharonti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham. 


Sampajano va tam, ananda ... pe ... 


asampajano va tam, ananda, vacisankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 


Samam va tam, ananda, manosankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 


Pare va tam, ananda, manosankharam 
abhisankharonti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 


Sampajano va tam, ananda ... pe ... 


asampajano va tam, ananda, manosankharam 
abhisankharoti yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. 


Imesu, ananda, dhammesu avijja anupatita. 
Ignorance is included in all these things. 


Avijjaya tveva, ananda, asesaviraganirodha so kayo na 
hoti yampaccayassa tam uppajjati ajjhattam 
sukhadukkham. Sa vaca na hoti yampaccayassa tam 
uppajjati ajjhattam sukhadukkham. So mano na hoti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham. 

But when ignorance fades away and ceases with nothing 
left over, there is no body and no voice and no mind, 
conditioned by which that pleasure and pain arise in 
oneself. 


Khettam tam na hoti... pe ... vatthu tam na hoti... pe 
.. ayatanam tam na hoti... pe ... adhikaranam tam na 
hoti yampaccayassa tam uppajjati ajjhattam 
sukhadukkhan’" ti. 


There is no field, no ground, no scope, no basis, conditioned 
by which that pleasure and pain arise in oneself.” 


Pancamam. 


12.26. 26. Upavanasutta - 26. 
With Upavana 


3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma upavano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma upavano bhagavantam etadavoca: 

Then Venerable Upavana went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“Santi pana, bhante, eke saamanabrahmana 
sayankatam dukkham pannapenti. 

“Sir, there are some ascetics and brahmins who declare 
that suffering is made by oneself. 


Santi pana, bhante, eke samanabrahmana 
parankatam dukkham pannapenti. 

There are some who declare that suffering is made by 
another. 


Santi pana, bhante, eke samanabrahmana 
sayankatanca parankatanca dukkham pannapenti. 
There are some who declare that suffering is made by both 
oneself and another. 


Santi pana, bhante, eke samanabrahmana 
asayankaram aparankaram adhiccasamuppannam 
dukkham pannapenti. 

There are some who declare that suffering arises by 
chance, not made by oneself or another. 


Idha no, bhante, bhagava kimvad1 kimakkhay1 
katham byakaramana ca mayam vuttavadino ceva 
bhagavato assama, na ca bhagavantam abhutena 
abbhacikkheyyama, dhammassa canudhammam 
byakareyyama, na ca koci saahadhammiko vadanupato 
garayham thanam agaccheyya’” ti? 

What does the Buddha say about this? How does he explain 
it? How should we answer so as to repeat what the Buddha 
has said, and not misrepresent him with an untruth? How 
should we explain in line with his teaching, with no 
legitimate grounds for rebuke and criticism?” 


“Paticcasamuppannam kho, upavana, dukkham 
vuttam maya. 

“Upavana, I have said that suffering is dependently 
originated. 


Kim paticca? 
Dependent on what? 


Phassam paticca. 
Dependent on contact. 


Iti vadam vuttavadi ceva me assa, na ca mam 
abhutena abbhacikkheyya, dhammassa 
canudhammam byakareyya, na ca koci 
sahadhammiko vadanupato garayham thanam 
agaccheyya. 

Saying this you would repeat what I have said, and not 
misrepresent me with an untruth. You would explain in line 
with my teaching, and there would be no legitimate 
grounds for rebuke and criticism. 


Tatra, upavana, ye te saamanabrahmana sayankatam 
dukkham pannapenti, tadapi phassapaccaya. 


In the case of those ascetics and brahmins who declare that 
suffering is made by oneself, that’s conditioned by contact. 


Yepi te ... pe... 
yepi te ... pe ... 


yepi te samanabrahmana asayankaram aparankaram 
adhiccasamuppannam dukkham pannapenti tadapi 
phassapaccaya. 

In the case of those who declare that suffering arises by 
chance, not made by oneself or another, that’s also 
conditioned by contact. 


Tatra, upavana, ye te saamanabrahmana sayankatam 
dukkham pannapenti, te vata annatra phassa 
patisamvedissantiti netam thanam vijjati. 

In the case of those ascetics and brahmins who declare that 
suffering is made by oneself, it’s impossible that they will 
experience that without contact. 


Yepi te ... pe... 
yepi te ... pe ... 


yepi te samanabrahmana asayankaram aparankaram 
adhiccasamuppannam dukkham pannapenti, te vata 
annatra phassa patisamvedissantiti netam thanam 
Vijjati” ti. 

In the case of those who declare that suffering arises by 
chance, not made by oneself or another, it’s impossible that 
they will experience that without contact.” 


Chattham. 


12.27. 27. Paccayasutta - 27. 


Conditions 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Avijjapaccaya, bhikkhave, sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Katamanca, bhikkhave, jaramaranam? 
And what is old age and death? 


Ya tesam tesam sattanam tamhi tamhi sattanikaye 
jara jiranata khandiccam paliccam valittacata ayuno 
samhani indriyanam paripako— 

The old age, decrepitude, broken teeth, grey hair, wrinkly 
skin, diminished vitality, and failing faculties of the various 
sentient beings in the various orders of sentient beings. 


ayam vuccati jara. 
This is called old age. 


Ya tesam tesam sattanam tamha tamha sattanikaya 
cuti cavanata bhedo antaradhanam maccu maranam 
kalakiriya khandhanam bhedo kalevarassa nikkhepo; 


The passing away, perishing, disintegration, demise, 
mortality, death, decease, breaking up of the aggregates, 
and laying to rest of the corpse of the various sentient 
beings in the various orders of sentient beings. 


idam vuccati maranam. 
This is called death. 


Iti ayanca jara idanca maranam. 
Such is old age, and such is death. 


Idam vuccati, bhikkhave, jaramaranam. 
This is called old age and death. 


Jatisamudaya jaramaranasamudayo; 
Rebirth is the origin of old age and death. 


jatinirodha jaramarananirodho. 
When rebirth ceases, old age and death cease. 


Ayameva ariyo atthangiko maggo 
jaramarananirodhagamini patipada. 

The practice that leads to the cessation of old age and 
death is simply this noble eightfold path, 


Seyyathidam—sammaditthi, sammasankappo, 
Sammavaca, Sammakammanto, sammaajivo, 
Sammavayamo, sammasati, Ssammasamadhi. 

that is: right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Katama ca, bhikkhave, jati ... pe ... 
And what is rebirth? ... 


katamo ca, bhikkhave, bhavo ... 


And what is continued existence? ... 


katamanca, bhikkhave, upadanan ... 
And what is grasping? ... 


katama ca, bhikkhave, tanha ... 
And what is craving? ... 


katama ca, bhikkhave, vedana ... 
And what is feeling? ... 


katamo ca, bhikkhave, phasso ... 
And what is contact? ... 


katamanca, bhikkhave, salayatanam ... 
And what are the six sense fields? ... 


katamanca, bhikkhave, namarupanm ... 
And what are name and form? ... 


katamanca, bhikkhave, vinnananm ...? 
And what is consciousness? ... 


Katame ca, bhikkhave, sankhara? 
And what are choices? 


Tayome, bhikkhave, sankhara— 
There are three kinds of choices. 


kayasankharo, vacisankharo, cittasankharo. 
Choices by way of body, speech, and mind. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Avijjasamudaya sankharasamudayo; 


Ignorance is the origin of choices. 


avijjanirodha sankharanirodho. 
When ignorance ceases, choices cease. 


Ayameva ariyo atthangiko maggo 
sankharanirodhagamini patipada. 

The practice that leads to the cessation of choices is simply 
this noble eightfold path, 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
that is: right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam paccayam 
pajanati, evam paccayasamudayam pajanati, evam 
paccayanirodham pajanati, evam 
paccayanirodhagaminim patipadam pajanati. 

A noble disciple understands conditions, their origin, their 
cessation, and the practice that leads to their cessation. 


Ayam vuccati, bhikkhave, ariyasavako 
ditthisampanno itipi, dassanasampanno itipi, agato 
imam saddhammam itipi, passati imam saddhammam 
itipi, sekkhena nanena samannagato itipi, sekkhaya 
Vvijjaya Samannagato itipi, dhammasotam samapanno 
itipi, ariyo nibbedhikapanno itipi, amatadvaram 
ahacca titthati itipi’ ti. 

Such a noble disciple is called ‘one accomplished in view’, 
‘one accomplished in vision’, ‘one who has come to the true 
teaching’, ‘one who sees this true teaching’, ‘one endowed 
with a trainee’s knowledge’, ‘one who has entered the 
stream of the teaching’, ‘a noble one with penetrative 
wisdom’, and ‘one who stands pushing open the door of the 
deathless’.” 


Sattamam. 


12.28. 28. Bhikkhusutta - 28. A 


Mendicant 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Tatra kho ... pe ... 


idha, bhikkhave, bhikkhu jaramaranam pajanati, 
jaramaranasamudayam pajanati, 
jaramarananirodham pajanati, 
jaramarananirodhagaminim patipadam pajanati, 
jatim pajanati ... pe ... 

“A mendicant understands old age and death, their origin, 
their cessation, and the practice that leads to their 
cessation. They understand rebirth ... 


bhavam pajanati ... 
continued existence ... 


upadanam pajanati ... 
grasping ... 


tanham pajanati ... 
craving ... 


vedanam pajanati ... 
feeling ... 


phassam pajanati ... 
CONLACT «uu. 


salayatanam pajanati ... 


the six sense fields ... 


namarupam pajanati ... 
name and form ... 


vinnanam pajanati ... 
CONSCIOUSNESS ... 


sankhare pajanati, sankharasamudayam pajanati, 
sankharanirodham pajanati, 
sankharanirodhagaminim patipadam pajanati. 

They understand choices, their origin, their cessation, and 
the practice that leads to their cessation. 


Katamanca, bhikkhave, jaramaranam? 
And what is old age and death? 


Ya tesam tesam sattanam tamhi tamhi sattanikaye 
jara jiranata khandiccam paliccam valittacata ayuno 
samhani indriyanam paripako— 

The old age, decrepitude, broken teeth, grey hair, wrinkly 
skin, diminished vitality, and failing faculties of the various 
sentient beings in the various orders of sentient beings. 


ayam vuccati jara. 
This is called old age. 


Ya tesam tesam sattanam tamha tamha sattanikaya 
cuti cavanata bhedo antaradhanam maccu maranam 
kalakiriya khandhanam bhedo kalevarassa nikkhepo; 
The passing away, perishing, disintegration, demise, 
mortality, death, decease, breaking up of the aggregates, 
and laying to rest of the corpse of the various sentient 
beings in the various orders of sentient beings. 


idam vuccati maranam. 


This is called death. ... 


Iti ayanca jara idanca maranam. 
Such is old age, and such is death. 


Idam vuccati, bhikkhave, jaramaranam. 
This is called old age and death. 


Jatisamudaya jaramaranasamudayo; 
Rebirth is the origin of old age and death. 


jatinirodha jaramarananirodho. 
When rebirth ceases, old age and death cease. 


Ayameva ariyo atthangiko maggo 
jaramarananirodhagamini patipada. 

The practice that leads to the cessation of old age and 
death is simply this noble eightfold path, 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
that is: right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Katama ca, bhikkhave, jati ... pe ... 
And what is rebirth? ... 


katamo ca, bhikkhave, bhavo ... 
And what is continued existence? ... 


katamanca, bhikkhave, upadanan ... 
And what is grasping? ... 


katama ca, bhikkhave, tanha ... 
And what is craving? ... 


vedana ... 
feeling ... 


phasso ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm .... 
CONSCIOUSNESS ... 


Katame ca, bhikkhave, sankhara? 
And what are choices? 


Tayome, bhikkhave, sankhara— 
There are three kinds of choices. 


kayasankharo, vacisankharo, cittasankharo. 
Choices by way of body, speech, and mind. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Avijjasamudaya sankharasamudayo; 
Ignorance is the origin of choices. 


avijjanirodha sankharanirodho. 
When ignorance ceases, choices cease. 


Ayameva ariyo atthangiko maggo 
sankharanirodhagamini patipada. 


The practice that leads to the cessation of choices is simply 
this noble eightfold path, 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
that is: right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, bhikkhu evam jaramaranam 
pajanati, evam jaramaranasamudayam pajanati, evam 
jaramarananirodham pajanati, evam 
jaramarananirodhagaminim patipadam pajanati, 
evam jatim pajanati ... pe ... 

A mendicant understands old age and death, their origin, 
their cessation, and the practice that leads to their 
cessation. They understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 


name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare ... 
They understand choices, 


sankharasamudayanm. ... 
their origin, 


sankharanirodhanm ... 
their cessation, 


evam sankharanirodhagaminim patipadam pajanati. 
and the practice that leads to their cessation. 


Ayam vuccati, bhikkhave, bhikkhu ditthisampanno 
itipi, dassanasampanno itipi, agato imam 
saddhammam itipi, passati imam saddhammam itipi, 
sekkhena nanena samannagato itipi, sekkhaya vijjaya 
samannagato itipi, dhammasotam samapanno itipi, 
ariyo nibbedhikapanno itipi, amatadvaram ahacca 
titthati itipi” ti. 

Such a noble disciple is called ‘one accomplished in view’, 
‘one accomplished in vision’, ‘one who has come to the true 
teaching’, ‘one who sees this true teaching’, ‘one endowed 
with a trainee’s knowledge’, ‘one who has entered the 
stream of the teaching’, ‘a noble one with penetrative 
wisdom’, and ‘one who stands pushing open the door of the 
deathless’.” 


Atthamam. 


12.29. 29. 
Samanabrahmanasutta - 29. 


Ascetics and Brahmins 
3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Tatra kho ... pe ... 


ye hi keci, bhikkhave, samana va brahmana va 
jaramaranam na parijananti, jaramaranasamudayam 
Na parijananti, jaramarananirodham na parijananti, 
jaramarananirodhagaminim patipadam na 
parijananti, jatim na parijananti ... pe ... 

“There are ascetics and brahmins who don’t completely 
understand old age and death, their origin, their cessation, 
and the practice that leads to their cessation. They don’t 
completely understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare ... 
They don’t completely understand choices, 


sankharasamudayanm. ... 
their origin, 


sankharanirodhanm ... 
their cessation, 


sankharanirodhagaminim patipadam na parijananti. 
and the practice that leads to their cessation. 


Na mete, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata. Na ca panete ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
jaramaranam parijananti, jaramaranasamudayam 
parijananti, jaramarananirodham parijananti, 


jaramarananirodhagaminim patipadam parijananti, 
jatim parijananti ... pe ... 

There are ascetics and brahmins who completely 
understand old age and death, their origin, their cessation, 
and the practice that leads to their cessation. They 
completely understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanham ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm. ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare parijananti, sankharasamudayam 
parijananti, sankharanirodham parijananti, 
sankharanirodhagaminim patipadam parijananti. 
They understand choices, their origin, their cessation, and 
the practice that leads to their cessation. 


Te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata. Te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Navamam. 


12.30. 30. 
Dutiyasamanabrahmanasutta - 
30. Ascetics and Brahmins (2nd) 


3. Dasabalavagga - 3. The Ten Powers 


Savatthiyam viharati. 
At Savatthi. 


“Tatra kho ... pe ... 


ye hi keci, bhikkhave, samana va brahmana va 
jaramaranam nappajananti, jaramaranasamudayam 
nappajananti, jaramarananirodham nappajananti, 
jaramarananirodhagaminim patipadam nappajananti 
te vata jaramaranam samatikkamma thassantiti 
netam thanam vijjati. 

“Mendicants, there are ascetics and brahmins who don’t 
understand old age and death, their origin, their cessation, 
and the practice that leads to their cessation. It’s impossible 
that they will abide having transcended old age and death. 


Jatim nappajananti ... pe ... 
They don’t understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanhanm ... 
craving ... 


vedanan ... 


feeling ... 


phassan ... 
contact ... 


salayatanan ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare nappajananti, sankharasamudayam 
nappajananti, sankharanirodham nappajananti, 
sankharanirodhagaminim patipadam nappajananti te 
vata sankhare samatikkamma thassantiti netam 
thanam vijjati. 

They don’t understand choices, their origin, their cessation, 
and the practice that leads to their cessation. It’s impossible 
that they will abide having transcended choices. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
jaramaranam pajananti, jaramaranasamudayam 
pajananti, jaramarananirodham pajananti, 
jaramarananirodhagaminim patipadam pajananti te 
vata jaramaranam samatikkamma thassantiti 
thanametam vijjati. 

There are ascetics and brahmins who do understand old 
age and death, their origin, their cessation, and the 
practice that leads to their cessation. It’s possible that they 
will abide having transcended old age and death. 


Jatim pajananti ... pe ... 
They understand rebirth ... 


bhavam ... 
continued existence ... 


upadananm ... 
grasping ... 


tanhanm ... 
craving ... 


vedanan. ... 
feeling ... 


phassan ... 
contact ... 


salayatananm ... 
the six sense fields ... 


namarupam ... 
name and form ... 


vinnananm ... 
CONSCIOUSNESS ... 


sankhare pajananti, sankharasamudayam pajananti, 
sankharanirodham pajananti, 
sankharanirodhagaminim patipadam pajananti. 
They understand choices, their origin, their cessation, and 
the practice that leads to their cessation. 


Te vata sankhare samatikkamma thassantiti 
thanametam vijjati” ti. 

It’s possible that they will abide having transcended 
choices.” 


Dasamam. 

Dasabalavaggo tatiyo. 

Dve dasabala upanisa Ca, 
Annatitthiyabhumijo; 
Upavano paccayo bhikkhu, 


Dve ca samanabrahmanati. 


12.31.31. Bhutasutta - 31. What 


Has Come to Be 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Ekam samayam bhagava savatthiyam viharati. 
At one time the Buddha was staying near Savatthi. 


Tatra kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta, 


“vuttamidam, sariputta, parayane ajitapanhe: 
“Sariputta, this was said in “The Way to the Beyond’, in “The 
Questions of Ajita’: 


‘Ye ca sankhatadhammase, 
‘Those who have comprehended the teaching, 


ye ca sekkha puthu idha; 
and the many kinds of trainees here— 


Tesam me nipako iriyam, 
dear sir, you are alert; 


puttho pabruhi marisa’ti. 
when questioned, please tell me their conduct.’ 


Imassa nu kho, sariputta, sankhittena bhasitassa 
katham vittharena attho datthabbo” ti? 

How should we see the detailed meaning of this brief 
statement?” 


Evam vutte, ayasma sariputto tunhi ahosi. 
When he said this, Sariputta kept silent. 


Dutiyampi kho bhagava ayasmantam sariputtam 
amantesi... pe ... 

For a second time ... 

dutiyampi kho ayasma sariputto tunhi ahosi. 
Tatiyampi kho bhagava ayasmantam sariputtam 
amantesi: 

For a third time ... 

“vuttamidam, sariputta, parayane ajitapanhe: 
‘Ye ca sankhatadhammase, 

ye ca sekkha puthu idha; 

Tesam me nipako iriyam, 


puttho pabruhi marisa’ti. 


Imassa nu kho, sariputta, sankhittena bhasitassa 
katham vittharena attho datthabbo” ti? 


Tatiyampi kho ayasma sariputto tunhi ahosi. 
Sariputta kept silent. 


“Bhutamidanti, sariputta, passasi” ti? 
“Sariputta, do you see that this has come to be?” 


“Bhutamidanti, bhante, yathabhutam 
Sammappannaya passati. 

“Sir, one truly sees with right wisdom that this has come to 
be. 


Bhutamidanti yathabhutam sammappannaya disva 
bhutassa nibbidaya viragaya nirodhaya patipanno 


hoti. 
Seeing this, one is practicing for disillusionment, dispassion, 
and cessation regarding what has come to be. 


Tadaharasambhavanti yathabhutam sammappannaya 
passati. 

One truly sees with right wisdom that it originated with that 
as fuel. 


Tadaharasambhavanti yathabhutam sammappannaya 
disva aharasambhavassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

Seeing this, one is practicing for disillusionment, dispassion, 
and cessation regarding the fuel for its origination. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhtutam sammappannaya 
passati. 

One truly sees with right wisdom that when that fuel 
ceases, what has come to be is liable to cease. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhutam sammappannaya 
disva nirodhadhammassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

Seeing this, one is practicing for disillusionment, dispassion, 
and cessation regarding what is liable to cease. 


Evam kho, bhante, sekkho hoti. 
In this way one is a trainee. 


Kathanca, bhante, saankhatadhammo hoti? 
And what, sir, is one who has comprehended the teaching? 


Bhutamidanti, bhante, yathabhutam sammappannaya 
passati. 


Sir, one truly sees with right wisdom that this has come to 
be. 


Bhutamidanti yathabhtutam sammappannaya disva 
bhutassa nibbida viraga nirodha anupada vimutto 
hoti. 

Seeing this, one is freed by not grasping through 
disillusionment, dispassion, and cessation regarding what 
has come to be. 


Tadaharasambhavanti yathabhutam sammappannaya 
passati. 

One truly sees with right wisdom that it originated with that 
as fuel. 


Tadaharasambhavanti yathabhutam sammappannaya 
disva aharasambhavassa nibbida viraga nirodha 
anupada vimutto hoti. 

Seeing this, one is freed by not grasping through 
disillusionment, dispassion, and cessation regarding the 
fuel for its origination. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhttam sammappannaya 
Ppassati. 

One truly sees with right wisdom that when that fuel 
ceases, what has come to be is liable to cease. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhutam sammappannaya 
disva nirodhadhammassa nibbida viraga nirodha 
anupada vimutto hoti. 

Seeing this, one is freed by not grasping through 
disillusionment, dispassion, and cessation regarding what is 
liable to cease. 


Evam kho, bhante, sankhatadhammo hoti. 
In this way one has comprehended the teaching. 


Iti kho, bhante, yam tam vuttam parayane ajitapanhe: 
Sir, regarding what was said in “The Way to the Beyond’, in 
‘The Questions of Ajita’: 


‘Ye ca sankhatadhammase, 
‘Those who have comprehended the teaching, 


ye ca sekkha puthu idha; 
and the many kinds of trainees here— 


Tesam me nipako iriyam, 
dear sir, you are alert; 


puttho pabruhi marisa’ti. 
when questioned, please tell me their conduct.’ 


Imassa khvaham, bhante, sankhittena bhasitassa 
evam vittharena attham ajanami’ ti. 

This is how I understand the detailed meaning of what was 
said in brief.” 


“Sadhu sadhu, sariputta, bhutamidanti, sariputta, 
yathabhutam sammappannaya passati. 

“Good, good, Sariputta!” (The Buddha repeated all of 
Sariputta’s explanation, concluding:) 


Bhutamidanti yathabhtutam sammappannaya disva 
bhutassa nibbidaya viragaya nirodhaya patipanno 
hoti. 


Tadaharasambhavanti yathabhutam sammappannaya 
passati. 


Tadaharasambhavanti yathabhutam sammappannaya 
disva aharasambhavassa nibbidaya viragaya 
nirodhaya patipanno hoti. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhutam sammappannaya 
passati. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhutam sammappannaya 
disva nirodhadhammassa nibbidaya viragaya 
nirodhaya patipanno hoti. 


Evam kho, sariputta, sekkho hoti. 
Kathanca, sariputta, sankhatadhammo hoti? 


Bhutamidanti, sariputta, yathabhutam 
Sammappannaya passati. 


Bhutamidanti yathabhutam sammappannaya disva 
bhutassa nibbida viraga nirodha anupada vimutto 
hoti. 


Tadaharasambhavanti yathabhutam sammappannaya 
passati. 


Tadaharasambhavanti yathabhutam sammappannaya 
disva aharasambhavassa nibbida viraga nirodha 
anupada vimutto hoti. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhtutam sammappannaya 
passati. 


Tadaharanirodha yam bhutam tam 
nirodhadhammanti yathabhtutam sammappanna disva 
nirodhadhammassa nibbida viraga nirodha anupada 
vimutto hoti. 

Evam kho, sariputta, sankhatadhammo hoti. 


Iti kho, sariputta, yam tam vuttam parayane 
ajitapanhe: 


‘Ye ca saankhatadhammase, 

ye ca sekkha puthu idha; 

Tesam me nipako iriyam, 

puttho pabruhi marisa’ti. 

Imassa kho, sariputta, sankhittena bhasitassa evam 
vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what was 


said in brief.” 


Pathamam. 


12.32.32. Kalarasutta - 32. With 


Kalara the Aristocrat 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


Atha kho kalarakhattiyo bhikkhu yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then the mendicant Kalara the Aristocrat went up to 
Venerable Sariputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
kalarakhattiyo bhikkhu ayasmantam sariputtam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to him, 


“moliyaphagguno, avuso sariputta, bhikkhu sikkham 
paccakkhaya hinayavatto’ ti. 

“Reverend Sariputta, the mendicant Phagguna of the Top- 
Knot has rejected the training and returned to a lesser life.” 


“Na hi nuna so ayasma imasmim dhammavinaye 
assasamalattha’ ti. 

“That venerable mustn’t have got any satisfaction in this 
teaching and training.” 


“Tena hayasma sariputto imasmim dhammavinaye 
assasam patto” ti? 

“Well then, has Venerable Sariputta found satisfaction in 
this teaching and training?” 


“Na khvaham, avuso, kankhami" ti. 
“Reverend, I have no uncertainty.” 


“Ayatim, panavuso’ ti? 
“But what of the future?” 


“Na khvaham, avuso, vicikiccham1” ti. 
“T have no doubt.” 


Atha kho kalarakhattiyo bhikkhu utthayasana yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho kalarakhattiyo bhikkhu 
bhagavantam etadavoca: 

Then Kalara the Aristocrat went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“ayasmata, bhante, sariputtena anna byakata: 
“Sir, Venerable Sariputta has declared enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’” 


Atha kho bhagava annataram bhikkhum amantesi: 
So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena sariputtam 
amantehi: 
“Please, monk, in my name tell Sariputta that 


‘sattha tam, avuso sariputta, amanteti’” ti. 
the teacher summons him.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yenayasma sariputto tenupasankami; 
upasankamitva ayasmantam sariputtam etadavoca: 
“Yes, sir,” that monk replied. He went to Sariputta and said 
to him, 


“sattha tam, avuso sariputta, amanteti’ ti. 
“Reverend Sariputta, the teacher summons you.” 


“Evam, avuso”ti kho ayasma sariputto tassa 
bhikkhuno patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam sariputtam bhagava etadavoca: 

“Yes, reverend,” replied Sariputta. He went to the Buddha, 
bowed, and sat down to one side. The Buddha said to him, 


“saccam kira taya, sariputta, anna byakata: 
“Sariputta, is it really true that you have declared 
enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’?” 


“Na kho, bhante, etehi padehi etehi byanjanehi attho 
vutto” ti. 

“Sir, I did not state the meaning in these words and 
phrases.” 


“Yena kenacipi, sariputta, pariyayena kulaputto 
annam byakaroti, atha kho byakatam byakatato 
datthabban’ ti. 


“Sariputta, no matter how a gentleman declares 
enlightenment, what they have declared should be 
regarded as such.” 


“Nanu ahampi, bhante, evam vadami: 
“Sir, did I not also say that 


‘na kho, bhante, etehi padehi etehi byanjanehi attho 
vutto’” ti. 
I did not state the meaning in these words and phrases?” 


“Sace tam, sariputta, evam puccheyyum: 
“Sariputta, suppose they were to ask you: 


‘katham janata pana taya, avuso sariputta, katham 
passata anna byakata— 

‘But Reverend Sariputta, how have you known and seen so 
that you’ve declared enlightenment: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’ 


Evam puttho tvam, sariputta, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘katham janata pana taya, avuso sariputta, katham 
passata anna byakata— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti; 


evam putthoham, bhante, evam byakareyyam: 
I would answer: 


‘yamnidana, avuso, jati, tassa nidanassa khaya 
khinasmim khinamhiti viditam. 

‘Reverends, because of the ending of the source of rebirth, 
when it ended, I knew “it is ended”. 


Khinamhiti viditva— 
Knowing this, 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

I understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sace pana tam, sariputta, evam puccheyyum: 
“But Sariputta, suppose they were to ask you: 


‘jati panavuso sariputta, kimnidana kimsamudaya 
kimjatika kimpabhava’ti? 

‘But what is the source, origin, birthplace, and root of 
rebirth?’ 


Evam puttho tam, sariputta, kinti byakareyyasi1’” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘jati panavuso sariputta, kimnidana kimsamudaya 
kimjatika kimpabhava’ti? 


Evam putthoham, bhante, evam byakareyyam: 
I would answer: 


‘jati kho, avuso, bhavanidana bhavasamudaya 
bhavajatika bhavappabhava’ ti. 

‘Continued existence is the source, origin, birthplace, and 
root of rebirth.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sace pana tam, sariputta, evam puccheyyum: 
“But Sariputta, suppose they were to ask you: 


‘bhavo panavuso sariputta, kimnidano kimsamudayo 
kimjatiko kimpabhavo’ti? 
‘What is the source of continued existence?’ 


Evam puttho tvam, sariputta, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘bhavo panavuso sariputta, kimnidano kimsamudayo 
kimjatiko kimpabhavo’ti? 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer: 


‘bhavo kho, avuso, upadananidano upadanasamudayo 
upadanajatiko upadanappabhavo'’ti. 
‘Grasping is the source of continued existence.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sace pana tam, sariputta, evam puccheyyum: 
“But Sariputta, suppose they were to ask you: 


‘upadanam panavuso ... pe ... 
‘What is the source of grasping?’ ... 


Ssace pana tam, sariputta, evam puccheyyum— 
But Sariputta, suppose they were to ask you: 


tanha panavuso sariputta, kimnidana kimsamudaya 
kimjatika kimpabhava’ti? 
‘What is the source of craving?’ 


Evam puttho tvam, sariputta, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘tanha panavuso sariputta, kimnidana kimsamudaya 
kimjatika kimpabhava’ti? 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer: 


‘tanha kho, avuso, vedananidana vedanasamudaya 
vedanajatika vedanapabhava’ ti. 
‘Feeling is the source of craving.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sace pana tam, sariputta, evam puccheyyum: 
“But Sariputta, suppose they were to ask you: 


‘katham janato pana te, avuso sariputta, katham 
passato ya vedanasu nandi sa na upatthasi'ti. 

‘But how have you known and seen so that the relishing of 
feelings is no longer present?’ 


Evam puttho tvam, sariputta, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘katham janato pana te, avuso sariputta, katham 
passato ya vedanasu nandi Sa na upatthasi’ti evam 
putthoham, bhante, evam byakareyyam: 

I’d answer: 


‘tisso kho ima, avuso, vedana. 
‘Reverends, there are three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 


Pleasant, painful, and neutral feeling. 


Ima kho, avuso, tisso vedana anicca. 
These three feelings are impermanent, 


Yadaniccam tam dukkhanti 
and what’s impermanent is suffering. 


viditam, ya vedanasu nandi sa na upatthasi’ti. 


When I understood this, the relishing of feelings was no 
longer present.’ 


Evam, putthoham, bhante, evam byakareyyan’ ti. 
That’s how I’d answer such a question.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Ayampi kho, sariputta, pariyayo, etasseva atthassa 
sankhittena veyyakaranaya: 
The same point may also be briefly explained in this way: 


‘yam kinci vedayitam tam dukkhasmin’” ti. 
‘Suffering includes whatever is felt.’ 


“Sace pana tam, sariputta, evam puccheyyum: 
But Sariputta, suppose they were to ask you: 


‘katham vimokkha pana taya, avuso sariputta, anna 
byakata— 

‘But Reverend, how have you been released that you 
declare enlightenment: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’ti? 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”?’ 


Evam puttho tvam, sariputta, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, if they were to ask me this, 


‘katham vimokkha pana taya, avuso sariputta, anna 
byakata— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer: 


‘ajjhattam vimokkha khvaham, avuso, 
sabbupadanakkhaya tatha sato viharami yatha satam 
viharantam asava nanussavanti, attananca 
navajanami'ti. 

‘Because of an inner release with the ending of all grasping, 
I live mindfully so that defilements don’t defile me and I 
don’t look down on myself.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Ayampi kho sariputta, pariyayo etasseva atthassa 
sankhittena veyyakaranaya— 
The same point may also be briefly explained in this way: 


ye aSava samanena vutta tesvaham na kankhami, te 
me pahinati na vicikicchami’ ti. 

‘T have no uncertainty regarding the defilements spoken of 
by the ascetic. I have no doubt that I’ve given them up.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatva sugato utthayasana viharam pavisi. 


When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Tatra kho ayasma sariputto acirapakkantassa 
bhagavato bhikkhu amantesi: 

Then soon after the Buddha left, Venerable Sariputta said 
to the mendicants, 


“pubbe appatisamviditam mam, avuso, bhagava 
pathamam panham apucchi, tassa me ahosi 
dandhayitattam. 

“Reverends, the first question that the Buddha asked me 
was something that I’d not previously considered, so I 
hesitated. 


Yato ca kho me, avuso, bhagava pathamam panham 
anumodi, tassa mayham, avuso, etadahosi— 
But when the Buddha agreed with my answer, I thought: 


divasancepi mam bhagava etamattham puccheyya 
annamannehi padehi annamannehi pariyayehi, 
divasampaham bhagavato etamattham byakareyyam 
annamannehi padehi annamannehi pariyayehi. 

‘If the Buddha were to question me all day on this matter in 
different words and ways, I could answer all day with 
different words and ways. 


Rattincepi mam bhagava etamattham puccheyya 
annamannehi padehi annamannehi pariyayehi, 
rattimpaham bhagavato etamattham byakareyyam 
annamannehi padehi annamannehi pariyayehi. 

If he were to question me all night, 

Rattindivam cepi mam bhagava etamattham 


puccheyya annamannehi padehi annamannehi 
pariyayehi, rattindivampaham bhagavato etamattham 


byakareyyam annamannehi padehi annamannehi 
pariyayehi. 
all day and night, 


Dve rattindivani cepi mam bhagava etamattham 
puccheyya ... pe ... 
for two days and nights, 


dve rattindivanipaham bhagavato etamattham 
byakareyyan. ... pe ... 


tini rattindivani cepi mam bhagava etamattham 
puccheyya ... pe ... 
for three, 


tini rattindivanipaham bhagavato etamattham 
byakareyyan. ... pe ... 


cattari rattindivani cepi mam bhagava etamattham 
puccheyya ... pe ... 
four, 


cattari rattindivanipaham bhagavato etamattham 
byakareyyan. ... pe ... 


panca rattindivani cepi mam bhagava etamattham 
puccheyya ... pe ... 
five, 


panca rattindivanipaham bhagavato etamattham 
byakareyyan. ... pe ... 


cha rattindivani cepi mam bhagava etamattham 
puccheyya ... pe ... 
Six, 


cha rattindivanipaham bhagavato etamattham 
byakareyyan. ... pe ... 


satta rattindivani cepi mam bhagava etamattham 
puccheyya annamannehi padehi annamannehi 
pariyayehi, satta rattindivanipaham bhagavato 
etamattham byakareyyam annamannehi padehi 
annamannehi pariyayehi’ ti. 

or seven days and nights, I could answer in different words 
and ways for seven days and nights.’” 


Atha kho kalarakhattiyo bhikkhu utthayasana yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho kalarakhattiyo bhikkhu 
bhagavantam etadavoca: 

Then Kalara the Aristocrat went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“ayasmata, bhante, sariputtena sihanado nadito— 
“Sir, Venerable Sariputta has roared his lion’s roar!” 


pubbe appatisamviditam mam, avuso, bhagava 
pathamam panham apucchi, tassa me ahosi 
dandhayitattam. 

(And he told the Buddha all that Sariputta had said.) 


Yato ca kho me, avuso, bhagava pathamam panham 
anumodi, tassa mayham, avuso, etadahosi— 


divasancepi mam bhagava etamattham puccheyya 
annamannehi padehi annamannehi pariyayehi, 
divasampaham bhagavato etamattham byakareyyam 
annamannehi padehi annamannehi pariyayehi; 


rattincepi ... pe ... 


rattindivancepi mam bhagava ... pe ... 

dve rattindivani cepi mam bhagava ... pe ... 
tini ... 

cattari ... 

panca ... 

cha ... 


satta rattindivani cepi mam bhagava etamattham 
puccheyya annamannehi padehi annamannehi 
pariyayehi, satta rattindivanipaham bhagavato 
etamattham byakareyyam annamannehi padehi 
annamannehi pariyayehi’ ti. 


“Sa hi, bhikkhu, sariputtassa dhammadhatu 
suppatividdha, yassa dhammadhatuya 
suppatividdhatta divasam cepaham sariputtam 
etamattham puccheyyam annamannehi padehi 
annamannehi pariyayehi, divasampi me sariputto 
etamattham byakareyya annamannehi padehi 
annamannehi pariyayehi. 

“Mendicant, Sariputta has clearly comprehended the 
principle of the teachings, so that he could answer any 
questions I might ask him in different words and ways up to 
the seventh day and night.” 


Rattim cepaham sariputtam etamattham puccheyyam 
annamannehi padehi annamannehi pariyayehi, 
rattimpi me sariputto etamattham byakareyya ... pe ... 


rattindivam cepaham sariputtam etamattham 
puccheyyam, rattindivampi me sariputto etamattham 
byakareyya ... 


dve rattindivani cepaham sariputtam etamattham 
puccheyyam, dve rattindivanipi me sariputto 
etamattham byakareyya ... 


tini rattindivani cepaham sariputtam etamattham 
puccheyyam, tini rattindivanipi me sariputto 
etamattham byakareyya ... 


cattari rattindivani cepaham sariputtam etamattham 
puccheyyam, cattari rattindivanipi me sariputto 
etamattham byakareyya ... 


panca rattindivani cepaham sariputtam etamattham 
puccheyyam, panca rattindivanipi me sariputto 
etamattham byakareyya ... 


cha rattindivani cepaham sariputtam etamattham 
puccheyyam, cha rattindivanipi me sariputto 
etamattham byakareyya ... 


satta rattindivani cepaham sariputtam etamattham 
puccheyyam annamannehi padehi annamannehi 
pariyayehi, satta rattindivanipi me sariputto 
etamattham byakareyya annamannehi padehi 
annamannehi pariyayehi’ ti. 


Dutiyam. 


12.33.33. Nanavatthusutta - 33. 
Grounds for Knowledge 


4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam ... 
At Savatthi. 


“Catucattarisam vo, bhikkhave, nanavatthutni 
desessami, 
“Mendicants, I will teach forty-four grounds for knowledge. 


tam sunatha, sadhukam manasi karotha, 
bhasissami’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamani, bhikkhave, catucattarisam nanavatthuni? 
“And what are the forty-four grounds for knowledge? 


Jaramarane nanam, jaramaranasamudaye nhanam, 
jaramarananirodhe nanam, 
jaramarananirodhagaminiya patipadaya hanam; 
Knowledge of old age and death, knowledge of the origin of 
old age and death, knowledge of the cessation of old age 
and death, and knowledge of the practice that leads to the 
cessation of old age and death. 


jatiya nanam, jatisamudaye nhanam, jatinirodhe 
nanam, jatinirodhagaminiya patipadaya nanam; 
Knowledge of rebirth ... 


bhave nanam, bhavasamudaye nanam, bhavanirodhe 
nanam, bhavanirodhagaminiya patipadaya nanam; 
Knowledge of continued existence ... 


upadane nanam, upadanasamudaye nanam, 
upadananirodhe nanam, upadananirodhagaminiya 
patipadaya nanam; 

Knowledge of grasping ... 


tanhaya nanam, tanhasamudaye nanam, 
tanhanirodhe nanam, tanhanirodhagaminiya 
patipadaya nanam; 

Knowledge of craving ... 


vedanaya nanam, vedanasamudaye nanam, 
vedananirodhe nanam, vedananirodhagaminiya 
patipadaya nanam; 

Knowledge of feeling ... 


phasse nanam ... pe ... 
Knowledge of contact ... 


salayatane nanam ... 
Knowledge of the six sense fields ... 


namarupe Nanam ... 
Knowledge of name and form ... 
vinnane nananm ... 

Knowledge of consciousness ... 


sankharesu hanam, sankharasamudaye nhanam, 
sankharanirodhe nanam, sankharanirodhagaminiya 
patipadaya nanam. 

Knowledge of choices, knowledge of the origin of choices, 
knowledge of the cessation of choices, and knowledge of the 
practice that leads to the cessation of choices. 


Imani vuccanti, bhikkhave, catucattarisam 
nanavatthuni. 
These are called the forty-four grounds for knowledge. 


Katamanca, bhikkhave, jaramaranam? 
And what is old age and death? 


Ya tesam tesam sattanam tamhi tamhi sattanikaye 
jara jiranata khandiccam paliccam valittacata ayuno 
samhani indriyanam paripako, 

The old age, decrepitude, broken teeth, grey hair, wrinkly 
skin, diminished vitality, and failing faculties of the various 
sentient beings in the various orders of sentient beings. 


ayam vuccati jara. 
This is called old age. 


Ya tesam tesam sattanam tamha tamha sattanikaya 
cuti cavanata bhedo antaradhanam maccu maranam 
kalakiriya khandhanam bhedo kalevarassa nikkhepo. 
The passing away, perishing, disintegration, demise, 
mortality, death, decease, breaking up of the aggregates, 
and laying to rest of the corpse of the various sentient 
beings in the various orders of sentient beings. 


Idam vuccati maranam. 
This is called death. 


Iti ayanca jara, idanca maranam; 


Such is old age, and such is death. 


idam vuccati, bhikkhave, jaramaranam. 
This is called old age and death. 


Jatisamudaya jaramaranasamudayo; 
Rebirth is the origin of old age and death. 


jatinirodha jaramarananirodho; 
When rebirth ceases, old age and death cease. 


ayameva ariyo atthangiko maggo 
jaramarananirodhagamini patipada, seyyathidam— 
The practice that leads to the cessation of old age and 
death is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam jaramaranam 
pajanati, evam jaramaranasamudayam pajanati, evam 
jaramarananirodham pajanati, evam 
jaramarananirodhagaminim patipadam pajanati, 
idamassa dhamme nanam. 

A noble disciple understands old age and death, their 
origin, their cessation, and the practice that leads to their 
cessation. This is their knowledge of the present 
phenomenon. 


So imina dhammena ditthena viditena akalikena 
pattena pariyogalhena atitanagatena yam neti. 
With this present phenomenon that is seen, known, 
immediate, attained, and fathomed, they infer to the past 
and future. 


Ye kho keci atitamaddhanam samana va brahmana va 
jaramaranam abbhannamsu, jaramaranasamudayam 
abbhannamsu, jaramarananirodham abbhannamsu, 
jaramarananirodhagaminim patipadam 
abbhannamsu, sabbete evameva abbhannamsu, 
seyyathapaham etarahi. 

Whatever ascetics and brahmins in the past directly knew 
old age and death, their origin, their cessation, and the 
practice that leads to their cessation, all of them directly 
knew these things in exactly the same way that I do now. 


Yepi hi keci anagatamaddhanam samana va 
brahmana va jaramaranam abhijanissanti, 
jaramaranasamudayam abhijanissanti, 
jaramarananirodham abhijanissanti, 
jaramarananirodhagaminim patipadam 
abhijanissanti, sabbete evameva abhijanissanti, 
seyyathapaham etarahiti. 

Whatever ascetics and brahmins in the future will directly 
know old age and death, their origin, their cessation, and 
the practice that leads to their cessation, all of them will 
directly know these things in exactly the same way that I do 
now. 


Idamassa anvaye nanam. 
This is their inferential knowledge. 


Yato kho, bhikkhave, ariyasavakassa imani dve 
nanani parisuddhani honti pariyodatani— 

A noble disciple has purified and cleansed these two 
knowledges— 


dhamme nanancCa anvaye nananca. 
knowledge of the present phenomena, and inferential 
knowledge. 


Ayam vuccati, bhikkhave, ariyasavako 
ditthisampanno itipi, dassanasampanno itipi, agato 
imam saddhammam itipi, passati imam saddhammam 
itipi, sekkhena nanena samannagato itipi, sekkhaya 
Vijjaya Samannagato itipi, dhammasotam samapanno 
itipi, ariyo nibbedhikapanno itipi, amatadvaram 
ahacca titthati itipiti. 

When a noble disciple has done this, they’re called ‘one 
accomplished in view’, ‘one accomplished in vision’, ‘one 
who has come to the true teaching’, ‘one who sees this true 
teaching’, ‘one endowed with a trainee’s knowledge’, ‘one 
who has entered the stream of the teaching’, ‘a noble one 
with penetrative wisdom’, and ‘one who stands pushing 
open the door of the deathless’. 


Katama ca, bhikkhave, jati ... 
And what is rebirth? ... 


katamo ca, bhikkhave, bhavo ... 
And what is continued existence? ... 


katamanca, bhikkhave, upadanan ... 
And what is grasping? ... 


katama ca, bhikkhave, tanha ... 
And what is craving? ... 


katama ca, bhikkhave, vedana ... 
And what is feeling? ... 


katamo ca, bhikkhave, phasso ... 
And what is contact? ... 


katamanca, bhikkhave, salayatanam ... 
And what are the six sense fields? ... 


katamanca, bhikkhave, namarupanm ... 
And what are name and form? ... 


katamanca, bhikkhave, vinnanam ... 
And what is consciousness? ... 


katame ca, bhikkhave, sankhara? 
And what are choices? 


Tayome, bhikkhave, sankhara— 
There are three kinds of choices. 


kayasankharo, vacisankharo, cittasankharoti. 
Choices by way of body, speech, and mind. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Avijjasamudaya sankharasamudayo; 
Ignorance is the origin of choices. 


avijjanirodha sankharanirodho; 
When ignorance ceases, choices cease. 


ayameva ariyo atthangiko maggo 
sankharanirodhagamini patipada, seyyathidam— 
The practice that leads to the cessation of choices is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam sankhare 
pajanati, evam sankharasamudayam pajanati, evam 
sankharanirodham pajanati, evam 
sankharanirodhagaminim patipadam pajanati, 
idamassa dhamme nanam. 

A noble disciple understands choices, their origin, their 
cessation, and the practice that leads to their cessation. 
This is their knowledge of the present phenomenon. 


So imina dhammena ditthena viditena akalikena 
pattena pariyogalhena atitanagatena yam neti. 
With this present phenomenon that is seen, known, 
immediate, attained, and fathomed, they infer to the past 
and future. 


Ye kho keci atitamaddhanam samana va brahmana va 
sankhare abbhannamsu, sankharasamudayam 
abbhannamsu, sankharanirodham abbhannamsu, 
sankharanirodhagaminim patipadam abbhannamsu, 
sabbete evameva abbhannamsu, seyyathapaham 
etarahi. 

Whatever ascetics and brahmins in the past directly knew 
choices, their origin, their cessation, and the practice that 
leads to their cessation, all of them directly knew these 
things in exactly the same way that I do now. 


Ye hipi keci anagatamaddhanam samana va 
brahmana va sankhare abhijanissanti, 
sankharasamudayam abhijanissanti, 
sankharanirodham abhijanissanti, 
sankharanirodhagaminim patipadam abhijanissanti, 
sabbete evameva abhijanissanti, seyyathapaham 
etarahi. 

Whatever ascetics and brahmins in the future will directly 
know choices, their origin, their cessation, and the practice 


that leads to their cessation, all of them will directly know 
these things in exactly the same way that I do now. 


Idamassa anvaye nanam. 
This is their inferential knowledge. 


Yato kho, bhikkhave, ariyasavakassa imani dve 
nanani parisuddhani honti pariyodatani— 

A noble disciple has purified and cleansed these two 
knowledges— 


dhamme nanancCa anvaye nananca. 
knowledge of the present phenomena, and inferential 
knowledge. 


Ayam vuccati, bhikkhave, ariyasavako 
ditthisampanno itipi, dassanasampanno itipi, agato 
imam saddhammanm itipi, passati imam saddhammam 
itipi, sekkhena nanena samannagato itipi, sekkhaya 
Vvijjaya Samannagato itipi, dhammasotam samapanno 
itipi, ariyo nibbedhikapanno itipi, amatadvaram 
ahacca titthati itipi’ ti. 

When a noble disciple has done this, they’re called ‘one 
accomplished in view’, ‘one accomplished in vision’, ‘one 
who has come to the true teaching’, ‘one who sees this true 
teaching’, ‘one endowed with a trainee’s knowledge’, ‘one 
who has entered the stream of the teaching’, ‘a noble one 
with penetrative wisdom’, and ‘one who stands pushing 
open the door of the deathless’.” 


Tatiyam. 


12.34. 34. 
Dutiyananavatthusutta - 34. 
Grounds for Knowledge (2nd) 


4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Sattasattari vo, bhikkhave, nanavatthuni desessami. 
“Mendicants, I will teach seventy-seven grounds for 
knowledge. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamani, bhikkhave, sattasattari nanavatthuni? 
“And what are the seventy-seven grounds for knowledge? 


Jatipaccaya jaramarananti nanam; 
The knowledge that rebirth is a condition for old age and 
death, 


asati jatiya natthi jaramarananti nanam; 
and the knowledge that when rebirth doesn’t exist, there is 
no old age and death. 


atitampi addhanam jatipaccaya jaramarananti 
nanam, asati jatiya natthi jaramarananti hanam; 
Also regarding the past: the knowledge that rebirth is a 
condition for old age and death, and the knowledge that 
when rebirth doesn’t exist, there is no old age and death. 


anagatampi addhanam jatipaccaya jaramarananti 
nanam, asati jatiya natthi jaramarananti hanam; 
Also regarding the future: the knowledge that rebirth is a 
condition for old age and death, and the knowledge that 
when rebirth doesn’t exist, there is no old age and death. 


yampissa tam dhammatthitinanam tampi 
khayadhammam vayadhammam viragadhammam 
nirodhadhammanti nanam. 

And also their knowledge that even this knowledge of the 
stability of natural principles is liable to end, vanish, fade 
away, and cease. 

Bhavapaccaya jatiti nanam ... pe ... 

The knowledge that continued existence is a condition for 
rebirth ... 

upadanapaccaya bhavoti nanan ... 

tanhapaccaya upadananti nanam ... 

vedanapaccaya tanhati nananm ... 

phassapaccaya vedanati nanam ... 
salayatanapaccaya phassoti nanam ... 


namarupapaccaya salayatananti nanam ... 


vinnanapaccaya namarupanti nanan ... 


sankharapaccaya vinnananti Nanam; 


avijjapaccaya sankharati nanam, asati avijjaya natthi 
sankharati nanam; 

The knowledge that ignorance is a condition for choices, 
and the knowledge that when ignorance doesn’t exist, there 
are no choices. 


atitampi addhanam avijjapaccaya sankharati nhanam, 
asati avijjaya natthi sankharati nanam; 

Also regarding the past: the knowledge that ignorance is a 
condition for choices, and the knowledge that when 
ignorance doesn’t exist, there are no choices. 


anagatampi addhanam avijjapaccaya sankharati 
nanam, asati avijjaya natthi sankharati hanam; 

Also regarding the future: the knowledge that ignorance is 
a condition for choices, and the knowledge that when 
ignorance doesn’t exist, there are no choices. 


yampissa tam dhammatthitinanam tampi 
khayadhammam vayadhammam viragadhammam 
nirodhadhammanti nanam. 

And also their knowledge that even this knowledge of the 
stability of natural principles is liable to end, vanish, fade 
away, and cease. 


Imani vuccanti, bhikkhave, sattasattari 
nanavatthuni’ ti. 
These are called the seventy-seven grounds for knowledge.” 


Catuttham. 


12.35. 35. Avijjapaccayasutta - 


35. Ignorance is a Condition 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Avijjapaccaya, bhikkhave, sankhara; 
“Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti’ ti. 
That is how this entire mass of suffering originates.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When this was said, one of the mendicants asked the 
Buddha, 


“‘katamam nu kho, bhante, jaramaranam, Kassa ca 
panidam jaramaranan’ti? 

“What are old age and death, sir, and who do they belong 
to?” 


‘No kallo panho’ti bhagava avoca, ‘katamam 
jaramaranam, kassa ca panidam jaramaranan’ti iti 
va, bhikkhu, yo vadeyya, ‘annam jaramaranam 
annassa Ca panidam jaramaranan’ti, iti va, bhikkhu, 
yo vadeyya, ubhayametam ekattham byanjanameva 
nanam. 


“That’s not a fitting question,” said the Buddha. “You might 
say, ‘What are old age and death, and who do they belong 
to?’ Or you might say, ‘Old age and death are one thing, 
who they belong to is another.’ But both of these mean the 
same thing, only the phrasing differs. 


Tam jivam tam sariranti va, bhikkhu, ditthiya sati 
brahmacariyavaso na hoti. 

Mendicant, if you have the view that the soul and the body 
are the same thing, there is no living of the spiritual life. 


Annam jivam annam sariranti va, bhikkhu, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhu, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘jatipaccaya jaramaranan’ "ti. 
‘Rebirth is a condition for old age and death.’” 


“Katama nu kho, bhante, jati, kassa ca panayam 
jati’ ti? 
“What is rebirth, sir, and who does it belong to?” 


“No kallo panho” ti bhagava avoca, “‘katama jati, 
kassa Ca panayam jati’ti iti va, bhikkhu, yo vadeyya, 
‘anna jati annassa ca panayam jati’ti iti va, bhikkhu, 
yo vadeyya, ubhayametam ekattham byanjanameva 
nanam. 

“That’s not a fitting question,” said the Buddha. “You might 
say, ‘What is rebirth, and who does it belong to?’ Or you 
might say, ‘Rebirth is one thing, who it belongs to is 


another.’ But both of these mean the same thing, only the 
phrasing differs. 


Tam jivam tam sariranti va, bhikkhu, ditthiya sati 
brahmacariyavaso na hoti. 

Mendicant, if you have the view that the soul and the body 
are the same thing, there is no living of the spiritual life. 


Annam jivam annam sariranti va, bhikkhu, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhu, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘bhavapaccaya jati’” ti. 
‘Continued existence is a condition for rebirth.’” 


“Katamo nu kho, bhante, bhavo, kassa ca panayam 
bhavo” ti? 
“What is continued existence, sir, and who is it for?” 


“No kallo panho” ti bhagava avoca, “‘katamo bhavo, 
kassa ca panayam bhavo’ti iti va, bhikkhu, yo 
vadeyya, ‘anno bhavo annassa Ca panayam bhavo'ti iti 
va, bhikkhu, yo vadeyya, ubhayametam ekattham 
byanjanameva nanam. 

“That’s not a fitting question,” said the Buddha. “You might 
say, ‘What is continued existence, and who does it belong 
to?’ Or you might say, ‘Continued existence is one thing, 
who it belongs to is another.’ But both of these mean the 
same thing, only the phrasing differs. 


Tam jivam tam sariranti va, bhikkhu, ditthiya sati 
brahmacariyavaso na hoti; 

Mendicant, if you have the view that the soul and the body 
are identical, there is no living of the spiritual life. 


annam jivam annam sariranti va, bhikkhu, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhu, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘upadanapaccaya bhavo’ti ... pe ... 
‘Grasping is a condition for continued existence.’ ... 


‘tanhapaccaya upadananti ... 
‘Craving is a condition for grasping.’ ... 


vedanapaccaya tanhati ... 
‘Feeling is a condition for craving.’ ... 


phassapaccaya vedanati ... 
‘Contact is a condition for feeling.’ ... 


salayatanapaccaya phassoti ... 
‘The six sense fields are conditions for contact.’ ... 


namarupapaccaya Salayatananti ... 
‘Name and form are conditions for the six sense fields.’ ... 


vinnanapaccaya namarupanti ... 
‘Consciousness is a condition for name and form.’ ... 


sankharapaccaya vinnanan’”’ ti. 
‘Choices are a condition for consciousness.” 


“Katame nu kho, bhante, sankhara, kassa ca panime 
sankhara” ti? 
“What are choices, sir, and who do they belong to?” 


“No kallo panho” ti bhagava avoca, “‘katame 
sankhara kassa ca panime sankhara’ti iti va, 
bhikkhu, yo vadeyya, ‘anne sankhara annassa Ca 
panime sankhara’ti iti va, bhikkhu, yo vadeyya, 
ubhayametam ekattham byanjanameva nanam. 
“That’s not a fitting question,” said the Buddha. “You might 
say, ‘What are choices, and who do they belong to?’ Or you 
might say, ‘Choices are one thing, who they belong to is 
another.’ But both of these mean the same thing, only the 
phrasing differs. 


Tam jivam tam sariranti va, bhikkhu, ditthiya sati 
brahmacariyavaso na hoti; 

Mendicant, if you have the view that the soul and the body 
are the same thing, there is no living of the spiritual life. 


annam jivam annam sariranti va, bhikkhu, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhu, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara’ "ti. 
‘Ignorance is a condition for choices.’ 


“Avijjaya tveva, bhikkhu, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


‘Katamam jaramaranam, kassa ca panidam 
jaramaranam’ iti va, ‘annham jaramaranam, annassa 
ca panidam jaramaranam’ iti va, ‘tam jivam tam 
Sariram’ iti va, ‘annam jivam annam Sariram’ iti va. 
‘What are old age and death, and who do they belong to?’ 
or ‘old age and death are one thing, who they belong to is 
another’, or ‘the soul and the body are the same thing’, or 
‘the soul and the body are different things.’ 


Sabbanissa tani pahinani bhavanti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani. 

These are all cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future. 


Avijjaya tveva, bhikkhu, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


‘Katama jati, kassa ca panayam jati’ iti va, ‘anna jati, 
annassa Ca panayam jati’ iti va, ‘tam jivam tam 
Sariram’ iti va, ‘annam jivam annam Sariram’ iti va. 
‘What is rebirth, and who does it belong to?’ or ‘rebirth is 
one thing, who it belongs to is another’, or ‘the soul and the 
body are the same thing’, or ‘the soul and the body are 
different things.’ 


Sabbanissa tani pahinani bhavanti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani. 

These are all cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future. 


Avijjaya tveva, bhikkhu, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


Katamo bhavo ... pe ... 
‘What is continued existence ...’ 


katamam upadanan. ... 
‘What is grasping ...’ 


katama tanha ... 
‘What is craving ...’ 


katama vedana ... 
‘What is feeling ...’ 


katamo phasso ... 
‘What is contact ...’ 


katamam salayatananm ... 
‘What are the six sense fields ...’ 


katamam namarupanm ... 
‘What are name and form ...’ 


katamam vinnananm ... pe .... 
‘What is consciousness ...’ 


Avijjaya tveva, bhikkhu, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


‘Katame sankhara, kassa ca panime sankhara’ iti va, 
‘anne sankhara, annassa ca panime sankhara’ iti va, 
‘tam jivam tam sariram’ iti va, ‘annam jivam, annam 
sariram’ iti va. 

‘What are choices, and who do they belong to?’ or ‘choices 
are one thing, who they belong to is another’, or ‘the soul 
and the body are the same thing’, or ‘the soul and the body 
are different things.’ 


Sabbanissa tani pahinani bhavanti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani1" ti. 

These are all cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future.” 


Pancamam. 


12.36.36. 
Dutiyaavijjapaccayasutta - 36. 


Ignorance is a Condition (2nd) 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Avijjapaccaya, bhikkhave, sankhara; 
“Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


‘Katamam jaramaranam, kassa ca panidam 
jaramaranan’ti iti va, bhikkhave, yo vadeyya, ‘annam 
jaramaranam, annassa Ca panidam jaramaranan’ti iti 
va, bhikkhave, yo vadeyya, ubhayametam ekattham 
byanjanameva nanam. 

Mendicants, you might say, ‘What are old age and death, 
and who do they belong to?’ Or you might say, ‘Old age and 
death are one thing, who they belong to is another.’ But 
both of these mean the same thing, only the phrasing 
differs. 


‘Tam jivam tam sariram’ iti va, bhikkhave, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are the 
same thing, there is no living of the spiritual life. 


‘Annam jivam annam sariram’ iti va, bhikkhave, 
ditthiya sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhave, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘jatipaccaya jaramaranan’ti. 
‘Rebirth is a condition for old age and death.’ 


Katama jati ... pe ... 
‘What is rebirth ...’ 


katamo bDhavo ... 
‘What is continued existence ...’ 


katamam upadanan. ... 
‘What is grasping ...’ 


katama tanha ... 
‘What is craving ...’ 


katama vedana ... 
‘What is feeling ...’ 


katamo phasso ... 
‘What is contact ...’ 


katamam salayatananm ... 
‘What are the six sense fields ...’ 


katamam namarupanm. ... 
‘What are name and form ...’ 


katamam vinnananm ... 
‘What is consciousness ...’ 


katame sankhara, kassa ca panime sankharati iti va, 
bhikkhave, yo vadeyya, ‘anne sankhara annassa Ca 
panime sankhara’ti iti va, bhikkhave, yo vadeyya, 
ubhayametam ekattham byanjanameva nanam. 

You might say, ‘What are choices, and who do they belong 
to?’ Or you might say, ‘Choices are one thing, who they 
belong to is another.’ But both of these mean the same 
thing, only the phrasing differs. 


‘Tam jivam tam sariram’ iti va, bhikkhave, ditthiya 
sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are 
identical, there is no living of the spiritual life. 


‘Annam jivam annam sariram’ iti va, bhikkhave, 
ditthiya sati brahmacariyavaso na hoti. 

If you have the view that the soul and the body are different 
things, there is no living of the spiritual life. 


Ete te, bhikkhave, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara’ti. 
‘Ignorance is a condition for choices.’ 


Avijjaya tveva, bhikkhave, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


‘Katamam jaramaranam, kassa ca panidam 
jaramaranam’ iti va, ‘annham jaramaranam, annassa 
ca panidam jaramaranam’ iti va, ‘tam jivam tam 
sariram’ iti va, ‘annam jivam, annam sariram’ iti va. 
‘What are old age and death, and who do they belong to?’ 
or ‘old age and death are one thing, who they belong to is 
another’, or ‘the soul and the body are identical’, or ‘the 
soul and the body are different things’. 


Sabbanissa tani pahinani bhavanti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani. 

These are all cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future. 


Avijjaya tveva, bhikkhave, asesaviraganirodha yanissa 
tani visukayikani visevitani vipphanditani kanici 
kanici. 

When ignorance fades away and ceases with nothing left 
over, then any tricks, dodges, and evasions are given up: 


Katama jati ... pe ... 
‘What is rebirth ...’ 


katamo bhavo ... 
‘What is continued existence ...’ 


katamam upadanan. ... 
‘What is grasping ...’ 


katama tanha ... 
‘What is craving ...’ 


katama vedana ... 
‘What is feeling ...’ 


katamo phasso ... 
‘What is contact ...’ 


katamam salayatananm ... 
‘What are the six sense fields ...’ 


katamam namarupanm. ... 
‘What are name and form ...’ 


katamam vinnananm ... 
‘What is consciousness ...’ 


‘katame sankhara, Kassa ca panime sankhara’ iti va, 
‘anne sankhara, annassa ca panime sankhara’ iti va; 
‘tam jivam tam sariram’ iti va, ‘annam jivam annam 
sariram’ iti va. 

‘What are choices, and who do they belong to?’ or ‘choices 
are one thing, who they belong to is another’, or ‘the soul 
and the body are identical’, or ‘the soul and the body are 
different things’. 


Sabbanissa tani pahinani bhavanti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani1" ti. 

These are all cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future.” 


Chattham. 


12.37.37. Natumhasutta - 37. 


Not Yours 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Nayam, bhikkhave, kayo tumhakam napi annesam. 
“Mendicants, this body doesn’t belong to you or to anyone 
else. 


Puranamidam, bhikkhave, kammam abhisankhatam 
abhisancetayitam vedaniyam datthabbam. 

It’s old deeds, and should be seen as produced by choices 
and intentions, as something to be felt. 


Tatra kho, bhikkhave, sutava ariyasavako 
paticcasamuppadanneva sadhukam yoniso manasi 
karoti: 

A learned noble disciple carefully and properly attends to 
dependent origination itself: 


‘iti imasmim sati idam hoti, imassuppada idam 
uppajjati; 

‘When this exists, that is; due to the arising of this, that 
arises. 


imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati, yadidam— 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


avijjapaccaya sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Sattamam. 


12.38. 38. Cetanasutta - 38. 


Intention 
4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Yanca, bhikkhave, ceteti yanca pakappeti yanca 
anuseti, arammanametam hoti vinnanassa thitiya. 
“Mendicants, what you intend or plan, and what you have 
underlying tendencies for become a support for the 
continuation of consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe ayatim 
punabbhavabhinibbatti hoti. 

When consciousness is established and grows, there is 
rebirth into a new state of existence in the future. 


Ayatim punabbhavabhinibbattiya sati ayatim jati 
jaramaranam sokaparidevadukkhadomanassupayasa 
sambhavanti. 

When there is rebirth into a new state of existence in the 
future, future rebirth, old age, and death come to be, as do 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


No ce, bhikkhave, ceteti no ce pakappeti, atha ce 
anuseti, arammanametam hoti vinnanassa thitiya. 

If you don’t intend or plan, but still have underlying 
tendencies, this becomes a support for the continuation of 
consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe ayatim 
punabbhavabhinibbatti hoti. 

When consciousness is established and grows, there is 
rebirth into a new state of existence in the future. 


Ayatim punabbhavabhinibbattiya sati ayatim jati 
jaramaranam sokaparidevadukkhadomanassupayasa 
sambhavanti. 

When there is rebirth into a new state of existence in the 
future, future rebirth, old age, and death come to be, as do 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Yato ca kho, bhikkhave, no ceva ceteti no ca 
pakappeti no ca anuseti, arammanametam na hoti 
vinnanassa thitiya. 

If you don’t intend or plan or have underlying tendencies, 
this doesn’t become a support for the continuation of 
consciousness. 


Arammane asati patittha vinnanassa na hoti. 
With no support, consciousness is not established. 


Tadappatitthite vinnane avirulhe ayatim 
punabbhavabhinibbatti na hoti. 

When consciousness is not established and doesn’t grow, 
there’s no rebirth into a new state of existence in the 
future. 


Ayatim punabbhavabhinibbattiya asati ayatim jati 
jaramaranam sokaparidevadukkhadomanassupayasa 
nirujjhanti. 

When there is no rebirth into a new state of existence in the 
future, future rebirth, old age, and death cease, as do 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Atthamam. 


12.39.39. Dutiyacetanasutta - 
39. Intention (2nd) 


4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Yanca, bhikkhave, ceteti yanca pakappeti yanca 
anuseti, arammanametam hoti vinnanassa thitiya. 
“Mendicants, what you intend or plan, and what you have 
underlying tendencies for become a support for the 
continuation of consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe namarupassa 
avakkanti hoti. 

When consciousness is established, name and form are 
conceived. 


Namarupapaccaya salayatanam; 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso; 
The six sense fields are conditions for contact. 


phassapaccaya vedana ... pe ... 
Contact is a condition for feeling. ... 


tanha ... 
craving ... 


upadananm ... 
grasping ... 


bhavo ... 
continued existence ... 


jati ... 
rebirth ... 


jaramarananm. ... 
old age and death, 


sokaparidevadukkhadomanassupayasa sambhavanti. 
sorrow, lamentation, pain, sadness, and distress come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


No ce, bhikkhave, ceteti no ce pakappeti, atha ce 
anuseti, arammanametam hoti vinnanassa thitiya. 

If you don’t intend or plan, but still have underlying 
tendencies, this becomes a support for the continuation of 
consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe namarupassa 
avakkanti hoti. 

When consciousness is established, name and form are 
conceived. 


Namarupapaccaya Salayatanam ... pe ... 
Name and form are conditions for the six sense fields. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Yato ca kho, bhikkhave, no ceva ceteti no ca 
pakappeti no ca anuseti, arammanametam na hoti 
vinnanassa thitiya. 

If you don’t intend or plan or have underlying tendencies, 
this doesn’t become a support for the continuation of 
consciousness. 


Arammane asati patittha vinnanassa na hoti. 

With no support, consciousness is not established. 
Tadappatitthite vinnane avirulhe namarupassa 
avakkanti na hoti. 

When consciousness is not established, name and form are 
not conceived. 


Namarupanirodha salayatananirodho ... pe ... 
When name and form cease, the six sense fields cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Navamam. 


12.40. 40. Tatiyacetanasutta - 
40. Intention (3rd) 


4. Kalarakhattiyavagga - 4. Kalara the Aristocrat 


Savatthiyam viharati. 
At Savatthi. 


“Yanca, bhikkhave, ceteti yanca pakappeti yanca 
anuseti arammanametam hoti vinnanassa thitiya. 
“Mendicants, what you intend or plan, and what you have 
underlying tendencies for become a support for the 
continuation of consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe nati hoti. 
When consciousness is established and grows, there is an 
inclination. 


Natiya sati agatigati hoti. 
When there is an inclination, there is coming and going. 


Agatigatiya sati cutupapato hoti. 
When there is coming and going, there is passing away and 
reappearing. 


Cutupapate sati ayatim jati jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
When there is passing away and reappearing, future 
rebirth, old age, and death come to be, as do sorrow, 
lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


No ce, bhikkhave, ceteti no ce pakappeti atha ce 
anuseti, arammanametam hoti vinnanassa thitiya. 

If you don’t intend or plan, but still have underlying 
tendencies, this becomes a support for the continuation of 
consciousness. 


Arammane sati patittha vinnanassa hoti. 
When this support exists, consciousness becomes 
established. 


Tasmim patitthite vinnane virulhe nati hoti. 
When consciousness is established and grows, there is an 
inclination. 


Natiya sati agatigati hoti. 
When there is an inclination, there is coming and going. 


Agatigatiya sati cutupapato hoti. 
When there is coming and going, there is passing away and 
reappearing. 


Cutupapate sati ayatim jati jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
When there is passing away and reappearing, future 
rebirth, old age, and death come to be, as do sorrow, 
lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Yato ca kho, bhikkhave, no ceva ceteti no ca 
pakappeti no ca anuseti, arammanametam na hoti 
vinnanassa thitiya. 

If you don’t intend or plan or have underlying tendencies, 
this doesn’t become a support for the continuation of 
consciousness. 


Arammane asati patittha vinnanassa na hoti. 
With no support, consciousness is not established. 


Tadappatitthite vinnane avirulhe nati na hoti. 
When consciousness is not established and doesn’t grow, 
there’s no inclination. 


Natiya asati agatigati na hoti. 
When there’s no inclination, there’s no coming and going. 


Agatigatiya asati cutupapato na hoti. 
When there’s no coming and going, there’s no passing away 
and reappearing. 


Cutupapate asati ayatim jati jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When there’s no passing away and reappearing, future 
rebirth, old age, and death cease, as do sorrow, 
lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 

That is how this entire mass of suffering ceases.” 
Dasamam. 


Kalarakhattiyavaggo catuttho. 


Bhutamidam kalaranca, 


duve ca nanavatthuni; 
Avijjapaccaya Ca dve, 


natumha cetana tayoti. 


12.41. 41. Pancaverabhayasutta - 


41. Dangers and Threats 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. Seated to one 
side, the Buddha said to the householder Anathapindika: 


“Yato kho, gahapati, ariyasavakassa panca bhayani 
verani vupasantani honti, catuhi ca sotapattiyangehi 
samannagato hoti, ariyo cassa Nayo pannaya sudittho 
hoti suppatividdho, so akankhamano attanava 
attanam byakareyya: 

“Householder, when a noble disciple has quelled five 
dangers and threats, has the four factors of stream-entry, 
and has clearly seen and comprehended the noble cycle 
with wisdom, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, gahapati, panatipati panatipatapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedayati, panatipata 
pativiratassa evam tam bhayam veram vupasantam 
hoti. 

Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. That danger and 
threat is quelled for anyone who refrains from killing living 
creatures. 


Yam, gahapati, adinnaday1 adinnadanapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedayati, adinnadana 
pativiratassa evam tam bhayam veram vupasantam 
hoti. (2) 

Anyone who steals creates dangers and threats both in the 
present life and in lives to come, and experiences mental 
pain and sadness. That danger and threat is quelled for 
anyone who refrains from stealing. 


Yam, gahapati, kamesumicchacari 
kamesumicchacarapaccaya ditthadhammikampi 
bhayam veram pasavati, saamparayikampi bhayam 
veram pasavati, cetasikampi dukkham domanassam 
patisamvedayati, kamesumicchacara pativiratassa 
evam tam bhayam veram vupasantam hoti. (3) 

Anyone who commits sexual misconduct creates dangers 
and threats both in the present life and in lives to come, and 
experiences mental pain and sadness. That danger and 


threat is quelled for anyone who refrains from committing 
sexual misconduct. 


Yam, gahapati, musavadi musavadapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedayati, musavada 
pativiratassa evam tam bhayam veram vupasantam 
hoti. (4) 

Anyone who lies creates dangers and threats both in the 
present life and in lives to come, and experiences mental 
pain and sadness. That danger and threat is quelled for 
anyone who refrains from lying. 


Yam, gahapati, suramerayamajjapamadatthayi 
suramerayamajjapamadatthanapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedayati, 
suramerayamajjapamadatthana pativiratassa evam 
tam bhayam veram vupasantam hoti. 

Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 
That danger and threat is quelled for anyone who refrains 
from using alcoholic drinks that cause negligence. 


Imani panca bhayani verani vupasantani honti. (5) 
These are the five dangers and threats they have quelled. 


Katamehi catuhi sotapattiyangehi samannagato hoti? 
What are the four factors of stream-entry that they have? 


Idha, gahapati, ariyasavako buddhe aveccappasadena 
samannagato hoti: 


It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Dhamme aveccappasadena samannagato hoti: 
They have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnthi'ti. (2) 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Sanghe aveccappasadena samannagato hoti: 
They have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
Samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ti. (3) 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 


consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Ariyakantehi silehi samannagato hoti akhandehi 
acchiddehi asabalehi akammasehi bhujissehi 
vinnuppasatthehi aparamatthehi 
samadhisamvattanikehi. 

And a noble disciple’s ethical conduct is loved by the noble 
ones, unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Imehi catuhi sotapattiyangehi samannagato hoti. (4) 
These are the four factors of stream-entry that they have. 


Katamo cassa ariyo Nayo pannaya sudittho hoti 
suppatividdho? 

And what is the noble cycle that they have clearly seen and 
comprehended with wisdom? 


Idha, gahapati, ariyasavako paticcasamuppadanneva 
sadhukam yoniso manasi karoti: 

A noble disciple carefully and properly attends to 
dependent origination itself: 


‘iti imasmim sati idam hoti, imasmim asati idam na 
hoti; 
‘When this exists, that is; when this doesn’t exist, that is not. 


imassuppada idam uppajjati, imassa nirodha idam 
nirujjhati. 

Due to the arising of this, that arises; due to the cessation of 
this, that ceases. 


Yadidam avijjapaccaya sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases.’ 


Ayamassa ariyo nayo pannaya sudittho hoti 
suppatividdho. 

This is the noble cycle that they have clearly seen and 
comprehended with wisdom. 


Yato kho, gahapati, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi catuhi 
sotapattiyangehi samannagato hoti, ayancassa ariyo 
nhayo pannaya sudittho hoti suppatividdho, so 
akankhamano attanava attanam byakareyya: 

When a noble disciple has quelled five dangers and threats, 
has the four factors of stream-entry, and has clearly seen 
and comprehended the noble cycle with wisdom, they may, 
if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ” ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Pathamam. 


12.42. 42. 
Dutiyapancaverabhayasutta - 42. 


Dangers and Threats (2nd) 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


“Yato kho, bhikkhave, ariyasavakassa panca bhayani 
verani vupasantani honti, catuhi ca sotapattiyangehi 
samannagato hoti, ariyo Cassa Nayo pannaya sudittho 
hoti suppatividdho, so akankhamano attanava 
attanam byakareyya: 

“Mendicants, when a noble disciple has quelled five 
dangers and threats, has the four factors of stream-entry, 
and has clearly seen and comprehended the noble cycle 
with wisdom, they may, if they wish, declare of themselves: 


‘khinanirayomhi ... pe ... avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, bhikkhave, panatipati ... pe ... 
Killing living creatures ... 


yam, bhikkhave, adinnaday1 ... 
stealing ... 


yam, bhikkhave, kamesumicchacar ... 
sexual misconduct ... 


yam, bhikkhave, musavad ... 
lying ... 


yam, bhikkhave, suramerayamajjapamadatthayi ... pe 
taking alcoholic drinks that cause negligence ... 


imani panca bhayani verani vupasantani honti. 
These are the five dangers and threats they have quelled. 


Katamehi catuhi sotapattiyangehi samannagato hoti? 
What are the four factors of stream-entry that they have? 


Idha, bhikkhave, ariyasavako buddhe ... pe ... 
It’s when a noble disciple has experiential confidence in the 
Buddha ... 


dhamme .... 
the teaching ... 


sanghe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti. 
and their ethical conduct is loved by the noble ones. 


Imehi catuhi sotapattiyangehi samannagato hoti. 
These are the four factors of stream-entry that they have. 


Katamo cassa ariyo nNayo pannaya sudittho hoti 
suppatividdho? 

And what is the noble cycle that they have clearly seen and 
comprehended with wisdom? 


Idha, bhikkhave, ariyasavako 
paticcasamuppadanneva sadhukam yoniso manasi 
karoti ... pe ... 

A noble disciple carefully and properly attends to 
dependent origination itself ... 


ayamassa ariyo nNayo pannaya sudittho hoti 
suppatividdho. 

This is the noble cycle that they have clearly seen and 
comprehended with wisdom. 


Yato kho, bhikkhave, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi catuhi 
sotapattiyangehi samannagato hoti, ayancassa ariyo 
nhayo pannaya sudittho hoti suppatividdho, so 
akankhamano attanava attanam byakareyya: 

When a noble disciple has quelled five dangers and threats, 
has the four factors of stream-entry, and has clearly seen 
and comprehended the noble cycle with wisdom, they may, 
if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Dutiyam. 


12.43. 43. Dukkhasutta - 43. 
Suffering 


5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


“Dukkhassa, bhikkhave, saamudayanca 
atthangamanca desessami. 

“Mendicants, I will teach you the origin and ending of 
suffering. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, dukkhassa samudayo? 
“And what, mendicants, is the origin of suffering? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Ayam kho, bhikkhave, dukkhassa samudayo. 
This is the origin of suffering. 


Sotanca paticca sadde ca uppajjati sotavinnananm ... 


pe eco 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca... pe ... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca... pe ... 
Tongue consciousness arises dependent on the tongue and 
tastes. ... 


kayanca paticca photthabbe Ca... pe ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Ayam kho, bhikkhave, dukkhassa samudayo. 
This is the origin of suffering. 


Katamo ca, bhikkhave, dukkhassa atthangamo? 
And what is the ending of suffering? 


Cakkhunca paticca rupe ca uppaijjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, dukkhassa atthangamo. 


This is the ending of suffering. 


Sotanca paticca sadde ca uppajjati sotavinnananm ... 


pe eco 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca... pe ... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca... pe ... 
Tongue consciousness arises dependent on the tongue and 
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kayanca paticca photthabbe Ca... pe ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
over, grasping ceases. 


upadananirodha bhavanirodho; 


When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, dukkhassa atthangamo’ ti. 
This is the ending of suffering.” 


Tatiyam. 


12.44. 44. Lokasutta - 44. The 


World 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


“Lokassa, bhikkhave, samudayanca atthangamanca 
desessami. 

“Mendicants, I will teach you the origin and ending of the 
world. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, lokassa samudayo? 
“And what, mendicants, is the origin of the world? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Ayam kho, bhikkhave, lokassa samudayo. 
This is the origin of the world. 


Sotanca paticca sadde Ca... pe ... 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca ... 
Tongue consciousness arises dependent on the tongue and 
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kayanca paticca photthabbe ca ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana ... pe ... 
Contact is a condition for feeling. ... 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Ayam kho, bhikkhave, lokassa samudayo. 
This is the origin of the world. 


Katamo ca, bhikkhave, lokassa atthangamo? 
And what is the ending of the world? 


Cakkhunca paticca rupe ca uppaijjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 


When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, lokassa atthangamo. 
This is the ending of the world. 


Sotanca paticca sadde Ca... pe ... 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca ... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca ... 
Tongue consciousness arises dependent on the tongue and 
tastes. .... 


kayanca paticca photthabbe ca ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppajjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, lokassa atthangamo’ ti. 
This is the ending of the world.” 


Catuttham. 


12.45. 45. Natikasutta - 45. At 
Nadika 
5. Gahapativagga -5. Householders 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Atha kho bhagava rahogato patisallano imam 
dhammapariyayam abhasi: 

Then while the Buddha was in private retreat he spoke this 
exposition of the teaching: 


“Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

“Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana, 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadananm. ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Sotanca paticca sadde Ca... pe ... 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca ... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca ... 
Tongue consciousness arises dependent on the tongue and 
tastes..<:. 


kayanca paticca photthabbe ca ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadananm. ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Sotanca paticca sadde Ca... pe ... 
Ear consciousness arises dependent on the ear and sounds. 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 


Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Tena kho pana samayena annataro bhikkhu 
bhagavato upassuti thito hoti. 

Now at that time a certain monk was standing listening in 
on the Buddha. 


Addasa kho bhagava tam bhikkhum upassuti thitam. 
The Buddha saw him 


Disvana tam bhikkhum etadavoca: 
and said, 


“assosi no tvam, bhikkhu, imam 
dhammapariyayan” ti? 
“Monk, did you hear that exposition of the teaching?” 


“Evam, bhante’” ti. 
“Yes, sir.” 


“Ugganhahi tvam, bhikkhu, imam 
dhammapariyayam; 
“Learn that exposition of the teaching, 


pariyapunahi tvam, bhikkhu, imam 
dhammapariyayam; 
memorize it, 


dharehi tvam, bhikkhu, imam dhammapariyayam. 
and remember it. 


Atthasamhito ayam, bhikkhu, dhammapariyayo 
adibrahmacariyako’ ti. 

That exposition of the teaching is beneficial and relates to 
the fundamentals of the spiritual life.” 


Pancamam. 


12.46. 46. 
Annatarabrahmanasutta - 46. A 


Certain Brahmin 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Kim nu kho, bho gotama, so karoti so 
patisamvedayati” ti? 

“Master Gotama, does the person who does the deed 
experience the result?” 


“So karoti so patisamvedayati’ti kho, brahmana, 
ayameko anto”. 

“‘The person who does the deed experiences the result’: 
this is one extreme, brahmin.” 


“Kim pana, bho gotama, anno karoti, anno 
patisamvedayati” ti? 

“Then does one person do the deed and another experience 
the result?” 


“‘Anno karoti, anno patisamvedayati’ti kho, 
brahmana, ayam dutiyo anto. 

““One person does the deed and another experiences the 
result’: this is the second extreme. 


Ete te, brahmana, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha ... pe ... 
When choices cease ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Evam vutte, so brahmano bhagavantam etadavoca: 
When he said this, the brahmin said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Chattham. 


12.47. 47. Janussonisutta - 47. 


Janussoni 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
.. pe ... ekamantam nisinno kho janussoni brahmano 
bhagavantam etadavoca: 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. Seated to one side he said to 
the Buddha: 


“Kim nu kho, bho gotama, sabbamatthi” ti? 
“Master Gotama, does all exist?” 


“‘Sabbamatthi’ti kho, brahmana, ayameko anto”. 
“All exists’: this is one extreme, brahmin.” 


“Kim pana, bho gotama, sabbam natthi” ti? 
“Then does all not exist?” 


“‘Sabbam natthi’ti kho, brahmana, ayam dutiyo anto. 
“All doesn’t exist’: this is the second extreme. 


Ete te, brahmana, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ’ ti. 
That is how this entire mass of suffering ceases.’” 


Evam vutte, janussoni brahmano bhagavantam 
etadavoca: 

When he said this, the brahmin Janussoni said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


panupetam saranam gatan’ ti. 
From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Sattamam. 


12.48. 48. Lokayatikasutta - 48. 


A Cosmologist 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


Atha kho lokayatiko brahmano yena bhagava ... pe ... 
Then a brahmin cosmologist went up to the Buddha ... 


ekamantam nisinno kho lokayatiko brahmano 
bhagavantam etadavoca: 
Seated to one side he said to the Buddha: 


“Kim nu kho, bho gotama, sabbamatthi” ti? 
“Master Gotama, does all exist?” 


“‘Sabbamatthi’ti kho, brahmana, jetthametam 
lokayatam”. 
“All exists’: this is the oldest cosmology, brahmin.” 


“Kim pana, bho gotama, sabbam natthi” ti? 
“Then does all not exist?” 


“‘Sabbam natthi’ti kho, brahmana, dutiyametam 
lokayatam”. 
“All doesn’t exist’: this is the second cosmology. 


“Kim nu kho, bho gotama, sabbamekattan” ti? 
“Well, is all a unity?” 


“‘Sabbamekattan’ti kho, brahmana, tatiyametam 
lokayatam”. 
“All is a unity’: this is the third cosmology. 


“Kim pana, bho gotama, sabbam puthuttan” ti? 
“Then is all a plurality?” 


“‘Sabbam puthuttan’ti kho, brahmana, 
catutthametam lokayatam. 
“All is a plurality’: this is the fourth cosmology. 


Ete te, brahmana, ubho ante anupagamma majjhena 
tathagato dhammam deseti: 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


‘avijjapaccaya sankhara; 
‘Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’’ ti. 
That is how this entire mass of suffering ceases.’” 


Evam vutte, lokayatiko brahmano bhagavantam 
etadavoca: 


When he said this, the brahmin cosmologist said to the 
Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


ajjatagge panupetam saranam gatan" ti. 
From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Atthamam. 


12.49. 49. Ariyasavakasutta - 49. 


A Noble Disciple 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


“Na, bhikkhave, sutavato ariyasavakassa evam hoti: 
“Mendicants, a learned noble disciple doesn’t think: 


‘kim nu kho— 


kismim sati kim hoti, kissuppada kim uppajjati? 
‘When what exists, what is? Due to the arising of what, what 
arises? 


Kismim sati sankhara honti, kismim sati vinnanam 
hoti, kismim sati namarupam hoti, kismim sati 
salayatanam hoti, kismim sati phasso hoti, kismim 
sati vedana hoti, kismim sati tanha hoti, kismim sati 
upadanam hoti, kismim sati bhavo hoti, kismim sati 
jati hoti, kismim sati jaramaranam hoti’ti? 

When what exists do name and form come to be? What 
what exists do the six sense fields ... contact ... feeling ... 
craving ... grasping ... continued existence ... rebirth ... old 
age and death come to be?’ 


Atha kho, bhikkhave, sutavato ariyasavakassa 
aparappaccaya nanamevettha hoti: 

Rather, a learned noble disciple has only knowledge about 
this that is independent of others: 


‘imasmim sati idam hoti, imassuppada idam 
uppajjati. 


‘When this exists, that is; due to the arising of this, that 
arises. 


Avijjaya sati sankhara honti; 
When ignorance exists choices come to be. 


sankharesu sati vinnanam hoti; 
When choices exist consciousness comes to be. 


vinnane sati namarupam hoti; 
When consciousness exists name and form come to be. 


namarupe Sati salayatanam hoti; 
When name and form exist the six sense fields come to be. 


salayatane sati phasso hoti; 
When the six sense fields exist contact comes to be. 


phasse sati vedana hoti; 
When contact exists feeling comes to be. 


vedanaya Sati tanha hoti; 
When feeling exists craving comes to be. 


tanhaya sati upadanam hoti; 
When craving exists grasping comes to be. 


upadane sati bhavo hoti; 
When grasping exists continued existence comes to be. 


bhave sati jati hoti; 
When continued existence exists rebirth comes to be. 


jatiya sati jaramaranam hotri'ti. 
When rebirth exists old age and death come to be.’ 


So evam pajanati: 
They understand: 


‘evamayam loko samudayati’ti. 
‘This is the origin of the world.’ 


Na, bhikkhave, sutavato ariyasavakassa evam hoti: 
A learned noble disciple doesn’t think: 


‘kim nu kho— 


kismim asati kim na hoti, kissa nirodha kim 
nirujjhati? 

‘When what doesn’t exist, what is not? Due to the cessation 
of what, what ceases? 


Kismim asati sankhara na honti, kismim asati 
vinnanam na hoti, kismim asati namarupam na hoti, 
kismim asati salayatanam na hoti, kismim asati 
phasso na hoti, kismim asati vedana na hoti, kismim 
asati tanha na hoti, kismim asati upadanam na hoti, 
kismim asati bhavo na hoti, kismim asati jati na hoti, 
kismim asati jaramaranam na hoti’ti? 

When what doesn’t exist do choices not come to be? When 
what doesn’t exist do name and form not come to be? When 
what doesn’t exist do the six sense fields ... contact ... 
feeling ... craving ... grasping ... continued existence ... 
rebirth ... old age and death not come to be?’ 


Atha kho, bhikkhave, sutavato ariyasavakassa 
aparappaccaya nanamevettha hoti: 

Rather, a learned noble disciple has only knowledge about 
this that is independent of others: 


‘imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati. 


‘When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. 


Avijjaya asati sankhara na honti; 
When ignorance doesn’t exist choices don’t come to be. 


sankharesu asati vinnanam na hoti; 
When choices don't exist consciousness doesn’t come to be. 


vinnane asati namarupam na hoti; 
When consciousness doesn’t exist name and form don’t 
come to be. 


namarupe aSati salayatanam na hoti ... pe ... 
When name and form don’t exist the six sense fields don’t 
come to be. ... 


bhavo na hoti ... 
continued existence doesn’t come to be ... 


jati na hoti ... 
rebirth doesn’t come to be ... 


jatiya asati jaramaranam na hotri’ti. 
When rebirth doesn’t exist old age and death don’t come to 
be.’ 


So evam pajanati: 
They understand: 


‘evamayam loko nirujjhati’ti. 
‘This is the cessation of the world.’ 


Yato kho, bhikkhave, ariyasavako evam lokassa 
samudayanca atthangamanca yathabhutam pajanati, 


ayam vuccati, bhikkhave, ariyasavako 
ditthisampanno itipi ... pe ... 

A noble disciple comes to understand the world, its origin, 
its cessation, and the practice that leads to its cessation. 
Such a noble disciple is called ‘one accomplished in view’, 
‘one accomplished in vision’, ‘one who has come to the true 
teaching’, ‘one who sees this true teaching’, ‘one endowed 
with a trainee’s knowledge’, ‘one who has entered the 
stream of the teaching’, ‘a noble one with penetrative 
wisdom’, and ‘one who stands knocking at the door of the 
deathless’.” 


amatadvaram ahacca titthati itip1’ ti. 


Navamam. 


12.50.50. 
Dutiyaariyasavakasutta - 50. A 


Noble Disciple (2nd) 
5. Gahapativagga -5. Householders 


Savatthiyam viharati. 
At Savatthi. 


“Na, bhikkhave, sutavato ariyasavakassa evam hoti: 
“Mendicants, a learned noble disciple doesn’t think: 


‘kim nu kho kismim sati kim hoti, kissuppada kim 
uppajjati? 

‘When what exists, what is? Due to the arising of what, what 
arises? 


Kismim sati sankhara honti, kismim sati vinnanam 
hoti, kismim sati namarupam hoti, kismim sati 
salayatanam hoti, kismim sati phasso hoti, kismim 
sati vedana hoti, kismim sati tanha hoti, kismim sati 
upadanam hoti, kismim sati bhavo hoti, kismim sati 
jati hoti, kismim sati jaramaranam hoti’ti? 

When what exists do choices come to be? When what exists 
does consciousness come to be? When what exists do name 
and form ... the six sense fields ... contact ... feeling ... 
craving ... grasping ... continued existence ... rebirth ... old 
age and death come to be?’ 


Atha kho, bhikkhave, sutavato ariyasavakassa 
aparappaccaya nanamevettha hoti: 

Rather, a learned noble disciple has only knowledge about 
this that is independent of others: 


‘imasmim sati idam hoti, imassuppada idam 
uppajjati. 

‘When this exists, that is; due to the arising of this, that 
arises. 


Avijjaya sati sankhara honti; 
When ignorance exists, choices come to be. 


sankharesu sati vinnanam hoti; 
When choices exist consciousness comes to be. 


vinnane sati namarupam hoti; 
When consciousness exists name and form come to be. 


namarupe Sati salayatanam hoti; 
When name and form exist the six sense fields come to be. 


salayatane sati phasso hoti; 
When the six sense fields exist contact comes to be. 


phasse sati vedana hoti; 
When contact exists feeling comes to be. 


vedanaya Sati tanha hoti; 
When feeling exists craving comes to be. 


tanhaya sati upadanam hoti; 
When craving exists grasping comes to be. 


upadane sati bhavo hoti; 
When grasping exists continued existence comes to be. 


bhave sati jati hoti; 
When continued existence exists rebirth comes to be. 


jatiya sati jaramaranam hotr'ti. 


When rebirth exists old age and death come to be.’ 


So evam pajanati: 
They understand: 


‘evamayam loko samudayati’ti. 
‘This is the origin of the world.’ 


Na, bhikkhave, sutavato ariyasavakassa evam hoti: 
A learned noble disciple doesn’t think: 


‘kim nu kho kismim asati kim na hoti, kissa nirodha 
kim nirujjhati? 

‘When what doesn’t exist, what is not? Due to the cessation 
of what, what ceases? 


Kismim asati sankhara na honti, kismim asati 
vinnanam na hoti, kismim asati namarupam na hoti, 
kismim asati salayatanam na hoti, kismim asati 
phasso na hoti, kismim asati vedana na hoti, kismim 
asati tanha na hoti ... pe ... 

When what doesn’t exist do choices not come to be? When 
what doesn’t exist does consciousness not come to be? 
When what doesn’t exist do name and form ... the six sense 
fields ... contact ... feeling ... craving ... grasping ... 
continued existence ... rebirth ... old age and death not 
come to be?’ 


upadananm ... 
bhavo ... 
jati ... 


kismim asati jaramaranam na hoti’ti? 


Atha kho, bhikkhave, sutavato ariyasavakassa 
aparappaccaya nanamevettha hoti: 

Rather, a learned noble disciple has only knowledge about 
this that is independent of others: 


‘imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati. 

‘When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


Avijjaya asati sankhara na honti; 
When ignorance doesn’t exists, choices don’t come to be. 


sankharesu asati vinnanam na hoti; 
When choices don’t exist consciousness doesn’t come to be. 


vinnane asati namarupam na hoti; 
When consciousness doesn’t exist name and form don’t 
come to be. 


namarupe aSati salayatanam na hoti ... pe ... 
When name and form don’t exist the six sense fields don’t 
come to be. ... 


jatiya asati jaramaranam na hoti’ti. 
When rebirth doesn’t exist old age and death don’t come to 
be.’ 


So evam pajanati: 
They understand: 


‘evamayam loko nirujjhati’ti. 
‘This is the cessation of the world.’ 


Yato kho, bhikkhave, ariyasavako evam lokassa 
Samudayanca atthangamanca yathabhutam pajanati, 


ayam vuccati, bhikkhave, ariyasavako 
ditthisampanno itipi, dassanasampanno itipi, agato 
imam saddhammam itipi, passati imam saddhammam 
itipi, sekkhena nanena samannagato itipi, sekkhaya 
Vijjaya Samannagato itipi, dhammasotam samapanno 
itipi, ariyo nibbedhikapanno itipi, amatadvaram 
ahacca titthati itipi’ ti. 

A noble disciple comes to understand the world, its origin, 
its cessation, and the practice that leads to its cessation. 
Such a noble disciple is called ‘one accomplished in view’, 
‘one accomplished in vision’, ‘one who has come to the true 
teaching’, ‘one who sees this true teaching’, ‘one endowed 
with a trainee’s knowledge’, ‘one who has entered the 
stream of the teaching’, ‘a noble one with penetrative 
wisdom’, and ‘one who stands pushing open the door of the 
deathless’.” 


Dasamam. 

Gahapativaggo pancamo. 
Dve pancaverabhaya vutta, 
dukkham loko ca natikam; 
Annataram janussoni Ca, 
lokayatikena atthamam; 
Dve ariyasavaka vutta, 


vaggo tena pavuccatiti. 


12.51.51. Parivimamsanasutta - 


91. A Full Inquiry 
6. Dukkhavagga - 6. Suffering 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kittavata nu kho, bhikkhave, bhikkhu 
parivimamsamano parivimamseyya sabbaso samma 
dukkhakkhayaya’” ti? 

“Mendicants, how do you define a mendicant who is making 
a full inquiry for the complete ending of suffering?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 


bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, bhikkhave, bhikkhu parivimamsamano 
parivimamsati: 
“Mendicants, take a mendicant who makes a full inquiry: 


‘yam kho idam anekavidham nanappakarakam 
dukkham loke uppajjati jaramaranam; 

‘The suffering that arises in the world starting with old age 
and death takes many and diverse forms. 


idam nu kho dukkham kimnidanam kimsamudayam 
kimjatikam kimpabhavam? 

What is the source, origin, birthplace, and inception of this 
suffering? 


Kismim sati jaramaranam hoti, kismim asati 
jaramaranam na hoti’ti? 


When what exists do old age and death come to be? When 
what does not exist do old age and death not come to be?’ 


So parivimamsamano evam pajanati: 
While making a full inquiry they understand: 


‘yam kho idam anekavidham nanappakarakam 
dukkham loke uppajjati jaramaranam, idam kho 
dukkham jatinidanam jatisamudayam jatijatikam 
jatippabhavam. 

‘The suffering that arises in the world starting with old age 
and death takes many and diverse forms. The source of this 
suffering is rebirth. 


Jatiya sati jaramaranam hoti, jatiya asati 
jaramaranam na hoti’ti. 

When rebirth exists, old age and death come to be. When 
rebirth doesn’t exist, old age and death don’t come to be.’ 


So jaramarananca pajanati, jaramaranasamudayanca 
pajanati, jaramarananirodhanca pajanati, ya ca 
jaramarananirodhasaruppagamini patipada tanca 
pajanati, tatha patipanno ca hoti anudhammacari; 
They understand old age and death, their origin, their 
cessation, and the fitting practice for their cessation. And 
they practice in line with that path. 


ayam vuccati, bhikkhave, bhikkhu sabbaso samma 
dukkhakkhayaya patipanno jaramarananirodhaya. 
This is called a mendicant who is practicing for the 
complete ending of suffering, for the cessation of old age 
and death. 


Athaparam parivimamsamano parivimamsati: 
Then they inquire further: 


‘jati panayam kimnidana kimsamudaya kimjatika 
kimpabhava, kismim sati jati hoti, kismim asati jati 
na hoti’ti? 

‘But what is the source of this rebirth? When what exists 
does rebirth come to be? And when what does not exist 
does rebirth not come to be?’ 


So parivimamsamano evam pajanati: 
While making a full inquiry they understand: 


‘jati bhavanidana bhavasamudaya bhavajatika 
bhavappabhava; 
‘Continued existence is the source of rebirth. 


bhave sati jati hoti, bhave asati jati na hoti’ti. 
When continued existence exists, rebirth comes to be. 
When continued existence does not exist, rebirth doesn’t 
come to be.’ 


So jatinca pajanati, jatisamudayanca pajanati, 
jatinirodhanca pajanati, ya ca 
jatinirodhasaruppagamini patipada tanca pajanati, 
tatha patipanno ca hoti anudhammacar1; 

They understand rebirth, its origin, its cessation, and the 
fitting practice for its cessation. And they practice in line 
with that path. 


ayam vuccati, bhikkhave, bhikkhu sabbaso samma 
dukkhakkhayaya patipanno jatinirodhaya. 

This is called a mendicant who is practicing for the 
complete ending of suffering, for the cessation of rebirth. 


Athaparam parivimamsamano parivimamsati: 
Then they inquire further: 


‘bhavo panayam kimnidano ... pe ... 


J 


‘But what is the source of this continued existence? ...’ ... 


upadanam panidam kimnidananm. ... 
‘But what is the source of this grasping? ...’ ... 


tanha panayam kimnidana ... 
‘But what is the source of this craving? ...’ ... 


vedana ... 
‘But what is the source of this feeling? ...’ ... 


phasso ... 
‘But what is the source of this contact? ...’ ... 


salayatanam panidam kimnidanan. ... 
‘But what is the source of these six sense fields? ...’ ... 


namarupam panidam ... 
‘But what is the source of this name and form? ...’ ... 


vinnanam panidanm ... 
‘But what is the source of this consciousness? ...’ ... 


sankhara panime kimnidana kimsamudaya kimjatika 
kimpabhava; 
‘But what is the source of these choices? 


kismim sati sankhara honti, kismim asati sankhara 
na honti’ti? 

When what exists do choices come to be? When what does 
not exist do choices not come to be?’ 


So parivimamsamano evam pajanati: 
While making a full inquiry they understand: 


‘sankhara avijjanidana avijjasamudaya avijjajatika 
avijjapabhava; 
‘Ignorance is the source of choices. 


avijjaya sati sankhara honti, avijjaya asati sankhara 
na honti'’ti. 

When ignorance exists, choices come to be. When 
ignorance does not exist, choices don’t come to be.’ 


So sankhare ca pajanati, sankharasamudayanca 
pajanati, sankharanirodhanca pajanati, ya ca 
sankharanirodhasaruppagamini patipada tanca 
pajanati, tatha patipanno ca hoti anudhammacari; 
They understand choices, their origin, their cessation, and 
the fitting practice for their cessation. And they practice in 
line with that path. 


ayam vuccati, bhikkhave, bhikkhu sabbaso samma 
dukkhakkhayaya patipanno sankharanirodhaya. 
This is called a mendicant who is practicing for the 
complete ending of suffering, for the cessation of choices. 


Avijjagato yam, bhikkhave, purisapuggalo punnance 
sankharam abhisankharoti, punnupagam hoti 
vinnanam. 

If an ignorant individual makes a good choice, their 
consciousness enters a good realm. 


Apunnance sankharam abhisankharoti, 
apunnupagam hoti vinnanam. 

If they make a bad choice, their consciousness enters a bad 
realm. 


Anenjance sankharam abhisankharoti anenjupagam 
hoti vinnanam. 


If they make an imperturbable choice, their consciousness 
enters an imperturbable realm. 


Yato kho, bhikkhave, bhikkhuno avijja pahina hoti 
Vijja uppanna, so avijjaviraga vijjuppada neva 
punnabhisankharam abhisankharoti na 
apunnabhisankharam abhisankharoti na 
anenjabhisankharam abhisankharoti. 

When a mendicant has given up ignorance and given rise to 
knowledge, they don’t make a good choice, a bad choice, or 
an imperturbable choice. 


Anabhisankharonto anabhisancetayanto na kinci loke 
upadiyati; 

Not choosing or intending, they don’t grasp at anything in 
the world. 


anupadiyam na paritassati, aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


So sukhance vedanam vedayati, sa aniccati pajanati, 
anajjhositati pajanati, anabhinanditati pajanati. 

If they feel a pleasant feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


Dukkhance vedanam vedayati, sa aniccati pajanati, 
anajjhositati pajanati, anabhinanditati pajanati. 


If they feel a painful feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


Adukkhamasukhance vedanam vedayati, sa aniccati 
pajanati, anajjhositati pajanati, anabhinanditati 
pajanati. 

If they feel a neutral feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


So sukhance vedanam vedayati, visamyutto nam 
vedayati. 
If they feel a pleasant feeling, they feel it detached. 


Dukkhance vedanam vedayati, visamyutto nam 
vedayati. 
If they feel a painful feeling, they feel it detached. 


Adukkhamasukhance vedanam vedayati, visamyutto 
nam vedayati. 
If they feel a neutral feeling, they feel it detached. 


So kayapariyantikam vedanam vedayamano 
kayapariyantikam vedanam vedayamiti pajanati, 
jivitapariyantikam vedanam vedayamano 
jivitapariyantikam vedanam vedayamiti pajanati. 
Feeling the end of the body approaching, they understand: 
‘TI feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanti, 
Sarirani avasissantiti pajanati. 


They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, since I no longer take 
pleasure in it, will become cool right here. Only bodily 
remains will be left.’ 


Seyyathapi, bhikkhave, puriso kumbhakarapaka 
unham kumbham uddharitva same bhumibhage 
patisisseyya. 

Suppose a person were to remove a hot clay pot from a 
potter’s kiln and place it down on level ground. 


Tatra yayam usma Sa tattheva vupasameyya, 
kapallani avasisseyyum. 

Its heat would dissipate right there, and the shards would 
be left behind. 


Evameva kho, bhikkhave, bhikkhu kayapariyantikam 
vedanam vedayamano kayapariyantikam vedanam 
vedayamiti pajanati, jivitapariyantikam vedanam 
vedayamano jivitapariyantikam vedanam vedayamiti 
pajanati. 

In the same way, feeling the end of the body approaching, 
they understand: ‘I feel the end of the body approaching.’ 
Feeling the end of life approaching, they understand: ‘I feel 
the end of life approaching.’ 


Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanti, 
Ssarirani avasissantiti pajanati. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, since I no longer take 
pleasure in it, will become cool right here. Only bodily 
remains will be left.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


nN = 


api nu kho khinasavo bhikkhu punnabhisankharam 
va abhisankhareyya apunnabhisankharam va 
abhisankhareyya anenjabhisankharam va 
abhisankhareyya’” ti? 

Would a mendicant who has ended the defilements still 
make good choices, bad choices, or imperturbable 
choices?” 


“No hetam, bhante”. 
“No, sir.” 


“Sabbaso va pana sankharesu asati, sankharanirodha 
api nu kho vinnanam pannayetha” ti? 

“And when there are no choices at all, with the cessation of 
choices, would consciousness still be found?” 


“No hetam, bhante”. 
“NO, Sir.” 


“Sabbaso va pana vinnane asati, vinnananirodha api 
nu kho namarupam pannayetha’” ti? 

“And when there’s no consciousness at all, would name and 
form still be found?” 


“No hetam, bhante”. 
“No, sir.” 


“Sabbaso va pana namarupe asati, namarupanirodha 
api nu kho salayatanam pannayetha’” ti? 

“And when there are no name and form at all, would the six 
sense fields still be found?” 


“No hetam, bhante”. 
“No, Sir.” 


“Sabbaso va pana salayatane asati, salayatananirodha 
api nu kho phasso pannayetha’” ti? 

“And when there are no six sense fields at all, would contact 
still be found?” 


“No hetam, bhante”. 
“NO, Si. 


“Sabbaso va pana phasse asati, phassanirodha api nu 
kho vedana pannayetha’” ti? 

“And when there’s no contact at all, would feeling still be 
found?” 


“No hetam, bhante”. 
“NO, Sin” 


“Sabbaso va pana vedanaya asati, vedananirodha api 
nu kho tanha pannayetha’” ti? 

“And when there’s no feeling at all, would craving still be 
found?” 


“No hetam, bhante”. 
“NO, sir.” 


“Sabbaso va pana tanhaya asati, tanhanirodha api nu 
kho upadanam pannayetha” ti? 

“And when there’s no craving at all, would grasping still be 
found?” 


“No hetam, bhante”. 
“NO; Sir” 


“Sabbaso va pana upadane asati, upadananirodha api 
nu kho bhavo pannayetha’ ti. 

“And when there’s no grasping at all, would continued 
existence still be found?” 


“No hetam, bhante”. 
“No, sir.” 


“Sabbaso va pana bhave asati, bhavanirodha api nu 
kho jati pannayetha’” ti? 

“And when there’s no continued existence at all, would 
rebirth still be found?” 


“No hetam, bhante”. 
“No, sir.” 


“Sabbaso va pana jatiya asati, jatinirodha api nu kho 
jaramaranam pannayetha” ti? 

“And when there’s no rebirth at all, would old age and 
death still be found?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu sadhu, bhikkhave, evametam, bhikkhave, 
netam annatha. 
“Good, good, mendicants! That’s how it is, not otherwise. 


Saddahatha me tam, bhikkhave, adhimuccatha, 
nikkankha ettha hotha nibbicikiccha. 

Trust me on this, mendicants; be convinced. Have no doubts 
or uncertainties in this matter. 


Esevanto dukkhassa’” ti. 
Just this is the end of suffering.” 


Pathamam. 


12.52.52. Upadanasutta - 52. 


Grasping 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Upadaniyesu, bhikkhave, dhammesu 
assadanupassino viharato tanha pavaddhati. 

“There are things that are prone to being grasped. When 
you concentrate on the gratification provided by these 
things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, dasannam va katthavahanam 
visaya va katthavahanam timsaya va katthavahanam 


cattarisaya va katthavahanam mahaaggikkhandho 
jaleyya. 

Suppose a bonfire was burning with ten, twenty, thirty, or 
forty loads of wood. 


Tatra puriso kalena kalam sukkhani ceva tinani 
pakkhipeyya, sukkhani ca gomayani pakkhipeyya, 
sukkhani ca katthani pakkhipeyya. 

And from time to time someone would toss in dry grass, cow 
dung, or wood. 


Evanhi so, bhikkhave, mahaaggikkhandho tadaharo 
tadupadano ciram dighamaddhanam jaleyya. 

Fueled and sustained by that, the bonfire would burn for a 
long time. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadananm ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Upadaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato tanha nirujjhati. 

There are things that are prone to being grasped. When 
you concentrate on the drawbacks of these things, your 
craving ceases. 


Tanhanirodha upadananirodho; 


When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, dasannam va katthavahanam 
visaya va timsaya va Cattarisaya va katthavahanam 
mahaaggikkhandho jaleyya; 

Suppose a bonfire was burning with ten, twenty, thirty, or 
forty loads of wood. 


tatra puriso na kalena kalam sukkhani ceva tinani 
pakkhipeyya, na sukkhani ca gomayani pakkhipeyya, 
na sukkhani ca katthani pakkhipeyya. 

And no-one would toss in dry grass, cow dung, or wood 
from time to time. 


Evanhi so, bhikkhave, mahaaggikkhandho purimassa 
Ca upadanassa pariyadana annassa ca anupahara 
anaharo nibbayeyya. 

As the original fuel is used up and no more is added, the 
bonfire would be extinguished due to lack of fuel. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati, 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the drawbacks of these 
things, your craving ceases. 


tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Dutiyam. 


12.53.53. Samyojanasutta - 53. 


Fetters 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Samyojaniyesu, bhikkhave, dhammesu 
assadanupassino viharato tanha pavaddhati. 

“There are things that are prone to being fettered. When 
you concentrate on the gratification provided by these 
things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya. 
Suppose an oil lamp depended on oil and a wick to burn. 


Tatra puriso kalena kalam telam asinceyya vattim 
upasamhareyya. 

And from time to time someone would pour oil in and adjust 
the wick. 


Evanhi so, bhikkhave, telappadipo tadaharo 
tadupadano ciram dighamaddhanam jaleyya. 

Fueled and sustained by that, the oil lamp would burn for a 
long time. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Samyojaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato tanha nirujjhati. 

There are things that are prone to being fettered. When 
you concentrate on the drawbacks of these things, your 
craving ceases. 


Tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya. 
Suppose an oil lamp depended on oil and a wick to burn. 


Tatra puriso na kalena kalam telam asinceyya na 
vattim upasamhareyya. 

And no-one would pour oil in and adjust the wick from time 
to time. 


Evanhi so, bhikkhave, telappadipo purimassa ca 
upadanassa pariyadana annassa Ca anupahara 
anaharo nibbayeyya. 


As the original fuel is used up and no more is added, the oil 
lamp would be extinguished due to lack of fuel. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Tatiyam. 


12.54.54. Dutiyasamyojanasutta 


- 54. Fetters (2nd) 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya. 

“Mendicants, suppose an oil lamp depended on oil and a 
wick to burn. 


Tatra puriso kalena kalam telam asinceyya vattim 
upasamhareyya. 

And from time to time someone would pour oil in and adjust 
the wick. 


Evanhi so, bhikkhave, telappadipo tadaharo 
tadupadano ciram dighamaddhanam jaleyya. 

Fueled and sustained by that, the oil lamp would burn for a 
long time. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadananm ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya. 
Suppose an oil lamp depended on oil and a wick to burn. 


Tatra puriso na kalena kalam telam asinceyya na 
vattim upasamhareyya. 

And no-one would pour oil in and adjust the wick from time 
to time. 


Evanhi so, bhikkhave, telappadipo purimassa ca 
upadanassa pariyadana annassa Ca anupahara 
anaharo nibbayeyya. 

As the original fuel is used up and no more is added, the oil 
lamp would be extinguished due to lack of fuel. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Catuttham. 


12.55.55. Maharukkhasutta - 


993.A Great Tree 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Upadaniyesu, bhikkhave, dhammesu 
assadanupassino viharato tanha pavaddhati. 

“There are things that are prone to being grasped. When 
you concentrate on the gratification provided by these 
things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo ... pe ... 
Grasping is a condition for continued existence. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Tassa yani ceva mulani adhogamani, yani ca 
tiriyangamani, sabbani tani uddham ojam 
abhiharanti. 

And its roots going downwards and across all draw the sap 
upwards. 


Evanhi so, bhikkhave, maharukkho tadaharo 
tadupadano ciram dighamaddhanam tittheyya. 


Fueled and sustained by that, the great tree would stand 
for a long time. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadananm ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Upadaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato tanha nirujjhati. 

There are things that are prone to being grasped. When 
you concentrate on the drawbacks of these things, your 
craving ceases. 


Tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Atha puriso agaccheyya kuddalapitakam adaya. 


Then a person comes along with a spade and basket. 


So tam rukkham mule chindeyya, mulam chinditva 
palikhaneyya, palikhanitva mulani uddhareyya 
antamaso usiranalimattanipi. 

They’d cut the tree down at the roots, dig it up, and pull the 
roots out, down to the fibers and stems. 


So tam rukkham khandakhandikam chindeyya, 
khandakhandikam chinditva phaleyya, phaletva 
sakalikam sakalikam kareyya, sakalikam sakalikam 
karitva vatatape visoseyya; 

They’d cut the tree apart, cut up the parts, and chop it into 
splinters. They’d dry the splinters in the wind and sun, burn 
them with fire, and reduce them to ashes. Then they’d 
winnow the ashes in a strong wind, or float them away 
down a swift stream. 


vatatape visosetva aggina daheyya, aggina dahetva 
masim kareyya, masim karitva mahavate va 
ophuneyya nadiya va sighasotaya pavaheyya. 


Evanhi so, bhikkhave, maharukkho ucchinnamulo 
assa talavatthukato anabhavamkato ayatim 
anuppadadhammo. 

In this way the great tree is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Pancamam. 


12.56. 56. 
Dutiyamaharukkhasutta - 56. A 


Great Tree (2nd) 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, maharukkho. 
“Mendicants, suppose there was a great tree. 


Tassa yani ceva mulani adhogamani, yani ca 
tiriyangamani, sabbani tani uddham ojam 
abhiharanti. 

And its roots going downwards and across all draw the sap 
upwards. 


Evanhi so, bhikkhave, maharukkho tadaharo 
tadupadano ciram dighamaddhanam tittheyya. 
Fueled and sustained by that, the great tree would stand 
for a long time. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadananm ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Atha puriso agaccheyya kuddalapitakam adaya. 
Then a person comes along with a spade and basket. 


So tam rukkham mule chindeyya, mule chetva 
palikhaneyya, palikhanitva mulani uddhareyya ... pe 


They’d cut the tree down at the roots, dig them up, and pull 
them out, down to the fibers and stems. 


nadiya va sighasotaya pavaheyya. 

They’d cut the tree apart, cut up the parts, and chop it into 
little bits. They’d dry the bits in the wind and sun, burn 
them with fire, and reduce them to ashes. Then they’d 
winnow the ashes in a strong wind, or float them away 
down a swift stream. 


Evanhi so, bhikkhave, maharukkho ucchinnamulo 
assa talavatthukato anabhavankato ayatim 
anuppadadhammo. 

In this way the great tree is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evameva kho, bhikkhave, upadaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Chattham. 


12.57.57. Tarunarukkhasutta - 


97.A Sapling 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Samyojaniyesu, bhikkhave, dhammesu 
assadanupassino viharato tanha pavaddhati. 

“There are things that are prone to being fettered. When 
you concentrate on the gratification provided by these 
things, your craving grows. 


Tanhapaccaya upadananm ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, taruno rukkho. 
Suppose there was a Sapling. 


Tassa puriso kalena kalam mulani palimajjeyya 
kalena kalam pamsum dadeyya, kalena kalam 
udakam dadeyya. 

And from time to time someone would clear around the 
roots, supply soil, and water it. 


Evanhi so, bhikkhave, taruno rukkho tadaharo 
tadupadano vuddhim virulhim vepullam apajjeyya. 
Fueled and sustained in this way the sapling would grow, 
increase, and mature. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadanam ... pe ... 
Craving is a condition for grasping. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Samyojaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato tanha nirujjhati. 

There are things that are prone to being fettered. When 
you concentrate on the drawbacks of these things, your 
craving ceases. 


Tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, taruno rukkho. 
Suppose there was a Sapling. 


Atha puriso agaccheyya kuddalapitakam adaya ... pe 
Then a person comes along with a spade and basket. ... 
nadiya va sighasotaya pavaheyya. 


They’d cut the sapling apart, cut up the parts, and chop it 
into little bits. They’d dry the bits in the wind and sun, burn 


them with fire, and reduce them to ashes. Then they’d 
winnow the ashes in a strong wind, or float them away 
down a swift stream. 


Evanhi so, bhikkhave, taruno rukkho ucchinnamulo 
assa talavatthukato anabhavankato ayatim 
anuppadadhammo. 

In this way the sapling is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho ... pe ... 
When craving ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Sattamam. 


12.58.58. Namarupasutta - 58. 


Name and Form 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Samyojaniyesu, bhikkhave, dhammesu 
assadanupassino viharato namarupassa avakkanti 
hoti. 

“There are things that are prone to being fettered. When 
you concentrate on the gratification provided by these 
things, name and form are conceived. 


Namarupapaccaya Salayatanam ... pe ... 
Name and form are conditions for the six sense fields. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Tassa yani ceva mulani adhogamani, yani ca 
tiriyangamani, sabbani tani uddham ojam 
abhiharanti. 

And its roots going downwards and across all draw the sap 
upwards. 


Evanhi so, bhikkhave, maharukkho tadaharo 
tadupadano ciram dighamaddhanam tittheyya. 
Fueled and sustained by that, the great tree would stand 
for a long time. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
assadanupassino viharato namarupassa avakkanti 
hoti ... pe .... 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the gratification 
provided by these things, name and form are conceived. ... 


Samyojaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato namarupassa avakkanti 
na hoti. 

There are things that are prone to being fettered. When 
you concentrate on the drawbacks of these things, name 
and form are not conceived. 


Namarupanirodha salayatananirodho ... pe ... 
When name and form cease, the six sense fields cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Atha puriso agaccheyya kuddalapitakam adaya ... pe 
Then a person comes along with a spade and basket. ... 
ayatim anuppadadhammo. 

In this way the great tree is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 
Evameva kho, bhikkhave, samyojaniyesu dhammesu 


adinavanupassino viharato namarupassa avakkanti 
na hoti. 


In the same way, there are things that are prone to being 
fettered. When you concentrate on the drawbacks of these 
things, name and form are not conceived. 


Namarupanirodha salayatananirodho ... pe ... 
When name and form cease, the six sense fields cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Atthamam. 


12.59.59. Vinnanasutta - 59. 


Consciousness 
6. Dukkhavagga - 6. Suffering 


Savatthiyam viharati. 
At Savatthi. 


“Samyojaniyesu, bhikkhave, dhammesu 
assadanupassino viharato vinnanassa avakkanti hoti. 
“There are things that are prone to being fettered. When 
you concentrate on the gratification provided by these 
things, consciousness is conceived. 


Vinnanapaccaya namarupanm. ... pe ... 
Consciousness is a condition for name and form. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Tassa yani ceva mulani ... pe ... 
And its roots going downwards and across all draw the sap 
upwards. ... 


evameva kho, bhikkhave, samyojaniyesu dhammesu 
assadanupassino viharato vinnanassa avakkanti hoti 
.. Pe .... 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the gratification 
provided by these things, consciousness is conceived. ... 


Samyojaniyesu, bhikkhave, dhammesu 
adinavanupassino viharato vinnanassa avakkanti na 
hoti. 

There are things that are prone to being fettered. When 
you concentrate on the drawbacks of these things, 
consciousness is not conceived. 


Vinnananirodha namarupanirodho ... pe ... 
When consciousness ceases, name and form cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, bhikkhave, maharukkho. 
Suppose there was a great tree. 


Atha puriso agaccheyya kuddalapitakam adaya ... pe 
Then a person comes along with a spade and basket. ... 


ayatim anuppadadhammo. 
In this way the great tree is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evameva kho, bhikkhave, samyojaniyesu dhammesu 
adinavanupassino viharato vinnanassa avakkanti na 
hoti. 

In the same way, there are things that are prone to being 
fettered. When you concentrate on the drawbacks of these 
things, consciousness is not conceived. 


Vinnanassa nirodha namarupanirodho ... pe ... 
When consciousness ceases, name and form cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Navamam. 


12.60. 60. Nidanasutta - 60. 


Sources 
6. Dukkhavagga - 6. Suffering 


Ekam samayam bhagava kurusu viharati 
kammasadhammam nama kurunam nigamo. 

At one time the Buddha was staying in the land of the 
Kurus, near the Kuru town named Kammasadamma. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir! It’s amazing, 


Yava gambhiro cayam, bhante, paticcasamuppado 
gambhiravabhaso Ca, atha ca pana me 
uttanakuttanako viya khayat1’ ti. 

in that this dependent origination is deep and appears 
deep, yet to me it seems as plain as can be.” 


“Ma hevam, ananda, ma hevam, ananda. 
“Not so, Ananda! Not so, Ananda! 


Gambhiro cayam, ananda, paticcasamuppado 
gambhiravabhaso Ca. 
This dependent origination is deep and appears deep. 


Etassa, ananda, dhammassa ananubodha appativedha 
evamayam paja tantakulakajata kulaganthikajata 


munjapabbajabhuta apayam duggatim vinipatam 
Samsaram nativattati. 

It is because of not understanding and not penetrating this 
teaching that this population has become tangled like 
string, knotted like a ball of thread, and matted like rushes 
and reeds, and it doesn’t escape the places of loss, the bad 
places, the underworld, transmigration. 


Upadaniyesu, ananda, dhammesu assadanupassino 
viharato tanha pavaddhati. 

There are things that are prone to being grasped. When 
you concentrate on the gratification provided by these 
things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Seyyathapi, ananda, maharukkho. 
Suppose there was a great tree. 


Tassa yani ceva mulani adhogamani, yani ca 
tiriyangamani, sabbani tani uddham ojam 
abhiharanti. 

And its roots going downwards and across all draw the sap 
upwards. 


Evanhi so, ananda, maharukkho tadaharo 
tadupadano ciram dighamaddhanam tittheyya. 
Fueled and sustained by that, the great tree would stand 
for a long time. 


Evameva kho, ananda, upadaniyesu dhammesu 
assadanupassino viharato tanha pavaddhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the gratification 
provided by these things, your craving grows. 


Tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo ... pe ... 
Grasping is a condition for continued existence. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Upadaniyesu, ananda, dhammesu adinavanupassino 
viharato tanha nirujjhati. 

There are things that are prone to being grasped. When 
you concentrate on the drawbacks of these things, your 
craving ceases. 


Tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Seyyathapi, ananda, maharukkho. 
Suppose there was a great tree. 


Atha puriso agaccheyya kuddalapitakam adaya. 
Then a person comes along with a spade and basket. 


So tam rukkham mule chindeyya, mule chetva 
palikhaneyya, palikhanitva mulani uddhareyya 
antamaso usiranalimattanipi. 

They’d cut the tree down at the roots, dig them up, and pull 
them out, down to the fibers and stems. 


So tam rukkham khandakhandikam chindeyya. 

Then they’d split the tree apart, cut up the parts, and chop 
it into little bits. They’d dry the bits in the wind and sun, 
burn them with fire, and reduce them to ashes. Then they’d 
winnow the ashes in a strong wind, or float them away 
down a swift stream. 


Khandakhandikam chinditva phaleyya; 


phaletva sakalikam sakalikam kareyya, sakalikam 
sakalikam karitva vatatape visoseyya, vatatape 
visosetva aggina daheyya, aggina dahetva masim 
kareyya, masim karitva mahavate va ophuneyya, 
nadiya va sighasotaya pavaheyya. 


Evanhi so, ananda, maharukkho ucchinnamulo assa 
talavatthukato anabhavankato ayatim 


anuppadadhammo. 
In this way the great tree is cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evameva kho, ananda, upadaniyesu dhammesu 
adinavanupassino viharato tanha nirujjhati. 

In the same way, there are things that are prone to being 
grasped. When you concentrate on the drawbacks of these 
things, your craving ceases. 


Tanhanirodha upadananirodho; 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 
Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 

That is how this entire mass of suffering ceases.” 
Dasamam. 

Dukkhavaggo chattho. 


Parivimamsanupadanam, 


dve ca samyojanani Ca; 


Maharukkhena dve vutta, 
tarunena ca sattamam; 
Namarupanca vinnanam, 


nidanena Ca te dasati. 


12.61. 61. Assutavasutta - 61. 


Uneducated 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame ... 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. ... 


“assutava, bhikkhave, puthujjano imasmim 
catumahabhutikasmim kayasmim nibbindeyyapi 
virajjeyyapi vimucceyyapi. 

“Mendicants, when it comes to this body made up of the 
four primary elements, an uneducated ordinary person 
might become disillusioned, dispassionate, and freed. 


Tam kissa hetu? 
Why is that? 


Dissati, bhikkhave, imassa catumahabhutikassa 
kayassa acayopi apacayopi adanampi nikkhepanampi. 
This body made up of the four primary elements is seen to 
accumulate and disperse, to be taken up and laid to rest. 


Tasma tatrassutava puthujjano nibbindeyyapi 
virajjeyyapi vimucceyyapi. 

That’s why, when it comes to this body, an uneducated 
ordinary person might become disillusioned, dispassionate, 
and freed. 


Yanca kho etam, bhikkhave, vuccati cittam itipi, 
mano itipi, vinnanam itipi, tatrassutava puthujjano 
nalam nibbinditum nalam virajjitum nalam 
vimuccitum. 

But when it comes to that which is called ‘mind’ or 
‘sentience’ or ‘consciousness’, an uneducated ordinary 
person is unable to become disillusioned, dispassionate, or 
freed. 


Tam kissa hetu? 
Why is that? 


Digharattanhetam, bhikkhave, assutavato 
puthujjanassa ajjhositam mamayitam paramattham: 
Because for a long time they’ve been attached to it, thought 
of it as their own, and mistaken it: 


‘etam mama, esohamasmi, eso me atta’ti. 
‘This is mine, I am this, this is my self.’ 


Tasma tatrassutava puthujjano nalam nibbinditum 
nalam virajjitum nalam vimuccitum. 

That’s why, when it comes to this mind, an uneducated 
ordinary person is unable to become disillusioned, 
dispassionate, and freed. 


Varam, bhikkhave, assutava puthujjano imam 
catumahabhutikam kayam attato upagaccheyya, na 
tveva cittam. 

But an uneducated ordinary person would be better off 
taking this body made up of the four primary elements to be 
their self, rather than the mind. 


Tam kissa hetu? 
Why is that? 


Dissatayam, bhikkhave, catumahabhutiko kayo 
ekampi vassam titthamano dvepi vassani titthamano 
tinipi vassani titthamano cattaripi vassani titthamano 
pancapi vassani titthamano dasapi vassani 
titthamano visatipi vassani titthamano timsampi 
vassani titthamano cattarisampi vassani titthamano 
pannasampi vassani titthamano vassasatampi 
titthamano, bhiyyopi titthamano. 

This body made up of the four primary elements is seen to 
last for a year, or for two, three, four, five, ten, twenty, 
thirty, forty, fifty, or a hundred years, or even longer. 


Yanca kho etam, bhikkhave, vuccati cittam itipi, 
mano itipi, vinnanam itipi, tam rattiya ca divasassa 
ca annadeva uppajjati annam nirujjhati. 

But that which is called ‘mind’ or ‘sentience’ or 
‘consciousness’ arises as one thing and ceases as another 
all day and all night. 


Seyyathapi, bhikkhave, makkato aranne pavane 
caramano sakham ganhati, tam muncitva annam 
ganhati, tam muncitva annam ganhati; 

It’s like a monkey moving through the forest. It grabs hold 
of one branch, lets it go, and grabs another; then it lets that 
go and grabs yet another. 


evameva kho, bhikkhave, yamidam vuccati cittam 
itipi, mano itipi, vinnanam itipi, tam rattiya ca 
divasassa ca annadeva uppajjati annam nirujjhati. 

In the same way, that which is called ‘mind’ or ‘sentience’ or 
‘consciousness’ arises as one thing and ceases as another 
all day and all night. 


Tatra, bhikkhave, sutava ariyasavako 
paticcasamuppadamyeva sadhukam yoniso manasi 
karoti: 


In this case, a learned noble disciple carefully and properly 
attends to dependent origination itself: 


‘iti imasmim sati idam hoti, imassuppada idam 
uppajjati; 

‘When this exists, that is; due to the arising of this, that 
arises. 


imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati— 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


yadidam avijjapaccaya sankhara; 
Ignorance is a condition for choices. 


sankharapaccaya vinnananm ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho; 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho ... pe ... 
When choices cease, CONSCIOUSNESS CeaSes. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ti. 
That is how this entire mass of suffering ceases.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 


sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati; 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


nibbindam virajjati, viraga vimuccati, vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pathamam. 


12.62. 62. Dutiyaassutavasutta - 
62. Uneducated (2nd) 


7. Mahavagga - 7. The Great Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Assutava, bhikkhave, puthujjano imasmim 
catumahabhutikasmim kayasmim nibbindeyyapi 
virajjeyyapi vimucceyyapi. 

“Mendicants, when it comes to this body made up of the 
four primary elements, an uneducated ordinary person 
might become disillusioned, dispassionate, and freed. 


Tam kissa hetu? 
Why is that? 


Dissati, bhikkhave, imassa catumahabhutikassa 
kayassa acayopi apacayopi adanampi nikkhepanampi. 
This body made up of the four primary elements is seen to 
accumulate and disperse, to be taken up and laid to rest. 


Tasma tatrassutava puthujjano nibbindeyyapi 
virajjeyyapi vimucceyyapi. 

That’s why, when it comes to this body, an uneducated 
ordinary person might become disillusioned, dispassionate, 
and freed. 


Yanca kho etam, bhikkhave, vuccati cittam itipi, 
mano itipi, vinnanam itipi, tatrassutava puthujjano 
nalam nibbinditum nalam virajjitum nalam 
vimuccitum. 

But when it comes to that which is called ‘mind’ or 
‘sentience’ or ‘consciousness’, an uneducated ordinary 


person is unable to become disillusioned, dispassionate, or 
freed. 


Tam kissa hetu? 
Why is that? 


Digharattanhetam, bhikkhave, assutavato 
puthujjanassa ajjhositam mamayitam paramattham: 
Because for a long time they’ve been attached to it, thought 
of it as their own, and mistaken it: 


‘etam mama, esohamasmi, eso me atta’ti. 
‘This is mine, I am this, this is my self.’ 


Tasma tatrassutava puthujjano nalam nibbinditum 
nalam virajjitum nalam vimuccitum. 

That’s why, when it comes to this mind, an uneducated 
ordinary person is unable to become disillusioned, 
dispassionate, and freed. 


Varam, bhikkhave, assutava puthujjano imam 
catumahabhutikam kayam attato upagaccheyya, na 
tveva cittam. 

But an uneducated ordinary person would be better off 
taking this body made up of the four primary elements to be 
their self, rather than the mind. 


Tam kissa hetu? 
Why is that? 


Dissatayam, bhikkhave, catumahabhutiko kayo 
ekampi vassam titthamano dvepi vassani titthamano 
tinipi vassani titthamano cattaripi vassani titthamano 
pancapi vassani titthamano dasapi vassani 
titthamano visatipi vassani titthamano timsampi 
vassani titthamano cattarisampi vassani titthamano 


pannasampi vassani titthamano vassasatampi 
titthamano, bhiyyopi titthamano. 

This body made up of the four primary elements is seen to 
last for a year, or for two, three, four, five, ten, twenty, 
thirty, forty, fifty, or a hundred years, or even longer. 


Yanca kho etam, bhikkhave, vuccati cittam itipi, 
mano itipi, vinnanam itipi, tam rattiya ca divasassa 
Ca annadeva uppajjati annam nirujjhati. 

But that which is called ‘mind’ or ‘sentience’ or 
‘consciousness’ arises as one thing and ceases as another 
all day and all night. 


Tatra, bhikkhave, sutava ariyasavako 
paticcasamuppadamyeva sadhukam yoniso manasi 
karoti: 

In this case, a learned noble disciple carefully and properly 
attends to dependent origination itself: 


‘iti imasmim sati idam hoti, imassuppada idam 
uppajjati; 

‘When this exists, that is; due to the arising of this, that 
arises. 


imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati’ ti. 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


Sukhavedaniyam, bhikkhave, phassam paticca 
uppajjati sukhavedana. 

Pleasant feeling arises dependent on a contact to be 
experienced as pleasant. 


Tasseva sukhavedaniyassa phassassa nirodha yam 
tajjam vedayitam sukhavedaniyam phassam paticca 


uppanna sukhavedana Sa nirujjhati sa vupasammati. 
With the cessation of that contact to be experienced as 
pleasant, the corresponding pleasant feeling ceases and 
stops. 


Dukkhavedaniyam, bhikkhave, phassam paticca 
uppajjati dukkhavedana. 

Painful feeling arises dependent on a contact to be 
experienced as painful. 


Tasseva dukkhavedaniyassa phassassa nirodha yam 
tajjam vedayitam dukkhavedaniyam phassam paticca 
uppanna dukkhavedana sa nirujjhati sa 
vupasammati. 

With the cessation of that contact to be experienced as 
painful, the corresponding painful feeling ceases and stops. 


Adukkhamasukhavedaniyam, bhikkhave, phassam 
paticca uppajjati adukkhamasukhavedana. 

Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


Tasseva adukkhamasukhavedaniyassa phassassa 
nirodha yam tajjam vedayitam 
adukkhamasukhavedaniyam phassam paticca 
uppanna adukkhamasukhavedana Sa nirujjhati sa 
vupasammati. 

With the cessation of that contact to be experienced as 
neutral, the corresponding neutral feeling ceases and stops. 


Seyyathapi, bhikkhave, dvinnam katthanam 
sanghattanasamodhana usma jayati tejo 
abhinibbattati. Tesamyeva dvinnam katthanam 
nanakatavinibbhoga ya tajja usma Sa nirujjhati sa 
vupasammati; 


When you rub two sticks together, heat is generated and 
fire is produced. But when you part the sticks and lay them 
aside, any corresponding heat ceases and stops. 


evameva kho, bhikkhave, sukhavedaniyam phassam 
paticca uppajjati sukhavedana. 

In the same way, pleasant feeling arises dependent on a 
contact to be experienced as pleasant. 


Tasseva sukhavedaniyassa phassassa nirodha yam 
tajjam vedayitam sukhavedaniyam phassam paticca 
uppanna sukhavedana sa nirujjhati sa vapasammati 
.. pe... 

With the cessation of that contact to be experienced as 
pleasant, the corresponding pleasant feeling ceases and 
stops. 


dukkhavedaniyam phassam paticca ... 
Painful feeling ... 


adukkhamasukhavedaniyam phassam paticca 
uppajjati adukkhamasukhavedana. 

Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


Tasseva adukkhamasukhavedaniyassa phassassa 
nirodha yam tajjam vedayitam 
adukkhamasukhavedaniyam phassam paticca 
uppanna adukkhamasukhavedana sa nirujjhati sa 
vupasammati. 

With the cessation of that contact to be experienced as 
neutral, the corresponding neutral feeling ceases and stops. 


Evam passam, bhikkhave, sutava ariyasavako 
phassepi nibbindati, vedanayapi nibbindati, 


sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati; 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


nibbindam virajjati, viraga vimuccati, vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Dutiyam. 


12.63. 63. Puttamamsasutta - 
63. A Child’s Flesh 


7. Mahavagga - 7. The Great Chapter 


Savatthiyam ... 
At Savatthi. 


“cattarome, bhikkhave, ahara bhutanam va sattanam 
thitiya sambhavesinam va anuggahaya. 

“Mendicants, there are these four fuels. They maintain 
sentient beings that have been born and help those that are 
about to be born. 


Katame cattaro? 
What four? 


Kabalikaro aharo olariko va sukhumo va, phasso 
dutiyo, manosancetana tatiya, vinnanam catuttham. 
Solid food, whether coarse or fine; contact is the second, 
mental intention the third, and consciousness the fourth. 


Ime kho, bhikkhave, cattaro ahara bhutanam va 
sattanam thitiya saambhavesinam va anuggahaya. 
These are the four fuels that maintain sentient beings that 
have been born and help those that are about to be born. 


Kathanca, bhikkhave, kabalikaro aharo datthabbo? 
And how should you regard solid food? 


Seyyathapi, bhikkhave, dve jayampatika parittam 
sambalam adaya kantaramaggam patipajjeyyum. 
Suppose a couple who were husband and wife set out to 
cross a desert, taking limited supplies. 


Tesamassa ekaputtako piyo manapo. 
They had an only child, dear and beloved. 


Atha kho tesam, bhikkhave, dvinnam 
jayampatikanam kantaragatanam ya paritta 
sambalamatta, sa parikkhayam pariyadanam 
gaccheyya. 

As the couple were crossing the desert their limited 
quantity of supplies would run out, 


Siya ca nesam kantaravaseso anatinno. 
and they’d still have the rest of the desert to cross. 


Atha kho tesam, bhikkhave, dvinnam 
jayampatikanam evamassa: 
Then it would occur to that couple: 


‘amhakam kho ya paritta sambalamatta sa parikkhina 
pariyadinna. 
‘Our limited quantity of supplies has run out, 


Atthi cayam kantaravaseso anittinno. 
and we still have the rest of the desert to cross. 


Yannuna mayam imam ekaputtakam piyam manapam 
vadhitva valluranca sondikanca karitva 
puttamamsani khadanta evam tam kantaravasesam 
nitthareyyama, ma sabbeva tayo vinassimha’ti. 

Why don’t we kill our only child, so dear and beloved, and 
prepare dried and spiced meat? Then we can make it 
across the desert by eating our child’s flesh. Let not all 
three perish.’ 


Atha kho te, bhikkhave, dve jayampatika tam 
ekaputtakam piyam manapam vadhitva valluranca 


sondikanca karitva puttamamsani khadanta evam 
tam kantaravasesam nitthareyyum. 

Then that couple would kill their only child, so dear and 
beloved, and prepare dried and spiced meat. They’d make it 
across the desert by eating their child’s flesh. 


Te puttamamsani ceva khadeyyum, ure ca 
patipiseyyum: 

And as they’d eat their child’s flesh, they’d beat their 
breasts and cry: 


‘kaham, ekaputtaka, kaham, ekaputtaka’ ti. 
‘Where are you, our only child? Where are you, our only 
child?’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu te davaya va aharam ahareyyum, madaya va 
aharam ahareyyum, mandanaya va aharam 
ahareyyum, vibhusanaya va aharam ahareyyun’” ti? 
Would they eat that food for fun, indulgence, adornment, or 
decoration?” 


“No hetam, bhante”. 
“NO, sir.” 


“Nanu te, bhikkhave, yavadeva kantarassa 
nittharanatthaya aharam ahareyyun’” ti? 
“Wouldn’t they eat that food just so they could make it 
across the desert?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Evameva khvaham, bhikkhave, kabalikaro aharo 
datthabbo’ti vadami. 
“I say that this is how you should regard solid food. 


Kabalikare, bhikkhave, ahare parinnate panca 
kamaguniko rago parinnato hoti. 

When solid food is completely understood, desire for the 
five kinds of sensual stimulation is completely understood. 
Panca kamagunike rage parinnate natthi tam 
Samyojanam yena samyojanena samyutto ariyasavako 
puna imam lokam agaccheyya. 

When desire for the five kinds of sensual stimulation is 
completely understood, a noble disciple is bound by no 
fetter that might return them again to this world. 


Kathanca, bhikkhave, phassaharo datthabbo? 
And how should you regard contact as fuel? 


Seyyathapi, bhikkhave, gavi niccamma kuttance 
nissaya tittheyya. Ye kuttanissita pana te nam 
khadeyyum. 

Suppose there was a flayed cow. If she stands by a wall, the 
creatures on the wall bite her. 


Rukkhance nissaya tittheyya, ye rukkhanissita pana 
te nam khadeyyum. 

If she stands under a tree, the creatures in the tree bite 
her. 


Udakance nissaya tittheyya, ye udakanissita pana te 
nam khadeyyum. 

If she stands in some water, the creatures in the water bite 
her. 


Akasance nissaya tittheyya, ye akasanissita pana te 
nam khadeyyum. 
If she stands in the open, the creatures in the open bite her. 


Yam yadeva hi sa, bhikkhave, gavi niccamma nissaya 
tittheyya, ye tannissita pana te nam khadeyyum. 
Wherever that flayed cow stands, the creatures there would 
bite her. 


Evameva khvaham, bhikkhave, ‘phassaharo 
datthabbo’ti vadami. 
I say that this is how you should regard contact as fuel. 


Phasse, bhikkhave, ahare parinnate tisso vedana 
When contact as fuel is completely understood, the three 
feelings are completely understood. 


enne= 


kinci uttarikaraniyanti vadami. 
When the three feelings are completely understood, a noble 
disciple has nothing further to do, I say. 


Kathanca, bhikkhave, manosancetanaharo 
datthabbo? 
And how should you regard mental intention as fuel? 


Seyyathapi, bhikkhave, angarakasu sadhikaporisa 
punna angaranam vitaccikanam vitadhumanam. 
Suppose there was a pit of glowing coals deeper than a 
man’s height, filled with glowing coals that neither flamed 
nor smoked. 


Atha puriso agaccheyya jivitukamo amaritukamo 
sukhakamo dukkhappatikulo. 


Then a person would come along who wants to live and 
doesn’t want to die, who wants to be happy and recoils from 
pain. 


Tamenam dve balavanto purisa nanabahasu gahetva 
tam angarakasum upakaddheyyum. 

Then two strong men would grab them by the arms and 
drag them towards the pit of glowing coals. 


Atha kho, bhikkhave, tassa purisassa arakavassa 
cetana araka patthana araka panidhi. 

Then that person’s intention, aim, and wish would be to get 
far away. 


Tam kissa hetu? 
Why is that? 


Evanhi, bhikkhave, tassa purisassa hoti: 
Because that person would think: 


‘imancaham angarakasum papatissami, tatonidanam 
Maranam va nigacchami maranamattam va 
dukkhan’ti. 

‘If I fall in that pit of glowing coals, that will result in my 
death or deadly pain.’ 


Evameva khvaham, bhikkhave, ‘manosancetanaharo 
datthabbo’ti vadami. 

I say that this is how you should regard mental intention as 
fuel. 


Manosancetanaya, bhikkhave, ahare parinnate tisso 
When mental intention as fuel is completely understood, the 
three cravings are completely understood. 


enn= 


uttarikaraniyanti vadami. 
When the three cravings are completely understood, a 
noble disciple has nothing further to do, I say. 


Kathanca, bhikkhave, vinnanaharo datthabbo? 
And how should you regard consciousness as fuel? 


Seyyathapi, bhikkhave, coram agucarim gahetva 
ranno dasseyyum: 

Suppose they were to arrest a bandit, a criminal and 
present him to the king, saying: 


‘ayam te, deva, coro aguCar1, imassa yam icchasi tam 
dandam panehr'ti. 

‘Your Majesty, this is a bandit, a criminal. Punish him as you 
will.’ 


Tamenam raja evam vadeyya: 
The king would say: 


‘gacchatha, bho, imam purisam pubbanhasamayam 
sattisatena hanatha’ti. 

‘Go, my men, and strike this man in the morning witha 
hundred spears!’ 


Tamenam pubbanhasamayam sattisatena haneyyum. 
The king’s men did as they were told. 


Atha raja majjhanhikasamayam evam vadeyya: 
Then at midday the king would say: 


‘ambho, katham so puriso’ti? 
‘My men, how is that man?’ 


‘Tatheva, deva, jivati’ti. 


‘He’s still alive, Your Majesty.’ 


Tamenam raja evam vadeyya: 
The king would say: 


‘gacchatha, bho, tam purisam majjhanhikasamayam 
sattisatena hanatha’ti. 

‘Go, my men, and strike this man in the middle of the day 
with a hundred spears!’ 


Tamenam majjhanhikasamayam sattisatena 
haneyyum. 
The king’s men did as they were told. 


Atha raja sayanhasamayam evam vadeyya: 
Then late in the afternoon the king would say: 


‘ambho, katham so puriso’ti? 
‘My men, how is that man?’ 


‘Tatheva, deva, jivati’ti. 
‘He’s still alive, Your Majesty.’ 


Tamenam raja evam vadeyya: 
The king would say: 


‘gacchatha, bho, tam purisam sayanhasamayam 
sattisatena hanatha’ti. 

‘Go, my men, and strike this man in the late afternoon with 
a hundred spears!’ 


Tamenam sayanhasamayam sSattisatena haneyyum. 
The king’s men did as they were told. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu so puriso divasam tihi sattisatehi hanhamano 
tatonidanam dukkham domanassam 
patisamvediyetha’” ti? 

Would that man experience pain and distress from being 
struck with three hundred spears a day?” 


“Ekissapi, bhante, sattiya hannamano tatonidanam 
dukkham domanassam patisamvediyetha; 

“Sir, that man would experience pain and distress from 
being struck with one spear, 


ko pana vado tihi sattisatehi hannamano’ ti. 
let alone three hundred spears!” 


“Evameva khvaham, bhikkhave, vinnanaharo 
datthabboti vadami. 

“IT say that this is how you should regard consciousness as 
fuel. 


Vinnane, bhikkhave, ahare parinnate namarupam 
parinnatam hoti, namarupe parinnate ariyasavakassa 
natthi kinci uttarikaraniyanti vadami’ ti. 

When consciousness as fuel is completely understood, name 
and form is completely understood. When name and form 
are completely understood, a noble disciple has nothing 
further to do, I say.” 


Tatiyam. 


12.64. 64. Atthiragasutta - 64. If 


There Is Desire 
7. Mahavagga - 7. The Great Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Cattarome, bhikkhave, ahara bhutanam va sattanam 
thitiya sambhavesinam va anuggahaya. 

“Mendicants, there are these four fuels. They maintain 
sentient beings that have been born and help those that are 
about to be born. 


Katame cattaro? 
What four? 


Kabalikaro aharo olariko va sukhumo va, phasso 
dutiyo, manosancetana tatiya, vinnanam catuttham. 
Solid food, whether coarse or fine; contact is the second, 
mental intention the third, and consciousness the fourth. 


Ime kho, bhikkhave, cattaro ahara bhutanam va 
sattanam thitiya saambhavesinam va anuggahaya. 
These are the four fuels that maintain sentient beings that 
have been born and help those that are about to be born. 


Kabalikare ce, bhikkhave, ahare atthi rago atthi 
nandi atthi tanha, patitthitam tattha vinnanam 
virulham. 

If there is desire, relishing, and craving for solid food, 
consciousness becomes established there and grows. 


Yattha patitthitam vinnanam virulham, atthi tattha 
namarupassa avakkanti. 


Where consciousness is established and grows, name and 
form are conceived. 


Yattha atthi namarupassa avakkanti, atthi tattha 
sankharanam vuddhi. 

Where name and form are conceived, there is the growth of 
choices. 


Yattha atthi sankharanam vuddhi, atthi tattha ayatim 
punabbhavabhinibbatti. 

Where choices grow, there is rebirth into a new state of 
existence in the future. 


Yattha atthi ayatim punabbhavabhinibbatti, atthi 
tattha ayatim jatijaramaranam. 

Where there is rebirth into a new state of existence in the 
future, there is rebirth, old age, and death in the future. 


Yattha atthi ayatim jatijaramaranam, sasokam tam, 
bhikkhave, sadaram saupayasanti vadami. 
Where there is rebirth, old age, and death in the future, I 
say this is full of sorrow, anguish, and distress. 


Phasse ce, bhikkhave, ahare ... pe ... 
If there is desire, relishing, and craving for contact as fuel 


manosancetanaya ce, bhikkhave, ahare ... 
If there is desire, relishing, and craving for mental intention 
as fuel... 


vinnane ce, bhikkhave, ahare atthi rago atthi nandi 
atthi tanha, patitthitam tattha vinnanam virulham. 
If there is desire, relishing, and craving for consciousness 
as fuel, consciousness becomes established there and 
grows. 


Yattha patitthitam vinnanam virulham, atthi tattha 
namarupassa avakkanti. 

Where consciousness is established and grows, name and 
form are conceived. 


Yattha atthi namarupassa avakkanti, atthi tattha 
sankharanam vuddhi. 

Where name and form are conceived, there is the growth of 
choices. 


Yattha atthi sankharanam vuddhi, atthi tattha ayatim 
punabbhavabhinibbatti. 

Where choices grow, there is rebirth into a new state of 
existence in the future. 


Yattha atthi ayatim punabbhavabhinibbatti, atthi 
tattha ayatim jatijaramaranam. 

Where there is rebirth into a new state of existence in the 
future, there is rebirth, old age, and death in the future. 


Yattha atthi ayatim jatijaramaranam, sasokam tam, 
bhikkhave, sadaram saupayasanti vadami. 
Where there is rebirth, old age, and death in the future, I 
say this is full of sorrow, anguish, and distress. 


Seyyathapi, bhikkhave, rajako va cittakarako va sati 
rajanaya va lakhaya va haliddiya va niliya va 
manjitthaya va suparimatthe va phalake bhittiya va 
dussapatte va itthirupam va purisarupam va 
abhinimmineyya sabbangapaccangam; 

Suppose an artist or painter had some dye, red lac, 
turmeric, indigo, or rose madder. And on a polished plank 
or a wall or a canvas they’d create the image of a woman or 
a man, complete in all its various parts. 


evameva kho, bhikkhave, kabalikare ce ahare atthi 
rago atthi nandi atthi tanha, patitthitam tattha 
vinnanam virtlham. 

In the same way, if there is desire, relishing, and craving for 
solid food, consciousness becomes established there and 
grows. 


Yattha patitthitam vinnanam virulham, atthi tattha 
namarupassa avakkanti. 

Where consciousness is established and grows, name and 
form are conceived. 


Yattha atthi namarupassa avakkanti, atthi tattha 
sankharanam vuddhi. 

Where name and form are conceived, there is the growth of 
choices. 


Yattha atthi sankharanam vuddhi, atthi tattha ayatim 
punabbhavabhinibbatti. 

Where choices grow, there is rebirth into a new state of 
existence in the future. 


Yattha atthi ayatim punabbhavabhinibbatti, atthi 
tattha ayatim jatijaramaranam. 

Where there is rebirth into a new state of existence in the 
future, there is rebirth, old age, and death in the future. 


Yattha atthi ayatim jatijaramaranam, sasokam tam, 
bhikkhave, sadaram saupayasanti vadami. 
Where there is rebirth, old age, and death in the future, I 
say this is full of sorrow, anguish, and distress. 


Phasse ce, bhikkhave, ahare ... pe ... 
If there is desire, relishing, and craving for contact as fuel 


manosancetanaya ce, bhikkhave, ahare ... 
If there is desire, relishing, and craving for mental intention 
as fuel... 


vinnane ce, bhikkhave, ahare atthi rago atthi nandi 
atthi tanha, patitthitam tattha vinnanam virulham. 
If there is desire, relishing, and craving for consciousness 
as fuel, consciousness becomes established there and 
grows. 


Yattha patitthitam vinnanam virulham, atthi tattha 
namarupassa avakkanti. 

Where consciousness is established and grows, name and 
form are conceived. 


Yattha atthi namarupassa avakkanti, atthi tattha 
sankharanam vuddhi. 

Where name and form are conceived, there is the growth of 
choices. 


Yattha atthi sankharanam vuddhi, atthi tattha ayatim 
punabbhavabhinibbatti. 

Where choices grow, there is rebirth into a new state of 
existence in the future. 


Yattha atthi ayatim punabbhavabhinibbatti, atthi 
tattha ayatim jatijaramaranam. 

Where there is rebirth into a new state of existence in the 
future, there is rebirth, old age, and death in the future. 


Yattha atthi ayatim jatijaramaranam, sasokam tam, 
bhikkhave, sadaram saupayasanti vadami. 
Where there is rebirth, old age, and death in the future, I 
say this is full of sorrow, anguish, and distress. 


Kabalikare ce, bhikkhave, ahare natthi rago natthi 
nandi natthi tanha, appatitthitam tattha vinnanam 
avirulham. 

If there is no desire, relishing, and craving for solid food, 
consciousness does not become established there and 
doesn’t grow. 


Yattha appatitthitam vinnanam avirulham, natthi 
tattha namarupassa avakkanti. 

Where consciousness is not established and doesn’t grow, 
name and form are not conceived. 


Yattha natthi namarupassa avakkanti, natthi tattha 
sankharanam vuddhi. 

Where name and form are not conceived, there is no 
growth of choices. 


Yattha natthi sankharanam vuddhi, natthi tattha 
ayatim punabbhavabhinibbatti. 

Where choices don’t grow, there is no rebirth into a new 
state of existence in the future. 


Yattha natthi ayatim punabbhavabhinibbatti, natthi 
tattha ayatim jatijaramaranam. 

Where there is no rebirth into a new state of existence in 
the future, there is no rebirth, old age, and death in the 
future. 


Yattha natthi ayatim jatijaramaranam, asokam tam, 
bhikkhave, adaram anupayasanti vadami. 

Where there is no rebirth, old age, and death in the future, 
I say there’s no sorrow, anguish, and distress. 


Phasse ce, bhikkhave, ahare ... pe ... 
If there is no desire, relishing, and craving for contact as 
fuel ... 


manosancetanaya ce, bhikkhave, ahare ... 
If there is no desire, relishing, and craving for mental 
intention as fuel ... 


vinnane ce, bhikkhave, ahare natthi rago natthi 
nandi natthi tanha, appatitthitam tattha vinnanam 
avirulham. 

If there is no desire, relishing, and craving for 
consciousness as fuel, consciousness doesn’t become 
established there and doesn’t grow. 


Yattha appatitthitam vinnanam avirulham, natthi 
tattha namarupassa avakkanti. 

Where consciousness is not established and doesn’t grow, 
name and form are not conceived. 


Yattha natthi namarupassa avakkanti, natthi tattha 
sankharanam vuddhi. 

Where name and form are not conceived, there is no 
growth of choices. 


Yattha natthi sankharanam vuddhi, natthi tattha 
ayatim punabbhavabhinibbatti. 

Where choices don’t grow, there is no rebirth into a new 
state of existence in the future. 


Yattha natthi ayatim punabbhavabhinibbatti, natthi 
tattha ayatim jatijaramaranam. 

Where there is no rebirth into a new state of existence in 
the future, there is no rebirth, old age, and death in the 
future. 


Yattha natthi ayatim jatijaramaranam, asokam tam, 
bhikkhave, adaram anupayasanti vadami. 


Where there is no rebirth, old age, and death in the future, 
I say there’s no sorrow, anguish, and distress. 


Seyyathapi, bhikkhave, kutagaram va kutagarasalam 
va uttaraya va dakkhinaya va pacinaya va vatapana 
suriye uggacchante vatapanena rasmi pavisitva 
kvassa patitthita” ti? 

Suppose there was a bungalow or a hall with a peaked roof, 
with windows on the northern, southern, or eastern side. 
When the sun rises and a ray of light enters through a 
window, where would it land?” 


“Pacchimayam, bhante, bhittiyan” ti. 
“On the western wall, sir.” 


“Pacchima ce, bhikkhave, bhitti nassa kvassa 
patitthita” ti? 
“Tf there was no western wall, where would it land?” 


“Pathaviyam, bhante’” ti. 
“On the ground, sir.” 


“Pathavi ce, bhikkhave, nassa kvassa patitthita” ti? 
“If there was no ground, where would it land?” 


“Apasmim, bhante’ ti. 
“In water, sir.” 


“Apo ce, bhikkhave, nassa kvassa patitthita” ti? 
“If there was no water, where would it land?” 


“Appatitthita, bhante” ti. 
“Tt wouldn’t land, sir.” 


“Evameva kho, bhikkhave, kabalikare ce ahare natthi 
rago natthi nandi natthi tanha ... pe .... 


“In the same way, if there is no desire, relishing, and 
craving for solid food, consciousness does not become 
established there and doesn’t grow. ... 


Phasse ce, bhikkhave, ahare ... 
If there is no desire, relishing, and craving for contact as 
fuel ... 


manosancetanaya ce, bhikkhave, ahare ... 
If there is no desire, relishing, and craving for mental 
intention as fuel ... 


vinnane ce, bhikkhave, ahare natthi rago natthi 
nandi natthi tanha, appatitthitam tattha vinnanam 
avirulham. 

If there is no desire, relishing, and craving for 
consciousness as fuel, consciousness doesn’t become 
established there and doesn’t grow. 


Yattha appatitthitam vinnanam avirulham, natthi 
tattha namarupassa avakkanti. 

Where consciousness is not established and doesn’t grow, 
name and form are not conceived. 


Yattha natthi namarupassa avakkanti, natthi tattha 
sankharanam vuddhi. 

Where name and form are not conceived, there is no 
growth of choices. 


Yattha natthi sankharanam vuddhi, natthi tattha 
ayatim punabbhavabhinibbatti. 

Where choices don’t grow, there is no rebirth into a new 
state of existence in the future. 


Yattha natthi ayatim punabbhavabhinibbatti, natthi 
tattha ayatim jatijaramaranam. 


Where there is no rebirth into a new state of existence in 
the future, there is no rebirth, old age, and death in the 
future. 


Yattha natthi ayatim jatijaramaranam asokam tam, 
bhikkhave, adaram anupayasanti vadami’ ti. 

Where there is no rebirth, old age, and death in the future, 
I say there’s no sorrow, anguish, and distress.” 


Catuttham. 


12.65. 65. Nagarasutta - 65. The 
City 


7. Mahavagga - 7. The Great Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Pubbe me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘kiccha vatayam loko apanno jayati Ca jiyati ca miyati 
ca Cavati Ca upapajjati ca. 

‘Alas, this world has fallen into trouble. It’s born, grows old, 
dies, passes away, and is reborn, 


Atha ca panimassa dukkhassa nissaranam 
nappajanati jaramaranassa. 

yet it doesn’t understand how to escape from this suffering, 
from old age and death. 


Kudassu nama imassa dukkhassa nissaranam 
pannayissati jaramaranassa’ti? 

Oh, when will an escape be found from this suffering, from 
old age and death?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho sati jaramaranam hoti, kimpaccaya 
jaramaranan’ti? 

‘When what exists is there old age and death? What isa 
condition for old age and death?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘jatiya kho sati jaramaranam hoti, jatipaccaya 
jaramaranan’ ti. 

‘When rebirth exists there’s old age and death. Rebirth is a 
condition for old age and death.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho sati jati hoti ... pe ... 
‘When what exists is there rebirth? ... 


bhavo hoti ... 
continued existence ... 


upadanam hoti ... 
grasping ... 


tanha hoti ... 
craving ... 


vedana hoti ... 
feeling ... 


phasso hoti ... 
contact ... 


salayatanam hoti ... 
the six sense fields ... 


namarupam hoti ... 


name and form ... 


kimpaccaya namarupan’ ti? 
What is a condition for name and form?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘vinnane kho sati namarupam hoti, vinnanapaccaya 
namarupan’ti. 

‘When consciousness exists there are name and form. 
Consciousness is a condition for name and form.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho sati vinnanam hoti, kimpaccaya 
vinnanan’ti? 

‘When what exists is there consciousness? What is a 
condition for consciousness?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘namarupe kho sati vinnanam hoti, namarupapaccaya 
vinnanan’ti. 

‘When name and form exist there’s consciousness. Name 
and form are a condition for consciousness.’ 


Tassa mayham, bhikkhave, etadahosi— 
Then it occurred to me: 


paccudavattati kho idam vinnanam namarupamha na 
param gacchati. 

This consciousness turns back from name and form, and 
doesn’t go beyond that. 


Ettavata jayetha va jryetha va miyetha va cavetha va 
upapajjetha va, yadidam namarupapaccaya 
vinnanam; 

This is the extent to which one may be reborn, grow old, 
die, pass away, or reappear. That is: name and form are 
conditions for consciousness. 


vinnanapaccaya namarupam; 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam; 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso ... pe ... 
The six sense fields are conditions for contact. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


‘Samudayo, samudayo’ti kho me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi nanam 
udapadi panna udapadi vijja udapadi aloko udapadi. 
‘Origination, origination.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in me regarding 
teachings not learned before from another. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho asati, jaramaranam na hoti; 


‘When what doesn’t exist is there no old age and death? 


kissa nirodha jaramarananirodho'’ti? 
When what ceases do old age and death cease?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘jatiya kho asati, jaramaranam na hoti; 
‘When rebirth doesn’t exist there is no old age and death. 


jatinirodha jaramarananirodho' ti. 
When rebirth ceases old age and death cease.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho asati jati na hoti... pe ... 
‘When what doesn’t exist is there no rebirth ... 


bhavo na hoti ... 
continued existence ... 


upadanam na hoti ... 
grasping ... 


tanha na hoti ... 
craving ... 


vedana na hoti ... 
feeling ... 


phasso na hoti ... 
contact ... 


salayatanam na hoti ... 
six sense fields ... 


namarupam na hoti. 
name and form? 


Kissa nirodha namarupanirodho’ti? 
When what ceases do name and form cease?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘vinnane kho asati, namarupam na hoti; 
‘When consciousness doesn’t exist name and form don’t 
come to be. 


vinnananirodha namarupanirodho'’ti. 
When consciousness ceases name and form cease.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘kimhi nu kho asati vinnanam na hoti; 
‘When what doesn’t exist is there no consciousness? 


kissa nirodha vinnananirodho’ti? 
When what ceases does consciousness cease?’ 


Tassa mayham, bhikkhave, yoniso manasikara ahu 
pannaya abhisamayo: 

Then, through proper attention, I comprehended with 
wisdom: 


‘namarupe kho asati, vinnanam na hoti; 
‘When name and form don’t exist, there is no 
consciousness. 


namarupanirodha vinnananirodho'ti. 
When name and form cease, consciousness ceases.’ 


Tassa mayham, bhikkhave, etadahosi— 
Then it occurred to me: 


adhigato kho myayam maggo bodhaya yadidam— 
I have discovered the path to awakening. That is: 


namarupanirodha vinnananirodho; 
When name and form cease, consciousness ceases. 


vinnananirodha namarupanirodho; 
When consciousness ceases, name and form cease. 


namarupanirodha salayatananirodho; 
When name and form cease, the six sense fields cease. 


salayatananirodha phassanirodho ... pe ... 
When the six sense fields cease, contact ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


‘Nirodho, nirodho’ti kho me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi nhanam 
udapadi panna udapadi vijja udapadi aloko udapadi. 
‘Cessation, cessation.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in me regarding 
teachings not learned before from another. 


Seyyathapi, bhikkhave, puriso aranne pavane 
Caramano passeyya puranam maggam purananjasam 
pubbakehi manussehi anuyatam. 

Suppose a person was walking through a forest. They’d see 
an ancient path, an ancient route traveled by humans in the 
past. 


So tamanugaccheyya. 
Following it along, 


Tamanugacchanto passeyya puranam nagaram 
puranam rajadhanim pubbakehi manussehi 
ajjhavuttham aramasampannam vanasampannam 
pokkharanisampannam uddhapavantam ramaniyam. 
they’d see an ancient city, an ancient capital, inhabited by 
humans in the past. It was lovely, complete with parks, 
groves, lotus ponds, and embankments. 


Atha kho so, bhikkhave, puriso ranno va 
rajamahamattassa va aroceyya: 
Then that person would inform a king or their minister: 


‘yagghe, bhante, janeyyasi—aham addasam aranne 
pavane caramano puranam maggam purananjasam 
pubbakehi manussehi anuyatam tamanugacchim. 
‘Please sir, you should know this. While walking through a 
forest I saw an ancient path, an ancient route traveled by 
humans in the past. 


Tamanugacchanto addasam puranam nagaram 
puranam rajadhanim pubbakehi manussehi 
ajjhavuttham aramasampannam vanasampannam 
pokkharanisampannam uddhapavantam ramaniyam. 
Following it along I saw an ancient city, an ancient capital, 
inhabited by humans in the past. It was lovely, complete 
with parks, groves, lotus ponds, and embankments. 


Tam, bhante, nagaram mapehr'ti. 
Sir, you should rebuild that city!’ 


Atha kho so, bhikkhave, raja va rajamahamatto va 
tam nagaram mapeyya. 

Then that king or their minister would have that city 
rebuilt. 


Tadassa nagaram aparena samayena iddhanceva 
phitanca bahujannam akinnamanussam 
vuddhivepullappattam. 

And after some time that city was successful and 
prosperous and full of people, attained to growth and 
expansion. 


Evameva khvaham, bhikkhave, addasam puranam 
Maggam purananjasam pubbakehi 
sammasambuddhehi anuyatam. 

In the same way, I saw an ancient path, an ancient route 
traveled by fully awakened Buddhas in the past. 


Katamo ca so, bhikkhave, puranamaggo purananjaso 
pubbakehi sammasambuddhehi anuyato? 

And what is that ancient path, the ancient road traveled by 
fully awakened Buddhas in the past? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


Ssammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho so, bhikkhave, puranamaggo purananjaso 
pubbakehi sammasambuddhehi anuyato, 
tamanugacchim; 

This is that ancient path, the ancient road traveled by fully 
awakened Buddhas in the past. 


tamanugacchanto jaramaranam abbhannasim; 
Following it along, I directly knew old age and death, 


jaramaranasamudayam abbhannasim; 
their origin, 


jaramarananirodham abbhannasim; 
their cessation, 


jaramarananirodhagaminim patipadam 
abbhannasim. 
and the practice that leads to their cessation. 


Tamanugacchim; 


tamanugacchanto jatim abbhannasin ... pe ... 
Following it along, I directly knew rebirth ... 


bhavam abbhannasin ... 
continued existence ... 


upadanam abbhannasin. ... 
grasping ... 


tanham abbhannasin ... 
craving ... 


vedanam abbhannasin ... 
feeling ... 


phassam abbhannasin ... 
contact ... 


salayatanam abbhannasin ... 
the six sense fields ... 


namarupam abbhannasin ... 
name and form ... 


vinnanam abbhannasim. 
CONSCIOUSNESS ... 


Tamanugacchim; 


tamanugacchanto sankhare abbhannasim; 
Following it along, I directly knew choices, 


sankharasamudayam abbhannasim; 
their origin, 


sankharanirodham abbhannasim; 
their cessation, 


sankharanirodhagaminim patipadam abbhannasim. 
and the practice that leads to their cessation. 


Tadabhinnaya acikkhim bhikkhunam bhikkhuninam 
upasakanam upasikanam. 

Having directly known this, I told the monks, nuns, laymen, 
and laywomen. 


Tayidam, bhikkhave, brahmacariyam iddhanceva 
phitanca vittharikam bahujannam puthubhutam yava 
devamanussehi suppakasitan” ti. 

And that’s how this spiritual life has become successful and 
prosperous, extensive, popular, widespread, and well 


proclaimed wherever there are gods and humans.” 


Pancamam. 


12.66. 66. Sammasasutta - 66. 


Self-examination 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kurusu viharati 
kammasadhammam nama kurunam nigamo. 

At one time the Buddha was staying in the land of the 
Kurus, near the Kuru town named Kammasadamma. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sammasatha no tumhe, bhikkhave, antaram 
Sammasan "ti. 
“Mendicants, do you perform inner self-examination?” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha, 


“aham kho, bhante, sammasami antaram 
Sammasan” ti. 
“Sir, I perform inner self-examination.” 


“Yatha katham pana tvam, bhikkhu, sammasasi 
antaram sammasan” ti? 

“But mendicant, how do you perform inner self- 
examination?” 


Atha kho so bhikkhu byakasi. 
Then that mendicant answered, 


Yatha so bhikkhu byakasi na so bhikkhu bhagavato 
cittam aradhesi. 
but the Buddha was not happy with the answer. 


Evam vutte, ayasma anando bhagavantam etadavoca: 
When he had spoken, Venerable Ananda said to the 
Buddha, 


“etassa, bhagava, kalo; etassa, sugata, kalo; 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava antaram sammasam bhaseyya. 
Bhagavato sutva bhikkhu dharessanti’ ti. 

Let the Buddha speak of the inner self-examination. The 
mendicants will listen and remember it.” 


“Tenahananda, sunatha, sadhukam manasi karotha, 
bhasissami’ ti. 

“Well then, Ananda, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“TIdha, bhikkhave, bhikkhu sammasamano sammasati 
antaram sammasam: 
“Take a mendicant who performs inner self-examination: 


‘yam kho idam anekavidham nanappakarakam 
dukkham loke uppajjati jaramaranam. 

‘The suffering that arises in the world starting with old age 
and death takes many and diverse forms. 


Idam kho dukkham kimnidanam kimsamudayam 
kimjatikam kimpabhavam, kismim sati jaramaranam 
hoti, kismim asati jaramaranam na hoti’ti? 

But what is the source of this suffering? When what exists 
do old age and death come to be? And when what does not 
exist do old age and death not come to be?’ 


So sammasamano evam janati: 
While examining they know: 


‘yam kho idam anekavidham nanappakarakam 
dukkham loke uppajjati jaramaranam. 

‘The suffering that arises in the world starting with old age 
and death takes many and diverse forms. 


Idam kho dukkham upadhinidanam 
upadhisamudayam upadhijatikam upadhipabhavam, 
upadhismim sati jaramaranam hoti, upadhismim 
asati jaramaranam na hoti’ti. 

The source of this suffering is attachment. When 
attachments exist old age and death come to be. And when 
attachments do not exist old age and death don’t come to 
be.’ 


So jaramarananca pajanati jaramaranasamudayanca 
pajanati jaramarananirodhanca pajanati ya ca 
jaramarananirodhasaruppagamini patipada tanca 
pajanati. 

They understand old age and death, their origin, their 
cessation, and the fitting practice for their cessation. 


Tathapatipanno ca hoti anudhammacar1. 
And they practice in line with that path. 


Ayam vuccati, bhikkhave, bhikkhu sabbaso samma 
dukkhakkhayaya patipanno jaramarananirodhaya. 
This is called a mendicant who is practicing for the 
complete ending of suffering, for the cessation of old age 
and death. 


Athaparam sammasamano sammasati antaram 
Sammasam: 
They perform further inner self-examination: 


‘upadhi panayam kimnidano kimsamudayo kimjatiko 
kimpabhavo, kismim sati upadhi hoti, kismim asati 
upadhi na hoti’ti? 

‘But what is the source of this attachment? When what 
exists does attachment come to be? And when what does 
not exist does attachment not come to be?’ 


So Ssammasamano evam janati: 
While examining they know: 


‘upadhi tanhanidano tanhasamudayo tanhajatiko 
tanhapabhavo, tanhaya sati upadhi hoti, tanhaya 
asati upadhi na hot?i’ti. 

‘The source of this attachment is craving. When craving 
exists attachments come to be. And when craving doesn’t 


exist attachments don’t come to be.’ 


So upadhinca pajanati upadhisamudayanca pajanati 
upadhinirodhanca pajanati ya ca 
upadhinirodhasaruppagamini patipada tanca 
pajanati. 

They understand attachments, their origin, their cessation, 
and the fitting practice for their cessation. 


Tathapatipanno ca hoti anudhammacar1. 
And they practice in line with that path. 


Ayam vuccati, bhikkhave, bhikkhu sabbaso samma 
dukkhakkhayaya patipanno upadhinirodhaya. 

This is called a mendicant who is practicing for the 
complete ending of suffering, for the cessation of 
attachments. 


Athaparam sammasamano sammasati antaram 
Sammasam: 
They perform further inner self-examination: 


‘tanha panayam kattha uppajjamana uppajjati, kattha 
nivisamana nivisati’ ti? 

‘But where does that craving arise and where does it 
settle?’ 


So sammasamano evam janati— 
While examining they know: 


yam kho loke piyarupam satarupam etthesa tanha 
uppajjamana uppajjati, ettha nivisamana nivisati. 
‘That craving arises and settles on whatever in the world 
seems nice and pleasant. 


Kinca loke piyarupam satarupam? 


And what in the world seems nice and pleasant? 


Cakkhum loke piyarupam, satarupam, etthesa tanha 
uppajjamana uppajjati, ettha nivisamana nivisati. 
The eye in the world seems nice and pleasant, and it is 
there that craving arises and settles. 


Sotam loke piyarupam satarupanm ... pe ... 
The ear ... 


ghanam loke piyarupam satarupam ... 
nose ... 


jivha loke piyarupam satarupanm ... 
TONGUE sa: 


kayo loke piyarupam satarupam ... 
body ... 


mano loke piyarupam satarupam, etthesa tanha 
uppajjamana uppajjati ettha nivisamana nivisati. 
mind in the world seems nice and pleasant, and it is there 
that craving arises and settles.’ 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va yam loke piyarupam satarupam tam 
niccato addakkhum sukhato addakkhum attato 
addakkhum arogyato addakkhum khemato 
addakkhum. 

There were ascetics and brahmins of the past who saw the 
things that seem nice and pleasant in the world as 
permanent, as pleasurable, as self, as healthy, and as safe. 


Te tanham vaddhesum. 
Their craving grew. 


Ye tanham vaddhesum te upadhim vaddhesum. 
As their craving grew, their attachments grew. 


Ye upadhim vaddhesum te dukkham vaddhesum. 
As their attachments grew, their suffering grew. 


Ye dukkham vaddhesum te na parimuccimsu jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, na parimuccimsu 
dukkhasmati vadami. 

And as their suffering grew, they were not freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. They were not freed from suffering, I 
Say. 


Yepi hi keci, bhikkhave, anagatamaddhanam samana 
va brahmana va yam loke piyarupam satarupam tam 
niccato dakkhissanti sukhato dakkhissanti attato 
dakkhissanti arogyato dakkhissanti khemato 
dakkhissanti. 

There will be ascetics and brahmins in the future who will 
see the things that seem nice and pleasant in the world as 
permanent, as pleasurable, as self, as healthy, and as safe. 


Te tanham vaddhissanti. 
Their craving will grow. 


Ye tanham vaddhissanti te upadhim vaddhissanti. 
As their craving grows, their attachments will grow. 


Ye upadhim vaddhissanti te dukkham vaddhissanti. 
As their attachments grow, their suffering will grow. 


Ye dukkham vaddhissanti te na parimuccissanti jatiya 
jaraya maranena sokehi paridevehi dukkhehi 


domanassehi upayasehi, na parimuccissanti 
dukkhasmati vadami. 

And as their suffering grows, they will not be freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. They will not be freed from suffering, 
I say. 


Yepi hi keci, bhikkhave, etarahi samana va brahmana 
va yam loke piyarupam satarupam tam niccato 
passanti sukhato passanti attato passanti arogyato 
passanti khemato passanti. 

There are ascetics and brahmins in the present who see the 
things that seem nice and pleasant in the world as 
permanent, as pleasurable, as self, as healthy, and as safe. 


Te tanham vaddhenti. 
Their craving grows. 


Ye tanham vaddhenti te upadhim vaddhenti. 
As their craving grows, their attachments grow. 


Ye upadhim vaddhenti te dukkham vaddhenti. 
As their attachments grow, their suffering grows. 


Ye dukkham vaddhenti te na parimuccanti jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, na parimuccanti 
dukkhasmati vadami. 

And as their suffering grows, they are not freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. They are not freed from suffering, I 
Say. 


Seyyathapi, bhikkhave, apaniyakamso 
vannasampanno gandhasampanno rasasampanno. 


Suppose there was a bronze cup of beverage that had a 
nice color, aroma, and flavor. 


So ca kho visena samsattho. 
But it was mixed with poison. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a man struggling in the oppressive heat, 
weary, thirsty, and parched. 


Tamenam evam vadeyyum: 
They’d say to him: 


‘ayam te, ambho purisa, apantyakamso 
vannasampanno gandhasampanno rasasampanno; 
‘Here, mister, this bronze cup of beverage has a nice color, 
aroma, and flavor. 


so ca kho visena samsattho. 
But it’s mixed with poison. 


Sace akankhasi piva. 
Drink it if you like. 


Pivato hi kho tam chadessati vannenapi gandhenapi 
rasenapi, pivitva ca pana tatonidanam maranam va 
nigacchasi maranamattam va dukkhan’ti. 

If you drink it, the color, aroma, and flavor will be 
appetizing, but it will result in death or deadly pain.’ 


So tam apaniyakamsam sahasa appatisankha piveyya, 
nappatinissajjeyya. 

He wouldn’t reject that beverage. Hastily, without 
reflection, he’d drink it, 


So tatonidanam maranam va nigaccheyya 
maranamattam va dukkham. 
resulting in death or deadly pain. 


Evameva kho, bhikkhave, ye hi keci atitamaddhanam 
Samana va brahmana va yam loke piyarupam ... pe ... 
In the same way, there are ascetics and brahmins of the 
past ... 


anagatamaddhanan. ... pe ... 
future ... 


etarahi samana va brahmana va yam loke piyarupam 
satarupam tam niccato passanti sukhato passanti 
attato passanti arogyato passanti khemato passanti, 
te tanham vaddhenti. 

There are ascetics and brahmins in the present who see the 
things that seem nice and pleasant in the world as 
permanent, as pleasurable, as self, as healthy, and as safe. 


Ye tanham vaddhenti te upadhim vaddhenti. 
As their craving grows, their attachments grow. 


Ye upadhim vaddhenti te dukkham vaddhenti. 
As their attachments grow, their suffering grows. 


Ye dukkham vaddhenti te na parimuccanti jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, na parimuccanti 
dukkhasmati vadami. 

And as their suffering grows, they are not freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. They are not freed from suffering, I 
Say. 


Ye ca kho keci, bhikkhave, atitamaddhanam samana 
va brahmana va yam loke piyarupam satarupam tam 
aniccato addakkhum dukkhato addakkhum anattato 
addakkhum rogato addakkhum bhayato addakkhum, 
There were ascetics and brahmins of the past who saw the 
things that seem nice and pleasant in the world as 
impermanent, as suffering, as not-self, as diseased, and as 
dangerous. 


te tanham pajahimsu. 
They gave up craving. 


Ye tanham pajahimsu te upadhim pajahimsu. 
Giving up craving, they gave up attachments. 


Ye upadhim pajahimsu te dukkham pajahimsu. 
Giving up attachments, they gave up suffering. 


Ye dukkham pajahimsu te parimuccimsu jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi, parimuccimsu dukkhasmati vadami. 
Giving up suffering, they were freed from rebirth, old age, 
and death, from sorrow, lamentation, pain, sadness, and 
distress. They were freed from suffering, I say. 


Yepi hi keci, bhikkhave, anagatamaddhanam samana 
va brahmana va yam loke piyarupam satarupam tam 
aniccato dakkhissanti dukkhato dakkhissanti 
anattato dakkhissanti rogato dakkhissanti bhayato 
dakkhissanti, 

There will be ascetics and brahmins in the future who will 
see the things that seem nice and pleasant in the world as 
impermanent, as suffering, as not-self, as diseased, and as 
dangerous. 


te tanham pajahissanti. 


They will give up craving. 


Ye tanham pajahissanti ... pe ... 
Giving up craving ... 


parimuccissanti dukkhasmati vadami. 
they will be freed from suffering, I say. 


Yepi hi keci, bhikkhave, etarahi samana va brahmana 
va yam loke piyarupam satarupam tam aniccato 
passanti dukkhato passanti anattato passanti rogato 
passanti bhayato passanti, 

There are ascetics and brahmins in the present who see the 
things that seem nice and pleasant in the world as 
impermanent, as suffering, as not-self, as diseased, and as 
dangerous. 


te tanham pajahanti. 
They give up craving. 


Ye tanham pajahanti te upadhim pajahanti. 
Giving up craving, they give up attachments. 


Ye upadhim pajahanti te dukkham pajahanti. 
Giving up attachments, they give up suffering. 


Ye dukkham pajahanti te parimuccanti jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi, parimuccanti dukkhasmati vadami. 
Giving up suffering, they are freed from rebirth, old age, 
and death, from sorrow, lamentation, pain, sadness, and 
distress. They are freed from suffering, I say. 


Seyyathapi, bhikkhave, apaniyakamso 
vannasampanno gandhasampanno rasasampanno. 


Suppose there was a bronze cup of beverage that had a 
nice color, aroma, and flavor. 


So ca kho visena samsattho. 
But it was mixed with poison. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a man struggling in the oppressive heat, 
weary, thirsty, and parched. 


Tamenam evam vadeyyum: 
They’d say to him: 


‘ayam te, ambho purisa, apantyakamso 
vannasampanno gandhasampanno rasasampanno so 
ca kho visena samsattho. 

‘Here, mister, this bronze cup of beverage has a nice color, 
aroma, and flavor. 


Sace akankhasi piva. 
Drink it if you like. 


Pivato hi kho tam chadessati vannenapi gandhenapi 
rasenapi; pivitva ca pana tatonidanam maranam va 
nigacchasi maranamattam va dukkhan’ti. 

If you drink it, its nice color, aroma, and flavor will refresh 
you. But drinking it will result in death or deadly pain.’ 


Atha kho, bhikkhave, tassa purisassa evamassa: 
Then that man might think: 


‘sakka kho me ayam surapipasita paniyena va 
vinetum dadhimandakena va vinetum 
bhatthalonikaya va vinetum lonasovirakena va 


vinetum, na tvevaham tam piveyyam, yam mama assa 
digharattam hitaya sukhaya’ti. 

‘T could quench my thirst with water, whey, or broth. But I 
shouldn’t drink that beverage, for it would be for my lasting 
harm and suffering.’ 


So tam apaniyakamsam patisankha na piveyya, 
patinissajjeyya. 

He’d reject that beverage. After reflection, he wouldn’t 
drink it, 


So tatonidanam na maranam va nigaccheyya 
maranamattam va dukkham. 
and it wouldn’t result in death or deadly pain. 


Evameva kho, bhikkhave, ye hi keci atitamaddhanam 
Samana va brahmana va yam loke piyarupam 
satarupam tam aniccato addakkhum dukkhato 
addakkhum anattato addakkhum rogato addakkhum 
bhayato addakkhum, 

In the same way, there were ascetics and brahmins of the 
past who saw the things that seem nice and pleasant in the 
world as impermanent, as suffering, as not-self, as diseased, 
and as dangerous. 


te tanham pajahimsu. 
They gave up craving. 


Ye tanham pajahimsu te upadhim pajahimsu. 
Giving up craving, they gave up attachments. 


Ye upadhim pajahimsu te dukkham pajahimsu. 
Giving up attachments, they gave up suffering. 


Ye dukkham pajahimsu te parimuccimsu jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 


upayasehi, parimuccimsu dukkhasmati vadami. 
Giving up suffering, they were freed from rebirth, old age, 
and death, from sorrow, lamentation, pain, sadness, and 
distress. They were freed from suffering, I say. 


Yepi hi keci, bhikkhave, anagatamaddhanan. ... pe ... 
There will be ascetics and brahmins in the future ... 


etarahi samana va brahmana va yam loke piyarupam 
satarupam tam aniccato passanti dukkhato passanti 
anattato passanti rogato passanti bhayato passanti, 
There are ascetics and brahmins in the present who see the 
things that seem nice and pleasant in the world as 
impermanent, as suffering, as not-self, as diseased, and as 
dangerous. 


te tanham pajahanti. 
They give up craving. 


Ye tanham pajahanti te upadhim pajahanti. 
Giving up craving, they give up attachments. 


Ye upadhim pajahanti te dukkham pajahanti. 
Giving up attachments, they give up suffering. 


Ye dukkham pajahanti te parimuccanti jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi, parimuccanti dukkhasmati vadami’ ti. 
Giving up suffering, they are freed from rebirth, old age, 
and death, from sorrow, lamentation, pain, sadness, and 
distress. They are freed from suffering, I say.” 


Chattham. 


12.67. 67. Nalakalapisutta - 67. 


Bundles of Reeds 
7. Mahavagga - 7. The Great Chapter 


Ekam samayam ayasma Ca Sariputto ayasma ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then in the late afternoon, Venerable Mahakotthita came 
out of retreat, went to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahakotthiko ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“kim nu kho, avuso sariputta, sayamkatam 
jaramaranam, paramkatam jaramaranam, 
sayamkatanca paramkatanca jaramaranam, udahu 
asayamkaram aparankaram adhiccasamuppannam 
jaramaranan’” ti? 

“Well, Reverend Sariputta, are old age and death made by 
oneself? Or by another? Or by both oneself and another? Or 
do they arise by chance, not made by oneself or another?” 


“Na kho, avuso kotthika, sayamkatam jaramaranam, 
na paramkatam jaramaranam, na sayamkatanca 
paramkatanca jaramaranam, napi asayamkaram 
aparankaram adhiccasamuppannam jaramaranam. 
“No, Reverend Kotthita, old age and death are not made by 
oneself, nor by another, nor by both oneself and another, 
nor do they arise by chance, not made by oneself or 
another. 


Api ca jatipaccaya jaramaranan’ ti. 
Rather, rebirth is a condition for old age and death.” 


“Kim nu kho, avuso sariputta, sayankata jati, 
parankata jati, sayankata ca parankata Ca jati, udahu 
asayankara aparankara adhiccasamuppanna jati” ti? 
“Well, Reverend Sariputta, is rebirth made by oneself? Or 
by another? Or by both oneself and another? Or does it 
arise by chance, not made by oneself or another?” 


“Na kho, avuso kotthika, sayankata jati, na parankata 
jati, na sayankata ca parankata Ca jati, napi 
asayankara aparankara adhiccasamuppanna jati. 

“No, Reverend Kotthita, rebirth is not made by oneself, nor 
by another, nor by both oneself and another, nor does it 
arise by chance, not made by oneself or another. 


Api ca bhavapaccaya jati’ ti. 
Rather, continued existence is a condition for rebirth.” 


“Kim nu kho, avuso sariputta, sayankato bhavo ... pe 


“Well, Reverend Sariputta, is continued existence made by 
oneself? ...” ... 


sayankatam upadanan. ... 
“Is grasping made by oneself? ...” ... 


sayankata tanha ... 
“Is craving made by oneself? ...” ... 


sayankata vedana ... 
“Is feeling made by oneself? ...” ... 


sayankato phasso ... 
“Is contact made by oneself? ...” ... 


sayankatam salayatanam ... 
“Are the six sense fields made by oneself? ...” ... 


sayankatam namarupam, parankatam namarupam, 
sayankatanca parankatanca namarupam, udahu 
asayankaram aparankaram adhiccasamuppannam 
namarupan” ti? 

“Well, Reverend Sariputta, are name and form made by 
oneself? Or by another? Or by both oneself and another? Or 
do they arise by chance, not made by oneself or another?” 


“Na kho, avuso kotthika, sayankatam namarupam, na 
parankatam namarupam, na sayankatanca 
parankatanca namarupam, napi asayankaram 
aparankaram, adhiccasamuppannam namarupam. 
“No, Reverend Kotthita, name and form are not made by 
oneself, nor by another, nor by both oneself and another, 
nor do they arise by chance, not made by oneself or 
another. 


Api ca vinnanapaccaya namarupan’ ti. 
Rather, consciousness is a condition for name and form.” 


“Kim nu kho, avuso sariputta, sayankatam vinnanam, 
parankatam vinnanam, sayankatanca parankatanca 


vinnanam, udahu asayankaram aparankaram 
adhiccasamuppannam vinnanan” ti? 

“Well, Reverend Sariputta, is consciousness made by 
oneself? Or by another? Or by both oneself and another? Or 
does it arise by chance, not made by oneself or another?” 


“Na kho, avuso kotthika, sayankatam vinnanam, na 
parankatam vinnanam, na sayankatanca 
parankatanca vinnanam, napi asayankaram 
aparankaram adhiccasamuppannam vinnanam. 

“No, Reverend Kotthita, consciousness is not made by 
oneself, nor by another, nor by both oneself and another, 
nor does it arise by chance, not made by oneself or another. 


Api ca namarupapaccaya vinnanan’ ti. 
Rather, name and form are conditions for consciousness.” 


“Idaneva kho mayam ayasmato sariputtassa bhasitam 
evam ajanama: 
“Just now I understood you to say: 


‘na khvavuso kotthika, sayankatam namarupam, na 
parankatam namarupam, na sayankatanca 
parankatanca namarupam, napi asayankaram 
aparankaram adhiccasamuppannam namarupam. 
‘No, Reverend Kotthita, name and form are not made by 
oneself, nor by another, nor by both oneself and another, 
nor do they arise by chance, not made by oneself or 
another. 


Api ca vinnanapaccaya namarupan’ti. 
Rather, consciousness is a condition for name and form.’ 


Idaneva ca pana mayam ayasmato sariputtassa 
bhasitam evam ajanama: 
But I also understood you to say: 


‘na khvavuso kotthika, sayankatam vinnanam, na 
parankatam vinnanam, na sayankatanca 
parankatanca vinnanam, napi asayankaram 
aparankaram adhiccasamuppannam vinnanam. 

‘No, Reverend Kotthita, consciousness is not made by 
oneself, nor by another, nor by both oneself and another, 
nor does it arise by chance, not made by oneself or another. 


Api ca namarupapaccaya vinnanan’'ti. 
Rather, name and form are conditions for consciousness.’ 


Yatha katham panavuso sariputta, imassa bhasitassa 
attho datthabbo’ ti? 
How then should we see the meaning of this statement?” 


“Tenahavuso, upamam te karissami. 
“Well then, reverend, I shall give you a simile. 


Upamayapidhekacce vinnt purisa bhasitassa attham 
jananti. 

For by means of a simile some sensible people understand 
the meaning of what is said. 


Seyyathapi, avuso, dve nalakalapiyo anhamannam 
nissaya tittheyyum. 

Suppose there were two bundles of reeds leaning up 
against each other. 


Evameva kho, avuso, namarupapaccaya vinnanam; 
In the same way, name and form are conditions for 
consciousness. 


vinnanapaccaya namarupam; 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam; 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso ... pe ... 
The six sense fields are conditions for contact. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Tasance, avuso, nalakalapinam ekam akaddheyya, 
eka papateyya; 

If the first of those bundles of reeds were to be pulled away, 
the other would collapse. 


aparance akaddheyya, apara papateyya. 
And if the other were to be pulled away, the first would 
collapse. 


Evameva kho, avuso, namarupanirodha 
vinnananirodho; 

In the same way, when name and form cease, consciousness 
ceases. 


vinnananirodha namarupanirodho; 
When consciousness ceases, name and form cease. 


namarupanirodha salayatananirodho; 
When name and form cease, the six sense fields cease. 


salayatananirodha phassanirodho ... pe ... 
When the six sense fields cease, contact ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


“Acchariyam, avuso Sariputta; 
“It’s incredible, Reverend Sariputta, it’s amazing! 


abbhutam, avuso sariputta. 


Yavasubhasitancidam ayasmata sariputtena. 
How well spoken this was by Venerable Sariputta! 


Idanca pana mayam ayasmato sariputtassa bhasitam 
imehi chattimsaya vatthuhi anumodama: 

And we can express our agreement with Venerable 
Sariputta’s statement on these thirty-six grounds. 


‘Jaramaranassa ce, avuso, bhikkhu nibbidaya 
viragaya nirodhaya dhammam deseti, 
dhammakathiko bhikkhuti alamvacanaya. 

If a mendicant teaches Dhamma for disillusionment, 
dispassion, and cessation regarding old age and death, 
they’re qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Jaramaranassa ce, avuso, bhikkhu nibbidaya viragaya 
nirodhaya patipanno hoti, 
dhammanudhammappatipanno bhikkhuti 
alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding old age and death, they’re qualified to 
be called a ‘mendicant who practices in line with the 
teaching’. 


Jaramaranassa ce, avuso, bhikkhu nibbida viraga 
nirodha anupada vimutto hoti, 
ditthadhammanibbanappatto bhikkhuti 
alamvacanaya. 


If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding old age and death, 
they’re qualified to be called a ‘mendicant who has attained 
extinguishment in this very life’. 


Jatiya ce ... 
If a mendicant teaches Dhamma for disillusionment 
regarding rebirth ... 


bhavassa Ce ... 
continued existence ... 


upadanassa Ce ... 
grasping ... 


tanhaya Ce ... 
craving ... 


vedanaya Ce ... 
feeling ... 


phassassa Ce ... 
contact ... 


salayatanassa Ce ... 
the six sense fields ... 


naMarupassa Ce ... 
name and form ... 


vinnanassa Ce ... 
CONSCIOUSNESS ... 


sankharanancee ... 
choices ... 


avijjaya ce, avuso, bhikkhu nibbidaya viragaya 
nirodhaya dhammam deseti, dhammakathiko 
bhikkhuti alamvacanaya. 

If a mendicant teaches Dhamma for disillusionment, 
dispassion, and cessation regarding ignorance, they’re 
qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Avijjaya ce, avuso, bhikkhu nibbidaya viragaya 
nirodhaya patipanno hoti, 
dhammanudhammappatipanno bhikkhuti 
alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding ignorance, they’re qualified to be 
called a ‘mendicant who practices in line with the teaching’. 


Avijjaya ce, avuso, bhikkhu nibbida viraga nirodha 
anupada vimutto hoti, ditthadhammanibbanappatto 
bhikkhuti alamvacanaya’” ti. 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding ignorance, they’re 
qualified to be called a ‘mendicant who has attained 


, 4) 


extinguishment in this very life’. 


Sattamam. 


12.68. 68. Kosambisutta - 68. At 


Kosambi 
7. Mahavagga - 7. The Great Chapter 


Ekam samayam ayasma Ca musilo ayasma Ca pavittho 
ayasma Ca narado ayasma ca anando kosambiyam 
viharanti ghositarame. 

At one time the venerables Musila, Savittha, Narada, and 
Ananda were staying near Kosambi in Ghosita’s monastery. 


Atha kho ayasma pavittho ayasmantam musilam 
etadavoca: 
Then Venerable Savittha said to Venerable Musila: 


“annatreva, avuso musila, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato musilassa 
paccattameva nanam: 

“Reverend Musila, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘jatipaccaya jaramaranan’” ti? 
rebirth is a condition for old age and death?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, I know and see that 


‘jatipaccaya jaramaranan’ "ti. 


rebirth is a condition for old age and death.” 


“Annatreva, avuso musila, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato musilassa 
paccattameva nanam: 

“Reverend Musila, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘bhavapaccaya jatiti ... pe ... 
continued existence is a condition for rebirth ... 


upadanapaccaya bhavoti ... 
grasping is a condition for continued existence ... 


tanhapaccaya upadananti ... 
craving is a condition for grasping ... 


vedanapaccaya tanhati ... 
feeling is a condition for craving ... 


phassapaccaya vedanati ... 
contact is a condition for feeling ... 


salayatanapaccaya phassoti ... 
the six sense fields are conditions for contact ... 


namarupapaccaya Salayatananti ... 
name and form are conditions for the six sense fields ... 


vinnanapaccaya namarupanti ... 
consciousness is a condition for name and form ... 


sankharapaccaya vinnananti ... 
choices are a condition for consciousness ... 


avijjapaccaya sankhara’” ti? 
ignorance is a condition for choices?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, I know and see that 


‘avijjapaccaya sankhara’ ti. 
ignorance is a condition for choices.” 


“Annatreva, avuso musila, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato musilassa 
paccattameva nanam: 

“Reverend Musila, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘jatinirodha jaramarananirodho’” ti? 
when rebirth ceases, old age and death cease?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, I know and see that 


‘jatinirodha jaramarananirodho’ ” ti. 
when rebirth ceases, old age and death cease.” 


“Annatreva, avuso musila, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato musilassa 
paccattameva nanam: 

“Reverend Musila, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘bhavanirodha jatinirodhoti ... pe ... 
when continued existence ceases, rebirth ceases ... 


upadananirodha bhavanirodhoti ... 
when grasping ceases, continued existence ceases ... 


tanhanirodha upadananirodhoti ... 
when craving ceases, grasping ceases ... 


vedananirodha tanhanirodhoti ... 
when feeling ceases, craving ceases ... 


phassanirodha vedananirodhoti ... 
when contact ceases, feeling ceases ... 


salayatananirodha phassanirodhoti ... 
when the six sense fields cease, contact ceases ... 


namarupanirodha salayatananirodhoti ... 
when name and form cease, the six sense fields cease ... 


vinnananirodha namarupanirodhoti ... 
when consciousness ceases name and form cease ... 


sankharanirodha vinnananirodhoti ... 
when choices cease consciousness Ceases ... 


avijjanirodha sankharanirodho’” ti? 
when ignorance ceases, choices cease?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, I know and see that 

‘avijjanirodha sankharanirodho’” ti. 

when ignorance ceases, choices cease.” 


“Annatreva, avuso musila, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato musilassa 
paccattameva nanam: 

“Reverend Musila, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘bhavanirodho nibbanan’” ti? 
the cessation of continued existence is extinguishment?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, I know and see that 


‘bhavanirodho nibbanan’ "ti. 
the cessation of continued existence is extinguishment.” 


“Tenahayasma musilo araham khinasavo” ti? 
“Then Venerable Musila is a perfected one, with defilements 
ended.” 


Evam vutte, ayasma musilo tunhi ahosi. 
When he said this, Musila kept silent. 


Atha kho ayasma narado ayasmantam pavittham 
etadavoca: 
Then Venerable Narada said to Venerable Savittha, 


“sadhavuso pavittha, aham etam panham labheyyam. 
“Reverend Savittha, please let me answer these questions. 


Mam etam panham puccha. 
Ask me 


Aham te etam panham byakarissami” ti. 
and I will answer them for you.” 


“Labhatayasma narado etam panham. 
“By all means, Venerable Narada, try these questions. 


Pucchamaham ayasmantam naradam etam panham. 
I’ll ask you 


Byakarotu ca me ayasma narado etam panham. 
and you can answer them for me.” 


Annatreva, avuso narada, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato naradassa 
paccattameva nanam: 

(Savittha repeats exactly the same series of questions, and 
Narada answers just as Musila did.) 


‘jatipaccaya jaramaranan’” ti? 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 


‘jatipaccaya jaramaranan’ "ti. 


“Annatreva, avuso narada, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato naradassa 
paccattameva nanam— 


bhavapaccaya jati ... pe ... 
avijjapaccaya sankhara” ti? 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 


‘avijjapaccaya sankhara’ ti. 


“Annatreva, avuso narada, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato naradassa 
paccattameva nanam: 


‘jatinirodha jaramarananirodho’” ti? 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 


‘jatinirodha jaramarananirodho’ "ti. 


“Annatreva, avuso narada, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato naradassa 
paccattameva nanam: 


‘bhavanirodha jatinirodhoti ... pe ... 
avijjanirodha sankharanirodho’” ti? 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 


‘avijjanirodha sankharanirodho’” ti. 


“Annatreva, avuso narada, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya atthayasmato naradassa 
paccattameva nanam: 

“Reverend Narada, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration, do you know for yourself that 


‘bhavanirodho nibbanan’” ti? 
the cessation of continued existence is extinguishment?” 


“Annatreva, avuso pavittha, saddhaya annatra ruciya 
annatra anussava annatra akaraparivitakka annatra 
ditthinijjhanakkhantiya ahametam janami ahametam 
passami: 

“Reverend Savittha, apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 


after consideration, I know and see that 


‘bhavanirodho nibbanan’ "ti. 
the cessation of continued existence is extinguishment.” 


“Tenahayasma narado araham khinasavo’” ti? 
“Then Venerable Narada is a perfected one, with 
defilements ended.” 


“‘Bhavanirodho nibbanan’ti kho me, avuso, 
yathabhutam sammappannaya sudittham, na camhi 
araham khinasavo. 

“T have truly seen clearly with right wisdom that the 
cessation of continued existence is extinguishment. Yet I am 
not a perfected one. 


Seyyathapi, avuso, kantaramagge udapano, tatra 
nevasSa rajju na udakavarako. 

Suppose there was a well on a desert road that had neither 
rope nor bucket. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito, so tam 
udapanam olokeyya. 

Then along comes a person struggling in the oppressive 
heat, weary, thirsty, and parched. 


Tassa ‘udakan’ti hi kho nanam assa, na ca kayena 
phusitva vihareyya. 

They’d know that there was water, but they couldn’t 
physically touch it. 


Evameva kho, avuso, ‘bhavanirodho nibbanan’ti 
yathabhutam sammappannaya sudittham, na camhi 
araham khinasavo’ ti. 


In the same way, I have truly seen clearly with right wisdom 
that the cessation of continued existence is extinguishment. 
Yet Iam not a perfected one.” 


Evam vutte, ayasma anando ayasmantam pavittham 
etadavoca: 

When he said this, Venerable Ananda said to Venerable 
Savittha, 


“evamvadi tvam, avuso pavittha, ayasmantam 
naradam kim vadesi” ti? 

“Reverend Savittha, what do you have to say to Venerable 
Narada when he speaks like this?” 


“Evamvadaham, avuso ananda, ayasmantam naradam 
na kinci vadami annatra kalyana annatra kusala’ ti. 
“Reverend Ananda, I have nothing to say to Venerable 
Narada when he speaks like this, except what is good and 
wholesome.” 


Atthamam. 


12.69. 69. Upayantisutta - 69. 
Surge 


7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho ... pe ... 


“mahasamuddo, bhikkhave, upayanto mahanadiyo 
upayapeti, mahanadiyo upayantiyo kunnadiyo 
upayapenti, kunnadiyo upayantiyo mahasobbhe 
upayapenti, mahasobbha upayanta kusobbhe 
upayapenti. 

“Mendicants, when the ocean surges it makes the rivers 
surge. When the rivers surge they make the streams surge. 
When the streams surge they make the lakes surge. When 
the lakes surge they make the ponds surge. 


Evameva kho, bhikkhave, avijja upayanti sankhare 
upayapeti, sankhara upayanta vinnanam upayapenti, 
vinnanam upayantam namarupam upayapeti, 
namarupam upayantam salayatanam upayapeti, 
salayatanam upayantam phassam upayapeti, phasso 
upayanto vedanam upayapeti, vedana upayanti 
tanham upayapeti, tanha upayanti upadanam 
upayapeti, upadanam upayantam bhavam upayapeti, 
bhavo upayanto jatim upayapeti, jati upayanti 
jaramaranam upayapeti. 


In the same way, when ignorance surges it makes choices 
surge. When choices surge they make consciousness surge. 
When consciousness surges it makes name and form surge. 
When name and form surge they make the six sense fields 
surge. When the six sense fields surge they make contact 
surge. When contact surges it makes feeling surge. When 
feeling surges it makes craving surge. When craving surges 
it makes grasping surge. When grasping surges it makes 
continued existence surge. When continued existence 
surges it makes rebirth surge. When rebirth surges it 
makes old age and death surge. 


Mahasamuddo, bhikkhave, apayanto mahanadiyo 
apayapeti, mahanadiyo apayantiyo kunnadiyo 
apayapenti, kunnadiyo apayantiyo mahasobbhe 
apayapenti, mahasobbha apayanta kusobbhe 
apayapenti. 

When the ocean recedes it makes the rivers recede. When 
the rivers recede they make the streams recede. When the 
streams recede they make the lakes recede. When the lakes 
recede they make the ponds recede. 


Evameva kho, bhikkhave, avijja apayanti sankhare 
apayapeti, sankhara apayanta vinnanam apayapenti, 
vinnanam apayantam namarupam apayapeti, 
namarupam apayantam salayatanam apayapeti, 
salayatanam apayantam phassam apayapeti, phasso 
apayanto vedanam apayapeti, vedana apayanti 
tanham apayapeti, tanha apayanti upadanam 
apayapeti, upadanam apayantam bhavam apayapeti, 
bhavo apayanto jatim apayapeti, jati apayanti 
jaramaranam apayapeti’ ti. 

In the same way, when ignorance recedes it makes choices 
recede. When choices recede they make consciousness 
recede. When consciousness recedes it makes name and 
form recede. When name and form recede they make the 


six sense fields recede. When the six sense fields recede 
they make contact recede. When contact recedes it makes 
feeling recede. When feeling recedes it makes craving 
recede. When craving recedes it makes grasping recede. 
When grasping recedes it makes continued existence 
recede. When continued existence recedes it makes rebirth 
recede. When rebirth recedes it makes old age and death 
recede.” 


Navamam. 


12.70. 70. 
Susimaparibbajakasutta - 70. 


The Wanderer Susima 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena bhagava sakkato hoti 
garukato manito pujito apacito labhi 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

Now at that time the Buddha was honored, respected, 
revered, venerated, and esteemed. And he received robes, 
alms-food, lodgings, and medicines and supplies for the 
Sick. 


Bhikkhusamghopi sakkato hoti garukato manito 
pujito apacito labhi 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

And the mendicant Sangha was also honored, respected, 
revered, venerated, and esteemed. And they received 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


Annatitthiya pana paribbajaka asakkata honti 
agarukata amanita apujita anapacita, na labhino 


civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

But the wanderers who followed other paths were not 
honored, respected, esteemed, revered, and venerated. 
And they didn’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Tena kho pana samayena susimo paribbajako 
rajagahe pativasati mahatiya paribbajakaparisaya 
saddhim. 

Now at that time the wanderer Susima was residing at 
Rajagaha together with a large community of wanderers. 


Atha kho susimassa paribbajakassa parisa susimam 
paribbajakam etadavocum: 
Then his community said to Susima, 


“ehi tvam, avuso susima, samane gotame 
brahmacariyam Cara. 

“Reverend Susima, please live the spiritual life with the 
ascetic Gotama. 


Tvam dhammam pariyapunitva amhe vaceyyasi. 
Memorize that teaching and have us recite it with you. 


Tam mayam dhammam pariyapunitva gihinam 
bhasissama. 
When we’ve memorized it we’ll recite it to the laity. 


Evam mayampi sakkata bhavissama garukata manita 
pujita apacita labhino 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanan’" ti. 

In this way we too will be honored, respected, esteemed, 
revered, and venerated. And we’ll receive robes, alms-food, 
lodgings, and medicines and supplies for the sick.” 


“Evamavuso” ti kho susimo paribbajako sakaya 
parisaya patissunitva yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

“Yes, reverends,” replied Susima. Then he went to 
Venerable Ananda, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho susimo 
paribbajako ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda, 


“icchamaham, avuso ananda, imasmim 
dhammavinaye brahmacariyam caritun’ ti. 
“Reverend Ananda, I wish to live the spiritual life in this 
teaching and training.” 


Atha kho ayasma anando susimam paribbajakam 
adaya yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 

Then Ananda took Susima to the Buddha, bowed, sat down 
to one side, and said to him, 


“ayam, bhante, susimo paribbajako evamaha: 
“Sir, this wanderer Susima says that 


‘icchamaham, avuso ananda, imasmim 
dhammavinaye brahmacariyam caritun’” ti. 

he wishes to live the spiritual life in this teaching and 
training.” 


“Tenahananda, susimam pabbajetha’ ti. 


“Well then, Ananda, give Susima the going forth.” 


Alattha kho susimo paribbajako bhagavato santike 
pabbajjam, alattha upasampadam. 

And the wanderer Susima received the going forth, the 
ordination in the Buddha’s presence. 


Tena kho pana samayena sambahulehi bhikkhuhi 
bhagavato santike anna byakata hoti: 
Now at that time several mendicants had declared their 
enlightenment in the Buddha’s presence: 


“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanama’ ti. 

“We understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Assosi kho ayasma susimo: 
Venerable Susima heard about this. 


“sambahulehi kira bhikkhuhi bhagavato santike 
anna byakata: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanama’” ti. 


Atha kho ayasma susimo yena te bhikkhu 
tenupasankami; upasankamitva tehi bhikkhuhi 
saddhim sammodi. 

He went up to those mendicants, and exchanged greetings 
with them. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
susimo te bhikkhu etadavoca: 


When the greetings and polite conversation were over, he 
sat down to one side and said to those mendicants, 


“saccam kirayasmantehi bhagavato santike anna 
byakata: 

“Ts it really true that the venerables have declared 
enlightenment in the Buddha’s presence?” 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanama” ti? 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta anekavihitam iddhividham paccanubhotha— 
ekopi hutva bahudha hotha, bahudhapi hutva eko 
hotha; avibhavam, tirobhavam, tirokuttam 
tiropakaram tiropabbatam asajjamana gacchatha, 
seyyathapi akase; pathaviyapi ummujjanimujjam 
karotha, seyyathapi udake; udakepi abhijjamane 
gacchatha, seyyathapi pathaviyam; akasepi 
pallankena kamatha, seyyathapi pakkhi sakuno; 
imepi candimasuriye evammahiddhike 
evammahanubhave panina parimasatha parimajjatha, 
yava brahmalokapi kayena vasam vattetha” ti? 

“But knowing and seeing thus, do you wield the many kinds 
of psychic power? That is, multiplying yourselves and 
becoming one again; going unimpeded through a wall, a 
rampart, or a mountain as if through space; diving in and 
out of the earth as if it were water; walking on water as if it 
were earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful. Do you control the body as far as the 
Brahma realm?” 


“No hetam, avuso”. 
“No, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunatha dibbe ca 
manuse Ca ye dure santike ca” ti? 

“Well, knowing and seeing thus do you, with clairaudience 
that is purified and superhuman, hear both kinds of sounds, 
human and divine, whether near or far?” 


“No hetam, avuso”. 
“No, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta parasattanam parapuggalanam cetasa ceto 
paricca pajanatha—saragam va cittam saragam 
cittanti pajanatha; vitaragam va cittam vitaragam 
cittanti pajanatha; sadosam va cittam sadosam 
cittanti pajanatha; vitadosam va cittam vitadosam 
cittanti pajanatha; samoham va cittam samoham 
cittanti pajanatha; vitamoham va cittam vitamoham 
cittanti pajanatha; sankhittam va cittam sankhittam 
cittanti pajanatha; vikkhittam va cittam vikkhittam 
cittanti pajanatha; mahaggatam va cittam 
mahaggatam cittanti pajanatha; amahaggatam va 
cittam amahaggatam cittanti pajanatha; sauttaram va 
cittam sauttaram cittanti pajanatha; anuttaram va 
cittam anuttaram cittanti pajanatha; samahitam va 
cittam samahitam cittanti pajanatha; asamahitam va 
cittam asamahitam cittanti pajanatha; vimuttam va 
cittam vimuttam cittanti pajanatha; avimuttam va 
cittam avimuttam cittanti pajanatha” ti? 

“Well, knowing and seeing thus, do you understand the 
minds of other beings and individuals, having 
comprehended them with your mind? Do you understand 


mind with greed as ‘mind with greed’, and mind without 
greed as ‘mind without greed’? Do you understand mind 
with hate as ‘mind with hate’, and mind without hate as 
‘mind without hate’? Do you understand mind with delusion 
as ‘mind with delusion’, and mind without delusion as ‘mind 
without delusion’? Do you understand constricted mind as 
‘constricted mind’, and scattered mind as ‘scattered mind’? 
Do you understand expansive mind as ‘expansive mind’, and 
unexpansive mind as ‘unexpansive mind’? Do you 
understand mind that is not supreme as ‘mind that is not 
supreme’, and mind that is supreme as ‘mind that is 
supreme’? Do you understand mind immersed in samadhi 
as ‘mind immersed in samadhi’, and mind not immersed in 
samadhi as ‘mind not immersed in samadhi’? Do you 
understand freed mind as ‘freed mind’, and unfreed mind 
as ‘unfreed mind’?” 


“No hetam, avuso”. 
“No, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta anekavihitam pubbenivasam anussaratha, 
seyyathidam—ekampi jatim dvepi jatiyo tissopi jatiyo 
catassopi jatiyo pancapi jatiyo dasapi jatiyo visampi 
jatiyo timsampi jatiyo cattarisampi jatiyo pannasampi 
jatiyo jatisatampi jatisahassampi jatisatasahassampi, 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhapatisamved1 evamayupariyanto, so 
tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhapatisamved1 evamayupariyanto, so 
tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussaratha” ti? 


“Well, knowing and seeing thus, do you recollect many 
kinds of past lives. That is: one, two, three, four, five, ten, 
twenty, thirty, forty, fifty, a hundred, a thousand, a hundred 
thousand rebirths; many eons of the world contracting, 
many eons of the world expanding, many eons of the world 
contracting and expanding? Do you remember: “There, I 
was named this, my clan was that, I looked like this, and 
that was my food. This was how I felt pleasure and pain, and 
that was how my life ended. When I passed away from that 
place I was reborn somewhere else. There, too, I was 
named this, my clan was that, I looked like this, and that 
was my food. This was how I felt pleasure and pain, and that 
was how my life ended. When I passed away from that place 
I was reborn here.’ Do you recollect your many kinds of 
past lives, with features and details?” 


“No hetam, avuso”. 
“No, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta dibbena cakkhuna visuddhena 
atikkantamanusakena satte passatha cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanatha: ‘ime vata 
bhonto satta kayaduccaritena samannagata 
vaciduccaritena samannagata manoduccaritena 
Samannagata, ariyanam upavadaka micchaditthika 
micchaditthikammasamadana, te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna; ime va pana bhonto satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata, ariyanam 
anupavadaka sammaditthika 
sammaditthikammasamadana te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti, 
iti dibbena cakkhuna visuddhena 


atikkantamanusakena satte passatha cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanatha’” ti? 

“Well, knowing and seeing thus, do you, with clairvoyance 
that is purified and superhuman, see sentient beings 
passing away and being reborn—inferior and superior, 
beautiful and ugly, in a good place or a bad place—and 
understand how sentient beings are reborn according to 
their deeds? “These dear beings did bad things by way of 
body, speech, and mind. They spoke ill of the noble ones; 
they had wrong view; and they chose to act out of that 
wrong view. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they chose to 
act out of that right view. When their body breaks up, after 
death, they’re reborn in a good place, a heavenly realm.’ 
And so, with clairvoyance that is purified and superhuman, 
do you see sentient beings passing away and being reborn 
—inferior and superior, beautiful and ugly, in a good place 
or a bad place. And do you understand how sentient beings 
are reborn according to their deeds?” 


“No hetam, avuso”. 
“No, reverend.” 


“Api pana tumhe ayasmanto evam jananta evam 
passanta ye te santa vimokkha atikkamma rupe 
aruppa, te kayena phusitva viharatha” ti? 

“Well, knowing and seeing thus, do you have direct 
meditative experience of the peaceful liberations that are 
formless, transcending form?” 


“No hetam, avuso”. 
“No, reverend.” 


“Ettha dani ayasmanto idanca veyyakaranam 
imesanca dhammanam asamapatti; idam no, avuso, 
kathan’” ti? 

“Well now, venerables, how could there be sucha 
declaration when these things are not attained?” 


“Pannavimutta kho mayam, avuso susima’” ti. 
“Reverend Susima, we are freed by wisdom.” 


“Na khvaham imassa ayasmantanam sankhittena 
bhasitassa vittharena attham ajanami. 

“T don’t understand the detailed meaning of what you have 
said in brief. 


Sadhu me ayasmanto tatha bhasantu yathaham 
imassa ayasmantanam sankhittena bhasitassa 
vittharena attham ajaneyyan’" ti. 

Please teach me this matter so I can understand the 
detailed meaning.” 


“Ajaneyyasi va tvam, avuso susima, na va tvam 
ajaneyyasi atha kho pannavimutta mayan’ ti. 
“Reverend Susima, whether you understand or not, we are 
freed by wisdom.” 


Atha kho ayasma susimo utthayasana yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Susima went to the Buddha, bowed, sat down to one 
side, 


Ekamantam nisinno kho ayasma susimo yavatako tehi 
bhikkhuhi saddhim ahosi kathasallapo tam sabbam 
bhagavato arocesi. 


and informed the Buddha of all he had discussed with those 
mendicants. 


“Pubbe kho, susima, dhammatthitinanam, paccha 
nibbane nanan’ ti. 

“Susima, first comes knowledge of the stability of natural 
principles. Afterwards there is knowledge of 
extinguishment.” 


“Na khvaham, bhante, imassa bhagavata samkhittena 
bhasitassa vittharena attham ajanami. 

“Sir, I don’t understand the detailed meaning of what you 
have said in brief. 


Sadhu me, bhante, bhagava tatha bhasatu yathaham 
imassa bhagavata samkhittena bhasitassa vittharena 
attham ajaneyyan’ ti. 

Please teach me this matter so I can understand the 
detailed meaning.” 


“Ajaneyyasi va tvam, susima, na va tvam ajaneyyasi, 
atha kho dhammatthitinanam pubbe, paccha nibbane 
nanam. 

“Reverend Susima, whether you understand or not, first 
comes knowledge of the stability of natural principles. 
Afterwards there is knowledge of extinguishment. 


Tam kim mannasi, susima, 
What do you think, Susima? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedana nicca va anicca va” ti? 
“Is feeling permanent or impermanent?” 


“Anicca, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sanna nicca va anicca va” ti? 
“Is perception permanent or impermanent?” 


“Anicca, bhante” ... pe ... 
“Impermanent, sir.” ... 


“sankhara nicca va anicca va” ti? 
“Are choices permanent or impermanent?” 


“Anicca, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if they’re impermanent, are they suffering or 
happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if they’re impermanent, suffering, and perishable, are 
they fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vinnanam niccam va aniccam va” ti? 
“Is consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, susima, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam netam mama 
nesohamasmi na meso attati; evametam yathabhutam 
Sammappannaya datthabbam. 

“So, Susima, you should truly see any kind of form at all— 
past, future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana atitanagatapaccuppanna ajjhattam va 
bahiddha va olarika va sukhuma va hina va panita va 
ya dure santike va, sabba vedana netam mama 


nesohamasmi na meso attati; evametam yathabhutam 
Sammappannaya datthabbam. 

You should truly see any kind of feeling at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* feeling—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci sanna ... pe ... 

You should truly see any kind of perception at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* perception—with 
right understanding: “This is not mine, I am not this, this is 
not my self.’ 


ye keci sankhara atitanagatapaccuppanna ajjhattam 
va bahiddha va olarika va sukhuma va hina va panita 
va ye dure santike va, sabbe sankhara netam mama 
nesohamasmi na meso attati; evametam yathabhutam 
Sammappannaya datthabbam. 

You should truly see any kind of choices at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all choices*—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam netam mama nesohamasmi na meso attati; 
evametam yathabhutam sammappannaya 
datthabbam. 

You should truly see any kind of consciousness at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* consciousness—with 


right understanding: “This is not mine, I am not this, this is 
not my self.’ 


Evam passam, susima, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati, viraga vimuccati, vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


‘Jatipaccaya jaramaranan’ti, susima, passasi” ti? 
Susima, do you see that rebirth is a condition for old age 
and death?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Bhavapaccaya jati’ti, susima, passas1” ti? 
“Do you see that continued existence is a condition for 
rebirth?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Upadanapaccaya bhavo’ti, susima, passasi” ti? 
“Do you see that grasping is a condition for continued 
existence?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Tanhapaccaya upadanan’ti, susima, passasi” ti? 
“Do you see that craving is a condition for grasping?” 


“Evam, bhante”. 
“Yes, sir.” 


“Vedanapaccaya tanhati ... 
“Do you see that feeling is a condition for craving ... 


phassapaccaya vedanati ... 
contact is a condition for feeling ... 


salayatanapaccaya phassoti ... 
the six sense fields are conditions for contact ... 


namarupapaccaya Salayatananti ... 
name and form are conditions for the six sense fields ... 


vinnanapaccaya namarupanti ... 
consciousness is a condition for name and form ... 


sankharapaccaya vinnananti ... 

choices are a condition for consciousness ... 
avijjapaccaya sankharati, susima, passasi” ti? 
ignorance is a condition for choices?” 


“Evam, bhante”. 
“Yes, Sir.” 


et 


Jatinirodha jaramarananirodho’ti, susima, 
passasi” ti? 

“Do you see that when rebirth ceases old age and death 
cease?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Bhavanirodha jatinirodho’ti susima, passasi” ti? 
“Do you see that when continued existence ceases rebirth 
ceases?” 


“Evam, bhante”. 
“Yes, sir.” 


“Upadananirodha bhavanirodhoti ... 
“Do you see that when grasping ceases continued existence 
ceases ... 


tanhanirodha upadananirodhoti ... 
when craving ceases, grasping ceases ... 


vedananirodha tanhanirodhoti ... 
when feeling ceases, craving ceases ... 


phassanirodha vedananirodhoti ... 
when contact ceases, feeling ceases ... 


salayatananirodha phassanirodhoti ... 
when the six sense fields cease, contact ceases ... 


namarupanirodha salayatananirodhoti ... 
when name and form cease, the six sense fields cease ... 


vinnananirodha namarupanirodhoti ... 


when consciousness ceases name and form cease ... 


sankharanirodha vinnananirodhoti ... 
when choices cease consciousness Ceases ... 


avijjanirodha sankharanirodhoti, susima, passasi” ti? 
when ignorance ceases choices cease?” 


“Evam, bhante”. 
“Yes, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
anekavihitam iddhividham paccanubhosi—ekopi 
hutva bahudha hosi, bahudhapi hutva eko hosi; 
avibhavam, tirobhavam, tirokuttam tiropakaram 
tiropabbatam asajjamano gacchasi, seyyathapi akase; 
pathaviyapi ummujjanimujjam Karosi, seyyathapi 
udake; udakepi abhijjamano gacchasi, seyyathapi 
pathaviyam; akasepi pallankena kamasi, seyyathapi 
pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimasasi parimajjasi, yava brahmalokapi kayena 
vasam vattesi” ti? 

“But knowing and seeing thus, do you wield the many kinds 
of psychic power? ...” 


“No hetam, bhante”. 
“No, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunasi dibbe ca 
manuse Ca ye dure santike ca” ti? 

“Well, knowing and seeing thus do you, with clairaudience 
that is purified and superhuman, hear both kinds of sounds, 
human and divine, whether near or far?” 


“No hetam, bhante”. 
“No, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
parasattanam parapuggalanam cetasa ceto paricca 
pajanasi—saragam va cittam saragam cittanti 
pajanasi ... pe ... vimuttam va cittam vimuttam 
cittanti pajanasi” ti? 

“Well, knowing and seeing thus, do you understand the 
minds of other beings and individuals, having 
comprehended them with your mind? ...” 


“No hetam, bhante”. 
“No, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
anekavihitam pubbenivasam anussarasi, seyyathidam 
—ekampi jatim ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarasi” ti? 

“Well, knowing and seeing thus, do you recollect many 
kinds of past lives, with features and details?” 


“No hetam, bhante”. 
“No, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
dibbena cakkhuna visuddhena atikkantamanusakena 
satte passasi Cavamane ... pe ... yathakammupage 
satte pajanas1” ti? 

“Well, knowing and seeing thus, do you, with clairvoyance 
that is purified and superhuman, see sentient beings 
passing away and being reborn ... according to their 
deeds?” 


“No hetam, bhante”. 


“No, sir.” 


“Api pana tvam, susima, evam jananto evam passanto 
ye te santa vimokkha atikkamma rupe aruppa, te 
kayena phusitva viharasi” ti? 

“Well, knowing and seeing thus, do you have direct 
meditative experience of the peaceful liberations that are 
formless, transcending form?” 


“No hetam, bhante”. 
“No, sir.” 


“Ettha dani, susima, idanca veyyakaranam imesanca 
dhammanam asamapatti, idam no, susima, kathan” ti? 
“Well now, Susima, how could there be such a declaration 
when these things are not attained?” 


Atha kho ayasma susimo bhagavato padesu sirasa 
nipatitva bhagavantam etadavoca: 

Then Venerable Susima bowed with his head at the 
Buddha’s feet and said, 


“accayo mam, bhante, accagama yathabalam 
yathamulham yathaakusalam, ywaham evam 
svakkhate dhammavinaye dhammatthenako 
pabbajito. 

“IT have made a mistake, sir. It was foolish, stupid, and 
unskillful of me to go forth as a thief in such a well- 
explained teaching and training. 


Tassa me, bhante, bhagava accayam accayato 
patigganhatu ayatim samvaraya’ ti. 

Please, sir, accept my mistake for what it is, so I will restrain 
myself in future.” 


“Taggha tvam, susima, accayo accagama yathabalam 
yathamulham yathaakusalam, yo tvam evam 
svakkhate dhammavinaye dhammatthenako 
pabbajito. 

“Indeed, Susima, you made a mistake. It was foolish, stupid, 
and unskillful of you to go forth as a thief in such a well- 
explained teaching and training. 


Seyyathapi, susima, coram agucarim gahetva ranno 
dasseyyum: 

Suppose they were to arrest a bandit, a criminal and 
present him to the king, saying: 


‘ayam te, deva, coro aguCar1, imassa yam icchasi tam 
dandam panehr'ti. 

‘Your Majesty, this is a bandit, a criminal. Punish him as you 
will.’ 


Tamenam raja evam vadeyya: 
The king would say: 


‘gacchatha, bho, imam purisam dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathiyaya rathiyam singhatakena singhatakam 
parinetva dakkhinena dvarena nikkhametva 
dakkhinato nagarassa sisam chindatha’ti. 

‘Go, my men, and tie this man’s arms tightly behind his back 
with a strong rope. Shave his head and march him from 
street to street and from square to square to the beating of 
a harsh drum. Then take him out the south gate and there, 
to the south of the city, chop off his head.’ 


Tamenam ranno purisa dalhaya rajjuya pacchabaham 
galhabandhanam bandhitva khuramundam karitva 
kharassarena panavena rathiyaya rathiyam 


singhatakena singhatakam parinetva dakkhinena 
dvarena nikkhametva dakkhinato nagarassa sisam 
chindeyyum. 

The king’s men would do as they were told. 


Tam kim mannasi, susima, 
What do you think, Susima? 


api nu so puriso tatonidanam dukkham domanassam 
patisamvediyetha’” ti? 

Wouldn’t that man experience pain and distress because of 
that?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yam kho so, susima, puriso tatonidanam dukkham 
domanassam patisamvediyetha. 

“Although that man would experience pain and distress 
because of that, 


Ya evam svakkhate dhammavinaye 
dhammatthenakassa pabbajja, ayam tato 
dukkhavipakatara ca katukavipakatara Ca, api ca 
vinipataya samvattati. 

going forth as a thief in such a well-explained teaching and 
training has a more painful and bitter result. And it even 
leads to the underworld. 


Yato ca kho tvam, susima, accayam accayato disva 
yathadhammam patikarosi tam te mayam 
patigganhama. 

But since you have recognized your mistake for what it is, 
and have dealt with it properly, I accept it. 


Vuddhi hesa, susima, ariyassa vinaye yo accayam 
accayato disva yathadhammam patikaroti, ayatinca 
SaMmvaram apajjati” ti. 

For it is growth in the training of the noble one to recognize 
a mistake for what it is, deal with it properly, and commit to 
restraint in the future.” 

Dasamam. 

Mahavaggo sattamo. 

Dve assutavata vutta, 

puttamamsena Caparam; 

Atthirago ca nagaram, 

sammasam nalakalapiyam; 


Kosambi upayanti Ca, 


dasamo susimena Cati. 


12.71.71. Jaramaranasutta - 71. 
Old Age and Death 


8. Samanabrahmanavagga - 8. Ascetics and Brahmins 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava ... pe ... 


“ye hi keci, bhikkhave, samana va brahmana va 
jaramaranam nappajananti, jaramaranasamudayam 
nappajananti, jaramarananirodham nappajananti, 
jaramarananirodhagaminim patipadam nappajananti, 
“Mendicants, there are ascetics and brahmins who don’t 
understand old age and death, their origin, their cessation, 
and the practice that leads to their cessation. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
jaramaranam pajananti ... pe ... patipadam pajananti, 
There are ascetics and brahmins who do understand old 
age and death, their origin, their cessation, and the 
practice that leads to their cessation. 


te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


(Suttanto eko.) 


Pathamam. 


12.72-81. 72-81. 
Jatisuttadidasaka - 72-81. A Set 
of Ten on Rebirth, Etc. 


8. Samanabrahmanavagga - 8. Ascetics and Brahmins 


“Savatthiyam viharati. 
At Savatthi. 


Jatim nappajananti ... pe .... 
“... they don’t understand rebirth ... 


“Bhavam nappajananti ... pe .... 
continued existence ... 


“Upadanam nappajananti ... pe .... 
grasping ... 


“Tanham nappajananti ... pe .... 
craving ... 


“Vedanam nappajananti ... pe .... 
feeling ... 


“Phassam nappajananti ... pe .... 
contact ... 


“Salayatanam nappajananti ... pe .... 
the six sense fields ... 


“Namarupam nappajananti ... pe .... 
name and form ... 


“Vinnanam nappajananti ... pe .... 
CONSCIOUSNESS ... 


“Sankhare nappajananti, sankharasamudayam 
nappajananti, sankharanirodham nappajananti, 
sankharanirodhagaminim patipadam nappajananti ... 
pe ... 

choices ... 


pajananti ... pe ... 
... they understand ...” 


sayam abhinna sacchikatva upasampajja viharanti” ti. 
Ekadasamam. 

Samanabrahmanavaggo atthamo. 

Paccayekadasa vutta, 

catusaccavibhajjana; 

Samanabrahmanavaggo, 

nidane bhavati atthamo. 

Buddho aharo dasabalo, 

Kalaro gahapatipancamo; 

Dukkhavaggo mahavaggo, 


Atthamo samanabrahmanoti. 


12.82. 82. Satthusutta - 82. The 


Teacher 
9. Antarapeyyala - 9. Incorporated Abbreviation Series 


Savatthiyam viharati. 
At Savatthi. 


“Jaramaranam, bhikkhave, ajanata apassata 
yathabhutam jaramarane yathabhttam nanaya sattha 
pariyesitabbo; 

“Mendicants, one who does not truly know or see old age 
and death should seek the Teacher so as to truly know old 
age and death. 


jaramaranasamudayam ajanata apassata 
yathabhutam jaramaranasamudaye yathabhutam 
nanaya Sattha pariyesitabbo; 

One who does not truly know or see the origin of old age 
and death should seek the Teacher so as to truly know the 
origin of old age and death. 


jaramarananirodham ajanata apassata yathabhutam 
jaramarananirodhe yathabhttam nanaya sattha 
pariyesitabbo; 

One who does not truly know or see the cessation of old age 
and death should seek the Teacher so as to truly know the 
cessation of old age and death. 


jaramarananirodhagaminim patipadam ajanata 
apassata yathabhutam jaramarananirodhagaminiya 
patipadaya yathabhttam nanaya sattha 
pariyesitabbo’ ti. 

One who does not truly know or see the practice that leads 
to the cessation of old age and death should seek the 


Teacher so as to truly know the practice that leads to the 
cessation of old age and death.” 


(Suttanto eko.) (82:353) 
Pathamam. 


(Sabbesam peyyalo evam vittharetabbo.) 
(All the abbreviated texts should be expanded in full.) 


12.83-92. 83-92. 
Dutiyasatthusuttadidasaka - 83- 
92. The Teacher (2nd) 


9. Antarapeyyala - 9. Incorporated Abbreviation Series 


“Jatim, bhikkhave, ajanata apassata yathabhutanm ... 
pe .... (83:35 4) 
“Mendicants, one who does not truly know or see rebirth ... 


“Bhavam, bhikkhave, ajanata apassata yathabhutam 
.. pe .... (84:355) 
continued existence ... 


“Upadanam, bhikkhave, ajanata apassata 
yathabhutan. ... pe .... (85:356) 
grasping ... 


“Tanham, bhikkhave, ajanata apassata yathabhutam 
.. pe .... (86:357) 
craving ... 


“Vedanam, bhikkhave, ajanata apassata yathabhutam 
.. pe .... (87:358) 
feeling ... 


“Phassam, bhikkhave, ajanata apassata yathabhutam 
.. pe .... (88:359) 
contact ... 


“Salayatanam, bhikkhave, ajanata apassata 
yathabhutan ... pe .... (89:360) 
the six sense fields ... 


“Namarupam, bhikkhave, ajanata apassata 
yathabhutan ... pe .... (90:361) 
name and form ... 


“Vinnanam, bhikkhave, ajanata apassata 
yathabhutan ... pe .... (91 :362) 
CONSCIOUSNESS ... 


“Sankhare, bhikkhave, ajanata apassata yathabhutam 
sankharesu yathabhutam nanaya sattha 
pariyesitabbo; 

choices ...” 


sankharasamudayam ajanata apassata yathabhutam 
sankharasamudaye yathabhutam nanaya sattha 
pariyesitabbo; 


sankharanirodham ajanata apassata yathabhutam 
sankharanirodhe yathabhutam nanaya sattha 
pariyesitabbo; 


sankharanirodhagaminim patipadam ajanata 
apassata yathabhutam sankharanirodhagaminiya 
patipadaya yathabhutam nanaya sattha 
pariyesitabbo’ ti. (92:363) 


Ekadasamam. 


(Sabbesam catusaccikam katabbam.) 
(All should be treated according to the four truths.) 


12.93-213. 93. 
Sikkhasuttadipeyyalaekadasaka 

- 93-213. Sets of Eleven on 
Training, Etc. 

9. Antarapeyyala - 9. Incorporated Abbreviation Series 


“Jaramaranam, bhikkhave, ajanata apassata 
yathabhutam jaramarane yathabhttam nanaya 
sikkha karantya. 

“Mendicants, one who does not truly know or see old age 
and death should train so as to truly know old age and 
death. ... 


(93-103.: 364-374.) 
(93-103) 


(Peyyalo. Catusaccikam katabbam.) 
“Jaramaranam, bhikkhave, ajanata ... pe ... 


yogo karaniyo ... pe .... 
practice meditation ... 


(104-11 4.: 375-385.) 
(104-114) 


“Jaramaranam, bhikkhave, ajanata ... pe ... 


chando karaniyo ... pe .... 
arouse enthusiasm ... 


(115-1 25.: 386-396.) 
(115-125) 


“Jaramaranam, bhikkhave, 


ussolhi karaniya ... pe .... 
try vigorously ... 


(1 26-136.: 397-407.) 
(126-136) 


“Jaramaranam, bhikkhave, 


ajanata ... 


ajanata ... 


appativan1 karaniya ... pe .... 


persevere ... 


(137-1 47.: 408-418.) 
(137-147) 


“Jaramaranam, bhikkhave, 


ajanata ... 


atappam karantiyam ... pe .... 


be keen ... 


(148-158.: 419-429.) 
(148-158) 


“Jaramaranam, bhikkhave, 


viriyam karaniyam ... pe .... 


arouse energy ... 


(159-169.: 430-440.) 
(159-169) 


“Jaramaranam, bhikkhave, 


sataccam karaniyam ... pe . 


ajanata ... 


ajanata ... 


pe ... 


pe ... 


pe ... 


pe ... 


pe ... 


persist ... 


(170-180.: 441-451.) 
(170-180) 


“Jaramaranam, bhikkhave, ajanata ... pe ... 


sati karaniya ... pe .... 
be mindful ... 


(181-191.: 452-462.) 
(181-191) 


“Jaramaranam, bhikkhave, ajanata ... pe ... 


Sampajannam karaniyan ... pe .... 
employ situational awareness ... 


(1 92-202.: 463-473.) 
(192-202) 


“Jaramaranam, bhikkhave, ajanata ... pe ... 


appamado karaniyo ... pe .... 
be diligent ...” 


(203-213.: 474-484.) 
(203-2 13) 


Antarapeyyalo navamo. 
Sattha sikkha ca yogo Ca, 
chando ussolhipancami; 


Appativani yatappam, 


viriyam sataccamuccati; 

Sati ca sampajannanca, 

appamadena dvadasati. 

Suttanta antarapeyyala nitthita. 

Pare te dvadasa honti, 

sutta dvattimsa satani; 

Catusaccena te vutta, 
peyyalaantaramhi yeti. 
Antarapeyyalesu uddanam samattam. 


Nidanasamyuttam samattam. 
The Linked Discourses on causality are complete. 


13.01.1. Nakhasikhasutta -1.A 
Fingernail 
1. Abhisamayavagga - 1. Comprehension 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram, yo vayam maya paritto 
nakhasikhayam pamsu aropito, ayam va 
mahapathavi’ ti? 

Which is more: the little bit of dirt under my fingernail, or 
this great earth?” 


“Etadeva, bhante, bahutaram, yadidam mahapathavl. 
“Sir, the great earth is far more. 


Appamattako bhagavata paritto nakhasikhayam 
pamsu aropito. 
The little bit of dirt under your fingernail is tiny. 


Neva satimam kalam upeti na sahassimam kalam 
upeti na satasahassimam kalam upeti mahapathavim 
upanidhaya bhagavata paritto nakhasikhayam pamsu 
aropito’” ti. 

Compared to the great earth, it’s not nearly a hundredth, a 
thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; 

“In the same way, for a noble disciple accomplished in view, 
a person with comprehension, the suffering that’s over and 
done with is more, 


appamattakam avasittham. 
what’s left is tiny. 


Neva satimam kalam upeti na sahassimam kalam 
upeti na satasahassimam kalam upeti purimam 
dukkhakkhandham parikkhinam pariyadinnam 
upanidhaya yadidam sattakkhattumparamata. 
Compared to the mass of suffering in the past that’s over 
and done with, it’s not nearly a hundredth, a thousandth, or 
a hundred thousandth part, since there are at most seven 
more lives. 


Evam mahatthiyo kho, bhikkhave, 
dhammabhisamayo; 
That’s how very beneficial it is to comprehend the teaching 


evam mahatthiyo dhammacakkhupatilabho’ ti. 
and gain the vision of the teaching.” 


Pathamam. 


13.02. 2. Pokkharanisutta - 2. A 
Lotus Pond 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, pokkharani pannasayojanani 
ayamena pannasayojanani vittharena 
pannasayojanani ubbedhena, punna udakassa 
samatittika kakapeyya. 

“Mendicants, suppose there was a lotus pond that was fifty 
leagues long, fifty leagues wide, and fifty leagues deep, full 


to the brim so a crow could drink from it. 


Tato puriso kusaggena udakam uddhareyya. 
Then a person would pick up some water on the tip ofa 
blade of grass. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yam va kusaggena 
udakam ubbhatam yam va pokkharaniya udakan’” ti? 
Which is more: the water on the tip of the blade of grass, or 
the water in the lotus pond?” 


“Etadeva, bhante, bahutaram, yadidam pokkharaniya 
udakam. 
“Sir, the water in the lotus pond is certainly more. 


Appamattakam kusaggena udakam ubbhatam. 
The water on the tip of a blade of grass is tiny. 


Neva satimam kalam upeti na sahassimam kalam 
upeti na satasahassimam kalam upeti pokkharaniya 
udakam upanidhaya kusaggena udakam ubbhatan’"ti. 
Compared to the water in the lotus pond, it’s not nearly a 
hundredth, a thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; appamattakam avasittham. 

“In the same way, for a person with comprehension, a noble 
disciple accomplished in view, the suffering that’s over and 
done with is more, what’s left is tiny. 


Neva satimam kalam upeti na sahassimam kalam 
upeti na satasahassimam kalam upeti purimam 
dukkhakkhandham parikkhinam pariyadinnam 
upanidhaya, yadidam sattakkhattumparamata. 
Compared to the mass of suffering in the past that’s over 
and done with, it’s not nearly a hundredth, a thousandth, or 
a hundred thousandth part, since there are at most seven 
more lives. 


Evam mahatthiyo kho, bhikkhave, 
dhammabhisamayo; evam mahatthiyo 
dhammacakkhupatilabho’ ti. 

That’s how very beneficial it is to comprehend the teaching 
and gain the vision of the teaching.” 


Dutiyam. 


13.03.3. Sambhejjaudakasutta - 
3. Where the Waters Flow 
Together 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, yatthima mahanadiyo 
samsandanti samenti, seyyathidam— 

“Mendicants, there are places where the great rivers—the 
Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—come 
together and converge. 


ganga yamuna aciravati sarabhu mahi, tato puriso 
dve va tini va udakaphusitani uddhareyya. 

Suppose a person was to draw two or three drops of water 
from such a place. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yani va dve va tini va 
udakaphusitani ubbhatani yam va 
sambhejjaudakan” ti? 

Which is more: the two or three drops drawn out or the 
water in the confluence?” 


“Etadeva, bhante, bahutaram yadidam 
sambhejjaudakam; 
“Sir, the water in the confluence is certainly more. 


appamattakani dve va tini va udakaphusitani 
ubbhatani. 


The two or three drops drawn out are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 
sambhejjaudakam upanidhaya dve va tini va 
udakaphusitani ubbhatan1’ ti. 

Compared to the water in the confluence, it’s not nearly a 
hundredth, a thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Tatiyam. 


13.04. 4. 
Dutiyasambhejjaudakasutta - 4. 
Where the Waters Flow Together 
(2nd) 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, yatthima mahanadiyo 
samsandanti samenti, seyyathidam— 

“Mendicants, there are places where the great rivers—the 
Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—come 
together and converge. 


ganga yamuna aciravati sarabhu mahi, tam udakam 
parikkhayam pariyadanam gaccheyya thapetva dve va 
tini va udakaphusitani. 

Suppose that water dried up and evaporated except for two 
or three drops. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yam va 
sambhejjaudakam parikkhinam pariyadinnam yani va 
dve va tini va udakaphusitani avasitthani” ti? 

Which is more: the water in the confluence that has dried 
up and evaporated, or the two or three drops left?” 


“Etadeva, bhante, bahutaram sambhejjaudakam 
yadidam parikkhinam pariyadinnam; 


“Sir, the water in the confluence that has dried up and 
evaporated is certainly more. 


appamattakani dve va tini va udakaphusitani 
avasitthani. 
The two or three drops left are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 
sambhejjaudakam parikkhinam pariyadinnam 
upanidhaya dve va tini va udakaphusitani 
avasitthan1” ti. 

Compared to the water in the confluence that has dried up 
and evaporated, it’s not nearly a hundredth, a thousandth, 
or a hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Catuttham. 


13.05.5. Pathavisutta - 5. The 
Earth 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, puriso mahapathaviya satta 
kolatthimattiyo gulika upanikkhipeyya. 

“Mendicants, suppose a person was to place seven clay 
balls the size of jujube seeds on the great earth. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, ya va satta 
kolatthimattiyo gulika upanikkhitta ya va 
mahapathavi’ ti? 

Which is more: the seven clay balls the size of jujube seeds, 
or the great earth?” 


“Etadeva, bhante, bahutaram, yadidam mahapathavli; 
“Sir, the great earth is certainly more. 


appamattika satta kolatthimattiyo gulika 
upanikkhitta. 
The seven clay balls the size of jujube seeds are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 
mahapathavim upanidhaya satta kolatthimattiyo 
gulika upanikkhitta” ti. 

Compared to the great earth, it’s not nearly a hundredth, a 
thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 

“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 
dhammacakkhupatilabho’ ti. 


Pancamam. 


13.06. 6. Dutiyapathavisutta - 6. 
The Earth (2nd) 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, mahapathavi parikkhayam 
pariyadanam gaccheyya, thapetva satta 
kolatthimattiyo gulika. 

“Mendicants, suppose the great earth was worn away and 
eroded except for seven clay balls the size of jujube seeds. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yam va mahapathaviya 
parikkhinam pariyadinnam ya va satta 
kolatthimattiyo gulika avasittha” ti? 

Which is more: the great earth that has been worn away 
and eroded, or the seven clay balls the size of jujube seeds 
that are left?” 


“Etadeva, bhante, bahutaram, mahapathaviya, 
yadidam parikkhinam pariyadinnam; 

“Sir, the great earth that has been worn away and eroded is 
certainly more. 


appamattika satta kolatthimattiyo gulika avasittha. 
The seven clay balls the size of jujube seeds are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 


mahapathaviya parikkhinam pariyadinnam 
upanidhaya satta kolatthimattiyo gulika avasittha’” ti. 
Compared to the great earth that has been worn away and 
eroded, it’s not nearly a hundredth, a thousandth, ora 
hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Chattham. 


13.07.7. Samuddasutta - 7. The 


Ocean 
1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, puriso mahasamuddato dve 
va tini va udakaphusitani uddhareyya. 

“Mendicants, suppose a man was to draw up two or three 
drops of water from the ocean. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yani va dve va tini va 
udakaphusitani ubbhatani yam va mahasamudde 
udakan” ti? 

Which is more: the two or three drops drawn out or the 
water in the ocean?” 


“Etadeva, bhante, bahutaram, yadidam 
mahasamudde udakam; 
“Sir, the water in the ocean is certainly more. 


appamattakani dve va tini va udakaphusitani 
ubbhatani. 
The two or three drops drawn out are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 
mahasamudde udakam upanidhaya dve va tini va 
udakaphusitani ubbhatan1’ ti. 


Compared to the water in the ocean, it’s not nearly a 
hundredth, a thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Sattamam. 


13.08. 8. Dutiyasamuddasutta - 
8. The Ocean (2nd) 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, mahasamuddo parikkhayam 
pariyadanam gaccheyya, thapetva dve va tini va 
udakaphusitani. 

“Mendicants, suppose the water in the ocean dried up and 
evaporated except for two or three drops. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yam va mahasamudde 
udakam parikkhinam pariyadinnam yani va dve va 
tini va udakaphusitani avasitthan1” ti? 

Which is more: the water in the ocean that has dried up and 
evaporated, or the two or three drops left?” 


“Etadeva, bhante, bahutaram mahasamudde udakam, 
yadidam parikkhinam pariyadinnam; 

“Sir, the water in the ocean that has dried up and 
evaporated is certainly more. 


appamattakani dve va tini va udakaphusitani 
avasitthani. 
The two or three drops left are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti 
mahasamudde udakam parikkhinam pariyadinnam 


upanidhaya dve va tini va udakaphusitani 
avasitthan1” ti. 

Compared to the water in the ocean that has dried up and 
evaporated, it’s not nearly a hundredth, a thousandth, ora 
hundred thousandth part.” 


“Evameva kho, bhikkhave ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Atthamam. 


13.09. 9. Pabbatasutta - 9.A 


Mountain 
1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, puriso himavato 
pabbatarajassa satta sasapamattiyo pasanasakkhara 
upanikkhipeyya. 

“Mendicants, suppose a person was to place seven pebbles 
the size of mustard seeds on the Himalayas, the king of 
mountains. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, ya va satta 
Sasapamattiyo pasanasakkhara upanikkhitta yo va 
himava pabbataraja” ti? 

Which is more: the seven pebbles the size of mustard seeds, 
or the Himalayas, the king of mountains?” 


“Etadeva, bhante, bahutaram yadidam himava 
pabbataraja; 

“Sir, the Himalayas, the king of mountains, is certainly 
more. 


appamattika satta sasapamattiyo pasanasakkhara 
upanikkhitta. 
The seven pebbles the size of mustard seeds are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti himavantam 


pabbatarajanam upanidhaya satta sasapamattiyo 
pasanasakkhara upanikkhitta’ ti. 

Compared to the Himalayas, it’s not nearly a hundredth, a 
thousandth, or a hundred thousandth part.” 


“Evameva kho ... pe ... 
“In the same way, for a noble disciple, the suffering that’s 
over and done with is more ...” 


dhammacakkhupatilabho’ ti. 


Navamam. 


13.10.10. Dutiyapabbatasutta - 
10. A Mountain (2nd) 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, himava pabbataraja 
parikkhayam pariyadanam gaccheyya, thapetva satta 
Sasapamattiyo pasanasakkhara. 

“Mendicants, suppose the Himalayas, the king of 
mountains, was worn away and eroded except for seven 
pebbles the size of mustard seeds. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, yam va himavato 
pabbatarajassa parikkhinam pariyadinnam ya va 
satta sasapamattiyo pasanasakkhara avasittha” ti? 
Which is more: the portion of the Himalayas, the king of 
mountains, that has been worn away and eroded, or the 
seven pebbles the size of mustard seeds that are left?” 


“Etadeva, bhante, bahutaram himavato 
pabbatarajassa yadidam parikkhinam pariyadinnam; 
“Sir, the portion of the Himalayas, the king of mountains, 
that has been worn away and eroded is certainly more. 


appamattika satta sasapamattiyo pasanasakkhara 
avasittha. 
The seven pebbles the size of mustard seeds are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti himavato 
pabbatarajassa parikkhinam pariyadinnam 
upanidhaya satta sasapamattiyo pasanasakkhara 
avasittha’” ti. 

Compared to the Himalayas, it’s not nearly a hundredth, a 
thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; 

“In the same way, for a noble disciple accomplished in view, 
a person with comprehension, the suffering that’s over and 
done with is more, 


appamattakam avasittham. 
what’s left is tiny. 


Neva satimam kalam upeti na sahassimam kalam 
upeti na satasahassimam kalam upeti purimam 
dukkhakkhandham parikkhinam pariyadinnam 
upanidhaya yadidam sattakkhattumparamata. 
Compared to the mass of suffering in the past that’s over 
and done with, it’s not nearly a hundredth, a thousandth, or 
a hundred thousandth part, since there are at most seven 
more lives. 


Evam mahatthiyo kho, bhikkhave, 
dhammabhisamayo, evam mahatthiyo 
dhammacakkhupatilabho’ ti. 

That’s how very beneficial it is to comprehend the teaching 
and gain the vision of the teaching.” 


Dasamam. 


13.11.11. Tatiyapabbatasutta - 
11.A Mountain (3rd) 


1. Abhisamayavagga - 1. Comprehension 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, puriso sinerussa 
pabbatarajassa satta muggamattiyo pasanasakkhara 
upanikkhipeyya. 

“Mendicants, suppose a person was to place down on 
Sineru, the king of mountains, seven pebbles the size of 
mung beans. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram, ya va satta 
muggamattiyo pasanasakkhara upanikkhitta yo va 
sineru pabbataraja” ti? 

Which is more: the seven pebbles the size of mung beans, 
or Sineru, the king of mountains?” 


“Etadeva, bhante, bahutaram yadidam sineru 
pabbataraja; 
“Sir, Sineru, the king of mountains, is certainly more. 


appamattika satta muggamattiyo pasanasakkhara 
upanikkhitta. 
The seven pebbles the size of mung beans are tiny. 


Neva satimam kalam upenti na sahassimam kalam 
upenti na satasahassimam kalam upenti sinerum 


pabbatarajanam upanidhaya satta muggamattiyo 
pasanasakkhara upanikkhitta’ ti. 

Compared to Sineru, it’s not nearly a hundredth, a 
thousandth, or a hundred thousandth part.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa adhigamam 
upanidhaya 
annatitthiyasamanabrahmanaparibbajakanam 
adhigamo neva satimam kalam upeti na sahassimam 
kalam upeti na satasahassimam kalam upeti. 

“In the same way, compared with the achievements of a 
noble disciple accomplished in view, the achievements of 
the ascetics, brahmins, and wanderers who follow other 
paths is not nearly a hundredth, a thousandth, or a hundred 
thousandth part. 


Evam mahadhigamo, bhikkhave, ditthisampanno 
puggalo, evam mahabhinno’ ti. 

So great is the achievement of the person accomplished in 
view, so great is their direct knowledge.” 


Ekadasamam. 


Abhisamayasamyuttam samattam. 
The Linked Discourses on comprehension are complete. 


Nakhasikha pokkharani, 
sambhejjaudake ca dve; 
Dve pathavi dve samudda, 


tayo ca pabbatupamati. 


14.01.1. Dhatunanattasutta - 1. 


Diversity of Elements 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam vo, bhikkhave, desessami. 
“Mendicants, I will teach you the diversity of elements. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca, bhikkhave, dhatunanattam? 
“And what is the diversity of elements? 


Cakkhudhatu rupadhatu cakkhuvinnanadhatu, 
sotadhatu saddadhatu sotavinnanadhatu, ghanadhatu 
gandhadhatu ghanavinnanadhatu, jivhadhatu 
photthabbadhatu kayavinnanadhatu, manodhatu 
dhammadhatu manovinnanadhatu— 

The eye element, sight element, and eye consciousness 
element. The ear element, sound element, and ear 
consciousness element. The nose element, smell element, 
and nose consciousness element. The tongue element, taste 


element, and tongue consciousness element. The body 
element, touch element, and body consciousness element. 
The mind element, thought element, and mind 
consciousness element. 


idam vuccati, bhikkhave, dhatunanattan’ ti. 
This is called the diversity of elements.” 


Pathamam. 


14.02. 2. Phassananattasutta - 2. 


Diversity of Contacts 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
phassananattam. 

“Mendicants, diversity of elements gives rise to diversity of 
contacts. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Cakkhudhatu sotadhatu ghanadhatu jivhadhatu 
kayadhatu manodhatu— 

The eye element, ear element, nose element, tongue 
element, body element, and mind element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam? 

And how does diversity of elements give rise to diversity of 
contacts? 


Cakkhudhatum, bhikkhave, paticca uppajjati 
cakkhusamphasso. 
The eye element gives rise to eye contact. 


Sotadhatum paticca ... 
The ear element ... 


ghanadhatum paticca ... 
nose ... 


jivhadhatum paticca ... 
tongue ... 


kayadhatum paticca ... 
body ... 


manodhatum paticca uppajjati manosamphasso. 
The mind element gives rise to mind contact. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati phassananattan’” ti. 

That’s how diversity of elements gives rise to diversity of 
contacts.” 


Dutiyam. 


14.03.3. Nophassananattasutta - 


3. Not Diversity of Contacts 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
phassananattam, no phassananattam paticca 
uppajjati dhatunanattam. 

“Mendicants, diversity of elements gives rise to diversity of 
contacts. Diversity of contacts doesn’t give rise to diversity 
of elements. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Cakkhudhatu ... pe ... 
The eye element, ear element, nose element, tongue 
element, body element, and mind element. 


manodhatu— 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, no phassananattam 
paticca uppajjati dhatunanattam? 

And how does diversity of elements give rise to diversity of 
contacts, while diversity of contacts doesn’t give rise to 
diversity of elements? 


Cakkhudhatum, bhikkhave, paticca uppajjati 
cakkhusamphasso, no cakkhusamphassam paticca 
uppajjati cakkhudhatu ... pe ... 

The eye element gives rise to eye contact. Eye contact 
doesn’t give rise to the eye element. ... 


manodhatum paticca uppajjati manosamphasso, no 
manosamphassam paticca uppajjati manodhatu. 

The mind element gives rise to mind contact. Mind contact 
doesn’t give rise to the mind element. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, no phassananattam 
paticca uppajjati dhatunanattan’" ti. 

That’s how diversity of elements gives rise to diversity of 
contacts, while diversity of contacts doesn’t give rise to 
diversity of elements.” 


Tatiyam. 


14.04. 4. Vedanananattasutta - 4. 


Diversity of Feelings 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
phassananattam, phassananattam paticca uppajjati 
vedanananattam. 

“Mendicants, diversity of elements gives rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Cakkhudhatu ... pe ... manodhatu— 
The eye element, ear element, nose element, tongue 
element, body element, and mind element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, phassananattam paticca 
uppajjati vedanananattam? 

And how does diversity of elements give rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings? 


Cakkhudhatum, bhikkhave, paticca uppajjati 
cakkhusamphasso, cakkhusamphassam paticca 
uppajjati cakkhusamphassaja vedana ... pe ... 


The eye element gives rise to eye contact. Eye contact gives 
rise to the feeling born of eye contact. ... 


manodhatum paticca uppajjati manosamphasso, 
manosamphassam paticca uppajjati 
manosamphassaja vedana. 

The mind element gives rise to mind contact. Mind contact 
gives rise to the feeling born of mind contact. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, phassananattam paticca 
uppajjati vedanananattan’ ti. 

That’s how diversity of elements gives rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings.” 


Catuttham. 


14.05.5. 
Dutiyavedanananattasutta - 5. 
Diversity of Feelings (2nd) 


1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
phassananattam, phassananattam paticca uppajjati 
vedanananattam, no vedanananattam paticca 
uppajjati phassananattam, no phassananattam 
paticca uppajjati dhatunanattam. 

“Mendicants, diversity of elements gives rise to diversity of 
contacts. Diversity of contacts gives rise to diversity of 
feelings. Diversity of feelings doesn’t give rise to diversity of 
contacts. Diversity of contacts doesn’t give rise to diversity 
of elements. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Cakkhudhatu ... pe ... manodhatu— 
The eye element, ear element, nose element, tongue 
element, body element, and mind element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, phassananattam paticca 
uppajjati vedanananattam, no vedanananattam 
paticca uppajjati phassananattam, no 
phassananattam paticca uppajjati dhatunanattam? 


And how does diversity of elements give rise to diversity of 
contacts, and diversity of contacts give rise to diversity of 
feelings, while diversity of feelings doesn’t give rise to 
diversity of contacts, and diversity of contacts doesn’t give 
rise to diversity of elements? 


Cakkhudhatum, bhikkhave, paticca uppajjati 
cakkhusamphasso, cakkhusamphassam paticca 
uppajjati cakkhusamphassaja vedana, no 
cakkhusamphassajam vedanam paticca uppajjati 
cakkhusamphasso, no cakkhusamphassam paticca 
uppajjati cakkhudhatu ... pe ... 

The eye element gives rise to eye contact. Eye contact gives 
rise to feeling born of eye contact. Feeling born of eye 
contact doesn’t give rise to eye contact. Eye contact doesn’t 
give rise to the eye element. ... 


manodhatum paticca uppajjati manosamphasso, 
manosamphassam paticca uppajjati 
manosamphassaja vedana, no manosamphassajam 
vedanam paticca uppajjati manosamphasso, no 
manosamphassam paticca uppajjati manodhatu. 

The mind element gives rise to mind contact. Mind contact 
gives rise to feeling born of mind contact. Feeling born of 
mind contact doesn’t give rise to mind contact. Mind 
contact doesn’t give rise to the mind element. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati phassananattam, phassananattam paticca 
uppajjati vedanananattam, no vedanananattam 
paticca uppajjati phassananattam, no 
phassananattam paticca uppajjati dhatunanattan’" ti. 
That’s how diversity of elements gives rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings, while diversity of feelings doesn’t give rise to 


diversity of contacts, and diversity of contacts doesn’t give 
rise to diversity of elements.” 


Pancamam. 


14.06. 6. 
Bahiradhatunanattasutta - 6. 
External Diversity of Elements 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam vo, bhikkhave, desessami. 
“Mendicants, I will teach you the diversity of elements. 


Tam sunatha ... pe ... 


katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Rupadhatu saddadhatu gandhadhatu rasadhatu 
photthabbadhatu dhammadhatu— 

The sight element, the sound element, the smell element, 
the taste element, the touch element, and the thought 
element. 


idam vuccati, bhikkhave, dhatunanattan’ ti. 
This is called the diversity of elements.” 


Chattham. 


14.07. 7. Sannananattasutta - 7. 


Diversity of Perceptions 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
sannananattam, sannananattam paticca uppajjati 
sankappananattam, sankappananattam paticca 
uppajjati chandananattam, chandananattam paticca 
uppajjati parilahananattam, parilahananattam 
paticca uppajjati pariyesanananattam. 

“Mendicants, diversity of elements gives rise to diversity of 
perceptions. Diversity of perceptions gives rise to diversity 
of intentions. Diversity of intentions gives rise to diversity of 
desires. Diversity of desires gives rise to diversity of 
passions. Diversity of passions gives rise to diversity of 
searches. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Rupadhatu ... pe ... dhammadhatu— 

The sight element, the sound element, the smell element, 
the taste element, the touch element, and the thought 
element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati sankappananattam, sankappananattam 


paticca uppajjati chandananattam, chandananattam 
paticca uppajjati parilahananattam, 
parilahananattam paticca uppajjati 
pariyesanananattam? 

And how does diversity of elements give rise to diversity of 
perceptions, and diversity of perceptions give rise to 
diversity of thoughts, and diversity of thoughts give rise to 
diversity of desires, and diversity of desires give rise to 
diversity of passions, and diversity of passions give rise to 
diversity of searches? 


Rupadhatum, bhikkhave, paticca uppajjati 
rupasanna, rupasannam paticca uppaijjati 
rupasankappo, rupasankappam paticca uppajjati 
rupacchando, rupacchandam paticca uppajjati 
rupaparilaho, rupaparilaham paticca uppajjati 
rupapariyesana ... pe ... 

The sight element gives rise to the perception of sights. The 
perception of sights gives rise to thoughts about sights. 
Thoughts about sights give rise to the desire for sights. The 
desire for sights gives rise to the passion for sights. The 
passion for sights gives rise to searching for sights. ... 


dhammadhatum paticca uppajjati dhammasanna, 
dhammasannam paticca uppajjati dhammasankappo, 
dhammasankappam paticca uppaijjati 
dhammacchando, dhammacchandam paticca 
uppajjati dhammaparilaho, dhammaparilaham 
paticca uppajjati dhammapariyesana. 

The thought element gives rise to the perception of 
thoughts. The perception of thoughts gives rise to thoughts 
about thoughts. Thoughts about thoughts give rise to the 
desire for thoughts. The desire for thoughts gives rise to 
the passion for thoughts. The passion for thoughts gives 
rise to searching for thoughts. 


Evam, kho, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati sankappananattam, sankappananattam 
paticca uppajjati chandananattam, chandananattam 
paticca uppajjati parilahananattam, 
parilahananattam paticca uppajjati 
pariyesanananattan’ ti. 

That’s how diversity of elements gives rise to diversity of 
perceptions, and diversity of perceptions gives rise to 
diversity of intentions, and diversity of intentions gives rise 
to diversity of desires, and diversity of desires gives rise to 
diversity of passions, and diversity of passions gives rise to 
diversity of searches.” 


Sattamam. 


14.08. 8. 
Nopariyesanananattasutta - 8. 


No Diversity of Searches 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
sannananattam, sannananattam paticca uppajjati 
sankappananattam, sankappananattam paticca 
uppajjati chandananattam, chandananattam paticca 
uppajjati parilahananattam, parilahananattam 
paticca uppajjati pariyesanananattam; 

“Mendicants, diversity of elements gives rise to diversity of 
perceptions. Diversity of perceptions gives rise to diversity 
of intentions. Diversity of intentions gives rise to diversity of 
desires. Diversity of desires gives rise to diversity of 
passions. Diversity of passions gives rise to diversity of 
searches. 


no pariyesanananattam paticca uppajjati 
parilahananattam, no parilahananattam paticca 
uppajjati chandananattam, no chandananattam 
paticca uppajjati sankappananattam, no 
sankappananattam paticca uppajjati sannananattam, 
no sannananattam paticca uppajjati dhatunanattam. 
Diversity of searches doesn’t give rise to diversity of 
passions. Diversity of passions doesn’t give rise to diversity 
of desires. Diversity of desires doesn’t give rise to diversity 
of thoughts. Diversity of thoughts doesn’t give rise to 
diversity of perceptions. Diversity of perceptions doesn’t 
give rise to diversity of elements. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Rupadhatu ... pe ... dhammadhatu— 

The sight element, the sound element, the smell element, 
the taste element, the touch element, and the thought 
element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati ... pe ... pariyesanananattam; 

And how does diversity of elements give rise to diversity of 
perceptions ... 


no pariyesanananattam paticca uppajjati 
parilahananattam, no parilahananattam paticca 
uppajjati chandananattam, no chandananattam 
paticca uppajjati sankappananattam, no 
sankappananattam paticca uppajjati sannananattam, 
no sannananattam paticca uppajjati dhatunanattam? 
diversity of perceptions doesn’t give rise to diversity of 
elements? 


Rupadhatum, bhikkhave, paticca uppajjati rapasanna 
wun 1I® axe 
The sight element gives rise to the perception of sights ... 


dhammadhatum paticca uppajjati dhammasanna, 
dhammasannam paticca uppajjati ... pe ... 
dhammapariyesana; 

The thought element gives rise to the perception of 
thoughts ... the search for thoughts. 


no dhammapariyesanam paticca uppajjati 
dhammaparilaho, no dhammaparilaham paticca 
uppajjati dhammacchando, no dhammacchandam 
paticca uppajjati dhammasankappo, no 
dhammasankappam paticca uppajjati dhammasanna, 
no dhammasannam paticca uppajjati dhammadhatu. 
The search for thoughts doesn’t give rise to the passion for 
thoughts. The passion for thoughts doesn’t give rise to the 
desire for thoughts. The desire for thoughts doesn’t give 
rise to thoughts about thoughts. Thoughts about thoughts 
don’t give rise to perceptions of thoughts. Perceptions of 
thoughts don’t give rise to the thought element. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati ... pe ... pariyesanananattam; 

That’s how diversity of elements gives rise to diversity of 
perceptions ... 


no pariyesanananattam paticca uppajjati 
parilahananattam, no parilahananattam paticca 
uppajjati chandananattam, no chandananattam 
paticca uppajjati sankappananattam, no 
sankappananattam paticca uppajjati sannananattam, 
no sannananattam paticca uppajjati 
dhatunanattan" ti. 

diversity of perceptions doesn’t give rise to diversity of 
elements.” 


Atthamam. 


14.09. 9. 
Bahiraphassananattasutta - 9. 


Diversity of Gains 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
sannananattam, sannananattam paticca uppajjati 
sankappananattam, sankappananattam paticca 
uppajjati phassananattam, phassananattam paticca 
uppajjati vedanananattam, vedanananattam paticca 
uppajjati chandananattam, chandananattam paticca 
uppajjati parilahananattam, parilahananattam 
paticca uppajjati pariyesanananattam, 
pariyesanananattam paticca uppajjati 
labhananattam. 

“Mendicants, diversity of elements gives rise to diversity of 
perceptions. Diversity of perceptions gives rise to diversity 
of intentions. Diversity of intentions gives rise to diversity of 
contacts. Diversity of contacts gives rise to diversity of 
feelings. Diversity of feelings gives rise to diversity of 
desires. Diversity of desires gives rise to diversity of 
passions. Diversity of passions gives rise to diversity of 
searches. Diversity of searches gives rise to diversity of 
gains. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Rupadhatu ... pe ... dhammadhatu— 
The sight element, the sound element, the smell element, 
the taste element, the touch element, and the thought 


element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati ... pe ... labhananattam? 

And how does diversity of elements give rise to diversity of 
perceptions ... diversity of searches give rise to diversity of 
gains? 


Rupadhatum, bhikkhave, paticca uppajjati 
rupasanna, rupasannam paticca uppaijjati 
rupasankappo, rupasankappam paticca uppajjati 
rupasamphasso, rupasamphassam paticca uppajjati 
rupasamphassaja vedana, rupasamphassajam 
vedanam paticca uppajjati rupacchando, 
rupacchandam paticca uppajjati rupaparilaho, 
rupaparilaham paticca uppajjati rupapariyesana, 
rupapariyesanam paticca uppajjati rupalabho ... pe ... 
The sight element gives rise to the perception of sights. The 
perception of sights gives rise to thoughts about sights. 
Thoughts about sights give rise to the desire for sights. The 
desire for sights gives rise to the passion for sights. The 
passion for sights gives rise to searching for sights. 
Searching for sights gives rise to gaining sights ... 


dhammadhatum paticca uppajjati dhammasanna, 
dhammasannam paticca uppajjati dhammasankappo, 
dhammasankappam paticca uppaijjati 
dhammasamphasso, dhammasamphassam paticca 
uppajjati dhammasamphassaja vedana, 
dhammasamphassajam vedanam paticca uppajjati 
dhammacchando, dhammacchandam paticca 
uppajjati dhammaparilaho, dhammaparilaham 


paticca uppajjati dhammapariyesana, 
dhammapariyesanam paticca uppajjati dhammalabho. 
The thought element gives rise to the perception of 
thoughts. The perception of thoughts gives rise to thoughts 
about thoughts. Thoughts about thoughts give rise to the 
desire for thoughts. The desire for thoughts gives rise to 
the passion for thoughts. The passion for thoughts gives 
rise to searching for thoughts. Searching for thoughts gives 
rise to gaining thoughts. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati ... pe ... pariyesanananattam, 
pariyesanananattam paticca uppajjati 
labhananattan’” ti. 

That’s how diversity of elements gives rise to diversity of 
perceptions ... diversity of searches gives rise to diversity of 
gains.” 


Navamam. 


14.10.10. 
Dutiyabahiraphassananattasutta 


-10. No Diversity of Gains 
1. Nanattavagga - 1. Diversity 


Savatthiyam viharati. 
At Savatthi. 


“Dhatunanattam, bhikkhave, paticca uppajjati 
sannananattam, 

“Mendicants, diversity of elements gives rise to diversity of 
perceptions. 


sannananattam paticca uppajjati sankappananattam, 
phassa ... 
Diversity of perceptions gives rise to diversity of thoughts. 


vedana ... 
feelings ... 


chanda ... 
desires ... 


parilaha ... 
passions ... 


pariyesanananattam paticca uppajjati 
labhananattam; 
Diversity of searches gives rise to diversity of gains. 


no labhananattam paticca uppajjati 
pariyesanananattam, 
Diversity of gains doesn’t give rise to diversity of searches. 


no pariyesanananattam paticca uppajjati 
parilahananattam, no parilahananattam paticca 
uppajjati ... pe ... 

Diversity of searches doesn’t give rise to diversity of 
passions. ... 


chanda ... 
desires ... 


vedana ... 
feelings ... 


phassa ... 
contacts ... 


sankappa ... 
thoughts ... 


sannananattam, no sannananattam paticca uppajjati 
dhatunanattam. 

Diversity of perceptions doesn’t give rise to diversity of 
elements. 


Katamanca, bhikkhave, dhatunanattam? 
And what is the diversity of elements? 


Rupadhatu ... pe ... dhammadhatu— 

The sight element, the sound element, the smell element, 
the taste element, the touch element, and the thought 
element. 


idam vuccati, bhikkhave, dhatunanattam. 
This is called the diversity of elements. 


Kathanca, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, 

And how does diversity of elements give rise to diversity of 
perceptions ... 


PhassSa ... 
contacts ... 


vedana ... 
feelings ... 


chanda ... 
desires ... 


parilaha ... 
passions ... 


pariyesana ... 
searches ... 


labha ... 
gains ... 


no labhananattam paticca uppajjati 
pariyesanananattam, 

while diversity of gains doesn’t give rise to diversity of 
searches ... 


no pariyesanananattam paticca uppajjati parilaha ... 
passions ... 


chanda ... 
desires ... 


vedana ... 
feelings ... 


phassa ... 
contacts ... 


no sankappananattam paticca uppajjati 
sannananattam, no sannananattam paticca uppaijjati 
dhatunanattam? 

thoughts ... perceptions ... elements? 


Rupadhatum, bhikkhave, paticca uppajjati raupasanna 
. pe... 
The sight element gives rise to the perception of sights ... 


dhammadhatum paticca uppajjati dhammasanna, 
dhammasannam paticca uppajjati ... pe ... 

The thought element gives rise to the perception of 
thoughts ... 


dhammapariyesana, dhammapariyesanam paticca 
uppajjati dhammalabho; 
The search for thoughts gives rise to gaining thoughts. 


no dhammalabham paticca uppajjati 
dhammapariyesana, no dhammapariyesanam paticca 
uppajjati dhammaparilaho, no dhammaparilaham 
paticca uppajjati dhammacchando, no 
dhammacchandam paticca uppajjati 
dhammasamphassaja vedana, no 
dhammasamphassajam vedanam paticca uppajjati 
dhammasamphasso, no dhammasamphassam paticca 
uppajjati dhammasankappo, no dhammasankappam 
paticca uppajjati dhammasanna, no dhammasannam 
paticca uppajjati dhammadhatu. 

The gaining of thoughts doesn’t give rise to the search for 
thoughts. The search for thoughts doesn’t give rise to the 
passion for thoughts. The passion for thoughts doesn’t give 


rise to the desire for thoughts. The desire for thoughts 
doesn’t give rise to thoughts about thoughts. Thoughts 
about thoughts don’t give rise to perceptions of thoughts. 
Perceptions of thoughts don’t give rise to the thought 
element. 


Evam kho, bhikkhave, dhatunanattam paticca 
uppajjati sannananattam, sannananattam paticca 
uppajjati ... pe ... 

That’s how diversity of elements gives rise to diversity of 
perceptions ... 


sankappa ... 
phassa ... 
vedana ... 
chanda ... 
parilaha ... 
pariyesana ... 
labha ... 


no labhananattam paticca uppajjati 
pariyesanananattam, no pariyesanananattam paticca 
uppajjati parilahananattam, no parilahananattam 
paticca uppajjati chandananattam, no 
chandananattam paticca uppajjati vedanananattam, 
no vedanananattam paticca uppajjati 
phassananattam, no phassananattam paticca 
uppajjati sankappananattam, no sankappananattam 
paticca uppajjati sannananattam, no sannananattam 
paticca uppajjati dhatunanattan’" ti. 


diversity of perceptions doesn’t give rise to diversity of 
elements.” 


Dasamam. 

Nanattavaggo pathamo. 
Dhatuphassanca no cetam, 
vedana apare duve; 

Etam ajjhattapancakam, 
dhatusannanca no cetam; 
Phassassa apare duve, 


etam bahirapancakanti. 


14.11.11. Sattadhatusutta - 11. 


Seven Elements 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Sattima, bhikkhave, dhatuyo. 
“Mendicants, there are these seven elements. 


Katama satta? 
What seven? 


Abhadhatu, subhadhatu, akasanancayatanadhatu, 
vinnanancayatanadhatu, akincannayatanadhatu, 
nevasannanasannayatanadhatu, 
sannavedayitanirodhadhatu— 

The element of light, the element of beauty, the element of 
the dimension of infinite space, the element of the 
dimension of infinite consciousness, the element of the 
dimension of nothingness, the element of the dimension of 
neither perception nor non-perception, and the element of 
the cessation of perception and feeling. 


ima kho, bhikkhave, satta dhatuyo’” ti. 
These are the seven elements.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“ya cayam, bhante, abhadhatu ya ca subhadhatu ya 
ca akasanancayatanadhatu ya ca 


vinnanancayatanadhatu ya ca akincannayatanadhatu 
ya Ca nevasannanasannayatanadhatu ya ca 
sannavedayitanirodhadhatu—ima nu kho, bhante, 
dhatuyo kim paticca pannayanti” ti? 

“Sir, due to what does each of these elements appear?” 


“Yayam, bhikkhu, abhadhatu—ayam dhatu 
andhakaram paticca pannayati. 

“Mendicant, the element of light appears due to the 
element of darkness. 


Yayam, bhikkhu, subhadhatu—ayam dhatu asubham 
paticca pannayati. 

The element of beauty appears due to the element of 
ugliness. 


Yayam, bhikkhu, akasanancayatanadhatu—ayam 
dhatu rupam paticca pannayati. 

The element of the dimension of infinite space appears due 
to the element of form. 


Yayam, bhikkhu, vinnanancayatanadhatu—ayam 
dhatu akasanancayatanam paticca pannayati. 
The element of the dimension of infinite consciousness 
appears due to the element of the dimension of infinite 
space. 


Yayam, bhikkhu, akincannayatanadhatu—ayam dhatu 
vinnanancayatanam paticca pannayati. 

The element of the dimension of nothingness appears due 
to the element of the dimension of infinite consciousness. 


Yayam, bhikkhu, nevasannanasannayatanadhatu— 
ayam dhatu akincannayatanam paticca pannayati. 
The element of the dimension of neither perception nor 

non-perception appears due to the element of the 


dimension of nothingness. 


Yayam, bhikkhu, sannavedayitanirodhadhatu—ayam 
dhatu nirodham paticca pannayati’ ti. 

The element of the cessation of perception and feeling 
appears due to the element of cessation.” 


“Ya cayam, bhante, abhadhatu ya ca subhadhatu ya 
ca akasanancayatanadhatu ya ca 
vinnanancayatanadhatu ya ca akincannayatanadhatu 
ya Ca nevasannanasannayatanadhatu ya ca 
sannavedayitanirodhadhatu—ima nu kho, bhante, 
dhatuyo katham samapatti pattabba’” ti? 

“Sir, how is each of these elements to be attained?” 


“Ya cayam, bhikkhu, abhadhatu ya ca subhadhatu ya 
ca akasanancayatanadhatu ya ca 
vinnanancayatanadhatu ya ca akincannayatanadhatu 
—ima dhatuyo sannasamapatti pattabba. 

“The elements of light, beauty, the dimension of infinite 
space, the dimension of infinite consciousness, and the 
dimension of nothingness are attainments with perception. 


Yayam, bhikkhu, nevasannanasannayatanadhatu— 
ayam dhatu sankharavasesasamapatti pattabba. 
The element of the dimension of neither perception nor 
non-perception is an attainment with only a residue of 
conditioned phenomena. 


Yayam, bhikkhu, sannavedayitanirodhadhatu—ayam 
dhatu nirodhasamapatti pattabba’ ti. 

The element of the cessation of perception and feeling is an 
attainment of cessation.” 


Pathamam. 


14.12.12. Sanidanasutta - 12. 


With a Cause 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Sanidanam, bhikkhave, uppajjati kamavitakko, no 
anidanam; sanidanam uppajjati byapadavitakko, no 
anidanam; sanidanam uppajjati vihimsavitakko, no 
anidanam. 

“Mendicants, sensual, malicious, and cruel thoughts arise 
for a reason, not without reason. 


Kathanca, bhikkhave, sanidanam uppajjati 
kamavitakko, no anidanam; sanidanam uppajjati 
byapadavitakko, no anidanam; sanidanam uppajjati 
vihimsavitakko, no anidanam? 

And how do sensual, malicious, and cruel thoughts arise for 
a reason, not without reason? 


Kamadhatum, bhikkhave, paticca uppajjati 
kamasanna, kamasannam paticca uppajjati 
kamasankappo, kamasankappam paticca uppaijjati 
kamacchando, kamacchandam paticca uppajjati 
kamaparilaho, kamaparilaham paticca uppajjati 
kamapariyesana. 

The element of sensuality gives rise to sensual perceptions. 
Sensual perceptions give rise to sensual thoughts. Sensual 
thoughts give rise to sensual desires. Sensual desires give 
rise to sensual passions. Sensual passions give rise to 
searches for sensual pleasures. 


Kamapariyesanam, bhikkhave, pariyesamano 
assutava puthujjano tihi thanehi miccha patipajjati— 
kayena, vacaya, ManaSa. 

An uneducated ordinary person on a search for sensual 
pleasures behaves badly in three ways: by body, speech, 
and mind. 


Byapadadhatum, bhikkhave, paticca uppajjati 
byapadasanna, byapadasannam paticca uppaijjati 
byapadasankappo ... pe ... byapadacchando ... 
byapadaparilaho ... byapadapariyesana ... 

The element of malice gives rise to malicious perceptions. 
Malicious perceptions give rise to malicious thoughts. ... 
malicious desires ... malicious passions ... malicious 
searches ... 


byapadapariyesanam, bhikkhave, pariyesamano 
assutava puthujjano tihi thanehi miccha patipajjati— 
kayena, vacaya, ManaSa. 

An uneducated ordinary person on a malicious search 
behaves badly in three ways: by body, speech, and mind. 


Vihimsadhatum, bhikkhave, paticca uppajjati 
vihimsasanna; vihimsasannam paticca uppajjati 
vihimsasankappo ... pe ... vihimsachando ... 
vihimsaparilaho ... vihimsapariyesana ... 

The element of cruelty gives rise to cruel perceptions. Cruel 
perceptions give rise to cruel thoughts. ... cruel desires ... 
cruel passions ... cruel searches ... 


vihimsapariyesanam, bhikkhave, pariyesamano 
assutava puthujjano tihi thanehi miccha patipajjati— 
kayena, vacaya, ManaSa. 

An uneducated ordinary person on a cruel search behaves 
badly in three ways: by body, speech, and mind. 


Seyyathapi, bhikkhave, puriso adittam tinukkam 
sukkhe tinadaye nikkhipeyya; no ce hatthehi ca 
padehi ca khippameva nibbapeyya. Evanhi, 
bhikkhave, ye tinakatthanissita pana te 
anayabyasanam apajjeyyum. 

Suppose a person was to drop a burning torch in a thicket 
of dry grass. If they don’t quickly extinguish it with their 
hands and feet, the creatures living in the grass and wood 
would come to ruin. 


Evameva kho, bhikkhave, yo hi koci samano va 
brahmano va uppannam visamagatam sannam na 
khippameva pajahati vinodeti byantikaroti 
anabhavam gameti, so ditthe ceva dhamme dukkham 
viharati savighatam saupayasam saparilaham; 

In the same way, a corrupt perception might arise in an 
ascetic or brahmin. If they don’t quickly give it up, get rid of 
it, eliminate it, and obliterate it, they’ll suffer in the present 
life, with anguish, distress, and fever. 


kayassa ca bheda param marana duggati patikankha. 
And when the body breaks up, after death, they can expect 
to be reborn in a bad place. 


Sanidanam, bhikkhave, uppajjati nekkhammavitakko, 
no anidanam; sanidanam uppajjati abyapadavitakko, 
no anidanam; sanidanam uppajjati avihimsavitakko, 
no anidanam. 

Thoughts of renunciation, good will, and harmlessness arise 
for a reason, not without reason. 


Kathanca, bhikkhave, sanidanam uppajjati 
nekkhammavitakko, no anidanam; sanidanam 
uppajjati abyapadavitakko, no anidanam; sanidanam 
uppajjati avihimsavitakko, no anidanam? 


And how do thoughts of renunciation, good will, and 
harmlessness arise for a reason, not without reason? 


Nekkhammadhatum, bhikkhave, paticca uppajjati 
nekkhammasanna, 

The element of renunciation gives rise to perceptions of 
renunciation. 


nekkhammasannam paticca uppajjati 
nekkhammasankappo, 

Perceptions of renunciation give rise to thoughts of 
renunciation. 


nekkhammasankappam paticca uppajjati 
nekkhammacchando, 

Thoughts of renunciation give rise to enthusiasm for 
renunciation. 


nekkhammacchandam paticca uppajjati 
nekkhammaparilaho, 

Enthusiasm for renunciation gives rise to fervor for 
renunciation. 


nekkhammaparilaham paticca uppajjati 
nekkhammapariyesana; 

Fervor for renunciation gives rise to the search for 
renunciation. 


nekkhammapariyesanam, bhikkhave, pariyesamano 
sutava ariyasavako tihi thanehi samma patipajjati— 
kayena, vacaya, ManaSa. 

An educated noble disciple on a search for renunciation 
behaves well in three ways: by body, speech, and mind. 


Abyapadadhatum, bhikkhave, paticca uppaijjati 
abyapadasanna, 


The element of good will gives rise to perceptions of good 
will. 


abyapadasannam paticca uppajjati abyapadasankappo 
.. pe ... 
Perceptions of good will give rise to thoughts of good will. ... 


abyapadacchando ... 
enthusiasm for good will ... 


abyapadaparilaho ... 
fervor for good will ... 


abyapadapariyesana, 
the search for good will. 


abyapadapariyesanam, bhikkhave, pariyesamano 
sutava ariyasavako tihi thanehi samma patipajjati— 
kayena, vacaya, ManaSa. 

An educated noble disciple on a search for good will 
behaves well in three ways: by body, speech, and mind. 


Avihimsadhatum, bhikkhave, paticca uppajjati 
avihimsasanna, 

The element of harmlessness gives rise to harmlessness 
perceptions. 


avihimsasannam paticca uppajjati avihimsasankappo, 
Harmlessness perceptions give rise to harmlessness 
thoughts. ... 


avihimsasankappam paticca uppajjati 
avihimsachando, 


enthusiasm for harmlessness ... 


avihimsachandam paticca uppajjati avihimsaparilaho, 


fervor for harmlessness ... 


avihimsaparilaham paticca uppajjati 
avihimsapariyesana; 
the search for harmlessness. 


avihimsapariyesanam, bhikkhave, pariyesamano 
sutava ariyasavako tihi thanehi samma patipajjati— 
kayena, vacaya, ManaSa. 

An educated noble disciple on a search for harmlessness 
behaves well in three ways: by body, speech, and mind. 


Seyyathapi, bhikkhave, puriso adittam tinukkam 
sukkhe tinadaye nikkhipeyya; tamenam hatthehi ca 
padehi ca khippameva nibbapeyya. Evanhi, 
bhikkhave, ye tinakatthanissita pana te na 
anayabyasanam apajjeyyum. 

Suppose a person was to drop a burning torch in a thicket 
of dry grass. If they were to quickly extinguish it with their 
hands and feet, the creatures living in the grass and wood 
wouldn’t come to ruin. 


Evameva kho, bhikkhave, yo hi koci samano va 
brahmano va uppannam visamagatam sannam 
khippameva pajahati vinodeti byantikaroti 
anabhavam gameti, so ditthe ceva dhamme sukham 
viharati avighatam anupayasam aparilaham; 

In the same way, a corrupt perception might arise in an 
ascetic or brahmin. If they quickly give it up, get rid of it, 
eliminate it, and obliterate it, they’ll be happy in the present 
life, free of anguish, distress, and fever. 


kayassa ca bheda param marana sugati 
patikankha’ ti. 

And when the body breaks up, after death, they can expect 
to be reborn in a good place.” 


Dutiyam. 


14.13.13. Ginjakavasathasutta - 


13. In the Brick Hall 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Dhatum, bhikkhave, paticca uppajjati sanna, 
uppajjati ditthi, uppajjati vitakko’ ti. 

“Mendicants, an element gives rise to a perception, a view, 
and a thought.” 


Evam vutte, ayasma kaccano bhagavantam etadavoca: 
When he said this, Venerable Kaccana said to the Buddha, 


“yayam, bhante, ditthi: 
“Sir, regarding 


‘asammasambuddhesu sammasambuddha’ti, ayam nu 
kho, bhante, ditthi kim paticca pannayati” ti? 


those who are not fully awakened Buddhas, there is a view 
that they are in fact fully awakened Buddhas. Due to what 
does this view appear?” 


“Mahati kho esa, kaccana, dhatu yadidam 
avijjadhatu. 
“It’s a mighty thing, Kaccana, the element of ignorance. 


Hinam, kaccana, dhatum paticca uppajjati hina 
sanna, hina ditthi, hino vitakko, hina cetana, hina 
patthana, hino panidhi, hino puggalo, hina vaca; 

An inferior element gives rise to inferior perceptions, 
inferior views, inferior thoughts, inferior intentions, inferior 
aims, inferior wishes, an inferior person, and inferior 
speech. 


hinam acikkhati deseti pannapeti patthapeti vivarati 
vibhajati uttanikaroti; 

One explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals the inferior. 


hina tassa upapattiti vadami. 
I say that their rebirth is inferior. 


Majjhimam, kaccana, dhatum paticca uppajjati 
majjhima sanna, majjhima ditthi, majjhimo vitakko, 
majjhima cetana, majjhima patthana, majjhimo 
panidhi, majjhimo puggalo, majjhima vaca; 

A middling element gives rise to middling perceptions, 
middling views, middling thoughts, middling intentions, 
middling aims, middling wishes, a middling person, and 
middling speech. 


majjhimam acikkhati deseti pannapeti patthapeti 
vivarati vibhajati uttanikaroti; 


One explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals the middling. 


majjhima tassa upapattiti vadami. 
I say that their rebirth is middling. 


Panitam, kaccana, dhatum paticca uppajjati panita 
sanna, panita ditthi, panito vitakko, panita cetana, 
panita patthana, panito panidhi, panito puggalo, 
panita vaca; 

A superior element gives rise to superior perceptions, 
superior views, superior thoughts, superior intentions, 
superior aims, superior wishes, a superior person, and 
superior speech. 


panitam acikkhati deseti pannapeti patthapeti 
vivarati vibhajati uttanikaroti; 
One explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals the superior. 


panita tassa upapattiti vadami1” ti. 
I say that their rebirth is superior.” 


Tatiyam. 


14.14.14. Hinadhimuttikasutta - 


14. Bad Attitudes 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti; 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a good attitude come together and 
converge with those who have a good attitude. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu. 

In the past, too, sentient beings came together and 
converged because of an element. ... 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandimsu samimsu; 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandimsu samimsu. 


Anagatampi kho, bhikkhave, addhanam dhatusova 
satta samsandissanti samessanti. 


In the future, too, sentient beings will come together and 
converge because of an element. ... 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandissanti samessanti; 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandissanti samessanti. 


Etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti; 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
sSamsandanti samenti’ ti. 

Those who have a good attitude come together and 
converge with those who have a good attitude.” 


Catuttham. 


14.15.15. Cankamasutta - 15. 


Walking Meditation 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena ayasma sariputto 
sambahulehi bhikkhuhi saddhim bhagavato avidure 
cankamati; 

Now at that time Venerable Sariputta was walking 
meditation together with several mendicants not far from 
the Buddha. 


ayasmapi kho mahamoggallano sambahulehi 
bhikkhthi saddhim bhagavato avidtre cankamati; 
Venerable Mahamoggallana was doing likewise, as were 


ayasmapi kho mahakassapo sambahulehi bhikkhuhi 
saddhim bhagavato avidure cankamati; 
Venerable Mahakassapa, 


ayasmapi kho anuruddho sambahulehi bhikkhuhi 
saddhim bhagavato avidure cankamati; 
Venerable Anuruddha, 


ayasmapi kho punno mantaniputto sambahulehi 
bhikkhthi saddhim bhagavato avidtre cankamati; 
Venerable Punna Mantaniputta, 


ayasmapi kho upali sambahulehi bhikkhuhi saddhim 
bhagavato avidure cankamati; 


Venerable Upali, 


ayasmapi kho anando sambahulehi bhikkhuhi 
saddhim bhagavato avidure cankamati; 
Venerable Ananda, 


devadattopi kho sambahulehi bhikkhuhi saddhim 
bhagavato avidure cankamati. 
and Devadatta. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“passatha no tumhe, bhikkhave, sariputtam 
sambahulehi bhikkhthi saddhim cankamantan” ti? 
“Mendicants, do you see Sariputta walking meditation 
together with several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkht. mahapanna. 
“All of those mendicants have great wisdom. 


Passatha no tumhe, bhikkhave, moggallanam 
sambahulehi bhikkhuhi saddhim cankamantan” ti? 
Do you see Moggallana walking meditation together with 
several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu mahiddhika. 
“All of those mendicants have great psychic power. 


Passatha no tumhe, bhikkhave, kassapam 
sambahulehi bhikkhuhi saddhim cankamantan” ti? 
Do you see Kassapa walking meditation together with 
several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu dhutavada. 
“All of those mendicants advocate austerities. 


Passatha no tumhe, bhikkhave, anuruddham 
sambahulehi bhikkhuhi saddhim cankamantan’” ti? 
Do you see Anuruddha walking meditation together with 
several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu dibbacakkhuka. 
“All of those mendicants have clairvoyance. 


Passatha no tumhe, bhikkhave, punnam 
mantaniputtam sambahulehi bhikkhuhi saddhim 
cankamantan” ti? 

Do you see Punna Mantaniputta walking meditation 
together with several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu dhammakathika. 
“All of those mendicants are Dhamma speakers. 


Passatha no tumhe, bhikkhave, upalim sambahulehi 
bhikkhthi saddhim cankamantan’” ti? 


Do you see Upali walking meditation together with several 
mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu vinayadhara. 
“All of those mendicants are experts in monastic training. 


Passatha no tumhe, bhikkhave, anandam 
sambahulehi bhikkhuhi saddhim cankamantan” ti? 
Do you see Ananda walking meditation together with 
several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu bahussuta. 
“All of those mendicants are very learned. 


Passatha no tumhe, bhikkhave, devadattam 
sambahulehi bhikkhthi saddhim cankamantan” ti? 
Do you see Devadatta walking meditation together with 
several mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sabbe kho ete, bhikkhave, bhikkhu papiccha. 
“All of those mendicants have bad desires. 


Dhatusova, bhikkhave, satta samsandanti samenti. 
Sentient beings come together and converge because of an 
element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti; 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a good attitude come together and 
converge with those who have a good attitude. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu. 
In the past, 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandimsu samimsu; 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandimsu samimsu. 


Anagatampi kho, bhikkhave, addhanam dhatusova 
satta samsandissanti samessanti. 
in the future, 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandissanti samessanti; 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandissanti samessanti. 


Etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

and also in the present, sentient beings come together and 
converge because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti; 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


kalyanadhimuttika kalyanadhimuttikehi saddhim 
samsandanti samenti’ ti. 

Those who have a good attitude come together and 
converge with those who have a good attitude.” 


Pancamam. 


14.16.16. Sagathasutta - 16. 


With Verses 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu. 
In the past ... 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandimsu samimsu. 


Anagatampi kho, bhikkhave, addhanam dhatusova 
satta samsandissanti samessanti. 
In the future ... 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandissanti samessanti. 


Etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


Seyyathapi, bhikkhave, gutho guthena samsandati 
sameti; 
It’s like how dung comes together with dung, 


muttam muttena samsandati sameti; 
urine with urine, 


khelo khelena samsandati sameti; 
spit with spit, 


pubbo pubbena samsandati sameti; 
pus with pus, 


lohitam lohitena samsandati sameti; 
and blood with blood. 


evameva kho, bhikkhave, dhatusova satta 
Samsandanti samenti. 

In the same way, sentient beings come together and 
converge because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


Atitampi kho addhanan. ... pe ... 
In the past ... 


anagatampi kho addhanan. ... pe ... 


In the future ... 


etarahipi kho paccuppannam addhanam dhatusova 
satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. 


Hinadhimuttika hinadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a bad attitude come together and converge 
with those who have a bad attitude. 


Dhatusova, bhikkhave, satta samsandanti samenti. 
Sentient beings come together and converge because of an 
element. 


Kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a good attitude come together and 
converge with those who have a good attitude. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu. 
In the past ... 


Kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandimsu samimsu. 


Anagatampi kho, bhikkhave, addhananm ... pe ... 
In the future ... 


etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. 


Kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a good attitude come together and 
converge with those who have a good attitude. 


Seyyathapi, bhikkhave, khiram khirena samsandati 
sameti; 
It’s like how milk comes together with milk, 


telam telena samsandati sameti; 
oil with oil, 


Sappi sappina samsandati sameti; 
ghee with ghee, 


madhu madhuna samsandati sameti; 
honey with honey, 


phanitam phanitena samsandati sameti; 
and molasses with molasses. 


evameva kho, bhikkhave, dhatusova satta 
Samsandanti samenti. 

In the same way, sentient beings come together and 
converge because of an element. 


Kalyanadhimuttika kalyanadhimuttikehi saddhim 
Samsandanti samenti. 

Those who have a good attitude come together and 
converge with those who have a good attitude. 


Atitampi kho addhananm ... 
In the past ... 


anagatampi kho addhananm ... 
In the future ... 


etarahipi kho paccuppannam addhanam dhatusova 
satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. 


Kalyanadhimuttika kalyanadhimuttikehi saddhim 
samsandanti samenti’ ti. 

Those who have a good attitude come together and 
converge with those who have a good attitude.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Samsagga vanatho jato, 
“Socializing promotes entanglement; 


asamsaggena chijjati; 
they’re cut off by being aloof. 


Parittam darumaruyha, 
If you’re lost in the middle of a great sea, 


yatha side mahannave. 
and you clamber up on a little log, you'll sink. 


Evam kusitamagamma, 
So too, a person who lives well 


sadhujivipi sidati; 
sinks by relying on a lazy person. 


Tasma tam parivajjeyya, 


Hence you should avoid such 


kusitam hinaviriyam. 
a lazy person who lacks energy. 


Pavivittehi ariyehi, 
Dwell with the noble ones 


pahitattehi jhayihi; 
who are secluded and determined 


Niccam araddhaviriyehi, 
and always energetic; 


panditehi sahavase’ ti. 
the astute who practice absorption.’ 
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Chattham. 


14.17.17. 
Assaddhasamsandanasutta - 17. 


Faithless 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Assaddha assaddhehi saddhim samsandanti samenti; 
the faithless with the faithless, 


ahirika ahirikehi saddhim samsandanti samenti; 
the shameless with the shameless, 


anottappino anottappihi saddhim samsandanti 
samenti; 
the imprudent with the imprudent, 


appassuta appassutehi saddhim samsandanti 
samenti; 
the uneducated with the uneducated, 


kusita kusitehi saddhim samsandanti samenti; 
the lazy with the lazy, 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 
the unmindful with the unmindful, 


duppanna duppannehi saddhim samsandanti 
samenti. 
and the witless with the witless. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu. 

In the past, too, sentient beings came together and 
converged because of an element. ... 


Assaddha assaddhehi saddhim samsandimsu 
Samimsu; 


ahirika ahirikehi saddhim samsandimsu samimsu; 


anottappino anottappihi saddhim samsandimsu 
Samimsu; 


appassuta appassutehi saddhim samsandimsu 
Samimsu; 


kusita kusitehi saddhim samsandimsu samimsu; 


mutthassatino mutthassatihi saddhim samsandimsu 
Samimsu; 


duppanna duppannehi saddhim samsandimsu 
Samimsu. 


Anagatampi kho, bhikkhave, addhanam dhatusova 
satta samsandissanti samessanti. 

In the future, too, sentient beings will come together and 
converge because of an element. ... 


Assaddha assaddhehi saddhim samsandissanti 
Samessanti; 


ahirika ahirikehi saddhim samsandissanti 
Samessanti; 


anottappino anottappthi saddhin ... pe ... 
appassuta appassutehi saddhim ... pe ... 
kusita kusitehi saddhin ... pe ... 
mutthassatino mutthassatihi saddhim ... pe ... 


duppanna duppannehi saddhim samsandissanti 
Samessanti. 


Etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. ... 

Assaddha assaddhehi saddhim samsandanti samenti; 
ahirika ahirikehi saddhin ... pe ... 

anottappino anottappthi saddhin ... pe ... 

appassuta appassutehi saddhim ... pe ... 


kusita kusitehi saddhin ... pe ... 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 


duppanna duppannehi saddhim samsandanti 
samenti. 


Dhatusova, bhikkhave, satta samsandanti samenti. 


Sentient beings come together and converge because of an 
element: 


Saddha saddhehi saddhim samsandanti samenti; 
the faithful with the faithful, 


hirimana hirimanehi saddhim samsandanti samenti; 
the conscientious with the conscientious, 


ottappino ottappihi saddhim samsandanti samenti; 
the prudent with the prudent, 


bahussuta bahussutehi saddhim samsandanti 
samenti; 
the learned with the learned, 


araddhaviriya araddhaviriyehi saddhim samsandanti 
samenti; 
the energetic with the energetic, 


upatthitassatino upatthitassatihi saddhim 
Samsandanti samenti; 
the mindful with the mindful, 


pannavanto pannavantehi saddhim samsandanti 
samenti. 
and the wise with the wise. 


Atitampi kho, bhikkhave, addhananm ... pe ... 
In the past ... 


anagatampi kho, bhikkhave ... pe ... 
In the future ... 


etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 


At present, too, sentient beings come together and 
converge because of an element. ...” 


Saddha saddhehi saddhin ... pe ... 


pannavanto pannavantehi saddhim samsandanti 
samenti’ ti. 


Sattamam. 


14.18.18. Assaddhamulakasutta 
-18. Beginning With the 


Faithless 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Assaddha assaddhehi saddhim samsandanti samenti; 
the faithless with the faithless, 


ahirika ahirikehi saddhim samsandanti samenti; 
the shameless with the shameless, 


duppanna duppannehi saddhim samsandanti 
samenti; 
the witless with the witless, 


saddha saddhehi saddhim samsandanti samenti; 
the faithful with the faithful, 


hirimana hirimanehi saddhim samsandanti samenti; 
the conscientious with the conscientious, 


pannavanto pannavantehi saddhim samsandanti 
samenti. 
and the wise with the wise. 


Atitampi kho, bhikkhave, addhanam dhatusova satta 
Samsandimsu samimsu ... pe ... 


In the past ... 


anagatampi kho, bhikkhave, addhanam dhatusova 
satta samsandissanti samessanti ... pe .... 
In the future ... 


Etarahipi kho, bhikkhave, paccuppannam addhanam 
dhatusova satta samsandanti samenti. 

At present, too, sentient beings come together and 
converge because of an element. ... 


Assaddha assaddhehi saddhim samsandanti samenti; 
ahirika ahirikehi saddhim samsandanti samenti, 
duppanna duppannehi saddhim samsandanti 
samenti; 

saddha saddhehi saddhim samsandanti samenti; 


hirimana hirimanehi saddhim samsandanti samenti; 


pannavanto pannavantehi saddhim samsandanti 
samentiti. 


Dhatusova, bhikkhave, satta samsandanti samenti. 
Sentient beings come together and converge because of an 
element: 


Assaddha assaddhehi saddhim samsandanti samenti; 
the faithless with the faithless, 


anottappino anottappihi saddhim samsandanti 
samenti; 
the imprudent with the imprudent, 


duppanna duppannehi saddhim samsandanti 
samenti; 
the witless with the witless, 


saddha saddhehi saddhim samsandanti samenti; 
the faithful with the faithful, 


ottappino ottappihi saddhim samsandanti samenti; 
the prudent with the prudent, 


pannavanto pannavantehi saddhim samsandanti 
Ssamenti... pe ... 
and the wise with the wise. 


pathamavaro viya vittharetabbo. (2) 
(The following should be expanded like the first section.) 


Dhatusova, bhikkhave ... pe ... 


assaddha assaddhehi saddhim samsandanti samenti; 
... faithless ... 


appassuta appassutehi saddhim samsandanti 
samenti; 
uneducated ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


saddha saddhehi saddhim samsandanti samenti; 
bahussuta bahussutehi saddhim samsandanti 
samenti, pannavanto pannavantehi saddhim 
Samsandanti samenti ... pe .... (3) 


Dhatusova, bhikkhave ... pe ... 


assaddha assaddhehi saddhim samsandanti samenti; 
faithless ... 


kusita kusitehi saddhim samsandanti samenti; 
laZy ses 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


saddha saddhehi saddhim samsandanti samenti; 
faithful... 


araddhaviriya araddhaviriyehi saddhim samsandanti 
samenti; pannavanto pannavantehi saddhim 
Samsandanti samenti ... pe .... (4) 


Dhatusova, bhikkhave ... pe ... 


assaddha assaddhehi saddhim samsandanti samenti; 
faithless ... 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 
unmindful ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ...” 


saddha saddhehi saddhim samsandanti samenti; 
upatthitassatino upatthitassatihi saddhim 


Samsandanti samenti; pannavanto pannavantehi 
saddhim samsandanti samenti’ ti ... pe .... (5) 


Atthamam. 


14.19.19. Ahirikamulakasutta - 
19. Beginning With the 


Shameless 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova ... pe ... 
“Mendicants, sentient beings come together and converge 
because of an element: 


ahirika ahirikehi saddhim samsandanti samenti, 
anottappino anottappihi saddhim samsandanti 
Ssamenti, duppanna duppannehi saddhim 
Samsandanti samenti; hirimana hirimanehi saddhim 
Ssamsandanti samenti, ottappino ottappihi saddhim 
Samsandanti samenti, pannavanto pannavantehi 
saddhim samsandanti samenti ... pe .... 

the shameless with the shameless ... imprudent ... witless ... 


Ahirika ahirikehi saddhim samsandanti samenti, 
appassuta appassutehi saddhim samsandanti 
samenti, duppanna duppannehi saddhim 
Samsandanti samenti; hirimana hirimanehi saddhim 
Samsandanti samenti, bahussuta bahussutehi 
saddhim samsandanti samenti, pannavanto 
pannavantehi saddhim samsandanti samenti ... pe .... 
(2) 


... Shameless ... uneducated ... witless ... 


Ahirika ahirikehi saddhim samsandanti samenti, 
kusita kusitehi saddhim samsandanti samenti, 
duppanna duppannehi saddhim samsandanti 


samenti; hirimana hirimanehi saddhim samsandanti 
samenti, araddhaviriya araddhaviriyehi saddhim 
Samsandanti samenti, pannavanto pannavantehi 
saddhim samsandanti samenti ... pe .... (3) 

... Shameless ... lazy ... witless ... 


Ahirika ahirikehi saddhim samsandanti samenti, 
mutthassatino mutthassatihi saddhim samsandanti 
samenti, duppanna duppannehi saddhim 
Samsandanti samenti; hirimana hirimanehi saddhim 
Samsandanti samenti, upatthitassatino 
upatthitassatihi saddhim samsandanti samenti, 
pannavanto pannavantehi saddhim samsandanti 
samenti’ ti ... pe .... (4) 

... Shameless ... unmindful ... witless ...” 


Navamam. 


14.20. 20. 
Anottappamulakasutta - 20. 


Beginning With Imprudence 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Anottappino anottappihi saddhim samsandanti 
samenti; 
the imprudent with the imprudent ... 


appassuta appassutehi saddhim samsandanti 
samenti; 
uneducated ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


ottappino ottappihi saddhim samsandanti samenti; 
prudent... 


bahussuta bahussutehi saddhim samsandanti 
samenti; pannavanto pannavantehi saddhim 
Samsandanti samenti ... pe .... 

educated... wise... 


Anottappino anottappihi saddhim samsandanti 
samenti; 


imprudent ... 


kusita kusitehi saddhim samsandanti samenti; 
laZY ws 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


ottappino ottappihi saddhim samsandanti samenti; 
prudent... 


araddhaviriya araddhaviriyehi saddhim samsandanti 
samenti; pannavanto pannavantehi saddhim 
Samsandanti samenti ... pe .... (2) 


Anottappino anottappihi saddhim samsandanti 
samenti; 
imprudent ... 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 
unmindful ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


ottappino ottappihi saddhim samsandanti samenti; 
prudent...” 


upatthitassatino upatthitassatihi saddhim 
Samsandanti samenti; pannavanto pannavantehi 
saddhim samsandanti samenti’ti ... pe .... (3) 


Dasamam. 


14.21. 21. 
Appassutamulakasutta - 21. 


Beginning With the Uneducated 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Appassuta appassutehi saddhim samsandanti 
samenti; 
the uneducated with the uneducated ... 


kusita kusitehi saddhim samsandanti samenti; 
laZy sc 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


bahussuta bahussutehi saddhim samsandanti 
samenti; 
learned... 


araddhaviriya araddhaviriyehi saddhim samsandanti 
Samenti; pannavanto pannavantehi saddhim 
samsandanti samenti ... pe .... 


Appassuta appassutehi saddhim samsandanti 
samenti; 
uneducated ... 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 
unmindful ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


bahussuta bahussutehi saddhim samsandanti 
samenti; 
learned... 


upatthitassatino upatthitassatihi saddhim 
Samsandanti samenti; pannavanto pannavantehi 
saddhim samsandanti samenti’ ti ... pe .... (2) 
mindful... wise...” 


Ekadasamam. 


14.22. 22. Kusitamulakasutta - 


22. Beginning With the Lazy 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Kusita kusitehi saddhim samsandanti samenti; 
the lazy with the lazy ... 


mutthassatino mutthassatihi saddhim samsandanti 
samenti; 
unmindful ... 


duppanna duppannehi saddhim samsandanti 
samenti; 
witless ... 


araddhaviriya araddhaviriyehi saddhim samsandanti 
samenti; 
energetic... 


upatthitassatino upatthitassatihi saddhim 
Samsandanti samenti; pannavanto pannavantehi 
saddhim samsandanti samenti’ti ... pe .... 
mindful... wise...” 


Dvadasamam. 


(Sabbattha atitanagatapaccuppannam katabbam.) 


(All these should be treated in terms of the past, future, and 
present.) 


Dutiyo vaggo. 

Sattima sanidananca, 
ginjakavasathena Ca; 
Hinadhimutti cankamam, 
sagatha assaddhasattamam. 
Assaddhamulaka panca, 
Cattaro ahirikamulaka; 
Anottappamulaka tini, 
Duve appassutena Ca. 
Kusitam ekakam vuttam, 
Suttanta tini pancaka; 
Bavisati vutta sutta, 


Dutiyo vaggo pavuccatiti. 


14.23. 23. Asamahitasutta - 23. 


Lacking Immersion 
3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Assaddha assaddhehi saddhim samsandanti samenti; 
the faithless with the faithless ... 


ahirika ahirikehi saddhim samsandanti samenti; 
shameless ... 


anottappino anottappihi saddhim samsandanti 
samenti; 
imprudent ... 


asamahita asamahitehi saddhim samsandanti 
samenti; 
lacking immersion ... 


duppanna duppannehi saddhim samsandanti 
Samenti. 
witless ... 


Saddha saddhehi saddhim samsandanti samenti; 
The faithful with the faithful ... 


hirimana hirimanehi saddhim samsandanti samenti; 
conscientious ... 


ottappino ottappihi saddhim samsandanti samenti; 
prudent... 


samahita samahitehi saddhim samsandanti samenti; 
possessing immersion ... 


pannavanto pannavantehi saddhim samsandanti 
samenti’ ti. 
and the wise with the wise.” 


Pathamam. 


14,24. 24. Dussilasutta - 24. 


Unethical 
3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Assaddha assaddhehi saddhim samsandanti samenti; 
the faithless with the faithless ... 


ahirika ahirikehi saddhim samsandanti samenti; 
shameless ... 


anottappino anottappihi saddhim samsandanti 
samenti; 
imprudent ... 


dussila dussilehi saddhim samsandanti samenti; 
unethical ... 


duppanna duppannehi saddhim samsandanti 
samenti. 
witless ... 


Saddha saddhehi saddhim samsandanti samenti; 
The faithful with the faithful ... 


hirimana hirimanehi saddhim samsandanti samenti; 
conscientious ... 


ottappino ottappihi saddhim samsandanti samenti; 
prudent... 


silavanto silavantehi saddhim samsandanti samenti; 
ethical ... 


pannavanto pannavantehi saddhim samsandanti 
samenti’ ti. 
and the wise with the wise.” 


Dutiyam. 


14.25. 25. Pancasikkhapadasutta 
- 25. The Five Precepts 


3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Panatipatino panatipatihi saddhim samsandanti 
samenti; 

those who kill living creatures with those who kill living 
creatures, 


adinnadayino adinnadayihi saddhim samsandanti 
samenti; 
those who steal ... 


kamesumicchacarino kamesumicchacarihi saddhim 
Samsandanti samenti; 
commit sexual misconduct ... 


musavadino musavadthi saddhim samsandanti 
samenti; 
lie ... 


suramerayamajjappamadatthayino 
suramerayamajjappamadatthayihi saddhim 
Samsandanti samenti. 

consume alcoholic drinks that cause negligence ... 


Panatipata pativirata panatipata pativiratehi saddhim 
Ssamsandanti samenti; 
Those who refrain from killing living creatures ... 


adinnadana pativirata adinnadana pativiratehi 
saddhim samsandanti samenti; 
who refrain from stealing ... 


kamesumicchacara pativirata kamesumicchacara 
pativiratehi saddhim samsandanti samenti; 
who refrain from sexual misconduct ... 


musavada pativirata musavada pativiratehi saddhim 
samsandanti samenti; 
who refrain from lying ... 


suramerayamajjappamadatthana pativirata 
suramerayamajjappamadatthana pativiratehi 
saddhim samsandanti samenti” ti. 

those who refrain from consuming alcoholic drinks that 
cause negligence with those who refrain from consuming 
alcoholic drinks that cause negligence.” 


Tatiyam. 


14.26. 26. 
Sattakammapathasutta - 26. 


Seven Ways of Performing Deeds 
3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Panatipatino panatipatihi saddhim samsandanti 
samenti; 

those who kill living creatures with those who kill living 
creatures, 


adinnadayino adinnadayihi saddhim samsandanti 
samenti; 
those who steal ... 


kamesumicchacarino kamesumicchacarihi saddhim 
samsandanti samenti; 
commit sexual misconduct ... 


musavadino musavadihi saddhim samsandanti 
samenti; 
lie ... 


pisunavaca pisunavacehi saddhim samsandanti 
samenti; 
speak divisively ... 


pharusavaca pharusavacehi saddhim samsandanti 
samenti; 
speak harshly ... 


samphappalapino samphappalapihi saddhim 
Samsandanti samenti. 
talk nonsense ... 


Panatipata pativirata ... pe ... 
Those who refrain from killing living creatures. ... 


adinnadana pativirata ... 
who refrain from stealing ... 


kamesumicchacara pativirata ... 
who refrain from sexual misconduct ... 


musavada pativirata ... 
who refrain from lying ... 


pisunaya vacaya pativirata pisunaya vacaya 
pativiratehi saddhim samsandanti samenti; 
who refrain from divisive speech ... 


pharusaya vacaya pativirata pharusaya vacaya 
pativiratehi saddhim samsandanti samenti; 
who refrain from harsh speech ... 


samphappalapa pativirata samphappalapa 
pativiratehi saddhim samsandanti samenti” ti. 

who refrain from talking nonsense with those who refrain 
from talking nonsense.” 


Catuttham. 


14,27 .27;3 
Dasakammapathasutta - 27. Ten 


Ways of Performing Deeds 
3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Panatipatino panatipatihi saaddhim samsandanti 
samenti; 

those who kill living creatures with those who kill living 
creatures, 


adinnadayino ... pe ... 
those who steal ... 


kamesumicchacarino ... 
commit sexual misconduct ... 


musavadino ... 
lie ... 


pisunavacCa ... 
speak divisively ... 


pharusavaca ... 
speak harshly ... 


samphappalapino samphappalapihi saddhim 
Samsandanti samenti; 


talk nonsense ... 


abhijjhaluno abhijjhaluhi saddhim samsandanti 
samenti; 
are covetous ... 


byapannacitta byapannacittehi saddhim samsandanti 
samenti; 
are malicious ... 


micchaditthika micchaditthikehi saddhim 
Samsandanti samenti. 
have wrong view ... 


Panatipata pativirata panatipata pativiratehi saddhim 
Samsandanti samenti; 
Those who refrain from killing living creatures ... 


adinnadana pativirata ... pe ... 
who refrain from stealing ... 


kamesumicchacara pativirata ... 
who refrain from sexual misconduct ... 


musavada pativirata ... 
who refrain from lying ... 


pisunaya vacaya ... 
who refrain from divisive speech ... 


pharusaya vaCaya ... 
who refrain from harsh speech ... 


samphappalapa pativirata samphappalapa 
pativiratehi saddhim samsandanti samenti; 
who refrain from talking nonsense ... 


anabhijjhaluno anabhijjhaluhi saddhim samsandanti 
samenti; 
are not covetous ... 


abyapannacitta abyapannacittehi saddhim 
samsandanti samenti; 
are not malicious ... 


sammaditthika sammaditthikehi saddhim 
samsandanti samenti’ ti. 
have right view with those who have right view.” 


Pancamam. 


14.28. 28. Atthangikasutta - 28. 
The Eightfold Path 


3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Micchaditthika micchaditthikehi saddhim 
Samsandanti samenti; 
those of wrong view with those of wrong view ... 


micchasankappa ... pe ... 
wrong thought ... 


micchavacCa ... 
wrong speech ... 


micchakammanta ... 
wrong action ... 
micchaajiva ... 
wrong livelihood ... 
micchavayama ... 
wrong effort ... 


micchasatino ... 
wrong mindfulness ... 


micchasamadhino micchasamadhthi saddhim 
Samsandanti samenti. 
wrong immersion ... 


Sammaditthika sammaditthikehi saddhim 
samsandanti samenti; 
Those who have right view ... 


Sammasankappa ... pe ... 
right thought ... 


SammavaCa ... 
right speech ... 


Sammakammanta ... 
right action ... 


sammaajiva ... 
right livelihood ... 


SammMavayama ... 
right effort ... 


Sammasatino ... 
right mindfulness ... 


Sammasamadhino sammasamadhihi saddhim 
Samsandanti samenti’ ti. 
right immersion with those who have right immersion.” 


Chattham. 


14.29. 29. Dasangasutta - 29. 


Ten Factored Path 
3. Kammapathavagga - 3. Ways of Performing Deeds 


Savatthiyam viharati. 
At Savatthi. 


“Dhatusova, bhikkhave, satta saamsandanti samenti. 
“Mendicants, sentient beings come together and converge 
because of an element: 


Micchaditthika micchaditthikehi saddhim 
Samsandanti samenti; 
those of wrong view with those of wrong view ... 


micchasankappa ... pe ... 
wrong thought ... 


micchavacCa ... 
wrong speech ... 


micchakammanta ... 
wrong action ... 
micchaajiva ... 
wrong livelihood ... 
micchavayama ... 
wrong effort ... 


micchasatino ... 
wrong mindfulness ... 


micchasamadhino micchasamadhthi saddhim 
samsandanti samenti; 
wrong immersion ... 


micchananino micchananihi saddhim samsandanti 
samenti; 
wrong knowledge ... 


micchavimuttino micchavimuttihi saddhim 
Samsandanti samenti. 
wrong freedom ... 


Sammaditthika sammaditthikehi saddhim 
Samsandanti samenti; 
Those who have right view ... 


Sammasankappa ... pe ... 
right thought ... 


SammMmavaCa ... 
right speech ... 


Sammakammanta ... 
right action ... 


sammaajiva ... 
right livelihood ... 


SammMavayamMa ... 
right effort ... 


Sammasatino ... 
right mindfulness ... 


Sammasamadhino ... 
right immersion ... 


Sammananino sammananthi saddhim samsandanti 
samenti; 

right knowledge ... 

sammavimuttino sammavimuttihi saddhim 
Samsandanti samenti’ ti. 

right freedom with those who have right freedom.” 
Sattamam. 

(Sabbattha atitanagatapaccuppannam katabbam.) 
(All these should be treated in terms of the past, future, and 
present.) 

Asamahitam dussilam, 

panca sikkhapadani Ca; 

Satta kammapatha vutta, 

dasakammapathena Ca; 

Chattham atthangiko vutto, 


dasangena ca sattamam. 


Kammapathavaggo tatiyo. 


14.30. 30. Catudhatusutta - 30. 


Four Elements 
4. Catutthavagga - 4. The Fourth Chapter 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame ... 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. ... 


“catasso ima, bhikkhave, dhatuyo. 
“Mendicants, there are these four elements. 


Katama catasso? 
What four? 


Pathavidhatu, apodhatu, tejodhatu, vayodhatu— 
The elements of earth, water, fire, and air. 


ima kho, bhikkhave, catasso dhatuyo’ ti. 
These are the four elements.” 


Pathamam. 


14.31.31. Pubbesambodhasutta 


- 31. Before Awakening 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho pathavidhatuya assado, ko adinavo, kim 
nissaranam; 

‘What’s the gratification, the drawback, and the escape 
when it comes to the earth element ... 


ko apodhatuya assado, ko adinavo, kim nissaranam; 
the water element ... 


ko tejodhatuya assado, ko adinavo, kim nissaranam; 
the fire element ... 


ko vayodhatuya assado, ko adinavo, kim 
nissaranan’ti? 
and the air element?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yam kho pathavidhatum paticca uppajjati sukham 
soManassam, ayam pathavidhatuya assado; 

‘The pleasure and happiness that arise from the earth 
element: this is its gratification. 


yam pathavidhatu anicca dukkha 
viparinamadhamma, ayam pathavidhatuya adinavo; 
That the earth element is impermanent, suffering, and 
perishable: this is its drawback. 


yo pathavidhatuya chandaragavinayo 
chandaragappahanam, idam pathavidhatuya 
nissaranam. 

Removing and giving up desire and greed for the earth 
element: this is its escape. 


Yam apodhatum paticcCa ... pe ... 
The pleasure and happiness that arise from the water 
element ... 


yam tejodhatum paticca ... pe ... 
The pleasure and happiness that arise from the fire element 


yam vayodhatum paticca uppajjati sukham 
sOManassam, ayam vayodhatuya assado; 

The pleasure and happiness that arise from the air element: 
this is its gratification. 


yam vayodhatu anicca dukkha viparinamadhamma, 
ayam vayodhatuya adinavo; 

That the air element is impermanent, suffering, and 
perishable: this is its drawback. 


yo vayodhatuya chandaragavinayo 
chandaragappahanam, idam vayodhatuya 
nissaranam’. 

Removing and giving up desire and greed for the air 
element: this is its escape. 


Yavakivancaham, bhikkhave, imasam catunnam 
dhatunam evam assadanca assadato adinavanca 
adinavato nissarananca nissaranato yathabhttam na 
abbhannasim, neva tavaham, bhikkhave, sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya anuttaram 
sammasambodhim abhisambuddhoti paccannasim. 
As long as I didn’t truly understand these four elements’ 
gratification, drawback, and escape in this way for what 
they are, I didn’t announce my supreme perfect awakening 
in this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans. 


Yato ca khvaham, bhikkhave, imasam catunnam 
dhatunam evam assadanca assadato adinavanca 
adinavato nissarananca nissaranato yathabhutam 
abbhannasim, athaham, bhikkhave, sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya anuttaram sammasambodhim 
abhisambuddhoti paccannasim. 

But when I did truly understand these four elements’ 
gratification, drawback, and escape in this way for what 
they are, I announced my supreme perfect awakening in 
this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Dutiyam. 


14.32.32. Acarimsutta - 32. In 


Search of Gratification 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Pathavidhatuyaham, bhikkhave, assadapariyesanam 
acarim, yo pathavidhatuya assado tadajjhagamam, 
yavata pathavidhatuya assado pannaya me so 
sudittho. 

“Mendicants, I went in search of the earth element’s 
gratification, and I found it. I’ve seen clearly with wisdom 
the full extent of gratification in the earth element. 


Pathavidhatuyaham, bhikkhave, adinavapariyesanam 
acarim, yo pathavidhatuya adinavo tadajjhagamam, 
yavata pathavidhatuya adinavo pannaya me so 
sudittho. 

I went in search of the earth element’s drawback, and I 
found it. I’ve seen clearly with wisdom the full extent of the 
drawback in the earth element. 


Pathavidhatuyaham, bhikkhave, 
nissaranapariyesanam acarim, yam pathavidhatuya 
nissaranam tadajjhagamam, yavata pathavidhatuya 
nissaranam pannaya me tam sudittham. 

I went in search of escape from the earth element, and I 
found it. I’ve seen clearly with wisdom the full extent of 
escape from the earth element. 


Apodhatuyaham, bhikkhave ... pe ... 
I went in search of the water element’s gratification ... 


tejodhatuyaham, bhikkhave ... 
I went in search of the fire element’s gratification ... 


vayodhatuyaham, bhikkhave, assadapariyesanam 
acarim, yo vayodhatuya assado tadajjhagamam, 
yavata vayodhatuya assado pannaya me so sudittho. 
I went in search of the air element’s gratification ... 


Vayodhatuyaham, bhikkhave, adinavapariyesanam 
acarim, yo vayodhatuya adinavo tadajjhagamam, 
yavata vayodhatuya adinavo pannaya me so sudittho. 


Vayodhatuyaham, bhikkhave, nissaranapariyesanam 
acarim, yam vayodhatuya nissaranam 
tadajjhagamam, yavata vayodhatuya nissaranam 
pannaya me tam sudittham. 


Yavakivancaham, bhikkhave, imasam catunnam 
dhattunam assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhutam na 
abbhannasim, neva tavaham, bhikkhave, sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya anuttaram 
Ssammasambodhim abhisambuddhoti paccannasim. 
As long as I didn’t truly understand these four elements’ 
gratification, drawback, and escape for what they are, I 
didn’t announce my supreme perfect awakening in this 
world with its gods, Maras, and Brahmas, this population 
with its ascetics and brahmins, its gods and humans. 


Yato ca khvaham, bhikkhave, imasam catunnam 
dhatunam assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhttam 
abbhannasim, athaham, bhikkhave, sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 


sadevamanussaya anuttaram sammasambodhim 
abhisambuddhoti paccannasim. 

But when I did truly understand the four elements’ 
gratification, drawback, and escape for what they are, I 
announced my supreme perfect awakening in this world 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Tatiyam. 


14.33.33. Nocedamsutta - 33. If 


There Was No 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“No cedam, bhikkhave, pathavidhatuya assado 
abhavissa, nayidam satta pathavidhatuya 
sarajjeyyum. 

“Mendicants, if there were no gratification in the earth 
element, sentient beings wouldn’t love it. 


Yasma ca kho, bhikkhave, atthi pathavidhatuya 
assado, tasma satta pathavidhatuya sarajjanti. 
But because there is gratification in the earth element, 
sentient beings do love it. 


No cedam, bhikkhave, pathavidhatuya adinavo 
abhavissa, nayidam satta pathavidhatuya 
nibbindeyyum. 

If the earth element had no drawback, sentient beings 
wouldn’t grow disillusioned with it. 


Yasma ca kho, bhikkhave, atthi pathavidhatuya 
adinavo, tasma satta pathavidhatuya nibbindanti. 
But because the earth element has a drawback, sentient 
beings do grow disillusioned with it. 


No cedam, bhikkhave, pathavidhatuya nissaranam 
abhavissa, nayidam satta pathavidhatuya 
nissareyyum. 

If there were no escape from the earth element, sentient 
beings wouldn’t escape from it. 


Yasma ca kho, bhikkhave, atthi pathavidhatuya 
nissaranam, tasma Satta pathavidhatuya nissaranti. 
But because there is an escape from the earth element, 
sentient beings do escape from it. 


No cedam, bhikkhave, apodhatuya assado abhavissa 
.. pe... 
If there were no gratification in the water element ... 


no cedam, bhikkhave, tejodhatuya ... pe ... 
If there were no gratification in the fire element ... 


no cedam, bhikkhave, vayodhatuya assado abhavissa, 
nayidam satta vayodhatuya sarajjeyyum. 
If there were no gratification in the air element ... 


Yasma ca kho, bhikkhave, atthi vayodhatuya assado, 
tasma satta vayodhatuya Sarajjanti. 


No cedam, bhikkhave, vayodhatuya adinavo 
abhavissa, nayidam satta vayodhatuya nibbindeyyum. 


Yasma ca kho, bhikkhave, atthi vayodhatuya adinavo, 
tasma satta vayodhatuya nibbindanti. 


No cedam, bhikkhave, vayodhatuya nissaranam 
abhavissa, nayidam satta vayodhatuya nissareyyum. 


Yasma Ca kho, bhikkhave, atthi vayodhatuya 
nissaranam, tasma satta vayodhatuya nissaranti. 


Yavakivancime, bhikkhave, satta imasam catunnam 
dhatunam assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhttam na 
abbhannamsu, neva tavime, bhikkhave, satta 


sadevaka loka samaraka sabrahmaka 
sassamanabrahmaniya pajaya sadevamanussaya 
nissata visamyutta vippamutta vimariyadikatena 
cetasa viharimsu. 

As long as sentient beings don’t truly understand these four 
elements’ gratification, drawback, and escape for what they 
are, they haven’t escaped from this world—with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—and they don’t live 
detached, liberated, with a mind free of limits. 


Yato ca kho, bhikkhave, satta imasam catunnam 
dhatunam assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhttam 
abbhannamsu, atha, bhikkhave, satta sadevaka loka 
samaraka sabrahmaka sassamanabrahmaniya pajaya 
sadevamanussaya nissata visamyutta vippamutta 
vimariyadikatena cetasa viharant1’ ti. 

But when sentient beings truly understand these four 
elements’ gratification, drawback, and escape for what they 
are, they’ve escaped from this world—with its gods, Maras, 
and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—and they live detached, 
liberated, with a mind free of limits.” 


Catuttham. 


14.34. 34. Ekantadukkhasutta - 


34. Exclusively Painful 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Pathavidhatu ce hidam, bhikkhave, ekantadukkha 
abhavissa dukkhanupatita dukkhavakkanta 
anavakkanta sukhena, nayidam satta pathavidhatuya 
sarajjeyyum. 

“Mendicants, if the earth element were exclusively painful— 
soaked and steeped in pain and not steeped in pleasure— 
sentient beings wouldn't love it. 


Yasma ca kho, bhikkhave, pathavidhatu sukha 
sukhanupatita sukhavakkanta anavakkanta 
dukkhena, tasma satta pathavidhatuya sarajjanti. 
But because the earth element is pleasurable—soaked and 
steeped in pleasure and not steeped in pain—sentient 
beings do love it. 


Apodhatu ce hidam, bhikkhave ... pe ... 
If the water element ... 


tejodhatu ce hidam, bhikkhave ... 
If the fire element ... 


vayodhatu ce hidam, bhikkhave, ekantadukkha 
abhavissa dukkhanupatita dukkhavakkanta 
anavakkanta sukhena, nayidam satta vayodhatuya 
sarajjeyyum. 

If the air element ... 


Yasma ca kho, bhikkhave, vayodhatu sukha 
sukhanupatita sukhavakkanta anavakkanta 
dukkhena, tasma satta vayodhatuya sarajjanti. 


Pathavidhatu ce hidam, bhikkhave, ekantasukha 
abhavissa sukhanupatita sukhavakkanta anavakkanta 
dukkhena, nayidam satta pathavidhatuya 
nibbindeyyum. 

If the earth element were exclusively pleasurable—soaked 
and steeped in pleasure and not steeped in pain—sentient 
beings wouldn’t grow disillusioned with it. 


Yasma ca kho, bhikkhave, pathavidhatu dukkha 
dukkhanupatita dukkhavakkanta anavakkanta 
sukhena, tasma satta pathavidhatuya nibbindanti. 
But because the earth element is painful—soaked and 
steeped in pain and not steeped in pleasure—sentient 
beings do grow disillusioned with it. 


Apodhatu ce hidam, bhikkhave ... pe ... 
If the water element ... 


tejodhatu ce hidam, bhikkhave ... 
If the fire element ... 


vayodhatu ce hidam, bhikkhave, ekantasukha 
abhavissa sukhanupatita sukhavakkanta anavakkanta 
dukkhena, nayidam satta vayodhatuya nibbindeyyum. 
If the air element were exclusively pleasurable—soaked and 
steeped in pleasure and not steeped in pain—sentient 
beings wouldn’t grow disillusioned with it. 


Yasma ca kho, bhikkhave, vayodhatu dukkha 
dukkhanupatita dukkhavakkanta anavakkanta 
sukhena, tasma satta vayodhatuya nibbindanti’ ti. 


But because the air element is painful—soaked and steeped 
in pain and not steeped in pleasure—sentient beings do 
grow disillusioned with it.” 


Pancamam. 


14.35.35. Abhinandasutta - 35. 


Taking Pleasure 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Yo, bhikkhave, pathavidhatum abhinandati, 
dukkham so abhinandati. 

“Mendicants, if you take pleasure in the earth element, you 
take pleasure in suffering. 


Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


Yo apodhatum abhinandati ... pe ... 
If you take pleasure in the water element ... 


yo tejodhatum ... 
If you take pleasure in the fire element ... 


yo vayodhatum abhinandati, dukkham so 
abhinandati. 

If you take pleasure in the air element, you take pleasure in 
suffering. 


Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


Yo ca kho, bhikkhave, pathavidhatum nabhinandati, 
dukkham so nabhinandati. 

If you don’t take pleasure in the earth element, you don’t 
take pleasure in suffering. 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami. 

If you don’t take pleasure in suffering, I say you’re exempt 
from suffering. 


Yo apodhatum ... pe ... 
If you don’t take pleasure in the water element ... 


yo tejodhatun. ... 
If you don’t take pleasure in the fire element ... 


yo vayodhatum nabhinandati, dukkham so 
nabhinandati. 

If you don’t take pleasure in the air element, you don’t take 
pleasure in suffering. 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami" ti. 

If you don’t take pleasure in suffering, I say you’re exempt 
from suffering.” 


Chattham. 


14.36.36. Uppadasutta - 36. 
Arising 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Yo, bhikkhave, pathavidhatuya uppado thiti 
abhinibbatti patubhavo, dukkhasseso uppado 
roganam thiti jaramaranassa patubhavo. 
“Mendicants, the arising, continuation, rebirth, and 
manifestation of the earth element is the arising of 
suffering, the continuation of diseases, and the 
manifestation of old age and death. 


Yo apodhatuya ... pe ... 
The arising, continuation, rebirth, and manifestation of the 
water element ... 


yo tejodhatuya ... 
The arising, continuation, rebirth, and manifestation of the 
fire element ... 


yo vayodhatuya uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado roganam thiti jaramaranassa 
patubhavo. 

The arising, continuation, rebirth, and manifestation of the 
air element is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca kho, bhikkhave, pathavidhatuya nirodho 
vupasamo atthangamo, dukkhasseso nirodho 
roganam vupasamo jaramaranassa atthangamo. 


The cessation, settling, and ending of the earth element is 
the cessation of suffering, the settling of diseases, and the 
ending of old age and death. 


Yo apodhatuya ... pe ... 
The cessation, settling, and ending of the water element ... 


yo tejodhatuya ... 
The cessation, settling, and ending of the fire element ... 


yo vayodhatuya nirodho vupasamo atthangamo, 
dukkhasseso nirodho roganam vupasamo 
jaramaranassa atthangamo’ ti. 

The cessation, settling, and ending of the air element is the 
cessation of suffering, the settling of diseases, and the 
ending of old age and death.” 


Sattamam. 


14.37.37. 
Samanabrahmanasutta - 37. 


Ascetics and Brahmins 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Catasso ima, bhikkhave, dhatuyo. 
“Mendicants, there are these four elements. 


Katama catasso? 
What four? 


Pathavidhatu, apodhatu, tejodhatu, vayodhatu. 
The elements of earth, water, fire, and air. 


Ye hi keci, bhikkhave, samana va brahmana va 
imasam catunnam dhatunam assadanca adinavanca 
nissarananca yathabhutam nappajananti, 

There are ascetics and brahmins who don’t truly 
understand these four elements’ gratification, drawback, 
and escape for what they are. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata; na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
imasam catunnam dhatunam assadanca adinavanca 
nissarananca yathabhutam pajananti, 

There are ascetics and brahmins who do truly understand 
these four elements’ gratification, drawback, and escape for 
what they are. 


te ca kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata; te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Atthamam. 


14.38. 38. 
Dutiyasamanabrahmanasutta - 


38. Ascetics and Brahmins (2nd) 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Catasso ima, bhikkhave, dhatuyo. 
“Mendicants, there are these four elements. 


Katama catasso? 
What four? 


Pathavidhatu, apodhatu, tejodhatu, vayodhatu. 
The elements of earth, water, fire, and air. 


Ye hi keci, bhikkhave, samana va brahmana va 
imasam catunnam dhatunam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti ... pe ... 

There are ascetics and brahmins who don’t truly 
understand these four elements’ origin, ending, 
gratification, drawback, and escape ... 


(vittharetabbam) pajananti ... pe ... 

There are ascetics and brahmins who do truly understand 
these four elements’ origin, ending, gratification, drawback, 
and escape ...” 


sayam abhinna sacchikatva upasampajja viharanti” ti. 


Navamam. 


14.39.39. 
Tatiyasamanabrahmanasutta - 


39. Ascetics and Brahmins (3rd) 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
pathavidhatum nappajananti, 
pathavidhatusamudayam nappajananti, 
pathavidhatunirodham nappajananti, 
pathavidhatunirodhagaminim patipadam 
nappajananti ... pe ... 

“Mendicants, there are ascetics and brahmins who don’t 
understand the earth element, its origin, its cessation, and 
the practice that leads to its cessation. 


apodhatum nappajananti ... 
They don’t understand the water element ... 


tejodhatum nappajananti ... 
fire element ... 


vayodhatum nappajananti, vayodhatusamudayam 
nappajananti, vayodhatunirodham nappajananti, 
vayodhatunirodhagaminim patipadam nappajananti, 
na me te, bhikkhave, samana va brahmana va 
SaMmanesu va Samanasammata brahmanesu va 
brahmanasammata; 

air element ... 


na Ca pana te ayasmanto samannattham va 
brahmannattham va dittheva dhamme sayam abhinna 


sacchikatva upasampajja viharanti. 

Those venerables don’t realize the goal of life as an ascetic 
or brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
pathavidhatum pajananti, pathavidhatusamudayam 
pajananti, pathavidhatunirodham pajananti, 
pathavidhatunirodhagaminim patipadam pajananti ... 
There are ascetics and brahmins who do understand the 
earth element, its origin, its cessation, and the practice that 
leads to its cessation. 


ye ca kho keci, bhikkhave, samana va brahmana va ... 
pe ... apodhatum pajananti ... 
They do understand the water element ... 


tejodhatum pajananti ... 
the fire element ... 


vayodhatum pajananti, vayodhatusamudayam 
pajananti, vayodhatunirodham pajananti, 
vayodhatunirodhagaminim patipadam pajananti, te 
ca kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata; 

the air element ... 


te ca panayasmanto samannatthanca 
brahmannatthanca dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharanti’ ti. 

Those venerables realize the goal of life as an ascetic or 
brahmin, and live having realized it with their own insight.” 


Dasamam. 


Catuttho vaggo. 

Catasso pubbe acarim, 
nocedanca dukkhena Ca; 
Abhinandanca uppado, 
tayo samanabrahmanati. 


Dhatusamyuttam samattam. 
The Linked Discourses on the elements are complete. 


15.01.1. Tinakatthasutta - 1. 


Grass and Sticks 
1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Seyyathapi, bhikkhave, puriso yam imasmim 
jambudipe tinakatthasakhapalasam tam chetva 
ekajjham samharitva caturangulam caturangulam 
ghatikam katva nikkhipeyya: 

Suppose a person was to strip all the grass, sticks, 
branches, and leaves in India, gather them together into 
one pile, and chop them each into four inch pieces. They’d 
lay them down, saying: 


‘ayam me mata, tassa me matu ayam mata’ti, 
apariyadinnava, bhikkhave, tassa purisassa 
matumataro assu, atha imasmim jambudipe 
tinakatthasakhapalasam parikkhayam pariyadanam 
gaccheyya. 

‘This is my mother, this is my grandmother.’ The grass, 
sticks, branches, and leaves of India would run out before 
that person’s mothers and grandmothers. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro. 
Transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Evam digharattam vo, bhikkhave, dukkham 
paccanubhutam tibbam paccanubhutam byasanam 
paccanubhutam, katasi vaddhita. 

For such a long time you have undergone suffering, agony, 
and disaster, swelling the cemeteries. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum alam virajjitum alam vimuccitun’ ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Pathamam. 


15.02. 2. Pathavisutta - 2. The 


Earth 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Seyyathapi, bhikkhave, puriso imam mahapathavim 
kolatthimattam kolatthimattam mattikagulikam 
karitva nikkhipeyya: 

Suppose a person was to make the whole earth into clay 
balls the size of jujube seeds. They’d lay them down, saying: 


‘ayam me pita, tassa me pitu ayam pita’ti, 
apariyadinnava bhikkhave, tassa purisassa pitupitaro 
assu, athayam mahapathavi parikkhayam 
pariyadanam gaccheyya. 

‘This is my father, this is my grandfather.’ The whole earth 
would run out before that person’s fathers and 
grandfathers. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro. 


Transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Evam digharattam vo, bhikkhave, dukkham 
paccanubhutam tibbam paccanubhutam byasanam 
paccanubhutam, katasi vaddhita. 

For such a long time you have undergone suffering, agony, 
and disaster, swelling the cemeteries. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’" ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Dutiyam. 


15.03. 3. Assusutta - 3. Tears 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Tam kim mannatha, bhikkhave, katamam nu kho 
bahutaram, yam va vo imina dighena addhuna 
sandhavatam samsaratam amanapasampayoga 
Manapavippayoga kandantanam rodantanam assu 
passannam paggharitam, yam va catusu 
mahasamuddesu udakan” ti? 

What do you think? Which is more: the flow of tears you’ve 
shed while roaming and transmigrating for such a very long 
time—weeping and wailing from being united with the 
unloved and separated from the loved—or the water in the 
four oceans?” 


“Yatha kho mayam, bhante, bhagavata dhammam 
desitam ajanama, etadeva, bhante, bahutaram yam 
no imina dighena addhuna sandhavatam samsaratam 
aManapasampayoga Manapavippayoga kandantanam 
rodantanam assu passannam paggharitam, na tveva 
catusu mahasamuddesu udakan’" ti. 

“As we understand the Buddha’s teaching, the flow of tears 
we’ve shed while roaming and transmigrating is more than 


the water in the four oceans.” 


“Sadhu sadhu, bhikkhave, sadhu kho me tumhe, 
bhikkhave, evam dhammam desitam ajanatha. 

“Good, good, mendicants! It’s good that you understand my 
teaching like this. 


Etadeva, bhikkhave, bahutaram yam vo imina 
dighena addhuna sandhavatam samsaratam 
aManapasampayoga Manapavippayoga kandantanam 
rodantanam assu passannam paggharitam, na tveva 
catusu mahasamuddesu udakam. 

The flow of tears you’ve shed while roaming and 
transmigrating is indeed more than the water in the four 
oceans. 


Digharattam vo, bhikkhave, matumaranam 
paccanubhutam; 
For a long time you’ve undergone the death of a mother ... 


tesam vo matumaranam paccanubhontanam 
aManapasampayoga Manapavippayoga kandantanam 
rodantanam assu passannam paggharitam, na tveva 
catusu mahasamuddesu udakam. 


Digharattam vo, bhikkhave, pitumaranam 
paccanubhutan. ... pe ... 
father ... 


bhatumaranam paccanubhutanm ... 
brother ... 


bhaginimaranam paccanubhutan. ... 
sister ... 


puttamaranam paccanubhutanm ... 


SOT. sa 


dhitumaranam paccanubhutan. ... 
daughter ... 


natibyasanam paccanubhttan ... 
loss of relatives ... 


bhogabyasanam paccanubhutam. 
loss of wealth ... 


Digharattam vo, bhikkhave, rogabyasanam 
paccanubhutam, tesam vo rogabyasanam 
paccanubhontanam amanapasampayoga 
Manapavippayoga kandantanam rodantanam assu 
passannam paggharitam, na tveva catusu 
mahasamuddesu udakam. 

or loss through illness. From being united with the unloved 
and separated from the loved, the flow of tears you’ve shed 
while roaming and transmigrating is indeed more than the 
water in the four oceans. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’ ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Tatiyam. 


15.04. 4. Khirasutta - 4. 


Mother’s Milk 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Tam kim mannatha, bhikkhave, katamam nu kho 
bahutaram, yam va vo imina dighena addhuna 
sandhavatam samsaratam matuthannam pitam, yam 
va catusu mahasamuddesu udakan” ti? 

What do you think? Which is more: the mother’s milk you’ve 
drunk while roaming and transmigrating for such a very 
long time, or the water in the four oceans?” 


“Yatha kho mayam, bhante, bhagavata dhammam 
desitam ajanama, etadeva, bhante, bahutaram yam 
no imina dighena addhuna sandhavatam samsaratam 
matuthannam pitam, na tveva catusu 
mahasamuddesu udakan’ ti. 

“As we understand the Buddha’s teaching, the mother’s 
milk we’ve drunk while roaming and transmigrating is more 
than the water in the four oceans.” 


“Sadhu sadhu, bhikkhave, sadhu kho me tumhe, 
bhikkhave, evam dhammam desitam ajanatha. 

“Good, good, mendicants! It’s good that you understand my 
teaching like this. 


Etadeva, bhikkhave, bahutaram yam vo imina 
dighena addhuna sandhavatam samsaratam 
matuthannam pitam, na tveva catusu 
mahasamuddesu udakam. 

The mother’s milk you’ve drunk while roaming and 
transmigrating for such a very long time is more than the 
water in the four oceans. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Catuttham. 


15.05.5. Pabbatasutta -5.A 


Mountain 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati ... pe ... arame ... pe .... 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and asked him, 


“kivadigho nu kho, bhante, kappo” ti? 
“Sir, how long is an eon?” 


“Digho kho, bhikkhu, kappo. 
“Mendicant, an eon is long. 


So na sukaro sankhatum ettakani vassani iti va, 
ettakani vassasatani iti va, ettakani vassasahassani 
iti va, ettakani vassasatasahassani iti va” ti. 

It’s not easy to calculate how many years, how many 
hundreds or thousands or hundreds of thousands of years it 
lasts.” 


“Sakka pana, bhante, upamam katun” ti? 
“But sir, is it possible to give a simile?” 


“Sakka, bhikkhu”ti bhagava avoca. 
“It’s possible,” said the Buddha. 


“Seyyathapi, bhikkhu, mahaselo pabbato yojanam 
ayamena yojanam vittharena yojanam ubbedhena 
acchinno asusiro ekagghano. 

“Suppose there was a huge stone mountain, a league long, 
a league wide, and a league high, with no cracks or holes, 
one solid mass. 


Tamenam puriso vassasatassa vassaSsatassa accayena 
kasikena vatthena sakim sakim parimajjeyya. 

And as each century passed someone would stroke it with a 
fine cloth from Kasi. 


Khippataram kho so, bhikkhu, mahaselo pabbato 
imina upakkamena parikkhayam pariyadanam 
gaccheyya, na tveva kappo. 

By this means the huge stone mountain would be worn 
away before the eon comes to an end. 


Evam digho, bhikkhu, kappo. 
That’s how long an eon is. 


Evam dighanam kho, bhikkhu, kappanam neko kappo 
samsito, nekam kappasatam samsitam, nekam 
kappasahassam samsitam, nekam kappasatasahassam 
samsitam. 

And we’ve transmigrated through many such eons, many 
hundreds, many thousands, many hundreds of thousands. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhu, samsaro. 
Transmigration has no known beginning. ... 


Pubba koti ... pe ... 


yavancidam, bhikkhu, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’ ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Pancamam. 


15.06. 6. Sasapasutta - 6. A 


Mustard Seed 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava ... pe ... 
ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“kivadigho nu kho, bhante, kappo” ti? 
“Sir, how long is an eon?” 


“Digho kho, bhikkhu, kappo. 
“Mendicant, an eon is long. 


So na sukaro sankhatum ettakani vassani iti va ... pe 
... ettakani vassasatasahassani iti va” ti. 

It’s not easy to calculate how many years, how many 
hundreds or thousands or hundreds of thousands of years it 
lasts.” 


“Sakka pana, bhante, upamam katun” ti? 
“But sir, is it possible to give a simile?” 


“Sakka, bhikkhu”ti bhagava avoca. 
“It’s possible,” said the Buddha. 


“Seyyathapi, bhikkhu, ayasam nagaram yojanam 
ayamena yojanam vittharena yojanam ubbedhena, 
punnam sasapanam gulikabaddham. 


“Suppose there was an iron city, a league long, a league 
wide, and a league high, full of mustard seeds pressed into 
balls. 


Tato puriso vassaSatassa vassaSatassa accayena 
ekamekam sasapam uddhareyya. 

And as each century passed someone would remove a 
single mustard seed. 


Khippataram kho so, bhikkhu, mahasasaparasi imina 
upakkamena parikkhayam pariyadanam gaccheyya, 
na tveva kappo. 

By this means the huge heap of mustard seeds would be 
used up before the eon comes to an end. 


Evam digho kho, bhikkhu, kappo. 
That’s how long an eon is. 


Evam dighanam kho, bhikkhu, kappanam neko kappo 
samsito, nekam kappasatam samsitam, nekam 
kappasahassam samsitam, nekam kappasatasahassam 
samsitam. 

And we’ve transmigrated through many such eons, many 
hundreds, many thousands, many hundreds of thousands. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhu, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Chattham. 


15.07. 7. Savakasutta - 7. 


Disciples 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


Atha kho sambahula bhikkhu yena bhagava ... pe ... 
ekamantam nisinna kho te bhikkhu bhagavantam 
etadavocum: 

Then several mendicants went up to the Buddha ... and 
asked him, 


“kivabahuka nu kho, bhante, Kappa abbhatita 
atikkanta” ti? 
“Sir, how many eons have passed?” 


“Bahuka kho, bhikkhave, kappa abbhatita atikkanta. 
“Mendicants, many eons have passed. 


Te na sukara sankhatum: 
It’s not easy to calculate 


‘ettaka kappa iti va, ettakani kappasatani iti va, 
ettakani kappasahassani iti va, ettakani 
kappasatasahassani iti va’” ti. 

how many eons have passed, how many hundreds or 
thousands or hundreds of thousands of eons.” 


“Sakka pana, bhante, upamam katun” ti? 
“But sir, is it possible to give a simile?” 


“Sakka, bhikkhave” ti bhagava avoca. 
“It’s possible,” said the Buddha. 


“Idhassu, bhikkhave, cattaro savaka vassasatayuka 
vasSaSatajivino. 

“Suppose there were four disciples with a lifespan of a 
hundred years. 


Te divase divase kappasatasahassam 
kappasatasahassam anussareyyum. 

And each day they would each recollect a hundred 
thousand eons. 


Ananussaritava, bhikkhave, tehi kappa assu, atha 
kho te cattaro savaka vassasatayuka vassasatajivino 
vassasSatassa accayena kalam kareyyum. 

Those four disciples would pass away after a hundred years 
and there would still be eons that they haven’t recollected. 


Evam bahuka kho, bhikkhave, kappa abbhatita 
atikkanta. 
That’s how many eons have passed. 


Te na sukara sankhatum: 
It’s not easy to calculate 


‘ettaka kappa iti va, ettakani kappasatani iti va, 
ettakani kappasahassani iti va, ettakani 
kappasatasahassani iti va’ti. 

how many eons have passed, how many hundreds or 
thousands or hundreds of thousands of eons. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Sattamam. 


15.08. 8. Gangasutta - 8. The 


Ganges 
1. Pathamavagga - 1. The First Chapter 


Rajagahe viharati veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and asked the Buddha, 


“kivabahuka nu kho, bho gotama, Kappa abbhatita 
atikkanta” ti? 
“Sir, how many eons have passed?” 


“Bahuka kho, brahmana, kappa abbhatita atikkanta. 
“Brahmin, many eons have passed. 


Te na sukara sankhatum: 
It’s not easy to calculate 


‘ettaka kappa iti va, ettakani kappasatani iti va, 
ettakani kappasahassani iti va, ettakani 
kappasatasahassani iti va’” ti. 

how many eons have passed, how many hundreds or 
thousands or hundreds of thousands of eons.” 


“Sakka pana, bho gotama, upamam katun’” ti? 
“But sir, can you give a simile?” 


“Sakka, brahmana” ti bhagava avoca. 
“T can,” said the Buddha. 


“Seyyathapi, brahmana, yato cayam ganga nadi 
pabhavati yattha ca mahasamuddam appeti, ya 
etasmim antare valika sa na sukara sankhatum: 
“Consider the Ganges river from where it originates to 
where it enters the ocean. Between these places it’s not 
easy to calculate 


‘ettaka valika iti va, ettakani valikasatani iti va, 
ettakani valikasahassani iti va, ettakani 
valikasatasahassani iti va’ti. 

how many grains of sand there are, how many hundreds or 
thousands or hundreds of thousands of grains of sand. 


Tato bahutara kho, brahmana, kappa abbhatita 
atikkanta. 
The eons that have passed are more than this. 


Te na sukara sankhatum: 
It’s not easy to calculate 


‘ettaka kappa iti va, ettakani kappasatani iti va, 
ettakani kappasahassani iti va, ettakani 
kappasatasahassani iti va’ti. 

how many eons have passed, how many hundreds or 
thousands or hundreds of thousands of eons. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, brahmana, samsaro. 
Transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Evam digharattam kho, brahmana, dukkham 
paccanubhutam tibbam paccanubhutam byasanam 
paccanubhutam, katasi vaddhita. 

For such a long time you have undergone suffering, agony, 
and disaster, swelling the cemeteries. 


Yavancidam, brahmana, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’" ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Evam vutte, so brahmano bhagavantam etadavoca: 
When he said this, the brahmin said to the Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Atthamam. 


15.09. 9. Dandasutta - 9. A Stick 


1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Seyyathapi, bhikkhave, dando uparivehasam khitto 
sakimpi mulena nipatati, saakimpi majjhena nipatati, 
sakimpi antena nipatati; 

Suppose a stick was tossed up in the air. Sometimes it’d fall 
on its bottom, sometimes the middle, and sometimes the 
top. 


evameva kho, bhikkhave, avijjanivarana satta 
tanhasamyojana sandhavanta samsaranta sakimpi 
asma loka param lokam gacchanti, sakimpi parasma 
loka imam lokam agacchanti. 

It’s the same for sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. Sometimes they go from this world to the other 
world, and sometimes they come from the other world to 
this world. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Navamam. 


15.10.10. Puggalasutta -10.A 


Single Person 
1. Pathamavagga - 1. The First Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Anamataggoyam, bhikkhave, samsaro ... pe ... 
“Mendicants, transmigration has no known beginning. ... 


ekapuggalassa, bhikkhave, kappam sandhavato 
samsarato siya evam maha atthikankalo atthipunjo 
atthirasi yathayam vepullo pabbato, sace samharako 
assa, Saambhatanca na vinasseyya. 

One person roaming and transmigrating for an eon would 
amass a heap of bones the size of this Mount Vepulla, if they 
were gathered together and not lost. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Ekassekena kappena, 
“If the bones of a single person 


puggalassatthisancayo; 
for a single eon were gathered up, 


Siya pabbatasamo rasi, 
they’d make a pile the size of a mountain: 


iti vuttam mahesina. 
so said the great hermit. 


So kho panayam akkhato, 
And this is declared to be 


vepullo pabbato maha; 
as huge as Mount Vepulla, 


Uttaro gijjhakutassa, 
higher than the Vulture’s Peak 


magadhanam giribbaje. 


in the Magadhan mountain range. 


Yato ca ariyasaccani, 
But then, with right understanding, 


Sammappannaya passati; 
a person sees the noble truths— 


Dukkham dukkhasamuppadam, 
suffering, suffering’s origin, 


dukkhassa ca atikkamam; 
suffering’s transcendence, 


Ariyam catthangikam maggam, 
and the noble eightfold path 


dukkhupasamagaminam. 
that leads to the stilling of suffering. 


Sa sattakkhattumparamam, 
After roaming on seven times at most, 


sandhavitvana puggalo; 
that person 


Dukkhassantakaro hoti, 
makes an end of suffering, 


sabbasamyojanakkhaya’ ti. 
with the ending of all fetters.” 


Dasamam. 


Pathamo vaggo. 


Tinakatthanca pathavi, 
assu khiranca pabbatam; 
Sasapa savaka ganga, 


dando ca puggalena Cati. 


15.11.11. Duggatasutta - 11. In 


a Sorry State 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava savatthiyam viharati. 
At one time the Buddha was staying near Savatthi. 


Tatra kho ... pe ... 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Yam, bhikkhave, passeyyatha duggatam durupetam 
nitthamettha gantabbam: 

When you see someone in a sorry state, in distress, you 
should conclude: 


‘amhehipi evarupam paccanubhutam imina dighena 
addhuna’ti. 

‘In all this long time, we too have undergone the same 
thing.’ 


Tam kissa hetu ... pe ... 
Why is that? Transmigration has no known beginning. ... 


yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum alam virajjitum alam vimuccitun’ ti. 


This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Pathamam. 


15.12.12. Sukhitasutta -12. Ina 


Good Way 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro ... pe ... 
“Mendicants, transmigration has no known beginning. ... 


yam, bhikkhave, passeyyatha sukhitam susajjitam, 
nitthamettha gantabbam: 

When you see someone in a good way, in a happy state, you 
should conclude: 


‘amhehipi evarupam paccanubhutam imina dighena 
addhuna’ti. 

‘In all this long time, we too have undergone the same 
thing.’ 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro. 
Transmigration has no known beginning. ... 


Pubba koti na pannayati ... pe ... 
alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 


dispassionate, and freed regarding all conditions.” 


Dutiyam. 


15.13.13. Timsamattasutta - 13. 


Thirty Mendicants 
2. Dutiyavagga - 2. The Second Chapter 


Rajagahe viharati veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho timsamatta paveyyaka bhikkhu sabbe 
arannika sabbe pindapatika sabbe pamsukulika 
sabbe tecivarika sabbe sasamyojana yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. 

Then thirty mendicants from Pava went to the Buddha. All 
of them lived in the wilderness, ate only alms-food, wore rag 
robes, and owned just three robes; yet they all still had 
fetters. They bowed to the Buddha and sat down to one 
side. 


Atha kho bhagavato etadahosi: 
Then it occurred to the Buddha, 


“ime kho timsamatta paveyyaka bhikkhu sabbe 
arannika sabbe pindapatika sabbe pamsukulika 
sabbe tecivarika sabbe sasamyojana. 

“These thirty mendicants from Pava live in the wilderness, 
eat only alms-food, wear rag robes, and own just three 
robes; yet they all still have fetters. 


Yannunaham imesam tatha dhammam deseyyam 
yatha nesam imasmimyeva asane anupadaya asavehi 
cittani vimucceyyun’ ti. 

Why don’t I teach them the Dhamma in such a way that 
their minds are freed from defilements by not grasping 
while sitting in this very seat?” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Tam kim mannatha, bhikkhave, katamam nu kho 
bahutaram, yam va vo imina dighena addhuna 
sandhavatam samsaratam sisacchinnanam lohitam 
passannam paggharitam, yam va catusu 
mahasamuddesu udakan” ti? 

What do you think? Which is more: the flow of blood you’ve 
shed when your head was chopped off while roaming and 
transmigrating for such a very long time, or the water in 
the four oceans?” 


“Yatha kho mayam, bhante, bhagavata dhammam 
desitam ajanama, etadeva, bhante, bahutaram, yam 
no imina dighena addhuna sandhavatam samsaratam 


sisacchinnanam lohitam passannam paggharitam, na 
tveva catusu mahasamuddesu udakan’"ti. 

“As we understand the Buddha’s teaching, the flow of blood 
we’ve shed when our head was chopped off while roaming 
and transmigrating is more than the water in the four 
oceans.” 


“Sadhu sadhu, bhikkhave, sadhu kho me tumhe, 
bhikkhave, evam dhammam desitam ajanatha. 

“Good, good, mendicants! It’s good that you understand my 
teaching like this. 


Etadeva, bhikkhave, bahutaram, yam vo imina 
dighena addhuna sandhavatam samsaratam 
sisacchinnanam lohitam passannam paggharitam, na 
tveva catusu mahasamuddesu udakam. 

The flow of blood you’ve shed when your head was chopped 
off while roaming and transmigrating is indeed more than 
the water in the four oceans. 


Digharattam vo, bhikkhave, gunnam satam 
gobhutanam sisacchinnanam lohitam passannam 
paggharitam, na tveva catusu mahasamuddesu 
udakam. 

For a long time you’ve been cows, and the flow of blood 
you’ve shed when your head was chopped off as a cow is 
more than the water in the four oceans. 


Digharattam vo, bhikkhave, mahimsanam satam 
mahimsabhutanam sisacchinnanam lohitam 
passannam paggharitam ... pe ... 

For a long time you’ve been buffalo ... 


digharattam vo, bhikkhave, urabbhanam satam 
urabbhabhutanan. ... pe ... 
rams ... 


ajanam satam ajabhutanan. ... 
goats ... 


miganam satam migabhutanan. ... 
deer ... 


kukkutanam satam kukkutabhutanan. ... 
chickens ... 


sukaranam satam sukarabhutanan. ... 
pigs ... 


digharattam vo, bhikkhave, cora gamaghatati 
gahetva sisacchinnanam lohitam passannam 
paggharitam. 

For a long time you’ve been bandits, arrested for raiding 
villages, 


Digharattam vo, bhikkhave, cora paripanthikati 
gahetva sisacchinnanam lohitam passannam 
paggharitam. 

highway robbery, 


Digharattam vo, bhikkhave, cora paradarikati 
gahetva sisacchinnanam lohitam passannam 
paggharitam, na tveva catusu mahasamuddesu 
udakam. 

or adultery. And the flow of blood you’ve shed when your 
head was chopped off as a bandit is more than the water in 
the four oceans. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 


Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
timsamattanam paveyyakanam bhikkhunam 
anupadaya asavehi cittani vimuccimsuti. 

And while this discourse was being spoken, the minds of the 
thirty mendicants from Pava were freed from defilements 
by not grasping. 


Tatiyam. 


15.14.14. Matusutta - 14. 


Mother 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro ... pe ... 
“Mendicants, transmigration has no known beginning. ... 


na so, bhikkhave, satto sulabharupo yo 
namatabhutapubbo imina dighena addhuna. 

It’s not easy to find a sentient being who in all this long time 
has not previously been your mother. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro ... pe ... 
Transmigration has no known beginning. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Catuttham. 


15.15.15. Pitusutta - 15. Father 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro ... pe ... 
“Mendicants, transmigration has no known beginning. ... 


na so, bhikkhave, satto sulabharupo yo 
napitabhutapubbo ... pe ... 

It’s not easy to find a sentient being who in all this long time 
has not previously been your father. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Pancamam. 


15.16.16. Bhatusutta - 16. 


Brother 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati ... pe ... 
At Savatthi. 


“na so, bhikkhave, satto sulabharupo yo 
nabhatabhutapubbo ... pe ... 

“It’s not easy to find a sentient being who in all this long 
time has not previously been your brother. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Chattham. 


15.17.17. Bhaginisutta -17. 


Sister 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati ... pe ... 
At Savatthi. 


“na so, bhikkhave, satto sulabharupo yo 
nabhaginibhutapubbo ... pe ... 

“It’s not easy to find a sentient being who in all this long 
time has not previously been your sister. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Sattamam. 


15.18.18. Puttasutta - 18. Son 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati ... pe ... 
At Savatthi. 


“na so, bhikkhave, satto sulabharupo yo 
naputtabhutapubbo ... pe ... 

“It’s not easy to find a sentient being who in all this long 
time has not previously been your son. ... 


alam vimuccitun’” ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Atthamam. 


15.19.19. Dhitusutta - 19. 


Daughter 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Na so, bhikkhave, satto sulabharupo yo na 
dhitabhutapubbo imina dighena addhuna. 

It’s not easy to find a sentient being who in all this long time 
has not previously been your daughter. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro. 
Transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Evam digharattam vo, bhikkhave, dukkham 
paccanubhutam tibbam paccanubhutam byasanam 
paccanubhutam, katasi vaddhita. 

For such a long time you have undergone suffering, agony, 
and disaster, swelling the cemeteries. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’ ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Navamam. 


15.20. 20. Vepullapabbatasutta - 


20. Mount Vepulla 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Bhutapubbam, bhikkhave, imassa vepullassa 
pabbatassa ‘pacinavamso’tveva samanna udapadi. 
Once upon a time, mendicants, this Mount Vepulla was 
known as Pacinavamsa. 


Tena kho pana, bhikkhave, saamayena manussanam 
‘tivara’tveva samanna udapadi. 
And at that time people were known as Tivaras. 


Tivaranam, bhikkhave, manussanam cattarisa 
vassasahassani ayuppamanam ahosi. 
The lifespan of the Tivaras was 40,000 years. 


Tivara, bhikkhave, manussa pacinavamsam pabbatam 
catuhena arohanti, catuhena orohanti. 

It took them four days to climb Mount Vepulla, and four 
days to descend. 


Tena kho pana, bhikkhave, samayena kakusandho 
bhagava araham sammasambuddho loke uppanno 
hoti. 

At that time Kakusandha, the Blessed One, the perfected 
one, the fully awakened Buddha arose in the world. 


Kakusandhassa, bhikkhave, bhagavato arahato 
sammasambuddhassa vidhurasanjivam nama 
savakayugam ahosi aggam bhaddayugam. 
Kakusandha had a fine pair of chief disciples named 
Vidhura and Sanjiva. 


Passatha, bhikkhave, sa cevimassa pabbatassa 
Samanna antarahita, te ca manussa kalankata, so ca 
bhagava parinibbuto. 

See, mendicants! This mountain’s name has vanished, those 
people have passed away, and that Buddha has become fully 
extinguished. 


Evam anicca, bhikkhave, sankhara; 
So impermanent are conditions, 


evam addhuva, bhikkhave, sankhara; 
so unstable are conditions, 


evam anassasika, bhikkhave, sankhara. 
so unreliable are conditions. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitum. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions. 


Bhutapubbam, bhikkhave, imassa vepullassa 

pabbatassa ‘vankako’tveva samanna udapadi. 

Once upon a time this Mount Vepulla was known as 
Vankaka. 


Tena kho pana, bhikkhave, samayena manussanam 
‘rohitassa’tveva samanna udapadi. 
And at that time people were known as Rohitassas. 


Rohitassanam, bhikkhave, manussanam 
timsavassasahassani ayuppamanam ahosi. 
The lifespan of the Rohitassas was 30,000 years. 


Rohitassa, bhikkhave, manussa vankakam pabbatam 
tihena arohanti, tihena orohanti. 

It took them three days to climb Mount Vepulla, and three 
days to descend. 


Tena kho pana, bhikkhave, saamayena konagamano 
bhagava araham sammasambuddho loke uppanno 
hoti. 

At that time Konagamana, the Blessed One, the perfected 
one, the fully awakened Buddha arose in the world. 


Konagamanassa, bhikkhave, bhagavato arahato 
sammasambuddhassa bhiyyosuttaram nama 
savakayugam ahosi aggam bhaddayugam. 
Konagamana had a fine pair of chief disciples named 
Bhiyyosa and Uttara. 


Passatha, bhikkhave, sa cevimassa pabbatassa 
Samanna antarahita, te ca manussa kalankata, so ca 
bhagava parinibbuto. 

See, mendicants! This mountain’s name has vanished, those 
people have passed away, and that Buddha has become fully 
extinguished. 


Evam anicca, bhikkhave, sankhara ... pe ... 
So impermanent are conditions ... 


alam vimuccitum. 


Bhutapubbam, bhikkhave, imassa vepullassa 
pabbatassa ‘supasso’tveva samanna udapadi. 
Once upon a time this Mount Vepulla was known as 
Supassa. 


Tena kho pana, bhikkhave, saamayena manussanam 
‘suppiya’tveva samanna udapadi. 
And at that time people were known as Suppiyas. 


Suppiyanam, bhikkhave, manussanam 
visativassasahassani ayuppamanam ahosi. 
The lifespan of the Suppiyas was 20,000 years. 


Suppiya, bhikkhave, manussa supassam pabbatam 
dvihena arohanti, dvihena orohanti. 

It took them two days to climb Mount Vepulla, and two days 
to descend. 


Tena kho pana, bhikkhave, samayena kassapo 
bhagava araham sammasambuddho loke uppanno 
hoti. 

At that time Kassapa, the Blessed One, the perfected one, 
the fully awakened Buddha arose in the world. 


Kassapassa, bhikkhave, bhagavato arahato 
sammasambuddhassa tissabharadvajam nama 
savakayugam ahosi aggam bhaddayugam. 

Kassapa had a fine pair of chief disciples named Tissa and 
Bharadvaja. 


Passatha, bhikkhave, sa cevimassa pabbatassa 
Samanna antarahita, te ca manussa kalankata, so ca 
bhagava parinibbuto. 

See, mendicants! This mountain’s name has vanished, those 
people have passed away, and that Buddha has become fully 
extinguished. 


Evam anicca, bhikkhave, sankhara; 
So impermanent are conditions ... 


evam addhuva, bhikkhave, sankhara ... pe ... 

alam vimuccitum. 

Etarahi kho pana, bhikkhave, imassa vepullassa 
pabbatassa ‘vepullo’tveva samanna udapadi. 

These days this Mount Vepulla is known as Vepulla. 
Etarahi kho pana, bhikkhave, imesam manussanam 
‘magadhaka’tveva samanna udapadi. 


And these people are known as Magadhans. 


Magadhakanam, bhikkhave, manussanam appakam 
ayuppamanam parittam lahukam; 


The lifespan of the Magadhans is short, brief, and fleeting. 


yo Ciram jivati so vassasatam appam va bhiyyo. 
A long life is a hundred years or a little more. 


Magadhaka, bhikkhave, manussa vepullam pabbatam 
muhuttena arohanti muhuttena orohanti. 

It takes the Magadhans an hour to climb Mount Vepulla, 
and an hour to descend. 


Etarahi kho panaham, bhikkhave, araham 
sammasambuddho loke uppanno. 

And now I am the Blessed One, the perfected one, the fully 
awakened Buddha who has arisen in the world. 


Mayham kho pana, bhikkhave, sariputtamoggallanam 
nama savakayugam aggam bhaddayugam. 

I have a fine pair of chief disciples named Sariputta and 
Moggallana. 


Bhavissati, bhikkhave, so samayo ya ayancevimassa 
pabbatassa samanna antaradhayissati, ime ca 
manussa kalam karissanti, ahanca parinibbayissami. 
There will come a time when this mountain’s name will 
disappear, those people will die, and I will be fully 
extinguished. 


Evam anicca, bhikkhave, sankhara; 
So impermanent are conditions, 


evam addhuva, bhikkhave, sankhara; 
so unstable are conditions, 


evam anassasika, bhikkhave, sankhara. 
so unreliable are conditions. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’" ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Pacinavamso tivaranam, 
“For the Tivaras it was Pacinavamsa, 


rohitassana vankako; 
for the Rohitassa, Vankaka, 


Suppiyanam supassoti, 
Supassa for the Suppiyas, 


magadhananca vepullo. 
and Vepulla for the Magadhans. 


Anicca vata sankhara, 
Oh! Conditions are impermanent, 


uppadavayadhammino; 
their nature is to rise and fall; 


Uppajjitva nirujjhanti, 
having arisen, they cease; 


tesam vupasamo sukho’ ti. 
their stilling is true bliss.” 


Dasamam. 


Dutiyo vaggo. 

Duggatam sukhitanceva, 

timsa matapitena Ca; 

Bhata bhagini putto ca, 

dhita vepullapabbatam. 
Anamataggasamyuttam samattam. 


The Linked Discourses on the unknown beginning are 
complete. 


16.01.1. Santutthasutta - 1. 


Content 
1. Kassapavagga - 1. Kassapa 


Savatthiyam viharati. 
At Savatthi. 


“Santutthayam, bhikkhave, kassapo itaritarena 
Civarena, itaritaracivarasantutthiya ca vannavadi; 
“Mendicants, Kassapa is content with any kind of robe, and 
praises such contentment. 


na Ca Civarahetu anesanam appatirupam apajjati; 
aladdha ca cCivaram na paritassati; laddha ca civaram 
agadhito amucchito anajjhapanno adinavadassavi 
nissaranapanno paribhunjati. 

He doesn’t try to get hold of a robe in an improper way. He 
doesn’t get upset if he doesn’t get a robe. And if he does get 
a robe, he uses it untied, uninfatuated, unattached, seeing 
the drawback, and understanding the escape. 


Santutthayam, bhikkhave, kassapo itaritarena 
pindapatena, itaritarapindapatasantutthiya ca 
vannavadi; na ca pindapatahetu anesanam 
appatirupam apajjati; aladdha ca pindapatam na 
paritassati; laddha ca pindapatam agadhito 
amucchito anajjhapanno adinavadassavi 
nissaranapanno paribhunjati. 

Kassapa is content with any kind of alms-food ... 


Santutthayam, bhikkhave, kassapo itaritarena 
senasanena, itaritarasenasanasantutthiya ca 
vannavadi; na ca senasanahetu anesanam 
appatirupam apajjati; aladdha ca senasanam na 


paritassati; laddha ca senasanam agadhito amucchito 
anajjhapanno adinavadassavi nissaranapanno 
paribhunjati. 

Kassapa is content with any kind of lodging ... 


Santutthayam, bhikkhave, kassapo itaritarena 
gilanappaccayabhesajjaparikkharena, 
itaritaragilanappaccayabhesajjaparikkharasantutthiy 
a Ca vannavadi; na Ca 
gilanappaccayabhesajjaparikkharahetu anesanam 
appatirupam apajjati; aladdha ca 
gilanappaccayabhesajjaparikkharam na paritassati; 
laddha ca gilanappaccayabhesajjaparikkharam 
agadhito amucchito anajjhapanno adinavadassavi 
nissaranapanno paribhunjati. 

Kassapa is content with any kind of medicines and supplies 
for the sick ... 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
‘santuttha bhavissama itaritarena Civarena, 
itaritaracivarasantutthiya ca vannavadino; na ca 
civarahetu anesanam appatirupam apajjissama; 

So you should train like this: ‘We will be content with any 
kind of robe, and praise such contentment. We won’t try to 
get hold of a robe in an improper way. 


aladdha ca Civaram na Ca paritassissama; laddha ca 
civaram agadhita amucchita anajjhapanna 
adinavadassavino nissaranapanna paribhunjissama’. 
We won't get upset if we don’t get a robe. And if we do geta 
robe, we'll use it untied, uninfatuated, unattached, seeing 
the drawback, and understanding the escape.’ 


(Evam sabbam katabbam.) 
(All should be treated the same way.) 


‘Santuttha bhavissama itaritarena pindapatena ... pe 
‘We will be content with any kind of alms-food ...’ 


santuttha bhavissama itaritarena senasanena ... pe ... 
‘We will be content with any kind of lodging ...’ 


santuttha bhavissama itaritarena 
gilanappaccayabhesajjaparikkharena, 
itaritaragilanappaccayabhesajjaparikkharasantutthiy 
a Ca vannavadino; na ca 
gilanappaccayabhesajjaparikkharahetu anesanam 
appatirupam apajjissama aladdha ca 
gilanappaccayabhesajjaparikkharam na 
paritassissama; laddha ca 
gilanappaccayabhesajjaparikkharam agadhita 
amucchita anajjhapanna adinavadassavino 
nissaranapanna paribhunjissama ti. 

‘We will be content with any kind of medicines and supplies 
for the sick ...’ 


Evanhi vo, bhikkhave, sikkhitabbam. 
That’s how you should train. 


Kassapena va hi vo, bhikkhave, ovadissami yo va 
panassa kassapasadiso, ovaditehi ca pana vo 
tathattaya patipajjitabban” ti. 

I will exhort you with the example of Kassapa or someone 
like him. You should practice accordingly.” 


Pathamam. 


16.02. 2. Anottappisutta - 2. 


Imprudent 
1. Kassapavagga - 1. Kassapa 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma ca mahakassapo ayasma Ca 
sariputto baranasiyam viharanti isipatane migadaye. 
At one time Venerable Mahakassapa and Venerable 
Sariputta were staying near Benares, in the deer park at 
Isipatana. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma mahakassapo 
tenupasankami; upasankamitva ayasmata 
mahakassapena saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Mahakassapa, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam mahakassapam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Mahakassapa: 


“vuccati hidam, avuso kassapa, anatapi anottapp1 
abhabbo sambodhaya abhabbo nibbanaya abhabbo 
anuttarassa yogakkhemassa adhigamaya; 

“Reverend Kassapa, it’s said that without being keen and 
prudent you can’t achieve awakening, extinguishment, and 
the supreme sanctuary. 


atapi ca kho ottappi bhabbo sambodhaya bhabbo 
nibbanaya bhabbo anuttarassa yogakkhemassa 
adhigamaya’ ti. 

But if you’re keen and prudent you can achieve awakening, 
extinguishment, and the supreme sanctuary. 


“Kittavata nu kho, avuso, anatapi hoti anottappi 
abhabbo sambodhaya abhabbo nibbanaya abhabbo 
anuttarassa yogakkhemassa adhigamaya; 

To what extent is this the case?” 


kittavata ca panavuso, atapi hoti ottappi bhabbo 
sambodhaya bhabbo nibbanaya bhabbo anuttarassa 
yogakkhemassa adhigamaya’” ti? 


“Idhavuso, bhikkhu ‘anuppanna me papaka akusala 
dhamma uppajjamana anatthaya samvatteyyun’ti na 
atappam karoti, ‘uppanna me papaka akusala 
dhamma appahiyamana anatthaya samvatteyyun’ti na 
atappam karoti, ‘anuppanna me kusala dhamma 
nuppajjamana anatthaya samvatteyyun’ti na atappam 
karoti, ‘uppanna me kusala dhamma nirujjhamana 
anatthaya samvatteyyun’ti na atappam karoti. 
“Reverend, take a mendicant who doesn’t foster keenness 
by thinking: ‘If unarisen unskillful qualities arise in me, 
they’ll lead to harm.’ ‘If I don’t give up arisen unskillful 
qualities, they’ll lead to harm.’ ‘If I don’t give rise to 
unarisen skillful qualities, they’ll lead to harm.’ ‘If arisen 
skillful qualities cease in me, they’ll lead to harm.’ 


Evam kho, avuso, anatapi hoti. 
That’s how you’re not keen. 


Kathancavuso, anottappi hoti? 
And how are you not prudent? 


Idhavuso, bhikkhu ‘anuppanna me papaka akusala 
dhamma uppajjamana anatthaya samvatteyyun’ti na 
ottappati, ‘uppanna me papaka akusala dhamma 
appahiyamana anatthaya samvatteyyun’ti na 
ottappati, ‘anuppanna me kusala dhamma 
nuppajjamana anatthaya samvatteyyun’ti na 
ottappati, ‘uppanna me kusala dhamma nirujjhamana 
anatthaya samvatteyyun’ti na ottappati. 

Take a mendicant who doesn’t foster prudence by thinking: 
‘Tf unarisen unskillful qualities arise in me, they’ll lead to 
harm.’ ‘If I don’t give up arisen unskillful qualities, they'll 
lead to harm.’ ‘If I don’t give rise to unarisen skillful 
qualities, they’ll lead to harm.’ ‘If arisen skillful qualities 
cease in me, they’ll lead to harm.’ 


Evam kho, avuso, anottappi hoti. 
That’s how you’re not prudent. 


Evam kho, avuso, anatapi anottappi abhabbo 
sambodhaya abhabbo nibbanaya abhabbo anuttarassa 
yogakkhemassa adhigamaya. 

That’s how without being keen and prudent you can’t 
achieve awakening, extinguishment, and the supreme 
sanctuary. 


Kathancavuso, atapi hoti? 
And how are you keen? 


Idhavuso, bhikkhu ‘anuppanna me papaka akusala 
dhamma uppajjamana anatthaya samvatteyyun’ti 
atappam karoti, ‘uppanna me papaka akusala 
dhamma appahiyamana anatthaya samvatteyyun’ ti 
atappam karoti, anuppanna me kusala dhamma ... pe 
.. atappam karoti. 

Take a mendicant who fosters keenness by thinking: ‘If 
unarisen unskillful qualities arise in me, they’ll lead to 


harm.’ ‘If I don’t give up arisen unskillful qualities, they'll 
lead to harm.’ ‘If I don’t give rise to unarisen skillful 
qualities, they’ll lead to harm.’ ‘If arisen skillful qualities 
cease in me, they’ll lead to harm.’ 


Evam kho, avuso, atapi hoti. 
That’s how you're keen. 


Kathancavuso, ottappi hoti? 
And how are you prudent? 


Idhavuso, bhikkhu ‘anuppanna me papaka akusala 
dhamma uppajjamana anatthaya samvatteyyun’ti 
ottappati, ‘uppanna me papaka akusala dhamma 
appahityamana anatthaya samvatteyyun’ti ottappati, 
‘anuppanna me kusala dhamma anuppajjamana 
anatthaya samvatteyyun’ti ottappati, ‘uppanna me 
kusala dhamma nirujjhamana anatthaya 
samvatteyyun’ti ottappati. 

Take a mendicant who fosters prudence by thinking: ‘If 
unarisen unskillful qualities arise in me, they’ll lead to 
harm.’ ‘If I don’t give up arisen unskillful qualities, they'll 
lead to harm.’ ‘If I don’t give rise to unarisen skillful 
qualities, they’ll lead to harm.’ ‘If arisen skillful qualities 
cease in me, they’ll lead to harm.’ 


Evam kho, avuso, ottappi hoti. 
That’s how you’re prudent. 


Evam kho, avuso, atapi ottappi1 bhabbo sambodhaya 
bhabbo nibbanaya bhabbo anuttarassa 
yogakkhemassa adhigamaya’ ti. 

That’s how if you’re keen and prudent you can achieve 
awakening, extinguishment, and the supreme sanctuary.” 


Dutiyam. 


16.03.3. Candupamasutta - 3. 
Like the Moon 


1. Kassapavagga - 1. Kassapa 


Savatthiyam viharati. 
At Savatthi. 


“Candutupama, bhikkhave, kulani upasankamatha— 
“Mendicants, you should approach families like the moon: 


apakasseva kayam, apakassa cittam, niccanavaka 
kulesu appagabbha. 

withdrawn in body and mind, always the newcomer, and 
never impudent. 


Seyyathapi, bhikkhave, puriso jarudapanam va 
olokeyya pabbatavisamam va nadividuggam va— 
Suppose a person were to look down at an old well, a 
rugged cliff, or an inaccessible riverland. 


apakasseva kayam, apakassa cittam; 
They’d withdraw their body and mind. 


evameva kho, bhikkhave, candupama kulani 
upasankamatha— 

In the same way, you should approach families like the 
moon: 


apakasseva kayam, apakassa cittam, niccanavaka 
kulesu appagabbha. 

withdrawn in body and mind, always the newcomer, and 
never impudent. 


Kassapo, bhikkhave, candupamo kulani 
upasankamati— 
Kassapa approaches families like the moon: 


apakasseva kayam, apakassa cittam, niccanavako 
kulesu appagabbho. 

withdrawn in body and mind, always the newcomer, and 
never impudent. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


kathamrupo bhikkhu arahati kulani 
upasankamitun’” ti? 
What kind of mendicant is worthy of approaching families?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


Atha kho bhagava akase panim calesi. 
Then the Buddha waved his hand in space. 


“Seyyathapi, bhikkhave, ayam akase pani na Sajjati 
na gayhati na bajjhati; 

“Mendicants, this hand is not stuck or held or caught in 
space. 


evameva kho, bhikkhave, yassa kassaci bhikkhuno 
kulani upasankamato kulesu cittam na sajjati na 


gayhati na bajjhati: 
In the same way, when approaching families, a mendicant’s 
mind is not stuck or held or caught, thinking: 


‘labhantu labhakama, punnakama karontu 
punnani'ti; 

‘May those who want material possessions get them, and 
may those who want merit make merits!’ 


yathasakena labhena attamano hoti sumano, evam 
paresam labhena attamano hoti sumano; 

They’re just as pleased and happy when others get 
something as they are when they get something. 


evarupo kho, bhikkhave, bhikkhu arahati kulani 
upasankamitum. 
This kind of mendicant is worthy of approaching families. 


Kassapassa, bhikkhave, kulani upasankamato kulesu 
cittam na Sajjati na gayhati na bajjhati: 

When Kassapa approaches families, his mind is not stuck or 
held or caught, thinking: 


‘labhantu labhakama, punnakama karontu 
punnani'ti; 

‘May those who want material possessions get them, and 
may those who want merit make merits!’ 


yathasakena labhena attamano hoti sumano; 
He’s just as pleased and happy when others get something 
as he is when he gets something. 


evam paresam labhena attamano hoti sumano. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


kathamrupassa bhikkhuno aparisuddha 
dhammadesana hoti, kathamrupassa bhikkhuno 
parisuddha dhammadesana hoti” ti? 

What kind of mendicant’s teaching is pure, and what kind is 
impure?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Yo hi koci, bhikkhave, bhikkhu evamcitto paresam 
dhammam deseti: 
“Whoever teaches Dhamma to others with the thought: 


‘aho vata me dhammam suneyyum, sutva ca pana 
dhammam pasideyyum, pasanna ca me 
pasannakaram kareyyun ti; 


‘Oh! May they listen to the teaching from me. When they’ve 
heard it, may they gain confidence in the teaching and 
demonstrate their confidence to me.’ 


evarupassa kho, bhikkhave, bhikkhuno aparisuddha 
dhammadesana hoti. 
Such a mendicant’s teaching is impure. 


Yo ca kho, bhikkhave, bhikkhu evamcitto paresam 
dhammam deseti: 
Whoever teaches Dhamma to others with the thought: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhiti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for themselves. 


Aho vata me dhammam suneyyum, sutva ca pana 
dhammam ajaneyyum, ajanitva ca pana tathattaya 
patipajjeyyun’ti. 

Oh! May they listen to the teaching from me. When they’ve 
heard it, may they understand the teaching and practice 
accordingly.’ 


Iti dhammasudhammatam paticca paresam 
dhammam deseti, karunnam paticca anuddayam 
paticca anukampam upadaya paresam dhammam 
deseti. 

So they teach others because of the natural excellence of 
the teaching, out of compassion, kindness, and sympathy. 


Evarupassa kho, bhikkhave, bhikkhuno parisuddha 
dhammadesana hoti. 
Such a mendicant’s teaching is pure. 


Kassapo, bhikkhave, evamcitto paresam dhammam 
deseti: 
Kassapa teaches Dhamma to others with the thought: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhiti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for themselves. 


Aho vata me dhammam suneyyum, sutva ca pana 
dhammam ajaneyyum, ajanitva ca pana tathattaya 
patipajjeyyun’ti. 

Oh! May they listen to the teaching from me. When they’ve 
heard it, may they understand the teaching and practice 
accordingly.’ 


Iti dhammasudhammatam paticca paresam 
dhammam deseti, karunnam paticca anuddayam 
paticca anukampam upadaya paresam dhammam 
deseti. 

Thus he teaches others because of the natural excellence of 
the teaching, out of compassion, kindness, and sympathy. 


Kassapena va hi vo, bhikkhave, ovadissami yo va 
panassa kassapasadiso, ovaditehi ca pana vo 
tathattaya patipajjitabban” ti. 

I will exhort you with the example of Kassapa or someone 
like him. You should practice accordingly.” 


Tatiyam. 


16.04. 4. Kulupakasutta - 4. 
Visiting Families 
1. Kassapavagga - 1. Kassapa 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


kathamrupo bhikkhu arahati kulupako hotum, 

kathamrupo bhikkhu na arahati kulupako hotun’” ti? 
What kind of mendicant is worthy of visiting families? And 
what kind of mendicant is not worthy of visiting families?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


bhagava etadavoca: 
The Buddha said this: 


“Yo hi koci, bhikkhave, bhikkhu evamcitto kulani 
upasankamati: 
“Whoever visits families with the thought: 


‘dentuyeva me, ma nadamsu; 
‘May they give to me, may they not fail to give. 


bahukanneva me dentu, ma thokam; 
May they give a lot, not a little. 


panitanneva me dentu, ma lukham; 
May they give me fine things, not coarse. 


sighanneva me dentu, ma dandham; 
May they give quickly, not slowly. 


sakkaccanneva me dentu, ma asakkaccan’ ti. 
May they give carefully, not carelessly.’ 


Tassa ce, bhikkhave, bhikkhuno evamcittassa kulani 
upasankamato na denti, tena bhikkhu sandiyati; so 
tatonidanam dukkham domanassam patisamvedayati. 
If a mendicant with such a thought approaches a family and 
they don’t give, the mendicant feels slighted. And they 
experience pain and sadness because of that. 


Thokam denti, no bahukan. ... pe ... 
If they give only a little ... 


lukham denti, no panitam ... 
if they give coarse things ... 


dandham denti, no sigham, tena bhikkhu sandiyati; 
so tatonidanam dukkham domanassam 
patisamvedayati. 

if they give slowly ... 


Asakkaccam denti, no sakkaccam; tena bhikkhu 
sandiyati; so tatonidanam dukkham domanassam 
patisamvedayati. 

if they give carelessly, the mendicant feels slighted. And 
they experience pain and sadness because of that. 


Evarupo kho, bhikkhave, bhikkhu na arahati 
kulupako hotum. 
That kind of mendicant is not worthy of visiting families. 


Yo ca kho, bhikkhave, bhikkhu evamcitto kulani 
upasankamati: 


Whoever visits families with the thought: 


‘tam kutettha labbha parakulesu— 
‘When among other families, how could I possibly think: 


dentuyeva me, ma nadamsu; 
“May they give to me, may they not fail to give. 


bahukanneva me dentu, ma thokam; 
May they give a lot, not a little. 


panitanneva me dentu, ma lukham; 
May they give me fine things, not coarse. 


sighanneva me dentu, ma dandham; 
May they give quickly, not slowly. 


sakkaccanneva me dentu, ma asakkaccan’ ti. 
May they give carefully, not carelessly.”’ 


Tassa ce, bhikkhave, bhikkhuno evamcittassa kulani 
upasankamato na denti; tena bhikkhu na sandiyati; 
so na tatonidanam dukkham domanassam 
patisamvedayati. 

If a mendicant with such a thought approaches a family and 
they don’t give, the mendicant doesn’t feel slighted. And 
they don’t experience pain and sadness because of that. 


Thokam denti, no bahukam; tena bhikkhu na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

If they give only a little ... 


Lukham denti, no panitam; tena bhikkhu na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 


if they give coarse things ... 


Dandham denti, no sigham; tena bhikkhu na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

if they give slowly ... 


Asakkaccam denti, no sakkaccam; tena bhikkhu na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

if they give carelessly, the mendicant doesn’t feel slighted. 
And they don’t experience pain and sadness because of 
that. 


Evarupo kho, bhikkhave, bhikkhu arahati kulupako 
hotum. 
That kind of mendicant is worthy of visiting families. 


Kassapo, bhikkhave, evamcitto kulani upasankamati: 
Kassapa visits families with the thought: 


‘tam kutettha labbha parakulesu— 
‘When among other families, how could I possibly think: 


dentuyeva me, ma nadamsu; 
“May they give to me, may they not fail to give. 


bahukanneva me dentu, ma thokam; 
May they give a lot, not a little. 


panitanneva me dentu, ma lukham; 
May they give me fine things, not coarse. 


sighanneva me dentu, ma dandham; 
May they give quickly, not slowly. 


sakkaccanneva me dentu, ma asakkaccan’ti. 
May they give carefully, not carelessly.”’ 


Tassa ce, bhikkhave, kassapassa evamcittassa kulani 
upasankamato na denti; tena kassapo na sandiyati; so 
na tatonidanam dukkham domanassam 
patisamvedayati. 

With such a thought, if he approaches a family and they 
don’t give, he doesn’t feel slighted. And he doesn’t 
experience pain and sadness because of that. 


Thokam denti, no bahukam; tena kassapo na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

If they give only a little ... 


Lukham denti, no panitam; tena kassapo na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

if they give coarse things ... 


Dandham denti, no sigham; tena Kassapo na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

if they give slowly ... 


Asakkaccam denti, no sakkaccam; tena kassapo na 
sandiyati; so na tatonidanam dukkham domanassam 
patisamvedayati. 

if they give carelessly, he doesn’t feel slighted. And he 
doesn’t experience pain and sadness because of that. 


Kassapena va hi vo, bhikkhave, ovadissami yo va 
panassa kassapasadiso. Ovaditehi ca pana vo 
tathattaya patipajjitabban” ti. 


I will exhort you with the example of Kassapa or someone 
like him. You should practice accordingly.” 


Catuttham. 


16.05. 5. Jinnasutta - 5. Old Age 


1. Kassapavagga - 1. Kassapa 


Evam me sutam ... 
So I have heard. 


rajagahe veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho ayasma mahakassapo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam mahakassapam bhagava etadavoca: 
Then Venerable Mahakassapa went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“jinnosi dani tvam, kassapa, garukani ca te imani 
sanani pamsukulani nibbasanani. 

“You’re old now, Kassapa. Those worn-out hempen rag 
robes must be a burden for you. 


Tasmatiha tvam, kassapa, gahapatani ceva Civarani 
dharehi, nimantanani ca bhunjahi, mama ca santike 
viharahi’ ti. 

So Kassapa, you should wear clothes given by 
householders, accept invitations for the meal, and stay in 
my presence.” 


“Aham kho, bhante, digharattam aranniko ceva 
arannikattassa ca vannavadi, pindapatiko ceva 
pindapatikattassa ca vannavad1, pamsukuliko ceva 
pamsukulikattassa ca vannavadi, tecivariko ceva 
tecivarikattassa ca vannavadi, appiccho ceva 
appicchataya Ca vannavadi, santuttho ceva 
santutthiya ca vannavadi1, pavivitto ceva pavivekassa 


Ca vannavadi, asamsattho ceva asamsaggassSa Ca 
vannavadi1, araddhaviriyo ceva viriyarambhassa ca 
vannavadi1" ti. 

“For a long time, sir, I’ve lived in the wilderness, eaten only 
alms-food, worn rag robes, and owned just three robes; and 
I’ve praised these things. I’ve been one of few wishes, 
content, secluded, aloof, and energetic; and I’ve praised 
these things.” 


“Kim pana tvam, kassapa, atthavasam sampassamano 
digharattam aranniko ceva arannikattassa ca 
vannavadi, pindapatiko ceva ... pe ... 

“But seeing what benefit, Kassapa, have you long practiced 
these things?” 

pamsukuliko ceva ... 

tecivariko ceva ... 

appiccho ceva ... 

santuttho ceva ... 

pavivitto ceva ... 

asamsattho ceva ... 

araddhaviriyo ceva viriyarambhassa Ca vannavadi” ti? 
“Dve khvaham, bhante, atthavase sampassamano 
digharattam aranniko ceva arannikattassa ca 
vannavadi, pindapatiko ceva ... pe ... 


“Sir, seeing two benefits I have long practiced these things. 


pamsukuliko ceva ... 


tecivariko ceva ... 

appiccho ceva ... 

santuttho ceva ... 

pavivitto ceva ... 

asamsattho ceva ... 

araddhaviriyo ceva viriyarambhassa Ca vannavad1. 


Attano ca ditthadhammasukhaviharam 
Sampassamano, pacchimanca janatam 
anukampamano: 

I see a happy life for myself in the present. And I have 
compassion for future generations, thinking: 


‘appeva nama pacchima janata ditthanugatim 
apajjeyyum. 
‘Hopefully those who come after might follow my example.’ 


Ye kira te ahesum buddhanubuddhasavaka te 
digharattam arannika ceva ahesum arannikattassa ca 
vannavadino ... pe ... 

For they may think: ‘It seems that the awakened disciples of 
the Buddha for a long time lived in the wilderness, ate only 
alms-food, wore rag robes, and owned just three robes; and 
they praised these things. They were of few wishes, content, 
secluded, aloof, and energetic; and they praised these 
things.’ 


pindapatika ceva ahesum ... pe ... 


pamsukulika ceva ahesum ... 


tecivarika ceva ahesum ... 
appiccha ceva ahesun. ... 
santuttha ceva ahesunm ... 
pavivitta ceva ahesum ... 
asamsattha ceva ahesum ... 


araddhaviriya ceva ahesum viriyarambhassa Ca 
vannavadino'’ti. 


Te tathattaya patipajjissanti, tesam tam bhavissati 
digharattam hitaya sukhaya. 

They'll practice accordingly, which will be for their lasting 
welfare and happiness. 

Ime khvaham, bhante, dve atthavase sampassamano 
digharattam aranniko ceva arannikattassa ca 
vannavadi, pindapatiko ceva ... pe ... 

Seeing these two benefits I have long practiced these 
things.” 

pamsukuliko ceva ... 

tecivariko ceva ... 

appiccho ceva ... 

santuttho ceva ... 


pavivitto ceva ... 


asamsattho ceva ... 


araddhaviriyo ceva viriyarambhassa Ca vannavadi1’ ti. 


“Sadhu sadhu, Kassapa. 
“Good, good, Kassapa! 


Bahujanahitaya kira tvam, kassapa, patipanno 
bahujanasukhaya lokanukampaya atthaya hitaya 
sukhaya devamanussanam. 

You’re acting for the welfare and happiness of the people, 
for the benefit, welfare, and happiness of gods and humans. 


Tasmatiha tvam, kassapa, sanani ceva pamsukulani 
dharehi nibbasanani, pindaya ca carahi, aranne ca 
viharah1’ ti. 

So Kassapa, wear worn-out hempen rag robes, walk for 
alms, and stay in the wilderness.” 


Pancamam. 


16.06. 6. Ovadasutta - 6. Advice 


1. Kassapavagga - 1. Kassapa 


Rajagahe veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho ayasma mahakassapo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam mahakassapam bhagava etadavoca: 
Then Venerable Mahakassapa went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“ovada, kassapa, bhikkhu; 
“Kassapa, advise the mendicants! 


karohi, kassapa, bhikkhunam dhammim katham. 
Give them a Dhamma talk! 


Aham va, kassapa, bhikkhu ovadeyyam tvam va; 
Either you or I should advise the mendicants 


aham va bhikkhunam dhammim katham kareyyam 
tvam va” ti. 
and give them a Dhamma talk.” 


“Dubbaca kho, bhante, etarahi bhikkhu, 
dovacassakaranehi dhammehi samannagata, 
akkhama, appadakkhinaggahino anusasanim. 

“Sir, the mendicants these days are hard to admonish, 
having qualities that make them hard to admonish. They’re 
impatient, and don’t take instruction respectfully. 


Idhaham, bhante, addasam bhandanca nama 
bhikkhum anandassa saddhiviharim abhijikanca 


nama bhikkhum anuruddhassa saddhiviharim 
annamannam sutena accavadante: 

Take the monk called Bhanda, Ananda’s pupil. He’s been 
competing in studies with the monk called Abhinjika, 
Anuruddha’s pupil. They say: 


‘ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’ ’ ti. 
‘Come on, monk, who can recite more? Who can recite 
better? Who can recite longer?’” 


Atha kho bhagava annataram bhikkhum amantesi: 
So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena bhandanca 
bhikkhum anandassa saddhiviharim abhijikanca 
bhikkhum anuruddhassa saddhiviharim amantehi: 
“Please, monk, in my name tell the monk called Bhanda, 
Ananda’s pupil, and the monk called Abhifjika, Anuruddha’s 
pupil that 


‘sattha ayasmante amanteti’”’ ti. 
the teacher summons them.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yena te bhikkhu tenupasankami; 
upasankamitva te bhikkhu etadavoca: 

“Yes, sir,” that monk replied. He went to those monks and 
said, 


“sattha ayasmante amanteti’ ti. 
“Venerables, the teacher summons you.” 


“Evamavuso” ti kho te bhikkhu tassa bhikkhuno 
patissutva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 


ekamantam nisidimsu. Ekamantam nisinne kho te 
bhikkhu bhagava etadavoca: 

“Yes, reverend,” those monks replied. They went to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to them: 


“saccam kira tumhe, bhikkhave, anhamannam sutena 
accavadatha: 

“Ts it really true, monks, that you’ve been competing in 
studies, saying: 


‘ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’” ti? 
‘Come on, monk, who can recite more? Who can recite 
better? Who can recite longer?’” 


“Evam, bhante”. 
“Yes, sir.” 


“Kim nu kho me tumhe, bhikkhave, evam dhammam 
desitam ajanatha: 
“Have you ever known me to teach the Dhamma like this: 


‘etha tumhe, bhikkhave, annhamannam sutena 
accavadatha— 
‘Please mendicants, compete in studies to 


ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’” ti? 
see who can recite more and better and longer’?” 


“No hetam, bhante”. 
“No, sir.” 


“No ce kira me tumhe, bhikkhave, evam dhammam 
desitam ajanatha, atha kincarahi tumhe, 


moghapurisa, kim jananta kim passanta evam 
svakkhate dhammavinaye pabbajita samana 
annamannam sutena accavadatha: 

“If you’ve never known me to teach the Dhamma like this, 
then what exactly do you know and see, you foolish men, 
that after going forth in such a well explained teaching and 
training you’d compete in studies to 


‘ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’ ’ ti. 
see who can recite more and better and longer?” 


Atha kho te bhikkhu bhagavato padesu sirasa 
nipatitva bhagavantam etadavocum: 

Then those monks bowed with their heads at the Buddha’s 
feet and said, 


“accayo no, bhante, accagama, yathabale yathamulhe 
yathaakusale, ye mayam evam svakkhate 
dhammavinaye pabbajita samana annamannam 
sutena accavadimha: 

“We have made a mistake, sir. It was foolish, stupid, and 
unskillful of us in that after going forth in such a well 
explained teaching and training we competed in studies to 


‘ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’ti. 
see who can recite more and better and longer. 


Tesam no, bhante, bhagava accayam accayato 
patigganhatu ayatim samvaraya’ ti. 

Please, sir, accept our mistake for what it is, so we will 
restrain ourselves in future.” 


“Taggha tumhe, bhikkhave, accayo accagama 
yathabale yathamulhe yathaakusale, ye tumhe evam 


svakkhate dhammavinaye pabbajita samana 
annamannam sutena accavadittha: 

“Indeed, monks, you made a mistake. It was foolish, stupid, 
and unskillful of you to act in that way. 


‘ehi, bhikkhu, ko bahutaram bhasissati, ko 
sundarataram bhasissati, ko cirataram bhasissati’ti. 


Yato ca kho tumhe, bhikkhave, accayam accayato 
disva yathadhammam patikarotha, tam vo mayam 
patigganhama. 

But since you have recognized your mistake for what it is, 
and have dealt with it properly, I accept it. 


Vuddhi hesa, bhikkhave, ariyassa vinaye yo accayam 
accayato disva yathadhammam patikaroti ayatinca 
SaMvaram apajjati” ti. 

For it is growth in the training of the noble one to recognize 
a mistake for what it is, deal with it properly, and commit to 
restraint in the future.” 


Chattham. 


16.07. 7. Dutiyaovadasutta - 7. 
Advice (2nd) 


1. Kassapavagga - 1. Kassapa 


Rajagahe viharati veluvane. 
Near Rajagaha, in the Bamboo Grove. 


Atha kho ayasma mahakassapo yena bhagava 
tenupasankami ... pe ... 

Then Venerable Mahakassapa went up to the Buddha, 
bowed, and sat down to one side. 


ekamantam nisinnam kho ayasmantam 
mahakassapam bhagava etadavoca: 
The Buddha said to him, 


“ovada, kassapa, bhikkhu; 
“Kassapa, advise the mendicants! 


karohi, kassapa, bhikkhunam dhammim katham. 
Give them a Dhamma talk! 


Aham va, kassapa, bhikkhu ovadeyyam tvam va; 
Either you or I should advise the mendicants 


aham va bhikkhunam dhammim katham kareyyam 
tvam va" ti. 
and give them a Dhamma talk.” 


“Dubbaca kho, bhante, etarahi bhikkhu, 
dovacassakaranehi dhammehi samannagata akkhama 
appadakkhinaggahino anusasanim. 

“Sir, the mendicants these days are hard to admonish, 
having qualities that make them hard to admonish. They’re 


impatient, and don’t take instruction respectfully. 


Yassa kassaci, bhante, saddha natthi kusalesu 
dhammesu, hiri natthi kusalesu dhammesu, 
ottappam natthi kusalesu dhammesu, viriyam natthi 
kusalesu dhammesu, panna natthi kusalesu 
dhammesu, tassa ya ratti va divaso va agacchati, 
haniyeva patikankha kusalesu dhammesu, no vuddhi. 
Sir, whoever has no faith, conscience, prudence, energy, or 
wisdom when it comes to skillful qualities can expect 
decline, not growth, in skillful qualities, whether by day or 
by night. 


Seyyathapi, bhante, kalapakkhe candassa ya ratti va 
divaso va agacchati, hayateva vannena, hayati 
mandalena, hayati abhaya, hayati arohaparinahena. 
It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


Evameva kho, bhante, yassa kassaci saddha natthi 
kusalesu dhammesu ... pe ... 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom when it comes to skillful 
qualities can expect decline, not growth, in skillful qualities, 
whether by day or by night. 


hirl natthi ... 

ottappam natthi ... 

viriyam natthi ... 

panna natthi ... kusalesu dhammesu tassa ya ratti va 


divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu, no vuddhi. 


‘Assaddho purisapuggalo’ti, bhante, parihanametam; 
A faithless individual is in decline. 


‘ahiriko purisapuggalo’ti, bhante, parihanametam; 
An individual with no conscience is in decline. 


‘anottapp1 purisapuggalo’ti, bhante, parihanametam; 
An imprudent individual is in decline. 


‘kusito purisapuggalo’ti, bhante, parihanametam; 
A lazy individual is in decline. 


‘duppanno purisapuggalo’ti, bhante, parihanametam; 
A witless individual is in decline. 


‘kodhano purisapuggalo’ti, bhante, parihanametam; 
An irritable individual is in decline. 


‘upanahi purisapuggalo’ti, bhante, parihanametam; 
A hostile individual is in decline. 


‘na santi bhikkhu ovadaka’ti, bhante, 
parihanametam. 
When there are no mendicant advisers there is decline. 


Yassa kassaci, bhante, saddha atthi kusalesu 
dhammesu, hiri atthi kusalesu dhammesu, ottappam 
atthi kusalesu dhammesu, viriyam atthi kusalesu 
dhammesu, panna atthi kusalesu dhammesu, tassa ya 
ratti va divaso va agacchati, vuddhiyeva patikankha 
kusalesu dhammesu, no parihani. 

Sir, whoever has faith, conscience, prudence, energy, and 
wisdom when it comes to skillful qualities can expect 
growth, not decline, in skillful qualities, whether by day or 
by night. 


Seyyathapi, bhante, junhapakkhe candassa ya ratti va 
divaso va agacchati, vaddhateva vannena, vaddhati 
mandalena, vaddhati abhaya, vaddhati 
arohaparinahena. 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


Evameva kho, bhante, yassa kassaci saddha atthi 
kusalesu dhammesu ... 

In the same way, whoever has faith, conscience, prudence, 
energy, and wisdom when it comes to skillful qualities can 
expect growth, not decline, in skillful qualities, whether by 
day or by night. 


hiri atthi ... pe ... 

ottappam atthi ... 

viriyam atthi ... 

panna atthi kusalesu dhammesu tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 


dhammesu, no parihani. 


‘Saddho purisapuggalo’ti, bhante, aparihanametam; 
A faithful individual doesn’t decline. 


‘hirima purisapuggalo’ti, bhante, aparihanametam; 
An individual with a conscience doesn’t decline. 


‘ottappi purisapuggalo’ti, bhante, aparihanametam; 
A prudent individual doesn’t decline. 


‘araddhaviriyo purisapuggalo’ti, bhante, 
aparihanametam; 
An energetic individual doesn’t decline. 


‘pannava purisapuggalo’ti, bhante, aparihanametam; 
A wise individual doesn’t decline. 


‘akkodhano purisapuggalo’ti, bhante, 
aparihanametam; 
A loving individual doesn’t decline. 


‘anupanahi purisapuggalo’ti, bhante, 
aparihanametam; 
A kind individual doesn’t decline. 


‘santi bhikkhu ovadaka’ti, bhante, 
aparihanametan’ ti. 
When there are mendicant advisers there is no decline.” 


“Sadhu sadhu, Kassapa. 
“Good, good, Kassapa! 


Yassa kassaci, kassapa, saddha natthi kusalesu 
dhammesu ... pe ... 

Whoever has no faith, conscience, prudence, energy, or 
wisdom when it comes to skillful qualities can expect 
decline, not growth ... 

hiri natthi ... 

ottappam natthi ... 


viriyam natthi ... 


panna natthi kusalesu dhammesu tassa ya ratti va 
divaso va agacchati, haniyeva patikankha kusalesu 


dhammesu, no vuddhi. 


Seyyathapi, kassapa, kalapakkhe candassa ya ratti va 
divaso va agacchati, hayateva vannena ... pe ... 


hayati arohaparinahena. 


Evameva kho, kassapa, yassa kassaci saddha natthi 
kusalesu dhammesu ... pe ... 


hiri natthi ... 

ottappam natthi ... 

viriyam natthi ... 

panna natthi kusalesu dhammesu tassa ya ratti va 
divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu, no vuddhi. 

‘Assaddho purisapuggalo’ti, kassapa, parihanametam; 
ahiriko ... pe ... 

anottapp! ... 

kusito ... 

duppanno ... 

kodhano ... 

‘upanahi purisapuggalo’ti, kassapa, parihanametam; 


‘na santi bhikkhu ovadaka’ti, kassapa, 
parihanametam. 


When there are no mendicant advisers there is decline. 


Yassa kassaci, kassapa, saddha atthi kusalesu 
dhammesu ... pe ... 

Whoever has faith, conscience, prudence, energy, and 
wisdom when it comes to skillful qualities can expect 
growth, not decline ... 


hir1 atthi ... 

ottappam atthi ... 

viriyam atthi ... 

panna atthi kusalesu dhammesu tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Seyyathapi, kassapa, junhapakkhe candassa ya ratti 
va divaso va agacchati, vaddhateva vannena, vaddhati 
mandalena, vaddhati abhaya, vaddhati 


arohaparinahena. 


Evameva kho, kassapa, yassa kassaci saddha atthi 
kusalesu dhammesu hiri atthi ... 


ottappam atthi ... 

viriyam atthi ... 

panna atthi kusalesu dhammesu tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 


dhammesu, no parihani. 


‘Saddho purisapuggalo’ti, kassapa, aparihanametam; 


hirima ... pe ... 
ottapp! ... 
araddhaviriyo ... 
pannava ... 
akkodhano ... 


‘anupanahi purisapuggalo’ti, kassapa, 
aparihanametam; 


‘santi bhikkhu ovadaka’ti, kassapa, 
aparihanametan’ ti. 
When there are mendicant advisers there is no decline.” 


Sattamam. 


16.08. 8. Tatiyaovadasutta - 8. 
Advice (3rd) 


1. Kassapavagga - 1. Kassapa 


Rajagahe kalandakanivape. 
Near Rajagaha, in the squirrels’ feeding ground. 


Atha kho ayasma mahakassapo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam mahakassapam bhagava etadavoca: 
Then Venerable Mahakassapa went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“ovada, kassapa, bhikkhu; 
“Kassapa, advise the mendicants! 


karohi, kassapa, bhikkhunam dhammim katham. 
Give them a Dhamma talk! 


Aham va, kassapa, bhikkhunam ovadeyyam tvam va; 
Either you or I should advise the mendicants 


aham va bhikkhunam dhammim katham kareyyam 
tvam va” ti. 
and give them a Dhamma talk.” 


“Dubbaca kho, bhante, etarahi bhikkhu, 
dovacassakaranehi dhammehi samannagata, 
akkhama, appadakkhinaggahino anusasanin’ ti. 

“Sir, the mendicants these days are hard to admonish, 
having qualities that make them hard to admonish. They’re 
impatient, and don’t take instruction respectfully.” 


“Tatha hi pana, kassapa, pubbe thera bhikkhu 
arannika ceva ahesum arannikattassa ca 
vannavadino, pindapatika ceva ahesum 
pindapatikattassa ca vannavadino, pamsukulika ceva 
ahesum pamsukulikattassa ca vannavadino, 
tecivarika ceva ahesum tecivarikattassa ca 
vannavadino, appiccha ceva ahesum appicchataya ca 
vannavadino, santuttha ceva ahesum santutthiya ca 
vannavadino, pavivitta ceva ahesum pavivekassa ca 
vannavadino, asamsattha ceva ahesum asamsaggassa 
Ca vannavadino, araddhaviriya ceva ahesum 
viriyarambhassa Ca vannavadino. 

“Kassapa, that’s because formerly the senior mendicants 
lived in the wilderness, ate only alms-food, wore rag robes, 
and owned just three robes; and they praised these things. 
They were of few wishes, content, secluded, aloof, and 
energetic; and they praised these things. 


Tatra yo hoti bhikkhu aranniko ceva arannikattassa 
Ca vannavadi, pindapatiko ceva pindapatikattassa ca 
vannavadi, pamsukuliko ceva pamsukulikattassa ca 
vannavadi, tecivariko ceva tecivarikattassa ca 
vannavadi, appiccho ceva appicchataya Ca vannavadi, 
santuttho ceva santutthiya ca vannavadi, pavivitto 
ceva pavivekassa Ca vannavadi, asamsattho ceva 
asamsaggassSa Ca vannavadi, araddhaviriyo ceva 
viriyarambhassa Ca vannavadi, tam thera bhikkhu 
asanena nimantenti: 

The senior mendicants invite such a mendicant to a seat, 
saying: 


‘ehi, bhikkhu, ko namayam bhikkhu, bhaddako 
vatayam bhikkhu, sikkhakamo vatayam bhikkhu; ehi, 
bhikkhu, idam asanam nisidahr'ti. 

‘Welcome, mendicant! What is this mendicant’s name? This 
mendicant is good-natured; he really wants to train. Please, 


mendicant, take a seat.’ 


Tatra, kassapa, navanam bhikkhunam evam hoti: 
Then the junior mendicants think: 


‘yo kira so hoti bhikkhu aranniko ceva 
arannikattassa ca vannavadi, pindapatiko ceva... pe 
... pamsukuliko ceva ... tecitvariko ceva ... appiccho 
ceva ... santuttho ceva ... pavivitto ceva ... asamsattho 
ceva ... araddhaviriyo ceva viriyarambhassa ca 
vannavadi, tam thera bhikkhu asanena nimantenti— 
‘It seems that when a mendicant lives in the wilderness ... 
and is energetic, and praises these things, senior 
mendicants invite them to a seat ...’ 


ehi, bhikkhu, ko namayam bhikkhu, bhaddako 
vatayam bhikkhu, sikkhakamo vatayam bhikkhu; ehi, 
bhikkhu, idam asanam nisidahr'ti. 


Te tathattaya patipajjanti; 
They practice accordingly. 


tesam tam hoti digharattam hitaya sukhaya. 
That is for their lasting welfare and happiness. 


Etarahi pana, kassapa, thera bhikkhu na ceva 
arannika na ca arannikattassa vannavadino, na ceva 
pindapatika na ca pindapatikattassa vannavadino, na 
ceva pamsukulika na ca pamsukulikattassa 
vannavadino, na ceva tecivarika na Ca 
tecivarikattassa vannavadino, na ceva appiccha na ca 
appicchataya vannavadino, na ceva santuttha na ca 
santutthiya vannavadino, na ceva pavivitta na ca 
pavivekassa vannavadino, na ceva asamsattha na ca 
asamsaggasSa vannavadino, na ceva araddhaviriya na 
ca viriyarambhassa vannavadino. 


But these days, Kassapa, the senior mendicants don’t live in 
the wilderness ... and aren’t energetic; and they don’t 
praise these things. 


Tatra yo hoti bhikkhu nato yasassi labhi 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam tam thera bhikkhu asanena nimantenti: 
When a mendicant is well-known and famous, a recipient of 
robes, alms-food, lodgings, and medicines and supplies for 
the sick, senior mendicants invite them to a seat: 


‘ehi, bhikkhu, ko namayam bhikkhu, bhaddako 
vatayam bhikkhu, sabrahmacarikamo vatayam 
bhikkhu; ehi, bhikkhu, idam asanam nisidahi'ti. 
‘Welcome, mendicant! What is this mendicant’s name? This 
mendicant is good-natured; he really likes his fellow monks. 
Please, mendicant, take a seat.’ 


Tatra, kassapa, navanam bhikkhunam evam hoti: 
Then the junior mendicants think: 


‘yo kira so hoti bhikkhu nato yasassi labhi 
Ccivarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam tam thera bhikkhu asanena nimantenti— 
‘It seems that when a mendicant is well-known and famous, 
a recipient of robes, alms-food, lodgings, and medicines and 
supplies for the sick, senior mendicants invite them to a 
seat...’ 


ehi, bhikkhu, ko namayam bhikkhu, bhaddako 
vatayam bhikkhu, sabrahmacarikamo vatayam 
bhikkhu; ehi, bhikkhu, idam asanam nisidahi'ti. 


Te tathattaya patipajjanti. 
They practice accordingly. 


Tesam tam hoti digharattam ahitaya dukkhaya. 
That is for their lasting harm and suffering. 


Yanhi tam, kassapa, Ssamma vadamano vadeyya: 
And if it could ever be rightly said that 


‘upadduta brahmacari brahmacarupaddavena 
abhipatthana brahmacari 
brahmacariabhipatthanena’ti, etarahi tam, kassapa, 
Ssamma vadamano vadeyya: ‘upadduta brahmacari 
brahmacarupaddavena abhipatthana brahmacari 
brahmacariabhipatthanena’” ti. 

Spiritual practitioners are imperiled by the peril of a 
spiritual practitioner, and vanquished by the vanquishing of 
a spiritual practitioner, it is these days that this could be 
rightly said.” 


Atthamam. 


16.09. 9. Jhanabhinnasutta - 9. 
Absorptions and Insights 


1. Kassapavagga - 1. Kassapa 


Savatthiyam viharati. 
At Savatthi. 


“Aham, bhikkhave, yavade akankhami vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

“Mendicants, whenever I want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, I enter and 
remain in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Kassapopi, bhikkhave, yavade akankhati vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami 
vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharami. 

Whenever I want, as the placing of the mind and keeping it 
connected are stilled, I enter and remain in the second 
absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


Kassapopi, bhikkhave, yavade akankhati 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
upasampajja viharati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami pitiya ca viraga 
upekkhako ca viharami sato ca sampajano sukhanca 
kayena patisamvedemi, yam tam ariya acikkhanti: 
‘upekkhako satima sukhavihari'ti tatiyam jhanam 
upasampajja viharami. 

Whenever I want, with the fading away of rapture, I enter 
and remain in the third absorption, where I meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Kassapopi, bhikkhave, yavade akankhati pitiya ca 
viraga upekkhako Ca viharati sato ca sampajano, 
sukhanca kayena patisamvedeti, yam tam ariya 
acikkhanti: ‘upekkhako satima sukhavihari'ti tatiyam 
jhanam upasampajja viharati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sukhassa ca 
pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharami. 

Whenever I want, with the giving up of pleasure and pain, 
and the ending of former happiness and sadness, I enter 
and remain in the fourth absorption, without pleasure or 
pain, with pure equanimity and mindfulness. 


Kassapopi, bhikkhave, yavade akankhati sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 
viharati. 


And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ananto 
akasoti akasanancayatanam upasampajja viharami. 
Whenever I want, going totally beyond perceptions of form, 
with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, I enter and remain in the dimension of infinite 
space. 


Kassapopi, bhikkhave, yavade akankhati sabbaso 
rupasannanam samatikkama ... pe ... 
akasanancayatanam upasampaijja viharati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sabbaso 
akasanancayatanam samatikkamma anantam 
vinnananti vinnanancayatanam upasampajja 
viharami. 

Whenever I want, going totally beyond the dimension of 
infinite space, aware that ‘consciousness is infinite’, I enter 
and remain in the dimension of infinite consciousness. 


Kassapopi, bhikkhave, yavade akankhati sabbaso 
akasanancayatanam samatikkamma anantam 
vinnananti vinnanancayatanam upasampaijja viharati. 
And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampajja viharami. 

Whenever I want, going totally beyond the dimension of 
infinite consciousness, aware that ‘there is nothing at all’, I 
enter and remain in the dimension of nothingness. 


Kassapopi, bhikkhave, yavade akankhati ... pe ... 
akincannayatanam upasampajja viharati. 
And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sabbaso 
akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharami. 
Whenever I want, going totally beyond the dimension of 
nothingness, I enter and remain in the dimension of neither 
perception nor non-perception. 


Kassapopi, bhikkhave, yavade akankhati ... pe ... 
nevasannanasannayatanam upasampajja viharati. 
And so does Kassapa. 


Aham, bhikkhave, yavade akankhami sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharami. 
Whenever I want, going totally beyond the dimension of 
neither perception nor non-perception, I enter and remain 
in the cessation of perception and feeling. 


Kassapopi, bhikkhave ... pe ... 
sannavedayitanirodham upasampajja viharati. 
And so does Kassapa. 


Aham, bhikkhave, yavade akankhami anekavihitam 
iddhividham paccanubhomi—ekopi hutva bahudha 
homi, bahudhapi hutva eko homi; avibhavam, 
tirobhavam, tirokuttam, tiropakaram, tiropabbatam, 
asajjamano gacchami, seyyathapi akase; pathaviyapi 
ummujjanimujjam karomi, seyyathapi udake; udakepi 
abhijjamane gacchami, seyyathapi pathaviyam; 
akasepi pallankena kamami, seyyathapi pakkhi 
sakuno; imepi candimasuriye evammahiddhike 


evammahanubhave panina parimasami parimajjami; 
yava brahmalokapi kayena vasam vattemi. 

Whenever I want, I wield the many kinds of psychic power: 
multiplying myself and becoming one again; going 
unimpeded through a wall, a rampart, or a mountain as if 
through space; diving in and out of the earth as if it were 
water; walking on water as if it were earth; flying cross- 
legged through the sky like a bird; touching and stroking 
with the hand the sun and moon, so mighty and powerful. I 
control the body as far as the Brahma realm. 


Kassapopi, bhikkhave, yavade akankhati 
anekavihitam iddhividham paccanubhoti ... pe ... yava 
brahmalokapi Kayena vasam vatteti. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami dibbaya 
sotadhatuya visuddhaya atikkantamanusikaya ubho 
sadde sunami, dibbe ca manuse Ca, ye dure santike 
Ca. 

Whenever I want, with clairaudience that is purified and 
superhuman, I hear both kinds of sounds, human and 
divine, whether near or far. 


Kassapopi, bhikkhave, yavade akankhati dibbaya 
sotadhatuya ... pe ... dure santike Ca. 
And so does Kassapa. 


Aham, bhikkhave, yavade akankhami parasattanam 
parapuggalanam cetasa ceto paricca pajanami— 
Saragam va cittam saragam cittanti pajanami, 
vitaragam va cittam vitaragam cittanti pajanami, 
sadosam va cittam ... pe ... vitadosam va cittam ... 
samoham va cittam ... vitamoham va cittam ... 
sankhittam va cittam ... vikkhittam va cittam ... 
mahaggatam va cittam ... amahaggatam va cittam ... 


sauttaram va cittam ... anuttaram va cittam ... 
samahitam va cittam ... asamahitam va cittam ... 
vimuttam va cittam ... avimuttam va cittam 
avimuttam cittanti pajanami. 

Whenever I want, I understand the minds of other beings 
and individuals, having comprehended them with my mind. 
I understand mind with greed as ‘mind with greed’, and 
mind without greed as ‘mind without greed’; mind with 
hate ... mind without hate ... mind with delusion ... mind 
without delusion ... constricted mind ... scattered mind ... 
expansive mind ... unexpansive mind ... mind that is not 
supreme ... mind that is supreme ... mind immersed in 
samadhi ... mind not immersed in samadhi ... freed mind ... 
unfreed mind ... 


Kassapopi, bhikkhave, yavade akankhati 
parasattanam parapuggalanam cCetasa ceto paricca 
pajanati—saragam va cittam saragam cittanti 
pajanati ... pe ... avimuttam va cittam avimuttam 
cittanti pajanati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami anekavihitam 
pubbenivasam anussarami, seyyathidam—ekampi 
jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo 
pancapi jatiyo dasapi jatiyo visampi jatiyo timsampi 
jatiyo cattalisampi jatiyo pannasampi jatiyo 
jatisatampi jatisahassampi jatisatasahassampi, 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 


so tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussarami. 

Whenever I want, I recollect my many kinds of past lives. 
That is: one, two, three, four, five, ten, twenty, thirty, forty, 
fifty, a hundred, a thousand, a hundred thousand rebirths; 
many eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. I remember: “There, I was named this, my clan 
was that, I looked like this, and that was my food. This was 
how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.’ 
And so I recollect my many kinds of past lives, with features 
and details. 


Kassapopi, bhikkhave, yavade akankhati 
anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

And so does Kassapa. 


Aham, bhikkhave, yavade akankhami dibbena 
cakkhuna visuddhena atikkantamanusakena satte 
passami Cavamane upapajjamane hine panite 
suvanne dubbanne, sugate duggate yathakammupage 
satte pajanami: ‘ime vata, bhonto, satta 
kayaduccaritena samannagata vaciduccaritena 
Samannagata manoduccaritena samannagata 
ariyanam upavadaka micchaditthika 
micchaditthikammasamadana; te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna, ime va pana, bhonto, satta kayasucaritena 
Samannagata vacisucaritena samannagata 


manosucaritena samannagata ariyanam anupavadaka 
sammaditthika sammaditthikammasamadana; te 
kayassa bheda param marana sugatim saggam lokam 
upapanna’ti. Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passami cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanami. 

Whenever I want, with clairvoyance that is purified and 
superhuman, I see sentient beings passing away and being 
reborn—inferior and superior, beautiful and ugly, in a good 
place or a bad place. I understand how sentient beings are 
reborn according to their deeds. “These dear beings did bad 
things by way of body, speech, and mind. They spoke ill of 
the noble ones; they had wrong view; and they chose to act 
out of that wrong view. When their body breaks up, after 
death, they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they chose to 
act out of that right view. When their body breaks up, after 
death, they’re reborn in a good place, a heavenly realm.’ 
And so, with clairvoyance that is purified and superhuman, I 
see sentient beings passing away and being reborn— 
inferior and superior, beautiful and ugly, in a good place or 
a bad place. I understand how sentient beings are reborn 
according to their deeds. 


Kassapopi, bhikkhave, yavade akankhati dibbena 
cakkhuna visuddhena atikkantamanusakena satte 
passati cavamane ... pe ... yathakammupage satte 
pajanati. 

And so does Kassapa. 

Aham, bhikkhave, asavanam khaya anasavam 


cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharami. 


I have realized the undefiled freedom of heart and freedom 
by wisdom in this very life. And I live having realized it with 
my own insight due to the ending of defilements. 


Kassapopi, bhikkhave, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati” ti. 
And so does Kassapa.” 


Navamam. 


16.10.10. Upassayasutta - 10. 
The Nuns’ Quarters 


1. Kassapavagga - 1. Kassapa 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma mahakassapo savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Mahakassapa was staying near 
Savatthi in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yenayasma 
mahakassapo tenupasankami; upasankamitva 
ayasmantam mahakassapam etadavoca: 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to Mahakassapa and said, 


“ayama, bhante kassapa, yena annataro 
bhikkhunupassayo tenupasankamissama’ ti. 
“Kassapa, come, sir. Let’s go to one of the nuns’ quarters.” 


“Gaccha tvam, avuso ananda, bahukicco tvam 
bahukarantyo’ ti. 

“You go, Reverend Ananda. You have many duties and 
responsibilities.” 


Dutiyampi kho ayasma anando ayasmantam 
mahakassapam etadavoca: 
And a second time ... 


“ayama, bhante kassapa, yena annataro 
bhikkhunupassayo tenupasankamissama’ ti. 


“Gaccha tvam, avuso ananda, bahukicco tvam 
bahukarantyo’ ti. 


Tatiyampi kho ayasma anando ayasmantam 
mahakassapam etadavoca: 
And a third time, Ananda said, 


“ayama, bhante kassapa, yena annataro 
bhikkhunupassayo tenupasankamissama’ ti. 
“Kassapa, come, sir. Let’s go to one of the nuns’ quarters.” 


Atha kho ayasma mahakassapo pubbanhasamayam 
nivasetva pattacivaramadaya ayasmata anandena 
pacchasamanena yena annataro bhikkhunupassayo 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then Venerable Mahakassapa robed up in the morning and, 
taking his bowl and robe, went with Venerable Ananda as 
his second monk to one of the nuns’ quarters, where he sat 
on the seat spread out. 


Atha kho sambahula bhikkhuniyo yenayasma 
mahakassapo tenupasankamimsu; upasankamitva 
ayasmantam mahakassapam abhivadetva ekamantam 
nisidimsu. 

And then several nuns went up to Mahakassapa, bowed, 
and sat down to one side. 


Ekamantam nisinna kho ta bhikkhuniyo ayasma 
mahakassapo dhammiya kathaya sandassesi 
Samadapesi samuttejesi sampahamsesi. 

Mahakassapa educated, encouraged, fired up, and inspired 
those nuns with a Dhamma talk, 


Atha kho ayasma mahakassapo ta bhikkhuniyo 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva utthayasana pakkami. 
after which he got up from his seat and left. 


Atha kho thullatissa bhikkhun1 anattamana 
anattamanavacam niccharesi: 
But the nun Thullatissa was upset and blurted out, 


“kim pana ayyo mahakassapo, ayyassa anandassa 
vedehamunino sammukha dhammam bhasitabbam 
mannati? 

“What is Master Mahakassapa thinking, that he’d teach 
Dhamma in front of Master Ananda, the Videhan sage? 


Seyyathapi nama sucivanijako sucikarassa santike 
sucim vikketabbam manneyya; 

He’s like a needle seller who thinks they can sell a needle to 
a needle maker!” 


evameva ayyo mahakassapo ayyassa anandassa 
vedehamunino sammukha dhammam bhasitabbam 
mannati” ti. 


Assosi kho ayasma mahakassapo thullatissaya 
bhikkhuniya imam vacam bhasamanaya. 
Mahakassapa heard Thullatissa say these words, 


Atha kho ayasma mahakassapo ayasmantam anandam 
etadavoca: _ 
and he said to Ananda, 


“kim nu kho, avuso ananda, aham sucivanijako, tvam 
sucikaro; 

“Is that right, Reverend Ananda? Am I the needle seller and 
you the needle maker? 


udahu aham sucikaro, tvam sucivanijako” ti? 
Or am I the needle maker and you the needle seller?” 


“Khama, bhante kassapa, balo matugamo’ ti. 
“Forgive her, sir. The woman’s a fool.” 


“Agamehi tvam, avuso ananda, ma te sangho uttari 
upaparikkhi. 

“Hold on, Reverend Ananda! Don’t make the Sangha 
investigate you further! 


Tam kim mannasi, avuso ananda, 
What do you think, Reverend Ananda? 


api nu tvam bhagavato saammukha bhikkhusanghe 
upanito: 

Was it you who the Buddha brought up before the Sangha 
of mendicants, saying: 


‘aham, bhikkhave, yavade akankhami vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

‘Mendicants, whenever I want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, I enter and 
remain in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Anandopi, bhikkhave, yavade akankhati vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharati’” ti? 

And so does Ananda’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Aham kho, avuso, bhagavato sammukha 
bhikkhusanghe upanito: 

“I was the one the Buddha brought up before the Sangha of 
mendicants, saying: 


‘aham, bhikkhave, yavade akankhami vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

‘Mendicants, whenever I want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, I enter and 
remain in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Kassapopi, bhikkhave, yavade akankhati vivicceva 
kamehi vivicca akusalehi dhammehi ... pe ... 
pathamam jhanam upasampaijja viharati’ti ... pe .... 
And so does Kassapa. ...’ 


(Navannam anupubbaviharasamapattinam 
pancannanca abhinnanam evam vittharo veditabbo.) 
(The nine progressive meditations and the five insights 
should be treated in full.) 


Tam kim mannasi, avuso ananda, 
What do you think, Reverend Ananda? 


api nu tvam bhagavato saammukha bhikkhusanghe 
upanito: 

Was it you who the Buddha brought up before the Sangha 
of mendicants, saying: 


‘aham, bhikkhave, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharami. 

‘T have realized the undefiled freedom of heart and freedom 
by wisdom in this very life. And I live having realized it with 
my own insight due to the ending of defilements. 


Anandopi, bhikkhave, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’” ti? 
And so does Ananda’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Aham kho, avuso, bhagavato sammukha 
bhikkhusanghe upanito: 

“I was the one the Buddha brought up before the Sangha of 
mendicants, saying: 


‘aham, bhikkhave, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharami. 

‘T have realized the undefiled freedom of heart and freedom 
by wisdom in this very life. And I live having realized it with 
my own insight due to the ending of defilements. 


Kassapopi, bhikkhave, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’ti. 
And so does Kassapa.’ 


Sattaratanam va, avuso, nagam addhatthamaratanam 
va talapattikaya chadetabbam manneyya, yo me cha 
abhinna chadetabbam manneyya’ ti. 


Reverend, you might as well think to hide a bull elephant 
that’s three or three and a half meters tall behind a palm 
leaf as to hide my six insights.” 


Cavittha ca pana thullatissa bhikkhuni 
brahmacariyamhati. 
But the nun Thullatissa fell from the spiritual life. 


Dasamam. 


16.11.11. Civarasutta -11. 
Robes 


1. Kassapavagga - 1. Kassapa 


Ekam samayam ayasma mahakassapo rajagahe 
viharati veluvane kalandakanivape. 

At one time Venerable Mahakassapa was staying near 
Rajagaha, in the Bamboo Grove, the squirrels’ feeding 
ground. 


Tena kho pana samayena ayasma anando 
dakkhinagirismim carikam carati mahata 
bhikkhusanghena saddhim. 

Now at that time Venerable Ananda was wandering in the 
Southern Hills together with a large Sangha of mendicants. 


Tena kho pana samayena ayasmato anandassa 
timsamatta saddhiviharino bhikkhu sikkham 
paccakkhaya hinayavatta bhavanti yebhuyyena 
kumarabhuta. 

And at that time thirty of Ananda’s mendicant pupils 
rejected the training and returned to a lesser life. Most of 
them were youths. 


Atha kho ayasma anando dakkhinagirismim 
yathabhirantam carikam Caritva yena rajagaham 
veluvanam kalandakanivapo yenayasma mahakassapo 
tenupasankami; upasankamitva ayasmantam 
mahakassapam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho ayasmantam anandam 
ayasma mahakassapo etadavoca: 

When Venerable Ananda had wandered in the Southern 
Hills as long as he wished, he set out for Rajagaha, to the 
Bamboo Grove, the squirrels’ feeding ground. He went up 


to Venerable Mahakassapa, bowed, and sat down to one 
side. Mahakassapa said to him: 


“kati nu kho, avuso ananda, atthavase paticca 
bhagavata kulesu tikabhojanam pannattan” ti? 
“Reverend Ananda, for how many reasons did the Buddha 
lay down a rule against eating in groups of more than three 
among families?” 


“Tayo kho, bhante Kassapa, atthavase paticca 
bhagavata kulesu tikabhojanam pannattam— 
“Sir, the Buddha laid down that rule for three reasons. 


dummankunam puggalanam niggahaya pesalanam 
bhikkhunam phasuviharaya, ma papiccha pakkham 
nissaya samgham bhindeyyum, kulanuddayataya Ca. 
For keeping difficult persons in check and for the comfort of 
good-hearted mendicants. To prevent those of wicked 
desires from taking sides and dividing the Sangha. And out 
of consideration for families. 


Ime kho, bhante kassapa, tayo atthavase paticca 
bhagavata kulesu tikabhojanam pannattan’ ti. 

These are the three reasons why the Buddha laid down that 
rule.” 


“Atha kincarahi tvam, avuso ananda, imehi navehi 
bhikkhuhi indriyesu aguttadvarehi bhojane 
amattannthi jagariyam ananuyuttehi saddhim 
carikam Carasi? 

“So what exactly are you doing, wandering together with 
these junior mendicants? They don’t guard their sense 
doors, they eat too much, and they’re not committed to 
wakefulness. 


Sassaghatam manne carasi, kulupaghatam manne 
carasi. 

It’s like you’re wandering about wrecking crops and ruining 
families! 


Olujjati kho te, avuso ananda, parisa; 
Your following is falling apart, Reverend Ananda, 


palujjanti kho te, avuso, navappaya. 
and those just getting started are slipping away. 


Na vayam kumarako mattamannasi’ ti. 
Yet this boy knows no bounds!” 


“Api me, bhante kassapa, sirasmim palitani jatani. 
“Though there are grey hairs on my head, 


Atha ca pana mayam ajjapi ayasmato mahakassapassa 
kumarakavada na muccama’” ti. 

I still can’t escape being called a boy by Venerable 
Mahakassapa.” 


“Tatha hi pana tvam, avuso ananda, imehi navehi 
bhikkhuhi indriyesu aguttadvarehi bhojane 
amattannuhi jagariyam ananuyuttehi saddhim 
carikam carasi, sassaghatam manne Carasi, 
kulupaghatam manne carasi. 

“It’s because you wander with these junior mendicants. ... 


Olujjati kho te, avuso ananda, parisa; 
Your following is falling apart, Reverend Ananda, 


palujjanti kho te, avuso, navappaya. 
and those just getting started are slipping away. 


Na vayam kumarako mattamannasi’ ti. 


Yet this boy knows no bounds!” 


Assosi kho thullananda bhikkhuni: 
The nun Thullananda heard a rumor that 


“ayyena kira mahakassapena ayyo anando 
vedehamuni kumarakavadena apasadito’” ti. 
Master Mahakassapa had rebuked Master Ananda the 
Videhan sage by calling him a boy. 


Atha kho thullananda bhikkhuni1 anattamana 
anattamanavacam niccharesi: 
She was upset and blurted out, 


“kim pana ayyo mahakassapo annatitthiyapubbo 
samano ayyam anandam vedehamunim 
kumarakavadena apasadetabbam mannati’ ti. 
“How can Master Mahakassapa, who formerly followed 
another path, presume to rebuke Master Ananda the 
Videhan sage by calling him a boy?” 


Assosi kho ayasma mahakassapo thullanandaya 
bhikkhuniya imam vacam bhasamanaya. 
Mahakassapa heard Thullananda say these words, 


Atha kho ayasma mahakassapo ayasmantam anandam 
etadavoca: _ 
and he said to Ananda, 


“tagghavuso ananda, thullanandaya bhikkhuniya 
sahasa appatisankha vaca bhasita. 

“Indeed, Reverend Ananda, the nun Thullananda spoke 
rashly and without reflection. 


Yatvaham, avuso, kesamassum oharetva kasayani 
vatthani acchadetva agarasma anagariyam pabbajito, 


nabhijanami annam sattharam uddisita, annatra tena 
bhagavata arahata saammasambuddhena. 

Since I shaved off my hair and beard, dressed in ocher 
robes, and went forth from the lay life to homelessness, I 
don’t recall acknowledging any other teacher apart from 
the Blessed One, the perfected one, the fully awakened 
Buddha. 


Pubbe me, avuso, agarikabhutassa sato etadahosi: 
Formerly when I was still a layman, I thought: 


‘sambadho gharavaso rajapatho, abbhokaso pabbaijja. 
‘Living in a house is cramped and dirty, but the life of one 
gone forth is wide open. 


Nayidam sukaram agaram ajjhavasata 
ekantaparipunnam ekantaparisuddham 
sankhalikhitam brahmacariyam caritum. 

It’s not easy for someone living at home to lead the spiritual 
life utterly full and pure, like a polished shell. 


Yannunaham kesamassum oharetva kasayani vatthani 
acchadetva agarasma anagariyam pabbajeyyan’ ti. 
Why don’t I shave off my hair and beard, dress in ocher 
robes, and go forth from the lay life to homelessness?’ 


So khvaham, avuso, aparena samayena 
patapilotikanam sanghatim karetva ye loke arahanto 
te uddissa kesamassum oharetva kasayani vatthani 
acchadetva agarasma anagariyam pabbajim. 

After some time I made an outer robe of patches and, in the 
name of the perfected ones in the world, I shaved off my 
hair and beard, dressed in ocher robes, and went forth 
from the lay life to homelessness. 


So evam pabbajito samano addhanamaggappatipanno 
addasam bhagavantam antara ca rajagaham antara 
ca nalandam bahuputte cetiye nisinnam. 

When I had gone forth, I traveled along the road between 
Rajagaha and Nalanda, where I saw the Buddha sitting at 
the Bahuputta Shrine. 


Disvana me etadahosi: 
Seeing him, I thought: 


‘sattharanca vataham passeyyam, bhagavantameva 
passeyyam; 
‘If I’m ever to see a Teacher, it would be this Blessed One! 


sugatanca vataham passeyyam, bhagavantameva 
passeyyam; 
If I’m ever to see a Holy One, it would be this Blessed One! 


Sammasambuddhanca vataham passeyyam; 
If I’m ever to see a fully awakened Buddha, it would be this 
Blessed One!’ 


bhagavantameva passeyyan’ ti. 
So khvaham, avuso, tattheva bhagavato padesu sirasa 
nipatitva bhagavantam etadavocam: 


Then I bowed with my head at the Buddha’s feet and said: 


‘sattha me, bhante, bhagava, savakohamasmi; 
‘Sir, the Buddha is my Teacher, I am his disciple! 


sattha me, bhante, bhagava, savakohamasmzi'’ti. 
The Buddha is my Teacher, I am his disciple!’ 


Evam vutte, mam, avuso, bhagava etadavoca: 
The Buddha said to me, 


‘yo kho, kassapa, evam sabbacetasa samannagatam 
savakam ajananneva vadeyya janamiti, apassanneva 
vadeyya passamiti, muddhapi tassa vipateyya. 
‘Kassapa, if anyone was to say to such a wholehearted 
disciple that they know when they don’t know, or that they 
see when they don’t see, their head would explode. 


Aham kho pana, kassapa, jananneva vadami janamiti, 
passanneva vadami passamiti. 

But Kassapa, when I say that I know and see I really do 
know and see. 


Tasmatiha te, kassapa, evam sikkhitabbam: 
So you should train like this: 


“tibbam me hirottappam paccupatthitam bhavissati 
theresu navesu majjhimesu’” ti. 

“T will set up a keen sense of conscience and prudence for 
seniors, juniors, and those in the middle.” 


Evanhi te, kassapa, sikkhitabbam. 
That’s how you should train. 


Tasmatiha te, kassapa, evam sikkhitabbam: 
And you should train like this: 


“yam kinci dhammam sunissami kusalupasamhitam 
sabbam tam atthim katva manasi kKaritva sabbacetasa 
samannaharitva ohitasoto dhammam sunissam1i1’ ti. 
“Whenever I hear a teaching connected with what’s skillful, 
I will pay heed, pay attention, engage wholeheartedly, and 
lend an ear to that teaching.” 


Evanhi te, kassapa, sikkhitabbam. 
That’s how you should train. 


Tasmatiha te, kassapa, evam sikkhitabbam: 
And you should train like this: 


“satasahagata ca me kayagatasati na vijahissati’ ti. 
“T will never neglect mindfulness of the body that is full of 
pleasure.” 


Evanhi te, kassapa, sikkhitabbanti’. 
That’s how you should train.’ 


Atha kho mam, avuso, bhagava imina ovadena 
ovaditva utthayasana pakkami. 

And when the Buddha had given me this advice he got up 
from his seat and left. 


Sattahameva khvaham, avuso, sarano ratthapindam 
bhunjim atthamiya anna udapadi. 

For seven days I ate the nation’s almsfood as a debtor. On 
the eighth day I was enlightened. 


Atha kho, avuso, bhagava magga okkamma yena 
annataram rukkhamulam tenupasankami. 

And then the Buddha left the road and went to the root ofa 
tree, 


Atha khvaham, avuso, patapilotikanam sanghatim 
catuggunam pannapetva bhagavantam etadavocam: 
So I spread out my outer robe of patches folded in four and 
said to him, 


‘idha, bhante, bhagava nisidatu, yam mamassa 
digharattam hitaya sukhaya’ti. 

‘Sir, sit here. That would be for my lasting welfare and 
happiness.’ 


Nisidi kho, avuso, bhagava pannatte asane. 
The Buddha sat on the seat spread out 


Nisajja kho mam, avuso, bhagava etadavoca: 
and said to me, 


‘muduka kho tyayam, kassapa, patapilotikanam 
sanghati'ti. 
‘Kassapa, this outer robe of patches is soft.’ 


‘Patigganhatu me, bhante, bhagava patapilotikanam 
sanghatim anukampam upadaya’ ti. 

‘Sir, please accept my outer robe of patches out of 
compassion.’ 


‘Dharessasi pana me tvam, kassapa, sanani 
pamsukulani nibbasanan1'ti. 

‘In that case, Kassapa, will you wear my worn-out hempen 
rag robe?’ 


‘Dharessamaham, bhante, bhagavato sanani 
pamsukulani nibbasanant1'ti. 
‘I will wear it, sir.’ 


So khvaham, avuso, patapilotikanam sanghatim 
bhagavato padasim. 
And so I presented my outer robe of patches to the Buddha, 


Aham pana bhagavato sanani pamsukulani 
nibbasanani patipajjim. 

and the Buddha presented me with his worn-out hempen 
rag robe. 


Yanhi tam, avuso, Samma vadamano vadeyya: 
For if anyone should be rightly called 


‘bhagavato putto oraso mukhato jato dhammajo 
dhammanimmito dhammadayado, patiggahitani 
sanani pamsukulani nibbasanani’ti, mamam tam 
Samma vadamano vadeyya: 

the Buddha’s true-born child, born from his mouth, born of 
the teaching, created by the teaching, heir to the teaching, 
and receiver of his worn-out hempen rag robes, it’s me. 


‘bhagavato putto oraso mukhato jato dhammajo 
dhammanimmito dhammadayado, patiggahitani 
sanani pamsukulani nibbasanan1'ti. 


Aham kho, avuso, yavade akankhami vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

Whenever I want, quite secluded from sensual pleasures, 
secluded from unskillful qualities, I enter and remain in the 
first absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Aham kho, avuso, yavade akankhami ... pe ... 


(navannam anupubbaviharasamapattinam 
pancannanca abhinnanam evam vittharo veditabbo.) 
(The nine progressive meditations and the five insights 
should be treated in full.) 


Aham kho, avuso, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharami; 

I have realized the undefiled freedom of heart and freedom 
by wisdom in this very life. And I live having realized it with 
my own insight due to the ending of defilements. 


sattaratanam va, avuso, nagam addhatthamaratanam 
va talapattikaya chadetabbam manneyya, yo me cha 
abhinna chadetabbam manneyya’ ti. 

Reverend, you might as well think to hide a bull elephant 
that’s three or three and a half meters tall behind a palm 
leaf as to hide my six insights.” 


Cavittha ca pana thullananda bhikkhuni 
brahmacariyamhati. 
But the nun Thullananda fell from the spiritual life. 


Ekadasamam. 


16.12.12. Parammaranasutta - 
12. The Realized One After 
Death 


1. Kassapavagga - 1. Kassapa 


Ekam samayam ayasma ca mahakassapo ayasma Ca 
sariputto baranasiyam viharanti isipatane migadaye. 
At one time Venerable Mahakassapa and Venerable 
Sariputta were staying near Benares, in the deer park at 
Isipatana. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma mahakassapo 
tenupasankami; upasankamitva ayasmata 
mahakassapena saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Mahakassapa, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam mahakassapam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Mahakassapa: 


“kim nu kho, avuso kassapa, hoti tathagato param 
marana” ti? 
“Reverend Kassapa, does a Realized One exist after death?” 


“Abyakatam kho etam, avuso, bhagavata: 
“Reverend, this has not been declared by the Buddha.” 


‘hoti tathagato param marana’” ti. 


“Kim panavuso, na hoti tathagato param marana’” ti? 
“Well then, does a Realized One not exist after death?” 


“Evampi kho, avuso, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘na hoti tathagato param marana’ "ti. 


“Kim nu kho, avuso, hoti ca na ca hoti tathagato 
param marana’” ti? 

“Well then, does a Realized One both exist and not exist 
after death?” 


“Abyakatam kho etam, avuso, bhagavata: 
“This too has not been declared by the Buddha.” 


‘hoti ca na ca hoti tathagato param marana’” ti. 


“Kim panavuso, neva hoti, na na hoti tathagato 
param marana” ti? 

“Well then, does a Realized One neither exist nor not exist 
after death?” 


“Evampi kho, avuso, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘neva hoti na na hoti tathagato param marana’” ti. 


“Kasma cetam, avuso, abyakatam bhagavata” ti? 
“And why has this not been declared by the Buddha?” 


“Na hetam, avuso, atthasamhitam 
nadibrahmacariyakam na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati. 


“Because it’s not beneficial or relevant to the fundamentals 
of the spiritual life. It doesn’t lead to disillusionment, 
dispassion, cessation, peace, insight, awakening, and 
extinguishment. 


Tasma tam abyakatam bhagavata’” ti. 
That’s why it has not been declared by the Buddha.” 


“Atha kincarahavuso, byakatam bhagavata” ti? 
“So what now has been declared by the Buddha?” 


“Idam ‘dukkhan’ti kho, avuso, byakatam bhagavata; 
“This is suffering’ has been declared by the Buddha. 


ayam ‘dukkhasamudayo’ti byakatam bhagavata; 
‘This is the origin of suffering’ ... 


ayam ‘dukkhanirodho’ti byakatam bhagavata; 
‘This is the cessation of suffering’ ... 


ayam ‘dukkhanirodhagamini patipada’ti byakatam 
bhagavata” ti. 

‘This is the practice that leads to the cessation of suffering’ 
has been declared by the Buddha.” 


“Kasma cetam, avuso, byakatam bhagavata’” ti? 
“And why has this been declared by the Buddha?” 


“Etanhi, avuso, atthasamhitam etam 
adibrahmacariyakam etam nibbidaya viragaya 
nirodhaya upasamaya abhinnaya sambodhaya 
nibbanaya samvattati. 

“Because it’s beneficial and relevant to the fundamentals of 
the spiritual life. It leads to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Tasma tam byakatam bhagavata’” ti. 
That’s why it has been declared by the Buddha.” 


Dvadasamam. 


16.13.13. 
Saddhammappatirupakasutta - 
13. The Counterfeit of the True 
Teaching 


1. Kassapavagga - 1. Kassapa 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma mahakassapo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma mahakassapo bhagavantam etadavoca: 
Then Venerable Mahakassapa went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo, yena pubbe 
appatarani ceva sikkhapadani ahesum bahutara ca 
bhikkhu annaya santhahimsu? 

“What is the cause, sir, what is the reason why there used 
to be fewer training rules but more enlightened 
mendicants? 


Ko pana, bhante, hetu ko paccayo, yenetarahi 
bahutarani ceva sikkhapadani appatara ca bhikkhu 
annaya santhahanti” ti? 

And what is the cause, what is the reason why these days 
there are more training rules and fewer enlightened 


mendicants?” 


“Evancetam, kassapa, hoti sattesu hayamanesu 
saddhamme antaradhayamane, bahutarani ceva 
sikkhapadani honti appatara ca bhikkht annaya 
santhahanti. 

“That’s how it is, Kassapa. When sentient beings are in 
decline and the true teaching is disappearing there are 
more training rules and fewer enlightened mendicants. 


Na tava, kassapa, saaddhammassa antaradhanam hoti 
yava na saddhammappatirupakam loke uppaijjati. 

The true teaching doesn’t disappear as long the counterfeit 
of the true teaching hasn’t appeared in the world. 


Yato ca kho, kassapa, saddhammappatirupakam loke 
uppajjati, atha saddhammassa antaradhanam hoti. 
But when the counterfeit of the true teaching appears in 
the world then the true teaching disappears. 


Seyyathapi, kassapa, na tava jatarupassa 
antaradhanam hoti yava na jatarupappatirupakam 
loke uppajjati. 

It’s like true gold, which doesn’t disappear as long as 
counterfeit gold hasn’t appeared in the world. 


Yato ca kho, kassapa, jatarupappatirupakam loke 
uppajjati, atha kho jatarupassa antaradhanam hoti. 
But when counterfeit gold appears in the world then real 
gold disappears. 


Evameva kho, kassapa, na tava saddhammassa 
antaradhanam hoti yava na saaddhammappatirupakam 
loke uppajjati. 

In the same way, the true teaching doesn’t disappear as 
long the counterfeit of the true teaching hasn’t appeared in 


the world. 


Yato ca kho, kassapa, saddhammappatirupakam loke 
uppajjati, atha saddhammassa antaradhanam hoti. 
But when the counterfeit of the true teaching appears in 
the world then the true teaching disappears. 


Na kho, kassapa, pathavidhatu saddhammam 
antaradhapeti, na apodhatu saddhammam 
antaradhapeti, na tejodhatu saaddhammam 
antaradhapeti, na vayodhatu saaddhammam 
antaradhapeti; 

It’s not the elements of earth, water, fire, or air that make 
the true teaching disappear. 


atha kho idheva te uppajjanti moghapurisa ye imam 
saddhammam antaradhapenti. 

Rather, it’s the foolish people who appear right here that 
make the true teaching disappear. 


Seyyathapi, kassapa, nava adikeneva opilavati; 
The true teaching doesn’t disappear like a ship that sinks all 
at once. 


na kho, kassapa, evam saddhammassa antaradhanam 
hoti. 


Panca khome, kassapa, okkamaniya dhamma 
saddhammassa sammosaya antaradhanaya 
samvattanti. 

There are five detrimental things that lead to the decline 
and disappearance of the true teaching. 


Katame panca? 
What five? 


Idha, kassapa, bhikkhu bhikkhuniyo upasaka 
upasikayo satthari agarava viharanti appatissa, 
dhamme agarava viharanti appatissa, sanghe agarava 
viharanti appatissa, sikkhaya agarava viharanti 
appatissa, samadhismim agarava viharanti appatissa 
It’s when the monks, nuns, laymen, and laywomen lack 
respect and reverence for the Teacher, the teaching, the 
Sangha, the training, and immersion. 


ime kho, kassapa, panca okkamaniya dhamma 
saddhammassa sammosaya antaradhanaya 
samvattanti. 

These five detrimental things lead to the decline and 
disappearance of the true teaching. 


Panca khome, kassapa, dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti. 
There are five things that lead to the continuation, 
persistence, and enduring of the true teaching. 


Katame panca? 
What five? 


Idha, kassapa, bhikkhu bhikkhuniyo upasaka 
upasikayo satthari sagarava viharanti sappatissa, 
dhamme sagarava viharanti sappatissa, sanghe 
Sagarava viharanti sappatissa, sikkhaya sagarava 
viharanti sappatissa, samadhismim sagarava 
viharanti sappatissa— 

It’s when the monks, nuns, laymen, and laywomen maintain 
respect and reverence for the Teacher, the teaching, the 
Sangha, the training, and immersion. 


ime kho, kassapa, panca dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 


These five things lead to the continuation, persistence, and 
enduring of the true teaching.” 


Terasamam. 

Kassapavaggo pathamo. 
Santutthanca anottappi, 
candupamam kulupakam; 
Jinnam tayo ca ovada, 
jhanabhinna upassayam; 
Civaram parammaranam, 
saddhammappatirupakanti. 


Kassapasamyuttam samattam. 
The Linked Discourses with Kassapa are complete. 


17.01.1. Darunasutta - 1. Brutal 
1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Daruno, bhikkhave, labhasakkarasiloko katuko 
pharuso antarayiko anuttarassa yogakkhemassa 
adhigamaya. 

“Possessions, honor, and popularity are brutal, bitter, and 
harsh. They’re an obstacle to reaching the supreme 
sanctuary. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘uppannam labhasakkarasilokam pajahissama, na ca 
no uppanno labhasakkarasiloko cittam pariyadaya 


thassati’ti. 
‘We will give up arisen possessions, honor, and popularity, 
and we won’t let them occupy our minds.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pathamam. 


17.02. 2. Balisasutta - 2. A Hook 


1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko katuko 
pharuso antarayiko anuttarassa yogakkhemassa 
adhigamaya. 

“Possessions, honor, and popularity are brutal, bitter, and 
harsh. They’re an obstacle to reaching the supreme 
sanctuary. 


Seyyathapi, bhikkhave, balisiko amisagatam balisam 
gambhire udakarahade pakkhipeyya. 

Suppose a fisherman was to cast a baited hook into a deep 
lake. 


Tamenam annataro amisacakkhu maccho gileyya. 
Seeing the bait, a fish would swallow it. 


Evanhi so, bhikkhave, maccho gilabaliso balisikassa 
anayam apanno byasanam apanno 
yathakamakaraniyo balisikassa. 

And so the fish that swallowed the hook would meet with 
tragedy and disaster, and the fisherman can do what he 
wants with it. 


Balisikoti kho, bhikkhave, marassetam papimato 
adhivacanam. 
‘Fisherman’ is a term for Mara the Wicked. 


Balisanti kho, bhikkhave, labhasakkarasilokassetam 
adhivacanam. 
‘Hook’ is a term for possessions, honor, and popularity. 


Yo hi koci, bhikkhave, bhikkhu uppannam 
labhasakkarasilokam assadeti nikameti, ayam 
vuccati, bhikkhave, bhikkhu gilabaliso marassa 
anayam apanno byasanam apanno 
yathakamakaraniyo papimato. 

Whoever enjoys and likes arisen possessions, honor, and 
popularity is called a mendicant who has swallowed Mara’s 
hook. They’ve met with tragedy and disaster, and the 
Wicked One can do what he wants with them. 


Evam daruno kho, bhikkhave, labhasakkarasiloko 
katuko pharuso antarayiko anuttarassa 
yogakkhemassa adhigamaya. 

So brutal are possessions, honor, and popularity—bitter and 
harsh, an obstacle to reaching the supreme sanctuary. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘uppannam labhasakkarasilokam pajahissama, na ca 
no uppanno labhasakkarasiloko cittam pariyadaya 
thassati’ti. 

‘We will give up arisen possessions, honor, and popularity, 
and we won’t let them occupy our minds.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


17.03.3. Kummasutta - 3.A 


Turtle 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Bhutapubbam, bhikkhave, annatarasmim 
udakarahade mahakummakulam ciranivasi ahosi. 
Once upon a time in a certain lake there was a large family 
of turtles that had lived there for a long time. 


Atha kho, bhikkhave, annataro kummo annataram 
kummam etadavoca: 
Then one of the turtles said to another, 


‘ma kho tvam, tata kumma, etam padesam agamasi’ti. 
‘My dear turtle, don’t you go to that place.’ 


Agamasi kho, bhikkhave, so kummo tam padesam. 
But that turtle did go to that place, 


Tamenam luddo papataya vijjhi. 
and a hunter pierced her with a harpoon. 


Atha kho, bhikkhave, so kummo yena so kummo 
tenupasankami. 
Then that turtle went back to the other turtle. 


Addasa kho, bhikkhave, so kummo tam kummam 
duratova agacchantam. 
When the other turtle saw her coming off in the distance, 


Disvana tam kummam etadavoca: 
he said, 


‘kacci tvam, tata kumma, na tam padesam 
agamasi’ti? 
‘My dear turtle, I hope you didn’t go to that place!’ 


‘Agamasim khvaham, tata kumma, tam padesan’ti. 
‘Tadid, 


‘Kacci panasi, tata kumma, akkhato anupahato’ti? 
‘But my dear turtle, I hope you’re not hurt or injured!’ 


‘Akkhato khomhi, tata kumma, anupahato, atthi ca 
me idam suttakam pitthito pitthito anubandhan’ ti. 
‘T’m not hurt or injured. But this cord keeps dragging 
behind me.’ 


‘Tagghasi, tata kumma, khato, taggha upahato. 
‘Indeed, my dear turtle, you’re hurt and injured! 


Etena hi te, tata kumma, suttakena pitaro ca 
pitamaha ca anayam apanna byaSanam apanna. 

Your father and grandfather met with tragedy and disaster 
because of such a cord. 


Gaccha dani tvam, tata kumma, na dani tvam 
amhakan’ti. 
Go now, you are no longer one of us.’ 


Luddoti kho, bhikkhave, marassetam papimato 
adhivacanam. 


‘Hunter’ is a term for Mara the Wicked. 


Papatati kho, bhikkhave, labhasakkarasilokassetam 
adhivacanam. 
‘Harpoon’ is a term for possessions, honor, and popularity. 


Suttakanti kho, bhikkhave, nandiragassetam 
adhivacanam. 
‘Cord’ is a term for desire with relishing. 


Yo hi koci, bhikkhave, bhikkhu uppannam 
labhasakkarasilokam assadeti nikameti— 

Whoever enjoys and likes arisen possessions, honor, and 
popularity is called a mendicant who has been pierced with 
a harpoon. They’ve met with tragedy and disaster, and the 
Wicked One can treat them however he wants. 


ayam vuccati, bhikkhave, bhikkhu giddho papataya 
anayam apanno byasanam apanno 
yathakamakaraniyo papimato. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Tatiyam. 


17.04. 4. Dighalomikasutta - 4. A 
Fleecy Sheep 


1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Seyyathapi, bhikkhave, dighalomika elaka 
kantakagahanam paviseyya. 
Suppose a fleecy sheep was to enter a briar patch. 


Sa tatra tatra sajjeyya, tatra tatra gayheyya, tatra 
tatra bajjheyya, tatra tatra anayabyasanam apajjeyya. 
She’d get caught, snagged, and trapped at every turn, 
coming to ruin. 


Evameva kho, bhikkhave, idhekacco bhikkhu 
labhasakkarasilokena abhibhuto pariyadinnacitto 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisati. 

In the same way, take a certain mendicant whose mind is 
overcome and overwhelmed by possessions, honor, and 
popularity. They robe up in the morning and, taking their 
bowl and robe, enter the village or town for alms. 


So tatra tatra Sajjati, tatra tatra gayhati, tatra tatra 
bajjhati, tatra tatra anayabyasanam apaijjati. 

They get caught, snagged, and trapped at every turn, 
coming to ruin. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 


pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Catuttham. 


17.05.5. Milhakasutta -5.A 


Dung Beetle 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Seyyathapi, bhikkhave, milhaka guthadi guthapura 
punna gutthassa. Purato cassa mahaguthapunjo. 
Suppose there was a dung-eating beetle full of dung, 
stuffed with dung, and before her was a huge pile of dung. 


Sa tena anna milhaka atimanneyya: 
She’d look down on other beetles, thinking: 


‘ahamhi guthadi guthapura punna guthassa, purato 
ca myayam mahaguthapunjo ti. 

‘For Iam a dung-eating beetle full of dung, stuffed with 
dung, and before me is a huge pile of dung.’ 


Evameva kho, bhikkhave, idhekacco bhikkhu 
labhasakkarasilokena abhibhuto pariyadinnacitto 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisati. 

In the same way, take a certain mendicant whose mind is 
overcome and overwhelmed by possessions, honor, and 
popularity. They robe up in the morning and, taking their 
bowl and robe, enter the village or town for alms. 


So tattha bhuttavi ca hoti yavadattho, nimantito ca 
Svatanaya, pindapato Cassa puro. 

There they eat as much as they like, get invited back 
tomorrow, and have plenty of alms-food. 


So aramam gantva bhikkhuganassa majjhe vikatthati: 
When they get back to the monastery, they boast in the 
middle of a group of mendicants: 


‘bhuttavi camhi yavadattho, nimantito camhi 
Ssvatanaya, pindapato ca myayam puro, labhi camhi 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam, ime pananne bhikkhu appapunna 
appesakkha na labhino 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanan’ ti. 

‘Tate as much as I liked, got invited back tomorrow, and had 
plenty of alms-food. I get robes, alms-food, lodgings, and 
medicines and supplies for the sick. But these other 
mendicants have little merit or significance, so they don’t 
get these things.’ 


So tena labhasakkarasilokena abhibhuto 
pariyadinnacitto anne pesale bhikkhu atimannati. 
With a mind overcome and overwhelmed by possessions, 
honor, and popularity, they look down on other good- 
hearted mendicants. 


Tanhi tassa, bhikkhave, moghapurisassa hoti 
digharattam ahitaya dukkhaya. 
This will be for their lasting harm and suffering. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 


pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo bhikkhave, sikkhitabban’ ti. 


Pancamam. 


17.06. 6. Asanisutta - 6. A Bolt of 
Lightning 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Kam, bhikkhave, asanivicakkam agacchatu, sekham 
appattamanasam labhasakkarasiloko anupapunatu. 
Who should be struck by lightning? A trainee who comes 
into possessions, honor, and popularity before they achieve 
their heart’s desire. 


Asanivicakkanti kho, bhikkhave, 
labhasakkarasilokassetam adhivacanam. 
‘Lightning strike’ is a term for possessions, honor, and 
popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Chattham. 


17 .07.7. Diddhasutta - 7.A 


Poisoned Arrow 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Kam, bhikkhave, diddhagatena visallena sallena 
vijjhatu, sekham appattamanasam 
labhasakkarasiloko anupapunatu. 

Who should be pierced by a poisoned arrow? A trainee who 
comes into possessions, honor, and popularity before they 
achieve their heart’s desire. 


Sallanti kho, bhikkhave, labhasakkarasilokassetam 
adhivacanam. 
‘Arrow’ is a term for possessions, honor, and popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Sattamam. 


17.08. 8. Singalasutta - 8. A 
Jackal 


1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Assuttha no tumhe, bhikkhave, rattiya 
paccusasamayam jarasingalassa vassamanassa” ti? 
Mendicants, did you hear an old jackal howling at the crack 
of dawn?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, jarasingalo ukkandakena nama 
rogajatena phuttho neva bilagato ramati, na 
rukkhamulagato ramati, na ajjhokasagato ramati; 
“That old jackal has the disease called mange. He’s not 
happy in his den, or at the root of a tree, or out in the open. 


yena yena gacchati, yattha yattha titthati, yattha 
yattha nisidati, yattha yattha nipajjati; tattha tattha 
anayabyasanam apajjati. 

Wherever he goes, stands, sits, or lies down he meets with 
tragedy and disaster. 


Evameva kho, bhikkhave, idhekacco bhikkhu 
labhasakkarasilokena abhibhuto pariyadinnacitto 


neva sunnagaragato ramati, na rukkhamulagato 
ramati, na ajjhokasagato ramati; 

In the same way, take a certain mendicant whose mind is 
overcome and overwhelmed by possessions, honor, and 
popularity. They’re not happy in an empty hut, at the root of 
a tree, or out in the open. 


yena yena gacchati, yattha yattha titthati, yattha 
yattha nisidati, yattha yattha nipajjati; tattha tattha 
anayabyasanam apaijjati. 

Wherever they go, stand, sit, or lie down they meet with 
tragedy and disaster. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Atthamam. 


17.09. 9. Verambhasutta - 9. 


Gale-force Winds 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Upari, bhikkhave, akase verambha nama vata 
vayanti. 
High in the sky there are gale-force winds blowing. 


Tattha yo pakkhi gacchati tamenam verambha vata 
khipanti. 

Any bird that flies there is flung about by those gale-force 
winds. 


Tassa verambhavatakkhittassa anneneva pada 
gacchanti, annena pakkha gacchanti, annena sisam 
gacchati, annena kayo gacchati. 

Their feet go one way, their wings another, their head 
another, and their body another. 


Evameva kho, bhikkhave, idhekacco bhikkhu 
labhasakkarasilokena abhibhuto pariyadinnacitto 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena, anupatthitaya satiya, 
asamvutehi indriyehi. 


In the same way, take a certain monk whose mind is 
overcome and overwhelmed by possessions, honor, and 
popularity. He robes up in the morning and, taking his bowl 
and robe, enters the village or town for alms without 
guarding body, speech, and mind, without establishing 
mindfulness, and without restraining the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 
There he sees a female scantily clad, with revealing clothes. 


Tassa matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind. 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati. 
He rejects the training and returns to a lesser life. 


Tassa anne civaram haranti, anne pattam haranti, 
anne nisidanam haranti, anne sucigharam haranti, 
verambhavatakkhittasseva sakunassa. 

Some take his robe, others his bowl, others his sitting cloth, 
others his needle case, just like the bird flung about by the 
gale-force winds. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Navamam. 


17.10.10. Sagathakasutta - 10. 


With Verses 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Idhaham, bhikkhave, ekaccam puggalam passami 
sakkarena abhibhutam pariyadinnacittam, kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapannam. 

Take a case where I see a certain person whose mind is 
overcome and overwhelmed by honor. When their body 
breaks up, after death, they’re reborn in a place of loss, a 
bad place, the underworld, hell. 


Idha panaham, bhikkhave, ekaccam puggalam 
passami asakkarena abhibhutam pariyadinnacittam, 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapannam. 

Take another case where I see a certain person whose mind 
is overcome and overwhelmed by lack of honor. When their 
body breaks up, after death, they’re reborn in a place of 
loss, a bad place, the underworld, hell. 


Idha panaham, bhikkhave, ekaccam puggalam 
passami sakkarena ca asakkarena ca tadubhayena 
abhibhutam pariyadinnacittam, kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapannam. 


And take another case where I see a certain person whose 
mind is overcome and overwhelmed by both honor and lack 
of honor. When their body breaks up, after death, they’re 
reborn in a place of loss, a bad place, the underworld, hell. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yassa sakkariyamanassa, 
“Whether they’re honored 


asakkarena cubhayam; 
or not honored, or both, 


Samadhi na vikampati, 
their immersion doesn’t waver 


appamanaviharino. 
as they live diligently. 


Tam jhayinam satatikam, 
They persistently practice absorption 


sukhumam ditthivipassakam; 
with subtle view and discernment. 


Upadanakkhayaramam, 


Rejoicing in the ending of grasping, 


ahu sappuriso iti’ ti. 
they’re said to be a good person.” 


Dasamam. 

Pathamo vaggo. 

Daruno balisam kummam, 
dighalomi ca milhakam; 
Asani diddham singalam, 


verambhena sagathakanti. 


17.11.11. Suvannapatisutta -11. 


A Golden Bowl 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
adhigamaya. 
“Possessions, honor, and popularity are brutal ... 


Idhaham, bhikkhave, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 

When I’ve comprehended the mind of a certain person, I 
understand: 


‘na Cayamayasma suvannapatiyapi 
rupiyacunnaparipuraya hetu sampajanamusa 
bhaseyya’ti. 

‘This venerable would not tell a deliberate lie even for the 
sake of a golden bowl filled with silver powder.’ 


Tamenam passami aparena samayena 
labhasakkarasilokena abhibhutam pariyadinnacittam 
Sampajanamusa bhasantam. 

But some time later I see them tell a deliberate lie because 
their mind is overcome and overwhelmed by possessions, 
honor, and popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 


pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Pathamam. 


17.12.12. Rupiyapatisutta - 12. 


A Silver Bowl 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
“Possessions, honor, and popularity are brutal ... 


idhaham, bhikkhave, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 

When I’ve comprehended the mind of a certain person, I 
understand: 


‘na Cayamayasma rupiyapatiyapi 
suvannacunnaparipuraya hetu sampajanamusa 
bhaseyya’ti. 

‘This venerable would not tell a deliberate lie even for the 
sake of a silver bowl filled with gold powder.’ 


Tamenam passami aparena samayena 
labhasakkarasilokena abhibhutam pariyadinnacittam 
Sampajanamusa bhasantam. 

But some time later I see them tell a deliberate lie because 
their mind is overcome and overwhelmed by possessions, 
honor, and popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 


pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Dutiyam. 


17 13-20. 13-20. 
Suvannanikkhasuttadiatthaka - 


2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Idhaham, bhikkhave, ekaccam puggalam evam 
cetasa ceto paricca pajanami: 

“Mendicants, when I’ve comprehended the mind of a 
certain person, I understand: 


‘na Cayamayasma suvannanikkhassapi hetu ... pe ... 
‘This venerable would not tell a deliberate lie even for the 
sake of a gold coin.’ ... 


suvannanikkhasatassapi hetu ... 
‘... for the sake of a hundred gold coins.’ ... 


singinikkhassapi hetu ... 
‘... for the sake of a gold doubloon.’ ... 


singinikkhasatassapi hetu ... 
‘... for the sake of a hundred gold doubloons.’ ... 


pathaviyapi jatarupaparipuraya hetu ... 
‘... for the sake of the whole earth full of gold.’ ... 


amisakincikkhahetupi ... 
‘... for any kind of material reward.’ ... 


jivitahetupi ... 
‘... for the sake of life.’ ... 


janapadakalyaniyapi hetu sampajanamusa 
bhaseyya’ti. 
‘... for the sake of the finest lady in the land.’ 


Tamenam passami aparena samayena 
labhasakkarasilokena abhibhutam pariyadinnacittam 
Sampajanamusa bhasantam. 

But some time later I see them tell a deliberate lie because 
their mind is overcome and overwhelmed by possessions, 
honor, and popularity. 

Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 

So brutal are possessions, honor, and popularity. ...” 
evanhi vo, bhikkhave, sikkhitabban’ ti. 

Dasamam. 

Dutiyo vaggo. 

Dve pati dve suvanna Ca, 

Singihi apare duve; 


Pathavi kincikkhajivitam, 


Janapadakalyaniya dasati. 


17.21.21. Matugamasutta - 21. 


A Female 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
“Possessions, honor, and popularity are brutal ... 


na tassa, bhikkhave, matugamo eko ekassa cittam 
pariyadaya titthati yassa labhasakkarasiloko cittam 
pariyadaya titthati. 

Even if you’re alone with a female she might not occupy 
your mind, but possessions, honor and popularity would still 
occupy your mind. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Pathamam. 


17.22. 22. Kalyanisutta - 22. The 


Finest Lady in the Land 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
“Possessions, honor, and popularity are brutal ... 


na tassa, bhikkhave, janapadakalyani eka ekassa 
cittam pariyadaya titthati yassa labhasakkarasiloko 
cittam pariyadaya titthati. 

Even if you’re alone with the finest lady in the land she 
might not occupy your mind, but possessions, honor and 
popularity would still occupy your mind. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Dutiyam. 


17.23. 23. Ekaputtakasutta - 23. 


An Only Son 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
“Possessions, honor, and popularity are brutal ... 


saddha, bhikkhave, upasika ekaputtakam piyam 
ManapaM evaMm Ssamma ayaCamana ayaceyya: 

A faithful laywoman with a dear and beloved only son would 
rightly appeal to him, 


‘tadiso, tata, bhavahi yadiso citto ca gahapati 
hatthako ca alavako’ti. 

‘My darling, please be like the householder Citta and 
Hatthaka of Alavi.’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam upasakanam, yadidam citto ca gahapati 
hatthako ca alavako. 

These are a standard and a measure for my male lay 
disciples, that is, the householder Citta and Hatthaka of 
Alavi. 


Sace kho tvam, tata, agarasma anagariyam pabbajasi; 
‘But my darling, if you go forth from the lay life to 
homelessness, 


tadiso, tata, bhavahi yadisa sariputtamoggallanati. 
please be like Sariputta and Moggallana.’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam bhikkhunam, yadidam 
sariputtamoggalana. 

These are a standard and a measure for my monk disciples, 
that is, Sariputta and Moggallana. 


Ma ca kho tvam, tata, seekham appattamanasam 
labhasakkarasiloko anupapunatuti. 

‘And my darling, may you not come into possessions, honor, 
and popularity while you're still a trainee and haven’t 
achieved your heart’s desire.’ 


Tance, bhikkhave, bhikkhum sekham 
appattamanasam labhasakkarasiloko anupapunati, so 
tassa hoti antarayaya. 

If a trainee who hasn’t achieved their heart’s desire comes 
into possessions, honor, and popularity it’s an obstacle for 
them. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Tatiyam. 


17.24. 24. Ekadhitusutta - 24. An 


Only Daughter 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko ... pe ... 
“Possessions, honor, and popularity are brutal ... 


saddha bhikkhave upasika ekam dhitaram piyam 
ManapaM evam Ssamma ayaCaMmana ayaceyya: 

A faithful laywoman with a dear and beloved only daughter 
would rightly appeal to her, 


‘tadisa, ayye, bhavahi yadisa khujjuttara ca upasika 
velukandakiya ca nandamata’ ti. 

‘My darling, please be like the laywomen Khujjuttara and 
Velukantaki, Nanda’s mother.’ 


Esa, bhikkhave, tula etam pamanam mama 
savikanam upasikanam, yadidam khujjuttara ca 
upasika velukandakiya ca nandamata. 

These are a standard and a measure for my female lay 
disciples, that is, the laywomen Khujjuttara and 
Velukantaki, Nanda’s mother. 


Sace kho tvam, ayye, agarasma anagariyam 
pabbajasi; 

‘But my darling, if you go forth from the lay life to 
homelessness, please be like the nuns Khema and 
Uppalavanna.’ 


tadisa, ayye, bhavahi yadisa khema ca bhikkhuni 
uppalavanna Cati. 


Esa, bhikkhave, tula etam pamanam mama 
savikanam bhikkhuninam, yadidam khema ca 
bhikkhun1 uppalavanna Ca. 

These are a standard and a measure for my nun disciples, 
that is, the nuns Khema and Uppalavanna. 


Ma ca kho tvam, ayye, sekham appattamanasam 
labhasakkarasiloko anupapunatuti. 

‘And my darling, may you not come into possessions, honor, 
and popularity while you're still a trainee and haven’t 
achieved your heart’s desire.’ 


Tance, bhikkhave, bhikkhunim sekham 
appattamanasam labhasakkarasiloko anupapunati, so 
tassa hoti antarayaya. 

If a trainee who hasn’t achieved their heart’s desire comes 
into possessions, honor, and popularity it’s an obstacle for 
them. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Catuttham. 


a7 oo 2s 
Samanabrahmanasutta - 25. 


Ascetics and Brahmins 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
labhasakkarasilokassa assadanca adinavanca 
nissarananca yathabhutam nappajananti, 
“Mendicants, there are ascetics and brahmins who don’t 
truly understand the gratification, drawback, and escape 
when it comes to possessions, honor, and popularity. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanta 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
labhasakkarasilokassa assadanca adinavanca 
nissarananca yathabhutam pajananti, 

There are ascetics and brahmins who do truly understand 
the gratification, drawback, and escape when it comes to 
possessions, honor, and popularity. 


te ca kho me, bhikkhave, samana va brahmana va 
SaMmanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Pancamam. 


17.26. 26. 
Dutiyasamanabrahmanasutta - 


26. Ascetics and Brahmins (2nd) 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
labhasakkarasilokassa samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
nappajananti ... pe ... 

“There are ascetics and brahmins who don’t truly 
understand the origin, ending, gratification, drawback, and 
escape when it comes to possessions, honor, and popularity 


pajananti ... pe ... 
There are ascetics and brahmins who do truly understand 


yw 


sayam abhinna sacchikatva upasampajja viharanti” ti. 


Chattham. 


17i27.27, 
Tatiyasamanabrahmanasutta - 


27. Ascetics and Brahmins (3rd) 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
labhasakkarasilokam yathabhutam nappajananti, 
labhasakkarasilokasamudayam nappajananti, 
labhasakkarasilokanirodham nappajananti, 
labhasakkarasilokanirodhagaminim patipadam 
nappajananti ... pe ... 

“There are ascetics and brahmins who don’t truly 
understand possessions, honor, and popularity, their origin, 
their cessation, and the path that leads to their cessation ... 


pajananti ... pe ... 
There are ascetics and brahmins who do truly understand 


yw 


sayam abhinna sacchikatva upasampajja viharanti” ti. 


Sattamam. 


17.28. 28. Chavisutta - 28. Skin 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasiloko, bhikkhave, chavim chindati, 
chavim chetva cammam chindati, cammam chetva 
mamsam chindati, mamsam chetva nharum chindati, 
nharum chetva atthim chindati, atthim chetva 
atthiminjam ahacca titthati. 

They cut through the outer skin, the inner skin, the flesh, 
sinews, and bones, until they reach the marrow and stay 
pressing there. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo bhikkhave, sikkhitabban’ ti. 


Atthamam. 


17.29. 29. Rajjusutta - 29.A 


Rope 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasiloko, bhikkhave, chavim chindati, 
chavim chetva cammam chindati, cammam chetva 
mamsam chindati, mamsam chetva nharum chindati, 
nharum chetva atthim chindati, atthim chetva 
atthiminjam ahacca titthati. 

They cut through the outer skin, the inner skin, the flesh, 
sinews, and bones, until they reach the marrow and stay 
pressing there. 


Seyyathapi, bhikkhave, balava puriso dalhaya 
valarajjuya jangham vethetva ghamseyya. 

Suppose a strong man was to twist a tough horse-hair rope 
around your shin and tighten it. 


Sa chavim chindeyya, chavim chetva cammam 
chindeyya, cammam chetva mamsam chindeyya, 
mamsam chetva nharum chindeyya, nharum chetva 
atthim chindeyya, atthim chetva atthiminjam ahacca 
tittheyya. 

It would cut through the outer skin, the inner skin, the 
flesh, sinews, and bones, until it reached the marrow and 
stayed pressing there. 


Evameva kho, bhikkhave, labhasakkarasiloko chavim 
chindati, chavim chetva cammam chindati, cammam 
chetva mamsam chindati, mamsam chetva nharum 
chindati, nharum chetva atthim chindati, atthim 
chetva atthiminjam ahacca titthati. 

In the same way, possessions, honor, and popularity cut 
through the outer skin, the inner skin, the flesh, sinews, and 
bones, until they reach the marrow and stay pressing there. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Navamam. 


17.30.30. Bhikkhusutta - 30. A 
Mendicant With Defilements 


Ended 
3. Tatiyavagga - 3. The Third Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Yopi so, bhikkhave, bhikkhu araham khinasavo 
tassapaham labhasakkarasiloko antarayaya 
vadami" ti. 

“Mendicants, possessions, honor, and popularity are an 
obstacle even for a mendicant who is perfected, with 
defilements ended.” 


Evam vutte, ayasma anando bhagavantam etadavoca: 
When he said this, Venerable Ananda said to the Buddha, 


“kissa pana, bhante, khinasavassa bhikkhuno 
labhasakkarasiloko antarayaya’” ti? 

“Sir, what do possessions, honor, and popularity obstruct for 
a mendicant with defilements ended?” 


“Ya hissa sa, ananda, akuppa cetovimutti naham 
tassa labhasakkarasilokam antarayaya vadami. 
“Ananda, I don’t say that possessions, honor, and popularity 
obstruct the unshakable freedom of heart. 


Ye ca khvassa, ananda, appamattassa atapino 
pahitattassa viharato ditthadhammasukhavihara 
adhigata tesahamassa labhasakkarasilokam 
antarayaya vadami. 

But I do say that possessions, honor, and popularity 
obstruct the achievement of blissful meditations in this very 


life for a meditator who is diligent, keen, and resolute. 
Evam daruno kho, ananda, labhasakkarasiloko 
katuko pharuso antarayiko anuttarassa 
yogakkhemassa adhigamaya. 

So brutal are possessions, honor, and popularity—bitter and 
harsh, an obstacle to reaching the supreme sanctuary. 


Tasmatihananda, evam sikkhitabbam: 
So you should train like this: 


‘uppannam labhasakkarasilokam pajahissama, na ca 
no uppanno labhasakkarasiloko cittam pariyadaya 
thassati’ti. 

‘We will give up arisen possessions, honor, and popularity, 
and we won’t let them occupy our minds.’ 


Evanhi vo, ananda, sikkhitabban’ ti. 
That’s how you should train.” 


Dasamam. 

Tatiyo vaggo. 
Matugamo ca kalyan1, 
putto ca ekadhitu Ca; 
Samanabrahmana tini, 


chavi rajju ca bhikkhunati. 


17.31.31. Bhindisutta - 31. 


Schism 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasilokena abhibhuto pariyadinnacitto, 
bhikkhave, devadatto samgham bhindi. 

Devadatta caused a schism in the Sangha because his mind 
was overcome and overwhelmed by possessions, honor, and 
popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


sikkhitabban” ti. 


Pathamam. 


17.32.32. Kusalamulasutta - 32. 
Skillful Root 


4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasilokena abhibhutassa 
pariyadinnacittassa, bhikkhave, devadattassa 
kusalamulam samucchedamagama. 

Devadatta cut off his skillful root because his mind was 
overcome and overwhelmed by possessions, honor, and 
popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


sikkhitabban” ti. 


Dutiyam. 


17.33.33. Kusaladhammasutta - 
33. Skillful Quality 


4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasilokena abhibhutassa 
pariyadinnacittassa, bhikkhave, devadattassa kusalo 
dhammo samucchedamagama. 

Devadatta cut off his skillful quality because his mind was 
overcome and overwhelmed by possessions, honor, and 
popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


sikkhitabban” ti. 


Tatiyam. 


17 34. 34. Sukkadhammasutta - 
34. Bright Quality 


4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko. 
“Possessions, honor, and popularity are brutal ... 


Labhasakkarasilokena abhibhutassa 
pariyadinnacittassa, bhikkhave, devadattassa sukko 
dhammo samucchedamagama. 

Devadatta cut off his bright quality because his mind was 
overcome and overwhelmed by possessions, honor, and 
popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 
pe ... 
So brutal are possessions, honor, and popularity. ...” 


sikkhitabban” ti. 


Catuttham. 


17.35.35. Acirapakkantasutta - 
35. Shortly After He Left 


4. Catutthavagga - 4. The Fourth Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate acirapakkante devadatte. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain, not long after Devadatta had left. 


Tatra kho bhagava devadattam arabbha bhikkhu 
amantesi: 

There the Buddha spoke to the mendicants about 
Devadatta: 


“attavadhaya, bhikkhave, devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 
“Possessions, honor, and popularity came to Devadatta for 
his own ruin and downfall. 


Seyyathapi, bhikkhave, kadali attavadhaya phalam 
deti, parabhavaya phalam deti; 
It’s like a banana tree ... 


evameva kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, velu attavadhaya phalam deti, 
parabhavaya phalam deti; 
or a bamboo ... 


evameva kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 


devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, nalo attavadhaya phalam deti, 
parabhavaya phalam deti; 

or a reed, all of which bear fruit to their own ruin and 
downfall ... 


evameva kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, assatari attavadhaya 
gabbham ganhati, parabhavaya gabbham ganhati; 
It’s like a mule, which becomes pregnant to its own ruin 
and downfall. 


evameva kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 

In the same way, possessions, honor, and popularity came to 
Devadatta for his own ruin and downfall. 


Evam daruno kho, bhikkhave, labhasakkarasiloko. 
So brutal are possessions, honor, and popularity. ...” 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Phalam ve kadalim hanti, 
“The banana tree is destroyed by its own fruit, 


phalam velum phalam nalam; 
as are the bamboo and the reed. 


Sakkaro kapurisam hanti, 
Honor destroys a sinner, 


gabbho assatarim yatha’ ti. 
as pregnancy destroys a mule.” 


Pancamam. 


17.36. 36. Pancarathasatasutta - 


36. Five Hundred Carts 
4. Catutthavagga - 4. The Fourth Chapter 


Rajagahe viharati veluvane kalandakanivape. 
Near Rajagaha, in the Bamboo Grove, the squirrels’ feeding 
ground. 


Tena kho pana samayena devadattassa 
ajatasattukumaro pancahi rathasatehi sayam patam 
upatthanam gacchati, panca ca thalipakasatani 
bhattabhiharo abhihariyati. 

Now at that time Prince Ajatasattu was going with five 
hundred carts in the morning and the evening to attend on 
Devadatta, presenting him with an offering of five hundred 
servings of food. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“devadattassa, bhante, ajatasattukumaro pancahi 
rathasatehi sayam patam upatthanam gacchati, 
panca ca thalipakasatani bhattabhiharo 
abhihariyati’ ti. 

“Sir, Prince Ajatasattu is going with five hundred carts in 
the morning and the evening to attend on Devadatta, 
presenting him with an offering of five hundred servings of 
food.” 


“Ma, bhikkhave, devadattassa labhasakkarasilokam 
pihayittha. 

“Mendicants, don’t envy Devadatta’s possessions, honor, 
and popularity. 


Yavakivanca, bhikkhave, devadattassa 
ajatasattukumaro pancahi rathasatehi sayam patam 
upatthanam gamissati, panca ca thalipakasatani 
bhattabhiharo ahariyissati, haniyeva, bhikkhave, 
devadattassa patikankha kusalesu dhammesu, no 
vuddhi. 

As long as Prince Ajatasattu goes with five hundred carts in 
the morning and the evening to attend on Devadatta, 
presenting him with an offering of five hundred servings of 
food, Devadatta can expect decline, not growth, in skillful 
qualities. 


Seyyathapi, bhikkhave, candassa kukkurassa nasaya 
pittam bhindeyyum, evanhi so, bhikkhave, kukkuro 
bhiyyoso mattaya candataro assa; 

If bile were to burst from a wild dog’s nose, it would 
become even wilder. 


evameva, bhikkhave, yavakivanca devadattassa 
ajatasattukumaro pancahi rathasatehi sayam patam 
upatthanam gamissati, panca ca thalipakasatani 
bhattabhiharo ahariyissati, haniyeva, bhikkhave, 
devadattassa patikankha kusalesu dhammesu, no 
vuddhi. 

In the same way, as long as Prince Ajatasattu goes with five 
hundred carts in the morning and the evening to attend on 
Devadatta, presenting him with an offering of five hundred 
servings of food, Devadatta can expect decline, not growth, 
in skillful qualities. 


Evam daruno kho, bhikkhave, labhasakkarasiloko ... 


pe ... 
So brutal are possessions, honor, and popularity. ...” 


evanhi vo, bhikkhave, sikkhitabban’ ti. 


Chattham. 


17.37.37. Matusutta - 37. 


Mother 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko katuko 
pharuso antarayiko anuttarassa yogakkhemassa 
adhigamaya. 

“Possessions, honor, and popularity are brutal, bitter, and 
harsh. They’re an obstacle to reaching the supreme 
sanctuary. 


Idhaham, bhikkhave, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 

When I’ve comprehended the mind of a certain person, I 
understand: 


‘na Cayamayasma matupi hetu sampajanamusa 
bhaseyya’ti. 

‘This venerable would not tell a deliberate lie even for the 
sake of their mother.’ 


Tamenam passami aparena samayena 
labhasakkarasilokena abhibhutam pariyadinnacittam 
Sampajanamusa bhasantam. 

But some time later I see them tell a deliberate lie because 
their mind is overcome and overwhelmed by possessions, 
honor, and popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko 
katuko pharuso antarayiko anuttarassa 
yogakkhemassa adhigamaya. 


So brutal are possessions, honor, and popularity—bitter and 
harsh, an obstacle to reaching the supreme sanctuary. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘uppannam labhasakkarasilokam pajahissama. 
‘We will give up arisen possessions, honor, and popularity, 
and we won’t let them occupy our minds.’ 


Na ca no uppanno labhasakkarasiloko cittam 
pariyadaya thassatri’ti. 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


17 .38-43. 38-43. 
Pitusuttadichakka - 38-43. 


Father, Etc. 
4. Catutthavagga - 4. The Fourth Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Daruno, bhikkhave, labhasakkarasiloko katuko 
pharuso antarayiko anuttarassa yogakkhemassa 
adhigamaya. 

“Possessions, honor, and popularity are brutal, bitter, and 
harsh. They’re an obstacle to reaching the supreme 
sanctuary. 


Idhaham, bhikkhave, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 

When I’ve comprehended the mind of a certain person, I 
understand: 


‘na Cayamayasma pitupi hetu ... pe ... 
‘This venerable would not tell a deliberate lie even for the 
sake of their father. ... 


(vittharetabbam) ... 
(To be expanded as in SN 17.37.) 


bhatupi hetu ... 
brother ... 


bhaginiyapi hetu ... 
sister ... 


puttassapi hetu ... 


SOT sa 


dhituyapi hetu ... 
daughter ... 


pajapatiyapi hetu sampajanamusa bhaseyya’ ti. 
wife.’ 


Tamenam passami aparena samayena 
labhasakkarasilokena abhibhutam pariyadinnacittam 
Sampajanamusa bhasantam. 

But some time later I see them tell a deliberate lie because 
their mind is overcome and overwhelmed by possessions, 
honor, and popularity. 


Evam daruno kho, bhikkhave, labhasakkarasiloko 
katuko pharuso antarayiko anuttarassa 
yogakkhemassa adhigamaya. 

So brutal are possessions, honor, and popularity—bitter and 
harsh, an obstacle to reaching the supreme sanctuary. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘uppannam labhasakkarasilokam pajahissama, na ca 
no uppanno labhasakkarasiloko cittam pariyadaya 
thassati’ti. 

‘We will give up arisen possessions, honor, and popularity, 
and we won’t let them occupy our minds.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Terasamam. 


Catuttho vaggo. 


Bhindi mulam duve dhamma, 
pakkantam ratha matari; 

Pita bhata ca bhagin1, 

putto dhita pajapatiti. 
Labhasakkarasamyuttam samattam. 


The Linked Discourses on possessions, honor, and 
popularity are complete. 


18.01.1.Cakkhusutta - 1. The 
Eye, Etc. 


1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma rahulo bhagavantam etadavoca: 

Then Venerable Rahula went up to the Buddha, bowed, sat 
down to one side, and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


cakkhum niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sotam niccam va aniccam va” ti? 
“Is the ear permanent or impermanent?” 


“Aniccam, bhante” ... pe .... 
“Impermanent, sir.” ... 


“Ghanam niccam va aniccam va” ti? 
“Is the nose permanent or impermanent?” 


“Aniccam, bhante’” ... 
“Impermanent, sir.” ... 


“jJivha nicca va anicca va” ti? 
“Is the tongue permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“Kayo nicco va anicco va” ti? 
“Is the body permanent or impermanent?” 


“Anicco, bhante” ... 
“Impermanent, sir.” ... 


“Mano nicco va anicco va” ti? 
“Is the mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, rahula, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... sotasmimpi 
nibbindati ... ghanasmimpi nibbindati ... jivhayapi 
nibbindati ... kayasmimpi nibbindati ... manasmimpi 
nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, the ear, the nose, the tongue, the body, and 


the mind. 


nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


(Etena peyyalena dasa suttanta katabba.) 
(The ten discourses of this series should be treated in the 
same way.) 


Pathamam. 


18.02. 2. Rupasutta - 2. Sights, 


Etc. 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 

“What do you think, Rahula? 

rupa nicCa va anicCa va” ti? 

Are sights permanent or impermanent?” 


“Anicca, bhante” ... pe ... 
“Impermanent, sir.” ... 


sadda ... 
* «« SOUNAS :.. 


gandha ... 
smells ... 


raSa... 
tastes ... 


photthabhba ... 
touches ... 


dhamma nicca va anicca va” ti? 
Are thoughts permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako rupesupi 
nibbindati ... saddesupi nibbindati ... gandhesupi 
nibbindati ... rasesupi nibbindati ... photthabbesupi 
nibbindati ... dhammesupi nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with sights, sounds, smells, tastes, touches, and thoughts. 


nibbindam virajjati ... pe ... 
Being disillusioned, desire fades away. ...” 


pajanati’ ti. 


Dutiyam. 


18.03. 3. Vinmanasutta - 3. 


Consciousness 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


cakkhuvinnanam niccam va aniccam va” ti? 
Is eye consciousness permanent or impermanent?” 


“Aniccam, bhante’” ... 
“Impermanent, sir.” ... 


“sotavinnananm ... pe ... 
“|,. @ar CONSCIOUSNESS ... 


ghanavinnanan ... 
nose consciousness ... 
jivhavinnanan. ... 
tongue consciousness ... 


kayavinnanan ... 
body consciousness ... 


manovinnanam niccam va aniccam va” ti? 
Is mind consciousness permanent or impermanent?” 


“Aniccam, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
cakkhuvinnanasmimpi nibbindati ... pe ... 
sotavinnanasmimpi nibbindati ... 
ghanavinnanasmimpi nibbindati ... 
jivhavinnanasmimpi nibbindati ... 
kayavinnanasmimpi nibbindati ... 
manovinnanasmimpi nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with eye consciousness, ear consciousness, nose 
consciousness, tongue consciousness, body consciousness, 
and mind consciousness. 


nibbindam virajjati ... pe ... 
Being disillusioned, desire fades away. ...” 


pajanati’ ti. 


Tatiyam. 


18.04. 4. Samphassasutta - 4. 


Contact 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


cakkhusamphasso nicco va anicco va” ti? 
Is eye contact permanent or impermanent?” 


“Anicco, bhante” ... 
“Impermanent, sir.” ... 


“sotasamphasso ... pe ... 
“... ear contact ... 


ghanasamphasso ... 
nose contact ... 


jivhasamphasso ... 
tongue contact ... 


kayasamphasso ... 
body contact ... 


manosamphasso nicco va anicco va” ti? 
Is mind contact permanent or impermanent?” 


“Anicco, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
cakkhusamphassasmimpi nibbindati ... pe ... 
sotasamphassasmimpi nibbindati ... 
ghanasamphassasmimpi nibbindati ... 
jivhasamphassasmimpi nibbindati ... 
kayasamphassasmimpi nibbindati ... 
manosamphassasmimpi nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with eye contact, ear contact, nose contact, tongue contact, 
body contact, and mind contact. 


nibbindam virajjati ... pe ... 
Being disillusioned, desire fades away. ...” 


pajanati’ ti. 


Catuttham. 


18.05.5. Vedanasutta - 5. 


Feeling 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


cakkhusamphassaja vedana nicca va anicca va” ti? 
Is feeling born of eye contact permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“sotasamphassaja vedana ... pe ... 
“... feeling born of ear contact ... 


ghanasamphassaja vedana ... 
feeling born of nose contact ... 


jivhasamphassaja vedana ... 
feeling born of tongue contact ... 


kayasamphassaja vedana ... 
feeling born of body contact ... 


manosamphassaja vedana nicca va anicca va” ti? 
Is feeling born of mind contact permanent or 
impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
cakkhusamphassajaya vedanayapi nibbindati ... pe ... 
sota ... ghana ... jivha ... kaya ... manosamphassajaya 
vedanayapi nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with feeling born of eye contact, ear contact, nose contact, 
tongue contact, body contact, and mind contact. ...” 


pajanati’ ti. 


Pancamam. 


18.06. 6. Sannasutta - 6. 


Perceptions 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 

“What do you think, Rahula? 

rupasanna nicca va anicca va” ti? 

Is perception of sights permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“saddasanna ... pe ... 
“'.. perception of sounds ... 


gandhasanna ... 
perception of smells ... 


rasasanina ... 
perception of tastes ... 


photthabbasanija ... 
perception of touches ... 


dhammasanna nicca va anicca va” ti? 
Is perception of thoughts permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
rupasannayapi nibbindati ... pe ... saddasannayapi 
nibbindati ... gqandhasannayapi nibbindati ... 
rasasannayapi nibbindati ... photthabbasannayapi 
nibbindati ... dhammasannayapi nibbindati ... pe ... 
“Seeing this, a learned noble disciple grows disillusioned 
with the perception of sights, sounds, smells, tastes, 
touches, and thoughts. ...” 


pajanati’ ti. 


Chattham. 


18.07. 7. Sancetanasutta - 7. 


Intention 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


rupasancetana nicca va anicca va” ti? 
Is intention regarding sights permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“saddasancetana ... pe ... 
“... intention regarding sounds ... 


gandhasancetana ... 
intention regarding smells ... 


rasasancetana ... 
intention regarding tastes ... 


photthabbasancetana ... 
intention regarding touches ... 


dhammasancetana nicca va anicca va” ti? 
Is intention regarding thoughts permanent or 
impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
rupasancetanayapi nibbindati ... pe ... 
saddasancetanayapi nibbindati ... 
gandhasancetanayapi nibbindati ... 
rasasancetanayapi nibbindati ... 
photthabbasancetanayapi nibbindati ... 
dhammasancetanayapi nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with intention regarding sights, sounds, smells, tastes, 
touches, and thoughts. ...” 


pajanati’ ti. 


Sattamam. 


18.08. 8. Tanhasutta - 8. Craving 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


rupatanha nicca va anicca va” ti? 
Is craving for sights permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“saddatanha ... pe ... 
“... craving for sounds ... 


gandhatanha ... 
craving for smells ... 


rasatanha ... 
craving for tastes ... 


photthabbatanha ... 
craving for touches ... 


dhammatanha nicca va anicCa va” ti? 
Is craving for thoughts permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
rupatanhayapi nibbindati ... pe ... saddatanhayapi 


nibbindati ... gandhatanhayapi nibbindati ... 
rasatanhayapi nibbindati ... photthabbatanhayapi 
nibbindati ... dhammatanhayapi nibbindati ... pe ... 
“Seeing this, a learned noble disciple grows disillusioned 
with craving for sights, sounds, smells, tastes, touches, and 
thoughts. ...” 


pajanati’ ti. 


Atthamam. 


18.09. 9. Dhatusutta - 9. 


Elements 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


pathavidhatu nicca va anicca va” ti? 
Is the earth element permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“apodhatu ... pe ... 
“\.. the water element ... 


tejodhatu ... 
the fire element ... 


vayodhatu ... 
the air element ... 


akasadhatu ... 

the space element ... 

vinnanadhatu nicca va anicca va” ti? 

Is the consciousness element permanent or impermanent?” 


“Anicca, bhante” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
pathavidhatuyapi nibbindati ... pe ... apodhatuyapi 
nibbindati ... tejodhatuyapi nibbindati ... 
vayodhatuyapi nibbindati ... akasadhatuyapi 
nibbindati ... vinnanadhatuyapi nibbindati ... pe ... 
“Seeing this, a learned noble disciple grows disillusioned 
with the earth element, water element, fire element, air 
element, space element, and consciousness element ...” 


pajanati’ ti. 


Navamam. 


18.10.10. Khandhasutta - 10. 


The Aggregates 
1. Pathamavagga - 1. The First Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante’” ... 
“Impermanent, sir.” ... 


“vedana ... pe ... 
“\.. feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
Is consciousness permanent or impermanent?” 


“Aniccam, bhante’” ... 
“Impermanent, sir.” ... 


“evam passam, rahula, sutava ariyasavako 
rupasmimpi nibbindati ... pe ... vedanayapi nibbindati 


... sannayapi nibbindati ... sankharesupi nibbindati ... 
vinnanasmimpi nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 

‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 

Dasamam. 

Pathamo vaggo. 

Cakkhu rupanca vinnanam, 

samphasso vedanaya Ca; 


Sanna sancetana tanha, 


dhatu khandhena te dasati. 


18.11.11. Cakkhusutta - 11. The 


Eye, Etc. 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati. 
At one time the Buddha was staying near Savatthi. 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam rahulam bhagava etadavoca: 

Then Venerable Rahula went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Tam kim mannasi, rahula, 
“What do you think, Rahula? 


cakkhum niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sotam ... pe ... 
“',. the ear ... 


ghananm ... 
the nose ... 
jivha ... 

the tongue ... 


kayo ... 
the body ... 


Mano nicco va anicco va” ti? 
Is the mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, rahula, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... sotasmimpi 
nibbindati ... ghanasmimpi nibbindati ... jivhayapi 
nibbindati ... kayasmimpi nibbindati ... manasmimpi 
nibbindati; 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, the ear, the nose, the tongue, the body, and 
the mind. 


nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


(Etena peyyalena dasa suttanta katabba.) 
(The ten discourses of this series should be treated in the 
same way.) 


Pathamam. 


18.12-20.12-20. 
Rupadisuttanavaka - 1 2-20. The 


Nine Discourses on Sights, Etc. 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


“Tam kim mannasi, rahula, 

“What do you think, Rahula? 

rupa nicCa va anicCa va” ti? 

Are sights permanent or impermanent?” 


“Anicca, bhante” ... pe ... 
“Impermanent, sir.” ... 


sadda ... 
“.. sounds ... 


gandha ... 
smells ... 


raSa... 
tastes ... 


photthabba ... 
touches ... 


dhamma .... 
thoughts ...” 


“Cakkhuvinnananm. ... pe ... 
“... eye CONSCIOUSNESS ... 


sotavinnananm ... 
@€ar CONSCIOUSNESS ... 


ghanavinnanan ... 
nose consciousness ... 
jivhavinnanan. ... 
tongue consciousness ... 


kayavinnanan ... 
body consciousness ... 


manovinnananm .... 
mind consciousness ...” 


Cakkhusamphasso ... pe ... 
“... eye contact ... 


sotasamphasso ... 
ear contact ... 


ghanasamphasso ... 
nose contact ... 


jivhasamphasso ... 
tongue contact ... 


kayasamphasso ... 
body contact ... 


manosamphasso .... 
mind contact ...” 


Cakkhusamphassaja vedana ... pe ... 
“... feeling born of eye contact ... 


sotasamphassaja vedana ... 
feeling born of ear contact ... 


ghanasamphassaja vedana ... 
feeling born of nose contact ... 


jivhasamphassaja vedana ... 
feeling born of tongue contact ... 


kayasamphassaja vedana ... 
feeling born of body contact ... 


manosamphassaja vedana .... 
feeling born of mind contact ... 


Rupasania ... pe ... 
“... perception of sights ... 


saddasanjna ... 
perception of sounds ... 


gandhasanna ... 
perception of smells ... 


rasasanina ... 
perception of tastes ... 


photthabbasanija ... 
perception of touches ... 


dhammasania .... 
perception of thoughts ... 


gy ear anenet .pe.. 
. intention regarding sights .. 


saddasancetana ... 
intention regarding sounds ... 


gandhasancetana ... 
intention regarding smells ... 


rasasancetana ... 
intention regarding tastes ... 


photthabbasancetana ... 
intention regarding touches ... 


dhammasancetana .... 
intention regarding thoughts ...” 


Rupatanha ... pe ... 
“... craving for sights ... 


saddatanha ... 
craving for sounds ... 


gandhatanha ... 
craving for smells ... 


rasatanha ... 
craving for tastes ... 


photthabbatanha ... 
craving for touches ... 


dhammatanha .... 
craving for thoughts ...” 


Pathavidhatu ... pe ... 
“'.. the earth element ... 


apodhatu ... 
the water element ... 


tejodhatu ... 
the fire element ... 


vayodhatu ... 
the air element ... 


akasadhatu ... 
the space element ... 


vinnanadhatu .... 
the consciousness element ...” 


Rupam ... pe ... 
"9a TOP cae 


vedana ... 
feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
Is consciousness permanent or impermanent?” 


Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


“evam passam rahula ... pe ... 
“Seeing this ... 


naparam itthattaya’ti pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Dasamam. 


18.21. 21. Anusayasutta - 21. 


Tendency 
2. Dutiyavagga - 2. The Second Chapter 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma rahulo bhagavantam etadavoca: 

Then Venerable Rahula went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya na 
honti” ti? 

“Sir, how does one know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli?” 


“Yam kinci, rahula, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
rupam ‘netam mama, nesohamasmi, na meso atta’ ti 
evametam yathabhutam sammappannaya passati. 
“Rahula, one truly sees any kind of form at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* form—with right understanding: 
‘This is not mine, I am not this, this is not my self.’ 


Ya kaci vedana ... pe ... 
One truly sees any kind of feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, rahula, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti’ ti. 
That’s how to know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli.” 


Ekadasamam. 


18.22. 22. Apagatasutta - 22. Rid 


of Conceit 
2. Dutiyavagga - 2. The Second Chapter 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma rahulo bhagavantam etadavoca: 

Then Venerable Rahula went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“katham nu kho, bhante, janato katham passato 
imasmim ca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramanapagatam 
manasam hoti vidha samatikkantam santam 
suvimuttan” ti? 

“Sir, how does one know and see so that the mind is rid of 
ego, possessiveness, and conceit for this conscious body and 
all external stimuli; and going beyond discrimination, it’s 
peaceful and well freed?” 


“Yam kinci, rahula, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va sabbam 
rupam ‘netam mama, nesohamasmi, na meso atta’ti 
evametam yathabhutam sammappannaya disva 
anupada vimutto hoti. 

“Rahula, when one truly sees any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 


understanding: “This is not mine, I am not this, this is not 
my self,’ one is freed by not grasping. 


Ya kaci vedana ... pe ... 
When one truly sees any kind of feeling ... 


ya kaci sania ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya disva 
anupada vimutto hoti. 

When one truly sees any kind of consciousness at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* consciousness—with 
right understanding: “This is not mine, I am not this, this is 
not my self,’ one is freed by not grasping. 


Evam kho, rahula, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramanapagatam manasam hoti 
vidha samatikkantam santam suvimuttan’ ti. 

That’s how to know and see so that the mind is rid of ego, 
possessiveness, and conceit for this conscious body and all 
external stimuli; and going beyond discrimination, it’s 
peaceful and well freed.” 


Dvadasamam. 


Dutiyo vaggo. 


Cakkhu rupanca vinnanam, 
Samphasso vedanaya Ca; 
Sanna sancetana tanha, 
Dhatu khandhena te dasa; 
Anusayam apagatanceva, 
Vaggo tena pavuccatiti. 


Rahulasamyuttam samattam. 
The Linked Discourses with Rahula are complete. 


19.01.1. Atthisutta -1. A 


Skeleton 
1. Pathamavagga - 1. The First Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma ca lakkhano ayasma 
ca mahamoggallano gijjhakute pabbate viharanti. 
Now at that time Venerable Lakkhana and Venerable 
Mahamoggallana were staying on the Vulture’s Peak 
Mountain. 


Atha kho ayasma mahamoggallano 
pubbanhasamayam nivasetva pattacivaramadaya 
yenayasma lakkhano tenupasankami; upasankamitva 
ayasmantam lakkhanam etadavoca: 

Then Mahamoggallana robed up in the morning and, taking 
his bowl and robe, went to Lakkhana and said to him, 


“ayamavuso lakkhana, rajagaham pindaya 
pavisissama’” ti. 
“Come, Reverend Lakkhana, let’s enter Rajagaha for alms.” 


“Evamavuso”ti kho ayasma lakkhano ayasmato 
mahamoggallanassa paccassosi. 
“Yes, reverend,” Lakkhana replied. 


Atha kho ayasma mahamoggallano gijjhakuta 
pabbata orohanto annatarasmim padese sitam 
patvakasi. 

As Mahamoggallana was descending from Vulture’s Peak 
Mountain he smiled at a certain spot. 


Atha kho ayasma lakkhano ayasmantam 
mahamoggallanam etadavoca: 
So Lakkhana said to Mahamoggallana, 


“ko nu kho, avuso moggallana, hetu ko paccayo 
sitassa patukammaya’ ti? 

“What is the cause, Reverend Moggallana, what is the 
reason you smiled?” 


“Akalo kho, avuso lakkhana, etassa panhassa. 
“Reverend Lakkhana, it’s the wrong time for this question. 


Bhagavato mam santike etam panham puccha’ ti. 
Ask me when we’re in the Buddha’s presence.” 


Atha kho ayasma ca lakkhano ayasma ca 
mahamoggallano rajagahe pindaya cCaritva 
pacchabhattam pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinno kho ayasma lakkhano ayasmantam 
mahamoggallanam etadavoca: 

Then Lakkhana and Mahamoggallana wandered for alms in 
Rajagaha. After the meal, on their return from alms-round, 
they went to the Buddha, bowed, and sat down to one side. 
Lakkhana said to Mahamoggallana: 


“idhayasma mahamoggallano gijjhakuta pabbata 
orohanto annatarasmim padese sitam patvakasi. 


“Just now, as Mahamoggallana was descending from 
Vulture’s Peak Mountain he smiled at a certain spot. 


Ko nu kho, avuso moggallana, hetu ko paccayo 
sitassa patukammaya’” ti? 

What is the cause, Reverend Moggallana, what is the 
reason you smiled?” 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam atthikasankhalikam vehasam gacchantim. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a skeleton flying through the air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva phasulantarikahi vitudenti vitacchenti 
virajenti. 

Vultures, crows, and hawks kept chasing it, pecking and 
clawing 


Sa sudam attassaram karoti. 
as it screeched in pain. 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘acchariyam vata bho, abbhutam vata bho. 
‘It’s incredible, it’s amazing! 


Evarupopi nama satto bhavissati. 
That there can be such a sentient being, 


Evarupopi nama yakkho bhavissati. 
such an entity, 


Evarupopi nama attabhavapatilabho bhavissati’”’ ti. 
such an incarnation!’” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants: 


“cakkhubhuta vata, bhikkhave, savaka viharanti; 
“Mendicants, there are disciples who live full of vision and 
knowledge, 


nanabhtta vata, bhikkhave, savaka viharanti, yatra 
hi nama savako evarupam Nassati va dakkhati va 
sakkhim va karissati. 

since a disciple knows, sees, and witnesses such a thing. 


Pubbeva me so, bhikkhave, satto dittho ahosi, api 
caham na byakasim. 
Formerly, I too saw that being, but I did not speak of it. 


Ahancetam byakareyyam, pare Ca me na 
saddaheyyum. 
For if I had spoken of it others would not have believed me, 


Ye me na saddaheyyum, tesam tam assa digharattam 
ahitaya dukkhaya. 
which would be for their lasting harm and suffering. 


Eso, bhikkhave, satto imasmimyeva rajagahe 
goghatako ahosi. 

That being used to be a cattle butcher right here in 
Rajagaha. 


So tassa kammassa vipakena bahuni vassani bahuni 
vassasatani bahuni vassasahassani bahuni 
vassasatasahassani niraye paccitva tasseva kammassa 
vipakavasesena evarupam attabhavapatilabham 
patisamvedayati” ti. 


As a result of that deed he burned in hell for many years, 
many hundreds, many thousands, many hundreds of 
thousands of years. Now he experiences the residual result 
of that deed in such an incarnation.” 


(Sabbesam suttantanam eseva peyyalo.) 
(All these discourses should be expanded like this.) 


Pathamam. 


19.02. 2. Pesisutta - 2. A Piece of 


Meat 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam mamsapesim vehasam gacchantim. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a lump of meat flying through the air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing it, pecking and 
clawing 


Sa sudam attassaram karoti ... pe ... 
as it screeched in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
goghatako ahosi ... pe .... 

“That being used to be a cattle butcher right here in 
Rajagaha. ...” 


Dutiyam. 


19.03. 3. Pindasutta - 3. A Piece 
of Flesh 


1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam mamsapindam vehasam gacchantam. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a piece of flesh flying through the air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing it, pecking and 
clawing 


Sa sudam attassaram karoti ... pe ... 
as it screeched in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
sakuniko ahosi ... pe .... 

“That being used to be a bird hunter right here in 
Rajagaha. ...” 


Tatiyam. 


19.04. 4. Nicchavisutta - 4. A 


Flayed Man 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam nicchavim purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a flayed man flying through the air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing it, pecking and 
clawing 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
orabbhiko ahosi ... pe .... 

“That being used to be a sheep butcher right here in 
Rajagaha. ...” 


Catuttham. 


19.05.5. Asilomasutta - 5. Sword 


Hairs 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam asilomam purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man whose body hairs were swords 
flying through the air. 


Tassa te asi uppatitva uppatitva tasseva kaye 
nipatanti. 
And those swords kept rising up and falling on his body 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe sukariko 
ahosi ... pe .... 

“That being used to be a pig butcher right here in 
Rajagaha. ...” 


Pancamam. 


19.06. 6. Sattisutta - 6. Spear 


Hairs 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam sattilomam purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man whose body hairs were spears 
flying through the air. 


Tassa ta sattiyo uppatitva uppatitva tasseva kaye 
nipatanti. 
And those spears kept rising up and falling on his body 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
magaviko ahosi ... pe .... 

“That being used to be a deer hunter right here in 
Rajagaha. ...” 


Chattham. 


19.07.7. Usulomasutta - 7. 


Arrow Hairs 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam usulomam purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man whose body hairs were arrows 
flying through the air. 


Tassa te usu uppatitva uppatitva tasseva kaye 
nipatanti. 
And those arrows kept rising up and falling on his body 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 


karaniko ahosi ... pe .... 
“That being used to be a torturer right here in Rajagaha. 


Sattamam. 


19.08. 8. Sucilomasutta - 8. 


Needle Hairs 
1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam sucilomam purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man whose body hairs were needles 
flying through the air. 


Tassa ta suciyo uppatitva uppatitva tasseva kaye 
nipatanti. 
And those needles kept rising up and falling on his body 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe suto 


ahosi ... pe .... 
“That being used to be a war herald right here in Rajagaha. 


Atthamam. 


19.09. 9. Dutiyasucilomasutta - 
9. Needle Hairs (2nd) 


1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam sucilomam purisam vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man whose body hairs were needles 
flying through the air. 


Tassa ta suciyo sise pavisitva mukhato nikkhamanti; 
The needles bored into his head and out his mouth, 


mukhe pavisitva urato nikkhamanti; 
into his mouth and out his chest, 


ure pavisitva udarato nikkhamanti; 
into his chest and out his belly, 


udare pavisitva uruhi nikkhamanti; 
into his belly and out his thighs, 

urusu pavisitva janghahi nikkhamanti; 
into his thighs and out his calves, 


janghasu pavisitva padehi nikkhamanti; 
and into his calves and out his feet. 


so sudam attassaram karoti ... pe ... 
And he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe sucako 
ahosi ... pe .... 


“That being used to be an informant right here in Rajagaha. 


Navamam. 


19.10.10. Kumbhandasutta - 10. 
Pot Balls 


1. Pathamavagga - 1. The First Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam kumbhandam purisam vehasam 
gacchantam. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man with testicles as big as pots 
flying through the air. 


So gacchantopi teva ande khandhe aropetva gacchati. 
When he was walking he had to lift his testicles on to his 
shoulder. 


Nisidantopi tesveva andesu nisidati. 
And when he sat down, he sat right on them. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing him, pecking, 
plucking, and hacking 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
gamakutako ahosi ... pe .... 

“That being used to be a corrupt official right here in 
Rajagaha. ...” 


Dasamam. 


Pathamo vaggo. 


Atthi pesi ubho gavaghataka, 
Pindo sakuniyo nicchavorabbhi; 
Asi sukariko sattimagavi, 

Usu karaniko suci sarathi; 

Yo ca sibbiyati sucako hi so, 


Andabhari ahu gamakutakoti. 


19.11.11. Sasisakasutta - 11. 


Over His Head 
2. Dutiyavagga - 2. The Second Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam rajagahe veluvane. 
At one time near Rajagaha in the Bamboo Grove... 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam purisam guthakupe sasisakam nimuggam ... 
pe ... 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man sunk over his head in a sewer. 


yw 


eso, bhikkhave, satto imasmimyeva rajagahe 
paradariko ahosi ... pe ... 
“That being used to be an adulterer right here in Rajagaha. 


Pathamam. 


19.12.12. Guthakhadasutta - 12. 


A Dung Eater 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam purisam guthakupe nimuggam ubhohi 
hatthehi gutham khadantanm ... pe ... 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a man sunk in a sewer, eating dung 
with both hands. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe 
dutthabrahmano ahosi. 

“That being used to be a nasty brahmin right here in 
Rajagaha. 


So kassapassa sammasambuddhassa pavacane 
bhikkhusamgham bhattena nimantetva doniyo 
guthassa purapetva etadavoca— 

In the time of the Buddha Kassapa’s dispensation he invited 
the Sangha of mendicants for a meal. He filled a trough 
with dung and said: 


aho bhonto yavadattham bhunjantu ceva harantu 
Ca’ti ... pe .... 

‘My good men, eat as much as you like, and take what’s 
left.’ ...” 


Dutiyam. 


19.13.13. Nicchavitthisutta -13. 


A Flayed Woman 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam nicchavim itthim vehasam gacchantim. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a flayed woman flying through the air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing her, pecking, 
plucking, and hacking 


Sa sudam attassaram karoti ... pe ... 
as she screamed in pain....” ... 


esa, bhikkhave, itthi imasmimyeva rajagahe aticarin1 
ahosi ... pe .... 

“That woman used to be an adulteress right here in 
Rajagaha. ...” 


Tatiyam. 


19.14.14. Mangulitthisutta - 14. 


A Fishwife 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam itthim duggandham mangulim vehasam 
gacchantim. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a stinking fishwife flying through the 
air. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing her, pecking, 
plucking, and hacking 


Sa sudam attassaram karoti ... pe ... 
as she screamed in pain....” ... 


esa, bhikkhave, itth1 imasmimyeva rajagahe 
ikkhanika ahosi ... pe .... 

“That woman used to be a fortune-teller right here in 
Rajagaha. ...” 


Catuttham. 


19.15.15. Okilinisutta -15.A 


Sweltering Woman 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam itthim uppakkam okilinim okirinim 
vehasam gacchantim. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a scorched woman, sooty and sweaty, 
flying through the air, 


Sa sudam attassaram karoti ... pe ... 
as she screamed in pain. ...” ... 


esa, bhikkhave, itthi kalingassa ranno aggamahesi 
ahosi. 
“That woman used to be the king of Kalinga’s chief queen. 


Sa issapakata sapattim angarakatahena okiri ... pe .... 
She was of jealous nature, and poured a brazier of hot coals 
over her co-wife. ...” ... 


Pancamam. 


19.16.16. Asisakasutta -16. A 


Headless Trunk 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam asisakam kabandham vehasam gacchantam. 
“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a headless trunk flying through the 
air. 


Tassa ure akkhini ceva honti mukhanca. 
Its eyes and mouth were on its chest. 


Tamenam gijjhapi kakapi kulalapi anupatitva 
anupatitva vitacchenti virajenti. 

Vultures, crows, and hawks kept chasing it, pecking and 
clawing 


So sudam attassaram karoti ... pe ... 
as it screamed in pain. ...” ... 


eso, bhikkhave, satto imasmimyeva rajagahe hariko 
nama coraghatako ahosi ... pe .... 

“That being used to be an executioner called Harika right 
here in Rajagaha. ...” 


Chattham. 


19.17.17. Papabhikkhusutta - 


17. A Bad Monk 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam bhikkhum vehasam gacchantam. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a monk flying through the air. 


Tassa sanghatipi aditta sampajjalita sajotibhuta, 
pattopi aditto sampaijjalito sajotibhuto, 
kayabandhanampi adittam sampajjalitam 
sajotibhutam, kayopi aditto sampajjalito sajotibhuto. 
His outer robe, bowl, belt, and body were burning, blazing, 
and glowing 


So sudam attassaram karoti ... pe ... 
as he screamed in pain. ...” ... 


eso, bhikkhave, bhikkhu kassapassa 
Sammasambuddhassa pavacane papabhikkhu ahosi ... 


pe .... 
“That monk used to be a bad monk in the time of Buddha 
Kassapa’s dispensation. ...” 


Sattamam. 


19.18.18. Papabhikkhunisutta - 


18. A Bad Nun 
2. Dutiyavagga - 2. The Second Chapter 


“Addasam bhikkhunim vehasam gacchantim. 
“T saw a nun flying through the air. 


Tassa sanghatipi aditta ... pe ... 
Her outer robe was burning ...” ... 


papabhikkhuni ahosi ... pe .... 
“She used to be a bad nun...” 


Atthamam. 


19.19.19. Papasikkhamanasutta 


-19. A Bad Trainee Nun 
2. Dutiyavagga - 2. The Second Chapter 


“Addasam sikkhamanam vehasam gacchantim. 
“I saw a trainee nun flying through the air. 


Tassa sanghatipi aditta ... pe ... 
Her outer robe was burning ...” ... 


papasikkhamana ahosi ... pe .... 
“She used to be a bad trainee nun ...” 


Navamam. 


19.20. 20. Papasamanerasutta - 


20. A Bad Novice Monk 
2. Dutiyavagga - 2. The Second Chapter 


“Addasam samaneram vehasam gacchantam. 
“T saw a novice monk flying through the air. 


Tassa sanghatipi aditta ... pe ... 
His outer robe was burning ...” ... 


papasamanero ahosi ... pe .... 
“He used to be a bad novice monk ...” 


Dasamam. 


19.21. 21. Papasamanerisutta - 


21. A Bad Novice Nun 
2. Dutiyavagga - 2. The Second Chapter 


“Idhaham, avuso, gijjhakuta pabbata orohanto 
addasam samanerim vehasam gacchantim. 

“Just now, reverend, as I was descending from Vulture’s 
Peak Mountain I saw a novice nun flying through the air. 


Tassa sanghatipi aditta sampajjalita sajotibhuta, 
pattopi aditto sampajjalito sajotibhuto, 
kayabandhanampi adittam sampajjalitam 
sajotibhutam, kayopi aditto sampajjalito sajotibhuto. 
Her outer robe, bowl, belt, and body were burning, blazing, 
and glowing 


Sa sudam attassaram karoti. 
as she screamed in pain. 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘acchariyam vata bho, abbhutam vata bho. 
‘It’s incredible, it’s amazing! 


Evarupopi nama satto bhavissati. 
That there can be such a sentient being, 


Evarupopi nama yakkho bhavissati. 
such an entity, 


Evarupopi nama attabhavapatilabho bhavissati’” ti. 
such an incarnation!’” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants: 


“cakkhubhtuta vata, bhikkhave, savaka viharanti; 
“Mendicants, there are disciples who live full of vision and 
knowledge, 


nanabhtta vata, bhikkhave, savaka viharanti, yatra 
hi nama savako evarupam Nassati va dakkhati va 
sakkhim va karissati. 

since a disciple knows, sees, and witnesses such a thing. 


Pubbeva me sa, bhikkhave, samaneri dittha ahosi. 
Formerly, I too saw that novice nun, but I did not speak of it. 


Api caham na byakasim. 


Ahancetam byakareyyam, pare Ca me na 
saddaheyyum. 
For if I had spoken of it others would not have believed me, 


Ye me na saddaheyyum, tesam tam assa digharattam 
ahitaya dukkhaya. 
which would be for their lasting harm and suffering. 


Esa, bhikkhave, samaneri kassapassa 
Sammasambuddhassa pavacane papasamaneri ahosi. 
That female novice used to be a bad novice nun in the time 
of the Buddha Kassapa’s dispensation. 


Sa tassa kammassa vipakena bahuni vassani bahuni 
vassasatani bahuni vassasahassani bahuni 
vassasatasahassani niraye paccitva tasseva kammassa 
vipakavasesena evarupam attabhavapatilabham 
patisamvedayati” ti. 


As a result of that deed she burned in hell for many years, 
many hundreds, many thousands, many hundreds of 
thousands of years. Now she experiences the residual result 
of that deed in such an incarnation.” 

Ekadasamam. 

Dutiyo vaggo. 

Kupe nimuggo hi so paradariko, 

Guthakhadi ahu dutthabrahmano; 

Nicchavitthi aticarini ahu, 

Mangulitthi ahu ikkhanitthika; 

Okilini sapattangarokiri, 

Sisacchinno ahu coraghatako. 

Bhikkhu bhikkhuni sikkhamana, 

Samanero atha samanerika; 

Kassapassa vinayasmim pabbajjam, 


Papakammam karimsu tavadeti. 


Lakkhanasamyuttam samattam. 
The Linked Discourses with Lakkhana are complete. 


20.01.1. Kutasutta - 1. A Roof 
Peak 


1. Opammavagga - 1. Similes 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava ... pe ... etadavoca: 
There the Buddha ... said: 


“seyyathapi, bhikkhave, kutagarassa ya kaci 
gopanasiyo sabba ta kutangama kutasamosarana 
kutasamugghata sabba ta samugghatam gacchanti; 
“Mendicants, the rafters of a bungalow all lean to the peak 
and meet at the peak, and when the peak is demolished 
they’re all demolished too. 


evameva kho, bhikkhave, ye keci akusala dhamma 
sabbe te avijjamulaka avijjasamosarana 
avijjasamugghata, sabbe te saamugghatam gacchanti. 
In the same way any unskillful qualities are rooted in 
ignorance and meet in ignorance, and when ignorance is 
demolished they’re all demolished too. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama’ ti. 
‘We will stay diligent.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pathamam. 


20.02. 2. Nakhasikhasutta - 2. A 
Fingernail 
1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram, yo cayam maya paritto 
nakhasikhayam pamsu aropito ya cayam 
mahapathavi’ ti? 

Which is more: the little bit of dirt under my fingernail, or 
this great earth?” 


“Etadeva, bhante, bahutaram yadidam mahapathavl. 
“Sir, the great earth is far more. 


Appamattakoyam bhagavata paritto nakhasikhayam 
pamsu aropito. 
The little bit of dirt under your fingernail is tiny. 


Sankhampi na upeti upanidhimpi na upeti 
kalabhagampi na upeti mahapathavim upanidhaya 
bhagavata paritto nakhasikhayam pamsu aropito’ ti. 
Compared to the great earth, it can’t be reckoned or 
compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, appaka te satta ye 
Manussesu paccajayanti; 

“In the same way the sentient beings reborn as humans are 
few, 


atha kho eteyeva bahutara satta ye annatra 


manussehi paccajayanti. 
while those not reborn as humans are many. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama’ ti. 
‘We will stay diligent.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


20.03. 3. Kulasutta - 3. Families 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, yani kanici kulani 
bahutthikani appapurisani tani suppadhamsiyani 
honti corehi kumbhatthenakehi; 

“Mendicants, those families with many women and few men 
are easy prey for bandits and thieves. 


evameva kho, bhikkhave, yassa kassaci bhikkhuno 
mettacetovimutti abhavita abahulikata so 
suppadhamsiyo hoti amanussehi. 

In the same way any mendicant who has not developed and 
cultivated the heart’s release by love is easy prey for non- 
humans. 


Seyyathapi, bhikkhave, yani kanici kulani 
appitthikani bahupurisani tani duppadhamsiyani 
honti corehi kumbhatthenakehi; 

Those families with few women and many men are hard 
prey for bandits and thieves. 


evameva kho, bhikkhave, yassa kassaci bhikkhuno 
mettacetovimutti bhavita bahulikata so 
duppadhamsiyo hoti amanussehi. 

In the same way a mendicant who has developed and 
cultivated the heart’s release by love is hard prey for non- 
humans. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘metta no cetovimutti bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘We will develop the heart’s release by love. We’ll cultivate 
it, make it our vehicle and our basis, keep it up, consolidate 
it, and properly implement it.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Tatiyam. 


20.04. 4. Okkhasutta - 4. Rice 
Pots 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Yo, bhikkhave, pubbanhasamayam okkhasatam 
danam dadeyya, yo majjhanhikasamayam okkhasatam 
danam dadeyya, yo sayanhasamayam okkhasatam 
danam dadeyya, yo va pubbanhasamayam antamaso 
gadduhanamattampi mettacittam bhaveyya, yo va 
majjhanhikasamayam antamaso gadduhanamattampi 
mettacittam bhaveyya, yo va sayanhasamayam 
antamaso gadduhanamattampi mettacittam 
bhaveyya, idam tato mahapphalataram. 

“Mendicants, suppose one person was to give a gift of a 
hundred pots of rice in the morning, at midday, and in the 
evening. And someone else was to develop a heart of love, 
even just as long as it takes to pull a cow’s udder. The latter 
would be more fruitful. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘metta no cetovimutti bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘We will develop the heart’s release by love. We’ll cultivate 
it, make it our vehicle and our basis, keep it up, consolidate 
it, and properly implement it.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Catuttham. 


20.05.5. Sattisutta -5. A Spear 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, satti tinhaphala. 
“Mendicants, suppose there was a sharp-pointed spear. 


Atha puriso agaccheyya: 
And a man came along and thought, 


‘aham imam sattim tinhaphalam panina va mutthina 
va patilenissami patikottissami pativattessamz1 ti. 
‘With my hand or fist I’ll fold this sharp spear over, bend it 
back, and twist it around!’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


bhabbo nu kho so puriso amum sattim tinhaphalam 
panina va mutthina va patilenetum patikottetum 
pativattetun” ti? 

Is that man capable of doing so?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why not? 


“Asu hi, bhante, satti tinhaphala na sukara panina va 
mutthina va patilenetum patikottetum pativattetum. 
Because it’s not easy to fold that sharp spear over, bend it 
back, and twist it around with the hand or fist. 


Yavadeva Ca pana so puriso kilamathassa vighatassa 
bhagi assa” ti. 
That man will eventually get weary and frustrated.” 


“Evameva kho, bhikkhave, yassa kassaci bhikkhuno 
mettacetovimutti bhavita bahulikata yanikata 
vatthukata anutthita paricita susamaraddha, tassa ce 
amanusso cittam khipitabbam manneyya; 

“In the same way, suppose a mendicant has developed the 
heart’s release by love, has cultivated it, made it a vehicle 
and a basis, kept it up, consolidated it, and properly 
implemented it. Should any non-human think to overthrow 
their mind, 


atha kho sveva amanusso kilamathassa vighatassa 
bhagI assa. 
they’ll eventually get weary and frustrated. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘metta no cetovimutti bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘We will develop the heart’s release by love. We’ll cultivate 
it, make it our vehicle and our basis, keep it up, consolidate 
it, and properly implement it.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pancamam. 


20.06. 6. Dhanuggahasutta - 6. 
The Archers 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Seyyathapi, bhikkhave, cattaro dalhadhamma 
dhanuggaha susikkhita katahattha katupasana 
catuddisa thita assu. 

“Mendicants, suppose there were four well-trained expert 
archers with strong bows standing in the four directions. 


Atha puriso agaccheyya: 
And a man came along and thought, 


‘aham imesam catunnam dalhadhammanam 
dhanuggahanam susikkhitanam katahatthanam 
katupasananam catuddisa kande khitte appatitthite 
pathaviyam gahetva aharissam1'ti. 

‘When these four well-trained expert archers shoot arrows 
in four directions, I’ll catch them before they reach the 
ground, and then I'll bring them back.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


‘javano puriso paramena javena samannagato’ti 
alamvacanaya’” ti? 

Are they qualified to be called ‘a speedster, with ultimate 
speed’?” 


“Ekassa cepi, bhante, dalhadhammassa 
dhanuggahassa susikkhitassa katahatthassa 


katupasanassa kandam khittam appatitthitam 
pathaviyam gahetva ahareyya: 

“If he could catch an arrow shot by just one well-trained 
expert archer before it reaches the ground and bring it 
back, 


‘javano puriso paramena javena samannagato’ ti 
alamvacanaya, ko pana vado catunnam 
dalhadhammanam dhanuggahanam susikkhitanam 
katahatthanam katupasananan’” ti? 

he’d be qualified to be called ‘a speedster, with ultimate 
speed’. How much more so arrows shot by four archers!” 


“Yatha ca, bhikkhave, tassa purisassa javo, yatha ca 
candimasuriyanam javo, tato sighataro. 
“As fast as that man is, the sun and moon are faster. 


Yatha ca, bhikkhave, tassa purisassa javo yatha ca 
candimasuriyanam javo yatha ca ya devata 
candimasuriyanam purato dhavanti tasam devatanam 
javo, Q tato sighataram ayusankhara khiyanti. 

As fast as that man is, as fast as the sun and moon are, and 
as fast as the deities that run before the sun and moon are, 
the waning of the life forces is faster. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama’ ti. 
‘We will stay diligent.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Chattham. 


20.07. 7. Anisutta - 7. The Drum 
Peg 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Bhutapubbam, bhikkhave, dasarahanam anako 
nama mudingo ahosi. 

“Once upon a time, mendicants, the Dasarahas had a clay 
drum called the Commander. 


Tassa dasaraha anake ghatite annham anim odahimsu. 
Each time the Commander split they repaired it by 
inserting another peg. 


Ahu kho so, bhikkhave, samayo yam anakassa 
mudingassa poranam pokkharaphalakam 
antaradhayi. 

But there came a time when the clay drum Commander’s 
original wooden rim disappeared 


Anisanghatova avasissi. 
and only a mass of pegs remained. 


Evameva kho, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam, ye te suttanta tathagatabhasita 
gambhira gambhirattha lokuttara 
sunnatappatisamyutta, tesu bhannamanesu na 
sussusissanti na sotam odahissanti na anna cittam 
upatthapessanti na ca te dhamme uggahetabbam 
pariyapunitabbam mannissanti. 

In the same way, in a future time there will be mendicants 
who won’t want to listen when discourses spoken by the 


Realized One—deep, profound, transcendent, dealing with 
emptiness—are being recited. They won’t pay attention or 
apply their minds to understand them, nor will they think 
those teachings are worth learning and memorizing. 


Ye pana te suttanta kavikata kaveyya cittakkhara 
cittabyanjana bahiraka savakabhasita, tesu 
bhannamanesu sussusissanti, sotam odahissanti, 
anna cittam upatthapessanti, te ca dhamme 
uggahetabbam pariyapunitabbam mannissanti. 

But when discourses composed by poets—poetry, with fancy 
words and phrases, composed by outsiders or spoken by 
disciples—are being recited they will want to listen. They'll 
pay attention and apply their minds to understand them, 
and they'll think those teachings are worth learning and 
memorizing. 


Evametesam, bhikkhave, suttantanam 
tathagatabhasitanam gambhiranam 
gambhiratthanam lokuttaranam 
sunnatappatisamyuttanam antaradhanam bhavissati. 
And that is how the discourses spoken by the Realized One 
—deep, profound, transcendent, dealing with emptiness— 
will disappear. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘ye te suttanta tathagatabhasita gambhira 
gambhirattha lokuttara sunnatappatisamyutta, tesu 
bhannamanesu sussusissama, sotam odahissama, 
anna cittam upatthapessama, te ca dhamme 
uggahetabbam pariyapunitabbam mannissama’ti. 
‘When discourses spoken by the Realized One—deep, 
profound, transcendent, dealing with emptiness—are being 
recited we will want to listen. We will pay attention and 


apply our minds to understand them, and we will think 
those teachings are worth learning and memorizing.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


20.08. 8. Kalingarasutta - 8. 
Wood Blocks 


1. Opammavagga - 1. Similes 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kalingarupadhana, bhikkhave, etarahi licchavi 
viharanti appamatta atapino upasanasmim. 
“Mendicants, these days the Licchavis live using wood 
blocks as pillows, and they exercise diligently and keenly. 


Tesam raja magadho ajatasattu vedehiputto na 
labhati otaram na labhati arammanam. 

King Ajatasattu Vedehiputta of Magadha finds no 
vulnerability, he’s got no foothold. 


Bhavissanti, bhikkhave, anagatamaddhanam licchavi 
sukhumala mudutalunahatthapada 

But in the future the Licchavis will become delicate, with 
soft and tender hands and feet. 


te mudukasu seyyasu tulabibbohanasu 
yavasuriyuggamana seyyam kappissanti. 

They'll sleep on soft beds with down pillows until the sun 
comes up. 


Tesam raja magadho ajatasattu vedehiputto lacchati 
otaram lacchati arammanam. 

King Ajatasattu Vedehiputta of Magadha will find a 
vulnerability, he’ll get his foothold. 


Kalingarupadhana, bhikkhave, etarahi bhikkhu 
viharanti appamatta atapino padhanasmim. 
These days the mendicants live using wood blocks as 
pillows, and they meditate diligently and keenly. 


Tesam maro papima na labhati otaram na labhati 
arammanam. 
Mara the Wicked finds no vulnerability, he's got no foothold. 


Bhavissanti, bhikkhave, anagatamaddhanam bhikkhu 
sukhuma mudutalunahatthapada. 

But in the future the mendicants will become delicate, with 
soft and tender hands and feet. 


Te mudukasu seyyasu tulabibbohanasu 
yavasuriyuggamana seyyam kappissanti. 

They'll sleep on soft beds with down pillows until the sun 
comes up. 


Tesam maro papima lacchati otaram lacchati 
arammanam. 


Mara the Wicked will find a vulnerability and will get a 
foothold. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘kalingarupadhana viharissama appamatta atapino 
padhanasmin’ ti. 

‘We will live using wood blocks as pillows, and we will 
meditate diligently and keenly.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Atthamam. 


20.09. 9. Nagasutta - 9. A Bull 
Flephant 


1. Opammavagga - 1. Similes 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena annataro navo bhikkhu 
ativelam kulani upasankamati. 

Now at that time a certain junior mendicant went to visit 
families too often. 


Tamenam bhikkhu evamahamsu: 
The mendicants said to him, 


“mayasma ativelam kulani upasankami’ ti. 
“Venerable, don’t go to visit families too often.” 


So bhikkhu bhikkhuhi vuccamano evamaha: 
But that mendicant, when spoken to by the mendicants, 
said this, 


“ime hi nama thera bhikkhu kulani 
upasankamitabbam mannissanti, kimangam 
panahan” ti? 

“But these senior mendicants think they can go to visit 
families, so why can’t I?” 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
And then several mendicants went up to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. The Buddha said: 


“idha, bhante, annataro navo bhikkhu ativelam 
kulani upasankamati. 


Tamenam bhikkhu evamahamsu: 
‘mayasma ativelam kulani upasankam?i'’ti. 
So bhikkhu bhikkhuhi vuccamano evamaha: 


‘ime hi nama thera bhikkhu kulani 
upasankamitabbam mannissanti, kimangam 
panahan’” ti. 


“Bhutapubbam, bhikkhave, arannayatane 
mahasarasl. 

“Once upon a time, mendicants, there was a great lake in 
the jungle, 


Tam naga upanissaya viharanti. 
with bull elephants living nearby. 


Te tam sarasim ogahetva sondaya bhisamulalam 
abbuhetva suvikkhalitam vikkhaletva akaddamam 
sankhaditva ajjhoharanti. 

They’d plunge into the lake and pull up lotus bulbs with 
their trunks. They’d wash them thoroughly until they were 
free of mud before chewing and swallowing them. 


Tesam tam vannaya ceva hoti balaya ca, na ca 
tatonidanam maranam va nigacchanti maranamattam 
va dukkham. 

That was good for their appearance and health, and 
wouldn’t result in death or deadly pain. 


Tesamyeva kho pana, bhikkhave, mahanaganam 
anusikkhamana taruna bhinkacchapa tam sarasim 
ogahetva sondaya bhisamulalam abbuhetva na 
suvikkhalitam vikkhaletva sakaddamam asankhaditva 
ajjhoharanti. 

The young cubs, following the example of the great bull 
elephants, plunged into the lake and pulled up lotus bulbs 
with their trunks. But they didn’t wash them thoroughly, 
and while they were still muddy they chewed and 
swallowed them. 


Tesam tam neva vannaya hoti na balaya. 
That was not good for their appearance and health, and 
resulted in death or deadly pain. 


Tatonidanam maranam va nigacchanti 
maranamattam va dukkham. 


Evameva kho, bhikkhave, idha thera bhikkhu 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisanti. 

In the same way, there are senior mendicants who robe up 
in the morning and, taking their bowl and robe, enter the 
town or village for alms. 


Te tattha dhammam bhasanti. 
There they speak on the teachings, 


Tesam gihi pasannakaram karonti. 
and lay people demonstrate their confidence in them. 


Te tam labham agadhita amucchita anajjhopanna 
adinavadassavino nissaranapanna paribhunjanti. 
And when they get things, they use them untied, 
uninfatuated, unattached, seeing the drawbacks, and 
understanding the escape. 


Tesam tam vannaya ceva hoti balaya ca, na ca 
tatonidanam maranam va nigacchanti maranamattam 
va dukkham. 

That’s good for their appearance and health, and doesn’t 
result in death or deadly pain. 


Tesamyeva kho pana, bhikkhave, theranam 
bhikkhunam anusikkhamana nava bhikkhu 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisanti. 

Junior mendicants, following the example of the senior 
mendicants, robe up in the morning and, taking their bowl 
and robe, enter the town or village for alms. 


Te tattha dhammam bhasanti. 
There they speak on the teachings, 


Tesam gihi pasannakaram karonti. 
and lay people demonstrate their confidence in them. 


Te tam labham gadhita mucchita ajjhopanna 
anadinavadassavino anissaranapanna paribhunjanti. 
But when they get things, they use them tied, infatuated, 
attached, blind to the drawbacks, not understanding the 
escape. 


Tesam tam neva vannaya hoti na balaya, te 
tatonidanam maranam va nigacchanti maranamattam 
va dukkham. 


That’s not good for their appearance and health, and 
results in death or deadly pain. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘agadhita amucchita anajjhopanna adinavadassavino 
nissaranapanna tam labham paribhunjissama’ ti. 
‘When we get things, we will use them untied, uninfatuated, 
unattached, seeing the drawbacks, and understanding the 
escape.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Navamam. 


20.10.10. Bilarasutta - 10. A Cat 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


Tena kho pana samayena annataro bhikkhu ativelam 
kulesu carittam apajjati. 

Now at that time a certain junior mendicant socialized with 
families too often. 


Tamenam bhikkhu evamahamsu: 
The mendicants said to him, 


“mayasma ativelam kulesu carittam apajji’ ti. 
“Venerable, don’t socialize with families too often.” 


So bhikkhu bhikkhuhi vuccamano na viramati. 
But that mendicant, when spoken to by the mendicants, did 
not stop. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
And then several mendicants went up to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. The Buddha said: 


“idha, bhante, annataro bhikkhu ativelam kulesu 
carittam apajjati. 


Tamenam bhikkhu evamahamsu: 


‘mayasma ativelam kulesu carittam apajji’ti. 


So bhikkhu bhikkhthi vuccamano na viramati’ ti. 


“Bhutapubbam, bhikkhave, bilaro 
sandhisamalasankatire thito ahosi mudumusim 
Maggayamano: 

“Once upon a time, mendicants, a cat was standing by an 
alley or a drain or a dustbin hunting a little mouse, thinking, 


‘yadayam mudumusi gocaraya pakkamissati, tattheva 
nam gahetva khadissami'ti. 

‘When that littlhe mouse comes out to feed, I’ll catch it right 
there and eat it!’ 


Atha kho so, bhikkhave, mudumusi gocaraya 
pakkami. 
And then that little mouse came out to feed. 


Tamenam bilaro gahetva sahasa sankhaditva 
ajjhohari. 
The cat caught it and hastily swallowed it without chewing. 


Tassa so mudumusi antampi khadi, antagunampi 
khadi. 
But that little mouse ate its intestines and mesentery, 


So tatonidanam maranampi nigacchi 
maranamattampi dukkham. 
resulting in death and deadly pain. 


Evameva kho, bhikkhave, idhekacco bhikkhu 
pubbanhasamayam nivasetva pattacivaramadaya 
gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena, anupatthitaya satiya, 
asamvutehi indriyehi. 


In the same way, take a certain monk who robes up in the 
morning and, taking his bowl and robe, enters the village or 
town for alms without guarding body, speech, and mind, 
without establishing mindfulness, and without restraining 
the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 
There he sees a female scantily clad, with revealing clothes. 


Tassa matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind, 


So raganuddhamsena cittena maranam va nigacchati 
maranamattam va dukkham. 
resulting in death or deadly pain. 


Marananhetam, bhikkhave, ariyassa vinaye yo 
sikkham paccakkhaya hinayavattati. 

For it is death in the training of the noble one to reject the 
training and return to a lesser life. 


Maranamattanhetam, bhikkhave, dukkham yadidam 
annataram sankilittham apattim apajjati. 
And it is deadly pain to commit one of the corrupt offenses 


Yatharupaya apattiya vutthanam pannayati. 
for which rehabilitation is possible. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘rakkhiteneva kayena rakkhitaya vacaya rakkhitena 
cittena, upatthitaya satiya, samvutehi indriyehi 
gamam va nigamam va pindaya pavisissama’ ti. 


‘We will enter the village or town for alms guarding body, 
speech, and mind, establishing mindfulness, and restraining 


the sense faculties.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dasamam. 


20.11.11. Singalasutta -11.A 
Jackal 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Assuttha no tumhe, bhikkhave, rattiya 
paccusasamayam jarasingalassa vassamanassa” ti? 
“Mendicants, did you hear an old jackal howling at the 
crack of dawn?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, jarasingalo ukkandakena nama 
rogajatena phuttho. 
“That old jackal has the disease called mange. 


So yena yena icchati tena tena gacchati; 
Yet it still goes where it wants, 


yattha yattha icchati tattha tattha titthati; 
stands where it wants, 


yattha yattha icchati tattha tattha nisidati; 
sits where it wants, 


yattha yattha icchati tattha tattha nipajjati; 
and lies down where it wants. 


sitakopi nam vato upavayati. 
And the cool breeze still blows on it. 


Sadhu khvassa, bhikkhave, yam idhekacco 
sakyaputtiyapatinno evarupampi 
attabhavapatilabham patisamvediyetha. 

A certain person here who claims to be a follower of the 
Sakyan son would be lucky to experience even such an 
incarnation. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama’ ti. 
‘We will stay diligent.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Ekadasamam. 


20.12.12. Dutiyasingalasutta - 
12. A Jackal (2nd) 


1. Opammavagga - 1. Similes 


Savatthiyam viharati. 
At Savatthi. 


“Assuttha no tumhe, bhikkhave, rattiya 
paccusasamayam jarasingalassa vassamanassa” ti? 
“Mendicants, did you hear an old jackal howling at the 
crack of dawn?” 


“Evam, bhante”. 
“Yes, sir.” 


“Siya kho, bhikkhave, tasmim jarasingale ya kaci 
katannuta katavedita, na tveva idhekacce 
sakyaputtiyapatinne siya ya kaci katannuta 
katavedita. 

“There might be some gratitude and thankfulness in that 
old jackal, but there is none in a certain person here who 
claims to be a follower of the Sakyan son. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘katannuno bhavissama katavedino; 
‘We will be grateful and thankful. 


na ca no amhesu appakampi katam nassissaty?’ti. 
We won’t forget even a small thing done for us.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dvadasamam. 
Opammavaggo pathamo. 
Kutam nakhasikham kulam, 
okkha satti dhanuggaho; 
Ani kalingaro nago, 

bilaro dve singalakati. 


Opammasamyuttam samattam. 
The Linked Discourses with similes are complete. 


21 .01.1. Kolitasutta - 1. With 


Kolita 
1. Bhikkhuvagga - 1. Monks 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho ayasma mahamoggallano bhikkhu 
amantesi: 

There Venerable Mahamoggallana addressed the 
mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkhi ayasmato 
mahamoggallanassa paccassosum. 
“Reverend,” they replied. 


Ayasma mahamoggallano etadavoca: 
Venerable Mahamoggallana said this: 


“idha mayham, avuso, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, reverends, as I was in private retreat this 
thought came to mind: 


‘ariyo tunhibhavo, ariyo tunhibhavoti vuccati. 
‘They speak of this thing called “noble silence”. 


Katamo nu kho ariyo tunhibhavo'’ti? 
What then is this noble silence?’ 


Tassa mayham avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

‘As the placing of the mind and keeping it connected are 
stilled, a mendicant enters and remains in the second 
absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


Ayam vuccati ariyo tunhibhavo’ti. 
This is called noble silence.’ 


So khvaham, avuso, vitakkavicaranam vupasama 
ajjhattam sampasadanam cetaso ekodibhavam 
avitakkam avicaram samadhijam pitisukham dutiyam 
jhanam upasampajja viharim. 

And so, as the placing of the mind and keeping it connected 
were stilled, I was entering and remaining in the second 
absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


Tassa mayham, avuso, imina viharena viharato 
vitakkasahagata sanna manasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by placing the mind beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana moggallana, ma, brahmana, ariyam 
tunhibhavam pamado, ariye tunhibhave cittam 
santhapehi, ariye tunhibhave cittam ekodibhavam 
karohi, ariye tunhibhave cittam samadaha’ti. 
‘Moggallana, Moggallana! Don’t neglect noble silence, 
brahmin! Settle your mind in noble silence; unify your mind 
and bring it to immersion in noble silence.’ 


So khvaham, avuso, aparena samayena 
vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharami. 

And so, after some time, as the placing of the mind and 
keeping it connected were stilled, I entered and remained 
in the second absorption ... 


Yanhi tam, avuso, Samma vadamano vadeyya: 
So if anyone should be rightly called 


‘satthara anuggahito savako mahabhinnatam patto’ti, 
Mamam tam samma vadamano vadeyya: 

a disciple who attained to great direct knowledge with help 
from the Teacher, it’s me.” 


‘satthara anuggahito savako mahabhinnatam 
patto’” ti. 


Pathamam. 


21.02. 2. Upatissasutta - 2. With 


Upatissa 
1. Bhikkhuvagga - 1. Monks 


Savatthinidanam. 
At Savatthi. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Idha mayham, avuso, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, reverends, as I was in private retreat this 
thought came to mind: 


‘atthi nu kho tam kinci lokasmim yassa me 
viparinamannathabhava uppajjeyyum 
sokaparidevadukkhadomanassupayasa’ ti? 

‘Is there anything in the world whose changing and 
perishing would give rise to sorrow, lamentation, pain, 
sadness, and distress in me?’ 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘natthi kho tam kinci lokasmim yassa me 
viparinamannathabhava uppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti. 

‘There is nothing in the world whose changing and 
perishing would give rise to sorrow, lamentation, pain, 
sadness, and distress in me.’” 


Evam vutte, ayasma anando ayasmantam sariputtam 
etadavoca: : 
When he said this, Venerable Ananda said to him, 


“satthupi kho te, avuso sariputta, 
viparinamannathabhava nuppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 

“Even if the Teacher were to decay and perish? Wouldn’t 
that give rise to sorrow, lamentation, pain, sadness, and 
distress in you?” 


“Satthupi kho me, avuso, viparinamannathabhava 
nuppajjeyyum sokaparidevadukkhadomanassupayasa, 
api ca me evamassa: 

“Even if the Teacher were to decay and perish, that 
wouldn’t give rise to sorrow, lamentation, pain, sadness, 
and distress in me. Still, I would think: 


‘mahesakkho vata bho sattha antarahito mahiddhiko 
mahanubhavo. 

‘Alas, the illustrious Teacher, so mighty and powerful, has 
vanished! 


Sace hi bhagava ciram dighamaddhanam tittheyya 
tadassa bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanan’ti. 


If the Buddha was to remain for a long time, that would be 
for the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.’” 


Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 
“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa satthupi 
viparinamannathabhava nuppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti. 

So even if the Teacher were to decay and perish, it wouldn’t 
give rise to sorrow, lamentation, pain, sadness, and distress 
in him.” 


Dutiyam. 


21 .03.3. Ghatasutta -3.A 


Mound of Salt 
1. Bhikkhuvagga - 1. Monks 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma Ca sariputto ayasma 
ca mahamoggallano rajagahe viharanti veluvane 
kalandakanivape ekavihare. 

At that time Venerables Sariputta and Moggallana were 
staying near Rajagaha, in the Bamboo Grove, the squirrels’ 
feeding ground. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmata 
mahamoggallanena saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Moggallana, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam mahamoggallanam etadavoca: 
When the greetings and polite conversation were over, 
Sariputta sat down to one side, and said to 
Mahamoggallana: 


“Vippasannani kho te, avuso moggallana, indriyani; 
“Reverend Moggallana, your faculties are so very clear, and 
your complexion is pure and bright. 


parisuddho mukhavanno pariyodato santena 
nunayasma mahamoggallano ajja viharena vihas1’ ti. 
Have you spent the day in a peaceful meditation?” 


“Olarikena khvaham, avuso, ajja viharena vihasim. 
“Reverend, I’ve spent the day in a coarse meditation. 


Api ca me ahosi dhammi katha’ ti. 
But I have had some Dhamma talk.” 


“Kena saddhim panayasmato mahamoggallanassa 
ahosi dhammi katha’” ti? 
“Who did you have a Dhamma talk with?” 


“Bhagavata kho me, avuso, saddhim ahosi dhammi 
katha’ ti. 
“With the Buddha.” 


“Dure kho, avuso, bhagava etarahi savatthiyam 
viharati jetavane anathapindikassa arame. 

“But Reverend, the Buddha is far away. He’s staying near 
Savatthi in Jeta’s Grove, Anathapindika’s monastery. 


Kim nu kho ayasma mahamoggallano bhagavantam 
iddhiya upasankami; 
Did you go to him with your psychic power, 


udahu bhagava ayasmantam mahamoggallanam 
iddhiya upasankami” ti? 
or did he come to you?” 


“Na khvaham, avuso, bhagavantam iddhiya 
upasankamim; 
“No reverend, I didn’t go to him with my psychic power, 


napi mam bhagava iddhiya upasankami. 
nor did he come to me. 


Api ca me yavata bhagava ettavata dibbacakkhu 
visujjhi dibba ca sotadhatu. 

Rather, the Buddha cleared his clairvoyance and 
clairaudience towards me, 


Bhagavatopi yavataham ettavata dibbacakkhu visujjhi 
dibba ca sotadhatu’ ti. 

and I cleared my clairvoyance and clairaudience towards 
him.” 


“Yathakatham panayasmato mahamoggallanassa 
bhagavata saddhim ahosi dhammi katha’” ti? 
“But what manner of Dhamma talk did you have together?” 


“Idhaham, avuso, bhagavantam etadavocam: 
“Well, reverend, I said to the Buddha, 


‘araddhaviriyo araddhaviriyoti, bhante, vuccati. 
‘Sir, they speak of one who is energetic. 


Kittavata nu kho, bhante, araddhaviriyo hoti’ti? 
How is an energetic person defined?’ 


Evam vutte, mam, avuso, bhagava etadavoca: 
When I said this, the Buddha said, 


‘idha, moggallana, bhikkhu araddhaviriyo viharati— 
‘Moggallana, it’s when a mendicant lives with energy 
roused up: 


kamam taco ca nharu ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam, yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam na tam 
apapunitva viriyassa santhanam bhavissatiti. 

“Gladly, let only skin, sinews, and bones remain! Let the 
flesh and blood waste away in my body! I will not stop 
trying until I have achieved what is possible by manly 
strength, energy, and vigor.” 


Evam kho, moggallana, araddhaviriyo hoti’ti. 
That’s how a person is energetic.’ 


Evam kho me, avuso, bhagavata saddhim ahosi 
dhammi katha’” ti. 
That’s the Dhamma talk I had together with the Buddha.” 


“Seyyathapi, avuso, himavato pabbatarajassa paritta 
pasanasakkhara yavadeva upanikkhepanamattaya; 
“Reverend, next to Venerable Mahamoggallana I’m like a 
few pieces of gravel next to the Himalayas, the king of 
mountains. 


evameva kho mayam ayasmato mahamoggallanassa 
yavadeva upanikkhepanamattaya. 


Ayasma hi mahamoggallano mahiddhiko 
mahanubhavo akankhamano kappam tittheyya’” ti. 
Venerable Mahamoggallana is so mighty and powerful he 
could, if he wished, live on for the eon.” 


“Seyyathapi, avuso, mahatiya lonaghataya paritta 
lonasakkharaya yavadeva upanikkhepanamattaya; 
“Reverend, next to Venerable Sariputta I’m like a few 
grains of salt next to a mound of salt. 


evameva kho mayam ayasmato sariputtassa yavadeva 
upanikkhepanamattaya. 


Ayasma hi sariputto bhagavata anekapariyayena 
thomito vannito pasattho: 

Venerable Sariputta has been commended, complimented, 
and praised by the Buddha: 


‘Sariputtova pannaya, 
‘In wisdom, 


silena upasamena Ca; 
ethics, and peace, 


Yopi parangato bhikkhu, 
any mendicant who has crossed over 


etavaparamo siya’” ti. 
can at best equal Sariputta.’” 


Itiha te ubho mahanaga annamannassa subhasitam 
sulapitam samanumodimsuti. 

And so these two spiritual giants agreed with each others’ 
fine words. 


Tatiyam. 


21.04. 4. Navasutta - 4. A Junior 


Mendicant 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Tena kho pana samayena annataro navo bhikkhu 
pacchabhattam pindapatapatikkanto viharam 
pavisitva appossukko tunhibhuto sankasayati, na 
bhikkhunam veyyavaccam karoti civarakarasamaye. 
Now at that time a certain junior monk, after his meal, on 
his return from alms-round, entered his dwelling, where he 
adhered to passivity and silence. And he didn’t help the 
mendicants out when it was time to sew robes. 


Atha kho sambahula bhikkhtu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“idha, bhante, annataro navo bhikkhu 
pacchabhattam pindapatapatikkanto viharam 
pavisitva appossukko tunhibhuto sankasayati, na 
bhikkhunam veyyavaccam karoti 
civarakarasamaye’ ti. 


Atha kho bhagava annataram bhikkhum amantesi: 
So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena tam bhikkhum 
amantehi ‘sattha tam, avuso, amanteti’” ti. 


“Please, monk, in my name tell that monk that the Teacher 
summons him.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yena so bhikkhu tenupasankami; 
upasankamitva tam bhikkhum etadavoca: 

“Yes, sir,” that monk replied. He went to that monk and said 
to him, 


“sattha tam, avuso, amanteti’ ti. 
“Reverend, the teacher summons you.” 


“Evamavuso” ti kho so bhikkhu tassa bhikkhuno 
patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho tam 
bhikkhum bhagava etadavoca: 

“Yes, reverend,” that monk replied. He went to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“saccam kira tvam, bhikkhu, pacchabhattam 
pindapatapatikkanto viharam pavisitva appossukko 
tunhibhuto sankasayasi, na bhikkhtunam 
veyyavaccam karosi civarakarasamaye’” ti? 

“Is it really true, monk, that after your meal, on your return 
from alms-round, you entered your dwelling, where you 
adhered to passivity and silence, and you didn’t help the 
mendicants out when it was time to sew robes?” 


“Ahampi kho, bhante, sakam kiccam karom1” ti. 
“Sir, 1am doing my own work.” 


Atha kho bhagava tassa bhikkhuno cetasa 
cetoparivitakkamannaya bhikkhu amantesi: 

Then the Buddha, knowing what that monk was thinking, 
addressed the mendicants: 


“ma kho tumhe, bhikkhave, etassa bhikkhuno 
ujjhayittha. 
“Mendicants, don’t complain about this monk. 


Eso kho, bhikkhave, bhikkhu catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi akicchalabhi akasiralabhi, yassa 
catthaya kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharati’ ti. 

This monk gets the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when he 
wants, without trouble or difficulty. He has realized the 
supreme culmination of the spiritual path in this very life, 
and lives having achieved with his own insight the goal for 
which gentlemen rightly go forth from the lay life to 
homelessness.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Nayidam sithilamarabbha, 
“Not by being slack, 


nayidam appena thamasa; 
or with little strength 


Nibbanam adhigantabbam, 
is extinguishment realized, 


sabbadukkhappamocanam. 


the freedom from all suffering. 


Ayanca daharo bhikkhu, 
This young monk, 


ayamuttamapuriso; 
this best of men, 


Dhareti antimam deham, 
carries his final body, 


jetva maram savahinin’” ti. 
having vanquished Mara and his mount.” 


Catuttham. 


21.05. 5. Sujatasutta - 5. With 
Sujata 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma sujato yena bhagava 
tenupasankami. 
Then Venerable Sujata went to see the Buddha. 


Addasa kho bhagava ayasmantam sujatam duratova 
agacchantam. 
The Buddha saw him coming off in the distance, 


Disvana bhikkht amantesi: 
and addressed the mendicants: 


“ubhayenevayam, bhikkhave, kulaputto sobhati— 
“This gentleman is beautiful in both ways. 


yanca abhirupo dassaniyo pasadiko paramaya 
vannapokkharataya samannagato, yassa catthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti tadanuttaram brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharati’ ti. 

He’s attractive, good-looking, lovely, of surpassing beauty. 
And he has realized the supreme end of the spiritual path in 
this very life. He lives having achieved with his own insight 
the goal for which gentlemen rightly go forth from the lay 
life to homelessness.” 


Idamavoca bhagava ... pe ... 


That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Sobhati vatayam bhikkhu, 
“This mendicant is truly beautiful. 


ujubhutena cetasa; 
His heart is upright, 


Vippayutto visamyutto, 
he’s unfettered, detached, 


anupadaya nibbuto; 
extinguished by not grasping. 


Dhareti antimam deham, 
He carries his final body, 


jetva maram savahinin’” ti. 
having vanquished Mara and his mount.” 


Pancamam. 


21 .OG. 6. 
Lakundakabhaddiyasutta - 6. 


With Lakuntaka Bhaddiya 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma lakundakabhaddiyo yena bhagava 
tenupasankami. 

Then Venerable Lakuntaka Bhaddiya went to see the 
Buddha. 


Addasa kho bhagava ayasmantam 
lakundakabhaddiyam duratova agacchantam. 
The Buddha saw him coming off in the distance, 


Disvana bhikkhtu amantesi: 
and addressed the mendicants: 


“passatha no tumhe, bhikkhave, etam bhikkhum 
agacchantam dubbannam duddasikam okotimakam 
bhikkhunam paribhutarupan” ti? 

“Mendicants, do you you see this monk coming—ugly, 
unsightly, deformed, and despised by the mendicants?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, bhikkhu mahiddhiko 
mahanubhavo, na Ca sa samapatti sulabharupa ya 
tena bhikkhuna asamapannapubba. 

“That mendicant is very mighty and powerful. It’s not easy 
to find an attainment that he has not already attained. 


Yassa catthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja viharati” ti. 

And he has realized the supreme end of the spiritual path in 
this very life. He lives having achieved with his own insight 
the goal for which gentlemen rightly go forth from the lay 
life to homelessness.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Hamsa konca mayura Ca, 
“Geese, herons, and peacocks, 


hatthayo pasada miga; 
elephants and spotted deer— 


Sabbe sihassa bhayanti, 
though their bodies are not equal, 


natthi kayasmim tulyata. 
they all fear the lion. 


Evameva manussesu, 
So it is for humans— 


daharo cepi pannava; 
if a little person is wise, 


So hi tattha maha hoti, 
they’re the truly great one, 


neva balo sarirava” ti. 
not the fool with a good body.” 


Chattham. 


21.07. 7. Visakhasutta - 7. With 


Visakha, Pancali’s Son 
1. Bhikkhuvagga - 1. Monks 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena ayasma visakho 
pancalaputto upatthanasalayam bhikkhu dhammiya 
kathaya sandasseti samadapeti samuttejeti 
sampahamseti, poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya pariyapannaya anissitaya. 

Now at that time Venerable Visakha, Pancali’s son, was 
educating, encouraging, firing up, and inspiring the 
mendicants in the assembly hall with a Dhamma talk. His 
words were polished, clear, articulate, expressing the 
meaning, comprehensive, and independent. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall. He sat down on the seat 
spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“ko nu kho, bhikkhave, upatthanasalayam bhikkhu 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya pariyapannaya anissitaya” ti? 
“Mendicants, who was educating, encouraging, firing up, 
and inspiring the mendicants in the assembly hall with a 
Dhamma talk?” 


“Ayasma, bhante, visakho pancalaputto 
upatthanasalayam bhikkhu dhammiya kathaya 
sandasseti samadapeti samuttejeti sampahamseti, 
poriya vacaya vissatthaya anelagalaya atthassa 
vinnapaniya pariyapannaya anissitaya’” ti. 

“Sir, it was Venerable Visakha, Pancali’s son.” 


Atha kho bhagava ayasmantam visakham 
pancalaputtam amantesi: 
Then the Buddha said to Visakha: 


“sadhu sadhu, visakha, 
“Good, good, Visakha! 


sadhu kho tvam, visakha, bhikkhu dhammiya kathaya 
sandassesi ... pe ... atthassa vinnapaniya 
pariyapannaya anissitaya’” ti. 

It’s good that you educate, encourage, fire up, and inspire 
the mendicants in the assembly hall with a Dhamma talk, 
with words that are polished, clear, articulate, expressing 
the meaning, comprehensive, and independent.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Nabhasamanam jananti, 
“Though an astute person is mixed up with fools, 


missam balehi panditam; 
they don’t know unless he speaks. 


Bhasamananca jananti, 
But when he speaks they know, 


desentam amatam padam. 
he’s teaching the deathless state. 


Bhasaye jotaye dhammam, 
He should speak and illustrate the teaching, 


pagganhe isinam dhajam; 
holding up the banner of the hermits. 


Subhasitadhaja isayo, 
Words well spoken are the hermits’ banner, 


dhammo hi isinam dhajo’ ti. 
for the teaching is the banner of the hermits.” 


Sattamam. 


21 .08. 8. Nandasutta - 8. With 


Nanda 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma nando bhagavato matucchaputto 
akotitapaccakotitani civarani parupitva akkhini 
anjetva accham pattam gahetva yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam nandam bhagava etadavocCa: 

Then Venerable Nanda—the Buddha’s cousin on his 
mother’s side—dressed in nicely pressed and ironed robes, 
applied eyeshadow, and took a polished black bowl. He went 
to the Buddha, bowed, and sat down to one side. The 
Buddha said to him: 


“na kho te tam, nanda, patirupam kulaputtassa 
saddha agarasma anagariyam pabbajitassa, yam tvam 
akotitapaccakotitani Civarani parupeyyasi, akkhini ca 
anjeyyasi, acchanca pattam dhareyyasi. 

“Nanda, as a gentleman who has gone forth in faith from 
the lay life to homelessness, it’s not appropriate for you to 
dress in nicely pressed and ironed robes, apply eyeshadow, 
and carry a polished black bowl. 


Etam kho te, nanda, patirupam kulaputtassa saddha 
agarasma anagariyam pabbajitassa, yam tvam 
aranniko ca assasi, pindapatiko ca pamsukuliko ca 
kamesu ca anapekkho vihareyyasi’ ti. 

It’s appropriate for you to stay in the wilderness, eat only 
alms-food, wear rag robes, and live without concern for 


sensual pleasures.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Kadaham nandam passeyyam, 
“When will I see Nanda 


arannam pamsukulikam; 
in the wilderness, wearing rag robes, 


Annatunchena yapentam, 
feeding on scraps offered by strangers, 


kamesu anapekkhinan’ ti. 
unconcerned for sensual pleasures?” 


Atha kho ayasma nando aparena samayena aranniko 
ca pindapatiko ca pamsukuliko ca kamesu ca 
anapekkho vihasiti. 

Then some time later Venerable Nanda stayed in the 
wilderness, ate only alms-food, wore rag robes, and lived 
without concern for sensual pleasures. 


Atthamam. 


21.09. 9. Tissasutta - 9. With 


Tissa 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma tisso bhagavato pitucchaputto yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi dukkhi 
dummano assuni pavattayamano. Atha kho bhagava 
ayasmantam tissam etadavoca: 

Then Venerable Tissa—the Buddha’s cousin on his father’s 
side—went to the Buddha, bowed, and sat down to one side. 
He was miserable and sad, with tears flowing. Then the 
Buddha said to him: 


“kim nu kho tvam, tissa, ekamantam nisinno dukkhi 
dummano assuni pavattayamano” ti? 

“Tissa, why are you sitting there so miserable and sad, with 
tears flowing?” 


“Tatha hi pana mam, bhante, bhikkhu samanta 
vacayasannitodakena sanjambharimakamsuw’ ti. 
“Sir, it’s because the mendicants on all sides provoke me 
with barbed words.” 


“Tathahi pana tvam, tissa, vatta no ca vacanakkhamo; 
“That’s because you admonish others, but don’t accept 
admonition yourself. 


na kho te tam, tissa, patirupam kulaputtassa saddha 
agarasma anagariyam pabbajitassa, yam tvam vatta 
no ca vacanakkhamo. 


As a gentleman who has gone forth in faith from the lay life 
to homelessness, it’s not appropriate for you to admonish 
others without accepting admonition yourself. 


Etam kho te, tissa, patirupam kulaputtassa saddha 
agarasma anagariyam pabbajitassa: 
It’s appropriate for you to 


‘yam tvam vatta ca assa vacanakkhamo Ca’” ti. 
admonish others and accept admonition yourself.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Kim nu kujjhasi ma kujjhi, 
“Why are you angry? Don’t be angry! 


Akkodho tissa te varam; 
It’s better to not be angry, Tissa. 


Kodhamanamakkhavinayatthanhi, 
For this spiritual life is lived 


Tissa brahmacariyam vussati” ti. 
in order to remove anger, conceit, and denigration.” 


Navamam. 


21 10.10. Theranamakasutta - 


10. A Mendicant Named Senior 
1. Bhikkhuvagga - 1. Monks 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena annataro bhikkhu 
theranamako ekavihari ceva hoti ekaviharassa ca 
vannavad1i. 

Now at that time there was a certain mendicant named 
Senior. He lived alone and praised living alone. 


So eko gamam pindaya pavisati eko patikkamati eko 
raho nisidati eko cankamam adhitthati. 

He entered the village for alms alone, returned alone, sat in 
private alone, and concentrated on walking meditation 
alone. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“idha, bhante, annataro bhikkhu theranamako 
ekavihari ekaviharassa ca vannavadi" ti. 

“Sir, there’s a certain mendicant named Senior who lives 
alone and praises living alone.” 


Atha kho bhagava annataram bhikkhum amantesi: 


So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena theram 
bhikkhum amantehi: 
“Please, monk, in my name tell the mendicant Senior that 


‘sattha tam, avuso thera, amanteti’” ti. 
the teacher summons him.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yenayasma thero tenupasankami; 
upasankamitva ayasmantam theram etadavoca: 
“Yes, sir,” that monk replied. He went to Venerable Senior 
and said to him, 


“sattha tam, avuso thera, amanteti” ti. 
“Reverend Senior, the teacher summons you.” 


“Evamavuso”ti kho ayasma thero tassa bhikkhuno 
patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam theram bhagava etadavoca: 

“Yes, reverend,” that monk replied. He went to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“saccam kira tvam, thera, ekavihari ekaviharassa ca 
vannavadi” ti? 

“Is it really true, Senior, that you live alone and praise living 
alone?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yatha katham pana tvam, thera, ekavihari 
ekaviharassa Ca vannavadi” ti? 


“But in what way do you live alone and praise living alone?” 


“Idhaham, bhante, eko gamam pindaya pavisami eko 
patikkamami eko raho nisidami eko cankamam 
adhitthami. 

“Well, sir, I enter the village for alms alone, return alone, sit 
in private alone, and concentrate on walking meditation 
alone. 


Evam khvaham, bhante, ekavihari ekaviharassa ca 
vannavadi" ti. 
That’s how I live alone and praise living alone.” 


“Attheso, thera, ekaviharo neso natthiti vadami. 
“That is a kind of living alone, I don’t deny it. 


Api ca, thera, yatha ekaviharo vittharena paripunno 
hoti 
But as to how living alone is fulfilled in detail, 


tam sunahi, saadhukam manasi karohi; bhasissam1i1’ ti. 
listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho ... pe .... 
“Yes, sir,” he replied. 


“Kathanca, thera, ekaviharo vittharena paripunno 
hoti. 
“And how, Senior, is living alone fulfilled in detail? 


Idha, thera, yam atitam tam pahinam, yam anagatam 
tam patinissattham, paccuppannesu ca 
attabhavapatilabhesu chandarago suppativinito. 

It’s when what’s in the past is given up, what’s in the future 
is relinquished, and desire and greed for present 
incarnations is eliminated. 


Evam kho, thera, ekaviharo vittharena paripunno 
hoti’ ti. 
That’s how living alone is fulfilled in detail.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Sabbabhibhum sabbavidum sumedham, 
“The sage, champion, knower of all, 


Sabbesu dhammesu anupalittam; 
is unsullied in the midst of all things. 


Sabbanjaham tanhakkhaye vimuttam, 
He’s given up all, freed in the ending of craving: 


Tamaham naram ekavihariti brum1’ ti. 
I declare that man to be one who lives alone.” 


Dasamam. 


21.11.11. Mahakappinasutta - 


11. With Mahakappina 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho ayasma mahakappino yena bhagava 
tenupasankami. 
Then Venerable Mahakappina went to see the Buddha. 


Addasa kho bhagava ayasmantam mahakappinam 
duratova agacchantam. 
The Buddha saw him coming off in the distance, 


Disvana bhikkht amantesi: 
and addressed the mendicants: 


“passatha no tumhe, bhikkhave, etam bhikkhum 
agacchantam odatakam tanukam tunganasikan” ti? 
“Mendicants, do you you see that monk coming—white, 
thin, with a pointy nose?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, bhikkhu mahiddhiko 
mahanubhavo. 

“That mendicant is very mighty and powerful. It’s not easy 
to find an attainment that he has not already attained. 


Na Ca Sa samapatti sulabharupa ya tena bhikkhuna 
asamapannapubba. 


Yassa catthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti tadanuttaram 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja viharati” ti. 

And he has realized the supreme end of the spiritual path in 
this very life. He lives having achieved with his own insight 
the goal for which gentlemen rightly go forth from the lay 
life to homelessness.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Khattiyo settho janetasmim, 
“The aristocrat is best of those people 


ye gottapatisarino; 
who take clan as the standard. 


Vijjacaranasampanno, 
But one accomplished in knowledge and conduct 


so settho devamanuse. 
is best of gods and humans. 


Diva tapati adicco, 
The sun shines by day, 


rattimabhati candima; 
the moon glows at night, 


Sannaddho khattiyo tapati, 
the aristocrat shines in armor, 


jhayi tapati brahmano; 
and the brahmin shines in absorption. 


Atha sabbamahorattim, 
But all day and all night, 


buddho tapati tejasa” ti. 
the Buddha shines with glory.” 


Ekadasamam. 


21.12.12. Sahayakasutta - 12. 


Companions 
1. Bhikkhuvagga - 1. Monks 


Savatthiyam viharati. 
At Savatthi. 


Atha kho dve bhikkhu sahayaka ayasmato 
mahakappinassa saddhiviharino yena bhagava 
tenupasankamimsu. 

Then two mendicants who were companions, pupils of 
Venerable Mahakappina, went to see the Buddha. 


Addasa kho bhagava te bhikkhu duratova 
agacchante. 
The Buddha saw them coming off in the distance, 


Disvana bhikkht amantesi: 
and addressed the mendicants: 


“passatha no tumhe, bhikkhave, ete bhikkhu 
sahayake agacchante kappinassa saddhiviharino’” ti? 
“Mendicants, do you you see those monks coming who are 
companions, pupils of Venerable Mahakappina?” 


“Evam, bhante”. 
“Yes, sir.” 


“Ete kho te bhikkhu mahiddhika mahanubhava. 
“Those mendicants are very mighty and powerful. It’s not 
easy to find an attainment that they have not already 
attained. 


Na Ca Sa samapatti sulabharupa, ya tehi bhikkhuhi 
aSamapannapubba. 


Yassa catthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti tadanuttaram 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja viharanti” ti. 

And they’ve realized the supreme end of the spiritual path 
in this very life. They live having achieved with their own 
insight the goal for which gentlemen rightly go forth from 
the lay life to homelessness.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Sahayavatime bhikkhu, 
“These companion mendicants 


cirarattam sametika; 
have been together for a long time. 


Sameti nesam saddhammo, 
The true teaching has brought them together, 


dhamme buddhappavedite. 
the teaching proclaimed by the Buddha. 


Suvinita kappinena, 
They’ve been well trained by Kappina 


dhamme ariyappavedite; 
in the teaching proclaimed by the noble one. 


Dharenti antimam deham, 
They bear their final body, 


jetva maram savahinin’” ti. 
having vanquished Mara and his mount.” 


Dvadasamam. 
Bhikkhuvaggo pathamo. 
Kolito upatisso Ca, 
ghato capi pavuccati; 
Navo sujato bhaddi Ca, 
visakho nando tisso Ca; 
Theranamo ca kappino, 
sahayena Ca dvadasati. 


Bhikkhusamyuttam samattam. 
The Linked Discourses on monks are complete. 


Nidanavaggo dutiyo. 
Nidanabhisamayadhatu, 
anamataggena kassapam; 
Sakkararahulalakkhano, 
opammabhikkhuna vaggo. 


Dutiyo tena pavuccatiti. 


Nidanavaggasamyuttapali nitthita. 
The Book of Causality is finished. 


22.001.1. Nakulapitusutta -1. 


Nakula’s Father 
1. Nakulapituvagga - 1. Nakula’s Father 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Atha kho nakulapita gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho nakulapita gahapati bhagavantam etadavoca: 
Then the householder Nakula’s father went up to the 
Buddha, bowed, sat down to one side, and said to the 
Buddha: 


“Ahamasmi, bhante, jinno vuddho mahallako 
addhagato vayoanuppatto aturakayo 
abhikkhanatanko. 

“Sir, I’m an old man, elderly and senior. I’m advanced in 
years and have reached the final stage of life. My body is 
ailing and I’m constantly unwell. 


Aniccadassavi kho panaham, bhante, bhagavato 
manobhavaniyananca bhikkhtnam. 
I hardly ever get to see the esteemed mendicants. 


Ovadatu mam, bhante, bhagava; 
May the Buddha please advise me, 


anusasatu mam, bhante, bhagava; 
and instruct me. It will be for my lasting welfare and 
happiness.” 


yam mamassa digharattam hitaya sukhaya’” ti. 


“Evametam, gahapati, evametam, gahapati. 
“That’s so true, householder! That’s so true, householder! 


Aturo hayam, gahapati, kayo andabhuto 
pariyonaddho. 
For this body is ailing, trapped in its shell. 


Yo hi, gahapati, imam kayam pariharanto 
muhuttampi arogyam patijaneyya, kimannatra balya? 
If anyone dragging around this body claimed to be healthy 
even for a minute, what’s that but foolishness? 


Tasmatiha te, gahapati, evam sikkhitabbam: 
So you should train like this: 


‘aturakayassa me sato cittam anaturam bhavissat?’ti. 
‘Though my body is ailing, my mind will be healthy.’ 


Evanhi te, gahapati, sikkhitabban” ti. 
That’s how you should train.” 


Atha kho nakulapita gahapati bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva yenayasma sariputto 
tenupasankami; upasankamitva ayasmantam 
sariputtam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho nakulapitaram gahapatim 
ayasma Sariputto etadavoca: 


And then the householder Nakula’s father approved and 
agreed with what the Buddha said. He got up from his seat, 
bowed, and respectfully circled the Buddha, keeping him on 
his right. Then he went up to Venerable Sariputta, bowed, 
and sat down to one side. Sariputta said to him: 


“vippasannani kho te, gahapati, indriyani; 
“Householder, your faculties are so very clear, 


parisuddho mukhavanno pariyodato. 
and your complexion is pure and bright. 


Alattha no ajja bhagavato sammukha dhammim 
katham savanaya’” ti? 

Did you get to hear a Dhamma talk in the Buddha’s 
presence today?” 


“Kathanhi no siya, bhante. 
“What else, sir, could it possibly be? 


Idanaham, bhante, bhagavata dhammiya kathaya 
amatena abhisitto’ ti. 

Just now the Buddha anointed me with the deathless 
ambrosia of a Dhamma talk.” 


“Yatha katham pana tvam, gahapati, bhagavata 
dhammiya kathaya amatena abhisitto” ti? 

“But what kind of ambrosial Dhamma talk has the Buddha 
anointed you with?” 


“Idhaham, bhante, yena bhagava tenupasankamim; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidim. Ekamantam nisinno khvaham, 
bhante, bhagavantam etadavocam: 

So Nakula’s father told Sariputta all that had happened, 
and said, 


‘ahamasmi, bhante, jinno vuddho mahallako 
addhagato vayoanuppatto aturakayo 
abhikkhanatanko. 


Aniccadassavi kho panaham, bhante, bhagavato 
manobhavaniyananca bhikkhtnam. 


Ovadatu mam, bhante, bhagava; 

anusasatu mam, bhante, bhagava; 

yam mamassa digharattam hitaya sukhaya’ti. 
Evam vutte, mam, bhante, bhagava etadavoca: 
‘evametam, gahapati, evametam, gahapati. 


Aturo hayam, gahapati, kayo andabhuto 
pariyonaddho. 


Yo hi, gahapati, imam kayam pariharanto 
muhuttampi arogyam patijaneyya, kimannatra balya? 


Tasmatiha te, gahapati, evam sikkhitabbam— 
aturakayassa me sato cittam anaturam bhavissatiti. 
Evanhi te, gahapati, sikkhitabban’ti. 

Evam khvaham, bhante, bhagavata dhammiya 
kathaya amatena abhisitto”’ ti. 


“That’s the ambrosial Dhamma talk that the Buddha 
anointed me with.” 


“Na hi pana tam, gahapati, patibhasi bhagavantam 
uttarim patipucchitum: 

“But didn’t you feel the need to ask the Buddha the further 
question: 


‘kittavata nu kho, bhante, aturakayo ceva hoti 
aturacitto ca, kittavata ca pana aturakayo hi kho hoti 
no ca aturacitto’” ti? 

‘Sir, how do you define someone ailing in body and ailing in 
mind, and someone ailing in body and healthy in mind’?” 


“Duratopi kho mayam, bhante, agaccheyyama 
ayasmato sariputtassa santike etassa bhasitassa 
atthamannatum. 

“Sir, we would travel a long way to learn the meaning of 
this statement in the presence of Venerable Sariputta. 


Sadhu vatayasmantamyeva sariputtam patibhatu 
etassa bhasitassa attho” ti. 

May Venerable Sariputta himself please clarify the meaning 
of this.” 


“Tena hi, gahapati, sunahi, sadhukam manasi karohi; 
bhasissam1i1’ ti. 

“Well then, householder, listen and pay close attention, I 
will speak.” 


“Evam, bhante”ti kho nakulapita gahapati ayasmato 
Ssariputtassa paccassosi. 
“Yes, sir,” replied Nakula’s father. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Kathanca, gahapati, aturakayo ceva hoti, aturacitto 
Ca? 


“And how is a person ailing in body and ailing in mind? 


Idha, gahapati, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 

It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the qualities 
of a noble one. They’ve not seen good persons, and are 
neither skilled nor trained in the qualities of a good person. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


‘Aham rupam, mama rupan’ti pariyutthatthayi hoti. 
They’re obsessed with the thought: ‘I am form, form is 
mine!’ 


Tassa ‘aham rupam, mama rupan’ti 
pariyutthatthayino tam rupam viparinamati annatha 
hoti. 

But that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vedanam attato samanupassati, vedanavantam va 
attanam; attani va vedanam, vedanaya va attanam. 
They regard feeling as self, self as having feeling, feeling in 
self, or self in feeling. 


‘Aham vedana, mama vedana’ti pariyutthatthay1 hoti. 


They’re obsessed with the thought: ‘I am feeling, feeling is 
mine!’ 


Tassa ‘aham vedana, mama vedana’ti 
pariyutthatthayino, sa vedana viparinamati annatha 
hoti. 

But that feeling of theirs decays and perishes, 


Tassa vedanaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Sannam attato samanupassati, sannavantam va 
attanam; attani va sannam, sannaya va attanam. 
They regard perception as self, self as having perception, 
perception in self, or self in perception. 


‘Aham sanna, mama sanna’ti pariyutthatthayi hoti. 
They’re obsessed with the thought: ‘I am perception, 
perception is mine!’ 


Tassa ‘aham sanna, mama sanna’ti 
pariyutthatthayino, sa sanna viparinamati annatha 
hoti. 

But that perception of theirs decays and perishes, 


Tassa sannaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Sankhare attato samanupassati, sankharavantam va 
attanam; attani va sankhare, sankharesu va attanam. 
They regard choices as self, self as having choices, choices 
in self, or self in choices. 


‘Aham sankhara, mama sankhara’ti pariyutthatthayi 
hoti. 

They’re obsessed with the thought: ‘I am choices, choices 
are mine!’ 


Tassa ‘aham sankhara, mama sankhara’ti 
pariyutthatthayino, te sankhara viparinamanti 
annatha honti. 

But those choices of theirs decay and perish, 


Tassa sankharaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


‘Aham vinnanam, mama vinnanan’ti pariyutthatthayi 
hoti. 

They’re obsessed with the thought: ‘I am consciousness, 
consciousness is mine!’ 


Tassa ‘aham vinnanam, mama vinnanan’ti 
pariyutthatthayino, tam vinnanam viparinamati 
annatha hoti. 

But that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 


which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Evam kho, gahapati, aturakayo ceva hoti aturacitto 
Ca. 
That’s how a person is ailing in body and ailing in mind. 


Kathanca, gahapati, aturakayo hi kho hoti no ca 
aturacitto? 
And how is a person ailing in body and healthy in mind? 


Idha, gahapati, sutava ariyasavako ariyanam dassavi 
ariyadhammassa kovido ariyadhamme suvinito 
Sappurisanam dassavi sappurisadhammassa kovido 
Sappurisadhamme suvinito 

It’s when an educated noble disciple has seen the noble 
ones, and is skilled and trained in the teaching of the noble 
ones. They’ve seen good persons, and are skilled and 
trained in the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam; na attani va rupam, na rupasmim va 
attanam. 

They don’t regard form as self, self as having form, form in 
self, or self in form. 


‘Aham rupam, mama rupan’ti na pariyutthatthayi 
hoti. 

They’re not obsessed with the thought: ‘I am form, form is 
mine!’ 


Tassa ‘aham rupam, mama rupan’ti 
apariyutthatthayino, tam rupam viparinamati 
annatha hoti. 

So when that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Na vedanam attato samanupassati, na vedanavantam 
va attanam; na attani va vedanam, na vedanaya va 
attanam. 

They don’t regard feeling as self, self as having feeling, 
feeling in self, or self in feeling. 


‘Aham vedana, mama vedana’ti na pariyutthatthay1 
hoti. 

They’re not obsessed with the thought: ‘I am feeling, feeling 
is mine!’ 


Tassa ‘aham vedana, mama vedana’ti 
apariyutthatthayino, sa vedana viparinamati annatha 
hoti. 

So when that feeling of theirs decays and perishes, 


Tassa vedanaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Na sannam attato samanupassati, na sannavantam va 
attanam; na attani va sannam, na sannaya va 
attanam. 

They don’t regard perception as self, self as having 
perception, perception in self, or self in perception. 


‘Aham sanna, mama sanna’ti na pariyutthatthayi hoti. 
They’re not obsessed with the thought: ‘I am perception, 
perception is mine!’ 


Tassa ‘aham sanna, mama sanna’ti 
apariyutthatthayino, sa sanna viparinamati annatha 
hoti. 

So when that perception of theirs decays and perishes, 


Tassa sannaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Na sankhare attato samanupassati, na 
sankharavantam va attanam; na attani va sankhare, 
na sankharesu va attanam. 

They don’t regard choices as self, self as having choices, 
choices in self, or self in choices. 


‘Aham sankhara, mama sankhara’ti na 
pariyutthatthayi hoti. 

They’re not obsessed with the thought: ‘I am choices, 
choices are mine!’ 


Tassa ‘aham sankhara, mama sankhara’ti 
apariyutthatthayino, te sankhara viparinamanti 
annatha honti. 

So when those choices of theirs decay and perish, 


Tassa sankharaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Na vinnanam attato samanupassati, na 
vinnanavantam va attanam; na attani va vinnanam, 
na vinnanasmim va attanam. 

They don’t regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 


consciousness. 


‘Aham vinnanam, mama vinnanan’ti na 
pariyutthatthayi hoti. 

They’re not obsessed with the thought: ‘I am consciousness, 
consciousness is mine!’ 


Tassa ‘aham vinnhanam, mama vinnanan’ti 
apariyutthatthayino, tam vinnanam viparinamati 
annatha hoti. 

So when that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Evam kho, gahapati, aturakayo hoti no ca 
aturacitto’ ti. 
That’s how a person is ailing in body and healthy in mind.” 


Idamavoca ayasma Sariputto. 
That’s what Venerable Sariputta said. 


Attamano nakulapita gahapati ayasmato sariputtassa 
bhasitam abhinanditi. 

Satisfied, Nakula’s father was happy with what Sariputta 
said. 


Pathamam. 


22.002. 2. Devadahasutta - 2. At 


Devadaha 
1. Nakulapituvagga - 1. Nakula’s Father 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati devadaham 
nama sakyanam nigamo. 

At one time the Buddha was staying in the land of the 
Sakyans, where they have a town named Devadaha. 


Atha kho sambahula pacchabhumagamika bhikkhu 
yena bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinna kho te bhikkhu bhagavantam 
etadavocum: 

Then several mendicants who were heading for the west 
went up to the Buddha, bowed, sat down to one side, and 
said to him, 


“icchama mayam, bhante, pacchabhumam janapadam 
gantum, pacchabhume janapade nivasam 
kappetun’ ti. 

“Sir, we wish to go to a western land to take up residence 
there.” 


“Apalokito pana vo, bhikkhave, sariputto” ti? 
“But mendicants, have you consulted with Sariputta?” 


“Na kho no, bhante, apalokito ayasma sariputto’ ti. 
“No, sir, we haven’t.” 


“Apaloketha, bhikkhave, sariputtam. 


“You should consult with Sariputta. 


Sariputto, bhikkhave, pandito, bhikkhunam 
anuggahako sabrahmacarinan’” ti. 

He’s astute, and supports his spiritual companions, the 
mendicants.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Tena kho pana samayena ayasma sariputto bhagavato 
avidure annatarasmim elagalagumbe nisinno hoti. 
Now at that time Venerable Sariputta was meditating not 
far from the Buddha in a clump of golden shower trees. 


Atha kho te bhikkhu bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva yenayasma sariputto 
tenupasankamimsu; upasankamitva ayasmata 
sariputtena saddhim sammodimsu. 

And then those mendicants approved and agreed with what 
the Buddha said. They got up from their seat, bowed, and 
respectfully circled the Buddha, keeping him on their right. 
Then they went up to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam sariputtam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him, 


“icchama mayam, avuso Sariputta, pacchabhumam 
janapadam gantum, pacchabhume janapade nivasam 
kappetum. 


“Reverend Sariputta, we wish to go to a western land to 
take up residence there. 


Apalokito no sattha’ ti. 
We have consulted with the Teacher.” 


“Santi havuso, nanaverajjagatam bhikkhum panham 
pucchitaro— 

“Reverends, there are those who question a mendicant who 
has gone abroad— 


khattiyapanditapi brahmanapanditapi 
gahapatipanditapi samanapanditapi. 
astute aristocrats, brahmins, householders, and ascetics— 


Pandita havuso, manussa vimamsaka: 
for astute people are inquisitive: 


‘kimvadi panayasmantanam sattha kimakkhayr'ti, 
kacci vo ayasmantanam dhamma sussuta suggahita 
sumanasikata supadharita suppatividdha pannaya, 
yatha byakaramana ayasmanto vuttavadino ceva 
bhagavato assatha, na ca bhagavantam abhutena 
abbhacikkheyyatha, dhammassa canudhammam 
byakareyyatha, na ca koci sahadhammiko 
vadanuvado garayham thanam agaccheyya” ti? 

‘But what does the venerables’ Teacher teach? What does 
he explain?’ I trust the venerables have properly heard, 
learned, attended, and remembered the teachings, and 
penetrated them with wisdom. That way, when answering 
you will repeat what the Buddha has said and not 
misrepresent him with an untruth. You will explain in line 
with the teaching, with no legitimate grounds for rebuke 
and criticism. 


“Duratopi kho mayam, avuso, agaccheyyama 
ayasmato sariputtassa santike etassa bhasitassa 
atthamannatum. 

“Reverend, we would travel a long way to learn the 
meaning of this statement in the presence of Venerable 
Sariputta. 


Sadhu vatayasmantamyeva sariputtam patibhatu 
etassa bhasitassa attho” ti. 

May Venerable Sariputta himself please clarify the meaning 
of this.” 


“Tena havuso, sunatha, saadhukam manasi karotha, 
bhasissami’ ti. 

“Well then, reverends, listen and pay close attention, I will 
speak.” 


“Evamavuso” ti kho te bhikkhu ayasmato sariputtassa 
paccassosum. 
“Yes, reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Santi havuso, nanaverajjagatam bhikkhum panham 
pucchitaro— 

“Reverends, there are those who question a mendicant who 
has gone abroad— 


khattiyapanditapi ... pe ... samanapanditapi. 
astute aristocrats, brahmins, householders, and ascetics— 


Pandita havuso, manussa vimamsaka: 
for astute people are inquisitive: 


‘kimvadi panayasmantanam sattha kimakkhayr’ti? 


‘But what does the venerables’ Teacher teach? What does 
he explain?’ 


Evam puttha tumhe, avuso, evam byakareyyatha: 
When questioned like this, reverends, you should answer: 


‘chandaragavinayakkhayi kho no, avuso, sattha’ti. 
‘Reverend, our Teacher explained the removal of desire and 
lust.’ 


Evam byakatepi kho, avuso, assuyeva uttarim panham 
pucchitaro— 

When you answer like this, such astute people may inquire 
further: 


khattiyapanditapi ... pe ... samanapanditapi. 
Pandita havuso, manussa vimamsaka: 


‘kismim panayasmantanam chandaragavinayakkhay1 
sattha’ti? 

‘But regarding what does the venerables’ teacher explain 
the removal of desire and lust?’ 


Evam puttha tumhe, avuso, evam byakareyyatha: 
When questioned like this, reverends, you should answer: 


‘rupe kho, avuso, chandaragavinayakkhay1 sattha, 
‘Our teacher explains the removal of desire and lust for 
form, 


vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane chandaragavinayakkhayi sattha’ti. 
and consciousness.’ 


Evam byakatepi kho, avuso, assuyeva uttarim panham 
pucchitaro— 

When you answer like this, such astute people may inquire 
further: 


khattiyapanditapi ... pe ... samanapanditapi. 
Pandita havuso, manussa vimamsaka: 

‘kim panayasmantanam adinavam disva rupe 
chandaragavinayakkhayi sattha, 

‘But what drawback has he seen that he teaches the 


removal of desire and lust for form, 


vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane chandaragavinayakkhayi sattha’ti? 
and consciousness?’ 


Evam puttha tumhe, avuso, evam byakareyyatha: 
When questioned like this, reverends, you should answer: 


‘rupe kho, avuso, avigataragassa avigatacchandassa 
avigatapemassa avigatapipasassa avigataparilahassa 
avigatatanhassa tassa rupassa 
viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

‘If you’re not free of greed, desire, fondness, thirst, passion, 
and craving for form, when that form decays and perishes it 
gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vedanaya ... 
If you’re not free of greed, desire, fondness, thirst, passion, 
and craving for feeling ... 


sannaya ... 
perception ... 


sankharesu avigataragassSa ... pe ... 
choices ... 


avigatatanhassa tesam sankharanam 
viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 


Vinnane avigataragassa avigatacchandassa 
avigatapemassa avigatapipasassa avigataparilahassa 
avigatatanhassa tassa vinnanassa 
viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 
consciousness, when that consciousness decays and 
perishes it gives rise to sorrow, lamentation, pain, sadness, 
and distress. 


Idam kho no, avuso, adinavam disva rupe 
chandaragavinayakkhayi sattha, 


This is the drawback our Teacher has seen that he teaches 
the removal of desire and lust for form, 


vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane chandaragavinayakkhayi sattha’ti. 
and consciousness.’ 


Evam byakatepi kho, avuso, assuyeva uttarim panham 
pucchitaro— 

When you answer like this, such astute people may inquire 
further: 


khattiyapanditapi brahmanapanditapi 
gahapatipanditapi samanapanditapi. 


Pandita havuso, manussa vimamsaka: 


‘kim panayasmantanam anisamsam disva rupe 
chandaragavinayakkhayi sattha, 

‘But what benefit has he seen that he teaches the removal 
of desire and lust for form, 


vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane chandaragavinayakkhayi sattha’ti? 
and consciousness?’ 


Evam puttha tumhe, avuso, evam byakareyyatha: 
When questioned like this, reverends, you should answer: 


‘rupe kho, avuso, vigataragassa vigatacchandassa 
vigatapemassa vigatapipasassa vigataparilahassa 
vigatatanhassa tassa rupassa viparinamannathabhava 
nuppajjanti sokaparidevadukkhadomanassupayasa. 

‘If you are rid of greed, desire, fondness, thirst, passion, 
and craving for form, when that form decays and perishes it 
doesn’t give rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vedanaya ... 
If you are rid of greed, desire, fondness, thirst, passion, and 
craving for feeling ... 


sannaya ... 
perception ... 


sankharesu vigataragassa vigatacchandassa 
vigatapemassa vigatapipasassa vigataparilahassa 
vigatatanhassa tesam sankharanam 
viparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

choices ... 


Vinnane vigataragassa vigatacchandassa 
vigatapemassa vigatapipasassa vigataparilahassa 
vigatatanhassa tassa vinnanassa 


viparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 
consciousness, when that consciousness decays and 
perishes it doesn’t give rise to sorrow, lamentation, pain, 
sadness, and distress. 


Idam kho no, avuso, anisamsam disva rupe 
chandaragavinayakkhayi sattha, vedanaya ... 

This is the benefit our Teacher has seen that he teaches the 
removal of desire and lust for form, feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane chandaragavinayakkhayi sattha’ti. 
and consciousness.’ 


Akusale cavuso, dhamme upasampajja viharato ditthe 
ceva dhamme sukho viharo abhavissa avighato 
anupayaso aparilaho, kayassa ca bheda param 
marana sugati patikankha, nayidam bhagava 
akusalanam dhammanam pahanam vanneyya. 

If those who acquired and kept unskillful qualities were to 
live happily in the present life, free of anguish, distress, and 
fever; and if, when their body breaks up, after death, they 
could expect to go to a good place, the Buddha would not 
praise giving up unskillful qualities. 


Yasma ca kho, avuso, akusale dhamme upasampajja 
viharato ditthe ceva dhamme dukkho viharo 
savighato saupayaso saparilaho, kayassa ca bheda 
param marana duggati patikankha, tasma bhagava 
akusalanam dhammanam pahanam vanneti. 


But since those who acquire and keep unskillful qualities 
live unhappily in the present life, full of anguish, distress, 
and fever; and since, when their body breaks up, after 
death, they can expect to go to a bad place, the Buddha 
praises giving up unskillful qualities. 


Kusale cavuso, dhamme upasampajja viharato ditthe 
ceva dhamme dukkho viharo abhavissa savighato 
Saupayaso Saparilaho, kayassa ca bheda param 
marana duggati patikankha, nayidam bhagava 
kusalanam dhammanam upasampadam vanneyya. 

If those who embraced and kept skillful qualities were to 
live unhappily in the present life, full of anguish, distress, 
and fever; and if, when their body breaks up, after death, 
they could expect to go to a bad place, the Buddha would 
not praise embracing skillful qualities. 


Yasma ca kho, avuso, kusale dhamme upasampajja 
viharato ditthe ceva dhamme sukho viharo avighato 
anupayaso aparilaho, kayassa ca bheda param 
marana sugati patikankha, tasma bhagava kusalanam 
dhammanam upasampadam vanneti’ ti. 

But since those who embrace and keep skillful qualities live 
happily in the present life, free of anguish, distress, and 
fever; and since, when their body breaks up, after death, 
they can expect to go to a good place, the Buddha praises 
embracing skillful qualities.” 


Idamavocayasma Sariputto. 
This is what Venerable Sariputta said. 


Attamana te bhikkhu ayasmato sariputtassa bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what Sariputta 
said. 


Dutiyam. 


22.003. 3. Haliddikanisutta - 3. 
With Haliddikani 
1. Nakulapituvagga - 1. Nakula’s Father 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma mahakaccano avantisu 
viharati kuraraghare papate pabbate. 

At one time Venerable Mahakaccana was staying in the land 
of the Avantis near Kuraraghara on Steep Mountain. 


Atha kho haliddikani gahapati yenayasma 
mahakaccano tenupasankami; upasankamitva 
ayasmantam mahakaccanam abhivadetva ekamantam 
nisidi. Ekamantam nisinno kho haliddikani gahapati 
ayasmantam mahakaccanam etadavoca: 

Then the householder Haliddikani went up to Venerable 
Mahakaccana, bowed, sat down to one side, and said to 
him, 


“vuttamidam, bhante, bhagavata atthakavaggiye 
magandiyapanhe: 

“Sir, this was said by the Buddha in the Chapter of the 
Eights, in ‘The Questions of Magandiya’: 


‘Okam pahaya aniketasar1, 
‘After leaving shelter to become an unsettled migrant, 


Game akubbam muni santhavani; 
a sage doesn’t get close to anyone in town. 


Kamehi ritto apurakkharano, 
Rid of sensual pleasures, expecting nothing, 


Katham na viggayha janena kayira’ ti. 
they don’t argue with anyone.’ 


Imassa nu kho, bhante, bhagavata sankhittena 
bhasitassa katham vittharena attho datthabbo’ ti? 
How should we see the detailed meaning of the Buddha’s 
brief statement?” 


“Rupadhatu kho, gahapati, vinnanassa oko. 
“Householder, the form element is a shelter for 
consciousness. 


Rupadhaturagavinibandhanca pana vinnhanam 
‘okasari’ti vuccati. 

One whose consciousness is shackled to greed for the form 
element is called a migrant going from shelter to shelter. 


Vedanadhatu kho, gahapati, vinnanassa oko. 
The feeling element is a shelter for consciousness. 


Vedanadhaturagavinibandhanca pana vinnanam 
‘okasari’ti vuccati. 

One whose consciousness is attached to greed for the 
feeling element is called a migrant going from shelter to 
shelter. 


Sannadhatu kho, gahapati, vinnanassa oko. 
The perception element is a shelter for consciousness. 


Sannadhaturagavinibandhanca pana vinnanam 
‘okasari’ti vuccati. 

One whose consciousness is attached to greed for the 
perception element is called a migrant going from shelter 
to shelter. 


Sankharadhatu kho, gahapati, vinnanassa oko. 
The choices element is a shelter for consciousness. 


Sankharadhaturagavinibandhanca pana vinnanam 
‘okasari’ti vuccati. 

One whose consciousness is attached to greed for the 
choices element is called a migrant going from shelter to 
shelter. 


Evam kho, gahapati, okasari hoti. 
That’s how one is a migrant going from shelter to shelter. 


Kathanca, gahapati, anokasari hoti? 
And how is one a migrant without a shelter? 


Rupadhatuya kho, gahapati, yo chando yo rago ya 
nandi ya tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya te tathagatassa pahina 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

The Realized One has given up any desire, greed, relishing, 
and craving for the form element; any attraction, grasping, 
mental fixation, insistence, and underlying tendencies. He 
has cut it off at the root, made it like a palm stump, 
obliterated it, so it’s unable to arise in the future. 


Tasma tathagato ‘anokasari’ti vuccati. 
That’s why the Realized One is called a migrant without a 
shelter. 


Vedanadhatuya kho, gahapati ... 
The Realized One has given up any desire, greed, relishing, 
and craving for the feeling element ... 


sannadhatuya kho, gahapati ... 
the perception element ... 


sankharadhatuya kho, gahapati ... 
the choices element ... 


vinnanadhatuya kho, gahapati, yo chando yo rago ya 
nandi ya tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya te tathagatassa pahina 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

the consciousness element; any attraction, grasping, mental 
fixation, insistence, and underlying tendencies. He has cut it 
off at the root, made it like a palm stump, obliterated it, so 
it’s unable to arise in the future. 


Tasma tathagato ‘anokasari’ti vuccati. 
That’s why the Realized One is called a migrant without a 
shelter. 


Evam kho, gahapati, anokasari hoti. 
That’s how one is a migrant without a shelter. 


Kathanca, gahapati, niketasari hoti? 
And how is one a migrant going from settlement to 
settlement? 


Rupanimittaniketavisaravinibandha kho, gahapati, 
‘niketasari’ti vuccati. 

Being attached to migrating from settlement to settlement 
in pursuit of sights, one is called a migrant going from 
settlement to settlement. 


Saddanimitta ... pe ... 
Being attached to migrating from settlement to settlement 
in pursuit of sounds ... 


gandhanimitta ... 


smells ... 


rasanimitta ... 
tastes ... 


photthabbanimitta ... 
touches ... 


dhammanimittaniketavisaravinibandha kho, 
gahapati, ‘niketasari’ti vuccati. 

thoughts, one is called a migrant going from settlement to 
settlement. 


Evam kho, gahapati, niketasar1 hoti. 
That’s how one is a migrant going from settlement to 
settlement. 


Kathanca, gahapati, aniketasari hoti? 
And how is one an unsettled migrant? 


Rupanimittaniketavisaravinibandha kho, gahapati, 
tathagatassa pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma. 

The Realized One has given up attachment to migrating 
from settlement to settlement in pursuit of sights. He has 
cut it off at the root, made it like a palm stump, obliterated 
it, so it’s unable to arise in the future. 


Tasma tathagato ‘aniketasari’ti vuccati. 
That’s why the Realized One is called an unsettled migrant. 


Saddanimitta ... 
The Realized One has given up attachment to migrating 
from settlement to settlement in pursuit of sounds ... 


gandhanimitta ... 


smells ... 


rasanimitta ... 
tastes ... 


photthabbanimitta ... 
touches ... 


dhammanimittaniketavisaravinibandha kho, 
gahapati, tathagatassa pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

thoughts. He has cut it off at the root, made it like a palm 
stump, obliterated it, so it’s unable to arise in the future. 


Tasma tathagato ‘aniketasari’ti vuccati. 
That’s why the Realized One is called an unsettled migrant. 


Evam kho, gahapati, aniketasari hoti. 
That’s how one is an unsettled migrant. 


Kathanca, gahapati, game santhavajato hoti? 
And how does one get close to people in town? 


Idha, gahapati, ekacco gihithi samsattho viharati 
sahanandi sahasoki, sukhitesu sukhito, dukkhitesu 
dukkhito, uppannesu kiccakaraniyesu attana tesu 
yogam apaijjati. 

It’s when someone mixes closely with laypeople, sharing 
their joys and sorrows—happy when they’re happy and sad 
when they’re sad—and getting involved in their business. 


Evam kho, gahapati, game santhavajato hoti. 
That’s how one gets close to people in town. 


Kathanca, gahapati, game na santhavajato hoti? 


And how does one not get close to people in town? 


Idha, gahapati, bhikkhu gihihi asamsattho viharati 
na sahanandi na sahasoki na sukhitesu sukhito na 
dukkhitesu dukkhito, uppannesu kiccakarantyesu na 
attana tesu yogam apajjati. 

It’s when a mendicant doesn’t mix closely with laypeople, 
not sharing their joys and sorrows—not happy when they’re 
happy or sad when they’re sad—and not getting involved in 
their business. 


Evam kho, gahapati, game na santhavajato hoti. 
That’s how one doesn’t get close to people in town. 


Kathanca, gahapati, kamehi aritto hoti? 
And how is one not rid of sensual pleasures? 


Idha, gahapati, ekacco kamesu avigatarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

It’s when someone isn’t rid of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. 


Evam kho, gahapati, kamehi aritto hoti. 
That’s how one is not rid of sensual pleasures. 


Kathanca, gahapati, kamehi ritto hoti? 
And how is one rid of sensual pleasures? 


Idha, gahapati, ekacco kamesu vigatarago hoti 
vigatacchando vigatapemo vigatapipaso 
vigataparilaho vigatatanho. 

It’s when someone is rid of greed, desire, fondness, thirst, 
passion, and craving for sensual pleasures. 


Evam kho, gahapati, kamehi ritto hoti. 


That’s how one is rid of sensual pleasures. 


Kathanca, gahapati, purakkharano hoti? 
And how does one have expectations? 


Idha, gahapati, ekaccassa evam hoti: 
It’s when someone thinks: 


‘evamrupo siyam anagatamaddhanam, evamvedano 
siyam anagatamaddhanam, evamsanno siyam 
anagatamaddhanam, evamsankharo siyam 
anagatamaddhanam, evamvinnano siyam 
anagatamaddhanan’ti. 

‘In the future, may I be of such form, such feeling, such 
perception, such choices, and such consciousness!’ 


Evam kho, gahapati, purakkharano hoti. 
That’s how one has expectations. 


Kathanca, gahapati, apurakkharano hoti? 
And how does one expect nothing? 


Idha, gahapati, ekaccassa na evam hoti: 
It’s when someone doesn’t think: 


‘evamrupo siyam anagatamaddhanam, evamvedano 
siyam anagatamaddhanam, evamsanno siyam 
anagatamaddhanam, evamsankharo siyam 
anagatamaddhanam, evamvinnano siyam 
anagatamaddhanan’ ti. 

‘In the future, may I be of such form, such feeling, such 
perception, such choices, and such consciousness!’ 


Evam kho, gahapati, apurakkharano hoti. 
That’s how one expects nothing. 


Kathanca, gahapati, katham viggayha janena katta 
hoti? 
And how does one argue with people? 


Idha, gahapati, ekacco evarupim katham katta hoti: 
It’s when someone takes part in this sort of discussion: 


‘na tvam imam dhammavinayam ajanasi; aham imam 
dhammavinayam ajanami. Kim tvam imam 
dhammavinayam ajanissasi? Micchapatipanno 
tvamasi; ahamasmi sammapatipanno. Pure vacaniyam 
paccha avaca; paccha vacaniyam pure avaca. Sahitam 
me, asahitam te. Adhicinnam te viparavattam. 
Aropito te vado; cara vadappamokkhaya. Niggahitosi; 
nibbethehi va sace pahosi'ti. 

‘You don’t understand this teaching and training. I 
understand this teaching and training. What, you 
understand this teaching and training? You’re practicing 
wrong. I’m practicing right. You said last what you should 
have said first. You said first what you should have said last. 
I stay on topic, you don’t. What you’ve thought so much 
about has been disproved. Your doctrine is refuted. Go on, 
save your doctrine! You’re trapped; get yourself out of this 
—if you can!’ 


Evam kho, gahapati, katham viggayha janena katta 
hoti. 
That’s how one argues with people. 


Kathanca, gahapati, katham na viggayha janena katta 
hoti? 
And how does one not argue with people? 


Idha, gahapati, bhikkhu na evarupim katham katta 
hoti: 


It’s when a mendicant doesn’t take part in this sort of 
discussion: 


‘na tvam imam dhammavinayam ajanasi ... pe ... 
nibbethehi va sace pahosi’ti. 

‘You don’t understand this teaching and training ... get 
yourself out of this—if you can!’ 


Evam kho, gahapati, katham na viggayha janena 
katta hoti. 
That’s how one doesn’t argue with people. 


Iti kho, gahapati, yam tam vuttam bhagavata 
atthakavaggiye magandiyapanhe: 

So, householder, that’s how to understand the detailed 
meaning of what the Buddha said in brief in the Chapter of 
the Eights, in ‘The Questions of Magandiya’: 


‘Okam pahaya aniketasar1, 
‘After leaving shelter to become an unsettled migrant, 


Game akubbam munisanthavani; 
a sage doesn’t get close to anyone in town. 


Kamehi ritto apurakkharano, 
Rid of sensual pleasures, expecting nothing, 


Katham na viggayha janena kayira’ ti. 
they don’t argue with anyone.’” 


Imassa kho, gahapati, bhagavata sankhittena 
bhasitassa evam vittharena attho datthabbo’ ti. 


Tatiyam. 


22.004. 4. 
Dutiyahaliddikanisutta - 4. 
Haliddikani (2nd) 

1. Nakulapituvagga - 1. Nakula’s Father 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma mahakaccano avantisu 
viharati kuraraghare papate pabbate. 

At one time Venerable Mahakaccana was staying in the land 
of the Avantis near Kuraraghara on Steep Mountain. 


Atha kho haliddikani gahapati yenayasma 
mahakaccano ... pe ... ekamantam nisinno kho 
haliddikani gahapati ayasmantam mahakaccanam 
etadavoca: 

Then the householder Haliddikani went up to Venerable 
Mahakaccana ... and asked him, 


“vuttamidam, bhante, bhagavata sakkapanhe: 
“Sir, this was said by the Buddha in ‘The Questions of 
Sakka’: 


‘ye te samanabrahmana tanhasankhayavimutta, te 
accantanittha accantayogakkhemino 
accantabrahmacarino accantapariyosana settha 
devamanussanan’ti. 

‘Those ascetics and brahmins who are freed due to the 
ending of craving have reached the ultimate goal, the 
ultimate sanctuary, the ultimate spiritual life, the ultimate 
end, and are best among gods and humans.’ 


Imassa nu kho, bhante, bhagavata sankhittena 
bhasitassa katham vittharena attho datthabbo”’ ti? 
How should we see the detailed meaning of the Buddha’s 
brief statement?” 


“Rupadhatuya kho, gahapati, yo chando yo rago ya 
nandi ya tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya, tesam khaya viraga 
nirodha caga patinissagga ‘cittam suvimuttanti’ 
vuccati. 

“Householder, consider any desire, greed, relishing, and 
craving for the form element; any attraction, grasping, 
mental fixation, insistence, and underlying tendencies. With 
the ending, fading away, cessation, giving away, and letting 
go of that, the mind is said to be ‘well freed’. 


Vedanadhatuya kho, gahapati ... 
Consider any desire, greed, relishing, and craving for the 
feeling element ... 


sannadhatuya kho, gahapati ... 
the perception element ... 


sankharadhatuya kho, gahapati ... 
the choices element ... 


vinnanadhatuya kho, gahapati, yo chando yo rago ya 
nandi ya tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya, tesam khaya viraga 
nirodha caga patinissagga ‘cittam suvimuttanti’ 
vuccati. 

the consciousness element; any attraction, grasping, mental 
fixation, insistence, and underlying tendencies. With the 
ending, fading away, cessation, giving away, and letting go 
of that, the mind is said to be ‘well freed’. 


Iti kho, gahapati, yam tam vuttam bhagavata 
sakkapanhe: 

So, householder, that’s how to understand the detailed 
meaning of what the Buddha said in brief in “The Questions 
of Sakka’: 


‘ye te samanabrahmana tanhasankhayavimutta te 
accantanittha accantayogakkhemino 
accantabrahmacarino accantapariyosana settha 
devamanussanan’ ti. 

‘Those ascetics and brahmins who are freed due to the 
ending of craving have reached the ultimate goal, the 
ultimate sanctuary, the ultimate spiritual life, the ultimate 
end, and are best among gods and humans.” 


Imassa kho, gahapati, bhagavata sankhittena 
bhasitassa evam vittharena attho datthabbo’ ti. 


Catuttham. 


22.005.5. Samadhisutta - 5. 


Development of Immersion 
1. Nakulapituvagga - 1. Nakula’s Father 


Evam me sutam— 
So I have heard. 


.. pe ... savatthiyam ... 
At Savatthi. 


tatra kho ... pe ... etadavoca: 


“samadhim, bhikkhave, bhavetha; 
“Mendicants, develop immersion. 


samahito, bhikkhave, bhikkhu yathabhutam pajanati. 
A mendicant who has immersion truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


Rupassa samudayanca atthangamanca, vedanaya 
Samudayanca atthangamanca, sannaya samudayanca 
atthangamanca, sankharanam samudayanca 
atthangamancCa, vinnanassa samudayanca 
atthangamanca. 

The origin and ending of form, feeling, perception, choices, 
and consciousness. 


Ko ca, bhikkhave, rupassa samudayo, ko vedanaya 
samudayo, ko sannaya samudayo, ko sankharanam 
samudayo, ko vinnanassa samudayo? 

And what is the origin of form, feeling, perception, choices, 
and consciousness? 


Idha, bhikkhave, bhikkhu abhinandati abhivadati 
ajjhosaya titthati. 

It’s when a mendicant approves, welcomes, and keeps 
clinging. 


Kinca abhinandati abhivadati ajjhosaya titthati? 
What do they approve, welcome, and keep clinging to? 


Rupam abhinandati abhivadati ajjhosaya titthati. 
They approve, welcome, and keep clinging to form. 


Tassa rupam abhinandato abhivadato ajjhosaya 
titthato uppajjati nand1. 
This gives rise to relishing. 


Ya rupe nandi tadupadanam. 
Relishing forms is grasping. 


Tassupadanapaccaya bhavo; 
Their grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Vedanam abhinandati ... pe ... 
They approve, welcome, and keep clinging to feeling ... 


sannam abhinandati ... 
perception ... 


sankhare abhinandati ... 
choices ... 


vinnanam abhinandati abhivadati ajjhosaya titthati. 
consciousness. 


Tassa vinnanam abhinandato abhivadato ajjhosaya 
titthato uppajjati nand1. 
This gives rise to relishing. 


Ya vinnane nandi tadupadanam. 
Relishing consciousness is grasping. 


Tassupadanapaccaya bhavo; 
Their grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya ... pe ... 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Ayam, bhikkhave, rupassa samudayo; 
This is the origin of form, 


ayam vedanaya samudayo; 
feeling, 


ayam sannaya samudayo; 
perception, 


ayam sankharanam samudayo; 
choices, 


ayam vinnanassa samudayo. 
and consciousness. 


Ko ca, bhikkhave, rupassa atthangamo, ko vedanaya 
And what is the ending of form, feeling, 


ko sannaya ... 
perception, 


ko sankharanan. ... 
choices, 


ko vinnanassa atthangamo? 
and consciousness? 


Idha, bhikkhave, nabhinandati nabhivadati 
najjhosaya titthati. 

It’s when a mendicant doesn’t approve, welcome, or keep 
clinging. 


Kinca nabhinandati nabhivadati najjhosaya titthati? 
What don’t they approve, welcome, or keep clinging to? 


Rupam nabhinandati nabhivadati najjhosaya titthati. 
They don’t approve, welcome, or keep clinging to form. 


Tassa rupam anabhinandato anabhivadato 
anajjhosaya titthato ya rupe nandi sa nirujjhati. 


As a result, relishing of form ceases. 


Tassa nandinirodha upadananirodho; 
When that relishing ceases, grasping ceases. 


upadananirodha bhavanirodho ... pe ... 
When grasping ceases, continued existence ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Vedanam nabhinandati nabhivadati najjhosaya 
titthati. 
They don’t approve, welcome, or keep clinging to feeling ... 


Tassa vedanam anabhinandato anabhivadato 
anajjhosaya titthato ya vedanaya nandi Sa nirujjhati. 


Tassa nandinirodha upadananirodho; 
upadananirodha bhavanirodho ... pe ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 


Sannam nabhinandati ... pe ... 
perception ... 


sankhare nabhinandati nabhivadati najjhosaya 
titthati. 
choices ... 


Tassa sankhare anabhinandato anabhivadato 
anajjhosaya titthato ya sankharesu nandi sa 
nirujjhati. 


Tassa nandinirodha upadananirodho; 
upadananirodha bhavanirodho ... pe ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 


Vinnanam nabhinandati nabhivadati najjhosaya 
titthati. 
consciousness. 


Tassa vinnanam anabhinandato anabhivadato 
anajjhosaya titthato ya vinnane nandi Sa nirujjhati. 
As a result, relishing of consciousness ceases. 


Tassa nandinirodha upadananirodho ... pe ... 
When that relishing ceases, grasping ceases. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam, bhikkhave, rupassa atthangamo, ayam 
vedanaya atthangamo, ayam sannaya atthangamo, 
ayam sankharanam atthangamo, ayam vinnanassa 
atthangamo’ ti. 

This is the ending of form, feeling, perception, choices, and 
consciousness.” 


Pancamam. 


22.006. 6. Patisallanasutta - 6. 


Retreat 
1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Patisallane, bhikkhave, yogamapajjatha. 
“Mendicants, meditate in retreat. 


Patisallino, bhikkhave, bhikkhu yathabhutam 
pajanati. 
A mendicant in retreat truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


Rupassa samudayanca atthangamanca, vedanaya 
Samudayanca atthangamanca, sannaya samudayanca 
atthangamanca, sankharanam samudayanca 
atthangamanca, vinnhanassa samudayanca 
atthangamanca ... pe ... 

The origin and ending of form, feeling, perception, choices, 
and consciousness. ...” 


(yatha pathamasutte tatha vittharetabbo.) 
(Expand in detail as in the previous discourse.) 


Chattham. 


22.007. 7. 
Upadaparitassanasutta - 7. 


Anxiety Because of Grasping 
1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Upadaparitassananca vo, bhikkhave, desessami 
anupadaaparitassananca. 

“Mendicants, I will teach you how grasping leads to anxiety, 
and how not grasping leads to freedom from anxiety. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante” ti, kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kathanca, bhikkhave, upadaparitassana hoti? 
“And how does grasping lead to anxiety? 


Idha, bhikkhave, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 

It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 


and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Tassa tam rupam viparinamati annatha hoti. 
But that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava 
rupaviparinamanuparivatti vinnanam hoti. 
and consciousness latches on to the perishing of form. 


Tassa rupaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 
Anxieties occupy their mind, born of latching on to the 
perishing of form, and originating in accordance with 
natural principles. 


Cetaso pariyadana uttasava ca hoti vighatava ca 
apekkhava ca upadaya Ca paritassati. 

So they become frightened, worried, concerned, and 
anxious because of grasping. 


Vedanam attato samanupassati, vedanavantam va 
attanam; attani va vedanam, vedanaya va attanam. 
They regard feeling as self... 


Tassa sa vedana viparinamati annatha hoti. 


Tassa vedanaviparinamannathabhava 
vedanaviparinamanuparivatti vinnanam hoti. 


Tassa vedanaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 


Cetaso pariyadana uttasava ca hoti vighatava ca 
apekkhava ca upadaya Ca paritassati. 


Sannam attato samanupassati ... pe ... 
They regard perception as self ... 


sankhare attato saamanupassati, sankharavantam va 
attanam; attani va sankhare, sankharesu va attanam. 
They regard choices as self... 


Tassa te sankhara viparinamanti annatha honti. 


Tassa sankharaviparinamannathabhava 
sankharaviparinamanuparivatti vinnanam hoti. 


Tassa sankharaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 


Cetaso pariyadana uttasava ca hoti vighatava ca 
apekkhava ca upadaya Ca paritassati. 


Vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Tassa tam vinnanam viparinamati annatha hoti. 
But that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava 
vinnanaviparinamanuparivatti vinnanam hoti. 


and consciousness latches on to the perishing of 
consciousness. 


Tassa vinnanaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 
Anxieties occupy their mind, born of latching on to the 
perishing of consciousness, and originating in accordance 
with natural principles. 


Cetaso pariyadana uttasava ca hoti vighatava ca 
apekkhava ca upadaya Ca paritassati. 

So they become frightened, worried, concerned, and 
anxious because of grasping. 


Evam kho, bhikkhave, upadaparitassana hoti. 
That’s how grasping leads to anxiety. 


Kathanca, bhikkhave, anupadaaparitassana hoti? 
And how does not grasping lead to freedom from anxiety? 


Idha, bhikkhave, sutava ariyasavako ariyanam 
dassavi ariyadhammassa kovido ariyadhamme 
suvinito, sappurisanam dassavi sappurisadhammassa 
kovido sappurisadhamme suvinito 

It’s when an educated noble disciple has seen the noble 
ones, and is skilled and trained in the teaching of the noble 
ones. They’ve seen good persons, and are skilled and 
trained in the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam; na attani va rupam, na rupasmim va 
attanam. 

They don’t regard form as self, self as having form, form in 
self, or self in form. 


Tassa tam rupam viparinamati annatha hoti. 


When that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava na 
rupaviparinamanuparivatti vinnanam hoti. 
consciousness doesn’t latch on to the perishing of form. 


Tassa na rupaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 
Anxieties—born of latching on to the perishing of form and 
originating in accordance with natural principles—don’t 
occupy their mind. 


Cetaso apariyadana na cevuttasava hoti na ca 
vighatava na ca apekkhava, anupadaya Ca na 
paritassati. 

So they don’t become frightened, worried, concerned, or 
anxious because of grasping. 


Na vedanam attato samanupassati, na vedanavantam 
va attanam; na attani va vedanam, na vedanaya va 
attanam. 

They don’t regard feeling as self ... 


Tassa sa vedana viparinamati annatha hoti. 


Tassa vedanaviparinamannathabhava na 
vedanaviparinamanuparivatti vinnanam hoti. 


Tassa na vedanaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 


Cetaso apariyadana na cevuttasava hoti na ca 
vighatava na ca apekkhava, anupadaya Ca na 
paritassati. 


Na sannam ... pe ... na sankhare attato 
Samanupassati, 
They don’t regard perception as self... 


na attani va sankhare, na sankharesu va attanam. 
They don’t regard choices as self ... 


na sankharavantam va attanam; 
Tassa te sankhara viparinamanti annatha honti. 


Tassa sankharaviparinamannathabhava na 
sankharaviparinamanuparivatti vinnanam hoti. 


Tassa na sankharaviparinamanuparivattija 
paritassana dhammasamuppada cittam pariyadaya 
titthanti. 


Cetaso apariyadana na cevuttasava hoti na ca 
vighatava na ca apekkhava, anupadaya Ca na 
paritassati. 


Na vinnanam attato samanupassati, na 
vinnanavantam va attananm ... pe ... 
They don’t regard consciousness as self... 


tassa tam vinnanam viparinamati annatha hoti. 
When that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava na 
vinnanaviparinamanuparivatti vinnanam hoti. 
consciousness doesn’t latch on to the perishing of 
consciousness. 


Tassa na vinnanaviparinamanuparivattija paritassana 
dhammasamuppada cittam pariyadaya titthanti. 


Anxieties—born of latching on to the perishing of 
consciousness and originating in accordance with natural 
principles—don’t occupy their mind. 


Cetaso apariyadana na cevuttasava hoti na ca 
vighatava na ca apekkhava, anupadaya Ca na 
paritassati. 

So they don’t become frightened, worried, concerned, or 
anxious because of grasping. 


Evam kho, bhikkhave, anupada aparitassanam 
hoti’ ti. 
That’s how not grasping leads to freedom from anxiety.” 


Sattamam. 


22.008. 8. 
Dutiyaupadaparitassanasutta - 
&. Anxiety Because of Grasping 
(2nd) 


1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Upadaparitassananca vo, bhikkhave, desessami 

anu padaaparitassanancCa. 

“Mendicants, I will teach you how grasping leads to anxiety, 
and how not grasping leads to freedom from anxiety. 


Tam sunatha ... pe ... 
Listen and pay close attention, I will speak. 


kathanca, bhikkhave, upadaparitassana hoti? 
And how does grasping lead to anxiety? 


Idha, bhikkhave, assutava puthujjano rupam ‘etam 
mama, esohamasmi, eso me atta’ti samanupassati. 
It’s when an uneducated ordinary person regards form like 
this: ‘This is mine, I am this, this is my self.’ 


Tassa tam rupam viparinamati annatha hoti. 
But that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vedanam etam mama ... pe ... 
They regard feeling ... 


sannam etam mama ... 
perception ... 


sankhare etam mama ... 
choices ... 


vinnanam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassati. 

consciousness like this: “This is mine, I am this, this is my 
self.’ 


Tassa tam vinnanam viparinamati annatha hoti. 
But that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Evam kho, bhikkhave, upadaparitassana hoti. 
That’s how grasping leads to anxiety. 


Kathanca, bhikkhave, anupadaaparitassana hoti? 
And how does not grasping lead to freedom from anxiety? 


Idha, bhikkhave, sutava ariyasavako rupam ‘netam 
mama, nesohamasmi, na meso atta’ti samanupassati. 
It’s when an educated noble disciple regards form like this: 
‘This is not mine, I am not this, this is not my self.’ 


Tassa tam rupam viparinamati annatha hoti. 
When that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Vedanam netam mama ... 
They regard feeling ... 


sannam netam mama ... 
perception ... 


sankhare netam mama ... 
choices ... 


vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti samanupassati. 

consciousness like this: “This is not mine, I am not this, this 
is not my self.’ 


Tassa tam vinnanam viparinamati annatha hoti. 
When that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava nuppajjanti 
sokaparidevadukkhadomanassupayasa. 

it doesn’t give rise to sorrow, lamentation, pain, sadness, 
and distress. 


Evam kho, bhikkhave, anupadaaparitassana hoti’ ti. 
That’s how not grasping leads to freedom from anxiety.” 


Atthamam. 


22.009. 9. Kalattayaaniccasutta - 
9. Impermanence in the Three 


Times 
1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam atitanagatam; 
“Mendicants, form of the past and future is impermanent, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim rupasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past form, 


anagatam rupam nabhinandati; 
doesn’t look forward to enjoying future form, 


paccuppannassa rupassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present form. 


Vedana anicCa ... pe ... 
Feeling ... 


Sanna anicCa ... 
Perception ... 


sankhara anicca atitanagata; 


Choices ... 
ko pana vado paccuppannanam. 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
sankharesu anapekkho hoti; 


anagate sankhare nabhinandati; 


paccuppannanam sankharanam nibbidaya viragaya 
nirodhaya patipanno hoti. 


Vinnanam aniccam atitanagatam; 
Consciousness of the past and future is impermanent, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim vinnanasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past consciousness, 


anagatam vinnanam nabhinandati; 
doesn’t look forward to enjoying future consciousness, 


paccuppannassa vinnanassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present consciousness.” 


Navamam. 


22.010.10. 
Kalattayadukkhasutta - 10. 


Suffering in the Three Times 
1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, dukkham atitanagatam; 
“Mendicants, form of the past and future is suffering, 


ko pana vado paccuppannassa. 
not to mention the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim rupasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past form, 


anagatam rupam nabhinandati; 
doesn’t look forward to enjoying future form, 


paccuppannassa rupassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present form. 


Vedana dukkha ... 
Feeling ... 


sanna dukkha ... 
Perception ... 


sankhara dukkha ... 


Choices ... 


vinnanam dukkham atitanagatam; 
Consciousness of the past and future is suffering, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim vinnanasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past consciousness, 


anagatam vinnanam nabhinandati; 
doesn’t look forward to enjoying future consciousness, 


paccuppannassa vinnanassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present consciousness.” 


Dasamam. 


22.011.11. Kalattayaanattasutta 


-11. Not-Self in the Three Times 
1. Nakulapituvagga - 1. Nakula’s Father 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, anatta atitanagatam; 
“Mendicants, form of the past and future is not-self, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim rupasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past form, 


anagatam rupam nabhinandati; 
doesn’t look forward to enjoying future form, 


paccuppannassa rupassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present form. 


Vedana anatta ... 
Feeling ... 


sanna anatta ... 
Perception ... 


sankhara anatta ... 
Choices ... 


vinnanam anatta atitanagatam; 
Consciousness of the past and future is not-self, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim vinnanasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
past consciousness, 


anagatam vinnanam nabhinandati; 
doesn’t look forward to enjoying future consciousness, 


paccuppannassa vinnanassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 

and they practice for the disillusionment, dispassion, and 
cessation regarding present consciousness.” 
Ekadasamam. 

Nakulapituvaggo pathamo. 

Nakulapita devadaha, 

Dvepi haliddikani ca; 

Samadhipatisallana, 

Upadaparitassana duve; 


Atitanagatapaccuppanna, 


Vaggo tena pavuccati. 


22.01 2.12. Aniccasutta - 12. 


Impermanence 
2. Aniccavagga - 2. Impermanence 


Evam me sutam— 
So I have heard. 


savatthiyam. 
At Savatthi. 


Tatra kho ... pe ... 


“rupam, bhikkhave, aniccam, vedana anicca, sanna 
anicca, sankhara anicca, vinnanam aniccam. 
“Mendicants, form, feeling, perception, choices, and 
consciousness are impermanent. 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 


there is no return to any state of existence.’” 


Pathamam. 


22.013.13. Dukkhasutta - 13. 
Suffering 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, dukkham, vedana dukkha, 
sanna dukkha, sankhara dukkha, vinnanam 
dukkham. 

“Mendicants, form, feeling, perception, choices, and 
consciousness are suffering. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Dutiyam. 


22.01 4.14. Anattasutta - 14. 
Not-Self 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, anatta, vedana anatta, sanna 
anatta, sankhara anatta, vinnanam anatta. 
“Mendicants, form, feeling, perception, choices, and 
consciousness are not-self. 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Tatiyam. 


22.015.15. Yadaniccasutta - 15. 
That Which is Impermanent 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: ‘This is not mine, I am not this, this 
is not my self.’ 


Vedana anicca. 
Feeling is impermanent ... 


Yadaniccam tam dukkham; 
yam dukkham tadanatta; 
yadanatta tam ‘netam mama, nesohamasmi, na meso 


atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Sanna anicca ... pe ... 
Perception is impermanent ... 


sankhara anicca ... 
Choices are impermanent ... 


vinnanam aniccam. 
Consciousness is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam ... pe ... 

Seeing this... 

naparam itthattaya’ti pajanati” ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Catuttham. 


22.016.16. Yamdukkhasutta - 
16. That Which is Suffering 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, dukkham. 
“Mendicants, form is suffering. 


Yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Vedana dukkha ... 
Feeling is suffering ... 


sanna dukkha ... 
Perception is suffering ... 


sankhara dukkha ... 
Choices are suffering ... 


vinnanam dukkham. 
Consciousness is suffering. 


Yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam ... pe ... 

Seeing this ... 

naparam itthattaya’ti pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Pancamam. 


22.017.17. Yadanattasutta - 17. 
That Which is Not-Self 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, anatta. 
“Mendicants, form is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Vedana anatta ... 
Feeling is not-self ... 


sanna anatta ... 
Perception is not-self ... 


sankhara anatta ... 
Choices are not-self ... 


vinnanam anatta. 
Consciousness is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 


is not my self.’ 


Evam passam, bhikkhave ... pe ... 

Seeing this... 

naparam itthattaya’ti pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.” 


Chattham. 


22.018.18. Sahetuaniccasutta - 
18. Impermanence With Its 


Cause 
2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yopi hetu, yopi paccayo rupassa uppadaya, sopi 
anicco. 

The cause and condition that gives rise to form is also 
impermanent. 


Aniccasambhutam, bhikkhave, rupam kuto niccam 
bhavissati. 

Since form is produced by what is impermanent, how could 
it be permanent? 


Vedana anicca. 
Feeling is impermanent ... 


Yopi hetu, yopi paccayo vedanaya uppadaya, sopi 
anicco. 


Aniccasambhuta, bhikkhave, vedana kuto nicca 
bhavissati. 


Sanna anicca ... 
Perception is impermanent ... 


sankhara aniccCa. 


Choices are impermanent ... 


Yopi hetu yopi paccayo sankharanam uppadaya, sopi 
anicco. 


Aniccasambhuta, bhikkhave, sankhara kuto nicca 
bhavissanti. 


Vinnanam aniccam. 
Consciousness is impermanent. 


Yopi hetu yopi paccayo vinnanassa uppadaya, sopi 
anicco. 

The cause and condition that gives rise to consciousness is 
also impermanent. 


Aniccasambhutam, bhikkhave, vinnanam kuto 
niccam bhavissati. 

Since consciousness is produced by what is impermanent, 
how could it be permanent? 


Evam passam ... pe ... 
Seeing this... 


naparam itthattaya’ti pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Sattamam. 


22.019.19. Sahetudukkhasutta - 
19. Suffering With Its Cause 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, dukkham. 
“Mendicants, form is suffering. 


Yopi hetu yopi paccayo rupassa uppadaya, sopi 
dukkho. 

The cause and condition that gives rise to form is also 
suffering. 


Dukkhasambhutam, bhikkhave, rupam kuto sukham 
bhavissati. 

Since form is produced by what is suffering, how could it be 
happiness? 


Vedana dukkha ... 
Feeling is suffering ... 


sanna dukkha ... 
Perception is suffering ... 


sankhara dukkha ... 
Choices are suffering ... 


vinnanam dukkham. 
Consciousness is suffering. 


Yopi hetu yopi paccayo vinnanassa uppadaya, sopi 
dukkho. 


The cause and condition that gives rise to consciousness is 
also suffering. 


Dukkhasambhttam, bhikkhave, vinnanam kuto 
sukham bhavissati. 

Since consciousness is produced by what is suffering, how 
could it be happiness? 


Evam passam ... pe ... 

Seeing this ... 

naparam itthattaya’ti pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Atthamam. 


22.020. 20. Sahetuanattasutta - 
20. Not-Self With Its Cause 


2. Aniccavagga - 2. Impermanence 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, anatta. 
“Mendicants, form is not-self. 


Yopi hetu yopi paccayo rupassa uppadaya, sopi 
anatta. 

The cause and condition that gives rise to form is also not- 
self. 


Anattasambhutam, bhikkhave, rupam kuto atta 
bhavissati. 

Since form is produced by what is not-self, how could it be 
self? 


Vedana anatta ... 
Feeling is not-self ... 


sanna anatta ... 
Perception is not-self ... 


sankhara anatta ... 
Choices are not-self ... 


vinnanam anatta. 
Consciousness is not-self. 


Yopi hetu yopi paccayo vinnanassa uppadaya, sopi 
anatta. 


The cause and condition that gives rise to consciousness is 
also not-self. 


Anattasambhttam, bhikkhave, vinnanam kuto atta 
bhavissati. 

Since consciousness is produced by what is not-self, how 
could it be self? 


Evam passam ... pe ... 
Seeing this... 


naparam itthattaya’ti pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 


Navamam. 


22.021. 21. Anandasutta - 21. 
With Ananda 


2. Aniccavagga - 2. Impermanence 


Savatthiyam ... arame. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“‘nirodho nirodho’ti, bhante, vuccati. 
“Sir, they speak of ‘cessation’. 


Katamesanam kho, bhante, dhammanam nirodho 
‘nirodho’ti vuccati” ti? 
The cessation of what things does this refer to?” 


“Rupam kho, ananda, aniccam sankhatam 
paticcasamuppannam khayadhammam 
vayadhammam viragadhammam nirodhadhammam. 
“Ananda, form is impermanent, conditioned, dependently 
originated, liable to end, vanish, fade away, and cease. 


Tassa nirodho ‘nirodho’ti vuccati. 
Its cessation is what ‘cessation’ refers to. 


Vedana anicca sankhata paticcasamuppanna 
khayadhamma vayadhamma viragadhamma 
nirodhadhamma. 

Feeling ... 


Tassa nirodho ‘nirodho’ti vuccati. 


Sanja ... 

Perception ... 

sankhara anicca sankhata paticcasamuppanna 
khayadhamma vayadhamma viragadhamma 


nirodhadhamma. 
Choices ... 


Tesam nirodho ‘nirodho’ti vuccati. 

Vinnanam aniccam sankhatam paticcasamuppannam 
khayadhammam vayadhammam viragadhammam 
nirodhadhammam. 

Consciousness is impermanent, conditioned, dependently 
originated, liable to end, vanish, fade away, and cease. 


Tassa nirodho ‘nirodho’ti vuccati. 
Its cessation is what ‘cessation’ refers to. 


Imesam kho, ananda, dhammanam nirodho 
‘nirodho’ti vuccati” ti. 

When they speak of ‘cessation’, its the cessation of these 
things that this refers to.” 

Dasamam. 

Aniccavaggo dutiyo. 

Aniccam dukkham anatta, 


yadaniccapare tayo; 


Hetunapi tayo vutta, 


anandena Ca te dasati. 


22.022. 22. Bharasutta - 22. The 


Burden 
3. Bharavagga - 3. The Burden 


Savatthiyam ... tatra kho ... 
At Savatthi. 


“bharanca vo, bhikkhave, desessami bharaharanca 
bharadananca bharanikkhepananca. 

“Mendicants, I will teach you the burden, the bearer of the 
burden, the picking up of the burden, and the putting down 
of the burden. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, bharo? 
And what is the burden? 


Pancupadanakkhandha tissa vacaniyam. 
The five grasping aggregates, it should be said. 


Katame panca? 
What five? 


Rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho; 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


ayam vuccati, bhikkhave, bharo. 
This is called the burden. 


Katamo ca, bhikkhave, bharaharo? 
And who is the bearer of the burden? 


Puggalo tissa vacaniyam. 
The person, it should be said; 


Yvayam ayasma evamnamo evangotto; 
the venerable of such and such name and clan. 


ayam vuccati, bhikkhave, bharaharo. 
This is called the bearer of the burden. 


Katamanca, bhikkhave, bharadanam? 
And what is the picking up of the burden? 


Yayam tanha ponobhavika nandiragasahagata 
tatratatrabhinandini, seyyathidam— 

It’s the craving that leads to future lives, mixed up with 
relishing and greed, taking pleasure in various different 
realms. That is, 


kamatanha, bhavatanha, vibhavatanha. 
craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


Idam vuccati, bhikkhave, bharadanam. 
This is called the picking up of the burden. 


Katamanca, bhikkhave, bharanikkhepanam? 
And what is the putting down of the burden? 


Yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo. 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not adhering to it. 


Idam vuccati, bhikkhave, bharanikkhepanan’ ti. 
This is called the putting down of the burden.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Bhara have pancakkhandha, 
“The five aggregates are indeed burdens, 


bharaharo ca puggalo; 
and the person is the bearer of the burden. 


Bharadanam dukham loke, 
Picking up the burden is suffering in the world, 


bharanikkhepanam sukham. 
and putting the burden down is happiness. 


Nikkhipitva garum bharam, 
When the heavy burden is put down 


annam bharam anadiya; 
without picking up another, 


Samulam tanhamabbuyha, 
and craving’s pulled out from the root, 


nicchato parinibbuto’ ti. 
you’re hungerless, extinguished.” 


Pathamam. 


22.023. 23. Parinnasutta - 23. 


Complete Understanding 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Parinneyye ca, bhikkhave, dhamme desessami 
parinnanca. 

“Mendicants, I will teach you the things that should be 
completely understood, and complete understanding. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, parinneyya dhamma? 
And what things should be completely understood? 


Rupam, bhikkhave, parinneyyo dhammo, vedana 
parinneyyo dhammo, sanna parinneyyo dhammo, 
sankhara parinneyyo dhammo, vinnhanam parinneyyo 
dhammo. 

Form, feeling, perception, choices, and consciousness. 


Ime vuccanti, bhikkhave, parinneyya dhamma. 
These are called the things that should be completely 
understood. 


Katama ca, bhikkhave, parinna? 
And what is complete understanding? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo. 
The ending of greed, hate, and delusion. 


Ayam vuccati, bhikkhave, parinna’” ti. 
This is called complete understanding.” 


Dutiyam. 


22.024. 24. Abhijanasutta - 24. 


Directly Knowing 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya; 
“Mendicants, without directly knowing and completely 
understanding form, without dispassion for it and giving it 
up, you can’t end suffering. 


vedanam anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya; 

Without directly knowing and completely understanding 
feeling ... 


sannam anabhijananm ... 
perception ... 


sankhare anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya; 
choices ... 


vinnanam anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya. 

consciousness, without dispassion for it and giving it up, you 
can’t end suffering. 


Rupanca kho, bhikkhave, abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya; 

By directly knowing and completely understanding form, 
having dispassion for it and giving it up, you can end 


suffering. 


vedanam abhijanam ... 
By directly knowing and completely understanding feeling 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya’ ti. 

consciousness, having dispassion for it and giving it up, you 
can end suffering.” 


Tatiyam. 


22.025. 25. Chandaragasutta - 


209. Desire and Greed 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupasmim chandarago tam 
pajahatha. 
“Mendicants, give up desire and greed for form. 


Evam tam rupam pahinam bhavissati ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam. 

Thus that form will be given up, cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


Yo vedanaya chandarago tam pajahatha. 
Give up desire and greed for feeling ... 


Evam sa vedana pahina bhavissati ucchinnamula 
talavatthukata anabhavamkata ayatim 
anuppadadhamma. 


Yo sannaya cChandarago tam pajahatha. 
perception ... 


Evam sa sanna pahina bhavissati ucchinnamula 
talavatthukata anabhavamkata ayatim 
anuppadadhamma. 


Yo sankharesu chandarago tam pajahatha. 
choices ... 


Evam te sankhara pahina bhavissanti ucchinnamula 
talavatthukata anabhavamkata ayatim 
anuppadadhamma. 


Yo vinnanasmim chandarago tam pajahatha. 
consciousness. 


Evam tam vinnanam pahinam bhavissati 
ucchinnamulam talavatthukatam anabhavamkatam 
ayatim anuppadadhamman’ ti. 

Thus that consciousness will be given up, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future.” 


Catuttham. 


22.026. 26. Assadasutta - 26. 


Gratification 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho rupassa assado, ko adinavo, kim 
nissaranam? 

‘What’s the gratification, the drawback, and the escape 
when it comes to form ... 


Ko vedanaya assado, ko adinavo, kim nissaranam? 
feeling ... 


Ko sannaya assado, ko adinavo, kim nissaranam? 
perception ... 


Ko sankharanam assado, ko adinavo, kim 
nissaranam? 
choices ... 


Ko vinnanassa assado, ko adinavo, kim nissaranan’ti? 
and consciousness?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yam kho rupam paticca uppajjati sukham 
sOManassam, ayam rupassa assado. 

‘The pleasure and happiness that arise from form: this is its 
gratification. 


Yam rupam aniccam dukkham viparinamadhammam, 
ayam rupassa adinavo. 

That form is impermanent, suffering, and perishable: this is 
its drawback. 


Yo rupasmim chandaragavinayo 
chandaragappahanam, idam rupassa nissaranam. 
Removing and giving up desire and greed for form: this is 
its escape. 


Yam vedanam paticca uppajjati sukham somanassam, 
ayam vedanaya assado. 
The pleasure and happiness that arise from feeling ... 


Yam vedana anicca dukkha viparinamadhamma, ayam 
vedanaya adinavo. 


Yo vedanaya chandaragavinayo 
chandaragappahanam, idam vedanaya nissaranam. 


Yam sannam paticca uppajjati ... pe ... 
perception ... 


yam sankhare paticca uppajjati sukham somanassam, 
ayam sankharanam assado. 
choices ... 


Yam sankhara anicca dukkha viparinamadhamma, 
ayam sankharanam adinavo. 


Yo sankharesu chandaragavinayo 
chandaragappahanam, idam sankharanam 
nissaranam. 


Yam vinnanam paticca uppajjati sukham 
soManassam, ayam vinnanassa assado. 
consciousness: this is its gratification. 


Yam vinnanam aniccam dukkham 
viparinamadhammam, ayam vinnanassa adinavo. 
That consciousness is impermanent, suffering, and 
perishable: this is its drawback. 


Yo vinnanasmim chandaragavinayo 
chandaragappahanam, idam vinnanassa nissaranam’. 
Removing and giving up desire and greed for 
consciousness: this is its escape.’ 


Yavakivancaham, bhikkhave, imesam pancannam 
upadanakkhandhanam evam assadanCa assadato 
adinavanca adinavato nissarananca nissaranato 
yathabhutam nabbhannasim, neva tavaham, 
bhikkhave, ‘sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 

As long as I didn’t truly understand these five grasping 
aggregates’ gratification, drawback, and escape in this way 
for what they are, I didn’t announce my supreme perfect 
awakening in this world with its gods, Maras, and Brahmas, 
this population with its ascetics and brahmins, its gods and 
humans. 


Yato ca khvaham, bhikkhave, imesam pancannam 
upadanakkhandhanam evam assadanCa assadato 


adinavanca adinavato nissarananca nissaranato 
yathabhutam abbhannasim; 

But when I did truly understand these five grasping 
aggregates’ gratification, drawback, and escape in this way 
for what they are, I announced my supreme perfect 
awakening in this world with its gods, Maras, and Brahmas, 
this population with its ascetics and brahmins, its gods and 
humans. 


athaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya anuttaram sammasambodhim 
abhisambuddhoti paccannasim. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti; ayamantima jati; natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Pancamam. 


22.027. 27. Dutiyaassadasutta - 


27. Gratification (2nd) 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Rupassaham, bhikkhave, assadapariyesanam 
acarim. 
“Mendicants, I went in search of form’s gratification, 


Yo rupassa assado tadajjhagamam. 
and I found it. 


Yavata rupassa assado pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of form’s 
gratification. 


Rupassaham, bhikkhave, adinavapariyesanam 
acarim. 
I went in search of form’s drawback, 


Yo rupassa adinavo tadajjhagamam. 
and I found it. 


Yavata rupassa adinavo pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of form’s 
drawback. 


Rupassaham, bhikkhave, nissaranapariyesanam 
acarim. 
I went in search of form’s escape, 


Yam rupassa nissaranam tadajjhagamam. 


and I found it. 


Yavata rupassa nissaranam pannaya me tam 
sudittham. 

I’ve seen clearly with wisdom the full extent of form’s 
escape. 


Vedanayaham, bhikkhave ... 
I went in search of the gratification of feeling ... 


sannayaham, bhikkhave ... 
perception ... 


sankharanaham, bhikkhave ... 
choices ... 


vinnanassaham, bhikkhave, assadapariyesanam 
acarim. 
and consciousness, 


Yo vinnanassa assado tadajjhagamam. 
and I found it. 


Yavata vinnanassa assado pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of 
consciousness’s gratification. 


Vinnanassaham, bhikkhave, adinavapariyesanam 
acarim. 
I went in search of consciousness’s drawback, 


Yo vinnanassa adinavo tadajjhagamam. 
and I found it. 


Yavata vinnanassa adinavo pannaya me so sudittho. 


I’ve seen clearly with wisdom the full extent of 
consciousness’s drawback. 


Vinnanassaham, bhikkhave, nissaranapariyesanam 
acarim. 
I went in search of consciousness’s escape, 


Yam vinnanassa nissaranam tadajjhagamam. 
and I found it. 


Yavata vinnanassa nissaranam pannaya me tam 
sudittham. 

I’ve seen clearly with wisdom the full extent of 
consciousness’s escape. 


Yavakivancaham, bhikkhave, imesam pancannam 
upadanakkhandhanam assadanca assadato 
adinavanca adinavato nissaranancCa nissaranato 
yathabhutam nabbhannasin ... pe ... 

As long as I didn’t truly understand these five grasping 
aggregates’ gratification, drawback, and escape for what 
they are, I didn’t announce my supreme perfect awakening 


abbhannasim. 

But when I did truly understand these five grasping 
aggregates’ gratification, drawback, and escape for what 
they are, I announced my supreme perfect awakening ... 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti; ayamantima jati; natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Chattham. 


22.028. 28. Tatiyaassadasutta - 
28. Gratification (3rd) 


3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“No cedam, bhikkhave, rupassa assado abhavissa 
nayidam satta rupasmim sarajjeyyum. 

“Mendicants, if there were no gratification in form, sentient 
beings wouldn't love it. 


Yasma ca kho, bhikkhave, atthi rupassa assado, tasma 
satta rupasmim Sarajjanti. 

But because there is gratification in form, sentient beings 
do love it. 


No cedam, bhikkhave, rupassa adinavo abhavissa 
nayidam satta rupasmim nibbindeyyum. 

If form had no drawback, sentient beings wouldn’t grow 
disillusioned with it. 


Yasma ca kho, bhikkhave, atthi rupassa adinavo, 
tasma satta rupasmim nibbindanti. 

But because form has a drawback, sentient beings do grow 
disillusioned with it. 


No cedam, bhikkhave, rupassa nissaranam abhavissa 
nayidam satta rupasma nissareyyum. 

If there were no escape from form, sentient beings wouldn’t 
escape from it. 


Yasma ca kho, bhikkhave, atthi rupassa nissaranam, 
tasma satta rupasma nissaranti. 


But because there is an escape from form, sentient beings 
do escape from it. 


No cedam, bhikkhave, vedanaya ... pe ... 
If there were no gratification in feeling ... 


no cedam, bhikkhave, sannaya ... 
perception ... 


no cedam, bhikkhave, sankharanam nissaranam 
abhavissa, nayidam satta sankharehi nissareyyum. 
choices ... 


Yasma Ca kho, bhikkhave, atthi saankharanam 
nissaranam, tasma satta sankharehi nissaranti. 


No cedam, bhikkhave, vinnanassa assado abhavissa, 
nayidam satta vinnanasmim sarajjeyyum. 
consciousness, sentient beings wouldn't love it. 


Yasma ca kho, bhikkhave, atthi vinnanassa assado, 
tasma satta vinnanasmim sarajjanti. 

But because there is gratification in consciousness, sentient 
beings do love it. 


No cedam, bhikkhave, vinnanassa adinavo abhavissa, 
nayidam satta vinnanasmim nibbindeyyum. 

If consciousness had no drawback, sentient beings wouldn’t 
grow disillusioned with it. 


Yasma ca kho, bhikkhave, atthi vinnanassa adinavo, 
tasma satta vinnanasmim nibbindanti. 

But because consciousness has a drawback, sentient beings 
do grow disillusioned with it. 


No cedam, bhikkhave, vinnanassa nissaranam 
abhavissa, nayidam satta vinnanasma nissareyyum. 

If there were no escape from consciousness, sentient beings 
wouldn’t escape from it. 


Yasma ca kho, bhikkhave, atthi vinnanassa 
nissaranam, tasma satta vinnanasma nissaranti. 
But because there is an escape from consciousness, 
sentient beings do escape from it. 


Yavakivanca, bhikkhave, satta imesam pancannam 
upadanakkhandhanam assadanca assadato 
adinavanca adinavato nissarananca nissaranato 
yathabhutam nabbhannamsu; 

As long as sentient beings don’t truly understand these five 
grasping aggregates’ gratification, drawback, and escape 
for what they are, they haven’t escaped from this world— 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans—and they 
don’t live detached, liberated, with a mind free of limits. 


neva tava, bhikkhave, satta sadevaka loka samaraka 
sabrahmaka sassamanabrahmaniya pajaya 
sadevamanussaya nissata visamyutta vippamutta 
vimariyadikatena cetasa viharimsu. 


Yato ca kho, bhikkhave, satta imesam pancannam 
upadanakkhandhanam assadanca assadato 
adinavanca adinavato nissarananca nissaranato 
yathabhutam abbhannamsu; 

But when sentient beings truly understand these five 
grasping aggregates’ gratification, drawback, and escape 
for what they are, they’ve escaped from this world—with its 
gods, Maras, and Brahmas, this population with its ascetics 
and brahmins, its gods and humans—and they live 
detached, liberated, with a mind free of limits.” 


atha, bhikkhave, satta sadevaka loka samaraka 
sabrahmaka sassamanabrahmaniya pajaya 
sadevamanussaya nissata visamyutta vippamutta 
vimariyadikatena cetasa viharanti”. 


Sattamam. 


22.029. 29. Abhinandanasutta - 


29. Taking Pleasure 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupam abhinandati, dukkham so 
abhinandati. 

“Mendicants, if you take pleasure in form, you take pleasure 
in suffering. 


Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


Yo vedanam abhinandati ... 
If you take pleasure in feeling ... 


yo sannam abhinandati ... 
perception ... 


yo sankhare abhinandati ... 
choices ... 


yo vinnanam abhinandati, dukkham so abhinandati. 
consciousness, you take pleasure in suffering. 


Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


Yo ca kho, bhikkhave, rupam nabhinandati, dukkham 
so nabhinandati. 

If you don’t take pleasure in form, you don’t take pleasure 
in suffering. 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami. 

If you don’t take pleasure in suffering, I say you’re exempt 
from suffering. 


Yo vedanam nabhinandati ... 
If you don’t take pleasure in feeling ... 


yo sannam nabhinandati ... 
perception ... 


yo sankhare nabhinandati ... 
choices ... 


yo vinnanam nabhinandati, dukkham so 
nabhinandati. 
consciousness, you don’t take pleasure in suffering. 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami" ti. 

If you don’t take pleasure in suffering, I say you’re exempt 
from suffering.” 


Atthamam. 


22.030. 30. Uppadasutta - 30. 
Arising 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupassa uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado roganam thiti 
jaramaranassa patubhavo. 

“Mendicants, the arising, continuation, rebirth, and 
manifestation of form is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo vedanaya ... pe ... 
The arising, continuation, rebirth, and manifestation of 
feeling ... 


yo sannaya ... pe ... 
perception ... 


yo sankharanan. ... pe ... 
choices ... 


yo vinnanassa uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado roganam thiti jaramaranassa 
patubhavo. 

consciousness is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca kho, bhikkhave, rupassa nirodho vupasamo 
atthangamo, dukkhasseso nirodho roganam 
vupasamo jaramaranassa atthangamo. 


The cessation, settling, and ending of form is the cessation 
of suffering, the settling of diseases, and the ending of old 
age and death. 


Yo vedanaya ... pe ... 
The cessation, settling, and ending of feeling ... 


yo sannaya ... 
perception ... 


yo sankharananm ... 
choices ... 


yo vinnanassa nirodho vupasamo atthangamo, 
dukkhasseso nirodho roganam vupasamo 
jaramaranassa atthangamo’ ti. 

consciousness is the cessation of suffering, the settling of 
diseases, and the ending of old age and death.” 


Navamam. 


22.031.31. Aghamulasutta - 31. 


The Root of Misery 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Aghanca, bhikkhave, desessami aghamulanca. 
“Mendicants, I will teach you misery and the root of misery. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, agham? 
And what is misery? 


Rupam, bhikkhave, agham, vedana agham, sanna 
agham, sankhara agham, vinnanam agham. 

Form, feeling, perception, choices, and consciousness are 
misery. 


Idam vuccati, bhikkhave, agham. 
This is called misery. 


Katamanca, bhikkhave, aghamulam? 
And what is the root of misery? 


Yayam tanha ponobhavika nandiragasahagata 
tatratatrabhinandini; 

It’s the craving that leads to future lives, mixed up with 
relishing and greed, taking pleasure in various different 
realms. That is, 


Seyyathidam—kamatanha, bhavatanha, vibhavatanha. 


craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


Idam vuccati, bhikkhave, aghamulan’ ti. 
This is called the root of misery.” 


Dasamam. 


22.032. 32. Pabhangusutta - 32. 


The Breakable 
3. Bharavagga - 3. The Burden 


Savatthinidanam. 
At Savatthi. 


“Pabhangunca, bhikkhave, desessami 
appabhangunca. 

“Mendicants, I will teach you the breakable and the 
unbreakable. 


Tam sunatha. 
Listen ... 


Kinca, bhikkhave, pabhangu, kim appabhangu? 
And what is the breakable? What is the unbreakable? 


Rupam, bhikkhave, pabhangu. 
Form is breakable, 


Yo tassa nirodho vupasamo atthangamo, idam 
appabhangu. 
but its cessation, settling, and ending is unbreakable. 


Vedana pabhangu. 
Feeling ... 


Yo tassa nirodho vupasamo atthangamo, idam 
appabhangu. 


Sanna pabhangu ... 
perception ... 


sankhara pabhangu. 
choices ... 


Yo tesam nirodho vupasamo atthangamo, idam 
appabhangu. 


Vinnanam pabhangu. 
consciousness is breakable, 


Yo tassa nirodho vupasamo atthangamo, idam 
appabhangu’" ti. 

but its cessation, settling, and ending is unbreakable.” 
Ekadasamam. 

Bharavaggo tatiyo. 

Bharam parinnam abhijanam, 

chandaragam catutthakam; 

Assada Ca tayo vutta, 

abhinandanamatthamam; 

Uppadam aghamulanca, 


ekadasamo pabhangtti. 


22.033.33. Natumhakasutta - 


33. It’s Not Yours 
4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, na tumhakam, tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Rupam, bhikkhave, na tumhakam, tam pajahatha. 
Form isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Vedana na tumhakam, tam pajahatha. 
Feeling ... 


Sa vo pahina hitaya sukhaya bhavissati. 


Sanna na tumhakan ... 
Perception ... 


sankhara na tumhakam, te pajahatha. 
Choices ... 


Te vo pahina hitaya sukhaya bhavissanti. 


Vinnanam na tumhakam, tam pajahatha. 
Consciousness isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Seyyathapi, bhikkhave, yam imasmim jetavane 
tinakatthasakhapalasam tam jano hareyya va daheyya 
va yathapaccayam va kareyya. 

Suppose a person was to carry off the grass, sticks, 
branches, and leaves in this Jeta’s Grove, or burn them, or 
do what they want with them. 


Api nu tumhakam evamassa: 
Would you think: 


‘amhe jano harati va dahati va yathapaccayam va 
karoti’” ti? 

‘This person is carrying us off, burning us, or doing what 
they want with us?’” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Na hi no etam, bhante, atta va attaniyam va’ ti. 
Because that’s neither self nor belonging to self.” 


“Evameva kho, bhikkhave, rupam na tumhakam, tam 
pajahatha. 
“In the same way, mendicants, form isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati. 


Giving it up will be for your welfare and happiness. 


Vedana na tumhakam, tam pajahatha. 
Feeling ... 


Sa vo pahina hitaya sukhaya bhavissati. 


Sanna na tumhakan ... 
Perception ... 


sankhara na tumhakan. ... 
Choices ... 


vinnanam na tumhakam, tam pajahatha. 
Consciousness isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati” ti. 
Giving it up will be for your welfare and happiness.” 


Pathamam. 


22.034. 34. 
Dutiyanatumhakasutta - 34. It’s 
Not Yours (2nd) 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, na tumhakam, tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Rupam, bhikkhave, na tumhakam, tam pajahatha. 
Form isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Vedana na tumhakan. ... 
Feeling ... 


sanna na tumhakan. ... 
Perception ... 


sankhara na tumhakan. ... 
Choices ... 


vinnanam na tumhakam, tam pajahatha. 
Consciousness isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Yam, bhikkhave, na tumhakam tam pajahatha. 
Give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati” ti. 
Giving it up will be for your welfare and happiness.” 


Dutiyam. 


22.035.35. 
Annatarabhikkhusutta - 35.A 


Mendicant 
4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu; 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


yamaham bhagavato dhammam sutva eko 
vupakattho, appamatto atapi pahitatto vihareyyan’ ti. 


“Yam kho, bhikkhu, anuseti, tena sankham gacchati; 
“Mendicant, you’re defined by what you have an underlying 
tendency for. 


yam nanuseti, na tena sankham gacchati’ ti. 
You’re not defined by what you have no underlying 
tendency for.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupance, bhante, anuseti tena sankham gacchati. 
“If you have an underlying tendency for form, you’re 
defined by that. 


Vedanance anuseti tena sankham gacchati. 
If you have an underlying tendency for feeling ... 


Sannance anuseti tena sankham gacchati. 
perception ... 


Sankhare ce anuseti tena sankham gacchati. 
choices ... 


Vinnanance anuseti tena sankham gacchati. 
consciousness, you’re defined by that. 


Rupance, bhante, nanuseti na tena sankham 
gacchati. 

If you have no underlying tendency for form, you’re not 
defined by that. 


Vedanance ... 
If you have no underlying tendency for feeling ... 


sannancce ... 
perception ... 


sankhare ce ... 
choices ... 


vinnanance nanuseti na tena sankham gacchati. 
consciousness, you’re not defined by that. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupance, bhikkhu, anuseti tena sankham gacchati. 
If you have an underlying tendency for form, you’re defined 
by that. 


Vedanance ... 
If you have an underlying tendency for feeling ... 


sannance ... 
perception ... 


sankhare Ce ... 
choices ... 


vinnanance anuseti tena sankham gacchati. 
consciousness, you’re defined by that. 


Rupance, bhikkhu, nanuseti na tena sankham 
gacchati. 

If you have no underlying tendency for form, you’re not 
defined by that. 


Vedanance ... 
If you have no underlying tendency for feeling ... 


sannance ... 
perception ... 


sankhare Ce ... 
choices ... 


vinnanance nanuseti na tena sankham gacchati. 
consciousness, you’re not defined by that. 


Imassa kho, bhikkhu, maya sankhittena, bhasitassa 
evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 


Atha kho so bhikkhu bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then that mendicant approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme end of the 
spiritual path in this very life. He lived having achieved with 


his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Tatiyam. 


22.036. 36. 
Dutiyaannatarabhikkhusutta - 
36. A Mendicant (2nd) 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava ... pe ... 
ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, bhikkhu, anuseti tam anumiyati; 
“Mendicant, you’re measured against what you have an 
underlying tendency for, 


yam anumiyati tena sankham gacchati. 
and you’re defined by what you’re measured against. 


Yam nanuseti na tam anumiyati; 
You’re not measured against what you have no underlying 
tendency for, 


yam nanumiyati na tena sankham gacchati” ti. 
and you’re not defined by what you’re not measured 
against.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupance, bhante, anuseti tam anumiyati; 
“If you have an underlying tendency for form, you’re 
measured against that, 


yam anumiyati tena sankham gacchati. 
and you’re defined by what you’re measured against. 


Vedanance anuseti ... 
If you have an underlying tendency for feeling ... 


sannance anuseti ... 
perception ... 


sankhare ce anuseti ... 
choices ... 


vinnanance anuseti tam anumiyati; 
consciousness, you’re measured against that, 


yam anumiyati tena sankham gacchati. 
and you’re defined by what you’re measured against. 


Rupance, bhante, nanuseti na tam anumiyati; 
If you have no underlying tendency for form, you’re not 
measured against that, 


yam nanumiyati na tena sankham gacchati. 


and you’re not defined by what you’re not measured 
against. 


Vedanance nanuseti ... 
If you have no underlying tendency for feeling ... 


sannance nanuseti ... 
perception ... 


sankhare ce nanuseti ... 
choices ... 


vinnanance nanuseti na tam anumiyati; 
consciousness, you’re not measured against that, 


yam nanumiyati na tena sankham gacchati. 
and you’re not defined by what you’re not measured 
against. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha's brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupance, bhikkhu, anuseti tam anumiyati; 
If you have an underlying tendency for form, you’re 
measured against that, 


yam anumiyati tena sankham gacchati. 
and you’re defined by what you’re measured against. 


Vedanance, bhikkhu ... 
If you have an underlying tendency for feeling ... 


sannance, bhikkhu ... 
perception ... 


sankhare ce, bhikkhu ... 
choices ... 


vinnanance, bhikkhu, anuseti tam anumiyati; 
consciousness, you’re measured against that, 


yam anumiyati tena sankham gacchati. 
and you’re defined by what you’re measured against. 


Rupance, bhikkhu, nanuseti na tam anumiyati; 
If you have no underlying tendency for form, you’re not 
measured against that, 


yam nanumiyati na tena sankham gacchati. 
and you’re not defined by what you’re not measured 
against. 


Vedanance nanuseti ... 
If you have no underlying tendency for feeling ... 


sannance nanuseti ... 
perception ... 


sankhare ce nanuseti ... 
choices ... 


vinnanance nanuseti na tam anumiyati; 


consciousness, you’re not measured against that, 


yam nanumiyati na tena sankham gacchati. 
and you’re not defined by what you’re not measured 
against. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Catuttham. 


22.037.37. Anandasutta - 37. 
With Ananda 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando ... pe ... 
And then Venerable Ananda ... 


ekamantam nisinnam kho ayasmantam anandam 
bhagava etadavoca: 
sitting to one side, the Buddha said to him: 


“Sace tam, ananda, evam puccheyyum: 
“Ananda, suppose they were to ask you: 


‘katamesam, avuso ananda, dhammanam uppado 
pannayati, vayo pannayati, thitassa annathattam 
pannayati’ti? 

‘Reverend Ananda, what are the things for which arising is 
evident, vanishing is evident, and change while persisting is 
evident?’ 


Evam puttho tvam, ananda, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 
“Sir, suppose they were to ask me: 


‘katamesam, avuso ananda, dhammanam uppado 
pannayati, vayo pannayati, thitassa annathattam 
pannayati’ti? 


‘What are the things for which arising is evident, vanishing 
is evident, and change while persisting is evident?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘rupassa kho, avuso, uppado pannayati, vayo 
pannayati, thitassa annathattam pannayati. 
‘Reverend, the arising of form is evident, its vanishing is 
evident, and change while persisting is evident. 


Vedanaya ... 
The arising of feeling ... 


sannaya ... 
perception ... 


sankharanan. ... 
choices ... 


vinnanassa uppado pannayati, vayo pannayati, 
thitassa annathattam pannayati. 

consciousness is evident, its vanishing is evident, and 
change while persisting is evident. 


Imesam kho, avuso, dhammanam uppado pannayati, 
vayo pannayati, thitassa annathattam pannayati’ti. 
These are the things for which arising is evident, vanishing 
is evident, and change while persisting is evident.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sadhu sadhu, ananda. 
“Good, good, Ananda. 


Rupassa kho, ananda, uppado pannayati, vayo 
pannayati, thitassa annathattam pannayati. 

The arising of form is evident, its vanishing is evident, and 
change while persisting is evident. 


Vedanaya ... 
The arising of feeling ... 


sannaya ... 
perception ... 


sankharananm. ... 
choices ... 


vinnanassa uppado pannayati, vayo pannayati, 
thitassa annathattam pannayati. 

consciousness is evident, its vanishing is evident, and 
change while persisting is evident. 


Imesam kho, ananda, dhammanam uppado pannayati, 
vayo pannayati, thitassa annathattam pannayatiti. 
These are the things for which arising is evident, vanishing 
is evident, and change while persisting is evident. 


Evam puttho tvam, ananda, evam byakareyyasi” ti. 
That’s how you should answer such a question.” 


Pancamam. 


22.038. 38. Dutiyaanandasutta - 
38. With Ananda (2nd) 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam anandam 
bhagava etadavoca: ; 
Sitting to one side, the Buddha said to Ananda: 


“Sace tam, ananda, evam puccheyyum: 
“Ananda, suppose they were to ask you: 


‘katamesam, avuso ananda, dhammanam uppado 
pannayittha, vayo pannayittha, thitassa annathattam 
pannayittha? 

‘Reverend Ananda, what are the things for which arising, 
vanishing, and change while persisting were evident? 


Katamesam dhammanam uppado pannayissati, vayo 
pannayissati, thitassa annathattam pannayissati? 
What are the things for which arising, vanishing, and 
change while persisting will be evident? 


Katamesam dhammanam uppado pannayati, vayo 
pannayati, thitassa annathattam pannayati’ti? 
What are the things for which arising, vanishing, and 
change while persisting are evident?’ 


Evam puttho tvam, ananda, kinti byakareyyasi” ti? 
How would you answer?” 


“Sace mam, bhante, evam puccheyyum: 


“Sir, suppose they were to ask me: 


‘katamesam, avuso ananda, dhammanam uppado 
pannayittha, vayo pannayittha, thitassa annathattam 
pannayittha? 

‘Reverend Ananda, what are the things for which arising, 
vanishing, and change while persisting were evident? 


Katamesam dhammanam uppado pannayissati, vayo 
pannayissati, thitassa annathattam pannayissati? 
What are the things for which arising, vanishing, and 
change while persisting will be evident? 


Katamesam dhammanam uppado pannayati, vayo 
pannayati, thitassa annathattam pannayati’ti? 
What are the things for which arising, vanishing, and 
change while persisting are evident?’ 


Evam putthoham, bhante, evam byakareyyam: 
I’d answer like this: 


‘yam kho, avuso, rupam atitam niruddham 
viparinatam; 
‘Whatever form has passed, ceased, and perished, 


tassa uppado pannayittha, vayo pannayittha, thitassa 
annathattam pannayittha. 

its arising, vanishing, and change while persisting were 
evident. 


Ya vedana atita niruddha viparinata; 
Whatever feeling ... 


tassa uppado pannayittha, vayo pannayittha, thitaya 
annathattam pannayittha. 


Ya sana ... 
perception ... 


ye sankhara atita niruddha viparinata; 
choices ... 


tesam uppado pannayittha, vayo pannayittha, thitassa 
annathattam pannayittha. 


Yam vinnanam atitam niruddham viparinatam; 
consciousness has passed, ceased, and perished, 


tassa uppado pannayittha, vayo pannayittha, thitassa 
annathattam pannayittha. 

its arising, vanishing, and change while persisting were 
evident. 


Imesam kho, avuso, dhammanam uppado 
pannayittha, vayo pannayittha, thitassa annathattam 
pannayittha. 

These the things for which arising, vanishing, and change 
while persisting were evident. 


Yam kho, avuso, rupam ajatam apatubhutam; 
Whatever form is not yet born, and has not yet appeared, 


tassa uppado pannayissati, vayo pannayissati, 
thitassa annathattam pannayissati. 

its arising, vanishing, and change while persisting will be 
evident. 


Ya vedana ajata apatubhuta; 
Whatever feeling ... 


tassa uppado pannayissati, vayo pannayissati, thitaya 
annathattam pannayissati. 


Ya sanna ... pe ... 
perception ... 


ye sankhara ajata apatubhuta; 
choices ... 


tesam uppado pannayissati, vayo pannayissati, 
thitassa annathattam pannayissati. 


Yam vinnanam ajatam apatubhutam; 
consciousness is not yet born, and has not yet appeared, 


tassa uppado pannayissati, vayo pannayissati, 
thitassa annathattam pannayissati. 

its arising, vanishing, and change while persisting will be 
evident. 


Imesam kho, avuso, dhammanam uppado 
pannayissati, vayo pannayissati, thitassa annathattam 
pannayissati. 

These are the things for which arising, vanishing, and 
change while persisting will be evident. 


Yam kho, avuso, rupam jatam patubhutam; 
Whatever form has been born, and has appeared, 


tassa uppado pannayati, vayo pannayati, thitassa 
annathattam pannayati. 

its arising, vanishing, and change while persisting is 
evident. 


Ya vedana jata patubhuta ... pe ... 
Whatever feeling ... 


ya sana ... 


perception ... 


ye sankhara jata patubhuta; 
choices ... 


tesam uppado pannayati, vayo pannayati, thitassa 
annathattam pannayati. 


Yam vinnanam jatam patubhttam tassa uppado 
pannayati, vayo pannayati, thitassa annathattam 
pannayati. 

consciousness has been born, and has appeared, its arising, 
vanishing, and change while persisting are evident. 


Imesam kho, avuso, dhammanam uppado pannayati, 
vayo pannayati, thitassa annathattam pannayati’ti. 
These are the things for which arising is evident, vanishing 
is evident, and change while persisting is evident.’ 


Evam putthoham, bhante, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sadhu sadhu, ananda. 
“Good, good, Ananda. 


Yam kho, ananda, rupam atitam niruddham 
viparinatam; 
‘Whatever form has passed, ceased, and perished, 


tassa uppado pannayittha, vayo pannayittha, thitassa 
annathattam pannayittha. 

its arising, vanishing, and change while persisting were 
evident. 


Ya vedana ... 
Whatever feeling ... 


ya sana ... 
perception ... 


ye sankhara ... 
choices ... 


yam vinnanam atitam niruddham viparinatam; 
consciousness has passed, ceased, and perished, 


tassa uppado pannayittha, vayo pannayittha, thitassa 
annathattam pannayittha. 

its arising, vanishing, and change while persisting were 
evident. 


Imesam kho, ananda, dhammanam uppado 
pannayittha, vayo pannayittha, thitassa annathattam 
pannayittha. 

These the things for which arising, vanishing, and change 
while persisting were evident. 


Yam kho, ananda, rupam ajatam apatubhutam; 
Whatever form is not yet born, and has not yet appeared, 


tassa uppado pannayissati, vayo pannayissati, 
thitassa annathattam pannayissati. 

its arising, vanishing, and change while persisting will be 
evident. 


Ya vedana ... 
Whatever feeling ... 


ya sana ... 
perception ... 


ye sankhara ... 


choices ... 


yam vinnanam ajatam apatubhutam; 
consciousness is not yet born, and has not yet appeared, 


tassa uppado pannayissati, vayo pannayissati, 
thitassa annathattam pannayissati. 

its arising, vanishing, and change while persisting will be 
evident. 


Imesam kho, ananda, dhammanam uppado 
pannayissati, vayo pannayissati, thitassa annathattam 
pannayissati. 

These are the things for which arising, vanishing, and 
change while persisting will be evident. 


Yam kho, ananda, rupam jatam patubhutam; 
Whatever form has been born, and has appeared, 


tassa uppado pannayati, vayo pannayati, thitassa 
annathattam pannayati. 

its arising, vanishing, and change while persisting are 
evident. 


Ya vedana jata patubhuta ... 
Whatever feeling ... 

ya sana ... 

perception ... 


ye sankhara ... 
choices ... 


yam vinnanam jatam patubhttam; 
consciousness has been born, and has appeared, 


tassa uppado pannayati, vayo pannayati, thitassa 
annathattam pannayati. 

its arising, vanishing, and change while persisting are 
evident. 


Imesam kho, ananda, dhammanam uppado pannayati, 
vayo pannayati, thitassa annathattam pannayatiti. 
These are the things for which arising is evident, vanishing 
is evident, and change while persisting is evident. 


Evam puttho tvam, ananda, evam byakareyyasi” ti. 
That’s how you should answer such a question.” 


Chattham. 


22.039. 39. Anudhammasutta - 
39. In Line With the Teachings 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Dhammanudhammappatipannassa, bhikkhave, 
bhikkhuno ayamanudhammo hoti 

“Mendicants, when a mendicant is practicing in line with 
the teachings, this is what’s in line with the teachings. 


yam rupe nibbidabahulo vihareyya, vedanaya 
nibbidabahulo vihareyya, sannaya nibbidabahulo 
vihareyya, sankharesu nibbidabahulo vihareyya, 
vinnane nibbidabahulo vihareyya. 

They should live full of disillusionment for form, feeling, 
perception, choices, and consciousness. 


Yo rupe nibbidabahulo viharanto, vedanaya ... 
sannaya ... sankharesu nibbidabahulo viharanto, 
vinnane nibbidabahulo viharanto rupam parijanati, 
vedanam ... sannam ... sankhare ... vinnanam 
parijanati, 

Living in this way, they completely understand form, feeling, 
perception, choices, and consciousness. 


so rupam parijanam, vedanam ... sannam ... saankhare 
... vinnanam parijanam parimuccati rupamha, 
parimuccati vedanaya, parimuccati sannaya, 
parimuccati sankharehi, parimuccati vinnanamha, 
Completely understanding form, feeling, perception, 
choices, and consciousness, they’re freed from these things. 


parimuccati jatiya jaramaranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, parimuccati 
dukkhasmati vadam1’ ti. 

They’re freed from rebirth, old age, and death, from sorrow, 
lamentation, pain, sadness, and distress. They’re freed from 
suffering, I say.” 


Sattamam. 


22.040. 40. 
Dutiyaanudhammasutta - 40. In 


Line with the Teachings (2nd) 
4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Dhammanudhammappatipannassa, bhikkhave, 
bhikkhuno ayamanudhammo hoti yam rupe 
aniccanupassi vihareyya ... pe ... 

“Mendicants, when a mendicant is practicing in line with 
the teachings, this is what’s in line with the teachings. They 
should live observing impermanence in form, feeling, 
perception, choices, and consciousness. ... 


parimuccati dukkhasmati vadami’ ti. 
They’re freed from suffering, I say.” 


Atthamam. 


22.041. 41. 
Tatiyaanudhammasutta - 41. In 
Line with the Teachings (3rd) 


4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Dhammanudhammappatipannassa, bhikkhave, 
bhikkhuno ayamanudhammo hoti yam rupe 
dukkhanupassi vihareyya ... pe ... 

“Mendicants, when a mendicant is practicing in line with 
the teachings, this is what’s in line with the teachings. They 
should live observing suffering in form, feeling, perception, 
choices, and consciousness. ... 


parimuccati dukkhasmati vadami’ ti. 
They’re freed from suffering, I say.” 


Navamam. 


22.042. 42. 
Catutthaanudhammasutta - 42. 


In Line with the Teachings (4th) 
4. Natumhakavagga - 4. It’s Not Yours 


Savatthinidanam. 
At Savatthi. 


“Dhammanudhammappatipannassa, bhikkhave, 
bhikkhuno ayamanudhammo hoti yam rupe 
anattanupassi vihareyya, vedanaya ... sannaya ... 
sankharesu ... vinnane anattanupassi vihareyya. 
“Mendicants, when a mendicant is practicing in line with 
the teachings, this is what’s in line with the teachings. They 
should live observing not-self in form, feeling, perception, 
choices, and consciousness. ... 


Yo rupe anattanupassi viharanto ... pe ... rupam 
parijanati, vedanam ... sannam ... sankhare ... 
vinnanam parijanati, so rupam parijanam, vedanam 
... Sannam ... sankhare ... vinnanam parijanam 
parimuccati rupamha, parimuccati vedanaya, 
parimuccati sannaya, parimuccati sankharehi, 
parimuccati vinnanamha, parimuccati jatiya 
jaramaranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, parimuccati dukkhasmati 
vadami” ti. Dasamam. 

They’re freed from suffering, I say.” 


Natumhakavaggo catuttho. 
Natumhakena dve vutta, 


bhikkhuhi apare duve; 


Anandena Ca dve vutta, 


anudhammehi dve dukati. 


22.043. 43. Attadipasutta - 43. 


Be Your Own Island 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Attadipa, bhikkhave, viharatha attasarana 
anannasarana, dhammadipa dhammasarana 
anannasarana. 

“Mendicants, be your own island, your own refuge, with no 
other refuge. Let the teaching be your island and your 
refuge, with no other refuge. 


Attadipanam, bhikkhave, viharatam attasarananam 
anannasarananam, dhammadipanam 
dhammasarananam anannasarananam yoni 
upaparikkhitabba ‘Kimjatika 
sokaparidevadukkhadomanassupayasa, 
kimpahotika’ ti? 

When you live like this, you should examine the cause: 
‘From what are sorrow, lamentation, pain, sadness, and 
distress born and produced?’ 


Kimjatika ca, bhikkhave, 
sokaparidevadukkhadomanassupayasa, kimpahotika? 
And, mendicants, from what are sorrow, lamentation, pain, 
sadness, and distress born and produced? 


Idha, bhikkhave, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito, 


It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Tassa tam rupam viparinamati, annatha ca hoti. 
But that form of theirs decays and perishes, 


Tassa rupaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Vedanam attato samanupassati, vedanavantam va 
attanam; attani va vedanam, vedanaya va attanam. 
They regard feeling as self... 


Tassa sa vedana viparinamati, annatha ca hoti. 


Tassa vedanaviparinamannathabhava uppajjanti 
sokaparideva ... pe ... payaSa. 


Sannam attato samanupassati ... 
They regard perception as self ... 


sankhare attato saamanupassati ... 
They regard choices as self... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnhanasmim va 


attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Tassa tam vinnanam viparinamati, annatha ca hoti. 
But that consciousness of theirs decays and perishes, 


Tassa vinnanaviparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa. 

which gives rise to sorrow, lamentation, pain, sadness, and 
distress. 


Rupassa tveva, bhikkhave, aniccatam viditva 
viparinamam viragam nirodham, ‘pubbe ceva rupam 
etarahi ca sabbam rupam aniccam dukkham 
viparinamadhamman’ti, evametam yathabhutam 
Sammappannaya passato ye 
sokaparidevadukkhadomanassupayasa te pahtyanti. 
Sorrow, lamentation, pain, sadness, and distress are given 
up when you understand the impermanence of form—its 
perishing, fading away, and cessation—and you truly see 
with right understanding that all form, whether past or 
present, is impermanent, suffering, and perishable. 


Tesam pahana na paritassati, aparitassam sukham 
viharati, sukhavihari bhikkhu ‘tadanganibbuto’ti 
vuccati. 

When these things are given up there’s no anxiety. Without 
anxiety you live happily. A mendicant who lives happily is 
said to be extinguished in that respect. 


Vedanaya tveva, bhikkhave, aniccatam viditva 
viparinamam viragam nirodham, ‘pubbe ceva vedana 
etarahi ca sabba vedana anicca dukkha 
viparinamadhamma’ti, evametam yathabhutam 


Sammappannaya passato ye 
sokaparidevadukkhadomanassupayasa te pahtyanti. 
Sorrow, lamentation, pain, sadness, and distress are given 
up when you understand the impermanence of feeling ... 


Tesam pahana na paritassati, aparitassam sukham 
viharati, sukhavihari bhikkhu ‘tadanganibbuto’ti 
vucCati. 


Sannaya ... 
perception ... 


sankharanam tveva, bhikkhave, aniccatam viditva 
viparinamam viragam nirodham, ‘pubbe ceva 
sankhara etarahi ca sabbe sankhara anicca dukkha 
viparinamadhamma’ti, evametam yathabhutam 
Sammappannaya passato ye 
sokaparidevadukkhadomanassupayasa te pahtyanti. 
choices ... 


Tesam pahana na paritassati, aparitassam sukham 
viharati, sukhavihari bhikkhu ‘tadanganibbuto’ti 
vuccati. 


Vinnanassa tveva, bhikkhave, aniccatam viditva 
viparinamam viragam nirodham, ‘pubbe ceva 
vinnanam etarahi ca sabbam vinnanam aniccam 
dukkham viparinamadhamman’ti, evametam 
yathabhutam sammappannaya passato ye 
sokaparidevadukkhadomanassupayasa te pahtyanti. 
consciousness—its perishing, fading away, and cessation— 
and you truly see with right understanding that all 
consciousness, whether past or present, is impermanent, 
suffering, and perishable. 


Tesam pahana na paritassati, aparitassam sukham 
viharati, sukhavihari bhikkhu ‘tadanganibbuto’ti 
vuccati” ti. 

When these things are given up there’s no anxiety. Without 
anxiety you live happily. A mendicant who lives happily is 
said to be extinguished in that respect.” 


Pathamam. 


22.044. 44. Patipadasutta - 44. 


Practice 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Sakkayasamudayagamininca vo, bhikkhave, 
patipadam desessami, sakkayanirodhagamininca 
patipadam. 

“Mendicants, I will teach you the practice that leads to the 
origin of identity and the practice that leads to the 
cessation of identity. 


Tam sunatha. 
Listen ... 


Katama ca, bhikkhave, sakkayasamudayagamini 
patipada? 
And what is the practice that leads to the origin of identity? 


Idha, bhikkhave, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito, 

It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 


They regard form as self, self as having form, form in self, or 
self in form. 


Vedanam attato ... 
They regard feeling as self... 


sannam ... 
They regard perception as self ... 


sankhare ... 
They regard choices as self... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Ayam vuccati, bhikkhave, ‘sakkayasamudayagamin1 
patipada, sakkayasamudayagamini patipada’ti. 
This is called the practice that leads to the origin of identity. 


Iti hidam, bhikkhave, vuccati 
‘dukkhasamudayagamin1 samanupassana’ti. 

And that’s why it’s called a way of regarding things that 
leads to the origin of suffering. 


Ayamevettha attho. 


Katama ca, bhikkhave, sakkayanirodhagamin1 
patipada? 

And what is the practice that leads to the cessation of 
identity? 


Idha, bhikkhave, sutava ariyasavako ariyanam 
dassavi ariyadhammassa kovido ariyadhamme 
suvinito, sappurisanam dassavi sappurisadhammassa 
kovido sappurisadhamme suvinito, 

It’s when an educated noble disciple has seen the noble 
ones, and is skilled and trained in the teaching of the noble 
ones. They’ve seen good persons, and are skilled and 
trained in the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam; na attani va rupam, na rupasmim va 
attanam. 

They don’t regard form as self, self as having form, form in 
self, or self in form. 


Na vedanam attato ... 
They don’t regard feeling as self... 


na sannanm ... 
They don’t regard perception as self... 


na sankhare ... 
They don’t regard choices as self ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam; na attani va vinnanam, 
na vinnanasmim va attanam. 

They don’t regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Ayam vuccati, bhikkhave, ‘sakkayanirodhagamini 
patipada, sakkayanirodhagamin1 patipada’ ti. 

This is called the practice that leads to the cessation of 
identity. 


Iti hidam, bhikkhave, vuccati ‘dukkhanirodhagamini 
Samanupassana’ti. 

And that’s why it’s called a way of regarding things that 
leads to the cessation of suffering.” 


Ayamevettha attho’ ti. 


Dutiyam. 


22.045. 45. Aniccasutta - 45. 


Impermanence 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evametam yathabhutam sammappannaya passato 
cittam virajjati vimuccati anupadaya asavehi. 
Seeing truly with right understanding like this, the mind 
becomes dispassionate and freed from defilements by not 


grasping. 


Vedana anicCa ... 
Feeling is impermanent ... 
sanna ... 

Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam. 
Consciousness is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evametam yathabhutam sammappannaya passato 
cittam virajjati vimuccati anupadaya asavehi. 
Seeing truly with right understanding like this, the mind 
becomes dispassionate and freed from defilements by not 


grasping. 


Rupadhatuya ce, bhikkhave, bhikkhuno cittam 
virattam vimuttam hoti anupadaya asavehi, 
vedanadhatuya ... pe ... 

If a mendicant’s mind is dispassionate towards the form 
element, the feeling element, 


sannadhatuya ... 
the perception element, 


sankharadhatuya ... 


the choices element, 


vinnanadhatuya ce, bhikkhave, bhikkhuno cittam 
virattam vimuttam hoti anupadaya asavehi. 

and the consciousness element, it’s freed from defilements 
by not grasping. 


Vimuttatta thitam. Thitatta santusitam. Santusitatta 
na paritassati. Aparitassam paccattanneva 
parinibbayati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Tatiyam. 


22.046. 46. Dutiyaaniccasutta - 


46. Impermanence (2nd) 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Vedana anicca ... 

Feeling is impermanent ... 
sanna anicca ... 

Perception is impermanent ... 


sankhara anicca ... 
Choices are impermanent ... 


vinnanam aniccam. 
Consciousness is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evametam yathabhutam sammappannaya passato 
pubbantanuditthiyo na honti. 

Seeing truly with right understanding like this, they have 
no theories about the past. 


Pubbantanuditthinam asati, aparantanuditthiyo na 
honti. 

Not having theories about the past, they have no theories 
about the future. 


Aparantanuditthinam asati, thamaso paramaso na 
hoti. 

Not having theories about the future, they don’t obstinately 
stick to them. 


Thamase paramase asati rupasmim ... 
Not misapprehending, the mind becomes dispassionate 
towards form, 


vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnanasmim cittam virajjati vimuccati anupadaya 
asavehi. 
and consciousness; it’s freed from defilements by not 


grasping. 


Vimuttatta thitam. Thitatta santusitam. Santusitatta 
na paritassati. Aparitassam paccattanneva 
parinibbayati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Catuttham. 


22.047. 47. Samanupassanasutta 
- 47. Ways of Regarding 


5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
anekavihitam attanam samanupassamana 
Samanupassanti, sabbete pancupadanakkhandhe 
Samanupassanti, etesam va annataram. 

“Mendicants, whatever ascetics and brahmins regard 
various kinds of things as self, all regard the five grasping 
aggregates, or one of them. 


Katame panca? 
What five? 


Idha, bhikkhave, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 

It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Vedanan. ... 


They regard feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Iti ayanceva Ssamanupassana ‘asmi’ti Cassa avigatam 
hoti. 

So they’re not rid of this way of regarding things and the 
conceit ‘I am’. 


‘Asmi’ti kho pana, bhikkhave, avigate pancannam 
indriyanam avakkanti hoti— 

As long as they’re not rid of the conceit ‘I am’, the five 
faculties are conceived— 


cakkhundriyassa sotindriyassa ghanindriyassa 
jivhindriyassa kayindriyassa. 
the eye, ear, nose, tongue, and body. 


Atthi, bhikkhave, mano, atthi dhamma, atthi 
avijjadhatu. 

The mind, thoughts, and the element of ignorance are all 
present. 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa ‘asmi’tipissa 
hoti; 


Struck by feelings born of contact with ignorance, an 
uneducated ordinary person thinks ‘I am’, 


‘ayamahamasmzi tipissa hoti; 
‘Tam this’, 


‘bhavissan’tipissa hoti; 
‘T will be’, 


‘na bhavissan’tipissa hoti; 
‘T will not be’, 


‘rupi bhavissan’tipissa hoti; 
‘T will have form’, 


‘arup1 bhavissan’tipissa hoti; 
‘T will be formless’, 


‘sanni bhavissan’tipissa hoti; 
‘T will be percipient’, 


‘asanni bhavissan’tipissa hoti; 
‘T will not be percipient’, 


‘nevasanninasanni bhavissan’tipissa hoti. 
‘T will be neither percipient nor non-percipient’. 


Titthanteva kho, bhikkhave, tattheva pancindriyani. 
The five faculties stay right where they are. 


Athettha sutavato ariyasavakassa avijja pahtyati, vijja 
uppajjati. 

But an educated noble disciple gives up ignorance about 
them and gives rise to knowledge. 


Tassa avijjaviraga vijjuppada ‘asmi’tipissa na hoti; 


With the fading away of ignorance and the arising of 
knowledge, they don’t think ‘T am’, 


‘ayamahamasm1i'tipissa na hoti; 
‘Tam this’, 


‘bhavissan’ti ... 
‘T will be’, 


‘na bhavissan’ti ... 
‘T will not be’, 


rup!1 ... 
‘IT will have form’, 


arup] ... 
‘I will be formless’, 


sanni ... 
‘T will be percipient’, 


asanni ... 
‘T will be non-percipient’, 


‘nevasanninasanni bhavissan’tipissa na hoti’ ti. 


, 4) 


‘T will be neither percipient nor non-percipient’. 


Pancamam. 


22.048. 48. Khandhasutta - 48. 


Aggregates 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Panca, bhikkhave, khandhe desessami, 
pancupadanakkhandhe ca. 

“Mendicants, I will teach you the five aggregates and the 
five grasping aggregates. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, pancakkhandha? 
And what are the five aggregates? 


Yam kinci, bhikkhave, rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, ayam vuccati rupakkhandho. 

Any kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
this is called the aggregate of form. 


Ya kaci vedana ... pe ... 

Any kind of feeling at all... 

ya kaci sanna ... 

Any kind of perception at all ... 


ye keci sankhara atitanagatapaccuppanna ajjhattam 
va bahiddha va olarika va sukhuma va ... pe ... ayam 


vuccati sankharakkhandho. 
Any kind of choices at all ... 


Yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, ayam 
vuccati vinnanakkhandho. 

Any kind of consciousness at all—past, future, or present; 
internal or external; coarse or fine; inferior or superior; far 
or near: this is called the aggregate of consciousness. 


Ime vuccanti, bhikkhave, pancakkhandha. 
These are called the five aggregates. 


Katame ca, bhikkhave, pancupadanakkhandha? 
And what are the five grasping aggregates? 


Yam kinci, bhikkhave, rupam 
atitanagatapaccuppannan. ... pe ... yam dure santike 
va SaSavam upadaniyam, ayam vuccati 
rupupadanakkhandho. 

Any kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near, 
which is accompanied by defilements and is prone to being 
grasped: this is called the aggregate of form connected 
with grasping. 


Ya kaci vedana ... pe ... ya dure santike va sasava 
upadaniya, ayam vuccati vedanupadanakkhandho. 
Any kind of feeling at all... 


Ya kaci sanna ... pe ... ya dure santike va sasava 
upadaniya, ayam vuccati sannupadanakkhandho. 
Any kind of perception at all ... 


Ye keci sankhara ... pe ... saSsava upadaniya, ayam 
vuccati sankharupadanakkhandho. 
Any kind of choices at all ... 


Yam kinci vinnanam atitanagatapaccuppannanm ... pe 
... yam dure santike va sasavam upadaniyam, ayam 
vuccati vinnanupadanakkhandho. 

Any kind of consciousness at all—past, future, or present; 
internal or external; coarse or fine; inferior or superior; far 
or near, which is accompanied by defilements and is prone 
to being grasped: this is called the aggregate of 
consciousness connected with grasping. 


Ime vuccanti, bhikkhave, pancupadanakkhandha’ ti. 
These are called the five grasping aggregates.” 


Chattham. 


22.049. 49. Sonasutta - 49. With 


Sona 
5. Attadipavagga -5. Be Your Own Island 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho sono gahapatiputto yena bhagava 
tenupasankami ... pe ... 
Then the householder Sona went up to the Buddha ... 


ekamantam nisinnam kho sonam gahapatiputtam 
bhagava etadavoca: 
The Buddha said to him: 


“Ye hi keci, sona, samana va brahmana va aniccena 
rupena dukkhena viparinamadhammena 
‘seyyohamasmi’ti va samanupassanti; 

“Sona, there are ascetics and brahmins who—based on 
form, which is impermanent, suffering, and perishable— 
regard themselves thus: ‘I’m better’, 


‘sadisohamasm1’ti va samanupassanti; 
or ‘I’m equal’, 


‘hinohamasm1’ti va samanupassanti; 
or ‘I’m worse’. 


kimannatra yathabhutassa adassana? 


What is that but a failure to see truly? 

Aniccaya vedanaya dukkhaya viparinamadhammaya 
‘seyyohamasmi’ti va samanupassanti; 

Based on feeling ... 

‘sadisohamasmi’ti va samanupassanti; 
‘hinohamasm1’ti va samanupassanti; 


kimannatra yathabhutassa adassana? 


Aniccaya sannaya ... 
perception ... 


aniccehi sankharehi dukkhehi viparinamadhammehi 
‘seyyohamasmi’ti va samanupassanti; 

choices ... 

‘sadisohamasm1’ti va samanupassanti; 
‘hinohamasm1’ti va samanupassanti; 

kimannatra yathabhutassa adassana? 

Aniccena vinnanena dukkhena viparinamadhammena 
‘seyyohamasmi’ti va samanupassanti; 

consciousness, which is impermanent, suffering, and 


perishable, they regard themselves thus: ‘I’m better’, 


‘sadisohamasm1’ti va samanupassanti; 
or ‘I’m equal’, 


‘hinohamasm1’ti va samanupassanti; 
or ‘I’m worse’. 


kimannatra yathabhutassa adassana? 
What is that but a failure to see truly? 


Ye ca kho keci, sona, samana va brahmana va 
aniccena rupena dukkhena viparinamadhammena 
‘seyyohamasmi’tipi na samanupassanti; 

There are ascetics and brahmins who—based on form, 
which is impermanent, suffering, and perishable—don’t 
regard themselves thus: ‘I’m better’, 


‘sadisohamasm1’tipi na samanupassanti; 
or ‘I’m equal’, 


‘hinohamasmz1’tipi na samanupassanti; 
or ‘I’m worse’. 


kimannatra yathabhutassa dassana? 
What is that but seeing truly? 


Aniccaya vedanaya ... 
Based on feeling ... 


aniccaya sannaya ... 
perception ... 


aniccehi sankharehi ... 
choices ... 


aniccena vinnanena dukkhena viparinamadhammena 
‘seyyohamasmi'tipi na samanupassanti; 

consciousness, which is impermanent, suffering, and 
perishable, they don’t regard themselves thus: ‘I’m better’, 


‘sadisohamasm1’tipi na samanupassanti; 
or ‘I’m equal’, 


‘hinohamasmz1’tipi na samanupassanti; 
or ‘I’m worse’. 


kimannatra yathabhutassa dassana? 
What is that but seeing truly? 


Tam kim mannasi, sona, 
What do you think, Sona? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No; Sir” 


“Vedana nicca va anicCa va” ti? 
“Is feeling ... 


“Anicca, bhante’” ... 


“sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, sona, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 


“So, Sona, you should truly see any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana ... 
You should truly see any kind of feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam passam, sona, sutava ariyasavako rupasmimpi 
nibbindati, vedanayapi nibbindati, sannayapi 
nibbindati, sankharesupi nibbindati, vinnanasmimpi 
nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 


Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Sattamam. 


22.050. 50. Dutiyasonasutta - 50. 
With Sona (2nd) 


5. Attadipavagga -5. Be Your Own Island 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho sono gahapatiputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho sonam gahapatiputtam bhagava etadavoca: 

Then the householder Sona went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“Ye hi keci, sona, samana va brahmana va rupam 
nappajananti, rupasamudayam nappajananti, 
rupanirodham nappajananti, rupanirodhagaminim 
patipadam nappajananti; 

“Sona, there are ascetics and brahmins who don’t 
understand form, its origin, its cessation, and the practice 
that leads to its cessation. 


vedanam nappajananti, vedanasamudayam 
nappajananti, vedananirodham nappajananti, 
vedananirodhagaminim patipadam nappajananti; 
They don’t understand feeling ... 


sannam nappajananti ... pe ... 
perception ... 


sankhare nappajananti, sankharasamudayam 
nappajananti, sankharanirodham nappajananti, 
sankharanirodhagaminim patipadam nappajananti; 
choices ... 


vinnanam nappajananti, vinnanasamudayam 
nappajananti, vinnananirodham nappajananti, 
vinnananirodhagaminim patipadam nappajananti. 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Na me te, sona, Samana va brahmana va samanesu va 
Samanasammata brahmanesu va brahmanasammata, 
na Ca pana te ayasmanto samannattham va 
brahmannattham va dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, sona, samana va brahmana va rupam 
pajananti, rupasamudayam pajananti, rupanirodham 
pajananti, rupanirodhagaminim patipadam pajananti; 
There are ascetics and brahmins who do understand form, 
its origin, its cessation, and the practice that leads to its 
cessation. 


vedanam pajananti ... pe ... 
They do understand feeling ... 


sannam pajananti ... 
perception ... 


sankhare pajananti ... 


choices ... 


vinnanam pajananti, vinnanasamudayam pajananti, 
vinnananirodham pajananti, vinnananirodhagaminim 
patipadam pajananti. 

consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Te ca kho me, sona, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Atthamam. 


22.051.51. Nandikkhayasutta - 
91. The End of Relishing 


5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Aniccanneva, bhikkhave, bhikkhu rupam aniccanti 
passati. Sassa hoti saammaditthi. 

“Mendicants, form really is impermanent. A mendicant sees 
that it is impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 

When relishing and greed end, the mind is freed, and is 
said to be well freed. 


Aniccanneva, bhikkhave, bhikkhu vedanam aniccanti 
passati. Sassa hoti sammaditthi. 

Feeling ... 

Samma passam nibbindati. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 


Aniccanneva, bhikkhave, bhikkhu sannam aniccanti 
Passati ... pe ... 
Perception ... 


anicceyeva bhikkhave, bhikkhu sankhare aniccati 
passati. Sassa hoti saammaditthi. 
Choices ... 


Samma passam nibbindati. 
Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 


Aniccanneva, bhikkhave, bhikkhu vinnanam 
aniccanti passati. Sassa hoti sammaditthi. 
Consciousness really is impermanent. A mendicant sees 
that it is impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati” ti. 

When relishing and greed end, the mind is freed, and is 
said to be well freed.” 


Navamam. 


22.052.52. 
Dutiyanandikkhayasutta - 52. 


The End of Relishing (2nd) 
5. Attadipavagga -5. Be Your Own Island 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, yoniso manasi karotha, 
rupaniccatanca yathabhutam samanupassatha. 
“Mendicants, properly attend to form. Truly see the 
impermanence of form. 


Rupam, bhikkhave, bhikkhu yoniso manasi kKaronto, 
rupaniccatanca yathabhutam samanupassanto 
rupasmim nibbindati. 

When a mendicant does this, they grow disillusioned with 
form. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 

When relishing and greed end, the mind is freed, and is 
said to be well freed. 


Vedanam, bhikkhave, yoniso manasi karotha, 
vedananiccatanca yathabhutam samanupassatha. 
Properly attend to feeling ... 


Vedanam, bhikkhave, bhikkhu yoniso manasi 
karonto, vedananiccatanca yathabhutam 


Samanupassanto vedanaya nibbindati. 
Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 


Sannam bhikkhave ... 
perception ... 


sankhare, bhikkhave, yoniso manasi karotha, 
sankharaniccatanca yathabhutam samanupassatha. 
choices ... 


Sankhare, bhikkhave, bhikkhu yoniso manasi 
karonto, sankharaniccatam yathabhttam 
Samanupassanto sankharesu nibbindati. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati. 


Vinnanam, bhikkhave, yoniso manasi karotha, 
vinnananiccatanca yathabhttam samanupassatha. 
consciousness. Truly see the impermanence of 
consciousness. 


Vinnanam, bhikkhave, bhikkhu yoniso manasi 
karonto, vinnananiccatanca yathabhutam 
Samanupassanto vinnanasmim nibbindati. 

When a mendicant does this, they grow disillusioned with 
consciousness. 


Nandikkhaya ragakkhayo, ragakkhaya nandikkhayo. 


When relishing ends, greed ends. When greed ends, 
relishing ends. 


Nandiragakkhaya cittam vimuttam suvimuttanti 
vuccati” ti. 

When relishing and greed end, the mind is freed, and is 
said to be well freed.” 

Dasamam. 

Attadipavaggo pancamo. 

Attadipa patipada, 

Dve ca honti aniccata; 

Samanupassana khandha, 

Dve sona dve nandikkhayena cati. 
Mulapannasako samatto. 

Nakulapita anicco Ca, 

Bharo natumhakena Ca; 

Attadipena pannaso, 


Pathamo tena pavuccatiti. 


22.053.53. Upayasutta - 53. 


Involvement 
6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Upayo, bhikkhave, avimutto, anupayo vimutto. 
“Mendicants, if you’re involved, you’re not free. If you’re 
not involved, you’re free. 

Rupupayam va, bhikkhave, vinnanam titthamanam 
tittheyya, ruparammanam rupappatittham 
nandupasecanam vuddhim virulhim vepullam 
apajjeyya. 

As long as consciousness remains, it would remain involved 
with form, supported by form, founded on form. And with a 
sprinkle of relishing, it would grow, increase, and mature. 


Vedanupayam va ... pe ... 
Or consciousness would remain involved with feeling ... 


sannupayam va ... pe ... 
Or consciousness would remain involved with perception ... 


sankharupayam va, bhikkhave, vinnanam 
titthamanam tittheyya, sankhararammanam 
sankharappatittham nandupasecanam vuddhim 
virulhim vepullam apajjeyya. 

Or as long as consciousness remains, it would remain 
involved with choices, supported by choices, grounded on 
choices. And with a sprinkle of relishing, it would grow, 
increase, and mature. 


Yo, bhikkhave, evam vadeyya: 
Mendicants, suppose you Say: 


‘ahamannatra rupa annatra vedanaya annatra 
sannaya annatra sankharehi vinnanassa agatim va 
gatim va cutim va upapattim va vuddhim va virulhim 
va vepullam va pannapessami’ti, netam thanam 
Vijjati. 

‘Apart from form, feeling, perception, and choices, I will 
describe the coming and going of consciousness, its passing 
away and reappearing, its growth, increase, and maturity.’ 
That is not possible. 


Rupadhatuya ce, bhikkhave, bhikkhuno rago pahino 
hoti. 
If a mendicant has given up greed for the form element, 


Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

the support is cut off, and there is no foundation for 
consciousness. 


Vedanadhatuya ce, bhikkhave ... 
Ifa mendicant has given up greed for the feeling element ... 


sannadhatuya ce, bhikkhave ... 
perception element ... 


sankharadhatuya ce, bhikkhave ... 
choices element ... 


vinnanadhatuya ce, bhikkhave, bhikkhuno rago 
pahino hoti. 
consciousness element, 


Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

the support is cut off, and there is no foundation for 
consciousness. 


Tadappatitthitam vinnanam avirulham 
anabhisankhacca vimuttam. 

Since that consciousness does not become established and 
does not grow, with no power to regenerate, it is freed. 


Vimuttatta thitam. Thitatta santusitam. Santusitatta 
na paritassati. Aparitassam paccattanneva 
parinibbayati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pathamam. 


22.054. 54. Bijasutta -54.A 
Seed 


6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Pancimani, bhikkhave, bijajatani. 
“Mendicants, there are five kinds of plants propagated from 
seeds. 


Katamani panca? 
What five? 


Mulabijam, khandhabijam, aggabijam, phalubijam, 
bijabijanneva pancamam. 

Plants propagated from roots, stems, cuttings, or joints; and 
those from regular seeds are the fifth. 


Imani cassu, bhikkhave, panca bijajatani akhandani 
aputikani avatatapahatani saradani sukhasayitani, 
pathavi ca nassa, apo Ca nassa; 

Suppose these five kinds of plants propagated from seeds 
were intact, unspoiled, not weather-damaged, fertile, and 
well-kept. But there’s no soil or water. 


api numani, bhikkhave, panca bijajatani vuddhim 
virulhim vepullam apajjeyyun” ti? 

Then would these five kinds of plants propagated from 
seeds reach growth, increase, and maturity?” 


“No hetam, bhante”. 
“No, sir.” 


“Imani cassu, bhikkhave, panca bijajatani akhandani 
... pe ... sukhasayitani, pathavi Ca assa, apo Ca assa; 
“Suppose these five kinds of plants propagated from seeds 
were intact, unspoiled, not weather-damaged, fertile, and 
well-kept. And there is soil and water. 


api numani, bhikkhave, panca bijajatani vuddhim 
virulhim vepullam apajjeyyun” ti? 

Then would these five kinds of plants propagated from 
seeds reach growth, increase, and maturity?” 


“Evam, bhante”. 
“Yes, sir.” 


“Seyyathapi, bhikkhave, pathavidhatu, evam catasso 
vinnanatthitiyo datthabba. 

“The four grounds of consciousness should be seen as like 
the earth element. 


Seyyathapi, bhikkhave, apodhatu, evam nandirago 
datthabbo. 

Relishing and greed should be seen as like the water 
element. 


Seyyathapi, bhikkhave, panca bijajatani, evam 
vinnanam saharam datthabbam. 

Consciousness with its fuel should be seen as like the five 
kinds of plants propagated from seeds. 

Rupupayam, bhikkhave, vinnanam titthamanam 
tittheyya, ruparammanam rupappatittham 
nandupasecanam vuddhim virulhim vepullam 
apajjeyya. 

As long as consciousness remains, it would remain involved 
with form, supported by form, grounded on form. And with 
a sprinkle of relishing, it would grow, increase, and mature. 


Vedanupayam va, bhikkhave, vinnanam titthamanam 
tittheyya ... pe ... 

Or consciousness would remain involved with feeling ... 
sannupayam va, bhikkhave, vinnanam titthamanam 
tittheyya ... pe ... 

Or consciousness would remain involved with perception ... 


sankharupayam va, bhikkhave, vinnanam 
titthamanam tittheyya, sankhararammanam 
sankharappatittham nandupasecanam vuddhim 
virulhim vepullam apajjeyya. 

Or as long as consciousness remains, it would remain 
involved with choices, supported by choices, grounded on 
choices. And with a sprinkle of relishing, it would grow, 
increase, and mature. 


Yo, bhikkhave, evam vadeyya: 
Mendicants, suppose you Say: 


‘ahamannatra rupa annatra vedanaya annatra 
sannaya annatra sankharehi vinnanassa agatim va 
gatim va cutim va upapattim va vuddhim va virulhim 
va vepullam va pannapessami’ti, netam thanam 
Vijjati. 

‘Apart from form, feeling, perception, and choices, I will 
describe the coming and going of consciousness, its passing 
away and reappearing, its growth, increase, and maturity.’ 
That is not possible. 


Rupadhatuya ceva, bhikkhave, bhikkhuno rago 
pahino hoti. 
If a mendicant has given up greed for the form element, 


Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

the support is cut off, and there is no foundation for 
consciousness. 


Vedanadhatuya Ce ... 
Ifa mendicant has given up greed for the feeling element ... 


sannadhatuya Ce ... 
perception element ... 


sankharadhatuya Ce ... 
choices element ... 


vinnanadhatuya ce, bhikkhave, bhikkhuno rago 
pahino hoti. 
consciousness element, 


Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

the support is cut off, and there is no foundation for 
consciousness. 


Tadappatitthitam vinnanam avirulham 
anabhisankhacca vimuttam. 

Since that consciousness does not become established and 
does not grow, with no power to regenerate, it is freed. 


Vimuttatta thitam. Thitatta santusitam. Santusitatta 
na paritassati. Aparitassam paccattanneva 
parinibbayati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati ... pe ... naparam itthattaya’ti pajanati’ ti. 


They understand: ‘Rebirth is ended ... there is no return to 
any state of existence.’” 


Dutiyam. 


22.055. 55. Udanasutta - 55. An 
Inspired Saying 


6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava udanam udanesi: 
There the Buddha was inspired to exclaim: 


“no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’ti— 

“Tt might not be, and it might not be mine. It will not be, 
and it will not be mine.’ 


evam adhimuccamano bhikkhu chindeyya 
orambhagiyani samyojanan1’ ti. 

A mendicant who makes such a resolution can cut off the 
five lower fetters.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“yatha katham pana, bhante, ‘no cassam, no ca me 
siya, nabhavissa, na me bhavissati’ti— 
“But sir, how 


evam adhimuccamano bhikkhu chindeyya 
orambhagiyani samyojanan1” ti? 

can a mendicant who makes such a resolution cut off the 
five lower fetters?” 


“Idha, bhikkhu, assutava puthujjano ariyanam 
adassavl ... pe ... 

“Mendicant, take an uneducated ordinary person who has 
not seen the noble ones, and is neither skilled nor trained in 
their teaching. They’ve not seen good persons, and are 
neither skilled nor trained in their teaching. 


sappurisadhamme avinito rupam attato 
SamanupassSati, rupavantam va attanam; attani va 
rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Vedanan. ... 
They regard feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


So aniccam rupam ‘aniccam rupan’ti yathabhutam 
nappajanati, 

They don’t truly understand form—which is impermanent— 
as impermanent. 


aniccam vedanam ‘anicca vedana’ti yathabhutam 
nappajanati, 
They don’t truly understand feeling ... 


aniccam sannam ‘anicca sanna’ti yathabhutam 
nappajanati, 
perception ... 


anicce sankhare ‘anicca sankhara’ti yathabhutam 
nappajanati, 
choices ... 


aniccam vinnanam ‘aniccam vinnanan’ti 
yathabhutam nappajanati. 
consciousness—which is inpermanent—as impermanent. 


Dukkham rupam ‘dukkham rupan’ti yathabhutam 
nappajanati, 

They don’t truly understand form—which is suffering—as 
suffering. 


dukkham vedananm ... 
They don’t truly understand feeling ... 


dukkham sannanm ... 
perception ... 


dukkhe sankhare ... 
choices ... 


dukkham vinnanam ‘dukkham vinnanan’ti 
yathabhutam nappajanati. 
consciousness—which is suffering—as suffering. 


Anattam rupam ‘anatta rupan’ti yathabhutam 
nappajanati, 

They don’t truly understand form—which is not-self—as not- 
self. 


anattam vedanam ‘anatta vedana’ti yathabhutam 
nappajanati, 
They don’t truly understand feeling ... 


anattam sannam ‘anatta sanna’ti yathabhutam 
nappajanati, 
perception ... 


anatte sankhare ‘anatta sankhara’ti yathabhutam 
nappajanati, 
choices ... 


anattam vinnanam ‘anatta vinnanan’ti yathabhttam 
nappajanati. 
consciousness—which is not-self—as not-self. 


Sankhatam rupam ‘sankhatam rupan’ti yathabhutam 
nappajanati, 

They don’t truly understand form—which is conditioned—as 
conditioned. 


sankhatam vedananm ... 
They don’t truly understand feeling ... 


sankhatam sannanm ... 
perception ... 


sankhate sankhare ... 
choices ... 


sankhatam vinnanam ‘sankhatam vinnanan’ti 
yathabhutam nappajanati. 
consciousness—which is conditioned—as conditioned. 


Rupam vibhavissatiti yathabhutam nappajanati. 
They don’t truly understand that form will disappear. 


Vedana vibhavissati ... 
They don’t truly understand that feeling ... 


sanna vibhavissati ... 
perception ... 


sankhara vibhavissanti ... 
choices ... 


vinnanam vibhavissatiti yathabhutam nappajanati. 
consciousness will disappear. 


Sutava ca kho, bhikkhu, ariyasavako ariyanam 
dassavi ariyadhammassa kovido ariyadhamme 
suvinito sappurisanam dassavi sappurisadhammassa 
kovido sappurisadhamme suvinito 

But an educated noble disciple has seen the noble ones, and 
is skilled and trained in the teaching of the noble ones. 
They’ve seen good persons, and are skilled and trained in 
the teaching of the good persons. 


na rupam attato samanupassati ... pe ... 
They don’t regard form as self... 


na vedanam ... 
They don’t regard feeling ... 


na sannanm ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam attato samanupassati. 
consciousness as self. 


So aniccam rupam ‘aniccam rupan’ti yathabhutam 
pajanati. 

They truly understand form—which is impermanent—as 
impermanent. 


Aniccam vedanam ... 
They truly understand feeling ... 


aniccam sannanm ... 
perception ... 


anicce sankhare ... 
choices ... 


aniccam vinnanam ‘aniccam vinnanan’ti 
yathabhutam pajanati. 
consciousness—which is inpermanent—as impermanent. 


Dukkham rupan. ... pe ... duakkham vinnanan ... 
They truly understand form ... feeling ... perception ... 
choices ... consciousness—which is suffering—as suffering. 


anattam rupam ... pe ... anattam vinnananm ... 
They truly understand form ... feeling ... perception ... 
choices ... consciousness—which is not-self—as not-self. 


sankhatam rupam ... pe ... sankhatam vinnanam 
‘sankhatam vinnanan’ti yathabhutam pajanati. 
They truly understand form ... feeling ... perception ... 
choices ... consciousness—which is conditioned—as 
conditioned. 


Rupam vibhavissatiti yathabhutam pajanati. 
They truly understand that form will disappear. 


Vedana ... 
They truly understand that feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam vibhavissatiti yathabhutam pajanati. 
consciousness will disappear. 


So rupassa vibhava, vedanaya vibhava, sannaya 
vibhava, sankharanam vibhava, vinnanassa vibhava, 
evam kho, bhikkhu, 

It’s because of the disappearance of form, feeling, 
perception, choices, and consciousness that a mendicant 
who makes such a resolution— 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’ti— 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine’— 


evam adhimuccamano bhikkhu chindeyya 
orambhagiyani samyojanani’ ti. 
can cut off the five lower fetters.” 


“Evam adhimuccamano, bhante, bhikkhu chindeyya 
orambhagiyani samyojanan1’ ti. 

“Sir, amendicant who makes such a resolution can cut off 
the five lower fetters. 


“Katham pana, bhante, janato katham passato 
anantara asavanam khayo hot1’ ti? 


But how are they to know and see in order to end the 
defilements in the present life?” 


“Idha, bhikkhu, assutava puthujjano atasitaye thane 
tasam apajjati. 

“Mendicant, an uneducated ordinary person worries about 
things that aren’t a worry. 


Taso heso bhikkhu assutavato puthujjanassa: 
For an uneducated ordinary person worries: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissaty?’ ti. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine.’ 


Sutava ca kho, bhikkhu, ariyasavako atasitaye thane 
na tasam apaijjati. 

An educated noble disciple doesn’t worry about things that 
aren’t a WOITy. 


Na heso, bhikkhu, taso sutavato ariyasavakassa: 
For an educated noble disciple doesn’t worry: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’ti. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine.’ 

Rupupayam va, bhikkhu, vinnanam titthamanam 
tittheyya, ruparammanam rupappatittham 
nandupasecanam vuddhim virulhim vepullam 
apajjeyya. 

As long as consciousness remains, it would remain involved 
with form, supported by form, founded on form. And with a 
sprinkle of relishing, it would grow, increase, and mature. 


Vedanupayam va, bhikkhu ... 
Or consciousness would remain involved with feeling ... 


sannupayam va, bhikkhu ... 

Or consciousness would remain involved with perception ... 
sankharupayam va, bhikkhu, vinnanam titthamanam 
tittheyya, sankhararammanam sankharappatittham 
nandupasecanam vuddhim virulhim vepullam 
apajjeyya. 

Or consciousness would remain involved with choices, 
supported by choices, grounded on choices. And with a 
sprinkle of relishing, it would grow, increase, and mature. 


Yo, bhikkhu, evam vadeyya: 
Mendicants, suppose you Say: 


‘ahamannatra rupa, annatra vedanaya, annatra 
sannaya, annatra sankharehi vinnanassa agatim va 
gatim va cutim va upapattim va vuddhim va virulhim 
va vepullam va pannapessami’ti, netam thanam 
Vijjati. 

‘Apart from form, feeling, perception, and choices, I will 
describe the coming and going of consciousness, its passing 
away and reappearing, its growth, increase, and maturity.’ 
That is not possible. 


Rupadhatuya ce, bhikkhu, bhikkhuno rago pahino 
hoti. Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

If a mendicant has given up greed for the form element, the 
support is cut off, and there is no foundation for 
consciousness. 


Vedanadhatuya ce, bhikkhu, bhikkhuno ... 


Ifa mendicant has given up greed for the feeling element ... 


sannadhatuya ce, bhikkhu, bhikkhuno ... 
perception element ... 


sankharadhatuya ce, bhikkhu, bhikkhuno ... 
choices element ... 


vinnanadhatuya ce, bhikkhu, bhikkhuno rago pahino 
hoti. Ragassa pahana vocchijjatarammanam patittha 
vinnanassa na hoti. 

consciousness element, the support is cut off, and there is 
no foundation for consciousness. 


Tadappatitthitam vinnanam avirulham 
anabhisankhacca vimuttam. 

Since that consciousness does not become established and 
does not grow, with no power to regenerate, it is freed. 


Vimuttatta thitam. Thitatta santusitam. Santusitatta 
na paritassati. Aparitassam paccattanneva 
parinibbayati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati ... pe ... naparam itthattaya’ti pajanati. 
They understand: ‘Rebirth is ended ... there is no return to 
any state of existence.’” 


Evam kho, bhikkhu, janato evam passato anantara 
asavanam khayo hoti’ ti. 

The ending of the defilements is for one who knows and 
sees this.” 


Tatiyam. 


22.056. 56. 
Upadanaparipavattasutta - 56. 


Perspectives 
6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho. 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Yavakivancaham, bhikkhave, ime 
pancupadanakkhandhe catuparivattam yathabhutam 
nabbhannasim, neva tavaham, bhikkhave, sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya anuttaram 
sammasambodhim abhisambuddhoti paccannasim. 
As long as I didn’t truly understand these five grasping 
aggregates from four perspectives, I didn’t announce my 
supreme perfect awakening in this world with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


Yato ca khvaham, bhikkhave, ime 
pancupadanakkhandhe catuparivattam yathabhutam 


abbhannasim, athaham, bhikkhave, sadevake loke ... 
pe ... 

But when I did truly understand these five grasping 
aggregates from four perspectives, I announced my 
supreme perfect awakening in this world with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


sadevamanussaya anuttaram sammasambodhim 
abhisambuddhoti paccannasim. 


Kathanca catuparivattam? 
And how are there four perspectives? 


Rupam abbhannasim, rupasamudayam abbhannasim, 
rupanirodham abbhannasim, rupanirodhagaminim 
patipadam abbhannasim; 

I directly knew form, its origin, its cessation, and the 
practice that leads to its cessation. 


vedanan. ... 
I directly knew feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam abbhannasim, vinnanasamudayam 
abbhannasim, vinnananirodham abbhannasim, 
vinnananirodhagaminim patipadam abbhannasim. 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Katamanca, bhikkhave, rupam? 


And what is form? 


Cattaro ca mahabhtta catunnanca mahabhutanam 
upadaya rupam. 

The four primary elements, and form derived from the four 
primary elements. 


Idam vuccati, bhikkhave, rupam. 
This is called form. 


Aharasamudaya rupasamudayo; 
Form originates from food. 


aharanirodha rupanirodho. 
When food ceases, form ceases. 


Ayameva ariyo atthangiko maggo rupanirodhagamini 
patipada, seyyathidam— 

The practice that leads to the cessation of form is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
rupam abhinnaya, evam rupasamudayam abhinnaya, 
evam rupanirodham abhinnaya, evam 
rupanirodhagaminim patipadam abhinnaya rupassa 
nibbidaya viragaya nirodhaya patipanna, te 
suppatipanna. 

Those ascetics and brahmins who have directly known form 
in this way—and its origin, its cessation, and the practice 
that leads to its cessation—and are practicing for 


disillusionment, dispassion, and cessation regarding form: 
they are practicing well. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 

Those who practice well have a firm footing in this teaching 
and training. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam rupam abhinnaya ... pe ... evam 
rupanirodhagaminim patipadam abhinnaya, rupassa 
nibbida viraga nirodha anupada vimutta te 
suvimutta. 

Those ascetics and brahmins who have directly known form 
in this way—and its origin, its cessation, and the practice 
that leads to its cessation—and due to disillusionment, 
dispassion, and cessation regarding form, are freed by not 
grasping: they are well freed. 


Ye suvimutta te kevalino. 
Those who are well freed are consummate ones. 


Ye kevalino vattam tesam natthi pannapanaya. 
For consummate ones, there is no cycle of rebirths to be 
found. 


Katama ca, bhikkhave, vedana? 
And what is feeling? 


Chayime, bhikkhave, vedanakaya— 
There are these six classes of feeling: 


cakkhusamphassaja vedana, sotasamphassaja vedana, 
ghanasamphassaja vedana, jivhasamphassaja vedana, 
kayasamphassaja vedana, manosamphassaja vedana. 


feeling born of contact through the eye, ear, nose, tongue, 
body, and mind. 


Ayam vuccati, bhikkhave, vedana. 
This is called feeling. 


Phassasamudaya vedanasamudayo; 
Feeling originates from contact. 


phassanirodha vedananirodho. 
When contact ceases, feeling ceases. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path ... 


sammaditthi ... pe ... sammasamadhi. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
vedanam abhinnaya, evam vedanasamudayam 
abhinnaya, evam vedananirodham abhinnaya, evam 
vedananirodhagaminim patipadam abhinnaya 
vedanaya nibbidaya viragaya nirodhaya patipanna, te 
suppatipanna. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam vedanam abhinnaya ... pe ... evam 
vedananirodhagaminim patipadam abhinnaya ... pe ... 


vattam tesam natthi pannapanaya. 


Katama ca, bhikkhave, sanna? 


And what is perception? 


Chayime, bhikkhave, sannakaya— 
There are these six classes of perception: 


rupasanna, saddasanna, gandhasanna, rasasanna, 
photthabbasanna, dhammasanna. 

perceptions of sights, sounds, smells, tastes, touches, and 
thoughts. 


Ayam vuccati, bhikkhave, sanna. 
This is called perception. 


Phassasamudaya sannasamudayo; 
Perception originates from contact. 


phassanirodha sannanirodho. 
When contact ceases, perception ceases. 


Ayameva ariyo atthangiko maggo 
sannanirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of perceptions is 
simply this noble eightfold path ... 

sammaditthi ... pe ... sammasamadhi ... pe ... 


vattam tesam natthi pannapanaya. 


Katame ca, bhikkhave, sankhara? 
And what are choices? 


Chayime, bhikkhave, cetanakaya— 
There are these six classes of intention: 


rupasancetana, saddasancetana, gandhasancetana, 
rasasancetana, photthabbasancetana, 


dhammasancetana. 
intention regarding sights, sounds, smells, tastes, touches, 
and thoughts. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Phassasamudaya sankharasamudayo; 
Choices originate from contact. 


phassanirodha sankharanirodho. 
When contact ceases, choices cease. 


Ayameva ariyo atthangiko maggo 
sankharanirodhagamini patipada, seyyathidam— 
The practice that leads to the cessation of choices is simply 
this noble eightfold path ... 


Ssammaditthi ... pe ... sammasamadhi. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
sankhare abhinnaya, evam sankharasamudayam 
abhinnaya, evam sankharanirodham abhinnaya, 
evam sankharanirodhagaminim patipadam 
abhinnaya sankharanam nibbidaya viragaya 
nirodhaya patipanna, te suppatipanna. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam sankhare abhinnaya, evam 
sankharasamudayam abhinnaya, evam 
sankharanirodham abhinnaya, evam 
sankharanirodhagaminim patipadam abhinnaya 


sankharanam nibbida viraga nirodha anupada 
vimutta, te suvimutta. 


Ye suvimutta, te kevalino. 
Ye kevalino vattam tesam natthi pannapanaya. 


Katamanca, bhikkhave, vinnanam? 
And what is consciousness? 


Chayime, bhikkhave, vinnanakaya— 
There are these six classes of consciousness: 


cakkhuvinnanam, sotavinnanam, ghanavinnanam, 
jivhavinnanam, kayavinnanam, manovinnanam. 
eye, ear, nose, tongue, body, and mind consciousness. 


Idam vuccati, bhikkhave, vinnanam. 
This is called consciousness. 


Namarupasamudaya vinnanasamudayo; 
Consciousness originates from name and form. 


namarupanirodha vinnananirodho. 
When name and form cease, consciousness ceases. 


Ayameva ariyo atthangiko maggo 
vinnananirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of consciousness is 
simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
vinnanam abhinnaya, evam vinnanasamudayam 
abhinnaya, evam vinnananirodham abhinnaya, evam 
vinnananirodhagaminim patipadam abhinnaya 
vinnanassa nibbidaya viragaya nirodhaya patipanna, 
te suppatipanna. 

Those ascetics and brahmins who have directly known 
consciousness in this way—and its origin, its cessation, and 
the practice that leads to its cessation—and are practicing 
for disillusionment, dispassion, and cessation regarding 
consciousness: they are practicing well. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 

Those who practice well have a firm footing in this teaching 
and training. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam vinnanam abhinnaya, evam vinnanasamudayam 
abhinnaya, evam vinnananirodham abhinnaya, evam 
vinnananirodhagaminim patipadam abhinnaya 
vinnanassa nibbida viraga nirodha anupada vimutta, 
te suvimutta. 

Those ascetics and brahmins who have directly known 
consciousness in this way—and its origin, its cessation, and 
the practice that leads to its cessation—and due to 
disillusionment, dispassion, and cessation regarding 
consciousness, are freed by not grasping: they are well 
freed. 


Ye suvimutta, te kevalino. 
Those who are well freed are consummate ones. 


Ye kevalino vattam tesam natthi pannapanaya’ ti. 
For consummate ones, there is no cycle of rebirths to be 
found.” 


Catuttham. 


22.057.57. Sattatthanasutta - 


97. Seven Cases 
6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Sattatthanakusalo, bhikkhave, bhikkhu 
tividhupaparikkhi imasmim dhammavinaye kevali 
vusitava uttamapurisoti vuccati. 

“Mendicants, in this teaching and training a mendicant who 
is skilled in seven cases and who examines in three ways is 
called consummate, accomplished, a supreme person. 


Kathanca, bhikkhave, bhikkhu sattatthanakusalo 
hoti? 
And how is a mendicant skilled in seven cases? 


Idha, bhikkhave, bhikkhu rupam pajanati, 
rupasamudayam pajanati, rupanirodham pajanati, 
rupanirodhagaminim patipadam pajanati; 

It’s when a mendicant understands form, its origin, its 
cessation, and the practice that leads to its cessation. 


rupassa assadam pajanati, rupassa adinavam 
pajanati, rupassa nissaranam pajanati; 

They understand form’s gratification, drawback, and 
escape. 


vedanam pajanati ... 
They understand feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam pajanati, vinnanasamudayam pajanati, 
vinnananirodham pajanati, vinnananirodhagaminim 
patipadam pajanati; 

consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


vinnanassa assadam pajanati, vinnanassa adinavam 
pajanati, vinnanassa nissaranam pajanati. 

They understand consciousness’s gratification, drawback, 
and escape. 


Katamanca, bhikkhave, rupam? 
And what is form? 


Cattaro ca mahabhuta, catunnanca mahabhttanam 
upadaya rupam. 

The four primary elements, and form derived from the four 
primary elements. 


Idam vuccati, bhikkhave, rupam. 
This is called form. 


Aharasamudaya rupasamudayo; 
Form originates from food. 


aharanirodha rupanirodho. 
When food ceases, form ceases. 


Ayameva ariyo atthangiko maggo rupanirodhagamini 
patipada, seyyathidam— 

The practice that leads to the cessation of form is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam rupam paticca uppajjati sukham somanassam— 
The pleasure and happiness that arise from form: this is its 
gratification. 


ayam rupassa assado. 


Yam rupam aniccam dukkham viparinamadhammam 
That form is impermanent, suffering, and perishable: this is 
its drawback. 


ayam rupassa adinavo. 


Yo rupasmim chandaragavinayo 
chandaragappahanam— 

Removing and giving up desire and greed for form: this is 
its escape. 


idam rupassa nissaranam. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
rupam abhinnaya, evam rupasamudayam abhinnaya, 
evam rupanirodham abhinnaya, evam 
rupanirodhagaminim patipadam abhinnaya; 

Those ascetics and brahmins who have directly known form 
in this way—and its origin, its cessation, and the practice 
that leads to its cessation; 


e€vam rupassa assadam abhinnaya, evam rupassa 
adinavam abhinnaya, evam rupassa nissaranam 


abhinnaya rupassa nibbidaya viragaya nirodhaya 
patipanna, te suppatipanna. 

its gratification, drawback, and escape—and are practicing 
for disillusionment, dispassion, and cessation regarding 
form: they are practicing well. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 

Those who practice well have a firm footing in this teaching 
and training. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam rupam abhinnaya, evam rupasamudayam 
abhinnaya, evam rupanirodham abhinnaya, evam 
rupanirodhagaminim patipadam abhinnaya; 

Those ascetics and brahmins who have directly known form 
in this way—and its origin, its cessation, and the practice 
that leads to its cessation; 


e€vam rupassa assadam abhinnaya, evam rupassa 
adinavam abhinnaya, evam rupassa nissaranam 
abhinnaya rupassa nibbida viraga nirodha anupada 
vimutta, te suvimutta. 

its gratification, drawback, and escape—and due to 
disillusionment, dispassion, and cessation regarding form, 
are freed by not grasping: they are well freed. 


Ye suvimutta, te kevalino. 
Those who are well freed are consummate ones. 


Ye kevalino vattam tesam natthi pannapanaya. 
For consummate ones, there is no cycle of rebirths to be 
found. 


Katama Ca, bhikkhave, vedana? 
And what is feeling? 


Chayime, bhikkhave, vedanakaya— 
There are these six classes of feeling: 


cakkhusamphassaja vedana ... pe ... 
feeling born of eye contact ... 


manosamphassaja vedana. 
feeling born of mind contact. 


Ayam vuccati, bhikkhave, vedana. 
This is called feeling. 


Phassasamudaya vedanasamudayo; 
Feeling originates from contact. 


phassanirodha vedananirodho. 
When contact ceases, feeling ceases. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam vedanam paticca uppajjati sukham somanassam 


The pleasure and happiness that arise from feeling: this is 
its gratification. 


ayam vedanaya assado. 


Ya vedana anicca dukkha viparinamadhamma— 
That feeling is impermanent, suffering, and perishable: this 
is its drawback. 


ayam vedanaya adinavo. 


Yo vedanaya chandaragavinayo chandaragappahanam 
Removing and giving up desire and greed for feeling: this is 
its escape. ... 


idam vedanaya nissaranam. 


Ye hi, keci, bhikkhave, samana va brahmana va evam 
vedanam abhinnaya, evam vedanasamudayam 
abhinnaya, evam vedananirodham abhinnaya, evam 
vedananirodhagaminim patipadam abhinnaya; 


evam vedanaya assadam abhinnaya, evam vedanaya 
adinavam abhinnaya, evam vedanaya nissaranam 
abhinnaya vedanaya nibbidaya viragaya nirodhaya 
patipanna, te suppatipanna. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam vedanam abhinnaya ... pe ... 


vattam tesam natthi pannapanaya. 


Katama ca, bhikkhave, sanna? 
And what is perception? 


Chayime, bhikkhave, sannakaya— 
There are these six classes of perception: 


rupasanna, saddasanna, gandhasanna, rasasanna, 
photthabbasanna, dhammasanna. 

perceptions of sights, sounds, smells, tastes, touches, and 
thoughts. 


Ayam vuccati, bhikkhave, sanna. 
This is called perception. 


Phassasamudaya sannasamudayo; 
Perception originates from contact. 


phassanirodha sannanirodho. 
When contact ceases, perception ceases. 


Ayameva ariyo atthangiko maggo 
sannanirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of perceptions is 
simply this noble eightfold path ... 

sammaditthi ... pe ... sammasamadhi ... pe ... 


vattam tesam natthi pannapanaya. 


Katame ca, bhikkhave, sankhara? 
And what are choices? 


Chayime, bhikkhave, cetanakaya— 
There are these six classes of intention: 


rupasancetana ... pe ... 
intention regarding sights ... 


dhammasancetana. 
intention regarding thoughts. 


Ime vuccanti, bhikkhave, sankhara. 
These are called choices. 


Phassasamudaya sankharasamudayo; 
Choices originate from contact. 


phassanirodha sankharanirodho. 
When contact ceases, choices cease. 


Ayameva ariyo atthangiko maggo 
sankharanirodhagamini patipada, seyyathidam— 
The practice that leads to the cessation of choices is simply 
this noble eightfold path ... 


sammaditthi ... pe ... sammasamadhi. 


Yam sankhare paticca uppajjati sukham somanassam 


ayam sankharanam assado. 
Ye sankhara anicca dukkha viparinamadhamma— 
ayam sankharanam adinavo. 


Yo sankharesu chandaragavinayo 
chandaragappahanam— 


idam sankharanam nissaranam. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
sankhare abhinnaya, evam sankharasamudayam 
abhinnaya, evam sankharanirodham abhinnaya, 
evam sankharanirodhagaminim patipadam 
abhinnaya ... pe ... sankharanam nibbidaya viragaya 
nirodhaya patipanna te suppatipanna. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti ... pe ... 


vattam tesam natthi pannapanaya. 


Katamanca, bhikkhave, vinnanam? 
And what is consciousness? 


Chayime, bhikkhave, vinnanakaya— 
There are these six classes of consciousness: 


cakkhuvinnanam, sotavinnanam, ghanavinnanam, 
jivhavinnanam, kayavinnanam, manovinnanam. 
eye, ear, nose, tongue, body, and mind consciousness. 


Idam vuccati, bhikkhave, vinnanam. 
This is called consciousness. 


Namarupasamudaya vinnanasamudayo; 
Consciousness originates from name and form. 


namarupanirodha vinnananirodho. 
When name and form cease, consciousness ceases. 


Ayameva ariyo atthangiko maggo 
vinnananirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of consciousness is 
simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam vinnanam paticca uppajjati sukham somanassam 
The pleasure and happiness that arise from consciousness: 
this is its gratification. 


ayam vinnanassa assado. 


Yam vinnanam aniccam dukkham 
viparinamadhammam— 

That consciousness is impermanent, suffering, and 
perishable: this is its drawback. 


ayam vinnanassa adinavo. 


Yo vinnanasmim chandaragavinayo 
chandaragappahanam— 

Removing and giving up desire and greed for 
consciousness: this is its escape. 


idam vinnanassa nissaranam. 


Ye hi keci, bhikkhave, samana va brahmana va evam 
vinnanam abhinnaya, evam vinnanasamudayam 
abhinnaya, evam vinnananirodham abhinnaya, evam 
vinnananirodhagaminim patipadam abhinnaya; 
Those ascetics and brahmins who have directly known 
consciousness in this way—and its origin, its cessation, and 
the practice that leads to its cessation; 


evam vinnanassa assadam abhinnaya, evam 
vinnanassa adinavam abhinnaya, evam vinnanassa 
nissaranam abhinnaya vinnanassa nibbidaya viragaya 
nirodhaya patipanna, te suppatipanna. 

its gratification, drawback, and escape—and are practicing 
for disillusionment, dispassion, and cessation regarding 
consciousness: they are practicing well. 


Ye suppatipanna, te imasmim dhammavinaye 
gadhanti. 

Those who practice well have a firm footing in this teaching 
and training. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
evam vinnanam abhinnaya, evam vinnanasamudayam 
abhinnaya, evam vinnananirodham abhinnaya, evam 
vinnananirodhagaminim patipadam abhinnaya; 

Those ascetics and brahmins who have directly known 
consciousness in this way—and its origin, its cessation, and 
the practice that leads to its cessation; 


e€vam vinnanassa assadam abhinnaya, evam 
vinnanassa adinavam abhinnaya, evam vinnanassa 
nissaranam abhinnaya vinnanassa nibbida viraga 
nirodha anupada vimutta, te suvimutta. 

its gratification, drawback, and escape—and due to 
disillusionment, dispassion, and cessation regarding 
consciousness, are freed by not grasping: they are well 
freed. 


Ye suvimutta, te kevalino. 
Those who are well freed are consummate ones. 


Ye kevalino vattam tesam natthi pannapanaya. 
For consummate ones, there is no cycle of rebirths to be 
found. 


Evam kho, bhikkhave, bhikkhu sattatthanakusalo 
hoti. 
That’s how a mendicant is skilled in seven cases. 


Kathanca, bhikkhave, bhikkhu tividhupaparikkhi 
hoti? 


And how does a mendicant examine in three ways? 


Idha, bhikkhave, bhikkhu dhatuso upaparikkhati, 
ayatanaso upaparikkhati, paticcasamuppadaso 
upaparikkhati. 

It’s when a mendicant examines the elements, sense fields, 
and dependent origination. 


Evam kho, bhikkhave, bhikkhu tividhupaparikkhi 
hoti. 
That’s how a mendicant examines in three ways. 


Sattatthanakusalo, bhikkhave, bhikkhu 
tividhupaparikkhi, imasmim dhammavinaye kevali 
vusitava ‘uttamapuriso’ti vuccati’ ti. 

In this teaching and training, a mendicant who is skilled in 
seven cases and who examines in three ways is called 
consummate, accomplished, a supreme person.” 


Pancamam. 


22.058.58. 
Sammasambuddhasutta - 58. 
The Fully Awakened Buddha 


6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Tathagato, bhikkhave, araham sammasambuddho 
rupassa nibbida viraga nirodha anupada vimutto 
sammasambuddhoti vuccati. 

“Mendicants, a Realized One, a perfected one, a fully 
awakened Buddha is freed by not grasping, due to 
disillusionment, dispassion, and cessation regarding form. 
They’re called a fully awakened Buddha. 


Bhikkhupi, bhikkhave, pannavimutto rupassa 
nibbida viraga nirodha anupada vimutto 
pannavimuttoti vuccati. 

A mendicant freed by wisdom is also freed by not grasping, 
due to disillusionment, dispassion, and cessation regarding 
form. They’re called a mendicant freed by wisdom. 


Tathagato, bhikkhave, araham sammasambuddho 
vedanaya nibbida viraga nirodha anupada vimutto 
sammasambuddhoti vuccati. 

A Realized One, a perfected one, a fully awakened Buddha 
is freed by not grasping, due to disillusionment, dispassion, 
and cessation regarding feeling ... 


Bhikkhupi, bhikkhave, pannavimutto vedanaya 
nibbida ... pe ... pannavimuttoti vuccati. 


Tathagato, bhikkhave, araham sammasambuddho 
sannaya ... 
perception ... 


sankharanan. ... 
choices ... 


vinnanassa nibbida viraga nirodha anupada vimutto 
sammasambuddhoti vuccati. 
consciousness. They’re called a fully awakened Buddha. 


Bhikkhupi, bhikkhave, pannavimutto vinnanassa 
nibbida viraga nirodha anupada vimutto 
pannavimuttoti vuccati. 

A mendicant freed by wisdom is also freed by not grasping, 
due to disillusionment, dispassion, and cessation regarding 
consciousness. They’re called a mendicant freed by wisdom. 


Tatra kho, bhikkhave, ko viseso, ko adhippayaso, kim 
nanakaranam, tathagatassa arahato 
Sammasambuddhassa pannavimuttena bhikkhuna” ti? 
What, then, is the difference between a Realized One, a 
perfected one, a fully awakened Buddha, and a mendicant 
freed by wisdom?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantanneva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tathagato, bhikkhave, araham sammasambuddho 
anuppannassa maggassa uppadeta, asanjatassa 
Maggassa sanjaneta, anakkhatassa maggassa akkhata 
Mmaggannu, maggavidu, maggakovido; 

“A Realized One, a perfected one, a fully awakened Buddha 
gives rise to the unarisen path, gives birth to the unborn 
path, and explains the unexplained path. They know the 
path, understand the path, and are experts in the path. 


magganuga ca, bhikkhave, etarahi savaka viharanti 
paccha samannagata. 

And now the disciples live following the path; they acquire it 
later. 


Ayam kho, bhikkhave, viseso, ayam adhippayaso, 
idam nanakaranam tathagatassa arahato 
Sammasambuddhassa pannavimuttena bhikkhuna’ ti. 
This is the difference between a Realized One, a perfected 
one, a fully awakened Buddha, and a mendicant freed by 
wisdom.” 


Chattham. 


22.059.59. Anattalakkhanasutta 
- 59. The Characteristic of Not- 
Self 


6. Upayavagga - 6. Involvement 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tatra kho bhagava pancavaggiye bhikkhu amantesi: 
There the Buddha addressed the group of five mendicants: 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Rupam, bhikkhave, anatta. 
“Mendicants, form is not-self. 


Rupanca hidam, bhikkhave, atta abhavissa, nayidam 
rupam abadhaya samvatteyya, labbhetha ca rupe: 
For if form were self, it wouldn’t lead to affliction. And you 
could compel form: 


‘evam me rupam hotu, evam me rupam ma ahosi’ti. 
‘May my form be like this! May it not be like that!’ 


Yasma ca kho, bhikkhave, rupam anatta, tasma 
rupam abadhaya samvattati, na ca labbhati rupe: 
But because form is not-self, it leads to affliction. And you 
can’t compel form: 


‘evam me rupam hotu, evam me rupam ma ahosi’ti. 
‘May my form be like this! May it not be like that!’ 


Vedana anatta. 
Feeling is not-self ... 


Vedana ca hidam, bhikkhave, atta abhavissa, nayidam 
vedana abadhaya samvatteyya, labbhetha ca 
vedanaya: 


‘evam me vedana hotu, evam me vedana ma ahosi'ti. 
Yasma ca kho, bhikkhave, vedana anatta, tasma 
vedana abadhaya samvattati, na ca labbhati 
vedanaya: 


‘evam me vedana hotu, evam me vedana ma ahosi'ti. 


Sanna anatta ... pe ... 
Perception is not-self ... 


sankhara anatta. 
Choices are not-self ... 


Sankhara ca hidam, bhikkhave, atta abhavissamsu, 
nayidam sankhara abadhaya samvatteyyum, 
labbhetha ca sankharesu: 


‘evam me sankhara hontu, evam me sankhara ma 
ahesun’ti. 


Yasma ca kho, bhikkhave, sankhara anatta, tasma 
sankhara abadhaya samvattanti, na ca labbhati 
sankharesu: 


‘evam me sankhara hontu, evam me sankhara ma 
ahesun’ti. 


Vinnanam anatta. 
Consciousness is not-self. 


Vinnananca hidam, bhikkhave, atta abhavissa, 
nayidam vinnanam abadhaya samvatteyya, labbhetha 
ca vinnane: 

For if consciousness were self, it wouldn’t lead to affliction. 
And you could compel consciousness: 


‘evam me vinnanam hotu, evam me vinhanam ma 
ahosi'ti. 
‘May my consciousness be like this! May it not be like that!’ 


Yasma ca kho, bhikkhave, vinnanam anatta, tasma 
vinnanam abadhaya samvattati, na ca labbhati 
vinnane: 

But because consciousness is not-self, it leads to affliction. 
And you can’t compel consciousness: 


‘evam me vinnanam hotu, evam me vinhanam ma 
ahosi'ti. 
‘May my consciousness be like this! May it not be like that!’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va’ ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling permanent or impermanent?” ... 


sanna ... 
“Is perception permanent or impermanent?” ... 


sankhara ... 
“Are choices permanent or impermanent?” ... 


vinnanam niccam va aniccam va” ti? 
“Is consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 


“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, bhikkhave, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 

“So you should truly see any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana atitanagatapaccuppanna ajjhatta va 
bahiddha va ... pe ... ya dure santike va, sabba 
vedana: ‘netam mama, nesohamasmi, na meso atta’ ti 
evametam yathabhutam sammappannaya 
datthabbam. 

Any kind of feeling at all... 


Ya kaci sana ... pe ... 


Any kind of perception at all ... 


ye keci sankhara atitanagatapaccuppanna ajjhattam 
va bahiddha va... pe ... ye dure santike va, sabbe 
sankhara: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Any kind of choices at all ... 


Yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

You should truly see any kind of consciousness at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* consciousness—with 
right understanding: “This is not mine, I am not this, this is 
not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 


They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana pancavaggiya bhikkhu bhagavato bhasitam 
abhinandum. 

Satisfied, the group of five mendicants were happy with 
what the Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
pancavaggiyanam bhikkhutnam anupadaya asavehi 
cittani vimuccimsuti. 

And while this discourse was being spoken, the minds of the 
group of five mendicants were freed from defilements by 
not grasping. 


Sattamam. 


22.060. 60. Mahalisutta - 60. 
With Mahali 


6. Upayavagga - 6. Involvement 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho mahali licchavi yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
mahali licchavi bhagavantam etadavoca: 

Then Mahali the Licchavi went up to the Buddha ... and said 
to him: 


“Purano, bhante, kassapo evamaha: 
“Sir, Purana Kassapa says this: 


‘natthi hetu natthi paccayo sattanam sankilesaya; 
‘There is no cause or condition for the corruption of 
sentient beings. 


ahetu appaccaya satta sankilissanti. 
Sentient beings are corrupted without cause or reason. 


Natthi hetu natthi paccayo sattanam visuddhiya; 
There’s no cause or condition for the purification of sentient 
beings. 


ahetu appaccaya Satta visujjhanti’ti. 
Sentient beings are purified without cause or reason.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Atthi, mahali, hetu atthi paccayo sattanam 
sankilesaya; 

“Mahali, there is a cause and condition for the corruption of 
sentient beings. 


sahetu sappaccaya Satta sankilissanti. 
Sentient beings are corrupted with cause and reason. 


Atthi, mahali, hetu, atthi paccayo sattanam 
visuddhiya; 

There is a cause and condition for the purification of 
sentient beings. 


sahetu sappaccaya Satta visujjhanti’ ti. 
Sentient beings are purified with cause and reason.” 


“Katamo pana, bhante, hetu katamo paccayo 
sattanam sankilesaya; 

“But sir, what is the cause and condition for the corruption 
of sentient beings? 


katham sahetu sappaccaya satta sankilissanti” ti? 
How are sentient beings corrupted with cause and reason?” 


“Rupanca hidam, mahali, ekantadukkham abhavissa 
dukkhanupatitam dukkhavakkantam anavakkantam 
sukhena, nayidam satta rupasmim sarajjeyyum. 
“Mahali, if form were exclusively painful—soaked and 
steeped in pain and not steeped in pleasure—sentient 
beings wouldn’t lust after it. 


Yasma ca kho, mahali, rupam sukham 
sukhanupatitam sukhavakkantam anavakkantam 
dukkhena, tasma satta rupasmim sarajjanti; 

But because form is pleasurable—soaked and steeped in 
pleasure and not steeped in pain—sentient beings do lust 
after it. 


Saraga Samyujjanti; samyoga sankilissanti. 
Since they lust after it, they’re caught up in it, and so they 
become corrupted. 


Ayam kho, mahali, hetu, ayam paccayo sattanam 
sankilesaya; 

This is a cause and condition for the corruption of sentient 
beings. 


evam sahetu sappaccaya Satta sankilissanti. 
This is how sentient beings are corrupted with cause and 
reason. 


Vedana ca hidam, mahali, ekantadukkha abhavissa 
dukkhanupatita dukkhavakkanta anavakkanta 
sukhena, nayidam satta vedanaya Sarajjeyyum. 

If feeling ... 


Yasma ca kho, mahali, vedana sukha sukhanupatita 
sukhavakkanta anavakkanta dukkhena, tasma satta 
vedanaya Sarajjanti; 
Saraga Ssamyujjanti; 


samyoga sankilissanti. 


Ayampi kho, mahali, hetu, ayam paccayo sattanam 
sankilesaya. 


Evampi sahetu sappaccaya satta sankilissanti. 


Sanna ca hidam, mahali ... pe ... 
perception ... 


sankhara ca hidam, mahali, ekantadukkha 
abhavissamsu dukkhanupatita dukkhavakkanta 
anavakkanta sukhena, nayidam satta sankharesu 
sarajjeyyum. 

choices ... 


Yasma ca kho, mahali, sankhara sukha sukhanupatita 
sukhavakkanta anavakkanta dukkhena, tasma satta 
sankharesu sarajjanti; 


Saraga Samyujjanti; 
samyoga sankilissanti. 


Ayampi kho, mahali, hetu, ayam paccayo sattanam 
sankilesaya. 


Evampi sahetu sappaccaya satta sankilissanti. 


Vinnananca hidam, mahali, ekantadukkham 
abhavissa dukkhanupatitam dukkhavakkantam 
anavakkantam sukhena, nayidam satta vinnanasmim 
sarajjeyyum. 

consciousness were exclusively painful—soaked and 
steeped in pain and not steeped in pleasure—sentient 
beings wouldn’t lust after it. 


Yasma ca kho, mahali, vinnanam sukham 
sukhanupatitam sukhavakkantam anavakkantam 
dukkhena, tasma satta vinnanasmim sarajjanti; 


But because consciousness is pleasurable—soaked and 
steeped in pleasure and not steeped in pain—sentient 
beings do lust after it. 


saraga Samyujjanti; samyoga sankilissanti. 
Since they lust after it, they’re caught up in it, and so they 
become corrupted. 


Ayampi kho, mahali, hetu ayam paccayo sattanam 
sankilesaya. 

This is a cause and condition for the corruption of sentient 
beings. 


Evampi sahetu sappaccaya satta sankilissanti” ti. 
This is how sentient beings are corrupted with cause and 
reason.” 


“Katamo pana, bhante, hetu katamo paccayo 
sattanam visuddhiya; 

“But sir, what is the cause and condition for the purification 
of sentient beings? 


katham sahetu sappaccaya Satta visujjhanti” ti? 
How are sentient beings purified with cause and reason?” 


“Rupanca hidam, mahali, ekantasukham abhavissa 
sukhanupatitam sukhavakkantam anavakkantam 
dukkhena, nayidam satta rupasmim nibbindeyyum. 
“Mahaili, if form were exclusively pleasurable—soaked and 
steeped in pleasure and not steeped in pain—sentient 
beings wouldn’t grow disillusioned with it. 


Yasma ca kho, mahali, rupam dukkham 
dukkhanupatitam dukkhavakkantam anavakkantam 
sukhena, tasma satta rupasmim nibbindanti; 


But because form is painful—soaked and steeped in pain 
and not steeped in pleasure—sentient beings do grow 
disillusioned with it. 


nibbindam virajjanti; viraga visujjhanti. 
Being disillusioned, desire fades away. When desire fades 
away they are purified. 


Ayam kho, mahali, hetu, ayam paccayo, sattanam 
visuddhiya. 

This is a cause and condition for the purification of sentient 
beings. 


Evam sahetu sappaccaya Satta visujjhanti. 
This is how sentient beings are purified with cause and 
reason. 


Vedana ca hidam, mahali, ekantasukha abhavissa ... 


pe ... 
If feeling ... 


sanna ca hidam, mahali ... pe ... 
perception ... 


sankhara ca hidam, mahali, ekantasukha 
abhavissamsu ... pe ... 
choices ... 


vinnananca hidam, mahali, ekantasukham abhavissa 
sukhanupatitam sukhavakkantam anavakkantam 
dukkhena, nayidam satta vinnanasmim 
nibbindeyyum. 

consciousness were exclusively pleasurable—soaked and 
steeped in pleasure and not steeped in pain—sentient 
beings wouldn’t grow disillusioned with it. 


Yasma ca kho, mahali, vinnanam dukkham 
dukkhanupatitam dukkhavakkantam anavakkantam 
sukhena, tasma satta vinnanasmim nibbindanti; 

But because consciousness is painful—soaked and steeped 
in pain and not steeped in pleasure—sentient beings do 
grow disillusioned with it. 


nibbindam virajjanti; viraga visujjhanti. 
Being disillusioned, desire fades away. When desire fades 
away they are purified. 


Ayam kho, mahali, hetu, ayam paccayo, sattanam 
visuddhiya. 

This is a cause and condition for the purification of sentient 
beings. 


Evampi sahetu sappaccaya Satta visujjhanti” ti. 
This is how sentient beings are purified with cause and 
reason.” 


Atthamam. 


22.061. 61. Adittasutta - 61. 


Burning 
6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, adittam, vedana aditta, sanna 
aditta, sankhara aditta, vinnanam adittam. 
“Mendicants, form, feeling, perception, choices, and 
consciousness are burning. 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi ... sannayapi ... 
sankharesupi ... vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Navamam. 


22.062. 62. Niruttipathasutta - 
62. The Scope of Language 


6. Upayavagga - 6. Involvement 


Savatthinidanam. 
At Savatthi. 


“Tayome, bhikkhave, niruttipatha adhivacanapatha 
pannattipatha asankinna asankinnapubba, na 
sankiyanti, na sanktyissanti, appatikuttha samanehi 
brahmanehi vinnuthi. 

“Mendicants, there are these three scopes of language, 
terminology, and descriptions. They’re uncorrupted, as they 
have been since the beginning. They’re not being corrupted 
now, nor will they be. Sensible ascetics and brahmins don’t 
look down on them. 


Katame tayo? 
What three? 


Yam, bhikkhave, rupam atitam niruddham 
viparinatam ‘ahosi’ti tassa sankha, ‘ahosi’ti tassa 
Samanna, ‘ahosi’ti tassa pannatti; 

When form has passed, ceased, and perished, its 
designation, label, and description is ‘was’. 


na tassa sankha ‘atthi’ti, na tassa sankha 
‘bhavissati’ti. 
It’s not ‘is’ or ‘will be’. 


Ya vedana atita niruddha viparinata ‘ahosi’ti tassa 
sankha, ‘ahosi’ti tassa samanna, ‘ahosi’ti tassa 
pannatti; 

When feeling ... 


na tassa sankha ‘atthi’ti, na tassa sankha 
‘bhavissati’ti. 


Ya sana ... 
perception ... 


ye sankhara atita niruddha viparinata ‘ahesun’ti 
tesam sankha, ‘ahesun’ti tesam samanna, ‘ahesun’ti 
tesam pannatti; 

choices ... 


na tesam sankha ‘atthi’ti, na tesam sankha 
‘bhavissantr’ti. 


Yam vinnanam atitam niruddham viparinatam, 
‘ahosi’ti tassa sankha, ‘ahosi’ti tassa samanna, 
‘ahosi’ti tassa pannatti; 

consciousness has passed, ceased, and perished, its 
designation, label, and description is ‘was’. 


na tassa sankha ‘atthi’ti, na tassa sankha 
‘bhavissati’ti. 
It’s not ‘is’ or ‘will be’. 


Yam, bhikkhave, rupam ajatam apatubhutam, 
‘bhavissati’ti tassa sankha, ‘bhavissati’ti tassa 
samanna, ‘bhavissati’ti tassa pannatti; 

When form is not yet born, and has not yet appeared, its 
designation, label, and description is ‘will be’. 


na tassa sankha ‘atthi’ti, na tassa sankha ‘ahosi’ti. 
It’s not ‘is’ or ‘was’. 


Ya vedana ajata apatubhuta, ‘bhavissati’ti tassa 
sankha, ‘bhavissati’ti tassa samanna, ‘bhavissati’ti 


tassa pannatti; 
When feeling ... 


na tassa sankha ‘atthi’ti, na tassa sankha ‘ahosi’ti. 


Ya sana ... 
perception ... 


ye sankhara ajata apatubhuta, ‘bhavissanti’ti tesam 
sankha, ‘bhavissanti’ti tesam samanna, 
‘bhavissanti’ti tesam pannatti; 

choices ... 


na tesam sankha ‘atthi’ti, na tesam sankha 
‘ahesun’ti. 


Yam vinnanam ajatam apatubhutam, ‘bhavissati’ti 
tassa sankha, ‘bhavissati’ti tassa samanna, 
‘bhavissati’ti tassa pannatti; 

consciousness is not yet born, and has not yet appeared, its 
designation, label, and description is ‘will be’. 


na tassa sankha ‘atthi’ti, na tassa sankha ‘ahosi'’ti. 
It’s not ‘is’ or ‘was’. 


Yam, bhikkhave, rupam jatam patubhutan, ‘atthi’ti 
tassa sankha, ‘atthi’ti tassa samanna, ‘atthi’ti tassa 
pannatti; 

When form has been born, and has appeared, its 
designation, label, and description is ‘is’. 


na tassa sankha ‘ahosi’'ti, na tassa sankha 
‘bhavissati’ti. 
It’s not ‘was’ or ‘will be’. 


Ya vedana jata patubhuta, ‘atthi’ti tassa sankha, 
‘atthi’ti tassa samanna, ‘atthi’ti tassa pannatti; 
When feeling ... 


na tassa sankha ‘ahosi’'ti, na tassa sankha 
‘bhavissati’ti. 


Ya sana ... 
perception ... 


ye sankhara jata patubhuta, ‘atthi’ti tesam sankha, 
‘atthi’ti tesam samanna, ‘atthi’ti tesam pannatti; 
choices ... 


na tesam sankha ‘ahesun’ti, na tesam sankha, 
‘bhavissant?i’ti. 


Yam vinnanam jatam patubhttam, ‘atthi’ti tassa 
sankha, ‘atthi’ti tassa samanna, ‘atthi’ti tassa 
pannatti; 

consciousness has been born, and has appeared, its 
designation, label, and description is ‘is’. 


na tassa sankha ‘ahosi’'ti, na tassa sankha 
‘bhavissati’ti. 
It’s not ‘was’ or ‘will be’. 


Ime kho, bhikkhave, tayo niruttipatha 
adhivacanapatha pannattipatha asamkinna 
asamkinnapubba, na sankiyanti, na sankiyissanti, 
appatikuttha samanehi brahmanehi vinnuhi. 

These are the three scopes of language, terminology, and 
descriptions. They’re uncorrupted, as they have been since 
the beginning. They’re not being corrupted now, nor will 
they be. Sensible ascetics and brahmins don’t look down on 
them. 


Yepi te, bhikkhave, ahesum ukkala vassabhanna 
ahetukavada akiriyavada natthikavada, tepime tayo 
niruttipathe adhivacanapathe pannattipathe na 
garahitabbam nappatikkositabbam amannimsu. 

Even those wanderers of the past, Vassa and Bhanna of 
Ukkala, who taught the doctrines of no-cause, inaction, and 
nihilism, didn’t imagine that these three scopes of language 
should be criticized or rejected. 


Tam kissa hetu? 
Why is that? 


Nindaghattanabyarosauparambhabhaya’ ti. 
For fear of being blamed, criticized, and faulted.” 


Majjhimapannasakassa upayavaggo pathamo. 
Upayo bijam udanam, 

Upadanaparivattam; 

Sattatthananca sambuddho, 

Pancamahali aditta; 


Vaggo niruttipathena Cati. 


22.063. 63. Upadiyamanasutta - 
63. When You Grasp 


7. Arahantavagga - 7. The Perfected Ones 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Upadiyamano kho, bhikkhu, baddho marassa; 
“When you grasp, mendicant, you’re bound by Mara. 


anupadiyamano mutto papimato’ ti. 
Not grasping, you’re free from the Wicked One.” 


“Annatam bhagava, annatam sugata’” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, upadiyamano baddho marassa; 
“Sir, when you grasp form you’re bound by Mara. 


anupadiyamano mutto papimato. 
Not grasping, you’re free from the Wicked One. 


Vedanam upadiyamano baddho marassa; 
When you grasp feeling ... 


anupadiyamano mutto papimato. 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam upadiyamano baddho marassa; 
consciousness, you’re bound by Mara. 


anupadiyamano mutto papimato. 
Not grasping, you’re free from the Wicked One. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, upadiyamano baddho marassa; 
When you grasp form you’re bound by Mara. 


anupadiyamano mutto papimato. 
Not grasping, you’re free from the Wicked One. 


Vedanan. ... 
When you grasp feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam upadiyamano baddho marassa; 
consciousness, you’re bound by Mara. 


anupadiyamano mutto papimato. 
Not grasping, you’re free from the Wicked One. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 


Atha kho so bhikkhu bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 


And then that mendicant approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharati. 

Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme end of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Pathamam. 


22.064. 64. Mannamanasutta - 
64. When You Identify 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu ... pe ... atapi pahitatto vihareyyan’” ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Mannamano kho, bhikkhu, baddho marassa; 
“When you identify, mendicant, you’re bound by Mara. 


amannamano mutto papimato’ ti. 
Not identifying, you’re free from the Wicked One.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, mannamano baddho marassa; 
“Sir, when you identify with form you’re bound by Mara. 


amannamano mutto papimato. 
Not identifying, you’re free from the Wicked One. 


Vedanan. ... 
When you identify with feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam mannamano baddho marassa; 
consciousness, you’re bound by Mara. 


amannamano mutto papimato. 
Not identifying, you’re free from the Wicked One. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, mannamano baddho marassa; 
When you identify with form you’re bound by Mara. 


amannamano mutto papimato. 
Not identifying, you’re free from the Wicked One. 


Vedanan. ... 
When you identify with feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam mannamano baddho marassa; 
consciousness, you’re bound by Mara. 


amannamano mutto papimato. 
Not identifying, you’re free from the Wicked One. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Dutiyam. 


22.065. 65. Abhinandamanasutta 
- 65. When You Take Pleasure 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava samkhittena ... pe ... 
pahitatto vihareyyan’ ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Abhinandamano kho, bhikkhu, baddho marassa; 
“When you take pleasure, mendicant, you’re bound by 
Mara. 


anabhinandamano mutto papimato’ ti. 
Not taking pleasure, you’re free from the Wicked One.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, abhinandamano baddho 
marassa; 


“Sir, when you take pleasure in form you’re bound by Mara. 


anabhinandamano mutto papimato. 
Not taking pleasure, you’re free from the Wicked One. 


Vedanan. ... 
When you take pleasure in feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam abhinandamano baddho marassa; 
consciousness you’re bound by Mara. 


anabhinandamano mutto papimato. 
Not taking pleasure, you’re free from the Wicked One. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, abhinandamano baddho 
marassa; 
When you take pleasure in form you’re bound by Mara. 


anabhinandamano mutto papimato. 
Not taking pleasure, you’re free from the Wicked One. 


Vedanan. ... 
When you take pleasure in feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam abhinandamano baddho marassa; 
consciousness you’re bound by Mara. 


anabhinandamano mutto papimato. 
Not taking pleasure, you're free from the Wicked One. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Tatiyam. 


22.066. 66. Aniccasutta - 66. 


Impermanence 
7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu ... pe ... atapi pahitatto vihareyyan’” ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, bhikkhu, aniccam; tatra te chando 
pahatabbo’ ti. 

“Mendicant, give up desire for anything that’s 
impermanent.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, aniccam; tatra me chando 
pahatabbo. 
“Sir, form is impermanent; I should give up desire for it. 


Vedana ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam; tatra me chando pahatabbo. 
Consciousness is impermanent; I should give up desire for 
it. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, aniccam; tatra te chando 
pahatabbo. 
Form is impermanent; you should give up desire for it. 


Vedana anicCa ... 
Feeling ... 

sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam; tatra kho te chando pahatabbo. 
Consciousness is impermanent; you should give up desire 
for it. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Catuttham. 


22.067. 67. Dukkhasutta - 67. 
Suffering 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu ... pe ... atapi pahitatto vihareyyan’ ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, bhikkhu, dukkham; tatra te chando 
pahatabbo’ ti. 
“Mendicant, give up desire for anything that’s suffering.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, dukkham; tatra me chando 
pahatabbo. 
“Sir, form is suffering; I should give up desire for it. 


Vedana ... 


Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam dukkham; tatra me chando pahatabbo. 
Consciousness is suffering; I should give up desire for it. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, dukkham; tatra te chando 
pahatabbo. 
Form is suffering; you should give up desire for it. 


Vedana ... 
Feeling ... 
sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam dukkham; tatra te chando pahatabbo. 
Consciousness is suffering; you should give up desire for it. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Pancamam. 


22.068. 68. Anattasutta - 68. 
Not-Self 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu ... pe ... atapi pahitatto vihareyyan’ ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yo kho, bhikkhu, anatta; tatra te chando 
pahatabbo’ ti. 
“Mendicant, give up desire for what is not-self.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, anatta; tatra me chando 
pahatabbo. 
“Sir, form is not-self; I should give up desire for it. 


Vedana ... 


Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam anatta; tatra me chando pahatabbo. 
Consciousness is not-self; I should give up desire for it. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, anatta; tatra te chando 
pahatabbo. 
Form is not-self; you should give up desire for it. 


Vedana ... 
Feeling ... 
sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam anatta; tatra te chando pahatabbo. 
Consciousness is not-self; you should give up desire for it. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Chattham. 


22.069. 69. Anattaniyasutta - 69. 
Not Belonging to Self 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu ... pe ... vihareyyan” ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, bhikkhu, anattaniyam; tatra te chando 
pahatabbo’ ti. 

“Mendicant, give up desire for anything that doesn’t belong 
to self.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, anattaniyam; tatra me chando 
pahatabbo. 

“Sir, form doesn’t belong to self; I should give up desire for 
it. 


Vedana ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam anattaniyam; tatra me chando pahatabbo. 
Consciousness doesn’t belong to self; I should give up 
desire for it. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, anattaniyam; tatra te chando 
pahatabbo. 
Form doesn’t belong to self; you should give up desire for it. 


Vedana ... 
Feeling ... 
sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam anattaniyam; tatra te chando pahatabbo. 
Consciousness doesn’t belong to self; you should give up 
desire for it. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Sattamam. 


22.070. 70. 
Rajantyasanthitasutta - 70. 


Definitely Arousing 
7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva ... pe ... 
vihareyyan’ ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, bhikkhu, rajantyasanthitam; tatra te 
chando pahatabbo’ ti. 

“Mendicant, give up desire for anything that’s stuck in 
what’s arousing.” 


“Annatam, bhagava, annatam, sugata” ti. 
“Understood, Blessed One! Understood, Holy One!” 


“Yatha katham pana tvam, bhikkhu, maya 
sankhittena bhasitassa vittharena attham ajanasi” ti? 
“But how do you see the detailed meaning of my brief 
statement?” 


“Rupam kho, bhante, rajantyasanthitam; tatra me 
chando pahatabbo. 


“Sir, form is stuck in what’s arousing; I should give up 
desire for it. 


Vedana ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam rajaniyasanthitam; tatra me chando 
pahatabbo. 

Consciousness is stuck in what’s arousing; I should give up 
desire for it. 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, maya sankhittena 
bhasitassa vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Rupam kho, bhikkhu, rajaniyasanthitam; tatra te 
chando pahatabbo. 

“Form is stuck in what’s arousing; you should give up desire 
for it, 


Vedana ... 


Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam rajaniyasanthitam; tatra te chando 
pahatabbo. 

Consciousness is stuck in what’s arousing; you should give 
up desire for it. 


Imassa kho, bhikkhu, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti ... pe ... 

This is how to understand the detailed meaning of what I 
said in brief.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Atthamam. 


22.071.71. Radhasutta - 71. 
With Radha 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma radho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
etadavoca: 

Then Venerable Radha went up to the Buddha ... and asked 
him, 


“katham nu kho, bhante, janato, katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya na 
honti” ti? 

“Sir, how does one know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli?” 


“Yam kinci, radha, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
rupam: ‘netam mama, nesohamasmi, na meso atta’ti 
evametam yathabhutam sammappannaya passati. 
“Radha, one truly sees any kind of form at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* form—with right understanding: 
‘This is not mine, I am not this, this is not my self.’ 


Ya kaci vedana ... 
One truly sees any kind of feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannanm ... pe 
... yam dure santike va, sabbam vinnanam: ‘netam 
mama, nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, radha, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti’ti ... pe ... 
That’s how to know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli.” ... 


annataro ca panayasma radho arahatam ahositi. 
And Venerable Radha became one of the perfected. 


Navamam. 


22.072. 72. Suradhasutta - 72. 
With Suradha 


7. Arahantavagga - 7. The Perfected Ones 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma suradho bhagavantam etadavoca: 
Then Venerable Suradha said to the Buddha: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramanapagatam 
manasam hoti, vidha samatikkantam santam 
suvimuttan” ti? 

“Sir, how does one know and see so that the mind is rid of 
ego, possessiveness, and conceit for this conscious body and 
all external stimuli; and going beyond discrimination, it’s 
peaceful and well freed?” 


“Yam kinci, suradha, rupam 
atitanagatapaccuppannan. ... pe ... yam dure santike 
va, sabbam rupam: ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
disva anupadavimutto hoti. 

“Suradha, one is freed by not grasping having truly seen 
any kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* form—with right understanding: “This is not mine, I am 
not this, this is not my self.’ 


Ya kaci vedana ... 
One is freed by not grasping having truly seen any kind of 
feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, sabba 
vedana ... pe ... 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


sabba sanna ... 
sabbe sankhara ... 


sabbam vinnanam: ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
disva anupadavimutto hoti. 


Evam kho, suradha, janato evam passato imasminca 
savinnanake kaye, bahiddha ca sabbanimittesu 
ahankaramamankaramanapagatam manasam hoti 
vidha samatikkantam santam suvimuttan’ti ... pe ... 
That’s how to know and see so that the mind is rid of ego, 
possessiveness, and conceit for this conscious body and all 
external stimuli; and going beyond discrimination, it’s 
peaceful and well freed.” ... 


annataro ca panayasma suradho arahatam ahositi. 
And Venerable Suradha became one of the perfected. 


Dasamam. 

Arahantavaggo dutiyo. 
Upadiyamannamana, 
Athabhinandamano Ca; 
Aniccam dukkham anatta Ca, 
Anattaniyam rajantyasanthitam; 


Radhasuradhena te dasati. 


22.073.73. Assadasutta - 73. 


Gratification 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Assutava, bhikkhave, puthujjano rupassa assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
“Mendicants, an uneducated ordinary person doesn’t truly 
understand the gratification, the drawback, and the escape 
when it comes to form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa assadanca adinavanca nissarananca 
yathabhutam nappajanati. 
and consciousness. 


Sutava ca kho, bhikkhave, ariyasavako rupassa 
assadanca adinavanca nissarananca yathabhutam 
pajanati. 

An educated noble disciple does truly understand the 
gratification, the drawback, and the escape when it comes 
to form, 


Vedanaya ... 


feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa assadanca adinavanca nissarananca 
yathabhutam pajanati’ ti. 
and consciousness.” 


Pathamam. 


22.074. 74. Samudayasutta - 74. 
Origin 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Assutava, bhikkhave, puthujjano rupassa 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajanati. 

“Mendicants, an uneducated ordinary person doesn’t truly 
understand the origin, the ending, the gratification, the 
drawback, and the escape when it comes to form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
and consciousness. 


Sutava ca kho, bhikkhave, ariyasavako rupassa 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam pajanati. 

An educated noble disciple does truly understand the 
origin, the ending, the gratification, the drawback, and the 
escape when it comes to form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati’ ti. 
and consciousness.” 


Dutiyam. 


22.075.75. 
Dutiyasamudayasutta - 75. 


Origin (2nd) 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Sutava, bhikkhave, ariyasavako rupassa 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam pajanati. 

“Mendicants, an educated noble disciple truly understands 
the origin, the ending, the gratification, the drawback, and 
the escape when it comes to form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhuttam pajanati’ ti. 
and consciousness.” 


Tatiyam. 


22.076. 76. Arahantasutta - 76. 


The Perfected Ones 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Vedana ... 
Feeling ... 
sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam. 
Consciousness is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi ... sannayapi ... 
sankharesupi ... vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Yavata, bhikkhave, sattavasa, yavata bhavaggam, ete 
agga, ete settha lokasmim yadidam arahanto’ ti. 

As far as there are abodes of sentient beings, even up until 
the pinnacle of existence, the perfected ones are the 


foremost and the best.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Sukhino vata arahanto, 
“Oh! How happy are the perfected ones! 


tanha tesam na vijjati; 
Craving is not found in them, 


Asmimano samucchinno, 
the conceit ‘I am’ is cut off, 


mohajalam padalitam. 
and the net of delusion is shattered. 


Anejam te anuppatta, 
They’ve attained imperturbability, 


cittam tesam anavilam; 
their minds are unclouded, 


Loke anupalitta te, 
nothing in the world clings to them, 


brahmabhuta anasava. 
they’ve become holy, undefiled. 


Pancakkhandhe parinnaya, 
Completely understanding the five aggregates, 


satta saddhammagocara; 


their domain is the seven good qualities. 


Pasamsiya sappurisa, 
Those good people are praiseworthy, 


putta buddhassa orasa. 
the Buddha’s rightful children. 


Sattaratanasampanna, 
Endowed with the seven gems, 


Tisu sikkhasu sikkhita; 
and trained in the three trainings, 


Anuvicaranti mahavira, 
the great heroes live on, 


Pahinabhayabherava. 
with fear and dread given up. 


Dasahangehi sampanna, 
Endowed with ten factors, 


mahanaga samahita; 
those giants have immersion. 


Ete kho settha lokasmim, 
These are the best in the world, 


tanha tesam na vijjati. 
craving is not found in them. 


Asekhananamuppannam, 
The master’s knowledge has arisen: 


antimoyam samussayo; 


‘This bag of bones is my last.’ 


Yo saro brahmacariyassa, 
They are independent of others 


tasmim aparapaccaya. 
in the core of the spiritual path. 


Vidhasu na vikampanti, 
Unwavering in the face of discrimination, 


vippamutta punabbhava; 
they’re freed from future lives. 


Dantabhumimanuppatta, 
They’ve reached the level of the tamed, 


te loke vijitavino. 
in the world, they’re the winners. 


Uddham tiriyam apacinam, 
Above, below, and all around, 


nandi tesam na vijjati; 
relishing is not found in them. 


Nadanti te sthanadam, 
They roar their lion’s roar: 


buddha loke anuttara” ti. 
‘The awakened are supreme in the world!’” 


Catuttham. 


22.077.77. Dutiyaarahantasutta 


- 77. The Perfected Ones (2nd) 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam. 
“Mendicants, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti ... pe ... evametam yathabhutam 
Sammappannaya datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi ... sannayapi ... 
sankharesupi ... vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Yavata, bhikkhave, sattavasa, yavata bhavaggam, ete 
agga, ete settha lokasmim yadidam arahanto’ ti. 

As far as there are abodes of sentient beings, even up until 
the pinnacle of existence, the perfected ones are the 
foremost and the best.” 


Pancamam. 


22.078. 78. Sihasutta - 78. The 
Lion 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Siho, bhikkhave, migaraja sayanhasamayam asaya 
nikkhamati; asaya nikkhamitva vijambhati; 
vijambhitva samanta catuddisa anuviloketi; samanta 
catuddisa anuviloketva tikkhattum sithanadam 
nadati; tikkhattum sihanadam naditva gocaraya 
pakkamati. 

“Mendicants, towards evening the lion, king of beasts, 
emerges from his den, yawns, looks all around the four 
directions, and roars his lion’s roar three times. Then he 
sets out on the hunt. 


Ye hi keci, bhikkhave, tiracchanagata pana sihassa 
migaranno nadato saddam sunanti; yebhuyyena 
bhayam samvegam santasam apajjanti; bilam bilasaya 
pavisanti; dakam dakasaya pavisanti; vanam vanasaya 
pavisanti; akasam pakkhino bhajanti. 

And the animals who hear the roar of the lion, king of 
beasts, are typically filled with fear, awe, and terror. They 
return to their lairs, be they in a hole, the water, or a wood; 
and the birds take to the air. 


Yepi te, bhikkhave, ranno naga 
gamanigamarajadhanisu, dalhehi varattehi baddha, 
tepi tani bandhanani sanchinditva sampadaletva 
bhita muttakarisam Cajamana, yena va tena va 
palayanti. 


Even the royal elephants, bound with strong harness in the 
villages, towns, and capital cities, break apart their bonds, 
and urinate and defecate in terror as they flee here and 
there. 


Evam mahiddhiko kho, bhikkhave, siho migaraja 
tiracchanagatanam pananam, evam mahesakkho, 
evam mahanubhavo. 

That’s how powerful is the lion, king of beasts, among 
animals, how illustrious and mighty. 


Evameva kho, bhikkhave, yada tathagato loke 
uppajjati araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava. So dhammam deseti: 

In the same way, when a Realized One arises in the world— 
perfected, a fully awakened Buddha, accomplished in 
knowledge and conduct, holy, knower of the world, supreme 
guide for those who wish to train, teacher of gods and 
humans, awakened, blessed—he teaches the Dhamma: 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 

Such is feeling ... 

iti sanna ... 

Such is perception ... 
iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Yepi te, bhikkhave, deva dighayuka vannavanto 
sukhabahula uccesu vimanesu ciratthitika tepi 
tathagatassa dhammadesanam sutva yebhuyyena 
bhayam samvegam santasam apajjanti: 

Now, there are gods who are long-lived, beautiful, and very 
happy, living for ages in their divine palaces. When they 
hear this teaching by the Realized One, they’re typically 
filled with fear, awe, and terror. 


‘aniccava kira, bho, mayam samana niccamhati 
amannimha. 

‘Oh no! It turns out we’re impermanent, though we thought 
we were permanent! 


Addhuvava kira, bho, mayam samana dhuvamhati 
amannimha. 

It turns out we don’t last, though we thought we were 
everlasting! 


Asassatava kira, bho, mayam samana sassatamhati 
amannimha. 

It turns out we’re short-lived, though we thought we were 
eternal! 


Mayampi kira, bho, anicca addhuva asassata 
sakkayapariyapanna’ti. 

It turns out that we’re impermanent, not lasting, short- 
lived, and included within identity.’ 


Evam mahiddhiko kho, bhikkhave, tathagato 
sadevakassa lokassa, evam mahesakkho, evam 


mahanubhavo’ ti. 
That’s how powerful is the Realized One in the world with 
its gods, how illustrious and mighty.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yada buddho abhinnaya, 
“The Buddha, the teacher without a peer 


dhammacakkam pavattayi; 
in all the world with its gods, 


Sadevakassa lokassa, 
rolls forth the Wheel of Dhamma 


sattha appatipuggalo. 
from his own insight: 


Sakkayanca nirodhanca, 
identity, its cessation, 


sakkayassa ca sambhavam; 
the origin of identity, 


Ariyancatthangikam maggam, 
and the noble eightfold path 


dukkhupasamagaminam. 
that leads to the stilling of suffering. 


Yepi dighayuka deva, 
And then the long-lived gods, 


vannavanto yasassino; 
so beautiful and glorious, 


Bhita santasamapadum, 
are afraid and full of terror, 


sihassevitare miga. 
like the other beasts when they hear a lion. 


Avitivatta sakkayam, 
‘We haven’t transcended identity! 


anicca kira bho mayam; 
It turns out we’re impermanent!’ 


Sutva arahato vakyam, 
So they say when they hear the word 


vippamuttassa tadino’ ti. 
of the perfected one, free and poised.” 


Chattham. 


22.079. 79. Khajjaniyasutta - 79. 


Itchy 
8. Khajjaniyavagga - 8. Itchy 


Savatthinidanam. 
At Savatthi. 


“Ye hi keci, bhikkhave, samana va brahmana va 
anekavihitam pubbenivasam anussaramana 
anussaranti sabbete pancupadanakkhandhe 
anussaranti etesam va annataram. 

“Mendicants, whatever ascetics and brahmins recollect 
many kinds of past lives, all recollect the five grasping 
aggregates, or one of them. 


Katame panca? 
What five? 


‘Evamrupo ahosim atitamaddhanan’ti— 
‘T had such form in the past.’ 


iti va hi, bhikkhave, anussaramano rupamyeva 
anussarati. 
Recollecting thus, it’s only form that they recollect. 


‘Evamvedano ahosim atitamaddhanan’ti— 
‘T had such feeling ... 


iti va hi, bhikkhave, anussaramano vedanamyeva 
anussarati. 


‘Evamsanno ahosim atitamaddhanan’ ti ... 
perception ... 


‘evamsankharo ahosim atitamaddhanan’ti ... 
choices ... 


‘evamvinnano ahosim atitamaddhanan’ti— 
consciousness in the past.’ 


iti va hi, bhikkhave, anussaramano vinnanameva 
anussarati. 

Recollecting thus, it’s only consciousness that they 
recollect. 


Kinca, bhikkhave, rupam vadetha? 
And why do you call it form? 


Ruppatiti kho, bhikkhave, tasma ‘rupan’ti vuccati. 
It’s deformed; that’s why it’s called ‘form’. 


Kena ruppati? 
Deformed by what? 


Sitenapi ruppati, unhenapi ruppati, jighacchayapi 
ruppati, pipasayapi ruppati, 
damsamakasavatatapasarisapasamphassenapi 
ruppati. 

Deformed by cold, heat, hunger, and thirst, and deformed 
by the touch of flies, mosquitoes, wind, sun, and reptiles. 


Ruppatiti kho, bhikkhave, tasma ‘rupan’ti vuccati. 
It’s deformed; that’s why it’s called ‘form’. 


Kinca, bhikkhave, vedanam vadetha? 
And why do you call it feeling? 


Vedayatiti kho, bhikkhave, tasma ‘vedana’ti vuccati. 
It feels; that’s why it’s called ‘feeling’. 


Kinca vedayati? 
And what does it feel? 


Sukhampi vedayati, dukkhampi vedayati, 
adukkhamasukhampi vedayati. 
It feels pleasure, pain, and neutral. 


Vedayatiti kho, bhikkhave, tasma ‘vedana’ti vuccati. 
It feels; that’s why it’s called ‘feeling’. 


Kinca, bhikkhave, sannam vadetha? 
And why do you call it perception? 


Sanjanatiti kho, bhikkhave, tasma ‘sanna’ti vuccati. 
It perceives; that’s why it’s called ‘perception’. 


Kinca sanjanati? 
And what does it perceive? 


Nilampi sanjanati, pitakampi sanjanati, lohitakampi 
Sanjanati, odatampi sanjanati. 
It perceives blue, yellow, red, and white. 


Sanjanatiti kho, bhikkhave, tasma ‘sanna’ti vuccati. 
It perceives; that’s why it’s called ‘perception’. 


Kinca, bhikkhave, sankhare vadetha? 
And why do you call them choices? 


Sankhatamabhisankharontiti kho, bhikkhave, tasma 
‘sankhara’ti vuccati. 

Choices produce conditioned phenomena; that’s why 
they’re called ‘choices’. 


Kinca sankhatamabhisankharonti? 


And what are the conditioned phenomena that they 
produce? 


Rupam rupattaya sankhatamabhisankharonti, 
vedanam vedanattaya sankhatamabhisankharonti, 
sannam sannattaya sankhatamabhisankharonti, 
sankhare sankharattaya sankhatamabhisankharonti, 
vinnanam vinnanattaya sankhatamabhisankharonti. 
Form is a conditioned phenomenon; choices are what make 
it into form. Feeling is a conditioned phenomenon; choices 
are what make it into feeling. Perception is a conditioned 
phenomenon; choices are what make it into perception. 
Choices are conditioned phenomena; choices are what 
make them into choices. Consciousness is a conditioned 
phenomenon; choices are what make it into consciousness. 


Sankhatamabhisankharontiti kho, bhikkhave, tasma 
‘sankhara’ti vuccati. 

Choices produce conditioned phenomena; that’s why 
they’re called ‘choices’. 


Kinca, bhikkhave, vinnanam vadetha? 
And why do you call it consciousness? 


Vijanatiti kho, bhikkhave, tasma ‘vinnanan’ti vuccati. 
It cognizes; that’s why it’s called ‘consciousness’. 


Kinca vijanati? 
And what does it cognize? 


Ambilampi vijanati, tittakampi vijanati, katukampi 
vijanati, madhurampi vijanati, kharikampi vijanati, 
akharikampi vijanati, lonikampi vijanati, alonikampi 
vijanati. 

It cognizes sour, bitter, pungent, sweet, hot, mild, salty, and 
bland. 


Vijanatiti kho, bhikkhave, tasma ‘vinnanan’ti vuccati. 
It cognizes; that’s why it’s called ‘consciousness’. 


Tatra, bhikkhave, sutava ariyasavako iti 
patisancikkhati: 
A noble disciple reflects on this: 


‘aham kho etarahi rupena khajjami. 
‘Currently I’m itched by form. 


Atitampaham addhanam evameva rupena khajjim, 
seyyathapi etarahi paccuppannena rupena khajjami. 
In the past I was also itched by form just like now. 


Ahanceva kho pana anagatam rupam 
abhinandeyyam, anagatampaham addhanam evameva 
rupena khajjeyyam, seyyathapi etarahi 
paccuppannena rupena khajjam’'ti. 

If I were to look forward to enjoying form in the future, I’d 
be itched by form in the future just as I am today.’ 


So iti patisankhaya atitasmim rupasmim anapekkho 
hoti; 
Reflecting like this they don’t worry about past form, 


anagatam rupam nabhinandati; 
they don’t look forward to enjoying future form, 


paccuppannassa rupassa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding present form. 


‘Aham kho etarahi vedanaya khajjami. 
‘Currently I’m itched by feeling ... 


Atitampaham addhanam evameva vedanaya khajjim, 
seyyathapi etarahi paccuppannaya vedanaya 
khajjami. 

Ahanceva kho pana anagatam vedanam 


abhinandeyyam; 


anagatampaham addhanam evameva vedanaya 
khajjeyyam, seyyathapi etarahi paccuppannaya 
vedanaya khajjamr'’ti. 


So iti patisankhaya atitaya vedanaya anapekkho hoti; 
anagatam vedanam nabhinandati; 


paccuppannaya vedanaya nibbidaya viragaya 
nirodhaya patipanno hoti. 


‘Aham kho etarahi sannaya khajjami ... pe ... 
perception ... 


aham kho etarahi sankharehi khajjami. 
choices ... 


Atitampaham addhanam evameva sankharehi 
khajjim, seyyathapi etarahi paccuppannehi 
sankharehi khajjamiti. 

Ahanceva kho pana anagate sankhare 


abhinandeyyam; 


anagatampaham addhanam evameva sankharehi 
khajjeyyam, seyyathapi etarahi paccuppannehi 
sankharehi khajjamy’ti. 


So iti patisankhaya atitesu sankharesu anapekkho 
hoti; 


anagate sankhare nabhinandati; 


paccuppannanam sankharanam nibbidaya viragaya 
nirodhaya patipanno hoti. 


‘Aham kho etarahi vinnanena khajjami. 
consciousness. 


Atitampi addhanam evameva vinnanena khajjim, 
seyyathapi etarahi paccuppannena vinnanena 
khajjami. 

In the past I was also itched by consciousness just like now. 


Ahanceva kho pana anagatam vinnhanam 
abhinandeyyam; 

If I were to look forward to enjoying consciousness in the 
future, I’d be itched by consciousness in the future just as I 
am today.’ 


anagatampaham addhanam evameva vinnanena 
khajjeyyam, seyyathapi etarahi paccuppannena 
vinnanena khajjami’ti. 


So iti patisankhaya atitasmim vinnanasmim 
anapekkho hoti; 

Reflecting like this they don’t worry about past 
consciousness, 


anagatam vinnanam nabhinandati; 
they don’t look forward to enjoying future consciousness, 


paccuppannassa vinnanassa nibbidaya viragaya 
nirodhaya patipanno hoti. 


and they practice for disillusionment, dispassion, and 
cessation regarding present consciousness. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va’ ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 


choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, bhikkhave, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, saabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 

“So you should truly see any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana ... 
You should truly see any kind of feeling ... 


ya kaci sana ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannanm ... pe 
... yam dure santike va, sabbam vinnanam: ‘netam 
mama, nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 
consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Ayam vuccati, bhikkhave, ariyasavako apacinati, no 
acinati; 

This is called a noble disciple who gets rid of things and 
doesn’t accumulate them; 


pajahati, na upadiyati; 
who gives things up and doesn’t grasp at them; 


visineti, na ussineti; 
who discards things and doesn’t amass them; 


vidhupeti, na sandhupeti. 

who dissipates things and doesn’t get clouded by them. 
Kinca apacinati, no acinati? 

And what things do they get rid of and not accumulate? 


Rupam apacinati, no acinati; 
They get rid of form and don’t accumulate it. 


vedanan. ... 
They get rid of feeling ... 


Sannam ... 
perception ... 


sankhare ... 

choices ... 

vinnanam apacinati, no acinati. 
consciousness and don’t accumulate it. 


Kinca pajahati, na upadiyati? 
And what things do they give up and not grasp? 


Rupam pajahati, na upadiyati; 
They give up form and don’t grasp it. 


vedanan. ... 
They give up feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam pajahati, na upadiyati. 
consciousness and don’t grasp it. 


Kinca visineti, na ussineti? 
And what things do they discard and not amass? 


Rupam visineti, na ussineti; 
They discard form and don’t amass it. 


vedanan. ... 
They discard feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam visineti, na ussineti. 
consciousness and don’t amass it. 


Kinca vidhupeti, na sandhupeti? 
And what things do they dissipate and not get clouded by? 


Rupam vidhupeti, na sandhupeti; 
They dissipate form and don’t get clouded by it. 


vedanan. ... 
They dissipate feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam vidhupeti, na sandhupeti. 
consciousness and don’t get clouded by it. 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi ... sannayapi ... 
sankharesupi ... vinnhanasmimpi nibbindati. 


Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayam vuccati, bhikkhave, bhikkhu nevacinati na 
apacinati, apacinitva thito; neva pajahati na 
upadiyati, pajahitva thito; neva visineti na ussineti, 
visinetva thito; neva vidhupeti na sandhupeti 
vidhupetva thito 

This is called a mendicant who neither gets rid of things nor 
accumulates them, but remains after getting rid of them. 
They neither give things up nor grasp them, but remain 
after giving them up. They neither discard things nor amass 
them, but remain after discarding them. They neither 
dissipate things nor get clouded by them, but remain after 
dissipating them. 


Kinca nevacinati na apacinati, apacinitva thito? 
And what things do they neither get rid of nor accumulate, 
but remain after getting rid of them? 


Rupam nevacinati na apacinati, apacinitva thito; 
They neither get rid of nor accumulate form, but remain 
after getting rid of it. 


vedanan. ... 
They neither get rid of nor accumulate feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam nevacinati na apacinati, apacinitva thito. 
consciousness, but remain after getting rid of it. 


Kinca neva pajahati na upadiyati, pajahitva thito? 
And what things do they neither give up nor grasp, but 
remain after giving them up? 


Rupam neva pajahati na upadiyati, pajahitva thito; 
They neither give up nor grasp form, but remain after 
giving it up. 


vedanan. ... 
They neither give up nor grasp feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam neva pajahati na upadiyati, pajahitva thito. 
consciousness, but remain after giving it up. 


Kinca neva visineti na ussineti, visinetva thito? 
And what things do they neither discard nor amass, but 
remain after discarding them? 


Rupam neva visineti na ussineti, visinetva thito; 
They neither discard nor amass form, but remain after 
discarding it. 


vedanan. ... 
They neither discard nor amass feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam neva visineti na ussineti, visinetva thito. 
consciousness, but remain after discarding it. 


Kinca neva vidhupeti na sandhupeti, vidhupetva 
thito? 

And what things do they neither dissipate nor get clouded 
by, but remain after dissipating them? 


Rupam neva vidhupeti na sandhupeti, vidhupetva 
thito; 

They neither dissipate nor get clouded by form, but remain 
after dissipating it. 


vedanan. ... 
They neither dissipate nor get clouded by feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam neva vidhtpeti na sandhtpeti, vidhupetva 
thito. 
consciousness, but remain after dissipating it. 


Evamvimuttacittam kho, bhikkhave, bhikkhum 
sainda deva sabrahmaka sapajapatika arakava 
namassanti: 

When a mendicant’s mind is freed like this, the gods 
together with Indra, Brahma, and Pajapati worship them 
from afar: 


‘Namo te purisajanna, 
‘Homage to you, O thoroughbred! 


namo te purisuttama; 
Homage to you, supreme among men! 


Yassa te nabhijanama, 
We don’t understand 


yampi nissaya jhayasi’”’ ti. 
the basis of your absorption.’” 


Sattamam. 


22.080. 80. Pindolyasutta - 80. 


Beggars 
8. Khajjaniyavagga - 8. Itchy 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho bhagava kismincideva pakarane 
bhikkhusangham panametva pubbanhasamayam 
nivasetva pattacivaramadaya kapilavatthum pindaya 
pavisi. 

Then the Buddha, having dismissed the mendicant Sangha 
for some reason, robed up in the morning and, taking his 
bowl and robe, entered Kapilavatthu for alms. 


Kapilavatthusmim pindaya caritva pacchabhattam 
pindapatapatikkanto yena mahavanam 
tenupasankami divaviharaya. 

He wandered for alms in Kapilavatthu. After the meal, on 
his return from alms-round, he went to the Great Wood, 


Mahavanam ajjhogahetva beluvalatthikaya mule 
divaviharam nisidi. 

plunged deep into it, and sat at the root of a young wood 
apple tree for the day’s meditation. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“maya kho bhikkhusangho pabalho. 


“T’ve sent the mendicant Sangha away. 


Santettha bhikkhu nava acirapabbajita adhunagata 
imam dhammavinayam. 

But there are mendicants here who are junior, recently 
gone forth, newly come to this teaching and training. 


Tesam mamam apassantanam siya annathattam siya 
viparinamo. 
Not seeing me they may change and fall apart. 


Seyyathapi nama vacchassa tarunassa mataram 
apassantassa siya annathattam siya viparinamo; 

If a young calf doesn’t see its mother it may change and fall 
apart. ... 


evameva santettha bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam tesam mamam 
apassantanam siya annathattam siya viparinamo. 


Seyyathapi nama bijanam tarunanam udakam 
alabhantanam siya annathattam siya viparinamo; 

Or if young seedlings don’t get water they may change and 
fall apart. 


evameva santettha ... pe ... 

In the same way, there are mendicants here who are junior, 
recently gone forth, newly come to this teaching and 
training. 


tesam mamam alabhantanam dassanaya siya 
annathattam siya viparinamo. 
Not seeing me they may change and fall apart. 


Yannunaham yatheva maya pubbe bhikkhusangho 
anuggahito, evameva etarahi anugganheyyam 


bhikkhusanghan’ ti. 
Why don’t I support the mendicant Sangha now as I did in 
the past?” 


Atha kho brahma sahampati bhagavato cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya pasaritam va 
baham saminjeyya; evameva—brahmaloke antarahito 
bhagavato purato paturahosi. 

Then Brahma Sahampati knew what the Buddha was 
thinking. As easily as a strong person would extend or 
contract their arm, he vanished from the Brahma realm and 
reappeared in front of the Buddha. 


Atha kho brahma sahampati ekamsam uttarasangam 
karitva yena bhagava tenanjalim panametva 
bhagavantam etadavoca: 

He arranged his robe over one shoulder, raised his joined 
palms toward the Buddha, and said: 


“evametam, bhagava, evametam, sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Bhagavata, bhante, bhikkhusamgho pabalho. 
The Buddha has sent the mendicant Sangha away. 


Santettha bhikkhu nava acirapabbajita adhunagata 
imam dhammavinayam. 

But there are mendicants who are junior, recently gone 
forth, newly come to this teaching and training. ... 


Tesam bhagavantam apassantanam siya annathattam 
siya viparinamo. 


Seyyathapi nama vacchassa tarunassa mataram 
apassantassa siya annathattam siya viparinamo; 


evameva santettha bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam tesam 
bhagavantam apassantanam siya annathattam siya 
viparinamo. 


Seyyathapi nama bijanam tarunanam udakam 
alabhantanam siya annathattam siya viparinamo; 


evameva santettha bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam, tesam 
bhagavantam alabhantanam dassanaya siya 
annathattam siya viparinamo. 


Abhinandatu, bhante, bhagava bhikkhusamgham; 
May the Buddha be happy with the mendicant Sangha! 


abhivadatu, bhante, bhagava bhikkhusamgham. 
May the Buddha welcome the mendicant Sangha! 


Yatheva bhagavata pubbe bhikkhusamgho 
anuggahito, evameva etarahi anugganhatu 
bhikkhusamghan’" ti. 

May the Buddha support the mendicant Sangha now as he 
did in the past!” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho brahma sahampati bhagavato adhivasanam 
viditva bhagavantam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

Then Brahma Sahampati, knowing that the Buddha had 
consented, bowed, and respectfully circled the Buddha, 
keeping him on his right, before vanishing right there. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena nigrodharamo tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the Banyan Tree Monastery, where he sat on 
the seat spread out. 


Nisajja kho bhagava tatharupam iddhabhisankharam 
abhisankhasi yatha te bhikkht ekadvihikaya 
Sarajjamanarupa yenaham tenupasankameyyum. 
Then he used his psychic power to will that the mendicants 
would come to him timidly, alone or in pairs. 


Tepi bhikkhu ekadvihikaya sarajjamanarupa yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinne kho te bhikkhu bhagava 
etadavoca: 

Those mendicants approached the Buddha timidly, bowed, 
and sat down to one side. The Buddha said to them: 


“Antamidam, bhikkhave, jivikanam yadidam 
pindolyam. 
“Mendicants, this relying on alms is an extreme way to live. 


Abhisapoyam, bhikkhave, lokasmim pindolo vicarasi 
pattapaniti. 
The world curses you: ‘You beggar, walking bowl in hand!’ 


Tanca kho etam, bhikkhave, kulaputta upenti 
atthavasika, atthavasam paticca; 
Yet earnest and gentlemen take it up for a good reason. 


neva rajabhinita, na corabhinita, na inatta, na 
bhayatta, na ajivikapakata; 


Not because they’ve been forced to by kings or bandits, or 
because they’re in debt or threatened, or to earn a living. 


api ca kho otinnamha jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi 
dukkhotinna dukkhapareta 

But because they’re swamped by rebirth, old age, and 
death; by sorrow, lamentation, pain, sadness, and distress. 
They’re swamped by suffering, mired in suffering. 


appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayethati. 

And they think, ‘Hopefully I can find an end to this entire 
mass of suffering.’ 


Evam pabbajito cayam, bhikkhave, kulaputto. 
That’s how this gentleman has gone forth. 


So ca hoti abhijjhalu kamesu tibbasarago 
byapannacitto padutthamanasankappo mutthassati 
asampajano asamahito vibbhantacitto pakatindriyo. 
Yet they covet sensual pleasures; they’re infatuated, full of 
ill will and hateful intent. They are unmindful, lacking 
situational awareness and immersion, with straying mind 
and undisciplined faculties. 


Seyyathapi, bhikkhave, chavalatam ubhatopadittam 
majjhe guthagatam, neva game katthattham pharati, 
naranne katthattham pharati. 

Suppose there was a firebrand for lighting a funeral pyre, 
burning at both ends, and smeared with dung in the middle. 
It couldn’t be used as timber either in the village or the 
wilderness. 


Tathupamaham, bhikkhave, imam puggalam vadami 
gihibhoga ca parihino, samannatthanca na 


paripureti. 

I say that person is just like this. They’ve missed out on the 
pleasures of the lay life, and haven’t fulfilled the goal of the 
ascetic life. 


Tayome, bhikkhave, akusalavitakka— 
There are these three unskillful thoughts. 


kamavitakko, byapadavitakko, vihimsavitakko. 
Sensual, malicious, and cruel thoughts. 


Ime ca bhikkhave, tayo akusalavitakka kva aparisesa 
nirujjhanti? 

And where do these three unskillful thoughts cease without 
anything left over? 


Catusu va satipatthanesu suppatitthitacittassa 
viharato animittam va samadhim bhavayato. 

In those who meditate with their mind firmly established in 
the four kinds of mindfulness meditation; or who develop 
signless immersion. 


Yavancidam, bhikkhave, alameva animitto samadhi 
bhavetum. 

Just this much is quite enough motivation to develop 
signless immersion. 


Animitto, bhikkhave, samadhi bhavito bahulikato 
mahapphalo hoti mahanisamso. 

When signless immersion is developed and cultivated it is 
very fruitful and beneficial. 


Dvema, bhikkhave, ditthiyo— 
There are these two views. 


bhavaditthi ca vibhavaditthi ca. 


Views favoring continued existence and views favoring 
ending existence. 


Tatra kho, bhikkhave, sutava ariyasavako iti 
patisancikkhati: 
A noble disciple reflects on this: 


‘atthi nu kho tam kinci lokasmim yamaham 
upadiyamano na vajjava assan’ti? 

‘Is there anything in the world that I could grasp without 
fault?’ 


So evam pajanati: 
They understand: 


‘natthi nu kho tam kinci lokasmim yamaham 
upadiyamano na vajjava assam. 

‘There’s nothing in the world that I could grasp without 
fault. 


Ahanhi rupanneva upadiyamano upadiyeyyam 
vedananneva ... 
For in grasping I would grasp only at form, feeling, 


sannanneva ... 
perception, 


sankhareyeva vinnhananneva upadiyamano 
upadiyeyyam. 
choices, or consciousness. 


Tassa me assa upadanapaccaya bhavo; 
That grasping of mine would be a condition for continued 
existence. 


bhavapaccaya jati; 


Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa 
sambhaveyyum. 

Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
assa’ti. 
That is how this entire mass of suffering originates. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 


“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam ... pe ... 
consciousness permanent or impermanent?” ... 


tasmatiha, bhikkhave, 
“So you should truly see ... 


e€vam passam ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Atthamam. 


22.081. 81. Palileyyasutta - 81. 
At Parileyya 
8. Khajjaniyavagga - 8. Itchy 


Ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya kosambim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Kosambi for alms. 


Kosambiyam pindaya caritva pacchabhattam 
pindapatapatikkanto samam senasanam samsametva 
pattacivaramadaya anamantetva upatthake 
anapaloketva bhikkhusamgham eko adutiyo carikam 
pakkami. 

After the meal, on his return from alms-round, he set his 
lodgings in order himself. Taking his bowl and robe, without 
informing his attendants or taking leave of the mendicant 
Sangha, he set out to go wandering alone, with no 
companion. 


Atha kho annataro bhikkhu acirapakkantassa 
bhagavato yenayasma anando tenupasankami; 
upasankamitva ayasmantam anandam etadavoca: 
Then, not long after the Buddha had left, one of the 
mendicants went to Venerable Ananda and told him what 
had happened. 


“esavuso ananda, bhagava samam senasanam 
samsametva pattacivaramadaya anamantetva 


upatthake anapaloketva bhikkhusangham eko 
adutiyo carikam pakkanto’ ti. 


“Yasmim, avuso, samaye bhagava samam senasanam 
samsametva pattacivaramadaya anamantetva 
upatthake anapaloketva bhikkhusangham eko 
adutiyo carikam pakkamati, ekova bhagava tasmim 
samaye viharitukamo hoti; 

Ananda said, “Reverend, when the Buddha leaves like this it 
means he wants to stay alone. 


na bhagava tasmim samaye kenaci anubandhitabbo 
hoti’ ti. 
At this time no-one should follow him.” 


Atha kho bhagava anupubbena carikam caramano 
yena palileyyakam tadavasari. 

Then the Buddha, traveling stage by stage, arrived at 
Parileyya, 


Tatra sudam bhagava palileyyake viharati 
bhaddasalamule. 
where he stayed at the root of a sacred sal tree. 


Atha kho sambahula bhikkhu yenayasma anando 
tenupasankamimsu; upasankamitva ayasmata 
anandena saddhim sammodimsu. 

Then several mendicants went up to Venerable Ananda and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam anandam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him, 


“cirassuta kho no, avuso ananda, bhagavato 
sammukha dhammi Katha; 

“Reverend, it’s been a long time since we’ve heard a 
Dhamma talk from the Buddha. 


icchama mayam, avuso ananda, bhagavato sammukha 
dhammim katham sotun"ti. 
We wish to hear a Dhamma talk from the Buddha.” 


Atha kho ayasma anando tehi bhikkhuhi saddhim 
yena palileyyakam bhaddasalamulam yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Venerable Ananda together with those mendicants 
went to Parileyya to see the Buddha. They bowed and sat 
down to one side, 


Ekamantam nisinne kho te bhikkhu bhagava 
dhammiya kathaya sandassesi samadapesi 
samuttejesi sampahamsesi. 

and the Buddha educated, encouraged, fired up, and 
inspired them with a Dhamma talk. 


Tena kho pana samayena annatarassa bhikkhuno 
evam cetaso parivitakko udapadi: 
Now at that time one of the monks had the thought, 


“katham nu kho janato katham passato anantara 
asavanam khayo hoti” ti? 

“How do you know and see in order to end the defilements 
in the present life?” 


Atha kho bhagava tassa bhikkhuno cetasa 
cetoparivitakkamannaya bhikkhu amantesi: 

Then the Buddha, knowing what that monk was thinking, 
addressed the mendicants: 


“vicayaso desito, bhikkhave, maya dhammo; 
“Mendicants, I’ve taught the Dhamma analytically. 


vicayaso desita cattaro satipatthana; 
I’ve analytically taught the four kinds of mindfulness 
meditation, 


vicayaso desita cattaro saammappadhana; 
the four right efforts, 


vicayaso desita cattaro iddhipada; 
the four bases of psychic power, 


vicayaso desitani pancindriyani; 
the five faculties, 


vicayaso desitani panca balani; 
the five powers, 


vicayaso desita sattabojjhanga; 
the seven awakening factors, 


vicayaso desito ariyo atthangiko maggo. 
and the noble eightfold path. 


Evam vicayaso desito, bhikkhave, maya dhammo. 
That’s how I’ve taught the Dhamma analytically. 


Evam vicayaso desite kho, bhikkhave, maya dhamme 
atha ca panidhekaccassa bhikkhuno evam cetaso 
parivitakko udapadi: 

Though I’ve taught the Dhamma analytically, still a certain 
mendicant present here has this thought: 


‘katham nu kho janato katham passato anantara 
asavanam khayo hoti’ti? 

‘How do you know and see in order to end the defilements 
in the present life?’ 


Kathanca, bhikkhave, janato katham passato 
anantara asavanam khayo hoti? 

And how, mendicants, do you know and see in order to end 
the defilements in the present life? 


Idha bhikkhave, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 

Take an uneducated ordinary person who has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati. 
They regard form as self. 


Ya kho pana sa, bhikkhave, samanupassana sankharo 
SO. 
But that regarding is just a conditioned phenomenon. 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 

And what’s the source, origin, birthplace, and root of that 
conditioned phenomenon? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 
When an uneducated ordinary person is struck by feelings 
born of contact with ignorance, craving arises. 


tatojo so sankharo. 
That conditioned phenomenon is born from that. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 

So that conditioned phenomenon is impermanent, 
conditioned, and dependently originated. 


Sapi tanha anicca sankhata paticcasamuppanna. 
And that craving, 


Sapi vedana, sopi phasso anicco sankhato 
paticcasamuppanno. 
that feeling, that contact, 


Sapi avijja anicca sankhata paticcasamuppanna. 
and that ignorance are also impermanent, conditioned, and 
dependently originated. 


Evampi kho, bhikkhave, janato evam passato 
anantara asavanam khayo hoti. 

That’s how you should know and see in order to end the 
defilements in the present life. 


Na heva kho rupam attato samanupassati; 
Perhaps they don’t regard form as self, 


api ca kho rupavantam attanam samanupassati. 
but they still regard self as possessing form. 


Ya kho pana sa, bhikkhave, samanupassana sankharo 
SO. 
But that regarding is just a conditioned phenomenon. ... 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 


tatojo so sankharo. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 


Sapi tanha ... 

Sapi vedana ... 

sopi phasso ... 

Sapi avijja anicca sankhata paticcasamuppanna. 


Evampi kho, bhikkhave, janato evam passato 
anantara asavanam khayo hoti. 


Na heva kho rupam attato samanupassati, na 
rupavantam attanam samanupassati; 

Perhaps they don’t regard form as self, or self as possessing 
form, 


api ca kho attani rupam samanupassati. 
but they still regard form in self. 


Ya kho pana sa, bhikkhave, samanupassana sankharo 
so. 
But that regarding is just a conditioned phenomenon. ... 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 


tatojo so sankharo. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 


Sapi tanha ... 

Sapi vedana ... 

sopi phasso ... 

Sapi avijja anicca sankhata paticcasamuppanna. 


Evampi kho, bhikkhave, janato evam passato 
anantara asavanam khayo hoti. 


Na heva kho rupam attato samanupassati, na 
rupavantam attanam samanupassati, na attani rupam 
Samanupassati; 

Perhaps they don’t regard form as self, or self as possessing 
form, or form in self, 


api ca kho rupasmim attanam samanupassati. 
but they still regard self in form. 


Ya kho pana sa, bhikkhave, samanupassana sankharo 
SO. 
But that regarding is just a conditioned phenomenon. ... 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 


tatojo so sankharo. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 


Sapi tanha ... 

Sapi vedana ... 

sopi phasso ... 

Sapi avijja anicca sankhata paticcasamuppanna. 


Evampi kho, bhikkhave, janato ... pe ... asavanam 
khayo hoti. 


Na heva kho rupam attato samanupassati, na 
rupavantam attanam, na attani rupam, na rupasmim 
attanam samanupassati; 

Perhaps they don’t regard form as self, or self as possessing 
form, or form in self, or self in form. 


api ca kho vedanam attato samanupassati, api ca kho 
vedanavantam attanam samanupassati, api ca kho 
attani vedanam samanupassati, api ca kho vedanaya 
attanam samanupassati; 

But they regard feeling as self... 


api ca kho sannanm ... 
perception as self... 


api ca kho sankhare attato samanupassati, api ca kho 
sankharavantam attanam samanupassati, api ca kho 


attani sankhare samanupassati, api ca kho 
sankharesu attanam samanupassati; 
choices as self... 


api ca kho vinnanam attato samanupassati, api ca 
kho vinnanavantam attanam, api ca kho attani 
vinnanam, api ca kho vinnanasmim attanam 
Samanupassati. 

consciousness as self ... 


Ya kho pana sa, bhikkhave, samanupassana sankharo 
so. 
But that regarding is just a conditioned phenomenon. 


So pana sankharo kimnidano ... pe ... kimpabhavo? 
And what’s the source of that conditioned phenomenon? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 
When an uneducated ordinary person is struck by feelings 
born of contact with ignorance, craving arises. 


tatojo so sankharo. 
That conditioned phenomenon is born from that. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 

So that conditioned phenomenon is impermanent, 
conditioned, and dependently originated. 


Sapi tanha ... 
And that craving, 


Sapi vedana ... 
that feeling, 


sopi phasso ... 
that contact, 


Sapi avijja anicca sankhata paticcasamuppanna. 
and that ignorance are also impermanent, conditioned, and 
dependently originated. 


Evam kho, bhikkhave, janato evam passato anantara 
asavanam khayo hoti. 

That’s how you should know and see in order to end the 
defilements in the present life. 


Na heva kho rupam attato samanupassati, 
Perhaps they don’t regard form 


na vedanam attato samanupassati, 
or feeling 


na sannanm ... 
or perception 


na sankhare ... 
or choices 


na vinnanam attato samanupassati; 
or consciousness as self. 


api ca kho evamditthi hoti: 
Still, they have such a view: 


‘so atta so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Ya kho pana sa, bhikkhave, sassataditthi sankharo so. 
But that eternalist view is just a conditioned phenomenon. 


So pana sankharo kimnidano ... pe ... 
And what’s the source of that conditioned phenomenon? ... 


evampi kho, bhikkhave, janato evam passato 
anantara asavanam khayo hoti. 

That’s how you should know and see in order to end the 
defilements in the present life. 


Na heva kho rupam attato samanupassati, 
Perhaps they don’t regard form 


na vedanam ... 
or feeling 


na sannam ... 
or perception 


na sankhare ... 
or choices 


na vinnanam attato samanupassati; 
or consciousness as self. 


napi evamditthi hoti: 
Nor do they have such a view: 


‘so atta so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Api ca kho evamditthi hoti: 


Still, they have such a view: 


‘no Ccassam no Ca me siya nabhavissam na me 
bhavissati’ti. 

‘I might not be, and it might not be mine. I will not be, and 
it will not be mine.’ 


Ya kho pana sa, bhikkhave, ucchedaditthi sankharo 
SO. 

But that annihilationist view is just a conditioned 
phenomenon. 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 
And what’s the source of that conditioned phenomenon? ... 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 


tatojo so sankharo. 

Iti kho, bhikkhave, sopi sankharo anicco ... pe ... 
evampi kho, bhikkhave, janato evam passato 
anantara asavanam khayo hoti. 

That’s how you should know and see in order to end the 
defilements in the present life. 

Na heva kho rupam attato samanupassati, na 
vedanan. ... 


Perhaps they don’t regard form or feeling 


na sannam ... 
or perception 


na sankhare ... 


or choices 


na vinnanam attato samanupassati ... pe ... 
or consciousness as self. 


na vinnanasmim attato samanupassati, napi 
evamditthi hoti: 
Nor do they have such a view: 


‘so atta so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo ti; 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


napi evamditthi hoti: 
Nor do they have such a view: 


‘no Cassam no Ca me siya nabhavissam na me 
bhavissati’ti; 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine.’ 


api ca kho kankhi hoti vicikicchi anitthangato 
saddhamme. 

Still, they have doubts and uncertainties. They’re undecided 
about the true teaching. 


Ya kho pana sa, bhikkhave, kankhita vicikicchita 
anitthangatata saddhamme sankharo so. 

That doubt and uncertainty, the indecision about the true 
teaching, is just a conditioned phenomenon. 


So pana sankharo kimnidano kimsamudayo kimjatiko 
kimpabhavo? 
And what’s the source of that conditioned phenomenon? 


Avijjasamphassajena, bhikkhave, vedayitena 
phutthassa assutavato puthujjanassa uppanna tanha; 
When an uneducated ordinary person is struck by feelings 
born of contact with ignorance, craving arises. 


tatojo so sankharo. 
That conditioned phenomenon is born from that. 


Iti kho, bhikkhave, sopi sankharo anicco sankhato 
paticcasamuppanno. 

So that conditioned phenomenon is impermanent, 
conditioned, and dependently originated. 


Sapi tanha anicca sankhata paticcasamuppanna. 
And that craving, 


Sapi vedana anicca sankhata paticcasamuppanna. 
that feeling, 


Sopi phasso anicco sankhato paticcasamuppanno. 
that contact, 


Sapi avijja anicca sankhata paticcasamuppanna. 
and that ignorance are also impermanent, conditioned, and 
dependently originated. 


Evam kho, bhikkhave, janato evam passato anantara 
asavanam khayo hoti’ ti. 

That’s how you should know and see in order to end the 
defilements in the present life.” 


Navamam. 


22.082. 82. Punnamasutta - 82. 


A Full Moon Night 
8. Khajjaniyavagga - 8. Itchy 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade mahata 
bhikkhusamghena saddhim. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother, 
together with a large Sangha of mendicants. 


Tena kho pana samayena bhagava tadahuposathe 
pannarase punnaya punnamaya rattiya 
bhikkhusamghaparivuto ajjhokase nisinno hoti. 
Now, at that time it was the sabbath—the full moon on the 
fifteenth day—and the Buddha was sitting surrounded by 
the Sangha of monks. 


Atha kho annataro bhikkhu utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then one of the mendicants got up from their seat, 
arranged their robe over one shoulder, raised their joined 
palms toward the Buddha, and said: 


“puccheyyaham, bhante, bhagavantam kincideva 
desam, sace me bhagava okasam karoti panhassa 
veyyakaranaya’” ti? 

“Sir, I’d like to ask the Buddha about a certain point, if 
you'd take the time to answer.” 


“Tena hi tvam, bhikkhu, sake asane nisiditva puccha 
yadakankhasi’ ti. 


“Well then, mendicant, take your own seat and ask what 
you wish.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva sake asane nisiditva bhagavantam 
etadavoca: 

“Yes, sir,” replied that mendicant. He took his seat and said 
to the Buddha: 


“ime nu kho, bhante, pancupadanakkhandha, 
seyyathidam— 
“Sir, are these the five grasping aggregates, that is: 


rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho’ ti. 

form, feeling, perception, choices, and consciousness?” 


“Ime kho, bhikkhu, pancupadanakkhandha; 
“Yes, they are,” replied the Buddha. 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho’ ti. 


“Sadhu, bhante”ti kho so bhikkhu bhagavato 
bhasitam abhinanditva anumoditva bhagavantam 
uttarim panham apucchi: 

Saying “Good, sir”, that mendicant approved and agreed 
with what the Buddha said. Then he asked another 
question: 


“Ime kho pana, bhante, pancupadanakkhandha 
kimmulaka’” ti? 

“But sir, what is the root of these five grasping 
aggregates?” 


“Ime kho, bhikkhu, pancupadanakkhandha 
chandamulaka’ ti ... pe ... 
“These five grasping aggregates are rooted in desire.” ... 


tanneva nu kho, bhante, upadanam te 
pancupadanakkhandha udahu annatra pancahi 
upadanakkhandhehi upadanan’” ti? 

“But sir, is that grasping the exact same thing as the five 
grasping aggregates? Or is grasping one thing and the five 
grasping aggregates another?” 


“Na kho, bhikkhu, tanneva upadanam te 
pancupadanakkhandha napi annatra pancahi 
upadanakkhandhehi upadanam, api Ca yo tattha 
chandarago tam tattha upadanan’" ti. 

“Neither. Rather, the desire and greed for them is the 
grasping there.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... uttarim 
panham apucchi: 
Saying “Good, sir”, that mendicant asked another question: 


“Siya pana, bhante, pancupadanakkhandhesu 
chandaragavemattata” ti? 

“But sir, can there be different kinds of desire and greed for 
the five grasping aggregates?” 


“Siya, bhikkhu”ti bhagava avoca: 
“There can,” said the Buddha. 


“idha, bhikkhu, ekaccassa evam hoti: 
“It’s when someone thinks: 


‘evamrupo siyam anagatamaddhanam, evamvedano 
siyam anagatamaddhanam, evamsanno siyam 
anagatamaddhanam, evamsankharo siyam 


anagatamaddhanam, evamvinnano siyam 
anagatamaddhanan’ti. 

‘In the future, may I be of such form, such feeling, such 
perception, such choices, or such consciousness!’ 


Evam kho, bhikkhu, siya pancupadanakkhandhesu 
chandaragavemattata” ti? 

That’s how there can be different kinds of desire and greed 
for the five grasping aggregates.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... uttarim 
panham apucchi: 
Saying “Good, sir”, that mendicant asked another question: 


“Kittavata nu kho, bhante, khandhanam 
khandhadhivacanan” ti? 

“Sir, what is the scope of the term ‘aggregates’ as applied 
to the aggregates?” 


“Yam kinci, bhikkhu, rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, ayam vuccati rupakkhandho. 

“Any kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
this is called the aggregate of form. 


Ya kaci vedana ... 

Any kind of feeling at all... 

ya kaci sanjna ... 

Any kind of perception at all ... 


ye keci sankhara ... 
Any kind of choices at all ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, ayam 
vuccati vinnanakkhandho. 

Any kind of consciousness at all—past, future, or present; 
internal or external; coarse or fine; inferior or superior; far 
or near: this is called the aggregate of consciousness. 


Ettavata kho, bhikkhu, khandhanam 
khandhadhivacanan’" ti. 

That’s the scope of the term ‘aggregates’ as applied to the 
aggregates.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... apucchi: 
Saying “Good, sir”, that mendicant asked another question: 


“Ko nu kho, bhante, hetu ko paccayo 
rupakkhandhassa pannapanaya; 

“What is the cause, sir, what is the reason why the 
aggregate of form is found? 


ko hetu ko paccayo vedanakkhandhassa 
pannapanaya; 

What is the cause, what is the reason why the aggregate of 
feeling ... 


ko hetu ko paccayo sannakkhandhassa pannapanaya; 
perception ... 


ko hetu ko paccayo sankharakkhandhassa 
pannapanaya; 

choices ... 

ko hetu ko paccayo vinnanakkhandhassa 


pannapanaya’” ti? 
consciousness is found?” 


“Cattaro kho, bhikkhu, mahabhuta hetu, cattaro 
mahabhutta paccayo rupakkhandhassa pannapanaya. 
“The four primary elements are the reason why the 
aggregate of form is found. 


Phasso hetu phasso paccayo vedanakkhandhassa 
pannapanaya. 
Contact is the reason why the aggregates of feeling, 


Phasso hetu phasso paccayo sannakkhandhassa 
pannapanaya. 
perception, 


Phasso hetu, phasso paccayo sankharakkhandhassa 
pannapanaya. 
and choices are found. 


Namarupam hetu, namarupam paccayo 
vinnanakkhandhassa pannapanaya’ ti. 

Name and form are the reasons why the aggregate of 
consciousness is found.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... apucchi: 
Saying “Good, sir”, that mendicant asked another question: 


“Katham nu kho, bhante, sakkayaditthi hoti” ti? 
“Sir, how does identity view come about?” 


“Idha, bhikkhu, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 

“It’s because an uneducated ordinary person has not seen 
the noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 


and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam; 

They regard form as self, self as having form, form in self, or 
self in form. 


vedanan. ... 
They regard feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Evam kho, bhikkhu, sakkayaditthi hot’ ti. 
That’s how identity view comes about.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... apucchi: 
Saying “Good, sir”, that mendicant ... asked another 
question: 


“Katham pana, bhante, sakkayaditthi na hoti” ti? 
“But sir, how does identity view not come about?” 


“Idha, bhikkhu, sutava ariyasavako ariyanam dassavi 
ariyadhammassa kovido ariyadhamme suvinito, 


Sappurisanam dassavi sappurisadhammassa kovido 
sappurisadhamme suvinito 

It’s because an educated noble disciple has seen the noble 
ones, and is skilled and trained in the teaching of the noble 
ones. They’ve seen good persons, and are skilled and 
trained in the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam; na attani va rupam, na rupasmim va 
attanam; 

They don’t regard form as self, self as having form, form in 
self, or self in form. 


na vedanam ... 
They don’t regard feeling ... 


na sannanm ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam; na attani va vinnanam, 
na vinnanasmim va attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Evam kho, bhikkhu, sakkayaditthi na hoti’ ti. 
That’s how identity view does not come about.” 


“Sadhu, bhante”ti kho so bhikkhu ... pe ... apucchi: 
Saying “Good, sir”, that mendicant ... asked another 
question: 


“Ko nu kho, bhante, rupassa assado, ko adinavo, kim 
nissaranam; 

“Sir, what’s the gratification, the drawback, and the escape 
when it comes to form, 


ko vedanaya ... 
feeling, 


ko sannaya ... 
perception, 


ko sankharanan. ... 
choices, 


ko vinnanassa assado, ko adinavo, kim nissaranan” ti? 
and consciousness?” 


“Yam kho, bhikkhu, rupam paticca uppajjati sukham 
sOManassam—ayam rupassa assado. 

“The pleasure and happiness that arise from form: this is its 
gratification. 


Yam rupam aniccam dukkham viparinamadhammam 
—ayam rupassa adinavo. 

That form is impermanent, suffering, and perishable: this is 
its drawback. 


Yo rupasmim chandaragavinayo 
chandaragappahanam—idam rupassa nissaranam. 
Removing and giving up desire and greed for form: this is 
its escape. 


Yam vedanam paticca ... 
The pleasure and happiness that arise from feeling ... 


yam sannam paticca ... 


perception ... 


ye sankhare paticca ... 
choices ... 


yam vinnanam paticca uppajjati sukham somanassam 
—ayam vinnanassa assado. 
consciousness: this is its gratification. 


Yam vinnanam aniccam dukkham 
viparinamadhammam—ayam vinnanassa adinavo. 
That consciousness is impermanent, suffering, and 
perishable: this is its drawback. 


Yo vinnanasmim chandaragavinayo 
chandaragappahanam—idam vinnanassa 
nissaranan’" ti. 

Removing and giving up desire and greed for 
consciousness: this is its escape.” 


“Sadhu, bhante”ti kho so bhikkhu bhagavato 
bhasitam abhinanditva anumoditva bhagavantam 
uttarim panham apucchi: 

Saying “Good, sir”, that mendicant approved and agreed 
with what the Buddha said. Then he asked another 
question: 


“Katham nu kho, bhante, janato, katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya na 
honti” ti? 

“Sir, how does one know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli?” 


“Yam kinci, bhikkhu, rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, saabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

“One truly sees any kind of form at all—past, future, or 
present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* form—with right understanding: 
‘This is not mine, I am not this, this is not my self.’ 


Ya kaci vedana ... 
They truly see any kind of feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near, 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, bhikkhu, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti’ ti. 

That’s how to know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 


conscious body and all external stimuli.” 


Tena kho pana samayena annatarassa bhikkhuno 
evam cetaso parivitakko udapadi: 
Now at that time one of the mendicants had the thought: 


“iti kira bho rupam anatta, vedana ... sanna ... 
sankhara ... vinnanam anatta; 

“So it seems, good sir, that form, feeling, perception, 
choices, and consciousness are not-self. 


anattakatani kammani kathamattanam 
phusissanti’ ti. 
Then what self will the deeds done by not-self affect?” 


Atha kho bhagava tassa bhikkhuno cetasa ceto 
parivitakkamannaya bhikkht amantesi: 

Then the Buddha, knowing what that monk was thinking, 
addressed the mendicants: 


“Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco moghapuriso avidva avijjagato 
tanhadhipateyyena cetasa satthusasanam 
atidhavitabbam manneyya. 

“It’s possible that some foolish person here—unknowing 
and ignorant, their mind dominated by craving—thinks they 
can overstep the teacher’s instructions. They think: 


‘Iti kira, bho, rupam anatta, vedana ... sanna ... 
sankhara ... vinnanam anatta. 

‘So it seems, good sir, that form, feeling, perception, 
choices, and consciousness are not-self. 


Anattakatani kammani kathamattanam 
phusissanti'ti? 
Then what self will the deeds done by not-self affect?’ 


Patipucchavinita kho me tumhe, bhikkhave, tatra 
tatra tesu tesu dhammesu. 

Now, mendicants, you have been educated by me in 
questioning with regards to all these things in all such 
cases. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


Tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


“Dve khandha tanneva siyam, 
“Two on the aggregates; exactly the same; and can there 
be; 


adhivacananca hetuna; 
on the term; and on the cause; 


Sakkayena duve vutta, 
two questions on identity; 


assadavinnanakena Ca; 
gratification; and that with consciousness: 


Ete dasavidha vutta, 


these are the ten questions 


hoti bhikkhu pucchaya’” ti. 
the mendicant came to ask.” 


Dasamam. 
Khajjaniyavaggo tatiyo. 
Assado dve samudaya, 
arahantehi apare dve; 
Stho khajjan1 pindolyam, 


palileyyena punnamati. 


22.083. 83. Anandasutta - 83. 
With Ananda 


9. Theravagga - 9. Senior Mendicants 


Savatthinidanam. 
At Savatthi. 


Tatra kho ayasma anando bhikkhu amantesi: 
There Ananda addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht ayasmato anandassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Punno nama, avuso, ayasma mantaniputto amhakam 
navakanam satam bahupakaro hoti. 

“Reverends, the venerable named Punna Mantaniputta was 
very helpful to me when I was just ordained. 


So amhe imina ovadena ovadati: 
He gave me this advice: 


‘upadaya, avuso ananda, asmiti hoti, no anupadaya. 
‘Reverend Ananda, the notion “I am” occurs because of 
grasping, not by not grasping. 


Kinca upadaya asmiti hoti, no anupadaya? 
Grasping what? 


Rupam upadaya asmiti hoti, no anupadaya. 
The notion “I am” occurs because of grasping form, 


Vedanan. ... 
feeling, 


sannam ... 
perception, 


sankhare ... 
choices, 


vinnanam upadaya asmiti hoti, no anupadaya. 
and consciousness, not by not grasping. 


Seyyathapi, avuso ananda, itth1 va puriso va daharo 
yuva mandanakajatiko adase va parisuddhe 
pariyodate acche va udakapatte sakam 
mukhanimittam paccavekkhamano upadaya passeyya, 
no anupadaya; 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
They’d look because of grasping, not by not grasping. 


evameva kho, avuso ananda, rupam upadaya asmiti 
hoti, no anupadaya. 

In the same way, the notion “I am” occurs because of 
grasping form, 


Vedanan. ... 
feeling, 


sannam ... 
perception, 


sankhare ... 
choices, 


vinnanam upadaya asmiti hoti, no anupadaya. 
and consciousness, not by not grasping. 


Tam kim mannasi, avuso ananda, 
What do you think, Reverend Ananda? 


rupam niccam va aniccam va’ti? 
Is form permanent or impermanent?’ 


‘Aniccam, avuso’. 
‘Impermanent, reverend.’ 


“Vedana ... 
‘Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va’ti? 
consciousness permanent or impermanent?’ 


‘Aniccam, avus0O’ ... pe .... 
‘Impermanent, reverend.’ ... 


Tasmatiha ... pe ... 
‘So you should truly see ... 


e€vam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanatiti. 
They understand: “... there is no return to any state of 
existence.””’ 


Punno nama, avuso, ayasma mantaniputto amhakam 
navakanam satam bahupakaro hoti. 

Reverends, the venerable named Punna Mantaniputta was 
very helpful to me when I was just ordained. 


So amhe imina ovadena ovadati. 
He gave me this advice. 


Idanca pana me ayasmato punnassa mantaniputtassa 
dhammadesanam sutva dhammo abhisamito’ ti. 

And now that I’ve heard this teaching from Venerable 
Punna Mantaniputta, I’ve comprehended the teaching.” 


Pathamam. 


22.084. 84. Tissasutta - 84. With 


Tissa 
9. Theravagga - 9. Senior Mendicants 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena ayasma tisso bhagavato 
pitucchaputto sambahulanam bhikkhunam 
evamaroceti: 

Now at that time Venerable Tissa, the Buddha’s paternal 
cousin, informed several mendicants: 


“api me, avuso, madhurakajato viya kayo; 
“Reverends, my body feels like it’s drugged. I’m 
disorientated, the teachings don’t inspire me, and dullness 
and drowsiness fill my mind. I live the spiritual life 
dissatisfied, and have doubts about the teachings.” 
disapi me na pakkhayanti; 

dhammapi mam na patibhanti; 

thinamiddhanca me cittam pariyadaya titthati; 
anabhirato ca brahmacariyam carami; 

hoti ca me dhammesu vicikiccha’” ti. 

Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 


abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 


Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“ayasma, bhante, tisso bhagavato pitucchaputto 
sambahulanam bhikkhunam evamaroceti: 


‘api me, avuso, madhurakajato viya kayo; 
disapi me na pakkhayanti; 

dhammapi mam na patibhanti; 
thinamiddhanca me cittam pariyadaya titthati; 
anabhirato ca brahmacariyam carami; 

hoti ca me dhammesu vicikiccha’” ti. 


Atha kho bhagava annataram bhikkhum amantesi: 
So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena tissam 
bhikkhum amantehi’ ti. 

“Please, mendicant, in my name tell the mendicant Tissa 
that the Teacher summons him.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yenayasma tisso tenupasankami; 
upasankamitva ayasmantam tissam etadavoca: 

“Yes, sir,” that monk replied. He went to Tissa and said to 
him, 


“sattha tam, avuso tissa, amanteti” ti. 
“Reverend Tissa, the teacher summons you.” 


“Evamavuso”ti kho ayasma tisso tassa bhikkhuno 
patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam tissam bhagava etadavoca: 

“Yes, reverend,” Tissa replied. He went to the Buddha, 
bowed, and sat down to one side. The Buddha said to him: 


“saccam kira tvam, tissa, sambahulanam 
bhikkhunam evamarocesi: 

“Ts it really true, Tissa, that you informed several 
mendicants that 


‘api me, avuso, madhurakajato viya kayo ... pe ... 
your body feels like it’s drugged ... 


hoti ca me dhammesu vicikiccha’” ti? 
and you have doubts about the teachings?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannasi, tissa, 
“What do you think, Tissa? 


rupe avigataragassa avigatacchandassa 
avigatapemassa avigatapipasassa avigataparilahassa 
avigatatanhassa, tassa rupassa 
viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa’” ti? 

If you’re not rid of greed, desire, fondness, thirst, passion, 
and craving for form, when that form decays and perishes, 
will it give rise to sorrow, lamentation, pain, sadness, and 
distress?” 


“Evam, bhante”. 


“Yes, sir.” 


“Sadhu sadhu, tissa. 
“Good, good, Tissa! 


Evanhetam, tissa, hoti. 
That’s how it is, Tissa, 


Yatha tam rupe avigataragassa ... 
when you’re not rid of greed for form. 


vedanaya ... 
If you’re not rid of greed for feeling ... 


sannaya ... 
perception ... 


sankharesu avigataragassa ... pe ... 
choices ... 


tesam sankharanam viparinamannathabhava 
uppajjanti sokaparidevadukkhadomanassupayasa” ti? 


“Evam, bhante”. 
“Sadhu sadhu, tissa. 
Evanhetam, tissa, hoti. 


Yatha tam sankharesu anigataragassa, vinnane 
avigataragassa avigatacchandassa avigatapemassa 
avigatapipasassa avigataparilahassa avigatatanhassa, 
tassa vinnanassa viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa’” ti? 
consciousness, when that consciousness decays and 
perishes, will it give rise to sorrow, lamentation, pain, 


sadness, and distress?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sadhu sadhu, tissa. 
“Good, good, Tissa! 


Evanhetam, tissa, hoti. 
That’s how it is, Tissa, 


Yatha tam vinnane avigataragassa. 
when you’re not rid of greed for consciousness. 


Tam kim mannasi, tissa, 
What do you think, Tissa? 


rupe vigataragassa vigatacchandassa vigatapemassa 
vigatapipasassa vigataparilahassa vigatatanhassa, 
tassa rupassa viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa’” ti? 

If you are rid of greed, desire, fondness, thirst, passion, and 
craving for form, when that form decays and perishes, will 
it give rise to sorrow, lamentation, pain, sadness, and 
distress?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu sadhu, tissa. 
“Good, good, Tissa! 


Evanhetam, tissa, hoti. 
That’s how it is, Tissa, 


Yatha tam rupe vigataragassa ... 


when you are rid of greed for form ... 


vedanaya ... 
feeling ... 


sannaya ... 
perception ... 


sankharesu vigataragassa ... 
choices ... 


vinnane vigataragassa vigatacchandassa 
vigatapemassa vigatapipasassa vigataparilahassa 
vigatatanhassa tassa vinnanassa 
viparinamannathabhava uppajjanti 
sokaparidevadukkhadomanassupayasa’” ti? 

“No hetam, bhante”. 

“Sadhu sadhu, tissa. 


Evanhetam, tissa, hoti. 


Yatha tam vinnane vigataragassa. 
consciousness. 


Tam kim mannasi, tissa, 
What do you think, Tissa? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Vedana ... 


“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati. 
They understand: ‘... there is no return to any state of 
existence.’ 


Seyyathapi, tissa, dve purisa— 
Suppose, Tissa, there were two people. 


eko puriso amaggakusalo, eko puriso maggakusalo. 
One was not skilled in the path, the other was. 


Tamenam so amaggakusalo puriso amum 
maggakusalam purisam maggam puccheyya. 
The one not skilled in the path would question the one 
skilled in the path, 


So evam vadeyya: 


who would reply: 


‘ehi, bho purisa, ayam maggo. 
‘Come, good man, this is the path. 


Tena muhuttam gaccha. 
Go down it a little, 


Tena muhuttam gantva dakkhissasi dvedhapatham, 
tattha vamam muncitva dakkhinam ganhahi. 

and you'll see a fork in the road. Ignore the left, and take 
the right-hand path. 


Tena muhuttam gaccha. 
Go a little further, 


Tena muhuttam gantva dakkhissasi tibbam 
vanasandam. 
and you'll see a dark forest grove. 


Tena muhuttam gaccha. 
Go a little further, 


Tena muhuttam gantva dakkhissasi mahantam 
ninnam pallalam. 
and you'll see an expanse of low-lying marshes. 


Tena muhuttam gaccha. 
Go a little further, 


Tena muhuttam gantva dakkhissasi sobbham 
papatam. 
and you'll see a large, steep cliff. 


Tena muhuttam gaccha. 
Go a little further, 


Tena muhuttam gantva dakkhissasi samam 
bhumibhagam ramaniyan’ti. 
and you'll see level, cleared parkland.’ 


Upama kho myayan, tissa, kata atthassa 
vinnapanaya. 
I’ve made up this simile to make a point. 


Ayam cevettha attho: 
And this is what it means. 


‘puriso amaggakusalo’ti kho, tissa, puthujjanassetam 
adhivacanam. 

‘A person who is not skilled in the path’ is a term for an 
ordinary uneducated person. 


‘Puriso maggakusalo’ti kho, tissa, tathagatassetam 
adhivacanam arahato saammasambuddhassa. 

‘A person who is skilled in the path’ is a term for the 
Realized One, the perfected one, the fully awakened 
Buddha. 


‘Dvedhapatho’ti kho, tissa, vicikicchayetam 
adhivacanam. 
‘A fork in the road’ is a term for doubt. 


‘Vamo maggo’ti kho, tissa, atthangikassetam 
micchamaggassa adhivacanam, seyyathidam— 

‘The left-hand path’ is a term for the wrong eightfold path, 
that is, 


micchaditthiya ... pe ... micchasamadhissa. 
wrong view ... wrong immersion. 


‘Dakkhino maggo’ti kho, tissa, ariyassetam 
atthangikassa maggassa adhivacanam, seyyathidam— 
‘The right-hand path’ is a term for the noble eightfold path, 
that is, 


sammaditthiya ... pe ... sammasamadhissa. 
right view ... right immersion. 


‘Tibbo vanasando’ti kho, tissa, avijjayetam 
adhivacanam. 
‘A dark forest grove’ is a term for ignorance. 


‘Mahantam ninnam pallalan’ti kho, tissa, 
kamanametam adhivacanam. 

‘An expanse of low-lying marshes’ is a term for sensual 
pleasures. 


‘Sobbho papato’ti kho, tissa, kodhupayasassetam 
adhivacanam. 
‘A large, steep cliff’ is a term for anger and distress. 


‘Samo bhumibhago ramaniyo’ti kho, tissa, 
nibbanassetam adhivacanam. 
‘Level, cleared parkland’ is a term for extinguishment. 


Abhirama, tissa, abhirama, tissa. 
Rejoice, Tissa, rejoice! 


Ahamovadena ahamanuggahena 
ahamanusasaniya’ ti. 
I’m here to advise you, to support you, and to teach you.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano ayasma tisso bhagavato bhasitam 
abhinanditi. 


Satisfied, Venerable Tissa was happy with what the Buddha 
said. 


Dutiyam. 


22.085. 85. Yamakasutta - 85. 
With Yamaka 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam ayasma sariputto savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Tena kho pana samayena yamakassa nama bhikkhuno 
evarupam papakam ditthigatam uppannam hoti: 

Now at that time a mendicant called Yamaka had the 
following harmful misconception: 


“tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana” ti. 

“As I understand the Buddha’s teaching, a mendicant who 
has ended the defilements is annihilated and destroyed 
when their body breaks up, and doesn’t exist after death.” 


Assosum kho sambahula bhikkhu yamakassa kira 
nama bhikkhuno evarupam papakam ditthigatam 
uppannam hoti: 

Several mendicants heard about this. 


“tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana” ti. 


Atha kho te bhikkhu yenayasma yamako 
tenupasankamimsu; upasankamitva ayasmata 
yamakena saddhim sammodimsu. 

They went to Yamaka and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam yamakam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him, 


“Saccam kira te, avuso yamaka, evarupam papakam 
ditthigatam uppannam: 

“Ts it really true, Reverend Yamaka, that you have sucha 
harmful misconception: 


‘tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’” ti? 

‘As I understand the Buddha’s teaching, a mendicant who 
has ended the defilements is annihilated and destroyed 
when their body breaks up, and doesn’t exist after death.’” 


“Evam khvaham, avuso, bhagavata dhammam 
desitam ajanami: 

“Yes, reverends, that’s how I understand the Buddha’s 
teaching.” 


‘khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’” ti. 


“Ma, avuso yamaka, evam avaca, ma bhagavantam 
abbhacikkhi. Na hi sadhu bhagavato 
abbhacikkhanam. Na hi bhagava evam vadeyya: 
“Don’t say that, Yamaka! Don’t misrepresent the Buddha, 
for misrepresentation of the Buddha is not good. And the 
Buddha would not say that.” 


‘khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’” ti. 


Evampi kho ayasma yamako tehi bhikkhuhi 
vuccamano tatheva tam papakam ditthigatam 
thamasa paramasa abhinivissa voharati: 

But even though admonished by those mendicants, Yamaka 
obstinately stuck to that misconception and insisted on 
stating it. 


“tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana” ti. 


Yato kho te bhikkhu nasakkhimsu ayasmantam 
yamakam etasma papaka ditthigata vivecetum, atha 
kho te bhikkhu utthayasana yenayasma sariputto 
tenupasankamimsu; upasankamitva ayasmantam 
sariputtam etadavocum: 

When those mendicants were unable to dissuade Yamaka 
from that misconception, they got up from their seats and 
went to see Venerable Sariputta. They told him what had 
happened, and said, 


“yamakassa nama, avuso sariputta, bhikkhuno 
evarupam papakam ditthigatam uppannam: 


‘tathaham bhagavata dhammam desitam ajanami 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’ti. 


Sadhayasma sariputto yena yamako bhikkhu 
tenupasankamatu anukampam upadaya’ ti. 
“May Venerable Sariputta please go to the mendicant 
Yamaka out of compassion.” 


Adhivasesi kho ayasma sariputto tunhibhavena. 
Sariputta consented in silence. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma yamako 
tenupasankami; upasankamitva ayasmata yamakena 
saddhim sammodi... pe ... ekamantam nisinno kho 
ayasma sSariputto ayasmantam yamakam etadavoca: 
Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Yamaka and exchanged 
greetings with him. Seated to one side he said to Yamaka: 


“Saccam kira te, avuso yamaka, evarupam papakam 
ditthigatam uppannam: 

“Ts it really true, Reverend Yamaka, that you have such a 
harmful misconception: 


‘tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’” ti? 

‘As I understand the Buddha’s teaching, a mendicant who 
has ended the defilements is annihilated and destroyed 
when their body breaks up, and doesn’t exist after death.’” 


“Evam khvaham, avuso, bhagavata dhammam 
desitam ajanami, yatha khinasavo bhikkhu kayassa 
bheda ucchijjati vinassati, na hoti param marana’ ti. 
“Yes, reverend, that’s how I understand the Buddha’s 
teaching.” 


“Tam kim mannasi, avuso yamaka, 
“What do you think, Yamaka? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, avuso”. 
“Impermanent, reverend.” 


“Vedana nicCa ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, avuso”. 
“Impermanent, reverend.” 


“Tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati. 
They understand: ‘... there is no return to any state of 
existence.’ 


Tam kim mannasi, avuso yamaka, 
What do you think, Reverend Yamaka? 


rupam tathagatoti samanupassasi” ti? 
Do you regard the Realized One as form?” 


“No hetam, avuso” ... 
“No, reverend.” 


“vedanam tathagatoti samanupassasi1” ti? 


“Do you regard the Realized One as feeling ... 
“No hetam, avuso” ... 


“sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam tathagatoti samanupassasi” ti? 
consciousness?” 


“No hetam, avuso”. 
“No, reverend.” 


“Tam kim mannasi, avuso yamaka, 
“What do you think, Reverend Yamaka? 


rupasmim tathagatoti samanupassasi” ti? 
Do you regard the Realized One as in form?” 


“No hetam, avuso”. 
“No, reverend.” 


“Annatra rupa tathagatoti samanupassasi” ti? 
“Or do you regard the Realized One as distinct from form?” 


“No hetam, avuso”. 
“No, reverend.” 


“Vedanaya ... 
“Do you regard the Realized One as in feeling ... 


annatra vedanaya ... pe ... 
or distinct from feeling ... 


sannaya ... 
as in perception ... 


annatra sannaya ... 
or distinct from perception ... 


sankharesu ... 
as in choices ... 


annatra sankharehi ... 
or distinct from choices ... 


vinnanasmim tathagatoti samanupassasi” ti? 
as in consciousness?” 


“No hetam, avuso”. 
“No, reverend.” 


“Annatra vinnana tathagatoti samanupassasi” ti? 
“Or do you regard the Realized One as distinct from 
consciousness?” 


“No hetam, avuso”. 
“No, reverend.” 


“Tam kim mannasi, avuso yamaka, 
“What do you think, Yamaka? 


rupam ... vedanam ... sannam ... sankhare ... 
vinnanam tathagatoti samanupassasi” ti? 

Do you regard the Realized One as possessing form, feeling, 
perception, choices, and consciousness?” 


“No hetam, avuso”. 
“No, reverend.” 


“Tam kim mannasi, avuso yamaka, 
“What do you think, Yamaka? 


ayam so arup!i ... avedano ... asanni ... asankharo ... 
avinnano tathagatoti samanupassasi” ti? 

Do you regard the Realized One as one who is without form, 
feeling, perception, choices, and consciousness?” 


“No hetam, avuso”. 
“No, reverend.” 


“Ettha ca te, avuso yamaka, dittheva dhamme saccato 
thetato tathagate anupalabbhiyamane, kallam nu te 
tam veyyakaranam: 

“In that case, Reverend Yamaka, since you don’t 
acknowledge the Realized One as a genuine fact in the 
present life, is it appropriate to declare: 


‘tathaham bhagavata dhammam desitam ajanami, 
yatha khinasavo bhikkhu kayassa bheda ucchijjati 
vinassati, na hoti param marana’” ti? 

‘As I understand the Buddha’s teaching, a mendicant who 
has ended the defilements is annihilated and destroyed 
when their body breaks up, and doesn’t exist after death.’?” 


“Ahu kho me tam, avuso sariputta, pubbe aviddasuno 
papakam ditthigatam; 

“Reverend Sariputta, in my ignorance, I used to have that 
misconception. 


idanca panayasmato sariputtassa dhammadesanam 
sutva tanceva papakam ditthigatam pahinam, 
dhammo ca me abhisamito’” ti. 

But now that I’ve heard the teaching from Venerable 
Sariputta I’ve given up that misconception, and I’ve 


comprehended the teaching.” 


“Sace tam, avuso yamaka, evam puccheyyum: 
“Reverend Yamaka, suppose they were to ask you: 


‘yo so, avuso yamaka, bhikkhu araham khinasavo so 
kayassa bheda param marana kim hoti’ti? 

‘When their body breaks up, after death, what happens to a 
perfected one, who has ended the defilements?’ 


Evam puttho tvam, avuso yamaka, kinti 
byakareyyasi1’” ti? 
How would you answer?” 


“Sace mam, avuso, evam puccheyyum: 
“Sir, if they were to ask this, 


‘yo so, avuso yamaka, bhikkhu araham khinasavo so 
kayassa bheda param marana kim hoti’ti? 


Evam putthoham, avuso, evam byakareyyam: 
I’d answer like this: 


‘rupam kho, avuso, aniccam. 
‘Reverend, form is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tam niruddham tadatthangatam. 
What’s suffering has ceased and ended. 


Vedana ... 
Feeling ... 


sanna ... 


perception ... 


sankhara ... 
choices ... 


vinnanam aniccam. 
consciousness is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tam niruddham tadatthangatan’ti. 
What’s suffering has ceased and ended.’ 


Evam putthoham, avuso, evam byakareyyan’" ti. 
That’s how I’d answer such a question.” 


“Sadhu sadhu, avuso yamaka. 
“Good, good, Reverend Yamaka! 


Tena havuso yamaka, upamam te karissami etasseva 
atthassa bhiyyoso mattaya nanaya. 

Well then, I shall give you a simile to make the meaning 
even clearer. 


Seyyathapi, avuso yamaka, gahapati va gahapatiputto 
va addho mahaddhano mahabhogo; 

Suppose there was a householder or householder’s son who 
was rich, with a lot of money and great wealth, 


so ca arakkhasampanno. 
and a bodyguard for protection. 


Tassa kocideva puriso uppajjeyya anatthakamo 
ahitakamo ayogakkhemakamo jivita voropetukamo. 


Then along comes a person who wants to harm, injure, and 
threaten him, and take his life. 


Tassa evamassa: 
They’d think: 


‘ayam kho gahapati va gahapatiputto va addho 
mahaddhano mahabhogo; 

‘This householder or householder’s son is rich, with a lot of 
money and great wealth, 


so ca arakkhasampanno; 
and a bodyguard for protection. 


nayam sukaro pasayha jivita voropetum. 
It won’t be easy to take his life by force. 


Yannunaham anupakhajja jivita voropeyyan’ ti. 
Why don’t I get close to him, then take his life?’ 


So tam gahapatim va gahapatiputtam va 
upasankamitva evam vadeyya: 

So he goes up to that householder or householder’s son and 
says: 


‘upatthaheyyam tam, bhante’ti. 
‘Sir, I would serve you.’ 


Tamenam so gahapati va gahapatiputto va 
upatthapeyya. 

Then they would serve that householder or householder’s 
son. 


So upatthaheyya pubbutthay1 pacchanipati 
kimkarapatissav1 manapaCar1 piyavad1. 


They’d get up before him and go to bed after him, and be 
obliging, behaving nicely and speaking politely. 


Tassa so gahapati va gahapatiputto va mittatopi nam 
saddaheyya; 

The householder or householder’s son would consider them 
as a friend 


suhajjatopi nam saddaheyya; 
and companion, 


tasminca vissasam apajjeyya. 
and come to trust them. 


Yada kho, avuso, tassa purisassa evamassa: 
But when that person realizes that 


‘samvissattho kho myayam gahapati va gahapatiputto 
va’ti, atha nam rahogatam viditva tinhena satthena 
jivita voropeyya. 

they’ve gained the trust of the householder or 
householder’s son, then, when they know he’s alone, they’d 
take his life with a sharp knife. 


Tam kim mannasi, avuso yamaka, 
What do you think, Yamaka? 


yada hi so puriso amum gahapatim va 
gahapatiputtam va upasankamitva evam aha: 
When that person went to the householder or 
householder’s son and offered to 


‘upatthaheyyam tam, bhante’ti, tadapi so vadhakova. 
serve him, weren’t they a killer then, 


Vadhakanca pana santam na annasi: 


though he didn’t know that 


‘vadhako me’ ti. 
this was his killer? 


Yadapi so upatthahati pubbutthayi pacchanipati 
kinkarapatissavi manapacari piyavadi, tadapi so 
vadhakova. 

And when they got up before him and went to bed after 
him, being obliging, behaving nicely and speaking politely, 
weren't they a killer then, 


Vadhakanca pana santam na annasi: 
though he didn’t know that 


‘vadhako me'’ti. 
this was his killer? 


Yadapi nam rahogatam viditva tinhena satthena jivita 
voropeti, tadapi so vadhakova. 

And when, knowing he was alone, they took his life with a 
sharp knife, weren’t they a killer then, 


Vadhakanca pana santam na annasi: 
though he didn’t know that 


‘vadhako me’ ti. 
this was his killer?” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Evameva kho, avuso, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 


“In the same way, an uneducated ordinary person has not 
seen the noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Vedanan. ... 
They regard feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


So aniccam rupam ‘aniccam rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form—which is inpermanent— 
as impermanent. 


Aniccam vedanam ‘anicca vedana’ti yathabhutam 
nappajanati. 
They don’t truly understand feeling ... 


Aniccam sannam ‘anicca sanna’ti yathabhutam 
nappajanati. 
perception ... 


Anicce sankhare ‘anicca sankhara’ti yathabhutam 
nappajanati. 
choices ... 


Aniccam vinnanam ‘aniccam vinnanan’ ti 
yathabhutam nappajanati. 
consciousness—which is inpermanent—as impermanent. 


Dukkham rupam ‘dukkham rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form—which is suffering—as 
suffering. 


Dukkham vedananm ... 
They don’t truly understand feeling ... 


dukkham sannanm ... 
perception ... 


dukkhe sankhare ... 
choices ... 


dukkham vinnanam ‘dukkham vinnanan’ti 
yathabhutam nappajanati. 

consciousness—which is suffering—as suffering. 

Anattam rupam ‘anatta rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form—which is not-self—as not- 
self. 


Anattam vedanan ... 


They don’t truly understand feeling ... 


anattam sannanm ... 
perception ... 


anatte sankhare ... 
choices ... 


anattam vinnanam ‘anattam vinnanan’ti 
yathabhutam nappajanati. 
consciousness—which is not-self—as not-self. 


Sankhatam rupam ‘sankhatam rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form—which is conditioned—as 
conditioned. 


Sankhatam vedananm ... 
They don’t truly understand feeling ... 


sankhatam sannanm ... 
perception ... 


sankhate sankhare ... 
choices ... 


sankhatam vinnanam ‘sankhatam vinnanan’ti 
yathabhutam nappajanati. 

consciousness—which is conditioned—as conditioned. 
Vadhakam rupam ‘vadhakam rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form—which is a killer—as a 
killer. 


Vadhakam vedanam ‘vadhaka vedana’ti ... 


They don’t truly understand feeling ... 


vadhakam sannam ‘vadhaka sanna’ti ... 
perception ... 


vadhake sankhare ‘vadhaka sankhara’ti yathabhutam 
nappajanati. 
choices ... 


Vadhakam vinnanam ‘vadhakam vinnanan’ti 
yathabhutam nappajanati. 
consciousness—which is a killer—as a killer. 


So rupam upeti upadiyati adhitthati ‘atta me’ti. 
They’re attracted to form, grasp it, and commit to the 
notion that it is ‘my self’. 


Vedanan. ... 
They’re attracted to feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam upeti upadiyati adhitthati ‘atta me’ ti. 
consciousness, grasp it, and commit to the notion that it is 
‘my self’. 


Tassime pancupadanakkhandha upeta upadinna 
digharattam ahitaya dukkhaya samvattanti. 

And when you’ve gotten involved with and grasped these 
five grasping aggregates, they lead to your lasting harm 
and suffering. 


Sutava ca kho, avuso, ariyasavako ariyanam dassavi 
.. pe... Sappurisadhamme suvinito 

An educated noble disciple has seen the noble ones, and is 
skilled and trained in the teaching of the noble ones. 
They’ve seen good persons, and are skilled and trained in 
the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam 
attanam; na attani rupam, na rupasmim attanam. 
They don’t regard form as self, self as having form, form in 
self, or self in form. 


Na vedananm ... 
They don’t regard feeling ... 


na sannam ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam attato samanupassati, na 
vinnanavantam attanam; 
consciousness as self, self as having consciousness, 


na attani vinnanam, na vinnanasmim attanam. 
consciousness in self, or self in consciousness. 


So aniccam rupam ‘aniccam rupan’ti yathabhutam 
pajanati. 

They truly understand form—which is impermanent—as 
impermanent. 


Aniccam vedanam ... 
They truly understand feeling ... 


aniccam sannanm ... 
perception ... 


anicce sankhare ... 
choices ... 


aniccam vinnanam ‘aniccam vinnanan’ti 
yathabhutam pajanati. 
consciousness—which is inpermanent—as impermanent. 


Dukkham rupam ‘dukkham rupan’ti yathabhutam 
pajanati. 

They truly understand form—which is suffering—as 
suffering. 


Dukkham vedananm. ... 
They truly understand feeling ... 


dukkham sannan ... 
perception ... 


dukkhe sankhare ... 
choices ... 


dukkham vinnanam ‘dukkham vinnanan’ti 
yathabhutam pajanati. 
consciousness—which is suffering—as suffering. 


Anattam rupam ‘anatta rupan’ti yathabhutam 
pajanati. 
They truly understand form—which is not-self—as not-self. 


Anattam vedanan. ... 
They truly understand feeling ... 


anattam sannanm ... 


perception ... 


anatte sankhare ... 
choices ... 


anattam vinnanam ‘anatta vinnanan’ti yathabhutam 
pajanati. 
consciousness—which is not-self—as not-self. 


Sankhatam rupam ‘sankhatam rupan’ti yathabhutam 
pajanati. 

They truly understand form—which is conditioned—as 
conditioned. 


Sankhatam vedanan ... 
They truly understand feeling ... 


sankhatam sannanm ... 
perception ... 


sankhate sankhare ... 
choices ... 


sankhatam vinnanam ‘sankhatam vinnanan’ti 
yathabhutam pajanati. 
consciousness—which is conditioned—as conditioned. 


Vadhakam rupam ‘vadhakam rupan’ti yathabhutam 
pajanati. 
They truly understand form—which is a killer—as a killer. 


Vadhakam vedanan ... 
They truly understand feeling ... 


vadhakam sannanm ... 
perception ... 


vadhake sankhare ‘vadhaka sankhara’ti yathabhutam 
pajanati. 
choices ... 


Vadhakam vinnanam ‘vadhakam vinnanan’ti 
yathabhutam pajanati. 
consciousness—which is a killer—as a killer. 


So rupam na upeti, na upadiyati, nadhitthati: ‘atta 
me’ ti. 

Not being attracted to form, they don’t grasp it, and commit 
to the notion that it is ‘my self’. 


Vedanan. ... 
Not being attracted to feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam na upeti, na upadiyati, nadhitthati: ‘atta 
me’ ti. 

consciousness, they don't grasp it, and commit to the notion 
that it is ‘my self’. 


Tassime pancupadanakkhandha anupeta anupadinna 
digharattam hitaya sukhaya samvattanti” ti. 

And when you’re not attracted to and don’t grasp these five 
grasping aggregates, they lead to your lasting welfare and 
happiness.” 


“Evametam, avuso Sariputta, hoti yesam 
ayasmantanam tadisa sabrahmacarino anukampaka 


atthakama ovadaka anusasaka. 

“Reverend Sariputta, this is how it is when you have such 
venerables as spiritual companions to advise and instruct 
you out of kindness and compassion. 


Idanca pana me ayasmato sariputtassa 
dhammadesanam sutva anupadaya asavehi cittam 
vimuttan” ti. 

And after hearing this teaching by Venerable Sariputta, my 
mind is freed from the defilements by not grasping.” 


Tatiyam. 


22.086. 86. Anuradhasutta - 86. 
With Anuradha 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena ayasma anuradho 
bhagavato avidure arannakutikayam viharati. 

Now at that time Venerable Anuradha was staying not far 
from the Buddha in a wilderness hut. 


Atha kho sambahula annatitthiya paribbajaka 
yenayasma anuradho tenupasankamimsu; 
upasankamitva ayasmata anuradhena saddhim 
Sammodimsu. 

Then several wanderers who follow other paths went up to 
Venerable Anuradha and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
annatitthiya paribbajaka ayasmantam anuradham 
etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him: 


“yo so, avuso anuradha, tathagato uttamapuriso 
paramapuriso paramapattipatto, tam tathagato imesu 
catusu thanesu pannapayamano pannapeti: 

“Reverend Anuradha, when a Realized One is describing a 
Realized One—a supreme person, highest of people, who 


has reached the highest point—they describe them in these 
four ways: 


‘hoti tathagato param marana’ti va, ‘na hoti 
tathagato param marana’ti va, ‘hoti ca na ca hoti 
tathagato param marana’ti va, ‘neva hoti na na hoti 
tathagato param marana’ti va” ti? 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t exist.” 


Evam vutte, ayasma anuradho te annatitthiye 
paribbajake etadavoca: 

When they said this, Venerable Anuradha said to those 
wanderers: 


“yo so avuso tathagato uttamapuriso paramapuriso 
paramapattipatto tam tathagato annatra imehi catuhi 
thanehi pannapayamano pannapeti: 

“Reverends, when a Realized One is describing a Realized 
One—a supreme person, highest of people, who has 
reached the highest point—they describe them other than 
these four ways: 


‘hoti tathagato param marana’ti va, ‘na hoti 
tathagato param marana’ti va, ‘hoti ca na ca hoti 
tathagato param marana’ti va, ‘neva hoti na na hoti 
tathagato param marana’ti va” ti. 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t exist.” 


Evam vutte, annatitthiya paribbajaka ayasmantam 
anuradham etadavocum: 
When he said this, the wanderers said to him: 


“so cayam bhikkhu navo bhavissati acirapabbajito, 
thero va pana balo abyatto’ ti. 


“This mendicant must be junior, recently gone forth, or else 
a foolish, incompetent senior mendicant.” 


Atha kho annatitthiya paribbajaka ayasmantam 
anuradham navavadena ca balavadena ca apasadetva 
utthayasana pakkamimsu. 

Then, after rebuking Venerable Anuradha by calling him 
“Junior” and “foolish”, the wanderers got up from their 
seats and left. 


Atha kho ayasmato anuradhassa acirapakkantesu 
tesu annatitthiyesu paribbajakesu etadahosi: 
Soon after they had left, Anuradha thought: 


“sace kho mam te annatitthiya paribbajaka uttarim 
panham puccheyyum. 
“If those wanderers were to inquire further, 


Katham byakaramano nu khvaham tesam 
annatitthiyanam paribbajakanam vuttavadi ceva 
bhagavato assam, na ca bhagavantam abhutena 
abbhacikkheyyam, dhammassa canudhammam 
byakareyyam, na ca koci saahadhammiko vadanuvado 
garayham thanam agaccheyya’” ti? 

how should I answer them so as to repeat what the Buddha 
has said, and not misrepresent him with an untruth? How 
should I explain in line with his teaching, so that there 
would be no legitimate grounds for rebuke and criticism?” 


Atha kho ayasma anuradho yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho ayasma anuradho bhagavantam 
etadavoca: 

Then Venerable Anuradha went up to the Buddha, bowed, 
sat down to one side, and told him all that had happened. 


“idhaham, bhante, bhagavato avidure 
arannakutikayam viharami. 


Atha kho, bhante, sambahula annatitthiya 
paribbajaka yenaham tenupasankamimsu ... pe ... 
mam etadavocum: 


‘yo so, avuso anuradha, tathagato uttamapuriso 
paramapuriso paramapattipatto tam tathagato imesu 
catusu thanesu pannapayamano pannapeti— 


hoti tathagato param maranati va, na hoti ... 


hoti ca na ca hoti, neva hoti na na hoti tathagato 
param maranati va’” ti? 


Evam vuttaham, bhante, te annatitthiye paribbajake 
etadavocam: 


“yo so, avuso, tathagato uttamapuriso paramapuriso 
paramapattipatto, tam tathagato annatra imehi 
catuhi thanehi pannapayamano pannapeti: 

‘hoti tathagato param marana’ti va ... pe ... 


‘neva hoti na na hoti tathagato param marana’ti vati. 


Evam vutte, bhante, te annatitthiya paribbajaka mam 
etadavocum: 


‘so cayam bhikkhu na vo bhavissati acirapabbajito 
thero va pana balo abyatto’ti. 


Atha kho mam, bhante, te annatitthiya paribbajaka 
navavadena ca balavadena ca apasadetva utthayasana 
pakkamimsu. 


Tassa mayham, bhante, acirapakkantesu tesu 
annatitthiyesu paribbajakesu etadahosi: 


‘sace kho mam te annatitthiya paribbajaka uttarim 
panham puccheyyum. 


Katham byakaramano nu khvaham tesam 
annatitthiyanam paribbajakanam vuttavadi ceva 
bhagavato assam, na ca bhagavantam abhutena 
abbhacikkheyyam, dhammassa canudhammam 
byakareyyam, na ca koci saahadhammiko vadanuvado 
garayham thanam agaccheyya’” ti? 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupam niccam va aniccam va’ ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati”. 
They understand: ‘... there is no return to any state of 
existence.’ 


“Tam kim mannasi, anuradha, 
What do you think, Anuradha? 


rupam tathagatoti samanupassasi” ti? 
Do you regard the Realized One as form?” 


“No hetam, bhante”. 


“No, sir.” 


“Vedanan ... 
“Do you regard the Realized One as feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam tathagatoti samanupassasi” ti? 
consciousness?” 


“No hetam, bhante”. 
“NO, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupasmim tathagatoti samanupassasi” ti? 
Do you regard the Realized One as in form?” 


“No hetam, bhante”. 
“No, sir.” 


“Annatra rupa tathagatoti samanupassasi” ti? 
“Or do you regard the Realized One as distinct from form?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedanaya ... pe ... 
“Do you regard the Realized One as in feeling ... 


annatra vedanaya ... pe ... 


or distinct from feeling ... 


sannaya ... 
as in perception ... 


annatra sannaya ... 
or distinct from perception ... 


sankharesu ... 
as in choices ... 


annatra sankharehi ... 
or distinct from choices ... 


vinnanasmin ... 
as in CONSCIOUSNESS ... 


annatra vinnana tathagatoti samanupassasi” ti? 
or as distinct from consciousness?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupam ... vedana ... sanna ... sankhara ... vinnhanam 
tathagatoti samanupassasi” ti? 

Do you regard the Realized One as possessing form, feeling, 
perception, choices, and consciousness?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


ayam so arup!i ... avedano ... asanni ... asankharo ... 
avinnano tathagatoti samanupassasi” ti? 

Do you regard the Realized One as one who is without form, 
feeling, perception, choices, and consciousness?” 


“No hetam, bhante”. 
“NO, sir.” 


“Ettha ca te, anuradha, dittheva dhamme saccato 
thetato tathagate anupalabbhiyamane kallam nu te 
tam veyyakaranam: 

“In that case, Anuradha, since you don’t acknowledge the 
Realized One as a genuine fact in the present life, is it 
appropriate to declare: 


‘yo so, avuso, tathagato uttamapuriso paramapuriso 
paramapattipatto tam tathagato annatra imehi catuhi 
thanehi pannapayamano pannapeti— 

‘Reverends, when a Realized One is describing a Realized 
One—a supreme person, highest of people, who has 
reached the highest point—they describe them other than 
these four ways: 


hoti tathagato param maranati va ... na hoti ... hoti ca 
na ca hoti ... neva hoti na na hoti tathagato param 
maranati va’” ti? 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t 
exist’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu sadhu, anuradha. 
“Good, good, Anuradha! 


Pubbe caham, anuradha, etarahi ca dukkhanceva 
pannapemi, dukkhassa ca nirodhan’ ti. 

In the past, as today, I describe suffering and the cessation 
of suffering.” 


Catuttham. 


22.087.87. Vakkalisutta - 87. 
With Vakkali 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma vakkali 
kumbhakaranivesane viharati abadhiko dukkhito 
balhagilano. 

Now at that time Venerable Vakkali was staying in a potter’s 
shed, and he was sick, suffering, gravely ill. 


Atha kho ayasma vakkali upatthake amantesi: 
Then he addressed his carers, 


“etha tumhe, avuso, yena bhagava 
tenupasankamatha; upasankamitva mama vacanena 
bhagavato pade sirasa vandatha: 

“Please, reverends, go to the Buddha, and in my name bow 
with your head to his feet. Say to him: 


‘vakkali, bhante, bhikkhu abadhiko dukkhito 
balhagilano, so bhagavato pade sirasa vandati’ti. 

‘Sir, the mendicant Vakkali is sick, suffering, and gravely ill. 
He bows with his head to your feet.’ 


Evanca vadetha: 
And then say: 


‘sadhu kira, bhante, bhagava yena vakkali bhikkhu 
tenupasankamatu anukampam upadaya’” ti. 


‘Sir, please go to the mendicant Vakkali out of compassion.’” 


“Evamavuso”’ ti kho te bhikkhu ayasmato vakkalissa 
patissutva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu bhagavantam etadavocum: 

“Yes, reverend,” those monks replied. They did as he asked. 


“vakkali, bhante, bhikkhu abadhiko dukkhito 
balhagilano, so bhagavato pade sirasa vandati; 


evanca pana vadeti: 


‘sadhu kira, bhante, bhagava yena vakkali bhikkhu 
tenupasankamatu anukampam upadaya’” ti. 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava nivasetva pattacivaramadaya 
yenayasma vakkali tenupasankami. 

Then the Buddha robed up and, taking his bowl and robes, 
went to Venerable Vakkali. 


Addasa kho ayasma vakkali bhagavantam duratova 
agacchantam. Disvana mancake samadhosi. 
Venerable Vakkali saw the Buddha coming off in the 
distance and tried to rise on his cot. 


Atha kho bhagava ayasmantam vakkalim etadavoca: 
But the Buddha said to him, 


“alam, vakkali, ma tvam mancake samadhosi. 
“Tt’s all right, Vakkali, don’t get up. 


Santimani asanani pannattani; tatthaham 
nisidissam1” ti. 
There are some seats spread out, I will sit there.” 


Nisidi bhagava pannatte asane. Nisajja kho bhagava 
ayasmantam vakkalim etadavoca: 
He sat on the seat spread out and said to Vakkali, 


“kacci te, vakkali, khamaniyam, Kacci yapaniyam, 
kacci dukkha vedana patikkamanti, no abhikkamanti; 
patikkamosanam pannayati, no abhikkamo’ ti? 
“Vakkali, I hope you’re keeping well; I hope you’re alright. 
And I hope the pain is fading, not growing, that its fading is 
evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam; balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not all right, I’m not getting by. My pain is terrible 
and growing, not fading; its growing is apparent, not its 
fading.” 


“Kacci te, vakkali, na kinci kukkuccam, na koci 
vippatisaro” ti? 
“T hope you don’t have any remorse or regret?” 


“Taggha me, bhante, anappakam kukkuccam, 
anappako vippatisaro” ti. 
“Indeed, sir, I have no little remorse and regret.” 


“Kacci pana tam, vakkali, atta silato na upavadati” ti? 
“I hope you have no reason to blame yourself when it comes 
to ethical conduct?” 


“Na kho mam, bhante, atta silato upavadati’ ti. 


“No sir, I have no reason to blame myself when it comes to 
ethical conduct.” 


“No ce kira tam, vakkali, atta silato upavadati; atha 
kinca te kukkuccam ko Ca vippatisaro” ti? 

“In that case, Vakkali, why do you have remorse and 
regret?” 


“Cirapatikaham, bhante, bhagavantam dassanaya 
upasankamitukamo, natthi ca me kayasmim tavatika 
balamatta, yavataham bhagavantam dassanaya 
upasankameyyan’ ti. 

“For a long time I’ve wanted to go and see the Buddha, but 
I was physically too weak.” 


“Alam, vakkali, kim te imina putikayena ditthena? 
“Enough, Vakkali! Why would you want to see this rotten 
body? 


Yo kho, vakkali, dhammam passati so mam passati; 
One who sees the teaching sees me. 


yo mam passati so dhammam passati. 
One who sees me sees the teaching. 


Dhammanhi, vakkali, passanto mam passati; 
Seeing the teaching, you see me. 


mam passanto dhammam passati. 
Seeing me, you see the teaching. 


Tam kim mannasi, vakkali, 
What do you think, Vakkali? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and perishable, is it fit 
to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


eso me attati? 
“No hetam, bhante”. 


“Tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Atha kho bhagava ayasmantam vakkalim imina 
ovadena ovaditva utthayasana yena gijjhakuto 
pabbato tena pakkami. 

And then, after giving Venerable Vakkali this advice, the 
Buddha got up from his seat and went to the Vulture’s Peak 
Mountain. 


Atha kho ayasma vakkali acirapakkantassa bhagavato 
upatthake amantesi: 
Then Venerable Vakkali addressed his carers, 


“etha mam, avuso, mancakam aropetva yena 
isigilipassam kalasila tenupasankamatha. 

“Come on, reverends, lift my cot and take me to the Black 
Rock on the slopes of Isigili. 


Kathanhi nama madiso antaraghare kalam 
kattabbam manneyya’” ti? 
It’s unthinkable for one like me to die in an inhabited area!” 


“Evamavuso”’ ti kho te bhikkhu ayasmato vakkalissa 
patissutva ayasmantam vakkalim mancakam aropetva 


yena isigilipassam kalasila tenupasankamimsu. 
“Yes, reverend,” replied those mendicants, and did as he 
asked. 


Atha kho bhagava tanca rattim tanca divavasesam 
gijjhakute pabbate vihasi. 

Meanwhile, the Buddha spent the rest of that night and day 
on Vulture’s Peak Mountain. 


Atha kho dve devatayo abhikkantaya rattiya 
abhikkantavanna kevalakappam gijjhakutam 
obhasetva yena bhagava tenupasankamimsu ... pe ... 
ekamantam atthamsu. 

Then, late at night, two glorious deities, lighting up the 
entire Vulture’s Peak, went up to the Buddha, bowed, and 
stood to one side. 


Ekamantam thita kho eka devata bhagavantam 
etadavoca: 
One deity said to him, 


“vakkali, bhante, bhikkhu vimokkhaya cetet1’ ti. 
“Sir, the mendicant Vakkali is intent on liberation!” 


Apara devata bhagavantam etadavoca: 
And another deity said to him, 


“so hi nuna, bhante, suvimutto vimuccissati’” ti. 
“He'll definitely be well-freed!” 


Idamavocum ta devatayo. 
This is what those deities said. 


Idam vatva bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayimsu. 


Then they bowed and respectfully circled the Buddha, 
keeping him on their right side, before vanishing right 
there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha addressed 
the mendicants: 


“etha tumhe, bhikkhave, yena vakkali bhikkhu 
tenupasankamatha; upasankamitva vakkalim 
bhikkhum evam vadetha: 

“Come, mendicants, go to the mendicant Vakkali and tell 
him: 


‘Sunavuso tvam, vakkali, bhagavato vacanam 
dvinnanca devatanam. 
‘Vakkali, hear the word of the Buddha and two deities. 


Imam, avuso, rattim dve devatayo abhikkantaya 
rattiya abhikkantavanna kevalakappam gijjhakutam 
obhasetva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthamsu. 

Late last night, two glorious deities, lighting up the entire 
Vulture’s Peak, went up to the Buddha, bowed, and stood to 
one side. 


Ekamantam thita kho, avuso, eka devata 
bhagavantam etadavoca— 
One deity said to him, 


vakkali, bhante, bhikkhu vimokkhaya cetetiti. 
“Sir, the mendicant Vakkali is intent on liberation!” 


Apara devata bhagavantam etadavoca— 


And another deity said to him, 


so hi nuna, bhante, suvimutto vimuccissatiti. 
“He’ll definitely be well-freed!” 


Bhagava ca tam, avuso vakkali, evamaha— 
And the Buddha said, 


ma bhayi, vakkali; 
“Do not fear, Vakkali, 


ma bhayi, vakkali. 
do not fear! 


Apapakam te maranam bhavissati, apapika 
kalakiriya’” ti. 

Your death will not be a bad one; your passing will not be a 
bad one.”’” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva yenayasma vakkali tenupasankamimsu; 
upasankamitva ayasmantam vakkalim etadavocum: 
“Yes, sir,” those monks replied. They went to Vakkali and 
said to him: 


“sunavuso vakkali, bhagavato vacanam dvinnanca 
devatanan’" ti. 
“Vakkali, hear the word of the Buddha and two deities.” 


Atha kho ayasma vakkali upatthake amantesi: 
Then Vakkali addressed his carers, 


“etha mam, avuso, mancaka oropetha. 
“Please, reverends, help me off my cot. 


Kathanhi nama madiso ucce asane nisiditva tassa 
bhagavato sasanam sotabbam manneyya’ ti. 

It’s unthinkable for one like me to listen to the Buddha’s 
instructions sitting on a high seat.” 


“Evamavuso”’ ti kho te bhikkhu ayasmato vakkalissa 
patissutva ayasmantam vakkalim mancaka oropesum. 
“Yes, reverend,” replied those mendicants, and helped him 
off his cot. 

“Imam, avuso, rattim dve devatayo abhikkantaya 
rattiya ... pe ... ekamantam atthamsu. 

They repeated what the Buddha had said. 


Ekamantam thita kho, avuso, eka devata 
bhagavantam etadavoca: 


‘vakkali, bhante, bhikkhu vimokkhaya ceteti’ti. 
Apara devata bhagavantam etadavoca: 

‘so hi nuna, bhante, suvimutto vimuccissat?i’ti. 
Bhagava ca tam, avuso vakkali, evamaha: 

‘ma bhayi, vakkali; 

ma bhayi, vakkali. 


Apapakam te maranam bhavissati, apapika 
kalakiriya’” ti. 


“Tena havuso, mama vacanena bhagavato pade sirasa 
vandatha: 

Vakkali said, “Well then, reverends, in my name bow with 
your head to the Buddha’s feet. Say to him: 


‘vakkali, bhante, bhikkhu abadhiko dukkhito 
balhagilano. 
‘Sir, the mendicant Vakkali is sick, suffering, gravely ill. 


So bhagavato pade sirasa vandati’ti. 
He bows with his head to your feet.’ 


Evanca vadetha: 
And then say: 


‘rupam aniccam. 
‘Form is impermanent. 


Taham, bhante, na kankhami. 
I have no doubt of that. 


Yadaniccam tam dukkhanti na vicikicchami. 
I’m certain that what is impermanent is suffering. 


Yadaniccam dukkham viparinamadhammam, natthi 
me tattha chando va rago va pemam vati na 
vicikicchami. 

And I’m certain that I have no desire or greed or fondness 
for what is impermanent, suffering, and perishable. 


Vedana anicca. 
Feeling is impermanent ... 


Taham, bhante, na kankhami. 
Yadaniccam tam dukkhanti na vicikicchami. 
Yadaniccam dukkham viparinamadhammam, natthi 


me tattha chando va rago va pemam vati na 
vicikicchami. 


Sanna ece 
Perception is impermanent ... 


sankhara anicca. 
Choices are impermanent ... 


Taham, bhante, na kankhami. 
Yadaniccam tam dukkhanti na vicikicchami. 


Yadaniccam dukkham viparinamadhammam, natthi 
me tattha chando va rago va pemam vati na 
vicikicchami. 


Vinnanam aniccam. 
Consciousness is impermanent. 


Taham, bhante, na kankhami. 
I have no doubt of that. 


Yadaniccam tam dukkhanti na vicikicchami. 
I’m certain that what is impermanent is suffering. 


Yadaniccam dukkham viparinamadhammam, natthi 
me tattha chando va rago va pemam vati na 
vicikicchamy? ” ti. 

And I’m certain that I have no desire or greed or fondness 
for what is impermanent, suffering, and perishable.’” 


“Evamavuso”’ ti kho te bhikkhu ayasmato vakkalissa 
patissutva pakkamimsu. 
“Yes, reverend,” those monks replied, and left. 


Atha kho ayasma vakkali acirapakkantesu tesu 
bhikkhusu sattham aharesi. 


And then, not long after those mendicants had left, 
Venerable Vakkali slit his wrists. 


Atha kho te bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva ekamantam 
nisidimsu. Ekamantam nisinna kho te bhikkhu 
bhagavantam etadavocum: 

Then those senior mendicants went up to the Buddha and 
told him Vakkali’s message. 


“vakkali, bhante, bhikkhu abadhiko dukkhito 
balhagilano; 


so bhagavato pade sirasa vandati; 

evanca vadeti: 

‘rupam aniccam. 

Taham, bhante, na kankhami. 

Yadaniccam tam dukkhanti na vicikicchami. 
Yadaniccam dukkham viparinamadhammam, natthi 
me tattha chando va rago va pemam vati na 
vicikicchami. 

Vedana ... 

sanna ... 

sankhara ... 

vinnanam aniccam. 


Taham, bhante, na kankhami. 


Yadaniccam tam dukkhanti na vicikicchami. 


Yadaniccam dukkham viparinamadhammam, natthi 
me tattha chando va rago va pemam vati na 
vicikicchamy)’” ti. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“ayama, bhikkhave, yena isigilipassam kKalasila 
tenupasankamissama; 

“Come, mendicants, let’s go to the Black Rock on the slopes 
of Isigili, 


yattha vakkalina kulaputtena satthamaharitan’ ti. 
where Vakkali, the gentleman, slit his wrists.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Atha kho bhagava sambahulehi bhikkhuhi saddhim 
yena isigilipassam kalasila tenupasankami. 

Then the Buddha together with several mendicants went to 
the Black Rock on the slopes of Isigili. 


Addasa kho bhagava ayasmantam vakkalim duratova 
mancake vivattakkhandham semanam. 

The Buddha saw Vakkali off in the distance lying on his cot, 
having cast off the aggregates. 


Tena kho pana samayena dhumayitattam 
timirayitattam gacchateva purimam disam, gacchati 
pacchimam disam, gacchati uttaram disam, gacchati 


dakkhinam disam, gacchati uddham disam, gacchati 
adho disam, gacchati anudisam. 

Now at that time a cloud of black smoke was moving east, 
west, north, south, above, below, and in-between. 


Atha kho bhagava bhikkhu amantesi: 
The Buddha said to the mendicants, 


“passatha no tumhe, bhikkhave, etam dhumayitattam 
timirayitattam gacchateva purimam disam ... pe ... 
gacchati anudisan” ti. 

“Mendicants, do you see that cloud of black smoke moving 
east, west, north, south, above, below, and in-between?” 


“Evam, bhante”. 
“Yes, sir.” 


“Eso kho, bhikkhave, maro papima vakkalissa 
kulaputtassa vinnanam samanvesati: 

“That’s Mara the Wicked searching for Vakkali’s 
consciousness, wondering: 


‘kattha vakkalissa kulaputtassa vinnanam 
patitthitan’ti? 
‘Where is Vakkali’s consciousness established?’ 


Appatitthitena ca, bhikkhave, vinnanena vakkali 
kulaputto parinibbuto’ ti. 

But since his consciousness is not established, Vakkali is 
extinguished.” 


Pancamam. 


22.088. 88. Assajisutta - 88. 
With Assaji 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma assaji 
kassapakarame viharati abadhiko dukkhito 
balhagilano. 

Now at that time Venerable Assaji was staying ina 
monastery built by a Kassapa, and he was sick, suffering, 
gravely ill. 


Atha kho ayasma assaji upatthake amantesi: 
Then he addressed his carers: 


“etha tumhe, avuso, yena bhagava 
tenupasankamatha; upasankamitva mama vacanena 
bhagavato pade sirasa vandatha: 

“Please, reverends, go to the Buddha, and in my name bow 
with your head to his feet. Say to him: 


‘asSaji, bhante, bhikkhu abadhiko dukkhito 
balhagilano. 
‘Sir, the mendicant Assaji is sick, suffering, gravely ill. 


So bhagavato pade sirasa vandati’ti. 
He bows with his head to your feet.’ 


Evanca vadetha: 
And then say: 


‘sadhu kira, bhante, bhagava yena assaji bhikkhu 
tenupasankamatu anukampam upadaya’” ti. 
‘Sir, please go to the mendicant Assaji out of compassion.’” 


“Evamavuso”’ ti kho te bhikkhu ayasmato assajissa 
patissutva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu bhagavantam etadavocum: 

“Yes, reverend,” those monks replied. They did as he asked. 


“assaji, bhante, bhikkhu abadhiko ... pe ... 


sadhu kira, bhante, bhagava yena assaji bhikkhu 
tenupasankamatu anukampam upadaya’ ti. 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenayasma assaji tenupasankami. 

Then in the late afternoon, the Buddha came out of retreat 
and went to Venerable Assaji. 


Addasa kho ayasma assaji bhagavantam duratova 
agacchantam. 
Venerable Assaji saw the Buddha coming off in the distance, 


Disvana mancake samadhosi. 
and tried to rise on his cot. 


Atha kho bhagava ayasmantam assajim etadavoca: 
But the Buddha said to him, 


“alam, assaji, ma tvam mancake samadhosi. 


“It’s all right, Assaji, don’t get up. 


Santimani asanani pannattani, tatthaham 
nisidissam1’ ti. 
There are some seats spread out by others, I will sit there.” 


Nisidi bhagava pannatte asane. Nisajja kho bhagava 
ayasmantam assajim etadavoca: 
He sat on the seat spread out and said, 


“kacci te, assaji, khamaniyam, Kacci yapaniyam ... pe 
... patikkamosanam pannayati no abhikkamo’” ti? 
“AsSaji, I hope you’re keeping well; I hope you’re alright. 
And I hope the pain is fading, not growing, that its fading is 
evident, not its growing.” 


“Na me, bhante, khamaniyan ... pe ... 
abhikkamosanam pannayati no patikkamo’ ti. 

“Sir, I’m not all right, I’m not getting by. My pain is terrible 
and growing, not fading, its growing is evident, not its 
fading.” 


“Kacci te, assaji, na kinci kukkuccam na koci 
vippatisaro” ti? 
“IT hope you don’t have any remorse or regret?” 


“Taggha me, bhante, anappakam kukkuccam 
anappako vippatisaro” ti. 
“Indeed, sir, I have no little remorse and regret.” 


“Kacci pana tam, assaji, atta silato na upavadati” ti? 
“I hope you have no reason to blame yourself when it comes 
to ethical conduct?” 


“Na kho mam, bhante, atta silato upavadati’ ti. 


“No sir, I have no reason to blame myself when it comes to 
ethical conduct.” 


“No ce kira tam, asSaji, atta silato upavadati, atha 
kinca te kukkuccam ko Ca vippatisaro” ti? 
“In that case, Assaji, why do you have remorse and regret?” 


“Pubbe khvaham, bhante, gelanne passambhetva 
passambhetva kayasankhare viharami, soham 
samadhim nappatilabhami. 

“Sir, before my time of illness I meditated having completely 
stilled the physical process. But now I can’t get immersion. 


Tassa mayham, bhante, tam samadhim appatilabhato 
evam hoti: 
Since I can’t get immersion, I think: 


‘no cassaham parihayamyi "ti. 
‘May I not decline!’” 


“Ye te, assaji, Ssamanabrahmana samadhisaraka 
samadhisamanna tesam tam samadhim 
appatilabhatam evam hoti: 

“AsSaji, there are ascetics and brahmins for whom samadhi 
is the essence, equating immersion with the ascetic life. 
They think: 


‘no cassu mayam parihayama’ti. 
‘May we not decline!’ 


Tam kim mannasi, assaji, 
What do you think, Assaji? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


vinnanam ... pe ... 
“Is consciousness permanent or impermanent?” ... 


“tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanatiti. 
They understand: ‘... there is no return to any state of 
existence.’ 


So sukhance vedanam vedayati, sa ‘anicca’ti pajanati. 
‘Anajjhosita’ti pajanati. ‘Anabhinandita’ti pajanati. 

If they feel a pleasant feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t relish it. 


Dukkhance vedanam vedayati, sa ‘anicca’ti pajanati. 
‘Anajjhosita’ti pajanati. ‘Anabhinandita’ti pajanati. 

If they feel a painful feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t relish it. 


Adukkhamasukhance vedanam vedayati, sa ‘anicca’ ti 
pajanati ... pe ... ‘anabhinandita’ti pajanati. 

If they feel a neutral feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t relish it. 


So sukhance vedanam vedayati, visamyutto nam 
vedayati; 


If they feel a pleasant feeling, they feel it detached. 


dukkhance vedanam vedayati, visamyutto nam 
vedayati; 
If they feel a painful feeling, they feel it detached. 


adukkhamasukhance vedanam vedayati, visamyutto 
nam vedayati. 
If they feel a neutral feeling, they feel it detached. 


So kayapariyantikance vedanam vedayamano 
‘kayapariyantikam vedanam vedayami’ti pajanati. 
Jivitapariyantikance vedanam vedayamano 
‘jivitapariyantikam vedanam vedayamz1’ti pajanati. 
Feeling the end of the body approaching, they understand: 
‘I feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


‘Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissant?’ti 
pajanati. 

They understand: ‘When my body breaks up and my life is 
over, everything that’s felt, being no longer relished, will 
become cool right here.’ 


Seyyathapi, assaji, telanca paticca, vattinca paticca, 
telappadipo jhayeyya; 
Suppose an oil lamp depended on oil and a wick to burn. 


tasseva telassa ca vattiya ca pariyadana anaharo 
nibbayeyya. 

As the oil and the wick are used up, it would be 
extinguished due to lack of fuel. 


Evameva kho, assaji, bhikkhu kayapariyantikam 
vedanam vedayamano ‘kayapariyantikam vedanam 
vedayamz1'ti pajanati. Jivitapariyantikam vedanam 
vedayamano ‘jivitapariyantikam vedanam vedayamzi ti 
pajanati. 

In the same way, feeling the end of the body approaching, 
they understand: ‘I feel the end of the body approaching.’ 
Feeling the end of life approaching, they understand: ‘I feel 
the end of life approaching.’ 


‘Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty? 'ti 
pajanati’ ti. 

They understand: ‘When my body breaks up and my life is 
over, everything that’s felt, being no longer relished, will 
become cool right here.’” 


Chattham. 


22.089. 89. Khemakasutta - 89. 
With Khemaka 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam sambahula thera bhikkhu 
kosambiyam viharanti ghositarame. 

At one time several senior mendicants were staying near 
Kosambi, in Ghosita’s Monastery. 


Tena kho pana samayena ayasma khemako 
badarikarame viharati abadhiko dukkhito 
balhagilano. 

Now at that time Venerable Khemaka was staying in the 
Jujube Tree Monastery, and he was sick, suffering, gravely 
ill. 


Atha kho thera bhikkhu sayanhasamayam patisallana 
vutthita ayasmantam dasakam amantesum: 

In the late afternoon those senior mendicants came out of 
retreat and addressed Venerable Dasaka, 


“ehi tvam, avuso dasaka, yena khemako bhikkhu 
tenupasankama; upasankamitva khemakam 
bhikkhum evam vadehi: 

“Please, Reverend Dasaka, go to the mendicant Khemaka 
and say to him: 


‘thera tam, avuso khemaka, evamahamsu— 
‘Reverend Khemaka, the seniors 


kacci te, avuso, khamantyam, kacci yapaniyam, Kacci 
dukkha vedana patikkamanti no abhikkamanti, 
patikkamosanam pannayati no abhikkamo’ ti? 


hope you’re keeping well; they hope you’re alright. They 
hope that your pain is fading, not growing, that its fading is 
evident, not its growing.’” 


“Evamavuso” ti kho ayasma dasako theranam 
bhikkhunam patissutva yenayasma khemako 
tenupasankami; upasankamitva ayasmantam 
khemakam etadavoca: 

“Yes, reverends,” replied Dasaka. He went to Khemaka and 
said to him: 


“thera tam, avuso khemaka, evamahamsu: 
“Reverend Khemaka, the seniors 


‘kacci te, avuso, khamaniyan. ... pe ... no 
abhikkamo’” ti? 

hope you’re keeping well; they hope you’re alright. They 
hope that your pain is fading, not growing, that its fading is 
evident, not its growing.” 


“Na me, avuso, khamaniyam na yapaniyanm ... pe ... 
abhikkamosanam pannayati no patikkamo’ ti. 
“Reverend, I’m not keeping well, I’m not alright. My pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


Atha kho ayasma dasako yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
etadavoca: 

Then Dasaka went to those seniors and told them what had 
happened. They said, 


“khemako, avuso, bhikkhu evamaha: 


‘na me, avuso, khamaniyan. ... pe ... abhikkamosanam 
pannayati no patikkamo’’ ti. 


“Ehi tvam, avuso dasaka, yena khemako bhikkhu 
tenupasankama; upasankamitva khemakam 
bhikkhum evam vadehi: 

“Please, Reverend Dasaka, go to the mendicant Khemaka 
and say to him: 


‘thera tam, avuso khemaka, evamahamsu— 
‘Reverend Khemaka, the seniors say that 


pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 

these five grasping aggregates have been taught by the 
Buddha, that is: 


rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho. 

the grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Imesu ayasma khemako pancasu 
upadanakkhandhesu kinci attam va attaniyam va 
SamanupassSati’” ti? 

Do you regard anything among these five grasping 
aggregates as self or as belonging to self?’” 


“Evamavuso” ti kho ayasma dasako theranam 
bhikkhunam patissutva yenayasma khemako 
tenupasankami; upasankamitva ... pe ... 

“Yes, reverends,” replied Dasaka. He relayed the message 
to Khemaka, who replied: 


thera tam, avuso khemaka, evamahamsu: 


“pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 


Imesu ayasma khemako pancasu 
upadanakkhandhesu kinci attam va attaniyam va 
SamanupassSati” ti? 


“Pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 

“These five grasping aggregates have been taught by the 
Buddha, that is: 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

the grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Imesu khvaham, avuso, pancasu upadanakkhandhesu 
na kinci attam va attaniyam va samanupassami’ ti. 

I do not regard anything among these five grasping 
aggregates as self or as belonging to self.” 


Atha kho ayasma dasako yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
etadavoca: 

Then Dasaka went to those seniors and told them what had 
happened. They said: 


“khemako, avuso, bhikkhu evamaha: 


‘pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 


Imesu khvaham, avuso, pancasu upadanakkhandhesu 
na kinci attam va attaniyam va samanupassamyi "ti. 


“Ehi tvam, avuso dasaka, yena khemako bhikkhu 
tenupasankama; upasankamitva khemakam 
bhikkhum evam vadehi: 

“Please, Reverend Dasaka, go to the mendicant Khemaka 
and say to him: 


‘thera tam, avuso khemaka, evamahamsu— 
‘Reverend Khemaka, the seniors say that 


pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 

these five grasping aggregates have been taught by the 
Buddha, that is: 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

the grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


No ce kirayasma khemako imesu pancasu 
upadanakkhandhesu kinci attam va attaniyam va 
Samanupassati. 

If, as it seems, Venerable Khemaka does not regard 
anything among these five grasping aggregates as self or as 
belonging to self, 


Tenahayasma khemako araham khinasavo’ ti. 
then he is a perfected one, with defilements ended.’” 


“Evamavuso” ti kho ayasma dasako theranam 
bhikkhunam patissutva yenayasma khemako ... pe ... 
“Yes, reverends,” replied Dasaka. He relayed the message 
to Khemaka, who replied: 


thera tam, avuso khemaka, evamahamsu: 


“pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho; 


no ce kirayasma khemako imesu pancasu 
upadanakkhandhesu kinci attam va attaniyam va 
Samanupassati, tenahayasma khemako araham 
khinasavo’ ti. 


“Pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 

“These five grasping aggregates have been taught by the 
Buddha, that is: 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

the grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Imesu khvaham, avuso, pancasu upadanakkhandhesu 
na kinci attam va attaniyam va samanupassami, na 
camhi araham khinasavo; 

I do not regard anything among these five grasping 
aggregates as self or as belonging to self, yet lam nota 
perfected one, with defilements ended. 


api ca me, avuso, pancasu upadanakkhandhesu 
‘asmi’ti adhigatam, ‘ayamahamasmi'ti na ca 
Samanupassami’ ti. 

For when it comes to the five grasping aggregates I’m not 
rid of the conceit ‘Iam’. But I don’t regard anything as ‘I 


, .) 


am this’. 


Atha kho ayasma dasako yena thera bhikkht ... pe ... 
Then Dasaka went to those seniors and told them what had 
happened. They said: 


there bhikkhu etadavoca: 
“khemako, avuso, bhikkhu evamaha— 


pancime, avuso, upadanakkhandha vutta bhagavata, 
seyyathidam— 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 


Imesu khvaham, avuso, pancasu upadanakkhandhesu 
na kinci attam va attaniyam va samanupassami, na 
camhi araham khinasavo; 


api ca me, avuso, pancasu upadanakkhandhesu 
‘asmi’ti adhigatam, ‘ayamahamasmi'’ti na ca 
Samanupassami’ ti. 


“Ehi tvam, avuso dasaka, yena khemako bhikkhu 
tenupasankama; upasankamitva khemakam 
bhikkhum evam vadehi: 

“Please, Reverend Dasaka, go to the mendicant Khemaka 
and say to him: 


‘thera tam, avuso khemaka, evamahamsu— 


‘Reverend Khemaka, the seniors ask, 


yametam, avuso khemaka, asmiti vadesi, kimetam 
asmiti vadesi? 
when you Say ‘I am’, what is it that you’re talking about? 


Rupam asmiti vadesi, annatra rupa asmiti vadesi, 
Is it form or apart from form? 


vedanan. ... 
Is it feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam asmiti vadesi, annatra vinnana asmiti 
vadesi. 
consciousness, or apart from consciousness? 


Yametam, avuso khemaka, asmiti vadesi. Kimetam 
asmiti vadesi’” ti? 
When you say ‘I am’, what is it that you’re talking about?” 


“Evamavuso” ti kho ayasma dasako theranam 
bhikkhunam patissutva yenayasma khemako 
tenupasankami; upasankamitva ayasmantam 
khemakam etadavoca— 

“Yes, reverends,” replied Dasaka. He relayed the message 
to Khemaka, who replied: 


thera tam, avuso khemaka, evamahamsu: 


“yametam, avuso khemaka, ‘asmi’ti vadesi, kimetam 
‘asmi’ti vadesi? 


Rupam ‘asmi’ti vadesi annatra rupa ‘asmi’ti vadesi? 
Vedanan. ... 

sannam ... 

sankhare ... 


vinnanam ‘asmi’ti vadesi annatra vinnana ‘asmi’ti 
vadesi? 


Yametam, avuso khemaka, ‘asm1’ti vadesi, kimetam 
‘asmi’ti vadesi1” ti? 


“Alam, avuso dasaka, kim imaya sandhavanikaya. 
“Enough, Reverend Dasaka! What’s the point in running 
back and forth? 


Aharavuso, dandam; 
Bring my staff, 


ahameva yena thera bhikkhu 
tenupasankamissami’” ti. 
I’ll go to see the senior mendicants myself.” 


Atha kho ayasma khemako dandamolubbha yena 
thera bhikkht: tenupasankami; upasankamitva 
therehi bhikkhuhi saddhim sammodi. 

Then Venerable Khemaka, leaning on a staff, went to those 
senior mendicants and exchanged greetings with them. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 


ayasmantam khemakam thera bhikkhu etadavocum: 
When the greetings and polite conversation were over, he 
sat down to one side. They said to him: 


“yametam, avuso khemaka, ‘asmi’ti vadesi, kimetam 
‘asmi’ti vadesi? 

“Reverend Khemaka, when you say ‘I am’, what is it that 
you’re talking about? 


Rupam ‘asmi’ti vadesi, annatra rupa ‘asmi’ti vadesi? 
Is it form or apart from form? 


Vedananm ... 
Is it feeling ... 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam ‘asmi’ti vadesi, annatra vinnana ‘asmi’ti 
vadesi? 
consciousness, or apart from consciousness? 


Yametam, avuso khemaka, ‘asm1’ti vadesi, kimetam 
‘asmi’ti vadesi” ti? 
When you say ‘I am’, what is it that you’re talking about?” 


“Na khvaham, avuso, rupam ‘asm1’ti vadami; napi 
annatra rupa ‘asmi’ti vadami. 

“Reverends, I don’t say ‘I am’ with reference to form, or 
apart from form. 


Na vedananm ... 
I don’t say ‘I am’ with reference to feeling ... 


na sannam ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam ‘asmi’ti vadami; napi annatra vinnana 
‘asm1’ti vadami. 
consciousness, or apart from consciousness. 


Api ca me, avuso, pancasu upadanakkhandhesu 
‘asm1’ti adhigatam ‘ayamahamasm1'ti na ca 
Samanupassami. 

For when it comes to the five grasping aggregates I’m not 
rid of the conceit ‘Iam’. But I don’t regard anything as ‘I 
am this’. 


Seyyathapi, avuso, uppalassa va padumassa va 
pundarikassa va gandho. 

It’s like the scent of a blue water lily, or a pink or white 
lotus. 


Yo nu kho evam vadeyya: ‘pattassa gandho’ti va 
‘vannassa gandho’ti va ‘kinjakkhassa gandho’ti va 
samma nu kho so vadamano vadeyya’” ti? 

Would it be right to say that the scent belongs to the petals 
or the stalk or the pistil?” 


“No hetam, avuso”. 
“No, reverend.” 


“Yatha katham, panavuso, saamma byakaramano 
byakareyya’” ti? 
“Then, reverends, how should it be said?” 


““Pupphassa gandho’ti kho, avuso, samma 
byakaramano byakareyya’ ti. 

“It would be right to say that the scent belongs to the 
flower.” 


“Evameva khvaham, avuso, na rupam ‘asmi’ti vadami, 
napi annatra rupa ‘asmi’ti vadami. 

“In the same way, reverends, I don’t say ‘I am’ with 
reference to form, or apart from form. 


Na vedanan. ... 
I don’t say ‘I am’ with reference to feeling ... 


na sannam ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam ‘asmi’ti vadami, napi annatra vinnana 
‘asmi’ti vadami. 
consciousness, or apart from consciousness. 


Api ca me, avuso, pancasu upadanakkhandhesu 
‘asm1’ti adhigatam ‘ayamahamasm1'ti na Ca 
Samanupassami. 

For when it comes to the five grasping aggregates I’m not 
rid of the conceit ‘Iam’. But I don’t regard anything as ‘I 
am this’. 


Kincapi, avuso, ariyasavakassa pancorambhagiyani 
Samyojanani pahinani bhavanti, atha khvassa hoti: 
‘yo Ca pancasu upadanakkhandhesu anusahagato 
asmiti mano, asmiti chando, asmiti anusayo 
asamuhato. 


Although a noble disciple has given up the five lower 
fetters, they still have a lingering residue of the conceit ‘I 
am’, the desire ‘I am’, and the underlying tendency ‘I am’ 
which has not been eradicated. 


So aparena samayena pancasu upadanakkhandhesu 
udayabbayanupass!1 viharati— 

After some time they meditate observing rise and fall in the 
five grasping aggregates. 


iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Tassimesu pancasu upadanakkhandhesu 
udayabbayanupassino viharato yopissa hoti pancasu 
upadanakkhandhesu anusahagato ‘asmi1’ti, mano 
‘asmi’ti, chando ‘asmi’ti anusayo asamuhato, sopi 
Samugghatam gacchati. 

As they do so, that lingering residue is eradicated. 


Seyyathapi, avuso, vattham samkilittham 
malaggahitam. Tamenam samika rajakassa 
anupadajjum. 

Suppose there was a cloth that was dirty and soiled, so the 
owners give it to a launderer. 


Tamenam rajako use va khare va gomaye va 
sammadditva acche udake vikkhaleti. 

The launderer kneads it thoroughly with salt, lye, and cow 
dung, and rinses it in clear water. 


Kincapi tam hoti vattham parisuddham pariyodatam, 
atha khvassa hoti yeva anusahagato usagandho va 
kharagandho va gomayagandho va asamuhato. 
Although that cloth is clean and bright, it still has a 
lingering scent of salt, lye, or cow dung that had not been 
eradicated. 


Tamenam rajako samikanam deti. Tamenam samika 
gandhaparibhavite karandake nikkhipanti. 

The launderer returns it to its owners, who store it ina 
chest permeated with scent. 


Yopissa hoti anusahagato usagandho va kharagandho 
va gomayagandho va asamuhato, sopi samugghatam 
gacchati. 

And that lingering scent would be eradicated. 


Evameva kho, avuso, kincapi ariyasavakassa 
pancorambhagiyani samyojanani pahinani bhavanti, 
atha khvassa hoti yeva pancasu upadanakkhandhesu 
anusahagato ‘asmi’ti, mano ‘asm1’ti, chando ‘asm1’ti 
anusayo asamuhato. 

In the same way, although a noble disciple has given up the 
five lower fetters, they still have a lingering residue of the 


conceit ‘I am’, the desire ‘I am’, and the underlying 
tendency ‘I am’ which has not been eradicated. 


So aparena samayena pancasu upadanakkhandhesu 
udayabbayanupassi viharati. 

After some time they meditate observing rise and fall in the 
five grasping aggregates. 


‘Iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Tassa imesu pancasu upadanakkhandhesu 
udayabbayanupassino viharato yopissa hoti pancasu 
upadanakkhandhesu anusahagato ‘asm1’ti, mano 
‘asmi’ti, chando ‘asmi’ti anusayo asamuhato, sopi 
samugghatam gacchati’ ti. 

As they do so, that lingering residue is eradicated.” 


Evam vutte, thera bhikkhu ayasmantam khemakam 
etadavocum: 


When he said this, the senior mendicants said to Venerable 
Khemaka, 


“na kho mayam ayasmantam khemakam vihesapekha 
pucchimha, api cayasma khemako pahosi tassa 
bhagavato sasanam vittharena acikkhitum desetum 
pannapetum patthapetum vivaritum vibhajitum 
uttanikatum. 

“We didn’t want to trouble Venerable Khemaka with our 
questions. But you’re capable of explaining, teaching, 
advocating, establishing, disclosing, analyzing, and 
clarifying the Buddha’s instructions in detail. 


Tayidam ayasmata khemakena tassa bhagavato 
sasanam vittharena acikkhitam desitam pannapitam 
patthapitam vivaritam vibhajitam uttanikatan’” ti. 
And that’s just what you’ve done.” 


Idamavoca ayasma khemako. 
That’s what Venerable Khemaka said. 


Attamana thera bhikkhu ayasmato khemakassa 
bhasitam abhinandum. 

Satisfied, the senior mendicants were happy with what 
Venerable Khemaka said. 


Imasminca pana veyyakaranasmim bhannamane 
satthimattanam theranam bhikkhunam anupadaya 
asavehi cittani vimuccimsu, ayasmato khemakassa 
Cati. 

And while this discourse was being spoken, the minds of 
sixty senior mendicants and of Venerable Khemaka were 
freed from defilements by not grasping. 


Sattamam. 


22.090. 90. Channasutta - 90. 
With Channa 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam sambahula thera bhikkhu 
baranasiyam viharanti isipatane migadaye. 

At one time several senior mendicants were staying near 
Benares, in the deer park at Isipatana. 


Atha kho ayasma channo sayanhasamayam 
patisallana vutthito avapuranam adaya viharena 
viharam upasankamitva there bhikkhu etadavoca: 
Then in the late afternoon, Venerable Channa came out of 
retreat. Taking a key, he went from dwelling to dwelling, 
going up to the senior mendicants and saying, 


“ovadantu mam ayasmanto thera, anusasantu mam 
ayasmanto thera, karontu me ayasmanto thera 
dhammim katham, yathaham dhammam 
passeyyan "ti. 

“May the venerable senior mendicants advise me and 
instruct me! May they give me a Dhamma talk so that I can 
see the teaching!” 


Evam vutte, thera bhikkhu ayasmantam channam 
etadavocum: 

When he said this, the senior mendicants said to Venerable 
Channa: 


“rupam kho, avuso channa, aniccam; 
“Reverend Channa, form, 


vedana anicca; 
feeling, 


Sanna anicca; 
perception, 
sankhara anicca; 
choices, 


vinnanam aniccam. 
and consciousness are impermanent. 


Rupam anatta; 
Form, 


vedana ... 
feeling, 
sanna ... 
perception, 


sankhara ... 
choices, 


vinnanam anatta. 
and consciousness are not-self. 


Sabbe sankhara anicca; 
All conditions are impermanent. 


sabbe dhamma anatta’ ti. 
All things are not-self.” 


Atha kho ayasmato channassa etadahosi: 
Then Venerable Channa thought, 


“mayhampi kho etam evam hoti: 
“T too think in this way. ... 


‘rupam aniccam, vedana ... 

sanna ... 

sankhara ... 

vinnanam aniccam; 

rupam anatta, vedana ... 

sanna ... 

sankhara ... 

vinnanam anatta. 

Sabbe sankhara anicca, sabbe dhamma anatta’ti. 
Atha ca pana me sabbasankharasamathe 
sabbupadhipatinissagge tanhakkhaye virage nirodhe 
nibbane cittam na pakkhandati nappasidati na 
santitthati nadhimuccati. 

And yet my mind isn’t eager, confident, settled, and decided 
about the stilling of all activities, the letting go of all 
attachments, the ending of craving, fading away, cessation, 


extinguishment. 


Paritassana upadanam uppajjati; 
Anxiety and grasping arise. 


paccudavattati manasam: 
And the mind reverts to thinking: 


‘atha ko carahi me atta’ti? 
‘So then who exactly is my self?’ 


Na kho panevam dhammam passato hoti. 
But that doesn’t happen for someone who sees the 
teaching. 


Ko nu kho me tatha dhammam deseyya yathaham 
dhammam passeyyan’” ti. 

Who can teach me the Dhamma so that I can see the 
teaching?” 


Atha kho ayasmato channassa etadahosi: 
Then Venerable Channa thought, 


“ayam kho ayasma anando kosambiyam viharati 
ghositarame satthu ceva samvannito sambhavito ca 
vinntnam sabrahmacarinam, pahoti ca me ayasma 
anando tatha dhammam desetum yathaham 
dhammam passeyyam; 

“The Venerable Ananda is staying near Kosambi, in 
Ghosita’s Monastery. He’s praised by the Buddha and 
esteemed by his sensible spiritual companions. He’s quite 
capable of teaching me the Dhamma so that I can see the 
teaching. 


atthi ca me ayasmante anande tavatika vissatthi. 
Since I have so much trust in Venerable Ananda, 


Yannunaham yenayasma anando 
tenupasankameyyan’ ti. 
why don’t I go to see him?” 


Atha kho ayasma channo senasanam samsametva 
pattacivaramadaya yena kosambi ghositaramo 
yenayasma anando tenupasankami; upasankamitva 
ayasmata anandena saddhim sammodi ... pe ... 


ekamantam nisinno kho ayasma channo ayasmantam 
anandam etadavoca: 

Then Channa set his lodgings in order and, taking his bowl 
and robe, set out for Kosambi. He went to see Ananda in 
Ghosita’s Monastery, exchanged greetings with him, and 
told him what had happened. Then he said, 


“Ekamidaham, avuso ananda, samayam baranasiyam 
viharami isipatane migadaye. 


Atha khvaham, avuso, sayanhasamayam patisallana 
vutthito avapuranam adaya viharena viharam 
upasankamim; 

upasankamitva there bhikkhu etadavocam: 
‘ovadantu mam ayasmanto thera, anusasantu mam 
ayasmanto thera, karontu me ayasmanto thera 
dhammim katham yathaham dhammam passeyyan’ ti. 
Evam vutte, mam, avuso, thera bhikkhu etadavocum: 
‘rupam kho, avuso channa, aniccam; 

vedana ... 

sanna ... 

sankhara ... 

vinnanam aniccam; 

rupam anatta ... pe ... 


vinnanam anatta. 


Sabbe sankhara anicca, sabbe dhamma anatta’ti. 
Tassa mayham, avuso, etadahosi: 

‘mayhampi kho etam evam hoti— 

rupam aniccam ... pe ... 

vinnanam aniccam, rupam anatta, vedana ... 
sanna ... 

sankhara ... 

vinnanam anatta. 

Sabbe sankhara anicca, sabbe dhamma anatta’ti. 
Atha ca pana me sabbasankharasamathe 
sabbupadhipatinissagge tanhakkhaye virage nirodhe 
nibbane cittam na pakkhandati nappasidati na 
santitthati nadhimuccati. 

Paritassana upadanam uppajjati; 

paccudavattati manasam: 

‘atha ko carahi me atta’ti? 


Na kho panevam dhammam passato hoti. 


Ko nu kho me tatha dhammam deseyya yathaham 
dhammam passeyyanti. 


Tassa mayham, avuso, etadahosi: 


‘ayam kho ayasma anando kosambiyam viharati 
ghositarame satthu ceva samvannito sambhavito ca 
vinntnam sabrahmacarinam, pahoti ca me ayasma 
anando tatha dhammam desetum yathaham 
dhammam passeyyam. 


Atthi ca me ayasmante anande tavatika vissatthi. 


Yannunaham yenayasma anando 
tenupasankameyyan’ ti. 


Ovadatu mam, ayasma anando; 
“May Venerable Ananda advise me and instruct me! May he 
give me a Dhamma talk so that I can see the teaching!” 


anusasatu mam, ayasma anando; 


karotu me, ayasma anando dhammim katham 
yathaham dhammam passeyyan’" ti. 


“Ettakenapi mayam ayasmato channassa attamana 
api nama tam ayasma channo avi akasi khilam 
chindi. 

“I’m already delighted with Venerable Channa. Hopefully 
you’ve opened yourself up and cut through your emotional 
barrenness. 


Odahavuso channa, sotam; 
Listen well, Channa. 


bhabbosi dhammam vinnatun’ ti. 
You are capable of understanding the teaching.” 


Atha kho ayasmato channassa tavatakeneva ularam 
pitipamojjam uppajji: 


Then right away Channa was filled with lofty rapture and 
Joy, 


“bhabbo kirasmi dhammam vinnatun’ ti. 
“It seems I’m capable of understanding the teaching!” 


“Sammukha metam, avuso channa, bhagavato sutam, 
sammukha patiggahitam kaccanagottam bhikkhum 
ovadantassa— 

“Reverend Channa, I heard and learned in the presence of 
the Buddha his advice to the mendicant Kaccanagotta: 


dvayanissito khvayam, kaccana, loko yebhuyyena 
atthitanceva natthitanca. 

‘Kaccana, this world mostly relies on the dual notions of 
existence and non-existence. 


Lokasamudayam kho, kaccana, yathabhutam 
Sammappannaya passato ya loke natthita, sa na hoti. 
But when you truly see the origin of the world with right 
understanding, you won’t have the notion of non-existence 
regarding the world. 


Lokanirodham kho, kKaccana, yathabhutam 
Sammappannaya passato ya loke atthita, sa na hoti. 
And when you truly see the cessation of the world with right 
understanding, you won’t have the notion of existence 
regarding the world. 


Upayupadanabhinivesavinibandho khvayam, kaccana, 
loko yebhuyyena 

The world is for the most part shackled to attraction, 
grasping, and insisting. 


tam Cayam upayupadanam cetaso 
adhitthanabhinivesanusayam na upeti na upadiyati 


nadhitthati ‘atta me’ ti. 

But if—when it comes to this attraction, grasping, mental 
fixation, insistence, and underlying tendency—you don’t get 
attracted, grasp, and commit to the notion “my self”, 


Dukkhameva uppajjamanam uppajjati, dukkham 
nirujjhamanam nirujjhatiti na kankhati na 
vicikicchati. 

you'll have no doubt or uncertainty that what arises is just 
suffering arising, and what ceases is just suffering ceasing. 


Aparappaccaya nNanamevassa ettha hoti. 
Your knowledge about this is independent of others. 


Ettavata kho, kaccana, sammaditthi hoti. 
This is how right view is defined. 


Sabbamatthiti kho, kaccana, ayameko anto. 
“All exists”: this is one extreme. 


Sabbam natthiti ayam dutiyo anto. 
“All doesn’t exist”: this is the second extreme. 


Ete te, kaccana, ubho ante anupagamma majjhena 
tathagato dhammam deseti— 

Avoiding these two extremes, the Realized One teaches by 
the middle way: 


avijjapaccaya sankhara; 
“Ignorance is a condition for choices. 


sankharapaccaya vinnanam ... pe ... 
Choices are a condition for consciousness. ... 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 


That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho ... 
pe ... 

When ignorance fades away and ceases with nothing left 
over, choices cease. ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 

That is how this entire mass of suffering ceases.”’” 
“Evametam, avuso ananda, hoti yesam ayasmantanam 
tadisa sabrahmacarayo anukampaka atthakama 
ovadaka anusasaka. 

“Reverend Ananda, this is how it is when you have such 
venerables as spiritual companions to advise and instruct 
you out of kindness and compassion. 


Idanca pana me ayasmato anandassa 
dhammadesanam sutva dhammo abhisamito” ti. 
And now that I’ve heard this teaching from Venerable 
Ananda, I’ve comprehended the teaching.” 


Atthamam. 


22.091. 91. Rahulasutta - 91. 
Rahula 


9. Theravagga - 9. Senior Mendicants 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho ayasma rahulo bhagavantam etadavoca: 
Then Venerable Rahula went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya na 
honti” ti? 

“Sir, how does one know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli?” 


“Yam kinci, rahula, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
rupam ‘netam mama, nesohamasmi, na meso atta’ ti 
evametam yathabhutam sammappannaya passati. 
“Rahula, one truly sees any kind of form at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* form—with right understanding: 
‘This is not mine, I am not this, this is not my self.’ 


Ya kaci vedana ... 
One truly sees any kind of feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va ... pe ... 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


sabbam vinnanam ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
passati. 


Evam kho, rahula, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti’ ti. 
That’s how to know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli.” 


Navamam. 


22.092. 92. Dutiyarahulasutta - 
92. Rahula (2nd) 


9. Theravagga - 9. Senior Mendicants 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma rahulo bhagavantam 
etadavoca: 
Seated to one side, Rahula said to the Buddha: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramanapagatam 
manasam hoti vidhasamatikkantam santam 
suvimuttan” ti? 

“Sir, how does one know and see so that the mind is rid of 
ego, possessiveness, and conceit for this conscious body and 
all external stimuli; and going beyond discrimination, it’s 
peaceful and well freed?” 


“Yam kinci, rahula, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va ... pe ... yam dure santike 
va, sabbam rupam ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
disva anupada vimutto hoti. 

“Rahula, when one truly sees any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self,’ one is freed by not grasping. 


Ya kaci vedana ... 
One truly sees any kind of feeling ... 


ya kaci sanna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya disva 
anupada vimutto hoti. 

When one truly sees any kind of consciousness at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* consciousness—with 
right understanding: “This is not mine, I am not this, this is 
not my self,’ one is freed by not grasping. 


Evam kho, rahula, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramanapagatam manasam hoti 
vidhasamatikkantam santam suvimuttan’" ti. 

That’s how to know and see so that the mind is rid of ego, 
possessiveness, and conceit for this conscious body and all 
external stimuli; and going beyond discrimination, it’s 
peaceful and well freed.” 


Dasamam. 
Theravaggo catuttho. 
Anando tisso yamako, 


anuradho ca vakkali; 


Assaji khemako channo, 


rahula apare duve. 


22.093. 93. Nadisutta - 93.A 


River 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, nadi pabbateyya oharini 
durangama sighasota. Tassa ubhosu tiresu kasa cepi 
jata assu, te nam ajjholambeyyum; kusa cepi jata 
assu, te nam ajjholambeyyum; pabbaja cepi jata assu, 
te nam ajjholambeyyum; birana cepi jata assu, te nam 
ajjholambeyyum; rukkha cepi jata assu, te nam 
ajjholambeyyum. Tassa puriso sotena vuyhamano 
kase cepi ganheyya, te palujjeyyum. So tatonidanam 
anayabyasanam apajjeyya. Kuse cepi ganheyya, 
pabbaje cepi ganheyya, birane cepi ganheyya, rukkhe 
cepi ganheyya, te palujjeyyum. So tatonidanam 
anayabyasanam apajjeyya. 

“Suppose, mendicants, there was a mountain river that 
flowed swiftly, going far, carrying all before it. If wild 
sugarcane, kusa grass, reeds, vetiver, or trees grew on 
either bank, they’d overhang the river. And if a person who 
was being swept along by the current grabbed the wild 
sugarcane, kusa grass, reeds, vetiver, or trees, it’d break 
off, and they’d come to ruin because of that. 


Evameva kho, bhikkhave, assutava puthujjano 
ariyanam adassavi ariyadhammassa akovido 
ariyadhamme avinito, Ssappurisanam adassavl 
sappurisadhammassa akovido sappurisadhamme 
avinito 

In the same way, an uneducated ordinary person has not 
seen the noble ones, and is neither skilled nor trained in the 


teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Tassa tam rupam palujjati. 
But their form breaks off, 


So tatonidanam anayabyasanam apaijjati. 
and they come to ruin because of that. 


Vedanan. ... 
They regard feeling ... 


Ssannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as Self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Tassa tam vinnanam palujjati. 
But their consciousness breaks off, 


So tatonidanam anayabyasanam apajjati. 
and they come to ruin because of that. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


... pe ... 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Pathamam. 


22.094. 94. Pupphasutta - 94. 


Flowers 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Naham, bhikkhave, lokena vivadami, lokova maya 
vivadati. 

“Mendicants, I don’t argue with the world; it’s the world 
that argues with me. 


Na, bhikkhave, dhammavadi kenaci lokasmim 
vivadati. 

When your speech is in line with the teaching you don’t 
argue with anyone in the world. 


Yam, bhikkhave, natthisammatam loke panditanam, 
ahampi tam ‘natthi’ti vadami. 

What the astute agree on as not existing, I too say does not 
exist. 


Yam, bhikkhave, atthisammatam loke panditanam, 
ahampi tam ‘atthi’ti vadami. 
What the astute agree on as existing, I too say exists. 


Kinca, bhikkhave, natthisammatam loke panditanam, 
yamaham ‘natthi’ti vadami? 

And what do the astute agree on as not existing, which I too 
say does not exist? 


Rupam, bhikkhave, niccam dhuvam sassatam 
aviparinamadhammam natthisammatam loke 
panditanam; ahampi tam ‘natthi’ti vadami. 


Form that is permanent, everlasting, eternal, and 
imperishable. 


Vedana ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam niccam dhuvam sassatam 
aviparinamadhammam natthisammatam loke 
panditanam; ahampi tam ‘natthi’ti vadami. 
Consciousness that is permanent, everlasting, eternal, and 
imperishable. 


Idam kho, bhikkhave, natthisammatam loke 
panditanam; ahampi tam ‘natthi’ti vadami. 

This is what the astute agree on as not existing, which I too 
say does not exist. 


Kinca, bhikkhave, atthisammatam loke panditanam, 
yamaham ‘atthi’ti vadami? 

And what do the astute agree on as existing, which I too say 
exists? 


Rupam, bhikkhave, aniccam dukkham 
viparinamadhammam atthisammatam loke 
panditanam; ahampi tam ‘atthi’ti vadami. 

Form that is impermanent, suffering, and perishable. 


Vedana anicCa ... pe ... 
Feeling ... Perception ... Choices ... 


vinnanam aniccam dukkham viparinamadhammam 
atthisammatam loke panditanam; ahampi tam 
‘atthi’ti vadami. 

Consciousness that is impermanent, suffering, and 
perishable. 


Idam kho, bhikkhave, atthisammatam loke 
panditanam; ahampi tam ‘atthi’ti vadami. 

This is what the astute agree on as existing, which I too say 
exists. 


Atthi, bhikkhave, loke lokadhammo, tam tathagato 
abhisambujjhati abhisameti; 

There is a temporal phenomenon in the world that the 
Realized One understands and comprehends. 


abhisambujjhitva abhisametva tam acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti. 
Then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it. 


Kinca, bhikkhave, loke lokadhammo, tam tathagato 
abhisambujjhati abhisameti, abhisambujjhitva 
abhisametva acikkhati deseti pannapeti patthapeti 
vivarati vibhajati uttanikaroti? 

And what is that temporal phenomenon in the world? 


Rupam, bhikkhave, loke lokadhammo tam tathagato 
abhisambujjhati abhisameti. 

Form is a temporal phenomenon in the world that the 
Realized One understands and comprehends. 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti. 
Then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it. 


Yo, bhikkhave, tathagatena evam acikkhiyamane 
desiyamane pannapiyamane patthapiyamane 
vivariyamane vibhajiyamane uttanikariyamane na 
janati na passati tamaham, bhikkhave, balam 
puthujjanam andham acakkhukam ajanantam 
apassantam kinti karomi. 

This being so, what can I do about a foolish ordinary 
person, blind and sightless, who does not know or see? 


Vedana, bhikkhave, loke lokadhammo ... pe ... 
Feeling ... 


sanna, bhikkhave ... 
Perception ... 


sankhara, bhikkhave ... 
Choices ... 


vinnanam, bhikkhave, loke lokadhammo tam 
tathagato abhisambujjhati abhisameti. 

Consciousness is a temporal phenomenon in the world that 
the Realized One understands and comprehends. 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti. 
Then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it. 


Yo, bhikkhave, tathagatena evam acikkhiyamane 
desiyamane pannapiyamane patthapiyamane 
vivariyamane vibhajiyamane uttanikariyamane na 
janati na passati tamaham, bhikkhave, balam 
puthujjanam andham acakkhukam ajanantam 
apassantam kinti karomi. 


This being so, what can I do about a foolish ordinary 
person, blind and sightless, who does not know or see? 


Seyyathapi, bhikkhave, uppalam va padumam va 
pundarikam va udake jatam udake samvaddham 
udaka accuggamma thati anupalittam udakena; 
Suppose there was a blue water lily, or a pink or white 
lotus. Though it sprouted and grew in the water, it would 
rise up above the water and stand with no water clinging to 
it, 


evameva kho, bhikkhave, tathagato loke jato loke 
samvaddho lokam abhibhuyya viharati anupalitto 
lokena’ ti. 

In the same way, though I was born and grew up in the 
world, I live having mastered the world, and the world does 
not cling to me.” 


Dutiyam. 


22.095. 95. 
Phenapindupamasutta - 95. A 


Lump of Foam 
10. Pupphavagga - 10. Flowers 


Ekam samayam bhagava ayujjhayam viharati gangaya 
nadiya tire. 

At one time the Buddha was staying near Ayojjha on the 
bank of the Ganges river. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“Seyyathapi, bhikkhave, ayam ganga nadi mahantam 
phenapindam avaheyya. Tamenam cakkhuma puriso 
passeyya nijjhayeyya yoniso upaparikkheyya. Tassa 
tam passato nijjhayato yoniso upaparikkhato 
rittakanneva khayeyya, tucchakanneva khayeyya, 
asarakanneva khayeyya. Kinhi siya, bhikkhave, 
phenapinde saro? 

“Mendicants, suppose this Ganges river was carrying along 
a big lump of foam. And a person with good eyesight would 
see it and contemplate it, examining it carefully. And it 
would appear to them as completely void, hollow, and 
insubstantial. For what substance could there be in a lump 
of foam? 


Evameva kho, bhikkhave, yam kinci rupam 
atitanagatapaccuppannan. ... pe ... yam dure santike 
va tam bhikkhu passati nijjhayati yoniso 
upaparikkhati. Tassa tam passato nijjhayato yoniso 
upaparikkhato rittakanneva khayati, tucchakanneva 
khayati, asarakanneva khayati. Kinhi siya, 
bhikkhave, rupe saro? 


In the same way, a mendicant sees and contemplates any 
kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; near or far— 
examining it carefully. And it appears to them as completely 
void, hollow, and insubstantial. For what substance could 
there be in form? 


Seyyathapi, bhikkhave, saradasamaye 
thullaphusitake deve vassante udake udakapubbulam 
uppajjati ceva nirujjhati ca. Tamenam cakkhuma 
puriso passeyya nijjhayeyya yoniso upaparikkheyya. 
Tassa tam passato nijjhayato yoniso upaparikkhato 
rittakanneva khayeyya, tucchakanneva khayeyya, 
asarakanneva khayeyya. Kinhi siya, bhikkhave, 
udakapubbule saro? 

Suppose it was the time of autumn, when the rain was 
falling heavily, and a bubble on the water forms and pops 
right away. And a person with good eyesight would see it 
and contemplate it, examining it carefully. And it would 
appear to them as completely void, hollow, and 
insubstantial. For what substance could there be in a water 
bubble? 


Evameva kho, bhikkhave, ya kaci vedana 
atitanagatapaccuppanna ... pe ... ya dure santike va 
tam bhikkhu passati nijjhayati yoniso upaparikkhati. 
Tassa tam passato nijjhayato yoniso upaparikkhato 
rittakanneva khayati, tucchakanneva khayati, 
asarakanneva khayati. Kinhi siya, bhikkhave, 
vedanaya Saro? 

In the same way, a mendicant sees and contemplates any 
kind of feeling at all ... examining it carefully. And it appears 
to them as completely void, hollow, and insubstantial. For 
what substance could there be in feeling? 


Seyyathapi, bhikkhave, gimhanam pacchime mase 
thite majjhanhike kale maricika phandati. Tamenam 
cakkhuma puriso passeyya nijjhayeyya yoniso 
upaparikkheyya. Tassa tam passato nijjhayato yoniso 
upaparikkhato rittakanneva khayeyya, 
tucchakanneva khayeyya ... pe ... kinhi siya, 
bhikkhave, maricikaya saro? 

Suppose that in the last month of summer, at noon, a 
shimmering mirage appears. And a person with good 
eyesight would see it and contemplate it, examining it 
carefully. And it would appear to them as completely void, 
hollow, and insubstantial. For what substance could there 
be in a mirage? 


Evameva kho, bhikkhave, ya kaci sanna ... pe .... 

In the same way, a mendicant sees and contemplates any 
kind of perception at all ... examining it carefully. And it 
appears to them as completely void, hollow, and 
insubstantial. For what substance could there be in 
perception? 


Seyyathapi, bhikkhave, puriso saratthiko saragavesi 
Sarapariyesanam caramano tinham kutharim adaya 
vanam paviseyya. So tattha passeyya mahantam 
kadalikkhandham ujum navam akukkukajatam. 
Tamenam mule chindeyya; mule chetva agge 
chindeyya, agge chetva pattavattim vinibbhujeyya. So 
tassa pattavattim vinibbhujanto pheggumpi 
nadhigaccheyya, kuto saram. Tamenam cakkhuma 
puriso passeyya nijjhayeyya yoniso upaparikkheyya. 
Tassa tam passato nijjhayato yoniso upaparikkhato 
rittakanneva khayeyya, tucchakanneva khayeyya, 
asarakanneva khayeyya. Kinhi siya, bhikkhave, 
kadalikkhandhe saro? 

Suppose there was a person in need of heartwood. 
Wandering in search of heartwood, they’d take a sharp axe 


and enter a forest. There they’d see a big banana tree, 
straight and young and grown free of defects. They’d cut it 
down at the base, cut off the top, and unroll the coiled 
sheaths. But they wouldn’t even find sapwood, much less 
heartwood. And a person with good eyesight would see it 
and contemplate it, examining it carefully. And it would 
appear to them as completely void, hollow, and 
insubstantial. For what substance could there be ina 
banana tree? 


Evameva kho, bhikkhave, ye keci sankhara 
atitanagatapaccuppanna ... pe ... ye dure santike va 
tam bhikkhu passati nijjhayati yoniso upaparikkhati. 
Tassa tam passato nijjhayato yoniso upaparikkhato 
rittakanneva khayati, tucchakanneva khayati, 
asarakanneva khayati. Kinhi siya, bhikkhave, 
sankharesu saro? 

In the same way, a mendicant sees and contemplates any 
kind of choices at all ... examining them carefully. And they 
appear to them as completely void, hollow, and 
insubstantial. For what substance could there be in 
choices? 


Seyyathapi, bhikkhave, mayakaro va mayakarantevasi 
va catumahapathe mayam vidamseyya. Tamenam 
cakkhuma puriso passeyya nijjhayeyya yoniso 
upaparikkheyya. Tassa tam passato nijjhayato yoniso 
upaparikkhato rittakanneva khayeyya, 
tucchakanneva khayeyya, asarakanneva khayeyya. 
Kinhi siya, bhikkhave, mayaya saro? 

Suppose a magician or their apprentice was to perform a 
magic trick at the crossroads. And a person with good 
eyesight would see it and contemplate it, examining it 
carefully. And it would appear to them as completely void, 
hollow, and insubstantial. For what substance could there 
be in a magic trick? 


Evameva kho, bhikkhave, yam kinci vinnanam 
atitanagatapaccuppannan. ... pe ... yam dure santike 
va, tam bhikkhu passati nijjhayati yoniso 
upaparikkhati. Tassa tam passato nijjhayato yoniso 
upaparikkhato rittakanneva khayati, tucchakanneva 
khayati, asarakanneva khayati. Kinhi siya, 
bhikkhave, vinnane saro? 

In the same way, a mendicant sees and contemplates any 
kind of consciousness at all—past, future, or present; 
internal or external; coarse or fine; inferior or superior; 
near or far—examining it carefully. And it appears to them 
as completely void, hollow, and insubstantial. For what 
substance could there be in consciousness? 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi ... sannayapi ... 
sankharesupi ... vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti ... pe ... 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


naparam itthattayati pajanati”. 
They understand: ‘... there is no return to any state of 
existence.”” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Phenapindupamam rupam, 
“Form is like a lump of foam; 


vedana bubbulupama; 

feeling is like a bubble; 
Maricikupama sanna, 

perception seems like a mirage; 
sankhara kadalupama; 

choices like a banana tree; 
Mayupamanca vinnanam, 

and consciousness like a magic trick: 


desitadiccabandhuna. 
so taught the Kinsman of the Sun. 


Yatha yatha nijjhayati, 
However you contemplate them, 


yoniso upaparikkhati; 
examining them carefully, 


Rittakam tucchakam hoti, 
they’re void and hollow 


yo nam passati yoniso. 
when you look at them closely. 


Imanca kayam arabbha, 
Concerning this body, 


bhuripannena desitam; 
he of vast wisdom has taught 


Pahanam tinnam dhammanam, 
that when three things are given up, 


rupam passatha chadditam. 
you'll see this form discarded. 


Ayu usma Ca vinnanam, 
Vitality, warmth, and consciousness: 


yada kayam jahantimam; 
when they leave the body, 


Apaviddho tada seti, 
it lies there tossed aside, 


parabhattam acetanam. 
food for others, mindless. 


Etadisayam santano, 

Such is this process, 

mayayam balalapini; 

this illusion, cooed over by fools. 


Vadhako esa akkhato, 
It’s said to be a killer, 


saro ettha na vijjati. 
for no substance is found here. 


Evam khandhe avekkheyya, 
An energetic mendicant 


bhikkhu araddhaviriyo; 
should examine the aggregates like this, 


Diva va yadi va rattim, 
with situational awareness and mindfulness 


Sampajano patissato. 
whether by day or by night. 


Jaheyya sabbasamyogam, 
They should give up all fetters, 


kareyya saranattano; 
and make a refuge for themselves. 


Careyyadittasisova, 
They should live as though their head was on fire, 


patthayam accutam padan’ ti. 
aspiring to the imperishable state.” 


Tatiyam. 


22.096. 96. Gomayapindasutta - 


96. A Lump of Cow Dung 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“atthi nu kho, bhante, kinci rupam yam rupam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati? 

“Sir, is there any form at all that’s permanent, everlasting, 
eternal, imperishable, and will last forever and ever? 


Atthi nu kho, bhante, kaci vedana ya vedana nicca 
dhuva sassata aviparinamadhamma sassatisamam 
tatheva thassati? 

Is there any feeling ... 


Atthi nu kho, bhante, kaci sanna ya sanna ... pe ... 
perception ... 


atthi nu kho, bhante, keci sankhara ye sankhara 
nicca dhuva sassata aviparinamadhamma 
sassatisamam tatheva thassanti? 

choices ... 


Atthi nu kho, bhante, kinci vinnanam, yam vinnanam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati” ti? 


consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever?” 


“Natthi kho, bhikkhu, kinci rupam, yam rupam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati. 

“Mendicant, there is no form at all that’s permanent, 
everlasting, eternal, imperishable, and will last forever and 
ever. 


Natthi kho, bhikkhu, kaci vedana ... 
There’s no feeling ... 


kaci sanna ... 
perception ... 


keci sankhara ... 
choices ... 


kinci vinnanam, yam vinnanam niccam dhuvam 
sassatam aviparinamadhammam sassatisamam 
tatheva thassati’ ti. 

consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever.” 


Atha kho bhagava parittam gomayapindam panina 
gahetva tam bhikkhum etadavoca: 

Then the Buddha, picking up a lump of cow dung, said to 
the mendicants: 


“ettakopi kho, bhikkhu, attabhavapatilabho natthi 
nicco dhuvo sassato aviparinamadhammo 
sassatisamam tatheva thassati. 

“There’s not even this much of any incarnation that’s 
permanent, everlasting, eternal, imperishable, and will last 
forever and ever. 


Ettako cepi, bhikkhu, attabhavapatilabho abhavissa 
nicco dhuvo sassato aviparinamadhammo, nayidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 

If there were, this living of the spiritual life for the complete 
ending of suffering would not be found. 


Yasma ca kho, bhikkhu, ettakopi attabhavapatilabho 
natthi nicco dhuvo sassato aviparinamadhammo, 
tasma brahmacariyavaso pannayati samma 
dukkhakkhayaya. 

But since there isn’t, this living of the spiritual life for the 
complete ending of suffering is found. 


Bhutapubbaham, bhikkhu, raja ahosim khattiyo 
muddhavasitto. 
Once upon a time I was an anointed aristocratic king. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitinagarasahassani ahesum 
kusavatirajadhanippamukhani. 

I had 84,000 cities, with the capital Kusavati the foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitipasadasahassani ahesum 
dhammapasadappamukhani. 

I had 84,000 palaces, with the palace named Principle the 
foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitikutagarasahassani 
ahesum mahabyuhakutagarappamukhani. 

I had 84,000 chambers, with the great foyer the foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitipallankasahassani 
ahesum dantamayani saramayani sovannamayani 
gonakatthatani patikatthatani patalikatthatani 
kadalimigapavarapaccattharanani sauttaracchadani 
ubhatolohitakupadhanani. 

I had 84,000 couches made of ivory or heartwood or gold or 
silver, spread with woolen covers—shag-piled or 
embroidered with flowers—and spread with a fine deer 
hide, with a canopy above and red pillows at both ends. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitinagasahassani ahesum 
sovannalankarani sovannaddhajani 
hemajalapaticchannani 
uposathanagarajappamukhani. 

I had 84,000 bull elephants with gold adornments and 
banners, covered with gold netting, with the royal bull 
elephant named Sabbath the foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitiassasahassani ahesum 
sovannalankarani sovannaddhajani 
hemajalapaticchannani 
valahakaassarajappamukhani. 

I had 84,000 horses with gold adornments and banners, 
covered with gold netting, with the royal steed named 
Thundercloud the foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitirathasahassani ahesum 
sovannalankarani sovannaddhajani 
hemajalapaticchannani vejayantarathappamukhani. 
I had 84,000 chariots with gold adornments and banners, 
covered with gold netting, with the chariot named Triumph 
the foremost. 


Tassa mayham, bhikkhu, ranno sato khattiyassa 
muddhavasittassa caturasitimanisahassani ahesum 
maniratanappamukhani. 

I had 84,000 jewels, with the jewel-treasure the foremost. 


Tassa mayham, bhikkhu ... pe ... 
caturasitiitthisahassani ahesum 
subhaddadevippamukhani. 

I had 84,000 women, with Queen Subhadda the foremost. 


Tassa mayham, bhikkhu ... pe ... 
caturasitikhattiyasahassani ahesum anuyantani 
parinayakaratanappamukhani. 

I had 84,000 aristocrat vassals, with the counselor-treasure 
the foremost. 


Tassa mayham, bhikkhu ... pe ... 
caturasitidhenusahassani ahesum dukulasandanani 
kamsupadharanani. 

I had 84,000 milk cows with silken reins and bronze pails. 


Tassa mayham, bhikkhu ... pe ... 
caturasitivatthakotisahassani ahesum 
khomasukhumani koseyyasukhumani 
kambalasukhumani kappasikasukhumani. 

I had 8,400,000,000 fine cloths of linen, silk, wool, and 
cotton. 


Tassa mayham, bhikkhu ... pe ... 
caturasitithalipakasahassani ahesum; sayam patam 
bhattabhiharo abhihariyittha. 

I had 84,000 servings of food, which were presented to me 
as offerings in the morning and evening. 


Tesam kho pana, bhikkhu, caturasitiya 
nagarasahassanam ekanneva tam nagaram hoti 
yamaham tena samayena ajjhavasami— kusavati 
rajadhani. 

Of those 84,000 cities, I only stayed in one, the capital 
Kusavatl. 


Tesam kho pana, bhikkhu, caturasitiya 
pasadasahassanam ekoyeva so pasado hoti yamaham 
tena samayena ajjhavasami—dhammo pasado. 

Of those 84,000 mansions, I only dwelt in one, the Palace of 
Principle. 


Tesam kho pana, bhikkhu, caturasitiya 
kutagarasahassanam ekanneva tam kutagaram hoti 
yamaham tena samayena ajjhavasami—mahabyuham 
kutagaram. 

Of those 84,000 chambers, I only dwelt in the great foyer. 


Tesam kho pana, bhikkhu, caturasitiya 
pallankasahassanam ekoyeva so pallanko hoti 
yamaham tena samayena paribhunjami—dantamayo 
va Saramayo Va SOVannamayod va rupiyamayo va. 

Of those 84,000 couches, I only used one, made of ivory or 
heartwood or gold or silver. 


Tesam kho pana, bhikkhu, caturasitiya 
nagasahassanam ekoyeva so nago hoti yamaham tena 
samayena abhiruhami—uposatho nagaraja. 

Of those 84,000 bull elephants, I only rode one, the royal 
bull elephant named Sabbath. 


Tesam kho pana, bhikkhu, caturasitiya 
assasahassanam ekoyeva so asso hoti yamaham tena 
samayena abhiruhami—valahako assaraja. 


Of those 84,000 horses, I only rode one, the royal horse 
named Thundercloud. 


Tesam kho pana, bhikkhu, caturasitiya 
rathasahassanam ekoyeva so ratho hoti yamaham 
tena samayena abhiruhami—vejayanto ratho. 

Of those 84,000 chariots, I only rode one, the chariot 
named Triumph. 


Tesam kho pana, bhikkhu, caturasitiya 
itthisahassanam ekayeva sa itthi hoti ya mam tena 
Samayena paccupatthati—khattiyan1 va velamika va. 
Of those 84,000 women, I was only served by one, a maiden 
of the aristocratic or merchant classes. 


Tesam kho pana, bhikkhu, caturasitiya 
vatthakotisahassanam ekanneva tam vatthayugam 
hoti yamaham tena samayena paridahami— 
khomasukhumam va koseyyasukhumam va 
kambalasukhumam va kappasikasukhumam va. 

Of those 8,400,000,000 cloths, I only wore one pair, made of 
fine linen, silk, wool, or cotton. 


Tesam kho pana, bhikkhu, caturasitiya 
thalipakasahassanam ekoyeva so thalipako hoti yato 
nalikodanaparamam bhunjami tadupiyanca 
supeyyam. 

Of those 84,000 servings of food, I only had one, eating at 
most a serving of rice and suitable sauce. 


Iti kho, bhikkhu, sabbe te sankhara atita niruddha 
viparinata. 

And so all those conditioned phenomena have passed, 
ceased, and perished. 


Evam anicca kho, bhikkhu, sankhara. 


So impermanent are conditions, 


Evam addhuva kho, bhikkhu, sankhara. 
so unstable are conditions, 


Evam anassasika kho, bhikkhu, sankhara. 
so unreliable are conditions. 


Yavancidam, bhikkhu, alameva sabbasankharesu 
nibbinditum, alam virajjitum, alam vimuccitun’ ti. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions.” 


Catuttham. 


22.097. 97. Nakhasikhasutta - 


97. A Fingernail 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“atthi nu kho, bhante, kinci rupam yam rupam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati? 

“Sir, is there any form at all that’s permanent, everlasting, 
eternal, imperishable, and will last forever and ever? 


Atthi nu kho, bhante, kaci vedana ya vedana nicca 
dhuva sassata aviparinamadhamma sassatisamam 
tatheva thassati? 

Is there any feeling ... 


Atthi nu kho, bhante, kaci sana ... pe ... 
perception ... 


keci sankhara, ye sankhara nicca dhuva sassata 
aviparinamadhamma sassatisamam tatheva 
thassanti? 

choices ... 


Atthi nu kho, bhante, kinci vinnanam, yam vinnanam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati” ti? 


consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever?” 


“Natthi kho, bhikkhu, kinci rupam, yam rupam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati. 

“Mendicant, there is no form at all that’s permanent, 
everlasting, eternal, imperishable, and will last forever and 
ever. 


Natthi kho, bhikkhu, kaci vedana ... 
There’s no feeling ... 


kaci sanna ... 
perception ... 


keci sankhara ... pe ... 
choices ... 


kinci vinnanam, yam vinnanam niccam dhuvam 
sassatam aviparinamadhammam sassatisamam 
tatheva thassati’ ti. 

consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever.” 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva tam bhikkhum etadavoca: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed that mendicant: 


“ettakampi kho, bhikkhu, rupam natthi niccam 
dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati. 

“There’s not even this much of any form that’s permanent, 
everlasting, eternal, imperishable, and will last forever and 
ever. 


Ettakancepi, bhikkhu, rupam abhavissa niccam 
dhuvam sassatam aviparinamadhammam, nayidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 

If there were, this living of the spiritual life for the complete 
ending of suffering would not be found. 


Yasma ca kho, bhikkhu, ettakampi rupam natthi 
niccam dhuvam sassatam aviparinamadhammam, 
tasma brahmacariyavaso pannayati samma 
dukkhakkhayaya”. 

But since there isn’t, this living of the spiritual life for the 
complete ending of suffering is found. 


Ettakapi kho, bhikkhu, vedana natthi nicca dhuva 
sassata aviparinamadhamma sassatisamam tatheva 
thassati. 

There’s not even this much of any feeling ... 


Ettaka cepi, bhikkhu, vedana abhavissa nicca dhuva 
sassata aviparinamadhamma, na yidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 


Yasma ca kho, bhikkhu, ettakapi vedana natthi nicca 
dhuva sassata aviparinamadhamma, tasma 
brahmacariyavaso pannayati samma 
dukkhakkhayaya. 


Ettakapi kho, bhikkhu, sanna natthi ... pe ... 
perception ... 


ettakapi kho, bhikkhu, sankhara natthi nicca dhuva 
sassata aviparinamadhamma sassatisamam tatheva 
thassanti. 


choices ... 


Ettaka cepi, bhikkhu, sankhara abhavissamsu nicca 
dhuva sassata aviparinamadhamma, na yidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 


Yasma Ca kho, bhikkhu, ettakapi sankhara natthi 
nicca dhuva sassata aviparinamadhamma, tasma 
brahmacariyavaso pannayati samma 
dukkhakkhayaya. 


Ettakampi kho, bhikkhu, vinnanam natthi niccam 
dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati. 

consciousness that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever. 


Ettakampi kho, bhikkhu, vinnanam abhavissa niccam 
dhuvam sassatam aviparinamadhammam, na yidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 

If there were, this living of the spiritual life for the complete 
ending of suffering would not be found. 


Yasma ca kho, bhikkhu, ettakampi vinnanam natthi 
niccam dhuvam sassatam aviparinamadhammam, 
tasma brahmacariyavaso pannayati samma 
dukkhakkhayaya. 

But since there isn’t, this living of the spiritual life for the 
complete ending of suffering is found. 


Tam kim mannasi, bhikkhu, 
What do you think, mendicant? 


rupam niccam va aniccam va” ti? 


Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


“tasmatiha ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 


Pancamam. 


22.098. 98. Suddhikasutta - 98. 


Plain Version 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“atthi nu kho, bhante, kinci rupam, yam rupam 
niccam dhuvam sassatam aviparinamadhammam 
sassatisamam tatheva thassati? 

“Sir, is there any form at all that’s permanent, everlasting, 
eternal, imperishable, and will last forever and ever? 


Atthi nu kho, bhante, kaci vedana ... pe ... 
Is there any feeling ... 


kaci sanna ... 
perception ... 


keci sankhara ... 
choices ... 


kinci vinnanam, yam vinnanam niccam dhuvam 
sassatam aviparinamadhammam sassatisamam 
tatheva thassati” ti? 

consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever?” 


“Natthi kho, bhikkhu, kinci rupam yam rupam 
niccam dhuvam sassatam aviparinamadhammam 


sassatisamam tatheva thassati. 

“Mendicant, there is no form at all that’s permanent, 
everlasting, eternal, imperishable, and will last forever and 
ever. 


Natthi kho, bhikkhu, kaci vedana ... 
There’s no feeling ... 


kaci sanna ... 
perception ... 


keci sankhara ... 
choices ... 


kinci vinnanam, yam vinnanam niccam dhuvam 
sassatam aviparinamadhammam sassatisamam 
tatheva thassati’ ti. 

consciousness at all that’s permanent, everlasting, eternal, 
imperishable, and will last forever and ever.” 


Chattham. 


22.099. 99. Gaddulabaddhasutta 


- 99. A Leash 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Hoti so, bhikkhave, samayo yam mahasamuddo 
ussusSati visussati na bhavati; 

There comes a time when the ocean dries up and 
evaporates and is no more. 


na tvevaham, bhikkhave, avijjantvarananam sattanam 
tanhasamyojananam sandhavatam samsaratam 
dukkhassa antakiriyam vadami. 

But still, I say, there is no making an end of suffering for 
sentient beings roaming and transmigrating, hindered by 
ignorance and fettered by craving. 


Hoti so, bhikkhave, samayo yam sineru pabbataraja 
dayhati vinassati na bhavati; 

There comes a time when Sineru the king of mountains is 
burned up and destroyed, and is no more. 


na tvevaham, bhikkhave, avijjantvarananam sattanam 
tanhasamyojananam sandhavatam samsaratam 
dukkhassa antakiriyam vadami. 

But still, I say, there is no making an end of suffering for 
sentient beings roaming and transmigrating, hindered by 
ignorance and fettered by craving. 


Hoti so, bhikkhave, samayo yam mahapathavi dayhati 
vinassati na bhavati; 

There comes a time when the great earth is burned up and 
destroyed, and is no more. 


na tvevaham, bhikkhave, avijjantvarananam sattanam 
tanhasamyojananam sandhavatam samsaratam 
dukkhassa antakiriyam vadami. 

But still, I say, there is no making an end of suffering for 
sentient beings roaming and transmigrating, hindered by 
ignorance and fettered by craving. 


Seyyathapi, bhikkhave, sa gaddulabaddho dalhe khile 
va thambhe va upanibaddho tameva khilam va 
thambham va anuparidhavati anuparivattati; 

Suppose a dog on a leash was tethered to a strong post or 
pillar. It would just keep running and circling around that 
post or pillar. 


evameva kho, bhikkhave, assutava puthujjano 
ariyanam adassavil ... pe ... 

In the same way, take an uneducated ordinary person who 
has not seen the noble ones, and is neither skilled nor 
trained in their teaching. They’ve not seen good persons, 
and are neither skilled nor trained in their teaching. 


sappurisadhamme avinito rupam attato 
Samanupassati ... pe ... 
They regard form ... 


vedanam attato samanupassati ... 
feeling ... 


sannam attato samanupassati ... 
perception ... 


sankhare attato saamanupassati ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam; attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


So rupanneva anuparidhavati anuparivattati, 
vedananneva ... pe ... sannanneva ... sankhareyeva ... 
vinnananneva anuparidhavati anuparivattati. 

They just keep running and circling around form, feeling, 
perception, choices, and consciousness. 


So rupam anuparidhavam anuparivattam, vedanan. ... 
pe ... sannam ... sankhare ... vinnanam 
anuparidhavam anuparivattam, na parimuccati 
rupamha, na parimuccati vedanaya, na parimuccati 
sannaya, na parimuccati sankharehi, na parimuccati 
vinnanamha, na parimuccati jatiya jaramaranena 
sokehi paridevehi dukkhehi domanassehi upayasehi. 
Doing so, they’re not freed from form, feeling, perception, 
choices, and consciousness. They’re not freed from rebirth, 
old age, and death, from sorrow, lamentation, pain, sadness, 
and distress. 


‘Na parimuccati dukkhasma’ti vadami. 
They’re not freed from suffering, I say. 


Sutava ca kho, bhikkhave, ariyasavako ariyanam 
dassavl ... pe ... Sappurisadhamme suvinito, 

An educated noble disciple has seen the noble ones, and is 
skilled and trained in the teaching of the noble ones. 
They’ve seen good persons, and are skilled and trained in 
the teaching of the good persons. 


na rupam attato samanupassati ... pe ... 
They don’t regard form ... 


na vedanam ... 
feeling ... 


na sannam ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam; na attani va vinnhanam, 
na vinnanasmim va attanam. 

or consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


So rupam nanuparidhavati nanuparivattati, vedanam 
... sannam ... sankhare ... vinnanam nanuparidhavati 
nanuparivattati. 

They don’t keep running and circling around form, feeling, 
perception, choices, and consciousness. 


So rupam ananuparidhavam ananuparivattam, 
vedanam ... sannam ... sankhare ... vinnanam 
ananuparidhavam ananuparivattam; parimuccati 
rupamha, parimuccati vedanaya, parimuccati 


sannaya, parimuccati sankharehi, parimuccati 
vinnanamha, parimuccati jatiya jaramaranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 

By not doing so, they’re freed from form, feeling, 
perception, choices, and consciousness. They’re freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. 


‘Parimuccati dukkhasma’ti vadami’ ti. 
They’re freed from suffering, I say.” 


Sattamam. 


22.100.100. 
Dutiyagaddulabaddhasutta - 


100. A Leash (2nd) 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Anamataggoyam, bhikkhave, samsaro. 
“Mendicants, transmigration has no known beginning. 


Pubba koti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Seyyathapi, bhikkhave, sa gaddulabaddho dalhe khile 
va thambhe va upanibaddho. So gacchati cepi tameva 
khilam va thambham va upagacchati; titthati cepi 
tameva khilam va thambham va upatitthati; nisidati 
cepi tameva khilam va thambham va upanisidati; 
nipajjati cepi tameva khilam va thambham va 
upanipajjati. 

Suppose a dog on a leash was tethered to a strong post or 
pillar. Whether walking, standing, sitting, or lying down, it 
stays right beside that post or pillar. 


Evameva kho, bhikkhave, assutava puthujjano rupam 
‘etam mama, esohamasmi, eso me atta’ti 
Samanupassati. 

In the same way, an uneducated ordinary person regards 
form like this: “This is mine, I am this, this is my self.’ 


Vedanan. ... 
They regard feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassati. 

consciousness like this: “This is mine, I am this, this is my 
self.’ 


So gacchati cepi ime pancupadanakkhandhe 
upagacchati; 

When walking, they walk right beside the five grasping 
aggregates. 


titthati cepi ime pancupadanakkhandhe upatitthati; 
When standing ... 


nisidati cepi ime pancupadanakkhandhe upanisidati; 
sitting ... 


nipajjati cepi ime pancupadanakkhandhe 
upanipajjati. 

lying down, they lie down right beside the five grasping 
aggregates. 


Tasmatiha, bhikkhave, abhikkhanam sakam cittam 
paccavekkhitabbam: 
So you should regularly check your own mind: 


‘digharattamidam cittam sankilittham ragena dosena 
mohena’ti. 


‘For a long time this mind has been corrupted by greed, 
hate, and delusion.’ 


Cittasankilesa, bhikkhave, satta sankilissanti; 
Sentient beings are corrupted because the mind is 
corrupted. 


cittavodana satta visujjhanti. 
Sentient beings are purified because the mind is purified. 


Dittham vo, bhikkhave, caranam nama cittan” ti? 
Mendicants, have you seen the picture called ‘Conduct’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tampi kho, bhikkhave, caranam nama cittam 
citteneva cittitam. Tenapi kho, bhikkhave, caranena 
cittena cittanneva cittataram. 

“That picture was elaborated by the mind, but the mind is 
even more elaborate than that. 


Tasmatiha, bhikkhave, abhikkhanam sakam cittam 
paccavekkhitabbam: 
So you should regularly check your own mind: 


‘digharattamidam cittam sankilittham ragena dosena 
mohena’ti. 

‘For a long time this mind has been corrupted by greed, 
hate, and delusion.’ 


Cittasankilesa, bhikkhave, satta sankilissanti; 
Sentient beings are corrupted because the mind is 
corrupted. 


cittavodana satta visujjhanti. 


Sentient beings are purified because the mind is purified. 


Naham, bhikkhave, annam ekanikayampi 
Samanupassami evam cittam yathayidam, bhikkhave, 
tiracchanagata pana. 

I don’t see see any other order of beings as elaborate as the 
animal realm. 


tepi kho, bhikkhave, tiracchanagata pana citteneva 
cittita, tehipi kho, bhikkhave, tiracchanagatehi 
panehi cittanneva cittataram. 

The creatures in the animal realm were elaborated by the 
mind, but the mind is even more elaborate than that. 


Tasmatiha, bhikkhave, abhikkhanam sakam cittam 
paccavekkhitabbam: 
So you should regularly check your own mind: 


‘digharattamidam cittam sankilittham ragena dosena 
mohena’ti. 

‘For a long time this mind has been corrupted by greed, 
hate, and delusion.’ 


Cittasankilesa, bhikkhave, satta sankilissanti; 
Sentient beings are corrupted because the mind is 
corrupted. 


cittavodana satta visujjhanti. 
Sentient beings are purified because the mind is purified. 


Seyyathapi, bhikkhave, rajako va cittakarako va 
rajanaya va lakhaya va haliddiya va niliya va 
manjitthaya va suparimatthe phalake va bhittiya va 
dussapatte va itthirupam va purisarupam va 
abhinimmineyya sabbangapaccangim; 


Suppose an artist or painter had some dye, red lac, 
turmeric, indigo, or rose madder. And on a polished plank 
or a wall or a canvas they’d create the image of a woman or 
a man, complete in all its various parts. 


evameva kho, bhikkhave, assutava puthujjano 
rupanneva abhinibbattento abhinibbatteti, 
vedananneva ... pe ... sannanneva ... saankhareyeva ... 
vinnananneva abhinibbattento abhinibbatteti. 

In the same way, when an uneducated ordinary person 
creates a future life, all they create is form, feeling, 
perception, choices, and consciousness. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam ... pe ... 
consciousness permanent or impermanent?” ... 


“tasmatiha, bhikkhave ... pe ... 
“So you should truly see ... 


e€vam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Atthamam. 


22.101.101. Vasijatasutta - 101. 


The Adze 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Janato aham, bhikkhave, passato asavanam khayam 
vadami, no ajanato no apassato. 

“Mendicants, I say that the ending of defilements is for one 
who knows and sees, not for one who does not know or see. 


Kinca, bhikkhave, janato kim passato asavanam 
khayo hoti? 
For one who knows and sees what? 


‘Iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo’ti— 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


evam kho, bhikkhave, janato evam passato asavanam 
khayo hoti. 

The ending of the defilements is for one who knows and 
sees this. 


Bhavananuyogam ananuyuttassa, bhikkhave, 
bhikkhuno viharato kincapi evam iccha uppajjeyya: 
When a mendicant is not committed to development, they 
might wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, atha khvassa neva anupadaya asavehi 
cittam vimuccati. 

‘If only my mind was freed from the defilements by not 
grasping!’ Even so, their mind is not freed from defilements 
by not grasping. 


Tam kissa hetu? 
Why is that? 


‘Abhavitatta’ tissa vacanityam. 
It’s because they’re undeveloped. 


Kissa abhavitatta? 
Undeveloped in what? 


Abhavitatta catunnam satipatthananam, abhavitatta 
catunnam sammappadhananam, abhavitatta 
catunnam iddhipadanam, abhavitatta pancannam 
indriyanam, abhavitatta pancannam balanam, 
abhavitatta sattannam bojjhanganam, abhavitatta 
ariyassa atthangikassa maggassa. 

Undeveloped in the four kinds of mindfulness meditation, 
the four right efforts, the four bases of psychic power, the 


five faculties, the five powers, the seven awakening factors, 
and the noble eightfold path. 


Seyyathapi, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va. 
Suppose there was a chicken with eight or ten or twelve 


eggs. 


Tanassu kukkutiya na samma adhisayitani, na samma 
pariseditani, na samma paribhavitani. 

But she had not properly sat on them to keep them warm 
and incubated. 


Kincapi tassa kukkutiya evam iccha uppajjeyya: 
That chicken might wish: 


‘aho vata me kukkutapotaka padanakhasikhaya va 
mukhatundakena va andakosam padaletva sotthina 
abhinibbhijjeyyun’ ti, 

‘If only my chicks could break out of the eggshell with their 
claws and beak and hatch safely!’ 


atha kho abhabbava te kukkutapotaka 
padanakhasikhaya va mukhatundakena va 
andakosam padaletva sotthina abhinibbhijjitum. 
But they can’t break out and hatch safely. 


Tam kissa hetu? 
Why is that? 


Tatha hi pana, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va; 
Because that chicken with eight or ten or twelve eggs 


tani kukkutiya na samma adhisayitani, na samma 
pariseditani, na samma paribhavitani. 


has not properly sat on them to keep them warm and 
incubated. 


Evameva kho, bhikkhave, bhavananuyogam 
ananuyuttassa bhikkhuno viharato kincapi evam 
iccha uppajjeyya: 

In the same way, when a mendicant is not committed to 
development, they might wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, atha khvassa neva anupadaya asavehi 
cittam vimuccati. 

‘If only my mind was freed from the defilements by not 
grasping!’ Even so, their mind is not freed from defilements 
by not grasping. 


Tam kissa hetu? 
Why is that? 


‘Abhavitatta’tissa vacaniyam. 
It’s because they’re undeveloped. 


Kissa abhavitatta? 
Undeveloped in what? 


Abhavitatta catunnam satipatthananan. ... pe ... 
atthangikassa maggassa. 

Undeveloped in the four kinds of mindfulness meditation, 
the four right efforts, the four bases of psychic power, the 
five faculties, the five powers, the seven awakening factors, 
and the noble eightfold path. 


Bhavananuyogam anuyuttassa, bhikkhave, 
bhikkhuno viharato kincapi na evam iccha 


uppajjeyya: 


When a mendicant is committed to development, they might 
not wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, atha khvassa anupadaya asavehi 
cittam vimuccati. 

‘If only my mind was freed from the defilements by not 
grasping!’ Even so, their mind is freed from defilements by 
not grasping. 


Tam kissa hetu? 
Why is that? 


‘Bhavitatta’tissa vacaniyam. 
It’s because they’re developed. 


Kissa bhavitatta? 
Developed in what? 


Bhavitatta catunnam satipatthananam, bhavitatta 
catunnam sammappadhananam, bhavitatta catunnam 
iddhipadanam, bhavitatta pancannam indriyanam, 
bhavitatta pancannam balanam, bhavitatta 
sattannam bojjhanganam, bhavitatta ariyassa 
atthangikassa maggassa. 

Developed in the four kinds of mindfulness meditation, the 
four right efforts, the four bases of psychic power, the five 
faculties, the five powers, the seven awakening factors, and 
the noble eightfold path. 


Seyyathapi, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va. 
Suppose there was a chicken with eight or ten or twelve 


eggs. 


Tanassu kukkutiya samma adhisayitani, samma 
pariseditani, samma paribhavitani. 

And she properly sat on them to keep them warm and 
incubated. 


Kincapi tassa kukkutiya na evam iccha uppajjeyya: 
That chicken might not wish: 


‘aho vata me kukkutapotaka padanakhasikhaya va 
mukhatundakena va andakosam padaletva sotthina 
abhinibbhijjeyyun’ti, 

‘If only my chicks could break out of the eggshell with their 
claws and beak and hatch safely!’ 


atha kho bhabbava te kukkutapotaka 
padanakhasikhaya va mukhatundakena va 
andakosam padaletva sotthina abhinibbhijjitum. 
But still they can break out and hatch safely. 


Tam kissa hetu? 
Why is that? 


Tatha hi pana, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va; 
Because that chicken with eight or ten or twelve eggs 


tanassu kukkutiya samma adhisayitani, samma 
pariseditani, samma paribhavitani. 
properly sat on them to keep them warm and incubated. 


Evameva kho, bhikkhave, bhavananuyogam 
anuyuttassa bhikkhuno viharato kincapi na evam 
iccha uppajjeyya: 

In the same way, when a mendicant is committed to 
development, they might not wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, atha khvassa anupadaya asavehi 
cittam vimuccati. 

‘If only my mind was freed from the defilements by not 
grasping!’ Even so, their mind is freed from defilements by 
not grasping. 


Tam kissa hetu? 
Why is that? 


‘Bhavitatta’tissa vacaniyam. 
It’s because they’re developed. 


Kissa bhavitatta? 
Developed in what? 


Bhavitatta catunnam satipatthanananm ... pe ... 
bhavitatta ariyassa atthangikassa maggassa. 
Developed in the four kinds of mindfulness meditation, the 
four right efforts, the four bases of psychic power, the five 
faculties, the five powers, the seven awakening factors, and 
the noble eightfold path. 


Seyyathapi, bhikkhave, palagandassa va 
palagandantevasissa va vasijate dissanteva 
angulipadani dissati angutthapadam. 

Suppose a carpenter or their apprentice sees the marks of 
his fingers and thumb on the handle of his adze. 


No ca khvassa evam nanam hoti: 
They don’t know 


‘ettakam vata me ajja vasijatassa khinam, ettakam 
hiyyo, ettakam pare’ ti. 

how much of the handle was worn away today, how much 
yesterday, and how much previously. 


Atha khvassa khine khinantveva nanam hoti. 
They just know what has been worn away. 


Evameva kho, bhikkhave, bhavananuyogam 
anuyuttassa bhikkhuno viharato kincapi na evam 
nanam hoti: 

In the same way, when a mendicant is committed to 
development, they don’t know 


‘ettakam vata me ajja asavanam khinam, ettakam 
hiyyo, ettakam pare’ti, atha khvassa khine 
khinantveva nanam hoti. 

how much of the defilements were worn away today, how 
much yesterday, and how much previously. They just know 
what has been worn away. 


Seyyathapi, bhikkhave, saamuddikaya navaya 
vettabandhanabaddhaya vassamasani udake 
pariyadaya hemantikena thalam ukkhittaya 
vatatapaparetani vettabandhanani. Tani pavusakena 
meghena abhippavutthani appakasireneva 
patippassambhanti putikani bhavanti; 

Suppose there was a sea-faring ship bound together with 
ropes. For six months they deteriorated in the water. Then 
in the cold season it was hauled up on dry land, where the 
ropes were weathered by wind and sun. When the clouds 
soaked it with rain, the ropes would readily collapse and rot 
away. 


evameva kho, bhikkhave, bhavananuyogam 
anuyuttassa bhikkhuno viharato appakasireneva 
Samyojanani patippassambhanti putikani bhavanti’ ti. 
In the same way, when a mendicant is committed to 
development their fetters readily collapse and rot away.” 


Navamam. 


22.102.102. Aniccasannasutta - 
102. The Perception of 


Impermanence 
10. Pupphavagga - 10. Flowers 


Savatthinidanam. 
At Savatthi. 


“Aniccasanna, bhikkhave, bhavita bahulikata sabbam 
kamaragam pariyadiyati, sabbam ruparagam 
pariyadiyati, sabbam bhavaragam pariyadiyati, 
sabbam avijjam pariyadiyati, sabbam asmimanam 
samuhanati. 

“Mendicants, when the perception of impermanence is 
developed and cultivated it eliminates all desire for sensual 
pleasures, for rebirth in the realm of luminous form, and for 
rebirth in a future life. It eliminates all ignorance and 
eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, saradasamaye kassako 
mahanangalena kasanto sabbani mulasantanakani 
sampadalento kasati; 

In the autumn, a farmer ploughing with a large plough 
shears through all the root networks. 


evameva kho, bhikkhave, aniccasanna bhavita 
bahulikata sabbam kamaragam pariyadiyati, sabbam 
ruparagam pariyadiyati, sabbam bhavaragam 
pariyadiyati, sabbam avijjam pariyadiyati, sabbam 
asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, pabbajalayako pabbajam 
layitva agge gahetva odhunati niddhunati nicchoteti; 
A reed-cutter, having cut the reeds, grabs them at the top 
and shakes them down, shakes them about, and shakes 
them off. 


evameva kho, bhikkhave, aniccasanna bhavita 
bahulikata sabbam kamaragam pariyadiyati ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ambapindiya vantacchinnaya 
yani tattha ambani vantapatibandhani sabbani tani 
tadanvayani bhavanti; 

When the stalk of a bunch of mangoes is cut, all the 
mangoes attached to the stalk will follow along. 


evameva kho, bhikkhave, aniccasanna bhavita ... pe 
.. Ssabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, kutagarassa ya kaci 
gopanasiyo sabba ta kutangama kutaninna 
kutasamosarana, kutam tasam aggamakkhayati; 

The rafters of a bungalow all lean to the peak, slope to the 
peak, and meet at the peak, so the peak is said to be the 
topmost of them all. 


evameva kho, bhikkhave, aniccasanna bhavita ... pe 
.. Sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ye keci mulagandha 
kalanusarigandho tesam aggamakkhayati; 
Of all kinds of fragrant root, spikenard is said to be the best. 


evameva kho, bhikkhave, aniccasanna ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ye keci saragandha, 
lohitacandanam tesam aggamakkhayati; 

Of all kinds of fragrant heartwood, red sandalwood is said 
to be the best. 


evameva kho, bhikkhave, aniccasanna ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ye keci pupphagandha, 
vassikam tesam aggamakkhayati; 
Of all kinds of fragrant flower, jasmine is said to be the best. 


evameva kho, bhikkhave, aniccasanna ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ye keci kuttarajano, sabbete 
ranno cakkavattissa anuyanta bhavanti, raja tesam 
cakkavatti aggamakkhayati; 

All lesser kings are vassals of a wheel-turning monarch, so 
the wheel-turning monarch is said to be the foremost of 
them all. 


evameva kho, bhikkhave, aniccasanna ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, ya kaci tarakarupanam 
pabha, sabba ta candimappabhaya kalam nagghanti 
solasim, candappabha tasam aggamakkhayati; 

The radiance of all the stars is not worth a sixteenth part of 
the moon’s radiance, so the moon’s radiance is said to be 
the best of them all. 


evameva kho, bhikkhave, aniccasanna ... pe ... 
sabbam asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed ... it eradicates all conceit ‘I am’. 


Seyyathapi, bhikkhave, saradasamaye viddhe 
vigatavalahake deve adicco natam abbhussakkamano, 
sabbam akasagatam tamagatam abhivihacca bhasate 
ca tapate ca virocate Ca; 

After the rainy season the sky is clear and cloudless. And 
when the sun rises, it dispels all the darkness from the sky 
as it shines and glows and radiates. 


evameva kho, bhikkhave, aniccasanna bhavita 
bahulikata sabbam kamaragam pariyadiyati, sabbam 
ruparagam pariyadiyati, sabbam bhavaragam 
pariyadiyati, sabbam avijjam pariyadiyati, sabbam 
asmimanam samuhanati. 

In the same way, when the perception of impermanence is 
developed and cultivated it eliminates all desire for sensual 
pleasures, for rebirth in the realm of luminous form, and for 
rebirth in a future life. It eliminates all ignorance and 
eradicates all conceit ‘I am’. 


Katham bhavita ca, bhikkhave, aniccasanna katham 
bahulikata sabbam kamaragam pariyadiyati ... pe ... 
sabbam asmimanam samuhanati? 

And how is the perception of impermanence developed and 
cultivated so that ... it eradicates all conceit ‘I am’? 


‘Iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo’ti— 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


evam bhavita kho, bhikkhave, aniccasannha evam 
bahulikata sabbam kamaragam pariyadiyati, sabbam 
ruparagam pariyadiyati, sabbam bhavaragam 
pariyadiyati, sabbam avijjam pariyadiyati, sabbam 
asmimanam samuhanati’ ti. 

That’s how the perception of impermanence is developed 
and cultivated so that it eliminates all desire for sensual 
pleasures, for rebirth in the realm of luminous form, and for 
rebirth in a future life. That’s how it eliminates all 
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ignorance and eradicates all conceit ‘I am’. 


Dasamam. 

Pupphavaggo pancamo. 

Nadi pupphanca phenanca, 
gomayanca nakhasikham; 
Suddhikam dve ca gaddula, 
vasijatam aniccatati. 
Majjhimapannasako samatto. 
Upayo arahanto Ca, 

khajjani therasavhayam; 
Pupphavaggena pannasa, 


dutiyo tena vuccatiti. 


22.103.103. Antasutta - 103. 
Sides 


11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, anta. 
“Mendicants, there are these four sides. 


Katame cattaro? 
What four? 


Sakkayanto, sakkayasamudayanto, 
sakkayanirodhanto, 
sakkayanirodhagaminippatipadanto. 

The side of identity, the side of the origin of identity, the side 
of the cessation of identity, and the side of the practice that 
leads to the cessation of identity. 


Katamo ca, bhikkhave, sakkayanto? 
And what is the side of identity? 


Pancupadanakkhandhatissa vacaniyam. 
It should be said: the five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho, 
vedanupadanakkhandho, sannupadanakkhandho, 
sankharupadanakkhandho, vinnanupadanakkhandho 


That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


ayam vuccati, bhikkhave, sakkayanto. 
This is called the side of identity. 


Katamo ca, bhikkhave, sakkayasamudayanto? 
And what is the side of the origin of identity? 


Yayam tanha ponobhavika nandiragasahagata 
tatratatrabhinandini, seyyathidam— 

It’s the craving that leads to future lives, mixed up with 
relishing and greed, taking pleasure in various different 
realms. That is, 


kamatanha, bhavatanha, vibhavatanha. 
craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


Ayam vuccati, bhikkhave, sakkayasamudayanto. 
This is called the side of the origin of identity. 


Katamo ca, bhikkhave, sakkayanirodhanto? 
And what is the side of the cessation of identity? 


Yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo— 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not adhering to it. 


ayam vuccati, bhikkhave, sakkayanirodhanto. 
This is called the side of the cessation of identity. 


Katamo ca, bhikkhave, 
sakkayanirodhagaminippatipadanto? 


And what is the side of the practice that leads to the 
cessation of identity? 


Ayameva ariyo atthangiko maggo. 
It is simply this noble eightfold path, that is: 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, 
sakkayanirodhagaminippatipadanto. 

This is called the side of the practice that leads to the 
cessation of identity. 


Ime kho, bhikkhave, cattaro anta’” ti. 
These are the four sides.” 


Pathamam. 


22.104. 104. Dukkhasutta - 104. 
Suffering 


11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Dukkhanca vo, bhikkhave, desessami 
dukkhasamudayanca dukkhanirodhanca 
dukkhanirodhagamininca patipadam. 

“Mendicants, I will teach you suffering, the origin of 
suffering, the cessation of suffering, and the practice that 
leads to the cessation of suffering. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, dukkham? 
And what is suffering? 


Pancupadanakkhandhatissa vacaniyam. 
It should be said: the five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Idam vuccati, bhikkhave, dukkham. 
This is called suffering. 


Katamo ca, bhikkhave, dukkhasamudayo? 
And what is the origin of suffering? 


Yayam tanha ponobhavika ... pe ... vibhavatanha— 

It’s the craving that leads to future lives, mixed up with 
relishing and greed, looking for enjoyment anywhere it can. 
That is, craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


ayam vuccati, bhikkhave, dukkhasamudayo. 
This is called the origin of suffering. 


Katamo ca, bhikkhave, dukkhanirodho? 
And what is the cessation of suffering? 


Yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo— 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not adhering to it. 


ayam vuccati, bhikkhave, dukkhanirodho. 
This is called the cessation of suffering. 


Katama ca, bhikkhave, dukkhanirodhagamini 
patipada? 

And what is the practice that leads to the cessation of 
suffering? 


Ayameva ariyo atthangiko maggo. 
It is simply this noble eightfold path, that is: 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, dukkhanirodhagamini 
patipada” ti. 

This is called the practice that leads to the cessation of 
suffering.” 


Dutiyam. 


22.105. 105. Sakkayasutta - 105. 


Identity 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Sakkayanca vo, bhikkhave, desessami 
sakkayasamudayanca sakkayanirodhanca 
sakkayanirodhagamininca patipadam. 

“Mendicants, I will teach you identity, the origin of identity, 
the cessation of identity, and the practice that leads to the 
cessation of identity. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sakkayo? 
And what is identity? 


Pancupadanakkhandhatissa vacaniyam. 
It should be said: the five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho, 
vedanupadanakkhandho, sannupadanakkhandho, 
sankharupadanakkhandho, vinnanupadanakkhandho. 
That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Ayam vuccati, bhikkhave, sakkayo. 
This is called identity. 


Katamo ca, bhikkhave, sakkayasamudayo? 
And what is the origin of identity? 


Yayam tanha ponobhavika ... pe ... 

It’s the craving that leads to future lives, mixed up with 
relishing and greed, looking for enjoyment anywhere it can. 
That is, craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


ayam vuccati, bhikkhave, sakkayasamudayo. 
This is called the origin of identity. 


Katamo ca, bhikkhave, sakkayanirodho? 
And what is the cessation of identity? 


Yo tassayeva tanhaya ... pe ... 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not clinging to it. 


ayam vuccati, bhikkhave, sakkayanirodho. 
This is called the cessation of identity. 


Katama ca, bhikkhave, sakkayanirodhagamin1 
patipada? 

And what is the practice that leads to the cessation of 
identity? 


Ayameva ariyo atthangiko maggo. 
It is simply this noble eightfold path, that is: 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, sakkayanirodhagamini 
patipada” ti. 

This is called the practice that leads to the cessation of 
identity.” 


Tatiyam. 


22.106. 106. Parinneyyasutta - 
106. Should Be Completely 


Understood 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Parinneyye ca, bhikkhave, dhamme desessami 
parinnanca parinnatavinca puggalam. 

“Mendicants, I will teach you the things that should be 
completely understood, complete understanding, and the 
person who has completely understood. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, parinneyya dhamma? 
And what things should be completely understood? 


Rupam, bhikkhave, parinneyyo dhammo. 
Form, 


Vedana ... pe ... 
feeling, 

sanna ... 
perception, 


sankhara ... 
choices, 


vinnanam parinneyyo dhammo. 
and consciousness. 


Ime vuccanti, bhikkhave, parinneyya dhamma. 
These are called the things that should be completely 
understood. 


Katama ca, bhikkhave, parinna? 
And what is complete understanding? 


Ragakkhayo, dosakkhayo, mohakkhayo— 
The ending of greed, hate, and delusion. 


ayam vuccati, bhikkhave, parinna. 
This is called complete understanding. 


Katamo ca, bhikkhave, parinnatavi puggalo? 
And what is the person who has completely understood? 


Arahatissa vacaniyam. 
It should be said: a perfected one, 


Yvayam ayasma evamnamo evangotto— 
the venerable of such and such name and clan. 


ayam vuccati, bhikkhave, parinnatavi puggalo’” ti. 
This is called the person who has completely understood.” 


Catuttham. 


22.107.107. Samanasutta - 107. 


Ascetics (1 st) 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe 
vinnanupadanakkhandho. 

That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Ye hi keci, bhikkhave, samana va brahmana va 
imesam pancannam upadanakkhandhanam 
assadanca adinavanca nissarananca yathabhutam 
nappajananti ... pe ... 

There are ascetics and brahmins who don’t truly 
understand these five grasping aggregates’ gratification, 
drawback, and escape ... 


pajananti, sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 
There are ascetics and brahmins who do truly understand 


yw 


Pancamam. 


22.108.108. Dutiyasamanasutta 


- 108. Ascetics (2nd) 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho, 
vedanupadanakkhandho, sannupadanakkhandho, 
sankharupadanakkhandho, vinnanupadanakkhandho. 
That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Ye hi keci, bhikkhave, samana va brahmana va 
imesam pancannam upadanakkhandhanam 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajananti ... pe ... 
There are ascetics and brahmins who don’t truly 
understand these five grasping aggregates’ origin, ending, 
gratification, drawback, and escape ... Those venerables 
don’t realize the goal of life as an ascetic or brahmin ... 


pajananti, sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

There are ascetics and brahmins who do truly understand 
... Those venerables realize the goal of life as an ascetic or 
brahmin, and live having realized it with their own insight.” 


Chattham. 


22.109.109. Sotapannasutta - 


109. A Stream-Enterer 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Yato kho, bhikkhave, ariyasavako imesam pancannam 
upadanakkhandhanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanati. 

A noble disciple comes to truly understand these five 
grasping aggregates’ origin, ending, gratification, 
drawback, and escape. 


Ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
Such a noble disciple is called a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Sattamam. 


22.110.110. Arahantasutta - 


110. A Perfected One 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Yato kho, bhikkhave, bhikkhu imesam pancannam 
upadanakkhandhanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
viditva anupadavimutto hoti. 

A mendicant comes to be freed by not grasping after truly 
understanding these five grasping aggregates’ origin, 
ending, gratification, drawback, and escape. 


Ayam vuccati, bhikkhave, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’ ti. 
Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Atthamam. 


22.111.111. 
Chandappahanasutta - 111. 


Giving Up Desire 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Rupe, bhikkhave, yo chando yo rago ya nandi ya 
tanha, tam pajahatha. 

“Mendicants, you should give up any desire, greed, 
relishing, and craving for form. 


Evam tam rupam pahinam bhavissati ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam. 

Thus that form will be given up, cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


Vedanaya ... pe ... 
You should give up any desire, greed, relishing, and craving 
for feeling ... 


sannaya ... 
perception ... 


sankharesu ... 
choices ... 


vinnane yo chando yo rago ya nandi ya tanha, tam 
pajahatha. 
consciousness. 


Evam tam vinnanam pahinam bhavissati 
ucchinnamulam talavatthukatam anabhavamkatam 
ayatim anuppadadhamman’ ti. 

Thus that consciousness will be given up, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future.” 


Navamam. 


22.112.112. 
Dutiyachandappahanasutta - 


112. Giving Up Desire (2nd) 
11. Antavagga - 11. Sides 


Savatthinidanam. 
At Savatthi. 


“Rupe, bhikkhave, yo chando yo rago ya nandi ya 
tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya, te pajahatha. 
“Mendicants, you should give up any desire, greed, 
relishing, and craving for form; and any attraction, 
grasping, mental fixation, insistence, and underlying 
tendencies. 


Evam tam rupam pahinam bhavissati ucchinnamulam 
.. pe ... 

Thus that form will be given up, cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


vedanaya ... 
You should give up any desire, greed, relishing, and craving 
for feeling ... 


sannaya ... 
perception ... 


sankharesu yo chando ... pe ... 
choices ... 


evam te sankhara pahina bhavissanti ucchinnamula 
talavatthukata anabhavamkata ayatim 


anuppadadhamma. 


Vinnane yo chando yo rago ya nandi ya tanha ye 
upayupadana cetaso adhitthanabhinivesanusaya, te 
pajahatha. 

consciousness; and any attraction, grasping, mental 
fixation, insistence, and underlying tendencies. 


Evam tam vinnanam pahinam bhavissati 
ucchinnamulam talavatthukatam anabhavamkatam 
ayatim anuppadadhamman’ ti. 

Thus that consciousness will be given up, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future.” 

Dasamam. 

Antavaggo pathamo. 

Anto dukkhanca sakkayo, 

parinneyya samana duve; 


Sotapanno araha Ca, 


duve ca chandappahanati. 


22.113.113. Avijjasutta - 113. 


Ignorance 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... 
Then a mendicant went up to the Buddha 


ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
and said to him: 


“‘avijja, avijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘ignorance’. 


Katama nu kho, bhante, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idha, bhikkhu, assutava puthujjano rupam 
nappajanati, rapasamudayam nappajanati, 
rupanirodham nappajanati, rupanirodhagaminim 
patipadam nappajanati; 

“Mendicant, it’s when an uneducated ordinary person 
doesn’t understand form, its origin, its cessation, and the 
practice that leads to its cessation. 


vedanam nappajanati ... 
They don’t understand feeling ... 


sannam ... 
perception ... 


sankhare nappajanati ... pe ... 
choices ... 


vinnananirodhagaminim patipadam nappajanati. 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Ayam vuccati, bhikkhu, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Pathamam. 


22.114.114. Vijjasutta - 114. 


Knowledge 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“‘vijja, vijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘knowledge’. 


Katama nu kho, bhante, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idha, bhikkhu, sutava ariyasavako rupam pajanati, 
rupasamudayam ... rupanirodhanm ... 
rupanirodhagaminim patipadam pajanati. 
“Mendicant, it’s when an educated noble disciple 
understands form, its origin, its cessation, and the practice 
that leads to its cessation. 


Vedanan. ... 
They understand feeling ... 


sannam ... 
perception ... 


sankhare pajanati ... pe ... 


choices ... 

vinnananirodhagaminim patipadam pajanati. 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Ayam vuccati, bhikkhu, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Dutiyam. 


22.115.115. 
Dhammakathikasutta -115.A 


Dhamma speaker 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“‘dhammakathiko, dhammakathiko’ti, bhante, 
vuccati; 
“Sir, they speak of a ‘Dhamma speaker’. 


kittavata nu kho, bhante, dhammakathiko hot” ti? 
How is a Dhamma speaker defined?” 


“Rupassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
dhammam deseti ‘dhammakathiko bhikkhuw’ti 
alamvacanaya. 

“Mendicant, if a mendicant teaches Dhamma for 
disillusionment, dispassion, and cessation regarding form, 
they’re qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Rupassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
patipanno hoti, ‘dhammanudhammappatipanno 
bhikkhu’ti alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding form, they’re qualified to be called a 
‘mendicant who practices in line with the teaching’. 


Rupassa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya. 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding form, they’re qualified 
to be called a ‘mendicant who has attained extinguishment 
in this very life’. 


Vedanaya ce, bhikkhu ... pe ... 
If a mendicant teaches Dhamma for disillusionment with 
feeling ... 


sannaya ce, bhikkhu ... 
perception ... 


sankharanance, bhikkhu ... 
choices ... 


vinnanassa ce, bhikkhu, nibbidaya viragaya 
nirodhaya dhammam deseti, ‘dhammakathiko 
bhikkhu’ti alamvacanaya. 

consciousness, for its fading away and cessation, they’re 
qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Vinnanassa ce, bhikkhu, nibbidaya viragaya 
nirodhaya patipanno hoti, 
‘dhammanudhammappatipanno bhikkhu’ti 
alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding consciousness, they’re qualified to be 


J 


called a ‘mendicant who practices in line with the teaching’. 


Vinnanassa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya’” ti. 


If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding consciousness, they’re 
qualified to be called a ‘mendicant who has attained 


7, 4 


extinguishment in this very life’. 


Tatiyam. 


22.116.116. 
Dutiyadhammakathikasutta - 
116. A Dhamma speaker (2nd) 


12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“‘dhammakathiko, dhammakathiko’ti, bhante, 
vuccati; 
“Sir, they speak of a ‘Dhamma speaker’. 


kittavata nu kho, bhante, dhammakathiko hoti; 
How is a Dhamma speaker defined? 


kittavata dhammanudhammappatipanno hoti, 
kittavata ditthadhammanibbanappatto hoti” ti? 

How is a mendicant who practices in line with the teaching 
defined? And how is a mendicant who has attained 
extinguishment in this very life defined?” 


“Rupassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
dhammam deseti, ‘dhammakathiko bhikkhuw’ti 
alamvacanaya. 

“Mendicant, if a mendicant teaches Dhamma for 
disillusionment, dispassion, and cessation regarding form, 
they’re qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Rupassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
patipanno hoti, ‘dhammanudhammappatipanno 
bhikkhu’ti alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding form, they’re qualified to be called a 
‘mendicant who practices in line with the teaching’. 


Rupassa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya. 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding form, they’re qualified 
to be called a ‘mendicant who has attained extinguishment 
in this very life’. 


Vedanaya ce, bhikkhu ... pe ... 
If a mendicant teaches Dhamma for disillusionment with 
feeling ... 


sannaya ce, bhikkhu ... 
perception ... 


sankharanance, bhikkhu ... 
choices ... 


vinnanassa ce, bhikkhu, nibbidaya viragaya 
nirodhaya dhammam deseti, ‘dhammakathiko 
bhikkhu’ti alamvacanaya. 

consciousness, for its fading away and cessation, they’re 
qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Vinnanassa ce, bhikkhu, nibbidaya viragaya 
nirodhaya patipanno hoti, 
‘dhammanudhammappatipanno bhikkhu’ti 
alamvacanaya. 


If they practice for disillusionment, dispassion, and 
cessation regarding consciousness, they’re qualified to be 
called a ‘mendicant who practices in line with the teaching’. 


Vinnanassa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya’” ti. 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding consciousness, they’re 
qualified to be called a ‘mendicant who has attained 
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extinguishment in this very life’. 


Catuttham. 


22.117.117. Bandhanasutta - 
117. Shackles 


12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


“Idha, bhikkhave, assutava puthujjano ariyanam 
adassavl ... pe ... Sappurisadhamme avinito 
“Mendicants, take an uneducated ordinary person who has 
not seen the noble ones, and is neither skilled nor trained in 
the teaching of the noble ones. They’ve not seen good 
persons, and are neither skilled nor trained in the teaching 
of the good persons. 


rupam attato samanupassati, rupavantam va attanam; 
attani va rupam, rupasmim va attanam. 

They regard form as self, self as having form, form in self, or 
self in form. 


Ayam vuccati, bhikkhave, assutava puthujjano 
rupabandhanabaddho santarabahirabandhanabaddho 
atiradassi aparadassi, baddho jiyati baddho miyati 
baddho asma loka param lokam gacchati. 

They’re called an uneducated ordinary person who is bound 
to form, inside and out. They see neither the near shore nor 
the far shore. They’re born in bonds and die in bonds, and 
in bonds they go from this world to the next. 


Vedanam attato samanupassati ... pe ... vedanaya va 
attanam. 
They regard feeling ... 


Ayam vuccati, bhikkhave, assutava puthujjano 
vedanabandhanabaddho 
santarabahirabandhanabaddho atiradassi aparadass1, 
baddho jtyati baddho miyati baddho asma loka param 
lokam gacchati. 


Sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati ... pe ... 
consciousness as self. 


ayam vuccati, bhikkhave, assutava puthujjano 
vinnanabandhanabaddho 
santarabahirabandhanabaddho atiradassi aparadass1, 
baddho jtyati baddho miyati baddho asma loka param 
lokam gacchati. 

They’re called an uneducated ordinary person who is bound 
to consciousness, inside and out. They see neither the near 
shore nor the far shore. They’re born in bonds and die in 
bonds, and in bonds they go from this world to the next. 


Sutava ca kho, bhikkhave, ariyasavako ariyanam 
dassavl ... pe ... Sappurisadhamme suvinito 

An educated noble disciple has seen the noble ones, and is 
skilled and trained in the teaching of the noble ones. 
They’ve seen good persons, and are skilled and trained in 
the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam; na attani va rupam, na rupasmim va 
attanam. 


They don’t regard form as self, self as having form, form in 
self, or self in form. 


Ayam vuccati, bhikkhave, sutava ariyasavako na 
rupabandhanabaddho, na 
santarabahirabandhanabaddho, tiradassi, paradass!1; 
‘parimutto so dukkhasma’ti vadami. 

They’re called an educated noble disciple who is not bound 
to form, inside or out. They see the near shore and the far 
shore. They’re exempt from suffering, I say. 


Na vedanam attato ... pe ... 
They don’t regard feeling ... 


na sannam attato ... pe ... 
perception ... 


na sankhare attato ... pe ... 
choices ... 


na vinnanam attato samanupassati ... pe ... 
consciousness as Self. 


ayam vuccati, bhikkhave, sutava ariyasavako na 
vinnanabandhanabaddho, na 
santarabahirabandhanabaddho, tiradassi, paradass1, 
‘parimutto so dukkhasma’ti vadami’ ti. 

They’re called an educated noble disciple who is not bound 
to consciousness, inside or out. They see the near shore and 
the far shore. They’re exempt from suffering, I say.” 


Pancamam. 


22.118.118. Paripucchitasutta - 


118. Questioning 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


rupam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassatha” ti? 

Do you regard form like this: ‘This is mine, I am this, this is 
my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Rupam, bhikkhave, ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Form should be truly seen with right understanding like 
this: ‘This is not mine, I am not this, this is not my self.’ 


Vedanan. ... 
Do you regard feeling ... 


sannam ... 
perception ... 


sankhare ... 


choices ... 


vinnanam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassatha” ti? 

consciousness like this: “This is mine, I am this, this is my 
self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Vinnanam, bhikkhave, ‘netam mama, nesohamasmi, 
na meso atta’ti evametam yathabhutam 
Sammappannaya datthabban ... pe ... 

Consciousness should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


e€vam passam ... pe ... 

Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Chattham. 


22.119.119. 
Dutiyaparipucchitasutta - 119. 


Questioning (2nd) 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


rupam ‘netam mama, nesohamasmi, na meso atta’ti 
Samanupassatha” ti? 

Do you regard form like this: “This is not mine, I am not this, 
this is not my self’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Rupam, bhikkhave, ‘netam mama, nesohamasmi, na 
meso atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Form should be truly seen with right understanding like 
this: “This is not mine, I am not this, this is not my self.’ 


Vedanan. ... 
Do you regard feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti samanupassatha” ti? 

consciousness like this: “This is not mine, I am not this, this 
is not my self’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Vinnanam, bhikkhave, ‘netam mama, nesohamasmi, 
na meso atta’ti evametam yathabhutam 
Sammappannaya datthabban ... 

Consciousness should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


evam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Sattamam. 


22.120.120. Samyojaniyasutta - 
120. Things Prone To Being 


Fettered 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


“Samyojaniye ca, bhikkhave, dhamme desessami 
Samyojananca. 

“Mendicants, I will teach you the things that are prone to 
being fettered, and the fetter. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, samyojaniya dhamma, 
katamam samyojanam? 

What are the things that are prone to being fettered? And 
what is the fetter? 


Rupam, bhikkhave, samyojaniyo dhammo; 
Form is something that’s prone to being fettered. 


yo tattha chandarago, tam tattha samyojanam. 
The desire and greed for it is the fetter. 


Vedana ... pe ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 


Choices ... 


vinnanam samyojaniyo dhammo; 
Consciousness is something that’s prone to being fettered. 


yo tattha chandarago, tam tattha samyojanam. 
The desire and greed for it is the fetter. 


Ime vuccanti, bhikkhave, samyojaniya dhamma, idam 
Ssamyojanan ti. 

These are called the things that are prone to being fettered, 
and this is the fetter.” 


Atthamam. 


22.121.121. Upadaniyasutta - 
121. Things Prone To Being 
Grasped 


12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


“Upadaniye ca, bhikkhave, dhamme desessami 
upadananca. 

“Mendicants, I will teach you the things that are prone to 
being grasped, and the grasping. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, upadaniya dhamma, katamam 
upadanam? 

What are the things that are prone to being grasped? And 
what is the grasping? 


Rupam, bhikkhave, upadaniyo dhammo, 
Form is something that’s prone to being grasped. 


yo tattha chandarago, tam tattha upadanam. 
The desire and greed for it is the grasping. 


Vedana ... pe ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 


Choices ... 


vinnanam upadaniyo dhammo; 
Consciousness is something that’s prone to being grasped. 


yo tattha chandarago, tam tattha upadanam. 
The desire and greed for it is the grasping. 


Ime vuccanti, bhikkhave, upadaniya dhamma, idam 
upadanan’ ti. 

These are called the things that are prone to being 
grasped, and this is the grasping.” 


Navamam. 


22.122.122. Silavantasutta - 


122. An Ethical Mendicant 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami ... pe ... etadavoca: 

Then in the late afternoon, Venerable Mahakotthita came 
out of retreat, went to Venerable Sariputta, and said: 


“silavatavuso, sariputta, bhikkhuna katame dhamma 
yoniso manasikatabba” ti? 

“Reverend Sariputta, what things should an ethical 
mendicant properly attend to?” 


“Silavatavuso, kotthika, bhikkhuna 
pancupadanakkhandha aniccato dukkhato rogato 
gandato sallato aghato abadhato parato palokato 
sunnato anattato yoniso manasi katabba. 

“Reverend Kotthita, an ethical mendicant should properly 
attend to the five grasping aggregates as impermanent, as 
suffering, as diseased, as an abscess, as a dart, as misery, as 
an affliction, as alien, as falling apart, as empty, as not-self. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho, 
vedanupadanakkhandho, sannupadanakkhandho, 
sankharupadanakkhandho, vinnanupadanakkhandho. 
That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Silavatavuso, kotthika, bhikkhuna ime 
pancupadanakkhandha aniccato dukkhato rogato 
gandato sallato aghato abadhato parato palokato 
sunnato anattato yoniso manasi katabba. 

An ethical mendicant should properly attend to these five 
grasping aggregates as impermanent, as suffering, as 
diseased, as an abscess, as a dart, as misery, as an affliction, 
as alien, as falling apart, as empty, as not-self. 


Thanam kho panetam, avuso, vijjati yam silava 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto sotapattiphalam 
sacchikareyya’ ti. 

It’s possible that an ethical mendicant who regards the five 
grasping aggregates in this way will realize the fruit of 
stream-entry.” 


“Sotapannena panavuso Sariputta, bhikkhuna katame 
dhamma yoniso manasi katabba” ti? 

“But Reverend Sariputta, what things should a mendicant 
stream-enterer properly attend to?” 


“Sotapannenapi kho, avuso kotthika, bhikkhuna ime 
pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 

“A mendicant stream-enterer should properly attend to 
these five grasping aggregates as impermanent ... as not- 
self. 


Thanam kho panetam, avuso, vijjati yam sotapanno 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto sakadagamiphalam 
sacchikareyya’ ti. 

It’s possible that a mendicant stream-enterer who regards 
the five grasping aggregates in this way will realize the 
fruit of once-return.” 


“Sakadagamina panavuso sariputta, bhikkhuna 
katame dhamma yoniso manasi Katabba” ti? 

“But Reverend Sariputta, what things should a mendicant 
once-returner properly attend to?” 


“Sakadagaminapi kho, avuso kotthika, bhikkhuna 
ime pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 

“A mendicant once-returner should properly attend to these 
five grasping aggregates as impermanent ... as not-self. 


Thanam kho panetam, avuso, vijjati yam sakadagami 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto anagamiphalam 
sacchikareyya’ ti. 

It’s possible that a mendicant once-returner who regards 
the five grasping aggregates in this way will realize the 
fruit of non-return.” 


“Anagamina panavuso Sariputta, bhikkhuna katame 
dhamma yoniso manasi katabba’” ti? 

“But Reverend Sariputta, what things should a mendicant 
non-returner properly attend to?” 


“Anagaminapi kho, avuso kotthika, bhikkhuna ime 
pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 


“A mendicant non-returner should properly attend to these 
five grasping aggregates as impermanent ... as not-self. 


Thanam kho panetam, avuso, vijjati yam anagami 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto arahattam 
sacchikareyya’ ti. 

It’s possible that a mendicant non-returner who regards the 
five grasping aggregates in this way will realize perfection.” 


“Arahata panavuso sariputta, katame dhamma yoniso 
manasi katabba” ti? 

“But Reverend Sariputta, what things should a perfected 
one properly attend to?” 


“Arahatapi kho, avuso kotthika, ime 
pancupadanakkhandhe aniccato dukkhato rogato 
gandato sallato aghato abadhato parato palokato 
sunnato anattato yoniso manasi katabba. 

“Reverend Kotthita, a perfected one should properly attend 
to the five grasping aggregates as impermanent, as 
suffering, as diseased, as an abscess, as a dart, as misery, as 
an affliction, as alien, as falling apart, as empty, as not-self. 


Natthi, khvavuso, arahato uttari karaniyam katassa 
va paticayo; 

A perfected one has nothing more to do, and nothing that 
needs improvement. 


api ca ime dhamma bhavita bahulikata 
ditthadhammasukhaviharaya ceva samvattanti 
satisampajannaya Ca” ti. 

Still, these things, when developed and cultivated, lead to 
blissful meditation in the present life, and also to 
mindfulness and situational awareness.” 


Dasamam. 


22.123.123. Sutavantasutta - 
123. Educated 


12. Dhammakathikavagga - 12. A Dhamma speaker 


Ekam samayam ayasma Ca Sariputto ayasma ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami; upasankamitva ... pe ... etadavoca: 
Then in the late afternoon, Venerable Mahakotthita came 
out of retreat, went to Venerable Sariputta, bowed, sat 
down to one side, and said: 


“Sutavatavuso sariputta, bhikkhuna katame dhamma 
yoniso manasi katabba’” ti? 

“Reverend Sariputta, what things should an educated 
mendicant properly attend to?” 


“Sutavatavuso kotthika, bhikkhuna 
pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 

“An educated mendicant should properly attend to these 
five grasping aggregates as impermanent ... as not-self. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 


That is, the grasping aggregates of form, feeling, 
perception, choices, and consciousness. 


Sutavatavuso kotthika, bhikkhuna ime 
pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 

An educated mendicant should properly attend to these five 
grasping aggregates as impermanent ... as not-self. 


Thanam kho panetam, avuso, vijjati—_yam sutava 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto sotapattiphalam 
sacchikareyya’ ti. 

It’s possible that an educated mendicant who regards the 
five grasping aggregates in this way will realize the fruit of 
stream-entry.” 


“Sotapannena panavuso sariputta, bhikkhuna katame 
dhamma yoniso manasi katabba” ti? 

“But Reverend Sariputta, what things should a mendicant 
stream-enterer properly attend to?” 


“Sotapannenapi kho avuso kotthika, bhikkhuna ime 
pancupadanakkhandha aniccato ... pe ... anattato 
yoniso manasi katabba. 

“A mendicant stream-enterer should properly attend to 
these five grasping aggregates as impermanent ... as not- 
self. 


Thanam kho panetam, avuso, vijjati_yam sotapanno 
bhikkhu ime pancupadanakkhandhe aniccato ... pe ... 
anattato yoniso manasi karonto sakadagamiphalan. ... 
pe ... 

It’s possible that a mendicant stream-enterer who regards 
the five grasping aggregates in this way will realize the 
fruit of once-return.” ... 


anagamiphalanm. ... pe ... 

“It’s possible that a mendicant once-returner who regards 
the five grasping aggregates in this way will realize the 
fruit of non-return.” ... 


arahattaphalam sacchikareyya’ ti. 

“It’s possible that a mendicant non-returner who regards 
the five grasping aggregates in this way will realize the 
fruit of perfection.” ... 


“Arahata panavuso sariputta, katame dhamma yoniso 
manasi katabba’” ti? 

“But Reverend Sariputta, what things should a perfected 
one properly attend to?” 


“Arahatapi khvavuso kotthika, ime 
pancupadanakkhandha aniccato dukkhato rogato 
gandato sallato aghato abadhato parato palokato 
sunnato anattato yoniso manasi katabba. 

“Reverend Kotthita, a perfected one should properly attend 
to the five grasping aggregates as impermanent, as 
suffering, as diseased, as an abscess, as a dart, as misery, as 
an affliction, as alien, as falling apart, as empty, as not-self. 


Natthi, khvavuso, arahato uttari karaniyam, Katassa 
va paticayo; 

A perfected one has nothing more to do, and nothing that 
needs improvement. 


api ca kho ime dhamma bhavita bahulikata 
ditthadhammasukhaviharaya ceva samvattanti 
satisampajannaya Ca’ ti. 

Still, these things, when developed and cultivated, lead to 
blissful meditation in the present life, and also to 
mindfulness and situational awareness.” 


Ekadasamam. 


22.124.124. Kappasutta - 124. 


With Kappa 
12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma kappo yena bhagava tenupasankami 
.. pe ... ekamantam nisinno kho ayasma kappo 
bhagavantam etadavoca: 

Then Venerable Kappa went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya na 
honti” ti? 

“Sir, how does one know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli?” 


“Yam kinci, kappa, rupam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
rupam ‘netam mama, nesohamasmi, na meso atta’ ti 
evametam yathabhutam sammappannaya passati. 
“Kappa, one truly sees any kind of form at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* form—with right understanding: 
‘This is not mine, I am not this, this is not my self.’ 


Ya kaci vedana ... pe ... 
One truly sees any kind of feeling ... 


ya kaci sania ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, kappa, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti’ ti. 
That’s how to know and see so that there’s no ego, 
possessiveness, or underlying tendency to conceit for this 
conscious body and all external stimuli.” 


Dvadasamam. 


22.125.125. Dutiyakappasutta - 
125. With Kappa (2nd) 


12. Dhammakathikavagga - 12. A Dhamma speaker 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma kKappo bhagavantam 
etadavoca: 
Seated to one side, Venerable Kappa said to the Buddha: 


“katham nu kho, bhante, janato katham passato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramanapagatam 
manasam hoti vidha samatikkantam santam 
suvimuttan” ti? 

“Sir, how does one know and see so that the mind is rid of 
ego, possessiveness, and conceit for this conscious body and 
all external stimuli; and going beyond discrimination, it’s 
peaceful and well freed?” 


“Yam kinci, kappa, rupam atitanagatapaccuppannam 
.. pe ... sabbam rupam ‘netam mama, nesohamasmi, 
na meso atta’ti evametam yathabhutam 
Sammappannaya disva anupadavimutto hoti. 

“Kappa, one is freed by not grasping having truly seen any 
kind of form at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* form—with right understanding: “This is not mine, I am 
not this, this is not my self.’ 


Ya kaci vedana ... 
One is freed by not grasping having truly seen any kind of 
feeling ... 


ya kaci sanjna ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya disva 
anupadavimutto hoti. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, kappa, janato evam passato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramanapagatam manasam hoti 
vidha samatikkantam santam suvimuttan’” ti. 

That’s how to know and see so that the mind is rid of ego, 
possessiveness, and conceit for this conscious body and all 
external stimuli; and going beyond discrimination, it’s 
peaceful and well freed.” 


Terasamam. 
Dhammakathikavaggo dutiyo. 
Avijja vijja dve kathika, 
Bandhana paripucchita duve; 


Samyojanam upadanam, 


Silam sutava dve ca kappenati. 


22.126.126. 
Samudayadhammasutta - 126. 


Liable To Originate 
13. Avijjavagga - 13. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho so bhikkhu bhagavantam etadavoca: 
Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘avijja, avijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘ignorance’. 


Katama nu kho, bhante, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idha, bhikkhu, assutava puthujjano 
samudayadhammam rupam ‘samudayadhammam 
rupan’ti yathabhutam nappajanati; 

“Mendicant, it’s when an uneducated ordinary person 
doesn’t truly understand form, which is liable to originate, 
as form which is liable to originate. 


vayadhammam rupam ‘vayadhammam rupan’ti 
yathabhutam nappajanati; 

They don’t truly understand form, which is liable to vanish, 
as form which is liable to vanish. 


samudayavayadhammam rupam 
‘samudayavayadhammam rupan’ti yathabhutam 
nappajanati. 

They don’t truly understand form, which is liable to 
originate and vanish, as form which is liable to originate 
and vanish. 


Samudayadhammam vedanam ‘samudayadhamma 
vedana’ti yathabhutam nappajanati; 
They don’t truly understand feeling ... 


vayadhammam vedanam ‘vayadhamma vedana’ ti 
yathabhutam nappajanati; 


Samudayavayadhammam vedanam 
‘samudayavayadhamma vedana’ti yathabhutam 
nappajanati. 


Samudayadhammam sannanm ... pe ... 
perception ... 


samudayadhamme sankhare ‘samudayadhamma 
sankhara’ti yathabhutam nappajanati; 
choices ... 


vayadhamme sankhare ‘vayadhamma sankhara’ti 
yathabhutam nappajanati; 


samudayavayadhamme sankhare 
‘Samudayavayadhamma sankhara’ti yathabhutam 
nappajanati. 


Samudayadhammam vinnanam ‘samudayadhammam 
vinnanan’ti yathabhttam nappajanati; 


consciousness, which is liable to originate, as consciousness 
which is liable to originate. 


vayadhammam vinnanam ‘vayadhammam vinnanan’ ti 
yathabhutam nappajanati; 

They don’t truly understand consciousness, which is liable 
to vanish, as consciousness which is liable to vanish. 


Samudayavayadhammam vinnanam 
‘Samudayavayadhammam vinnanan’ti yathabhuttam 
nappajanati. 

They don’t truly understand consciousness, which is liable 
to originate and vanish, as consciousness which is liable to 
originate and vanish. 


Ayam vuccati, bhikkhu, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Evam vutte, so bhikkhu bhagavantam etadavoca: 
When he said this, the mendicant said to the Buddha: 


“‘vijja, vijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘knowledge’. 


Katama nu kho, bhante, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idha, bhikkhu, sutava ariyasavako 
samudayadhammam rupam ‘samudayadhammam 
rupan’ti yathabhutam pajanati; 


“Mendicant, it’s when an educated noble disciple truly 
understands form, which is liable to originate, as form 
which is liable to originate. 


vayadhammam rupam ‘vayadhammam rupan’ti 
yathabhutam pajanati; 

They truly understand form, which is liable to vanish, as 
form which is liable to vanish. 


samudayavayadhammam rupam 
‘samudayavayadhammam rupan’ti yathabhutam 
pajanati. 

They truly understand form, which is liable to originate and 
vanish, as form which is liable to originate and vanish. 


Samudayadhammam vedanam ‘samudayadhamma 
vedana’ti yathabhutam pajanati; 
They truly understand feeling ... 


vayadhammam vedanam ‘vayadhamma vedana’ ti 
yathabhutam pajanati; 


Ssamudayavayadhammam vedanam 
‘samudayavayadhamma vedana’ti yathabhutam 
pajanati. 

Samudayadhammam sannanm ... 


perception ... 


samudayadhamme sankhare ‘samudayadhamma 
sankhara’ti yathabhutam pajanati; 
choices ... 


vayadhamme sankhare ‘vayadhamma sankhara’ti 
yathabhutam pajanati; 


samudayavayadhamme sankhare 
‘Samudayavayadhamma sankhara’ti yathabhutam 
pajanati. 


Samudayadhammam vinnanam ‘samudayadhammam 
vinnanan’ti yathabhttam pajanati; 

consciousness, which is liable to originate, as consciousness 
which is liable to originate. 


vayadhammam vinnanam ‘vayadhammam vinnanan’ ti 
yathabhutam pajanati; 

They truly understand consciousness, which is liable to 
vanish, as consciousness which is liable to vanish. 


Samudayavayadhammam vinnanam 
‘Samudayavayadhammam vinnanan’ti yathabhutam 
pajanati. 

They truly understand consciousness, which is liable to 
originate and vanish, as consciousness which is liable to 
originate and vanish. 


Ayam vuccati, bhikkhu, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Pathamam. 


DADA Ag aoa Pe om 
Dutiyasamudayadhammasutta - 


127. Liable To Originate (2nd) 
13. Avijjavagga - 13. Ignorance 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. ... 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito ... pe ... ekamantam nisinno kho 
ayasma mahakotthiko ayasmantam sariputtam 
etadavoca: 

Mahakotthita said to Sariputta: 


“‘avijja, avijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso assutava puthujjano samudayadhammam 
rupam ‘samudayadhammam rupan’ti yathabhutam 
nappajanati; vayadhammam rupanm ... pe ... 
‘samudayavayadhammam rupan’ti yathabhutam 
nappajanati. 


“Reverend, it’s when an uneducated ordinary person 
doesn’t truly understand form, which is liable to originate ... 
liable to vanish ... liable to originate and vanish, as form 
which is liable to originate and vanish. 


Samudayadhammam vedanan. ... pe ... vayadhammam 
vedanan. ... pe ... ‘Samudayavayadhamma vedana’ti 
yathabhutam nappajanati. 

They don’t truly understand feeling ... 


Samudayadhammam sannanm ... pe ... 
perception ... 


samudayadhamme sankhare ... pe ... vayadhamme 
sankhare ... pe ... samudayavayadhamme sankhare 
‘Samudayavayadhamma sankhara’ti yathabhutam 

nappajanati. 

choices ... 


Samudayadhammam vinnananm ... pe ... 
Samudayavayadhammam vinnanam 
‘Ssamudayavayadhammam vinnanan’ti yathabhutam 
nappajanati. 

consciousness, which is liable to originate ... liable to vanish 
... liable to originate and vanish, as consciousness which is 
liable to originate and vanish. 


Ayam vucCati, avuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Dutiyam. 


22.128.128. 
Tatiryasamudayadhammasutta - 


128. Liable To Originate (3rd) 
13. Avijjavagga - 13. Ignorance 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye ... pe ... 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. ... 


ekamantam nisinno kho ayasma mahakotthiko 
ayasmantam sariputtam etadavoca: 
Mahakotthita said to Sariputta: 


“‘vijja, vijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako saamudayadhammam 
rupam ‘samudayadhammam rupan’ti yathabhutam 
pajanati; vayadhammam rupan. ... pe ... 
samudayavayadhammam rupam 
‘samudayavayadhammam rupan’ti yathabhutam 
pajanati; 

“Reverend, it’s when an educated noble disciple truly 
understands form, which is liable to originate ... liable to 


vanish ... liable to originate and vanish, as form which is 
liable to originate and vanish. 


samudayadhammam vedananm. ... pe ... 
samudayavayadhamma vedana ... 
They truly understand feeling ... 


Samudayadhammam sannanm ... pe ... 
perception ... 


samudayadhamme sankhare ... vayadhamme 
sankhare ... samudayavayadhamme sankhare 
‘Samudayavayadhamma sankhara’ti yathabhutam 
pajanati. 

choices ... 


Samudayadhammam vinnanam ... vayadhammam 
vinnanam ... samudayavayadhammam vinnanam 
‘Samudayavayadhammam vinnanan’ti yathabhutam 
pajanati. 

consciousness, which is liable to originate ... liable to vanish 
... liable to originate and vanish, as consciousness which is 
liable to originate and vanish. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Tatiyam. 


22.129.129. Assadasutta - 129. 


Gratification 
13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye ... pe ... 
At Benares. 


ekamantam nisinno kho ayasma mahakotthiko 
ayasmantam sariputtam etadavoca: 
Mahakotthita said to Sariputta: 


“‘avijja, avijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso assutava puthujjano rupassa assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
“Reverend, an uneducated ordinary person doesn’t truly 
understand the gratification, the drawback, and the escape 
when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 


choices, 

vinnanassa assadanca adinavanca nissarananca 
yathabhutam nappajanati. 

and consciousness. 


Ayam vuccatavuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Catuttham. 


22.130.130. Dutiyaassadasutta - 
130. Gratification (2nd) 


13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye ... pe ... 
At Benares. 


“‘vijja, vijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako rupassa assadanca 
adinavanca nissarananca yathabhttam pajanati. 
“Reverend, an educated noble disciple truly understands 
the gratification, the drawback, and the escape when it 
comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa assadanca adinavanca nissarananca 
yathabhutam pajanati. 


and consciousness. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Pancamam. 


22.131.131. Samudayasutta - 
131. Origin 


13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye ... pe ... 
At Benares. 


“‘avijja, avijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso, assutava puthujjano rupassa samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajanati. 

“Reverend, an uneducated ordinary person doesn’t truly 
understand the origin, the ending, the gratification, the 
drawback, and the escape when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
and consciousness. 


Ayam vuccatavuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Chattham. 


22.132.132. 
Dutiyasamudayasutta - 132. 
Origin (2nd) 


13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye ... pe ... 
At Benares. 


ekamantam nisinno kho ayasma mahakotthiko 
ayasmantam sariputtam etadavoca: 
Mahakotthita said to Sariputta: 


“‘vijja, Vijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako rupassa samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanati. 

“Reverend, an educated noble disciple truly understands 
the origin, the ending, the gratification, the drawback, and 
the escape when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharananm. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati. 
and consciousness. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Sattamam. 


22.133. 133. Kotthikasutta - 133. 


With Kotthita 
13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye. 
At Benares. 


Atha kho ayasma sariputto sayanhasamayanm ... pe ... 


ekamantam nisinno kho ayasma sariputto 
ayasmantam mahakotthikam etadavoca: 
Sariputta said to Mahakotthita: 


“‘avijja, avijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso, assutava puthujjano rupassa assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
“Reverend, an uneducated ordinary person doesn’t truly 
understand the gratification, the drawback, and the escape 
when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharananm. ... 
choices, 


vinnanassa assadanca adinavanca nissarananca 
yathabhutam nappajanati. 
and consciousness. 


Ayam vuccatavuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Evam vutte, ayasma sariputto ayasmantam 
mahakotthikam etadavoca: 
When he said this, Venerable Sariputta said to him: 


“‘vijja, vijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako rupassa assadanca 
adinavanca nissarananca yathabhttam pajanati. 
“Reverend, an educated noble disciple truly understands 
the gratification, the drawback, and the escape when it 
comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharanan ... 
choices, 


vinnanassa assadanca adinavanca nissarananca 
yathabhutam pajanati. 
and consciousness. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Atthamam. 


22.134.134. Dutiyakotthikasutta 
- 134. With Kotthita (2nd) 


13. Avijjavagga - 13. Ignorance 


Baranasiyam viharanti isipatane migadaye ... pe ... 
At Benares. 


“‘avijja, avijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso, assutava puthujjano rupassa samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajanati. 

“Reverend, an uneducated ordinary person doesn’t truly 
understand the origin, the ending, the gratification, the 
drawback, and the escape when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharanan. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam nappajanati. 
and consciousness. 


Ayam vuccatavuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Evam vutte, ayasma sariputto ayasmantam 
mahakotthikam etadavoca: 
When he said this, Venerable Sariputta said to him: 


“‘vijja, vijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako rupassa samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanati. 

“Reverend, an educated noble disciple truly understands 
the origin, the ending, the gratification, the drawback, and 
the escape when it comes to form, 


Vedanaya ... pe ... 
feeling, 


sannaya ... 
perception, 


sankharananm. ... 
choices, 


vinnanassa samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati. 
and consciousness. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti’ ti. 
And this is how a knowledgeable person is defined.” 


Navamam. 


22.135.135. Tatiyakotthikasutta 
- 135. With Kotthita (Srd) 


13. Avijjavagga - 13. Ignorance 


Tanneva nidanam. 
The same setting. 


Ekamantam nisinno kho ayasma sariputto 
ayasmantam mahakotthikam etadavoca: 
Sariputta said to Mahakotthita: 


“‘avijja, avijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Idhavuso, assutava puthujjano rupam nappajanati, 
rupasamudayam nappajanati, rupanirodham 
nappajanati, rupanirodhagaminim patipadam 
nappajanati. 

“Reverend, it’s when an uneducated ordinary person 
doesn’t understand form, its origin, its cessation, and the 
practice that leads to its cessation. 


Vedanam nappajanati ... pe ... 
They don’t understand feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam nappajanati, vinnhanasamudayam 
nappajanati, vinnananirodham nappajanati, 
vinnananirodhagaminim patipadam nappajanati. 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Ayam vuccatavuso, avijja; 
This is called ignorance. 


ettavata ca avijjagato hoti’ ti. 
And this is how an ignorant person is defined.” 


Evam vutte, ayasma sariputto ayasmantam 
mahakotthikam etadavoca: 
When he said this, Venerable Sariputta said to him: 


“‘vijja, vijja’ti, avuso kotthika, vuccati. 
“Reverend Kotthita, they speak of this thing called 
‘knowledge’. 


Katama nu kho, avuso, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Idhavuso, sutava ariyasavako rupam pajanati, 
rupasamudayam pajanati, rupanirodham pajanati, 
rupanirodhagaminim patipadam pajanati. 

“Reverend, it’s when an educated noble disciple 
understands form, its origin, its cessation, and the practice 
that leads to its cessation. 


Vedanan. ... 
They understand feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam pajanati, vinnanasamudayam pajanati, 
vinnananirodham pajanati, vinnananirodhagaminim 
patipadam pajanati. 

consciousness, its origin, its cessation, and the practice that 
leads to its cessation. 


Ayam vuccatavuso, vijja; 
This is called knowledge. 


ettavata ca vijjagato hoti” ti. 
And this is how a knowledgeable person is defined.” 


Dasamam. 

Avijjavaggo tatiyo. 
Samudayadhamme tini, 
assado apare duve; 
Samudaye ca dve vutta, 


kotthike apare tayoti. 


22.136.136. Kukkulasutta - 136. 


Burning Chaff 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, kukkulam, vedana kukkula, 
sanna kukkula, sankhara kukkula, vinnanam 
kukkulam. 

“Mendicants, form, feeling, perception, choices, and 
consciousness are burning chaff. 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pathamam. 


22.137.137. Aniccasutta - 137. 


Impermanence 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, aniccam; tatra vo chando 
pahatabbo. 

“Mendicants, you should give up desire for what is 
impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Rupam, bhikkhave, aniccam; tatra vo chando 
pahatabbo. 
Form is impermanent; you should give up desire for it. 


Vedana anicCa ... pe ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam; tatra vo chando pahatabbo. 
Consciousness is impermanent; you should give up desire 
for it. 


Yam, bhikkhave, aniccam; tatra vo chando 
pahatabbo’ ti. 


You should give up desire for what is impermanent.” 


Dutiyam. 


22.138.138. Dutiyaaniccasutta - 


138. Impermanence (2nd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, aniccam; tatra vo rago pahatabbo. 
“Mendicants, you should give up greed for what is 
impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Rupam, bhikkhave, aniccam; tatra vo rago pahatabbo. 
Form is impermanent; you should give up greed for it. 


Vedana anicCcCa ... 
Feeling ... 

sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam; tatra vo rago pahatabbo. 
Consciousness is impermanent; you should give up greed 
for it. 


Yam, bhikkhave, aniccam; tatra vo rago pahatabbo’ ti. 
You should give up greed for what is impermanent.” 


Tatiyam. 


22.139.139. Tatiyaaniccasutta - 


139. Impermanence (3rd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, aniccam; tatra vo chandarago 
pahatabbo. 

“Mendicants, you should give up desire and greed for what 
is impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Rupam, bhikkhave, aniccam, tatra vo chandarago 
pahatabbo. 

Form is impermanent; you should give up desire and greed 
for it. 


Vedana aniccCa ... 
Feeling ... 


sanna ... 
Perception ... 


sankhara ... 
Choices ... 


vinnanam aniccam; tatra vo chandarago pahatabbo. 
Consciousness is impermanent; you should give up desire 
and greed for it. 


Yam, bhikkhave, aniccam; tatra vo chandarago 
pahatabbo’ ti. 


You should give up desire and greed for what is 
impermanent.” 


Catuttham. 


22.140.140. Dukkhasutta - 140. 
Suffering 


14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, dukkham; tatra vo chando 
pahatabbo ... pe ... 

“Mendicants, you should give up desire for what is 
suffering. ...” 


yam, bhikkhave, dukkham; tatra vo chando 
pahatabbo’ ti. 


Pancamam. 


22.141.141. Duttyadukkhasutta 


- 141. Suffering (2nd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, dukkham; tatra vo rago pahatabbo 
.. pe ... 

“Mendicants, you should give up greed for what is 
suffering. ...” 


yam, bhikkhave, dukkham; tatra vo rago 
pahatabbo’ ti. 


Chattham. 


22.142.142. Tatiyadukkhasutta - 


142. Suffering (3rd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yam, bhikkhave, dukkham; tatra vo chandarago 
pahatabbo ... pe ... 

“Mendicants, you should give up desire and greed for what 
is suffering. ...” 


yam, bhikkhave, dukkham; tatra vo chandarago 
pahatabbo’ ti. 


Sattamam. 


22.143.143. Anattasutta - 143. 


Not-Self 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, anatta; tatra vo chando pahatabbo. 
“Mendicants, you should give up desire for what is not-self. 


yw 


Ko ca, bhikkhave, anatta? 


Rupam, bhikkhave, anatta; tatra vo chando 
pahatabbo. 


Vedana anatta ... 

sanna ... 

sankhara ... 

vinnanam anatta; tatra vo chando pahatabbo. 

Yo, bhikkhave, anatta; tatra vo chando pahatabbo’ ti. 


Atthamam. 


22.144. 144. Dutiyaanattasutta - 


144. Not-Self (2nd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, anatta; tatra vo rago pahatabbo. 
“Mendicants, you should give up greed for what is not-self. 


yw 


Ko ca, bhikkhave, anatta? 

Rupam, bhikkhave, anatta; tatra vo rago pahatabbo. 
Vedana anatta ... 

sanna ... 

sankhara ... 

vinnanam anatta; tatra vo rago pahatabbo. 

Yo, bhikkhave, anatta; tatra vo rago pahatabbo’ ti. 


Navamam. 


22.145.145. Tatiyaanattasutta - 


145. Not-Self (3rd) 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, anatta; tatra vo chandarago 
pahatabbo. 

“Mendicants, you should give up desire and greed for what 
is not-self. ...” 

Ko ca, bhikkhave, anatta? 


Rupam, bhikkhave, anatta; tatra vo chandarago 
pahatabbo. 


Vedana anatta ... 

sanna ... 

sankhara ... 

vinnanam anatta; tatra vo chandarago pahatabbo. 


Yo, bhikkhave, anatta; tatra vo chandarago 
pahatabbo’ ti. 


Dasamam. 


22.146. 146. Nibbidabahulasutta 


- 146. Full of Disillusionment 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Saddhapabbajitassa, bhikkhave, kulaputtassa 
ayamanudhammo hoti— 

“Mendicants, when a gentleman has gone forth out of faith, 
this is what’s in line with the teachings. 


yam rupe nibbidabahulo vihareyya. Vedanaya ... pe ... 
sannaya ... sankharesu ... vinnane nibbidabahulo 
vihareyya. 

They should live full of disillusionment for form, feeling, 
perception, choices, and consciousness. 


Yo rupe nibbidabahulo viharanto, vedanaya ... 
sannaya ... sankharesu ... vinnane nibbidabahulo 
viharanto rupam parijanati, vedanam ... sannam ... 
sankhare ... vinnanam parijanati; 

Living in this way, they completely understand form, feeling, 
perception, choices, and consciousness. 


so rupam parijanam vedanam parijanam sannam 
parijanam sankhare parijanam vinnanam parijanam 
parimuccati rupamha, parimuccati vedanaya, 
parimuccati sannaya, parimuccati sankharehi, 
parimuccati vinnanamha, parimuccati jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi; ‘parimuccati dukkhasma’ti vadami” ti. 
Completely understanding form, feeling, perception, 
choices, and consciousness, they’re freed from these things. 


They’re freed from rebirth, old age, and death, from sorrow, 
lamentation, pain, sadness, and distress. They’re freed from 
suffering, I say.” 


Ekadasamam. 


22.147.147. Aniccanupassisutta 


- 147. Observing Impermanence 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Saddhapabbajitassa, bhikkhave, kulaputtassa 
ayamanudhammo hoti— 

“Mendicants, when a gentleman has gone forth out of faith, 
this is what’s in line with the teachings. 


yam rupe aniccanupassi vihareyya. 
They should live observing impermanence in form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane aniccanupassi vihareyya ... pe ... 
and consciousness. ... 


‘parimuccati dukkhasma’ti vadami’ ti. 
They’re freed from suffering, I say.” 


Dvadasamam. 


22.148.148. 
Dukkhanupassisutta - 148. 
Observing Suffering 

14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Saddhapabbajitassa, bhikkhave, kulaputtassa 
ayamanudhammo hoti— 

“Mendicants, when a gentleman has gone forth out of faith, 
this is what’s in line with the teachings. 


yam rupe dukkhanupassi vihareyya. 
They should live observing suffering in form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane dukkhanupassi vihareyya ... pe ... 
and consciousness. ... 


‘parimuccati dukkhasma’ti vadami’ ti. 
They’re freed from suffering, I say.” 


Terasamam. 


22.149.149. Anattanupassisutta 


- 149. Observing Not-Self 
14. Kukkulavagga - 14. Burning Chaff 


Savatthinidanam. 
At Savatthi. 


“Saddhapabbajitassa, bhikkhave, kulaputtassa 
ayamanudhammo hoti— 

“Mendicants, when a gentleman has gone forth out of faith, 
this is what’s in line with the teachings. 


yam rupe anattanupassi vihareyya. 
They should live observing not-self in form, 


Vedanaya ... 
feeling, 


sannaya ... 
perception, 


sankharesu ... 
choices, 


vinnane anattanupassi vihareyya. 
and consciousness. ... 


Anattanupass!1 viharanto, vedanaya ... 
sannaya ... 


sankharesu ... 


vinnane anattanupassi viharanto rupam parijanati, 
vedanan. ... pe ... 


sannam ... 

sankhare ... 

vinnanam parijanati. 

So rupam parijanam vedanam parijanam sannam 
parijanam sankhare parijanam vinnanam parijanam 
parimuccati rupamha, parimuccati vedanaya, 
parimuccati sannaya, parimuccati sankharehi, 
parimuccati vinnanamha, parimuccati jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 


upayasehi; 


‘parimuccati dukkhasma’ti vadami’ ti. 
They’re freed from suffering, I say.” 


Cuddasamam. 
Kukkulavaggo catuttho. 
Kukkula tayo aniccena, 
dukkhena apare tayo; 
Anattena tayo vutta, 


kulaputtena dve dukati. 


22.150.150. Ajjhattasutta - 150. 


In Oneself 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya 
uppajjati ajjhattam sukhadukkhan’” ti? 

“Mendicants, when what exists, because of grasping what, 
do pleasure and pain arise in oneself?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati rupam upadaya uppajjati 
ajjhattam sukhadukkham. 

“When form exists, because of grasping form, pleasure and 
pain arise in oneself. 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati vinnanam upadaya uppajjati ajjhattam 
sukhadukkham. 

consciousness exists, because of grasping consciousness, 
pleasure and pain arise in oneself. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya uppajjeyya ajjhattam 
sukhadukkhan” ti? 

“But by not grasping what’s inpermanent, suffering, and 
perishable, would pleasure and pain arise in oneself?” 


“No hetam, bhante”. 
“NO, Sir 


“Vedana ... pe ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya uppajjeyya ajjhattam 
sukhadukkhan” ti? 

“But by not grasping what’s inpermanent, suffering, and 
perishable, would pleasure and pain arise in oneself?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Pathamam. 


22.151.151. Etammamasutta - 
151. This Is Mine 


15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, 


‘etam mama, esohamasmi, eso me atta’ti 
Samanupassati” ti? 

does someone regard things like this: ‘This is mine, I am 
this, this is my self’?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa ... pe ... 

“When form exists, because of grasping form and insisting 
on form ... 


vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa: 

When consciousness exists, because of grasping 
consciousness and insisting on consciousness, 


‘etam mama, esohamasmi, eso me atta’ti 
Samanupassati. 

someone regards it like this: “This is mine, I am this, this is 
my self.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va’ ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya etam 
mama, esohamasmi, eso me attati samanupasseyyati? 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would you regard it like this: “This is mine, I am 
this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya etam 
mama, esohamasmi, eso me attati samanupasseyyati? 


“But by not grasping what’s inmpermanent, suffering, and 
perishable, would you regard it like this: “This is mine, I am 
this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 


Dutiyam. 


22.152.152. Soattasutta - 152. 


This Is My Self 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo’ "ti? 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable’?” 


Bhagavammulaka no, bhante, dhamma .... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Vedanaya ... pe ... 
When feeling ... 


sannaya ... 
perception ... 


sankharesu ... pe ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 


“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo’” ti? 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 


“But by not grasping what’s inpermanent, suffering, and 
perishable, would the view arise: 


‘so atta so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo’” ti? 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable’?” 


“No hetam, bhante”. 
“NO, Sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Tatiyam. 


22.153.153. Nocamesiyasutta - 


153. It Might Not Be Mine 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine’?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, ruapam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissat?’ti. 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine.’ 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 


perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa, evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissat?’ ti. 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘no Ccassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine’?” 


“No hetam, bhante”. 
“INO. Siro 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inpermanent, suffering, and 
perishable, would the view arise: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 


‘I might not be, and it might not be mine. I will not be, and 
it will not be mine’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 

“Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Catuttham. 


22.154.154. Micchaditthisutta - 


154. Wrong View 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa micchaditthi uppajjati” ti? 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does wrong view arise?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, ruapam upadaya, rupam 
abhinivissa micchaditthi uppajjati. 

“When form exists, because of grasping form and insisting 
on form, wrong view arises. 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa micchaditthi uppajjati. 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, wrong view arises. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 
api nu tam anupadaya micchaditthi uppajjeyya” ti? 
“But by not grasping what’s inpermanent, suffering, and 


perishable, would wrong view arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya micchaditthi uppajjeyya” ti? 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would wrong view arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Pancamam. 


22.155. 155. Sakkayaditthisutta 


- 155. Identity View 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa sakkayaditthi uppajjati” ti? 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does identity view arise?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, ruapam upadaya, rupam 
abhinivissa sakkayaditthi uppajjati. 

“When form exists, because of grasping form and insisting 
on form, identity view arises. 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa sakkayaditthi uppajjati. 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, identity view arises. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 
api nu tam anupadaya sakkayaditthi uppajjeyya” ti? 
“But by not grasping what’s inpermanent, suffering, and 


perishable, would identity view arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 


api nu tam anupadaya sakkayaditthi uppajjeyya” ti? 


“But by not grasping what’s inpermanent, suffering, and 
perishable, would identity view arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 

“Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Chattham. 


22.156. 156. Attanuditthisutta - 
156. View of Self 


15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa attanuditthi uppajjati”’ ti? 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does view of self arise?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, ruapam upadaya, rupam 
abhinivissa attanuditthi uppajjati. 

“When form exists, because of grasping form and insisting 
on form, view of self arises. 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa attanuditthi uppajjati. 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, view of self arises. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 
api nu tam anupadaya attanuditthi uppajjeyya” ti? 
“But by not grasping what’s inmpermanent, suffering, and 


perishable, would view of self arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 


api nu tam anupadaya attanuditthi uppajjeyya” ti? 


“But by not grasping what’s inpermanent, suffering, and 
perishable, would view of self arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Sattamam. 


22.157.157. Abhinivesasutta - 


157. Insistence 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa uppajjanti 
samyojanabhinivesavinibandha” ti? 

“Mendicants, when what exists, because of grasping what 
and insisting on what, do fetters, insistence, and shackles 
arise?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa uppajjanti 
samyojanabhinivesavinibandha. 

“When form exists, because of grasping form and insisting 
on form, fetters, insistence, and shackles arise. 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 

choices ... 

vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa uppajjanti 


samyojanabhinivesavinibandha. 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, fetters, insistence, and 
shackles arise. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 


api nu tam anupadaya uppajjeyyum 
samyojanabhinivesavinibandha’” ti? 
“But by not grasping what’s inmpermanent, suffering, and 
perishable, would fetters, insistence, and shackles arise?” 


“No hetam, bhante’” ... pe ... 
“INO, SI)” «ts 


“evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 


Atthamam. 


22.158.158. 
Dutiyaabhinivesasutta - 158. 


Insistence (2nd) 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa uppajjanti 
samyojanabhinivesavinibandhajjhosana’” ti? 
“Mendicants, when what exists, because of grasping what 
and insisting on what, do fetters, insistence, shackles, and 
attachments arise?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, ruapam upadaya, rupam 
abhinivissa uppajjanti 
samyojanabhinivesavinibandhajjhosana. 

“When form exists, because of grasping form and insisting 
on form, fetters, insistence, shackles, and attachments 
arise. 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnanam upadaya, vinnanam 
abhinivissa uppajjanti 
samyojanabhinivesavinibandhajjhosana. 
consciousness exists, because of grasping consciousness 
and insisting on consciousness, fetters, insistence, shackles, 
and attachments arise. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


“Yam pananiccam ... pe ... 


api nu tam anupadaya uppajjeyyum 
samyojanabhinivesavinibandhajjhosana’” ti? 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would fetters, insistence, shackles, and 
attachments arise?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 


Navamam. 


22.159.159. Anandasutta - 159. 


With Ananda 
15. Ditthivagga - 15. Views 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva ... pe ... bhagavantam 
etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tam kim mannasi, ananda, 
“What do you think, Ananda? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, SIR” as. 


“Evam passam ... pe ... 
“Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.”” 

Dasamam. 

Ditthivaggo pancamo. 
Ajjhattikam etammama, 

Soatta nocamesiya; 
Micchasakkayattanu dve, 
Abhinivesa anandenati. 
Uparipannasako samatto. 

Anto dhammakathika vijja, 
kukkulam ditthipancamam; 


Tatiyo pannasako vutto, 


nipatoti pavuccatiti. 


Khandhasamyuttam samattam. 
The Linked Discourses on the aggregates are complete. 


23.01.1.Marasutta - 1. About 
Mara 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma radho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma radho bhagavantam etadavoca: 

Then Venerable Radha went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“‘Maro, maro’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘Mara’. 


Kittavata nu kho, bhante, maro” ti? 
How is Mara defined?” 


“Rupe kho, radha, sati maro va assa mareta va yo va 
pana miyati. 

“When there is form, Radha, there may be Mara, or the 
murderer, or the murdered. 


Tasmatiha tvam, radha, rupam maroti passa, maretati 
passa, miyatiti passa, rogoti passa, gandoti passa, 
sallanti passa, aghanti passa, aghabhutanti passa. 

So you should see form as Mara, the murderer, the 
murdered, the diseased, the abscess, the dart, the misery, 
the miserable. 


Ye nam evam passanti te samma passanti. 
Those who see it like this see rightly. 


Vedanaya Sati ... 
When there is feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati maro va assa mareta va yo va pana 
miyati. 

consciousness, there may be Mara, or the murderer, or the 
murdered. 


Tasmatiha tvam, radha, vinnhanam maroti passa, 
maretati passa, miyatiti passa, rogoti passa, gandoti 
passa, sallanti passa, aghanti passa, aghabhutanti 
passa. 

So you should see consciousness as Mara, the murderer, 
the murdered, the diseased, the abscess, the dart, the 
misery, the miserable. 


Ye nam evam passanti, te samma passant’ ti. 
Those who see it like this see rightly.” 


“Sammadassanam pana, bhante, kimatthiyan” ti? 
“But sir, what’s the purpose of seeing rightly?” 


“Sammadassanam kho, radha, nibbidattham”. 
“Disillusionment is the purpose of seeing rightly.” 


“Nibbida pana, bhante, kimatthiya” ti? 
“But what’s the purpose of disillusionment?” 


“Nibbida kho, radha, viragattha”. 


“Dispassion is the purpose of disillusionment.” 


“Virago pana, bhante, kimatthiyo” ti? 
“But what’s the purpose of dispassion?” 


“Virago kho, radha, vimuttattho”. 
“Freedom is the purpose of dispassion.” 


“Vimutti pana, bhante, kimatthiya” ti? 
“But what’s the purpose of freedom?” 


“Vimutti kho, radha, nibbanattha”. 
“Extinguishment is the purpose of freedom.” 


“Nibbanam pana, bhante, kimatthiyan” ti? 
“But sir, what is the purpose of extinguishment?” 


“Accayasi, radha, panham, nasakkhi panhassa 
pariyantam gahetum. 

“Your question goes too far, Radha. You couldn’t figure out 
the limit of questions. 


Nibbanogadhanhi, radha, brahmacariyam vussati, 
nibbanaparayanam nibbanapariyosanan’ ti. 

For extinguishment is the culmination, destination, and end 
of the spiritual life.” 


Pathamam. 


23.02. 2. Sattasutta - 2. Sentient 


Beings 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘satto, satto’ti, bhante, vuccati. 
“Sir, they speak of this thing called a ‘sentient being’. 


Kittavata nu kho, bhante, sattoti vuccati” ti? 
How is a sentient being defined?” 


“Rupe kho, radha, yo chando yo rago ya nandi ya 
tanha, tatra satto, tatra visatto, tasma sattoti vuccati. 
“Radha, when you cling, strongly cling, to desire, greed, 
relishing, and craving for form, then a being is spoken of. 


Vedanaya ... 
When you cling, strongly cling, to desire, greed, relishing, 
and craving for feeling ... 


sannaya ... 
perception ... 


sankharesu ... 
choices ... 


vinnane yo chando yo rago ya nandi ya tanha, tatra 
satto, tatra visatto, tasma sattoti vuccati. 


consciousness, then a being is spoken of. 


Seyyathapi, radha, kumaraka va kumarikayo va 
pamsvagarakehi kilanti. 
Suppose some boys or girls were playing with sandcastles. 


Yavakivanca tesu pamsvagarakesu avigataraga honti 
avigatacchanda avigatapema avigatapipasa 
avigataparilaha avigatatanha, tava tani 
pamsvagarakani alliyanti kelayanti dhanayanti 
mamayanti. 

As long as they’re not rid of greed, desire, fondness, thirst, 
passion, and craving for those sandcastles, they cherish 
them, fancy them, treasure them, and treat them as their 
own. 


Yato ca kho, radha, kumaraka va kumarikayo va tesu 
pamsvagarakesu vigataraga honti vigatacchanda 
vigatapema vigatapipasa vigataparilaha vigatatanha, 
atha kho tani pamsvagarakani hatthehi ca padehi ca 
vikiranti vidhamanti viddhamsenti vikilaniyam 
karonti. 

But when they are rid of greed, desire, fondness, thirst, 
passion, and craving for those sandcastles, they scatter, 
destroy, and demolish them with their hands and feet, 
making them unplayable. 


Evameva kho, radha, tumhepi rupam vikiratha 
vidhamatha viddhamsetha vikilaniyam karotha 
tanhakkhayaya patipajjatha. 

In the same way, you should scatter, destroy, and demolish 
form, making it unplayable. And you should practice for the 
ending of craving. 


Vedanam vikiratha vidhamatha viddhamsetha 
vikilaniyam karotha tanhakkhayaya patipajjatha. 


You should scatter, destroy, and demolish feeling ... 


Sannam ... 
perception ... 


sankhare vikiratha vidhamatha viddhamsetha 
vikilaniyam karotha tanhakkhayaya patipajjatha. 
choices ... 


Vinnanam vikiratha vidhamatha viddhamsetha 
vikilaniyam karotha tanhakkhayaya patipajjatha. 
consciousness, making it unplayable. And you should 
practice for the ending of craving. 


Tanhakkhayo hi, radha, nibbanan’ ti. 
For the ending of craving is extinguishment.” 


Dutiyam. 


23.03.3. Bhavanettisutta - 3. 
Attachment To Rebirth 


1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘hbhavanettinirodho, bhavanettinirodho’ti, bhante, 
vuccati. 

“Sir, they speak of this thing called ‘the cessation of 
attachment to rebirth’. 


Katama nu kho, bhante, bhavanetti, katamo 
bhavanettinirodho” ti? 

What is the attachment to rebirth? And what is the 
cessation of attachment to rebirth?” 


“Rupe kho, radha, yo chando yo rago ya nandi ya 
tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya— 

“Radha, any desire, greed, relishing, and craving for form; 
and any attraction, grasping, mental fixation, insistence, 
and underlying tendencies— 


ayam vuccati bhavanetti. 
this is called the attachment to rebirth. 


Tesam nirodho bhavanettinirodho. 
Their cessation is the cessation of attachment to rebirth. 


Vedanaya ... 
Any desire, greed, relishing, and craving for feeling ... 


sannaya ... 
perception ... 


sankharesu ... 
choices ... 


vinnane yo chando ... pe ... 
adhitthanabhinivesanusaya— 

consciousness; and any becoming involved, grasping, 
mental fixation, insistence, and underlying tendencies— 


ayam vuccati bhavanetti. 
this is called the attachment to rebirth. 


Tesam nirodho bhavanettinirodho’ ti. 
Their cessation is the cessation of attachment to rebirth.” 


Tatiyam. 


23.04. 4. Parinneyyasutta - 4. 
Should Be Completely 
Understood 


1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ayasma radho yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam radham bhagava etadavoca: 

Then Venerable Radha went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Parinneyye ca, radha, dhamme desessami 
parinnanca parinnatavim puggalanca. 

“Radha, I will teach you the things that should be 
completely understood, complete understanding, and the 
person who has completely understood. 


Tam sunahi, saadhukam manasi karohi; bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho ayasma radho bhagavato 
paccassosi. 
“Yes, sir,” Radha replied. 


Bhagava etadavoca: 
The Buddha said this: 


“katame Ca, radha, parinneyya dhamma? 
“And what things should be completely understood? 


Rupam kho, radha, parinneyyo dhammo, vedana 
parinneyyo dhammo, sanna parinneyyo dhammo, 
sankhara parinneyyo dhammo, vinnhanam parinneyyo 
dhammo. 

Form, feeling, perception, choices, and consciousness. 


Ime vuccanti, radha, parinneyya dhamma. 
These are called the things that should be completely 
understood. 


Katama Ca, radha, parinna? 
And what is complete understanding? 


Yo kho, radha, ragakkhayo dosakkhayo mohakkhayo— 
The ending of greed, hate, and delusion. 


ayam vuccati, radha, parinna. 
This is called complete understanding. 


Katamo ca, radha, parinnatavi puggalo? 
And what is the person who has completely understood? 


‘Araha’tissa vacaniyam. 
It should be said: a perfected one, 


Yvayam ayasma evamnamo evangotto— 
the venerable of such and such name and clan. 


ayam vuccati, radha, parinnatavi puggalo’” ti. 
This is called the person who has completely understood.” 


Catuttham. 


23.05.5. Samanasutta - 5. 


Ascetics and Brahmins 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“pancime, radha, upadanakkhandha. 
“Radha, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho. 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Ye hi keci, radha, samana va brahmana va imesam 
pancannam upadanakkhandhanam assadanca 
adinavanca nissarananca yathabhttam nappajananti; 
There are ascetics and brahmins who don’t truly 
understand these five grasping aggregates’ gratification, 
drawback, and escape. 


na me te, radha, samana va brahmana va samanesu 
va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanto 


Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, radha, samana va brahmana va 
imesam pancannam upadanakkhandhanam 
assadanca adinavanca nissarananca yathabhutam 
pajananti; 

There are ascetics and brahmins who do truly understand 
these five grasping aggregates’ gratification, drawback, 
and escape. 


te kho me, radha, samana va brahmana va samanesu 
ceva Samanasammata brahmanesu Ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Pancamam. 


23.06. 6. Dutiyasamanasutta - 6. 


Ascetics and Brahmins (2nd) 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“pancime, radha, upadanakkhandha. 
“Radha, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Ye hi keci, radha, samana va brahmana va imesam 
pancannam upadanakkhandhanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti ... pe ... 

There are ascetics and brahmins who don’t truly 
understand these five grasping aggregates’ origin, ending, 
gratification, drawback, and escape ... Those venerables 
don’t realize the goal of life as an ascetic or brahmin ... 


sayam abhinna sacchikatva upasampajja viharanti” ti. 


There are ascetics and brahmins who do truly understand 
... Those venerables realize the goal of life as an ascetic or 
brahmin, and live having realized it with their own insight.” 


Chattham. 


23.07.77. Sotapannasutta -7.A 


Stream-Enterer 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“pancime, radha, upadanakkhandha. 
“Radha, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Yato kho, radha, ariyasavako imesam pancannam 
upadanakkhandhanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanati— 

When a noble disciple truly understands these five grasping 
aggregates’ origin, ending, gratification, drawback, and 
escape, 


ayam vuccati, radha, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 


they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Sattamam. 


23.08. 8. Arahantasutta -8.A 
Perfected One 


1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“pancime, radha, upadanakkhandha. 
“Radha, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Yato kho, radha, bhikkhu imesam pancannam 
upadanakkhandhanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
viditva anupadavimutto hoti— 

A mendicant comes to be freed by not grasping after truly 
understanding these five grasping aggregates’ origin, 
ending, gratification, drawback, and escape. 


ayam vuccati, radha, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’ ti. 


Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Atthamam. 


23.09. 9. Chandaragasutta - 9. 


Desire and Greed 
1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“rupe kho, radha, yo chando yo rago ya nandi ya 
tanha, tam pajahatha. 

“Radha, you should give up any desire, greed, relishing, and 
craving for form. 


Evam tam rupam pahinam bhavissati ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 

Thus that form will be given up, cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


Vedanaya yo chando yo rago ya nandi ya tanha, tam 
pajahatha. 

You should give up any desire, greed, relishing, and craving 
for feeling ... 


Evam sa vedana pahina bhavissati ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Sannaya ... 


perception ... 


sankharesu yo chando yo rago ya nandi ya tanha, tam 
pajahatha. 
choices ... 


Evam te sankhara pahina bhavissanti ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Vinnane yo chando yo rago ya nandi ya tanha, tam 
pajahatha. 
consciousness. 


Evam tam vinnanam pahinam bhavissati ... pe ... 
anuppadadhamman’ ti. 

Thus that consciousness will be given up, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future.” 


Navamam. 


23.10.10. 
Dutiyachandaragasutta - 10. 
Desire and Greed (2nd) 


1. Pathamamaravagga - 1. About Mara 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“rupe kho, radha, yo chando yo rago ya nandi ya 
tanha ye upayupadana cetaso 
adhitthanabhinivesanusaya, te pajahatha. 

“Radha, you should give up any desire, greed, relishing, and 
craving for form; and any attraction, grasping, mental 
fixation, insistence, and underlying tendencies. 


Evam tam rupam pahinam bhavissati ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 

Thus that form will be given up, cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


Vedanaya yo chando yo rago ya nandi ya tanha ye 
upayupadana cetaso adhitthanabhinivesanusaya, te 
pajahatha. 

You should give up any desire, greed, relishing, and craving 
for feeling ... 


Evam sa vedana pahina bhavissati ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Sannaya ... 
perception ... 


sankharesu yo chando yo rago ya nandi ya tanha ye 
upayupadana cetaso adhitthanabhinivesanusaya, te 
pajahatha. 

choices ... 


Evam te sankhara pahina bhavissanti ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Vinnane yo chando yo rago ya nandi ya tanha ye 
upayupadana cetaso adhitthanabhinivesanusaya, te 
pajahatha. 

consciousness; and any attraction, grasping, mental 
fixation, insistence, and underlying tendencies. 


Evam tam vinnanam pahinam bhavissati 
ucchinnamulam talavatthukatam anabhavankatam 
ayatim anuppadadhamman’ ti. 

Thus that consciousness will be given up, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future.” 

Dasamam. 

Radhasamyuttassa pathamamaravaggo. 


Maro satto bhavanetti, 


parinneyya samana duve; 


Sotapanno araha Ca, 


chandaragapare duveti. 


23.11.11. Marasutta - 11. About 
Mara 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘maro, maro’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘Mara’. 


Katamo nu kho, bhante, maro” ti? 
How is Mara defined?” 


“Rupam kho, radha, maro, vedana maro, sanna maro, 
sankhara maro, vinnanam maro. 

“Radha, form is Mara, feeling is Mara, perception is Mara, 
choices are Mara, consciousness is Mara. 


Evam passam, radha, sutava ariyasavako rupasmimpi 
nibbindati, vedanayapi nibbindati, sannayapi 
nibbindati, sankharesupi nibbindati, vinnanasmimpi 
nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pathamam. 


23.12.12. Maradhammasutta - 


12. A Mara-like Nature 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘maradhammo, maradhammo’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘Mara-like nature’. 


Katamo nu kho, bhante, maradhammo’” ti? 
What is a Mara-like nature?” 


“Rupam kho, radha, maradhammo, vedana 
maradhammo, sanna maradhammo, sankhara 
maradhammo, vinnanam maradhammo. 

“Radha, form has a Mara-like nature. Feeling, perception, 
choices, and consciousness have a Mara-like nature. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Dutiyam. 


23.13.13. Aniccasutta -13. 


Impermanence 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘aniccam, aniccan’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘impermanence’. 


Katamam nu kho, bhante, aniccan” ti? 
What is impermanence?” 


“Rupam kho, radha, aniccam, vedana anicca, sanna 
anicca, sankhara anicca, vinnanam aniccam. 
“Radha, form, feeling, perception, choices, and 
consciousness are impermanent. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Tatiyam. 


23.14.14. Aniccadhammasutta - 


14. Naturally Impermanent 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘aniccadhammo, aniccadhammo’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘naturally impermanent’. 


Katamo nu kho, bhante, aniccadhammo’” ti? 
What is naturally impermanent? 


“Rupam kho, radha, aniccadhammo, vedana 
aniccadhammo, sanna aniccadhammo, sankhara 
aniccadhammo, vinnhanam aniccadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are naturally impermanent. 


Evam passam ... pe ... 

Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Catuttham. 


23.15.15. Dukkhasutta - 15. 
Suffering 


2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘dukkham, dukkhan’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘suffering’. 


Katamam nu kho, bhante, dukkhan” ti? 
What is suffering?” 


“Rupam kho, radha, dukkham, vedana dukkha, sanna 
dukkha, sankhara dukkha, vinnanam dukkham. 
“Radha, form, feeling, perception, choices, and 
consciousness are suffering. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.” 


Pancamam. 


23.16.16. Dukkhadhammasutta 


- 16. Entailing Suffering 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘dukkhadhammo, dukkhadhammo’ti, bhante, 
vuccati. 
“Sir, they speak of ‘things that entail suffering’. 


Katamo nu kho, bhante, dukkhadhammo’” ti? 
What are the things that entail suffering?” 


“Rupam kho, radha, dukkhadhammo, vedana 
dukkhadhammo, sanna dukkhadhammo, sankhara 
dukkhadhammo, vinnanam dukkhadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are things that entail suffering. 


Evam passam ... pe ... 

Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Chattham. 


23.17.17. Anattasutta - 17. Not- 
Self 


2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘anatta, anatta’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘not-self’. 


Katamo nu kho, bhante, anatta” ti? 
What is not-self?” 


“Rupam kho, radha, anatta, vedana anatta, sanna 
anatta, sankhara anatta, vinnanam anatta. 
“Radha, form, feeling, perception, choices, and 
consciousness are not-self. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Sattamam. 


23.18.18. Anattadhammasutta - 
18. Naturally Not-Self 


2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘anattadhammo, anattadhammo’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘naturally not-self’. 


Katamo nu kho, bhante, anattadhammo’” ti? 
What is naturally not-self?” 


“Rupam kho, radha, anattadhammo, vedana 
anattadhammo, sanna anattadhammo, sankhara 
anattadhammo, vinnanam anattadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are naturally not-self. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Atthamam. 


23.19.19. Khayadhammasutta - 
19. Liable To End 


2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘Khayadhammo, khayadhammo’ti, bhante, vuccati. 
“Sir, they speak of things being ‘liable to end’. 


Katamo nu kho, bhante, khayadhammo’ ti? 
What is liable to end?” 


“Rupam kho, radha, khayadhammo, vedana 
khayadhammo, sanna khayadhammo, sankhara 
khayadhammo, vinnanam khayadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are liable to end. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Navamam. 


23.20. 20. Vayadhammasutta - 


20. Liable To Vanish 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘vayadhammo, vayadhammo’ti, bhante, vuccati. 
“Sir, they speak of things being ‘liable to vanish’. 


Katamo nu kho, bhante, vayadhammo’” ti? 
What is liable to vanish?” 


“Rupam kho, radha, vayadhammo, vedana 
vayadhammo, sanna vayadhammo, sankhara 
vayadhammo, vinnanam vayadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are liable to vanish. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Dasamam. 


23.21.21. 
Samudayadhammasutta - 21. 


Liable To Originate 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“‘samudayadhammo, samudayadhammo'’ti, bhante, 
vuccati. 
“Sir, they speak of things being ‘liable to originate’. 


Katamo nu kho, bhante, saamudayadhammo’” ti? 
What is liable to originate?” 


“Rupam kho, radha, samudayadhammo, vedana 
Ssamudayadhammo, sanna samudayadhammo, 
sankhara samudayadhammo, vinnanam 
samudayadhammo. 

“Radha, form, feeling, perception, choices, and 
consciousness are liable to originate. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Ekadasamam. 


23.22. 22. Nirodhadhammasutta 


- 22. Liable To Cease 
2. Dutiyamaravagga - 2. About Mara (2nd) 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“nirodhadhammo, nirodhadhammo’ti, bhante, 
vuccati. 
“Sir, they speak of things being ‘liable to cease’. 


Katamo nu kho, bhante, nirodhadhammo’” ti? 
What is liable to cease?” 


“Rupam kho, radha, nirodhadhammo, vedana 
nirodhadhammo, sanna nirodhadhammo, sankhara 
nirodhadhammo, vinnhanam nirodhadhammo. 
“Radha, form, feeling, perception, choices, and 
consciousness are liable to cease. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Dvadasamam. 


Dutiyamaravaggo. 


Maro ca maradhammo Ca, 
Aniccena apare duve; 
Dukkhena Ca duve vutta, 
Anattena tatheva Ca; 
Khayavayasamudayam, 


Nirodhadhammena dvadasati. 


23 .23-33. 23-33. 
Maradisuttaekadasaka - 23-33. 


Eleven Discourses on Mara, Etc. 
3. Ayacanavagga - 3. Appeals 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
Seated to one side, Venerable Radha said to the Buddha: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yo kho, radha, maro; tatra te chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 

“Radha, you should give up any desire, any greed, any 
desire and greed for whatever is Mara. 


Ko ca, radha, maro? 
And what is Mara? 


Rupam kho, radha, maro; tatra te chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 

Form is Mara. You should give up any desire, any greed, any 
desire and greed for it. 


Vedana maro; tatra te chando pahatabbo ... pe ... 
Feeling ... 


Sanna maro; tatra te chando pahatabbo ... pe ... 
Perception ... 


sankhara maro; tatra te chando pahatabbo ... pe ... 
Choices ... 


vinnanam maro; tatra te chando pahatabbo ... pe ... 
Consciousness is Mara. You should give up any desire, any 
greed, any desire and greed for it. 


yo kho, radha, maro; tatra te chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo’ ti. 

You should give up any desire, any greed, any desire and 
greed for whatever is Mara.” 


“Yo kho, radha, maradhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe .... (2) 
“You should give up any desire, any greed, any desire and 
greed for whatever is of Mara-like nature ...” 


“Yam kho, radha, aniccam ... pe .... (3) 
“|... Impermanent ...” 


“Yo kho, radha, aniccadhammo ... pe .... (4) 
“... naturally impermanent ...” 


“Yam kho, radha, dukkham ... pe .... (5) 
“\.. Suffering ...” 


“Yo kho, radha, dukkhadhammo ... pe .... (6) 
“.,. things that entail suffering ...” 


“Yo kho, radha, anatta ... pe .... (7) 
“'.. not-self ...” 


“Yo kho, radha, anattadhammo ... pe .... (8) 
“... naturally not-self...” 


“Yo kho, radha, khayadhammo ... pe .... (9) 
“.. liable to end ...” 


“Yo kho, radha, vayadhammo ... pe .... (10) 
“,. liable to vanish ...” 


“Yo kho, radha, samudayadhammo; tatra te chando 


pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe .... (11) 
“... liable to originate ...” 


23.34. 34. Nirodhadhammasutta 


- 34. Liable To Cease 
3. Ayacanavagga - 3. Appeals 


Savatthinidanam. 
At Savatthi. 


Ayasma radho bhagavantam etadavoca: 
Venerable Radha said to the Buddha: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yo kho, radha, nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
“Radha, you should give up any desire, any greed, any 
desire and greed for whatever is liable to cease. 


Ko ca, radha, nirodhadhammo? 
And what is liable to cease? 


Rupam kho, radha, nirodhadhammo; tatra te chando 
pahatabbo ... pe ... 

Form is liable to cease. You should give up any desire, any 
greed, any desire and greed for it. 


vedana nirodhadhammo; tatra te chando pahatabbo 
.. pe... 
Feeling ... 


sanna nirodhadhammo; tatra te chando pahatabbo ... 
pe ... 


Perception ... 

sankhara nirodhadhammo; tatra te chando pahatabbo 
.. pe... 

Choices ... 

vinnanam nirodhadhammo; tatra te chando 
pahatabbo ... pe ... 

Consciousness is liable to cease. You should give up any 
desire, any greed, any desire and greed for it. 

yo kho, radha, nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago 
pahatabbo’ ti. 

You should give up any desire, any greed, any desire and 
greed for whatever is liable to cease.” 

Ayacanavaggo tatiyo. 

Maro ca maradhammo Ca, 

Aniccena apare duve; 

Dukkhena ca duve vutta, 

Anattena tatheva Ca; 


Khayavayasamudayam, 


Nirodhadhammena dvadasati. 


23.35-45.35-45. 
Maradisuttaekadasaka - 35-45. 


Eleven Discourses on Mara, Etc. 
4. Upanisinnavagga - 4. Sitting Close 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“yo kho, radha, maro; tatra te chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 

“Radha, you should give up any desire, any greed, any 
desire and greed for whatever is Mara. 


Ko ca, radha, maro? 
And what is Mara? 


Rupam kho, radha, maro; tatra te chando pahatabbo 
.. pe ... 

Form is Mara. You should give up any desire, any greed, any 
desire and greed for it. ... 


vinnanam maro; tatra te chando pahatabbo ... pe ... 
Consciousness is Mara. You should give up any desire, any 
greed, any desire and greed for it. 


yo kho, radha, maro; tatra te chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo’ ti. 

You should give up any desire, any greed, any desire and 
greed for whatever is Mara.” 


“Yo kho, radha, maradhammo; tatra te chando 


pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe .... (2) 
“You should give up any desire, any greed, any desire and 
greed for whatever is of Mara-like nature ...” 


“Yam kho, radha, aniccam ... pe .... (3) 
“... Impermanent ...” 


“Yo kho, radha, aniccadhammo ... pe .... (4) 
“.,. naturally impermanent ...” 


“Yam kho, radha, dukkham ... pe .... (5) 
“\.. suffering ...” 


“Yo kho, radha, dukkhadhammo ... pe .... (6) 
“.,. things that entail suffering ...” 


“Yo kho, radha, anatta ... pe .... (7) 
“,. not-self ...” 


“Yo kho, radha, anattadhammo ... pe .... (8) 
“... naturally not-self ...” 


“Yo kho, radha, khayadhammo ... pe .... (9) 
“ ,. liable to end ...” 


“Yo kho, radha, vayadhammo ... pe .... (10) 
“.. liable to vanish ...” 


“Yo kho, radha, samudayadhammo; tatra te chando 


pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe .... (11) 
“... liable to originate ...” 


23.46. 46. Nirodhadhammasutta 
- 46. Liable To Cease 


4. Upanisinnavagga - 4. Sitting Close 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho ayasmantam radham 
bhagava etadavoca: 

When Venerable Radha was seated to one side, the Buddha 
said to him: 


“yo kho, radha, nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
“Radha, you should give up any desire, any greed, any 
desire and greed for whatever is liable to cease. 


Ko ca, radha, nirodhadhammo? 
And what is liable to cease? 


Rupam kho, radha, nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
Form is liable to cease. You should give up any desire, any 
greed, any desire and greed for it. 


Vedana ... pe ... 
Feeling ... 


sanna ... pe ... 
Perception ... 


sankhara ... pe ... 
Choices ... 


vinnanam nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
Consciousness is liable to cease. You should give up any 
desire, any greed, any desire and greed for it. 

Yo kho, radha, nirodhadhammo; tatra te chando 
pahatabbo, rago pahatabbo, chandarago 
pahatabbo’ ti. 

You should give up any desire, any greed, any desire and 
greed for whatever is liable to cease.” 
Upanisinnavaggo catuttho. 

Maro ca maradhammo Ca, 

Aniccena apare duve; 

Dukkhena ca duve vutta, 

Anattena tatheva Ca; 

Khayavayasamudayam, 


Nirodhadhammena dvadasati. 


Radhasamyuttam samattam. 
The Linked Discourses with Radha are complete. 


24.01.1. Vatasutta - 1. Winds 


1. Sotapattivagga - 1. Stream-Entry 


Ekam samayam bhagava savatthiyam viharati 
jetavane. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove. 


Bhagava etadavoca: 
The Buddha said this: 


“kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantanneva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 


“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’ ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’ ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana nicca va anicca va" ti ... 
“Is feeling ... 


“sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“No hetam, bhante”. 
“No, sir.” 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti, dukkhasamudayepissa kankha pahina 
hoti, dukkhanirodhepissa kankha pahina hoti, 


dukkhanirodhagaminiya patipadayapissa kankha 
pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Pathamam. 


24.02. 2. Etammamasutta - 2. 
This Is Mine 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘etam mama, esohamasmi, eso me atta’ti. 
‘This is mine, I am this, this is my self.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘etam mama, esohamasmi, eso me atta’ti. 
‘This is mine, I am this, this is my self.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


“vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante’” ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 


‘etam mama, esohamasmi, eso me atta’” ti? 


“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inpermanent, suffering, and 
perishable, would the view arise: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Dutiyam. 


24.03.3. Soattasutta - 3. This Is 
My Self 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo’” ti? 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Vedanaya Sati... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu sati ... 

choices ... 

vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo'ti. 

‘The self and the cosmos are one and the same. After 
passing away I will be permanent, everlasting, eternal, and 
imperishable.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘so atta ... pe ... 

aviparinamadhammo’” ti? 

“No hetam, bhante”. 


“Vedana ... 


“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 

‘so atta ... pe ... 

aviparinamadhammo’” ti? 

“No hetam, bhante”. 

“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 


explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inmpermanent, suffering, and 
perishable, would such a view arise?” 


‘so atta, so loko, so pecca bhavissami nicco dhuvo 
sassato aviparinamadhammo’ "ti? 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Tatiyam. 


24.04. 4. Nocamesiyasutta - 4. It 
Might Not Be Mine 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 

‘T might not be, and it might not be mine. I will not be, and 
it will not be mine’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘no Ccassam, no Ca me siya, nabhavissa, na me 
bhavissat?’ ti. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine.’ 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 


perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnanam upadaya, vinnhanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissatt?’ti. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 


‘no cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 


“No hetam, bhante”. 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 


‘no Cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 


“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would such a view arise?” 


‘no cassam, no Ca me siya, nabhavissa, na me 
bhavissati’” ti? 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Catuttham. 


24.05.5. Natthidinnasutta - 5. 


There’s No Meaning in Giving 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako; natthi 
ayam loko, natthi paro loko, natthi mata, natthi pita, 
natthi satta opapatika; natthi loke saamanabrahmana 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva pavedenti. 
‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There are no duties to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight. 


Catumahabhutiko ayam puriso yada kalam karoti 
pathavi pathavikayam anupeti anupagacchati, apo 
apokayam anupeti anupagacchati, tejo tejokayam 
anupeti anupagacchati, vayo vayokayam anupeti 
anupagacchati. 

This person is made up of the four primary elements. When 
they die, the earth in their body merges and coalesces with 
the main mass of earth. The water in their body merges and 


coalesces with the main mass of water. The fire in their 
body merges and coalesces with the main mass of fire. The 
air in their body merges and coalesces with the main mass 
of air. 


Akasam indriyani sankamanti. 
The faculties are transferred to space. 


Asandipancama purisa matam adaya gacchanti. 
Four men with a bier carry away the corpse. 


Yava alahana padani pannayanti. 
Their footprints show the way to the cemetery. 


Kapotakani atthini bhavanti. 
The bones become bleached. 


Bhassanta ahutiyo. 
Offerings dedicated to the gods end in ashes. 


Dattupannattam yadidam danam. 
Giving is a doctrine of morons. 


Tesam tuccham musa vilapo ye keci atthikavadam 
vadanti. 

When anyone affirms a positive teaching it’s just baseless, 
false nonsense. 


Bale ca pandite ca kayassa bheda ucchijjanti 
vinassanti na honti param marana’” ti? 

Both the foolish and the astute are annihilated and 
destroyed when their body breaks up, and don’t exist after 
death’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘natthi dinnam, natthi yittham ... pe ... 
‘There’s no meaning in giving, sacrifice, or offerings. ... 


kayassa bheda ucchijjanti vinassanti na honti param 
marana’ti. 

Both the foolish and the astute are annihilated and 
destroyed when their body breaks up, and don’t exist after 
death.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘natthi dinnam, natthi yittham ... pe ... 
‘There’s no meaning in giving, sacrifice, or offerings. ... 


kayassa bheda ucchijjanti vinassanti na honti param 
marana’ti. 

Both the foolish and the astute are annihilated and 
destroyed when their body breaks up, and don’t exist after 


death.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘natthi dinnam, natthi yittham ... pe ... 


kayassa bheda ucchijjanti vinassanti na honti param 
marana’” ti? 


“No hetam, bhante”. 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 


‘natthi dinnam, natthi yittham ... pe ... 


kayassa bheda ucchijjanti vinassanti na honti param 
marana’” ti? 


“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would such a view arise?” 


‘natthi dinnam, natthi yittham ... pe ... 
ye keci atthikavadam vadanti; 


bale ca pandite ca kayassa bheda ucchijjanti 
vinassanti na honti param marana’” ti? 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 


“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Pancamam. 


24.06. 6. Karotosutta - 6. Acting 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘karoto karayato chindato chedapayato pacato 
pacapayato socato socapayato kilamato kilamapayato 
phandato phandapayato panamatipatayato adinnam 
adiyato sandhim chindato nillopam harato 
ekagarikam karoto paripanthe titthato paradaram 
gacchato musa bhanato karoto na kariyati papam. 
‘Nothing bad is done by the doer when they punish, 
mutilate, torture, aggrieve, oppress, intimidate, or when 
they encourage others to do the same. Nothing bad is done 
when they kill, steal, break into houses, plunder wealth, 
steal from isolated buildings, commit highway robbery, 
commit adultery, and lie. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekamamsakhalam ekamamsapunjam kareyya, 
natthi tatonidanam papam, natthi papassa agamo. 

If you were to reduce all the living creatures of this earth to 
one heap and mass of flesh with a razor-edged chakram, no 
evil comes of that, and no outcome of evil. 


Dakkhinancepi gangaya tiram gaccheyya; hananto 
ghatento chindanto chedapento pacanto pacento, 
natthi tatonidanam papam, natthi papassa agamo. 


If you were to go along the south bank of the Ganges killing, 
mutilating, and torturing, and encouraging others to do the 
same, no evil comes of that, and no outcome of evil. 


Uttarancepi gangaya tiram gaccheyya; dadanto 
dapento yajanto yajapento, natthi tatonidanam 
punnam, natthi punnassa agamo. 

If you were to go along the north bank of the Ganges giving 
and sacrificing and encouraging others to do the same, no 
merit comes of that, and no outcome of merit. 


Danena damena samyamena SacCavajjena natthi 
punnam natthi punnassa agamo’”’ ti. 

In giving, self-control, restraint, and truthfulness there is no 
merit or outcome of merit’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘karoto karayato ... pe ... 
‘The one who acts does nothing wrong ... 


natthi punnam natthi punnassa agamo’ti. 
there is no merit or outcome of merit.’ 


Vedanaya Sati... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘karoto karayato ... pe ... 
‘The one who acts does nothing wrong ... 


natthi punnam natthi punnassa agamo’ti. 
there is no merit or outcome of merit.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante’” ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘karoto ... pe ... 

natthi punnam natthi punnassa agamo’” ti? 
“No hetam, bhante”. 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘karoto karayato ... pe ... 

natthi punnam natthi punnassa agamo’” ti? 

“No hetam, bhante”. 

“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 


explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would such a view arise?” 

‘karoto karayato ... pe ... 


natthi punnam natthi punnassa agamo’” ti? 


“No hetam, bhante”. 


“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Chattham. 


24.07.77. Hetusutta - 7. Cause 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘natthi hetu, natthi paccayo sattanam sankilesaya. 
‘There is no cause or condition for the corruption of 
sentient beings. 


Ahetu appaccaya satta sankilissanti. 
Sentient beings are corrupted without cause or reason. 


Natthi hetu, natthi paccayo sattanam visuddhiya. 
There’s no cause or condition for the purification of sentient 
beings. 


Ahetu appaccaya Satta visujjhanti. 
Sentient beings are purified without cause or reason. 


Natthi balam natthi viriyam natthi purisathamo 
natthi purisaparakkamo. 
There is no power, no energy, no manly strength or vigor. 


Sabbe satta sabbe pana sabbe bhuta sabbe jiva avasa 
abala aviriya niyatisangatibhavaparinata 
chasvevabhijatisu sukhadukkham patisamvedenti’” ti? 
All sentient beings, all living creatures, all beings, all souls 
lack control, power, and energy. Molded by destiny, 


circumstance, and nature, they experience pleasure and 
pain in the six classes of rebirth’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘natthi hetu, natthi paccayo ... pe ... 
‘There is no cause or condition ... 


sukhadukkham patisamvedenti’ti. 
they experience pleasure and pain in the six classes of 
rebirth.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 


consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘natthi hetu, natthi paccayo ... pe ... 
‘There is no cause or condition ... 


sukhadukkham patisamvedenti’ti. 


they experience pleasure and pain in the six classes of 
rebirth.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 


‘natthi hetu, natthi paccayo ... pe ... 
sukhadukkham patisamvedenti’” ti? 
“No hetam, bhante”. 


“Vedana ... 
“Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘natthi hetu, natthi paccayo ... pe ... 
sukhadukkham patisamvedenti’” ti? 

“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would such a view arise?” 


‘natthi hetu natthi paccayo ... pe ... 
sukhadukkham patisamvedenti’” ti? 


“No hetam, bhante”. 
“NO, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Sattamam. 


24.08. 8. Mahaditthisutta - 8. 


The Extensive View 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘sattime kaya akata, akatavidha, animmita, 
animmata, vanjha, kutattha, esikatthayitthita; 

‘There are these seven substances that are not made, not 
derived, not created, without a creator, barren, steady as a 
mountain peak, standing firm like a pillar. 


te na injanti, na viparinamanti, na anhamannam 
byabadhenti; nalam annamannassa sukhaya va 
dukkhaya va sukhadukkhaya va. 

They don’t move or deteriorate or obstruct each other. 
They’re unable to cause pleasure, pain, or neutral feeling to 
each other. 


Katame satta? 
What seven? 


Pathavikayo, apokayo, tejokayo, vayokayo, sukhe, 
dukkhe, jive sattame. 

The substances of earth, water, fire, air; pleasure, pain, and 
the soul is the seventh. 


Ime satta kaya akata, akatavidha, animmita, 
animmata, vanjha, kutattha esikatthayitthita; 
These seven substances are not made, not derived, not 
created, without a creator, barren, steady as a mountain 
peak, standing firm like a pillar. 


te na injanti, na viparinamanti, na anhamannam 
byabadhenti; nalam annamannassa sukhaya va 
dukkhaya va sukhadukkhaya va. 

They don’t move or deteriorate or obstruct each other. 
They’re unable to cause pleasure, pain, or neutral feeling to 
each other. 


Yopi tinhena satthena sisam chindati, na sopi kanci 
jivita voropeti; 

If you chop off someone’s head with a sharp sword, you 
don’t take anyone’s life. 


sattannam tveva kayanamantarena sattham 
vivaramanupavisati. 

The sword simply passes through the gap between the 
seven substances. 


Cuddasa kho panimani yonipamukhasatasahassani 
satthi ca satani cha ca satani panca ca kammuno 
satani panca ca kammani, tini ca kammani, kamme 
ca addhakamme Ca dvatthipatipada, 
dvatthantarakappa, chalabhijatiyo, attha 
purisabhumiyo, ekunapannasa ajivakasate, 
ekunapannasa paribbajakasate, ekunapannasa 
nagavasasate, vise indriyasate, timse nirayasate, 
chattimsarajodhatuyo, satta sannigabbha, satta 
asannigabbha, satta niganthigabbha, satta deva, 
satta manusSa, Satta pesaca, satta sara, satta pavuta, 
satta papata, satta ca papatasatani, satta supina, 
satta supinasatani, cullasiti mahakappino 


satasahassani, yani bale ca pandite ca sandhavitva 
samsaritva dukkhassantam karissanti. 

There are 1.4 million main wombs, and 6,000, and 600. 
There are 500 deeds, and five, and three. There are deeds 
and half-deeds. There are 62 paths, 62 sub-eons, six classes 
of rebirth, and eight stages in a person’s life. There are 
4,900 Ajivaka ascetics, 4,900 wanderers, and 4,900 naked 
ascetics. There are 2,000 faculties, 3,000 hells, and 36 
realms of dust. There are seven percipient embryos, seven 
non-percipient embryos, and seven embryos without 
attachments. There are seven gods, seven humans, and 
seven goblins. There are seven lakes, seven winds, seven 
cliffs, and 700 cliffs. There are seven dreams and 700 
dreams. There are 8.4 million great eons through which the 
foolish and the astute transmigrate before making an end of 
suffering. 


Tattha natthi iminaham silena va vatena va tapena va 
brahmacariyena va aparipakkam va kammam 
paripacessami; 

And here there is no such thing as this: “By this precept or 
observance or mortification or spiritual life I shall force 
unripened deeds to bear their fruit, or eliminate old deeds 
by experiencing their results little by little”—for that cannot 
be. 


paripakkam va kammam phussa phussa 
byantikarissamiti hevam natthi donamite 
sukhadukkhe pariyantakate samsare, natthi 
hayanavaddhane, natthi ukkamsavakamse. 

Pleasure and pain are allotted. Transmigration lasts only for 
a limited period, so there’s no increase or decrease, no 
getting better or worse. 


Seyyathapi nama suttagule khitte 
nibbethiyamanameva paleti; 


It’s like how, when you toss a ball of string, it rolls away 
unraveling. 


evameva bale ca pandite ca nibbethiyamana 
sukhadukkham palenti’” ti? 

In the same way, after transmigrating the foolish and the 
astute will make an end of suffering’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘sattime kaya akata, akatavidha ... pe ... 
‘There are these seven substances that are not made... 


sukhadukkham palent?’ti. 
the foolish and the astute will make an end of suffering.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘sattime kaya akata, akatavidha ... pe ... 
‘There are these seven substances that are not made ... 


sukhadukkham palent?’ti. 
the foolish and the astute will make an end of suffering.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante’” ... pe ... 
“Impermanent, sir.” ... 


“yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 


‘sattime kaya akata akatavidha ... pe ... 
sukhadukkham palenti’” ti? 
“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante ... pe ... 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inmpermanent, suffering, and 
perishable, would such a view arise?” 


‘sattime kaya akata akatavidha ... pe ... 
nibbethiyamana sukhadukkham palenti’”’ ti? 


“No hetam, bhante”. 
“No, si” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Atthamam. 


24.09. 9. Sassataditthisutta - 9. 
The World is Eternal 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘sassato loko’” ti? 
‘The world is eternal’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘sassato loko’ ti. 
‘The world is eternal.’ 


Vedanaya Sati ... pe ... 
When feeling ... perception ... 


sankharesu Sati ... 

choices ... 

vinnane sati, vinnhanam upadaya, vinnhanam 
abhinivissa evam ditthi uppajjati: 


consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘sassato loko’ ti. 
‘The world is eternal.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante’” ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 


‘sassato loko’” ti? 

“No hetam, bhante”. 

“Vedana ... 

sanna ... 

sankhara ... 

vinnanam niccam va aniccam va” ti? 
“Aniccam, bhante ... pe ... 

api nu tam anupadaya evam ditthi uppajjeyya: 


‘sassato loko’” ti? 


“No hetam, bhante”. 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 


“Aniccam, bhante”. 
“Yam pananiccam dukkham va tam sukham va” ti? 
“Dukkham, bhante”. 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would such a view arise?” 


‘sassato loko’” ti? 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Navamam. 


24.10.10. Asassataditthisutta - 
10. The World Is Not Eternal 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘asassato loko’” ti? 
‘The world is not eternal’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati ... pe ... 
“When form exists ...” ... 


vinnanam niccam va aniccam va” ti? 

“Aniccam, bhante” ... pe ... 

api nu tam anupadaya evam ditthi uppajjeyya: 
‘asassato loko’” ti? 

“No hetam, bhante”. 

“Yampidam dittham sutam mutam vinnatam pattam 


pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 


“Aniccam, bhante ... pe ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s impermanent, suffering, and 
perishable, would such a view arise?” 


‘asassato loko’” ti? 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti ... pe ... dukkhanirodhagaminiya 
patipadayapissa kankha pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 


Dasamam. 


24.11.11. Antavasutta - 11. The 
World Is Finite 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘antava loko’” ti? 
‘The world is finite’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Ekadasamam. 


24.12.12. Anantavasutta - 12. 
The World Is Infinite 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘anantava loko’” ti? 
‘The world is infinite’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Dvadasamam. 


24.13.13. 
Tamjivamtamsariramsutta - 13. 
The Soul and the Body Are 


Identical 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘tam jivam tam sariran’” ti? 
‘The soul and the body are identical’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Terasamam. 


24.14.14. 
Annamjivamannamsariramsutta 
- 14. The Soul and the Body Are 
Different Things 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘annam jivam annam sariran’” ti? 
‘The soul and the body are different things’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Cuddasamam. 


24.15.15. Hotitathagatosutta - 
15. A Realized One Exists 


1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘hoti tathagato param marana’” ti? 
‘A Realized One exists after death’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Pannarasamam. 


24.16.16. Nahotitathagatosutta 
-16. A Realized One Doesn’t 


Fxist 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘na hoti tathagato param marana’” ti? 
‘A Realized One doesn’t exist after death’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
niyato sambodhiparayano’ ti. 


Solasamam. 


24.17.17. 
Hoticanacahotitathagatosutta - 
17. A Realized One Both Exists 


and Doesn’t Exist 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 

‘hoti ca na ca hoti tathagato param marana’” ti? 

‘A Realized One both exists and doesn’t exist after death’?” 
“Bhagavammulaka no, bhante, dhamma ... pe ... 


niyato sambodhiparayano’ ti. 


Sattarasamam. 


24.18.18. 
Nevahotinanahotitathagatosutta 
-18. A Realized One Neither 


Exists Nor Doesn’t Exist 
1. Sotapattivagga - 1. Stream-Entry 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘neva hoti, na na hoti tathagato param marana’” ti? 
‘A Realized One neither exists nor doesn’t exist after 
death’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘neva hoti, na na hoti tathagato param marana’” ti ... 


pe .... 
‘A Realized One neither exists nor doesn’t exist after death’ 


“Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘neva hoti, na na hoti tathagato param marana’” ti? 
‘A Realized One neither exists nor doesn’t exist after 
death’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tampi niccam va 
aniccam va” ti? 

“That which is seen, heard, thought, known, sought, and 
explored by the mind: is that permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya evam ditthi uppajjeyya: 


“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘neva hoti, na na hoti tathagato param marana’” ti? 
‘A Realized One neither exists nor doesn’t exist after 
death’?” 


“No hetam, bhante”. 
“No, sir.” 


“Yato kho, bhikkhave, ariyasavakassa imesu ca 
thanesu kankha pahina hoti, dukkhepissa kankha 
pahina hoti, dukkhasamudayepissa kankha pahina 
hoti, dukkhanirodhepissa kankha pahina hoti, 
dukkhanirodhagaminiya patipadayapissa kankha 
pahina hoti— 

“When a noble disciple has given up doubt in these six 
cases, and has given up doubt in suffering, its origin, its 
cessation, and the practice that leads to its cessation, 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
they’re called a noble disciple who is a stream-enterer, not 
liable to be reborn in the underworld, bound for 
awakening.” 

Attharasamam. 

Sotapattivaggo. 

Attharasaveyyakaranam nitthitam. 


Vatam etam mama, 


so atta no Ca me siya; 


Natthi karoto hetu Ca, 

mahaditthena atthamam. 

Sassato loko Ca, 

Asassato Ca antava Ca; 

Anantava ca tam jivam tam sariranti, 
Annam jivam annam sSariranti Ca. 
Hoti tathagato param maranati, 

Na hoti tathagato param maranati; 


Neva hoti na na hoti tathagato param maranati. 


24.19.19. Vatasutta - 19. Winds 


2. Dutiyagamanavagga - 2. The Second Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va, 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... pe ... 


perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya— 
“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


na vata vayanti... pe ... esikatthayitthita” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“No hetam, bhante”. 
“No, Sir.” 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 

“And so, when suffering exists, because of grasping 
suffering and insisting on suffering, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’” ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


“Vedana ... 
Is feeling ... 
sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would such a view arise?” 


‘na vata vayanti ... pe ... esikatthayitthita’” ti? 


“No hetam, bhante”. 
“NO, sir.” 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjeyya: 


“And so, when suffering exists, because of grasping 
suffering and insisting on suffering, the view arises: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va, 
esikatthayitthita’”’ ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’” 


Pathamam. 


24.20-35. 20-35. 
Etammamadisutta - 20-35. This 


Is Mine, Etc. 
2. Dutiyagamanavagga - 2. The Second Round 


(Purimavagge viya attharasa veyyakaranani 
vittharetabbaniti.) 

(These should be expanded in the same way as discourses 2 
through 17 of the previous chapter.) 


Sattarasamam. 


24.36. 36. 
Nevahotinanahotisutta - 36. 


Neither Exists Nor Doesn’t Exist 
2. Dutiyagamanavagga - 2. The Second Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘neva hoti na na hoti tathagato param marana’” ti? 
‘A Realized One neither exists nor doesn’t exist after 
death’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘neva hoti na na hoti tathagato param marana’” ti. 
‘A Realized One neither exists nor doesn’t exist after death.’ 


“Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 


consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘neva hoti na na hoti tathagato param marana’ti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va’ ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 

‘neva hoti na na hoti tathagato param marana’” ti? 
“No hetam, bhante”. 

“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 

“And so, when suffering exists, because of grasping 
suffering and insisting on suffering, the view arises: 

‘neva hoti na na hoti tathagato param marana’” ti. 

‘A Realized One neither exists nor doesn’t exist after 


death.’” ... 


“Vedana ... 


“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s inmpermanent, suffering, and 
perishable, would such a view arise?” 


‘neva hoti na na hoti tathagato param marana’” ti? 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya 
dukkham abhinivissa evam ditthi uppajjati: 

“And so, when suffering exists, because of grasping 
suffering and insisting on suffering, the view arises: 


‘neva hoti na na hoti tathagato param marana’” ti. 
‘A Realized One neither exists nor doesn’t exist after 
death.’” 


Attharasamam. 


24.37.37. Rupiattasutta - 37. 
The Self Has Form 


2. Dutiyagamanavagga - 2. The Second Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘rupi atta hoti arogo param marana’” ti? 
‘The self has form and is sound after death’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 


‘rupi atta hoti arogo param marana’ti. 
Vedanaya Sati ... pe ... 

sannaya Sati ... 

sankharesu sati ... 


vinnane sati, vinnanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 


‘rupi atta hoti arogo param marana’ti. 


Tam kim mannatha, bhikkhave, rupam niccam va 
aniccam va” ti? 


“Aniccam, bhante” ... pe ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 


‘rupi atta hoti arogo param marana’” ti? 
“No hetam, bhante”. 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 


‘rupi atta hoti arogo param marana’” ti? 
“Vedana ... pe ... 
“no hetam, bhante”. 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 


‘rupi atta hoti arogo param marana’” ti. 


Ekunavisatimam. 


24.38. 38. Arupiattasutta - 38. 
The Self Is Formless 


2. Dutiyagamanavagga - 2. The Second Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘arupi atta hoti arogo param marana’” ti? 
‘The self is formless and is sound after death’?” ... 


(Peyyalo.) 


Visatimam. 


24.39.39. 
Rupicaarupicaattasutta - 39. The 


Self Has Form and Is Formless 
2. Dutiyagamanavagga - 2. The Second Round 


Savatthinidanam. 
At Savatthi. 


“Rupi Ca arupi Ca atta hoti arogo param marana’ti ... 
pe .... 

“The self has form and is formless, and is sound after 
death’?” ... 


Ekavisatimam. 


24.40. 40. 
Nevarupinarupiattasutta - 40. 
The Self Neither Has Form Nor 


Is Formless 
2. Dutiyagamanavagga - 2. The Second Round 


“Neva rupi narupi atta hoti arogo param marana’ ti ... 


pe .... 
“The self neither has form nor is formless, and is sound 
after death’?” ... 


Bavisatimam. 


24.41.41. Ekantasukhisutta - 
41. The Self Is Perfectly Happy 


2. Dutiyagamanavagga - 2. The Second Round 
“Ekantasukhi atta hoti arogo param marana’ti ... pe 
“The self is perfectly happy, and is sound after death’?” ... 


Tevisatimam. 


24.42. 42. Ekantadukkhisutta - 
42. Exclusively Suffering 


2. Dutiyagamanavagga - 2. The Second Round 
“Ekantadukkhi atta hoti arogo param marana’"ti ... pe 


“The self is exclusively suffering, and is sound after 
death’?” ... 


Catuvisatimam. 


24.43. 43. Sukhadukkhisutta - 
43. The Self Is Happy and 
Suffering 


2. Dutiyagamanavagga - 2. The Second Round 
“Sukhadukkhi atta hoti arogo param marana’ti... pe 


“The self is happy and suffering, and is sound after 
death’?” ... 


Pancavisatimam. 


24.44. 44. Adukkhamasukhisutta 
- 44. The Self Is Neither Happy 
Nor Suffering 


2. Dutiyagamanavagga - 2. The Second Round 
“Adukkhamasukhi atta hoti arogo param marana’” ti? 
“The self is neither happy nor suffering, and is sound after 
death’?” ... 


“Bhagavammulaka no, bhante, dhamma ... pe ... 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 


‘adukkhamasukhi atta hoti arogo param marana’ti. 
Vedanaya Sati ... 

sannaya Sati ... 

sankharesu sati ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 


‘adukkhamasukhi atta hoti arogo param marana’ti. 


Tam kim mannatha, bhikkhave, rupam niccam va 
aniccam va” ti? 


“Aniccam, bhante” ... pe ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 


‘adukkhamasukhi atta hoti arogo param marana’” ti? 
“No hetam, bhante”. 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 


‘adukkhamasukhi atta hoti arogo param marana’ "ti. 
“Vedana ... 

sanna ... 

sankhara ... 

vinnanam niccam va aniccam va” ti? 

“Aniccam, bhante” ... pe ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 


‘adukkhamasukhi atta hoti arogo param marana’” ti? 
“No hetam, bhante”. 


“Iti kho, bhikkhave, dukkhe sati, dukkham upadaya, 
dukkham abhinivissa evam ditthi uppajjati: 


‘adukkhamasukhi atta hoti arogo param marana’ "ti. 
Chabbisatimam. 


Dutiyapeyyalo. 


Vatam etam mama so, 

atta no Ca me siya; 

Natthi karoto hetu Ca, 
mahaditthena atthamam. 
Sassato asassato ceva, 
antanantava Ca vuccati; 
Tam jivam annam jivanca, 
tathagatena cattaro. 

Rupi atta hoti arupi Ca atta hoti, 
Rupi Ca arup! Ca atta hoti; 
Neva rupi narupi atta hoti, 
Ekantasukhi atta hoti. 
Ekantadukkhi atta hoti, 
Sukhadukkhi atta hoti; 
Adukkhamasukhi atta hoti, 
Arogo param maranati; 
Ime chabbisati sutta, 


Dutiyavarena desita. 


24.45.45. Navatasutta - 45. 


Winds 
3. Tatiyagamanavagga - 3. The Third Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati— 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


na vata vayanti ... pe ... 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... 
“Impermanent, sir.” ... 


viparinamadhammam, api nu tam anupadaya evam 
ditthi uppajjeyya: 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would the view arise: 


‘na vata vayanti ... pe ... esikatthayitthita’” ti? 
‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 


, 4) 


stand firm like a pillar’. 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, bhikkhave, yadaniccam tam dukkham. 
“And so, what’s impermanent is suffering. 


Tasmim sati, tadupadaya, evam ditthi uppajjati: 
When this exists, grasping at this, the view arises: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’”’ ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


“Vedana ... 
Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘na vata vayanti ... pe ... esikatthayitthita’” ti? 


“No hetam, bhante”. 


“Iti kho, bhikkhave, yadaniccam tam dukkham. 
“And so, what’s impermanent is suffering. 


Tasmim sati, tadupadaya evam ditthi uppajjati: 
When this exists, grasping at this, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’” ti. 
‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 


stand firm like a pillar.’” 


Pathamam. 


24.46-69. 46-69. 
Etammamadisutta - 46-69. This 


Is Not Mine, etc. 
3. Tatiyagamanavagga - 3. The Third Round 


(Dutiyavagge viya catuvisati suttani puretabbani.) 
(To be completed in the same way as discourses 20 through 
43 of the second chapter.) 


Pancavisatimam. 


24.70.70. Adukkhamasukhisutta 
- 70. The Self Is Neither Happy 


Nor Suffering 
3. Tatiyagamanavagga - 3. The Third Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘adukkhamasukhi atta hoti arogo param marana’” ti? 
“The self is neither happy nor suffering, and is sound after 
death’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘adukkhamasukhi atta hoti arogo param marana’ ti. 
‘The self is neither happy nor suffering, and is sound after 
death.’ 


“Vedanaya Sati ... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 
‘adukkhamasukhi atta hoti arogo param marana’ti. 
‘The self is neither happy nor suffering, and is sound after 
death.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
‘adukkhamasukhi atta hoti arogo param marana’” ti? 
“No hetam, bhante”. 


“Iti kho, bhikkhave, yadaniccam tam dukkham. 
“And so, what’s impermanent is suffering. 


Tasmim sati, tadupadaya evam ditthi uppajjati: 
When this exists, grasping at this, the view arises: 


‘adukkhamasukhi atta hoti arogo param marana’ "ti. 


‘The self is neither happy nor suffering, and is sound after 
death.’ 


“Vedana ... pe ... 
Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante” ... pe ... viparinamadhammam, 
“Impermanent, sir.” ... 


api nu tam anupadaya evam ditthi uppajjeyya: 
“But by not grasping what’s impermanent, suffering, and 
perishable, would such a view arise?” 


‘adukkhamasukhi atta hoti arogo param marana’” ti? 


“No hetam, bhante”. 
“NO, sir.” 


“Iti kho, bhikkhave, yadaniccam tam dukkham. 
“And so, what’s impermanent is suffering. 


Tasmim sati, tadupadaya evam ditthi uppajjati: 
When this exists, grasping at this, the view arises: 


‘adukkhamasukhi atta hoti arogo param marana’ "ti. 
‘The self is neither happy nor suffering, and is sound after 
death.’” 


Chabbisatimam. 


Tatiyapeyyalo. 


24.71.71. Navatasutta - 71. 
Winds 


4, Catutthagamanavagga - 4. The Fourth Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘na vata vayanti, na najjo sandanti, na gabbhiniyo 
vijayanti, na candimasuriya udenti va apenti va 
esikatthayitthita’” ti? 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


Vedanaya Sati... pe ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnhanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘na vata vayanti ... pe ... esikatthayitthita’” ti. 

‘Winds don’t blow; rivers don’t flow; pregnant women don’t 
give birth; the moon and stars neither rise nor set, but 
stand firm like a pillar.’ 


“Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, bhikkhave, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va, 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 

“So you should truly see any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana ... 
You should truly see any kind of feeling ... 


ya kaci sana ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam passam ... pe ... 


Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.”” 


Pathamam. 


24.7 2-95. 72-95. 
Etammamadisutta - 72-95. This 


Is Not Mine, Etc. 

4. Catutthagamanavagga - 4. The Fourth Round 
(Dutiyavagge viya catuvisati suttani puretabbani.) 
(To be completed in the same way as the 24 discourses of 
the second chapter.) 


Pancavisatimam. 


24.96. 96. Adukkhamasukhisutta 
- 96. The Self Is Neither Happy 
Nor Suffering 


4. Catutthagamanavagga - 4. The Fourth Round 


Savatthinidanam. 
At Savatthi. 


“Kismim nu kho, bhikkhave, sati, kim upadaya, kim 
abhinivissa evam ditthi uppajjati: 

“Mendicants, when what exists, because of grasping what 
and insisting on what, does the view arise: 


‘adukkhamasukhi atta hoti arogo param marana’” ti? 
‘The self is neither happy nor suffering, and is sound after 
death’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Rupe kho, bhikkhave, sati, rupam upadaya, rupam 
abhinivissa evam ditthi uppajjati: 

“When form exists, because of grasping form and insisting 
on form, the view arises: 


‘adukkhamasukhi atta hoti arogo param marana’ti. 
‘The self is neither happy nor suffering, and is sound after 
death.’ 


Vedanaya Sati ... 
When feeling ... 


sannaya Sati ... 
perception ... 


sankharesu Sati ... 
choices ... 


vinnane sati, vinnanam upadaya, vinnanam 
abhinivissa evam ditthi uppajjati: 

consciousness exists, because of grasping consciousness 
and insisting on consciousness, the view arises: 


‘adukkhamasukhi atta hoti arogo param marana’ti. 
‘The self is neither happy nor suffering, and is sound after 
death.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedana ... 
“Is feeling ... 


sanna ... 
perception ... 


sankhara ... 
choices ... 


vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Tasmatiha, bhikkhave, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 

“So you should truly see any kind of form at all—past, 
future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana ... 
You should truly see any kind of feeling ... 


ya kaci sania ... 
perception ... 


ye keci sankhara ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va, olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 
sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 


Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati. Vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 
Catutthapeyyalo. 

Purimagamane attharasa veyyakarana, 
Dutiyagamane chabbisam vittharetabbani; 
Tatiyagamane chabbisam vittharetabbani, 


Catutthagamane chabbisam vittharetabbani. 


Ditthisamyuttam samattam. 
The Linked Discourses on views are complete. 


25.01.1. Cakkhusutta - 1. The 


Eye 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Cakkhum, bhikkhave, aniccam viparinami 
annathabhavi; 

“Mendicants, the eye is impermanent, perishing, and 
changing. 


sotam aniccam viparinami annathabhavi; 
The ear, 


ghanam aniccam viparinami annathabhavi; 
nose, 


jivha anicca viparinami annathabhavi; 
tongue, 


kayo anicco viparinami annathabhavi; 
body, 


mano anicco viparinami annathabhavli. 
and mind are impermanent, perishing, and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati—ayam vuccati saddhanusari, okkanto 
sammattaniyamam, sappurisabhumim okkanto, 
vitivatto puthujjanabhumim; 

Someone who has faith and confidence in these principles is 
called a follower by faith. They’ve arrived at inevitability 
regarding the right path, they’ve arrived at the level of the 


good person, and they’ve transcended the level of the bad 
person. 


abhabbo tam kammam katum, yam kammam kKatva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti. 
They can’t die without realizing the fruit of stream-entry. 


Yassa kho, bhikkhave, ime dhamma evam pannaya 
mattaso nijjhanam khamanti, ayam vuccati: 
‘dhammanusar1, okkanto sammattaniyamam, 
sappurisabhumim okkanto, vitivatto 
puthujjanabhumim; 

Someone who accepts these principles after considering 
them with a degree of wisdom is called a follower of the 
teachings. They’ve arrived at inevitability regarding the 
right path, they’ve arrived at the level of the good person, 
and they’ve transcended the level of the bad person. 


abhabbo tam kammam katum, yam kammam kKatva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti’. 
They can’t die without realizing the fruit of stream-entry. 


Yo, bhikkhave, ime dhamme evam pajanati evam 
passati, ayam vuccati: ‘sotapanno avinipatadhammo 


niyato sambodhiparayano’” ti. 

Someone who understands and sees these principles is 
called a stream-enterer, not liable to be reborn in the 
underworld, bound for awakening.” 


Pathamam. 


29.02. 2. Rupasutta - 2. Sights 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Rupa, bhikkhave, anicca viparinamino 
annathabhavino; 

“Mendicants, sights are impermanent, perishing, and 
changing. 


sadda anicca viparinamino annathabhavino; 
Sounds, 


gandha anicca viparinamino annathabhavino; 
smells, 


raSa anicca viparinamino annathabhavino; 
tastes, 


photthabba anicca viparinamino annathabhavino; 
touches, 


dhamma anicca viparinamino annathabhavino. 
and thoughts are impermanent, perishing, and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati saddhanusari, okkanto 
sammattaniyamam, sappurisabhumim okkanto, 
vitivatto puthujjanabhumim; 

Someone who has faith and confidence in these principles is 
called a follower by faith. They’ve arrived at inevitability 
regarding the right path, they’ve arrived at the level of the 
good person, and they’ve transcended the level of the bad 
person. 


abhabbo tam kammam katum, yam kammam Katva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti. 
They can’t die without realizing the fruit of stream-entry. 


Yassa kho, bhikkhave, ime dhamma evam pannaya 
mattaso nijjhanam khamanti, ayam vuccati: 
‘dhammanusar1, okkanto sammattaniyamam, 
sappurisabhumim okkanto, vitivatto 
puthujjanabhumim; 

Someone who accepts these principles after considering 
them with a degree of wisdom is called a follower of the 
teachings. They’ve arrived at inevitability regarding the 
right path, they’ve arrived at the level of the good person, 
and they’ve transcended the level of the bad person. 


abhabbo tam kammam katum, yam kammam kKatva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti’. 
They can’t die without realizing the fruit of stream-entry. 


Yo, bhikkhave, ime dhamme evam pajanati evam 
passati, ayam vuccati: 

Someone who understands and sees these principles is 
called 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

a stream-enterer, not liable to be reborn in the underworld, 
bound for awakening.” 


Dutiyam. 


25.03. 3. Vinnanasutta - 3. 


Consciousness 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Cakkhuvinnanam, bhikkhave, aniccam viparinami 
annathabhavi; 

“Mendicants, eye consciousness is impermanent, perishing, 
and changing. 


sotavinnananm ... 
Ear consciousness, 


ghanavinnanan ... 
nose consciousness, 


jivhavinnanan. ... 
tongue consciousness, 


kayavinnanan ... 
body consciousness, 


manovinnanam aniccam viparinami annathabhavi. 
and mind consciousness are impermanent, perishing, and 
changing. 


Yo bhikkhave ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ti. 


Tatiyam. 


25.04. 4. Samphassasutta - 4. 


Contact 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Cakkhusamphasso, bhikkhave, anicco viparinami 
annathabhavli; 

“Mendicants, eye contact is impermanent, perishing, and 
changing. 


sotasamphasso ... 
Ear contact, 


ghanasamphasso ... 
nose contact, 


jivhasamphasso ... 
tongue contact, 


kayasamphasso ... 
body contact, 


manosamphasso anicco viparinami annathabhavi. 
and mind contact are impermanent, perishing, and 
changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar1 ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Catuttham. 


235 .05.5. Samphassajasutta - 5. 


Feeling 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Cakkhusamphassaja, bhikkhave, vedana anicca 
viparinami annathabhavl; 

“Mendicants, feeling born of eye contact is impermanent, 
perishing, and changing. 


sotasamphassaja vedana ... pe ... 
Feeling born of ear contact, 


ghanasamphassaja vedana ... pe ... 
feeling born of nose contact, 


jivhasamphassaja vedana ... pe ... 
feeling born of tongue contact, 


kayasamphassaja vedana ... pe ... 
feeling born of body contact, 


manosamphassaja vedana anicca viparinam1 
annathabhavi. 

and feeling born of mind contact are impermanent, 
perishing, and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Pancamam. 


25.06. 6. Rupasannasutta - 6. 


Perception 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Rupasanna, bhikkhave, anicca viparinami 
annathabhavli; 

“Mendicants, perception of sights is impermanent, 
perishing, and changing. 


saddasanjna ... 
Perception of sounds, 


gandhasanina ... 
perception of smells, 


rasasanina ... 
perception of tastes, 


photthabbasanija ... 
perception of touches, 


dhammasanna anicca viparinami annathabhavi. 
and perception of thoughts are impermanent, perishing, 
and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar1 ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Chattham. 


25.07.77. Rupasancetanasutta - 


7. Intention 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Rupasancetana, bhikkhave, anicca viparinami 
annathabhavi; 

“Mendicants, intention regarding sights is impermanent, 
perishing, and changing. 


saddasancetana ... 
Intention regarding sounds, 


gandhasancetana ... 
intention regarding smells, 


rasasancetana ... 
intention regarding tastes, 


photthabbasancetana ... 
intention regarding touches, 


dhammasancetana anicca viparinami annathabhavi. 
and intentions regarding thoughts are impermanent, 
perishing, and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Sattamam. 


29.08. 8. Rupatanhasutta - 8. 


Craving For Sights 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Rupatanha, bhikkhave, anicca viparinam1 
annathabhavli; 

“Mendicants, craving for sights is impermanent, perishing, 
and changing. 


saddatanha ... 
Craving for sounds, 


gandhatanha ... 
craving for smells, 


rasatanha ... 
craving for tastes, 


photthabbatanha ... 
craving for touches, 


dhammatanha anicca viparinami annathabhavli. 
and craving for thoughts are impermanent, perishing, and 
changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar1 ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Atthamam. 


25.09. 9. Pathavidhatusutta - 9. 


Elements 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Pathavidhatu, bhikkhave, anicca viparinami 
annathabhavli; 

“Mendicants, the earth element is impermanent, perishing, 
and changing. 


apodhatu ... 
The water element, 


tejodhatu ... 
the fire element, 


vayodhatu ... 
the air element, 


akasadhatu ... 
the space element, 


vinnanadhatu anicca viparinami annathabhavl. 
and the consciousness element are impermanent, 
perishing, and changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati ‘saddhanusar1 ... pe ... 
Someone who has faith and confidence in these principles is 
called a follower by faith. ...” 


sambodhiparayano’ ’ ti. 


Navamam. 


25.10.10. Khandhasutta -10. 


The Aggregates 
1. Cakkhuvagga - 1. The Eye 


Savatthinidanam. 
At Savatthi. 


“Rupam, bhikkhave, aniccam viparinami 
annathabhavi; 

“Mendicants, form is impermanent, perishing, and 
changing. 


vedana anicca viparinami annathabhavl; 
Feeling, 


sanna ... 
perception, 


sankhara anicca viparinamino annathabhavino; 
choices, 


vinnanam aniccam viparinami annathabhavi. 
and consciousness are impermanent, perishing, and 
changing. 


Yo, bhikkhave, ime dhamme evam saddahati 
adhimuccati, ayam vuccati saddhanusari, okkanto 
sammattaniyamam, sappurisabhumim okkanto, 
vitivatto puthujjanabhumim; 

Someone who has faith and confidence in these principles is 
called a follower by faith. They’ve arrived at inevitability 
regarding the right path, they’ve arrived at the level of the 
good person, and they’ve transcended the level of the bad 
person. 


abhabbo tam kammam katum, yam kammam Katva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti. 
They can’t die without realizing the fruit of stream-entry. 


Yassa kho, bhikkhave, ime dhamma evam pannaya 
mattaso nijjhanam khamanti, ayam vuccati: 
‘dhammanusar1, okkanto sammattaniyamam, 
sappurisabhumim okkanto, vitivatto 
puthujjanabhumim; 

Someone who accepts these principles after considering 
them with a degree of wisdom is called a follower of the 
teachings. They’ve arrived at inevitability regarding the 
right path, they’ve arrived at the level of the good person, 
and they’ve transcended the level of the bad person. 


abhabbo tam kammam katum, yam kammam kKatva 
nirayam va tiracchanayonim va pettivisayam va 
upapajjeyya; 

They can’t do any deed which would make them be reborn 
in hell, the animal realm, or the ghost realm. 


abhabbo ca tava kalam katum yava na 
sotapattiphalam sacchikaroti’. 
They can’t die without realizing the fruit of stream-entry. 


Yo, bhikkhave, ime dhamme evam pajanati evam 
passati, ayam vuccati: 

Someone who understands and sees these principles is 
called 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

a stream-enterer, not liable to be reborn in the underworld, 
bound for awakening.” 

Dasamam. 

Cakkhuvaggo pathamo. 

Cakkhu rupanca vinnanam, 

phasso ca vedanaya Ca; 

Sanna ca cetana tanha, 


dhatu khandhena te dasati. 


Okkantasamyuttam samattam. 
The Linked Discourses on arrival are complete. 


26.01.1. Cakkhusutta - 1. The 


Eye 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, cakkhussa uppado thiti 
abhinibbatti patubhavo, dukkhasseso uppado, 
roganam thiti, jaramaranassa patubhavo. 
“Mendicants, the arising, continuation, rebirth, and 
manifestation of the eye is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo sotassa uppado thiti ... pe ... 
The arising, continuation, rebirth, and manifestation of the 
ear, 


yo ghanassa uppado thiti ... 
nose, 


yo jivhaya uppado thiti ... 
tongue, 


yo kayassa uppado thiti ... 
body, 


yo manassa uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado, roganam thiti, jaramaranassa 
patubhavo. 

and mind is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca, bhikkhave, cakkhussa nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 
vupasamo, jaramaranassa atthangamo. 

The cessation, settling, and ending of the eye is the 
cessation of suffering, the settling of diseases, and the 
ending of old age and death. 


Yo sotassa nirodho ... pe ... 
The cessation, settling, and ending of the ear, 


yo ghanassa nirodho ... 
nose, 


yo kayassa nirodho ... 
body, 


yo manassa nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and mind is the cessation of suffering, the settling of 
diseases, and the ending of old age and death.” 


Pathamam. 


26.02. 2. Rupasutta - 2. Sights 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, rupanam uppado thiti 
abhinibbatti patubhavo, dukkhasseso uppado, 
roganam thiti, jaramaranassa patubhavo. 
“Mendicants, the arising, continuation, rebirth, and 
manifestation of sights is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo saddanam ... 
The arising, continuation, rebirth, and manifestation of 
sounds, 


yo gandhananm ... 
smells, 


yo rasanam ... 
tastes, 


yo photthabbanan ... 
touches, 


yo dhammanam uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado, roganam thiti, jaramaranassa 
patubhavo. 

and thoughts is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca kho, bhikkhave, rupanam nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 


vupasamo, jaramaranassa atthangamo. 
The cessation, settling, and ending of sights, 


Yo saddanam. ... 
sounds, 


yo gandhananm ... 
smells, 


yo rasanam ... 
tastes, 


yo photthabbanan ... 
touches, 


yo dhammanam nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and thoughts is the cessation of suffering, the settling of 
diseases, and the ending of old age and death.” 


Dutiyam. 


26.03. 3. Vinnanasutta - 3. 


Consciousness 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, cakkhuvinnanassa uppado thiti 
.. pe ... 
“Mendicants, the arising of eye consciousness ... 


jaramaranassa patubhavo ... pe ... 


yo manovinnanassa uppado thiti ... pe ... 
mind consciousness ... 


jaramaranassa patubhavo. 
is the manifestation of old age and death. 


Yo ca kho, bhikkhave, cakkhuvinnanassa nirodho ... 
pe eee 
The cessation of eye consciousness ... 


jaramaranassa atthangamo ... pe ... 


yo manovinnanassa nirodho ... pe ... 
mind consciousness ... 


jaramaranassa atthangamo’ ti. 
is the ending of old age and death.” 


Tatiyam. 


26.04. 4. Samphassasutta - 4. 


Contact 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, cakkhusamphassassa uppado 
thiti ... pe ... 
“Mendicants, the arising of eye contact ... 


jaramaranassa patubhavo ... pe ... 


yo manosamphassassa uppado thiti ... pe ... 
mind contact ... 


jaramaranassa patubhavo. 
is the manifestation of old age and death. 


Yo ca kho, bhikkhave, cakkhusamphassassa nirodho 
.. pe... 
The cessation of eye contact ... 


jaramaranassa atthangamo ... pe ... 


yo manosamphassassa nirodho ... pe ... 
mind contact «.. 


jaramaranassa atthangamo’ ti. 
is the ending of old age and death.” 


Catuttham. 


26.05.5. Samphassajasutta - 5. 
Feeling 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, cakkhusamphassajaya vedanaya 
uppado thiti ... pe ... jaramaranassa patubhavo ... pe 


“Mendicants, the arising of feeling born of eye contact ... 


Yo manosamphassajaya vedanaya uppado thiti ... pe ... 
the arising of feeling born of mind contact ... 


jaramaranassa patubhavo. 
is the manifestation of old age and death. 


Yo ca kho, bhikkhave, Seeman aimee 
vedanaya nirodho vupasamo ... pe ... 
The cessation of feeling born of eye contact . 


jaramaranassa atthangamo ... pe ... 


yo manosamphassajaya vedanaya nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 
vupasamo, jaramaranassa atthangamo’ ti. 

the cessation of feeling born of mind contact ... is the 
ending of old age and death.” 


Pancamam. 


26.06. 6. Sannasutta - 6. 
Perception 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, rupasannaya uppado thiti ... pe 
“Mendicants, the arising of perception of sights ... 
jaramaranassa patubhavo ... pe ... 


yo dhammasannaya uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

perception of thoughts ... is the manifestation of old age 
and death. 


Yo ca kho, bhikkhave, rupasannaya nirodho ... pe ... 
The cessation of perception of sights ... 


jaramaranassa atthangamo ... pe ... 


yo dhammasannaya nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

perception of thoughts ... is the ending of old age and 
death.” 


Chattham. 


26.07.7. Sancetanasutta - 7. 


Intention 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, rupasancetanaya uppado thiti ... 


pe ... 
“Mendicants, the arising of intentions regarding sights ... 


jaramaranassa patubhavo ... pe ... 


yo dhammasancetanaya uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

intentions regarding thoughts ... is the manifestation of old 
age and death. 


Yo ca kho, bhikkhave, rupasancetanaya nirodho ... pe 
The cessation of intentions regarding sights ... 
jaramaranassa atthangamo ... pe ... 

yo dhammasancetanaya nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 
vupasamo, jaramaranassa atthangamo’ ti. 

intentions regarding thoughts ... is the ending of old age 


and death.” 


Sattamam. 


26.08. 8. Tanhasutta - 8. Craving 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, rupatanhaya uppado thiti ... pe ... 
“Mendicants, the arising of craving for sights ... 


jaramaranassa patubhavo ... pe ... 


yo dhammatanhaya uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

craving for thoughts ... is the manifestation of old age and 
death. 


Yo ca kho, bhikkhave, rupatanhaya nirodho ... pe ... 
The cessation of craving for sights ... 


jaramaranassa atthangamo ... pe ... 

yo dhammatanhaya nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

craving for thoughts ... is the ending of old age and death.” 


Atthamam. 


26.09. 9. Dhatusutta - 9. 


Flements 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, pathavidhatuya uppado thiti 
abhinibbatti patubhavo ... pe ... jaramaranassa 
patubhavo; 

“Mendicants, the arising, continuation, rebirth, and 
manifestation of the earth element, 


yo apodhatuya ... 
the water element, 


yo tejodhatuya ... 
the fire element, 


yo vayodhatuya ... 
the air element, 


yo akasadhatuya ... 
the space element, 


yo vinnanadhatuya uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

and the consciousness element is the arising of suffering, 
the continuation of diseases, and the manifestation of old 
age and death. 


Yo ca kho, bhikkhave, pathavidhatuya nirodho ... pe 
... jaramaranassa atthangamo; 


The cessation of the earth element, 


yo apodhatuya nirodho ... 
the water element, 


yo tejodhatuya nirodho ... 
the fire element, 


yo vayodhatuya nirodho ... 
the air element, 


yo akasadhatuya nirodho ... 
the space element, 


yo vinnanadhatuya nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and the consciousness element is the cessation of suffering, 
the settling of diseases, and the ending of old age and 
death.” 


Navamam. 


26.10.10. Khandhasutta - 10. 


The Aggregates 
1. Uppadavagga - 1. Arising 


Savatthinidanam. 
At Savatthi. 


“Yo kho, bhikkhave, rupassa uppado thiti 
abhinibbatti patubhavo, dukkhasseso uppado, 
roganam thiti, jaramaranassa patubhavo. 
“Mendicants, the arising, continuation, rebirth, and 
manifestation of form is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo vedanaya ... 
The arising, continuation, rebirth, and manifestation of 
feeling, 


yo sannaya ... 
perception, 


yo sankharanan ... 
choices, 


yo vinnanassa uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado, roganam thiti, jaramaranassa 
patubhavo. 

and consciousness is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo ca kho, bhikkhave, rupassa nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 


vupasamo, jaramaranassa atthangamo. 

The cessation, settling, and ending of form is the cessation 
of suffering, the settling of diseases, and the ending of old 
age and death. 


Yo vedanaya ... 
The cessation, settling, and ending of feeling, 


yo sannaya ... 
perception, 


yo sankharanan ... 
choices, 


yo vinnanassa nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and consciousness is the cessation of suffering, the settling 
of diseases, and the ending of old age and death.” 
Dasamam. 

Uppadavaggo pathamo. 

Cakkhu rupanca vinnanam, 

phasso ca vedanaya Ca; 

Sanna ca cetana tanha, 


dhatu khandhena te dasati. 


Uppadasamyuttam samattam. 
The Linked Discourses on arising are complete. 


27 01.1. Cakkhusutta - 1. The 
Eye 


1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, cakkhusmim chandarago, cittasseso 
upakkileso. 
“Mendicants, desire and greed for the eye, 


Yo sotasmim chandaragpo, cittasseso upakkileso. 
ear, 


Yo ghanasmim chandaragpo, cittasseso upakkileso. 
nose, 


Yo jivhaya chandarago, cittasseso upakkileso. 
tongue, 


Yo kayasmim chandarago, cittasseso upakkileso. 
body, 


Yo manasmim chandarago, cittasseso upakkileso. 
or mind is a corruption of the mind. 


Yato kho, bhikkhave, bhikkhuno imesu chasu 
thanesu cetaso upakkileso pahino hoti, 
nekkhammaninnancassa cittam hoti. 

When a mendicant has given up mental corruption in these 
six cases, their mind inclines to renunciation. 


Nekkhammaparibhavitam cittam kammaniyam 
khayati, abhinna sacchikaraniyesu dhammesu’ ti. 


A mind imbued with renunciation is declared to be capable 
of directly knowing anything that can be realized.” 


Pathamam. 


27 .O2. 2. Rupasutta - 2. Sights 


1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupesu chandarago, cittasseso 
upakkileso. 
“Mendicants, desire and greed for sights, 


Yo saddesu ... 
sounds, 


yo gandhesu ... 
smells, 


yo rasesu ... 
tastes, 


yo photthabbesu ... 
touches, 


yo dhammesu chandarago, cittasseso upakkileso. 
or thoughts is a corruption of the mind. 


Yato kho, bhikkhave, bhikkhuno imesu chasu 
thanesu cetaso upakkileso pahino hoti, 
nekkhammaninnancassa cittam hoti. 

When a mendicant has given up mental corruption in these 
six cases, their mind inclines to renunciation. 


Nekkhammaparibhavitam cittam kammaniyam 
khayati, abhinna sacchikaraniyesu dhammesuw’ ti. 

A mind imbued with renunciation is declared to be capable 
of directly knowing anything that can be realized.” 


Dutiyam. 


27 03.3. Vinnanasutta - 3. 


Consciousness 
1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, cakkhuvinnanasmim chandarago, 
cittasseso upakkileso. 
“Mendicants, desire and greed for eye consciousness, 


Yo sotavinnanasminm ... 
ear consciousness, 


yo ghanavinnanasmin ... 
nose consciousness, 


yo jivhavinnanasmin. ... 
tongue consciousness, 


yo kayavinnanasmim ... 
body consciousness, 


yo manovinnanasmim chandarago, cittasseso 
upakkileso. 
or mind consciousness is a corruption of the mind. 


Yato kho, bhikkhave, bhikkhuno imesu chasu 
thanesu cetaso upakkileso pahino hoti, 
nekkhammaninnancassa cittam hoti. 

When a mendicant has given up mental corruption in these 
six cases, their mind inclines to renunciation. 


Nekkhammaparibhavitam cittam kammaniyam 
khayati, abhinna sacchikaraniyesu dhammesuw’ ti. 

A mind imbued with renunciation is declared to be capable 
of directly knowing anything that can be realized.” 


Tatiyam. 


27 04. 4. Samphassasutta - 4. 


Contact 
1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, cakkhusamphassasmim chandarago, 
cittasseso upakkileso. 
“Mendicants, desire and greed for eye contact, 


Yo sotasamphassasmin. ... 
ear contact, 


yo ghanasamphassasmim ... 
nose contact, 


yo jivhasamphassasmim ... 
tongue contact, 


yo kayasamphassasmin. ... 
body contact, 


yo manosamphassasmim chandarago, cittasseso 
upakkileso. 

or mind contact is a corruption of the mind. ...” 

Yato kho, bhikkhave, bhikkhuno ... pe ... 


abhinna sacchikaraniyesu dhammesu’" ti. 


Catuttham. 


27 05.5. Samphassajasutta - 5. 
Feeling 


1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, cakkhusamphassajaya vedanaya 
chandaragpo, cittasseso upakkileso. 

“Mendicants, desire and greed for feeling born of eye 
contact, 


Yo sotasamphassajaya vedanaya ... 
feeling born of ear contact, 


yo ghanasamphassajaya vedanaya ... 
feeling born of nose contact, 


yo jivhasamphassajaya vedanaya ... 
feeling born of tongue contact, 


yo kayasamphassajaya vedanaya ... 
feeling born of body contact, 


yo manosamphassajaya vedanaya chandarago, 


cittasseso upakkileso. 
or feeling born of mind contact is a defilement of the mind. 


yw 


Yato kho, bhikkhave, bhikkhuno ... pe ... 
abhinna sacchikaraniyesu dhammesu’" ti. 


Pancamam. 


27 .O6. 6. Sannasutta - 6. 


Perception 
1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupasannaya chandaragpo, cittasseso 
upakkileso. 
“Mendicants, desire and greed for perception of sights, 


Yo saddasannaya ... 
perception of sounds, 


yo gandhasannaya ... 
perception of smells, 


yo rasasannaya ... 
perception of tastes, 


yo photthabbasannaya ... 
perception of touches, 


yo dhammasannaya chandarago, cittasseso 
upakkileso. 

or perception of thoughts is a corruption of the mind. ...” 
Yato kho, bhikkhave, bhikkhuno ... pe ... 


abhinna sacchikaraniyesu dhammesu’" ti. 


Chattham. 


27 .07.7. Sancetanasutta - 7. 


Intention 
1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupasancetanaya chandarago, 
cittasseso upakkileso. 

“Mendicants, desire and greed for intention regarding 
sights, 


Yo saddasancetanaya ... 
intention regarding sounds, 


yo gandhasancetanaya ... 
intention regarding smells, 


yo rasasancetanaya ... 
intention regarding tastes, 


yo photthabbasancetanaya ... 
intention regarding touches, 


yo dhammasancetanaya chandarago, cittasseso 


upakkileso. 
or intention regarding thoughts is a corruption of the mind. 


yw 


Yato kho, bhikkhave, bhikkhuno ... pe ... 
abhinna sacchikaraniyesu dhammesu’" ti. 


Sattamam. 


27 08. 8. Tanhasutta - 8. Craving 


1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupatanhaya chandarago, cittasseso 
upakkileso. 
“Mendicants, desire and greed for craving for sights, 


Yo saddatanhaya ... 
craving for sounds, 


yo gandhatanhaya ... 
craving for smells, 


yo rasatanhaya ... 
craving for tastes, 


yo photthabbatanhaya ... 
craving for touches, 


yo dhammatanhaya chandarago, cittasseso 
upakkileso. 

or craving for thoughts is a corruption of the mind. ...” 
Yato kho, bhikkhave, bhikkhuno ... pe ... 


abhinna sacchikaraniyesu dhammesu’" ti. 


Atthamam. 


27.09. 9. Dhatusutta - 9. 


Elements 
1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, pathavidhatuya chandarago, 
cittasseso upakkileso. 
“Mendicants, desire and greed for the earth element, 


Yo apodhatuya ... 
the water element, 


yo tejodhatuya ... 
the fire element, 


yo vayodhatuya ... 
the air element, 


yo akasadhatuya ... 
the space element, 


yo vinnanadhatuya chandarago, cittasseso 
upakkileso. 
or the consciousness element is a corruption of the mind. 


n 


Yato kho, bhikkhave, bhikkhuno imesu chasu 
thanesu cetaso upakkileso pahino hoti, 
nekkhammaninnancassa cittam hoti. 


Nekkhammaparibhavitam cittam kammaniyam 


khayati, abhinna sacchikaraniyesu dhammesu’ ti. 


Navamam. 


27.10.10. Khandhasutta - 10. 
The Aggregates 


1. Kilesavagga - 1. Corruptions 


Savatthinidanam. 
At Savatthi. 


“Yo, bhikkhave, rupasmim chandarago, cittasseso 
upakkileso ... pe ... yo vinnanasmim chandarago, 
cittasseso upakkileso. 

“Mendicants, desire and greed for form, feeling, 
perception, choices, or consciousness is a corruption of the 
mind. 


Yato kho, bhikkhave, bhikkhuno imesu pancasu 
thanesu cetaso upakkileso pahino hoti, 
nekkhammaninnancassa cittam hoti. 

When a mendicant has given up mental corruption in these 
five cases, their mind inclines to renunciation. 


Nekkhammaparibhavitam cittam kammaniyam 


khayati, abhinna sacchikaraniyesu dhammesu’ ti. 

A mind imbued with renunciation is declared to be capable 
of directly knowing anything that can be realized.” 
Dasamam. 

Kilesavaggo pathamo. 

Cakkhu rupanca vinnanam, 


phasso ca vedanaya Ca; 


Sanna ca cetana tanha, 


dhatu khandhena te dasati. 


Kilesasamyuttam samattam. 
The Linked Discourses on corruptions are complete. 


28.01.1. Vivekajasutta - 1. Born 


of Seclusion 
1. Sariputtavagga - 1. With Sariputta 


Ekam samayam ayasma Sariputto savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanto yena andhavanam 
tenupasankami divaviharaya. 

He wandered for alms in Savatthi. After the meal, on his 
return from alms-round, he went to the Dark Forest, 


Andhavanam ajjhogahetva annatarasmim 
rukkhamule divaviharam nisidi. 

plunged deep into it, and sat at the root of a tree for the 
day’s meditation. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yena jetavanam 
anathapindikassa aramo tenupasankami. 

Then in the late afternoon, Sariputta came out of retreat 
and went to Jeta’s Grove, Anathapindika’s monastery. 


Addasa kho ayasma anando ayasmantam sariputtam 
duratova agacchantam. 


Venerable Ananda saw him coming off in the distance, 


Disvana ayasmantam sariputtam etadavoca: 
and said to him: 


“vippasannani kho te, avuso sariputta, indriyani; 
parisuddho mukhavanno pariyodato. 

“Reverend Sariputta, your faculties are so very clear, and 
your complexion is pure and bright. 


Katamenayasma Sariputto ajja viharena vihasi” ti? 
What meditation were you practicing today?” 


“Idhaham, avuso, vivicceva kamehi vivicca akusalehi 
dhammehi savitakkam savicaram vivekajam 
pitisukham pathamam jhanam upasampajja viharami. 
“Reverend, quite secluded from sensual pleasures, secluded 
from unskillful qualities, I entered and remained in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Tassa mayham, avuso, na evam hoti: 
But it didn’t occur to me: 


‘aham pathamam jhanam samapajjami’ti va ‘aham 
pathamam jhanam samapanno’ti va ‘aham pathama 
jhana vutthito’ti va’ ti. 

‘Tam entering the first absorption’ or ‘I have entered the 
first absorption’ or ‘Iam emerging from the first 


, 4) 


absorption’. 


Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 
“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa na evam hoti: 
That’s why it didn’t occur to you: 

“‘aham pathamam jhanam samapajjam1’ti va ‘aham 
pathamam jhanam samapanno’ti va ‘aham pathama 
jhana vutthito’ti va” ti. 

‘Tam entering the first absorption’ or ‘I have entered the 
first absorption’ or ‘Iam emerging from the first 


, 4) 


absorption’. 


Pathamam. 


28.02. 2. Avitakkasutta - 2. 
Without Placing the Mind 


1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Addasa kho ayasma anando ... pe ... ayasmantam 
sariputtam etadavoca: 
Venerable Ananda saw Venerable Sariputta and said to him: 


“vippasannani kho te, avuso sariputta, indriyani; 
parisuddho mukhavanno pariyodato. 

“Reverend Sariputta, your faculties are so very clear, and 
your complexion is pure and bright. 


Katamenayasma Sariputto ajja viharena vihasi” ti? 
What meditation were you practicing today?” 


“Idhaham, avuso, vitakkavicaranam vupasama 
ajjhattam sampasadanam cetaso ekodibhavam 
avitakkam avicaram samadhijam pitisukham dutiyam 
jhanam upasampajja viharami. 

“Reverend, as the placing of the mind and keeping it 
connected were stilled, I entered and remained in the 
second absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


Tassa mayham, avuso, na evam hoti: 
But it didn’t occur to me: 


‘aham dutiyam jhanam samapajjami1’ti va ‘aham 
dutiyam jhanam samapanno’ti va ‘aham dutiya jhana 


vutthito’ti va’ ti. 
‘Tam entering the second absorption’ or ‘I have entered the 
second absorption’ or ‘Iam emerging from the second 


, 4) 


absorption’. 


Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 
“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa na evam hoti: 
That’s why it didn’t occur to you: 

“‘aham dutiyam jhanam samapajjami1’ti va ‘aham 
dutiyam jhanam samapanno’ti va ‘aham dutiya jhana 
vutthito’ti va” ti. 

‘Tam entering the second absorption’ or ‘I have entered the 
second absorption’ or ‘Iam emerging from the second 


, 4) 


absorption’. 


Dutiyam. 


28.03.3. Pitisutta - 3. Rapture 


1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Addasa kho ayasma anando ... pe ... 
Venerable Ananda saw Venerable Sariputta and said to him: 


“vippasannani kho te, avuso sariputta, indriyani; 
parisuddho mukhavanno pariyodato. 

“Reverend Sariputta, your faculties are so very clear, and 
your complexion is pure and bright. 


Katamenayasma Sariputto ajja viharena vihasi” ti? 
What meditation were you practicing today?” 


“Idhaham, avuso, pitiya ca viraga upekkhako ca 
vihasim sato ca sampajano sukhanca kayena 
patisamvedemi; yam tam ariya acikkhanti 
‘upekkhako satima sukhavihari'ti tatiyam jhanam 
upasampajja viharami. 

“Reverend, with the fading away of rapture, I entered and 
remained in the third absorption, where I meditated with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Tassa mayham, avuso, na evam hoti: 
But it didn’t occur to me: 


‘aham tatiyam jhanam samapajjami’ti va ‘aham 
tatiyam jhanam samapanno’ti va ‘aham tatiya jhana 
vutthito’ti va” ti. 


‘Tam entering the third absorption’ or ‘I have entered the 
third absorption’ or ‘I am emerging from the third 


, 4) 


absorption’. 


Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 
“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa na evam hoti: 
That’s why it didn’t occur to you: 

“‘aham tatiyam jhanam samapajjam1’ti va ‘aham 
tatiyam jhanam samapanno’ti va ‘aham tatiya jhana 
vutthito’ti va’ ti. 

‘Tam entering the third absorption’ or ‘I have entered the 
third absorption’ or ‘I am emerging from the third 


, 4) 


absorption’. 


Tatiyam. 


28.04. 4. Upekkhasutta - 4. 


Equanimity 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Addasa kho ayasma anando ... pe ... 
Venerable Ananda saw Venerable Sariputta and said to him: 


“vippasannani kho te, avuso sariputta, indriyani; 
parisuddho mukhavanno pariyodato. 

“Reverend Sariputta, your faculties are so very clear, and 
your complexion is pure and bright. 


Katamenayasma Sariputto ajja viharena vihasi” ti? 
What meditation were you practicing today?” 


“Idhaham, avuso, sukhassa ca pahana dukkhassa ca 
pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja viharami. 

“Reverend, with the giving up of pleasure and pain, and the 
ending of former happiness and sadness, I entered and 
remained in the fourth absorption, without pleasure or 
pain, with pure equanimity and mindfulness. 


Tassa mayham, avuso, na evam hoti: 
But it didn’t occur to me: 


‘aham catuttham jhanam samapajjam1’ti va ‘aham 
catuttham jhanam samapanno’ti va ‘aham catuttha 
jhana vutthito’ti va’ ti. 


‘Tam entering the fourth absorption’ or ‘I have entered the 
fourth absorption’ or ‘Iam emerging from the fourth 


, 4) 


absorption’. 


Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 
“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa na evam hoti: 
That’s why it didn’t occur to you: 

“‘aham catuttham jhanam samapajjami’ti va ‘aham 
catuttham jhanam samapanno’ti va ‘aham catuttha 
jhana vutthito’ti va” ti. 

‘Iam entering the fourth absorption’ or ‘I have entered the 
fourth absorption’ or ‘Iam emerging from the fourth 


, 4) 


absorption’. 


Catuttham. 


28.05. 5. Akasanancayatanasutta 
- 5. The Dimension of Infinite 


Space 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Addasa kho ayasma anando ... pe ... 
Venerable Ananda saw Venerable Sariputta ... 


“idhaham, avuso, sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ananto akasoti 
akasanancayatanam upasampajja viharami ... pe ... 
“Reverend, going totally beyond perceptions of form, with 
the ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that ‘space is infinite’, I 
entered and remained in the dimension of infinite space. ...’ 


J 


vutthitoti va” ti. 


Pancamam. 


28.06. 6. Vinnanancayatanasutta 
- 6. The Dimension of Infinite 


Consciousness 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Addasa kho ayasma anando ... pe ... 
Venerable Ananda saw Venerable Sariputta ... 


“idhaham, avuso, sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampajja viharami ... pe ... 
“Reverend, going totally beyond the dimension of infinite 
Space, aware that ‘consciousness is infinite’, I entered and 
remained in the dimension of infinite consciousness. ...” ... 


vutthitoti va” ti. 


Chattham. 


28.07. 7. Akincannayatanasutta - 
7. The Dimension of 


Nothingness 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma Sariputto ... pe ... 
Venerable Ananda saw Venerable Sariputta ... 


“idhaham, avuso, sabbaso vinnanancayatanam 
samatikkamma, natthi kinciti akincannayatanam 
upasampajja viharami ... pe ... 

“Reverend, going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, I entered 
and remained in the dimension of nothingness. ...” ... 


vutthitoti va” ti. 


Sattamam. 


28.08. 8. 
Nevasannanasannayatanasutta - 
8. The Dimension of Neither 


Perception Nor Non-Perception 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma sariputto ... pe ... 
Venerable Ananda saw Venerable Sariputta ... 


“idhaham, avuso, akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharami ... 
pe ... 

“Reverend, going totally beyond the dimension of 
nothingness, I entered and remained in the dimension of 
neither perception nor non-perception. ...” ... 


vutthitoti va” ti. 


Atthamam. 


28.09. 9. Nirodhasamapattisutta 


- 9. The Attainment of Cessation 
1. Sariputtavagga - 1. With Sariputta 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma sariputto ... pe .... 
Venerable Ananda saw Venerable Sariputta ... 


“Idhaham, avuso, sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharami. 
“Reverend, going totally beyond the dimension of neither 
perception nor non-perception, I entered and remained in 
the cessation of perception and feeling. 


Tassa mayham, avuso, na evam hoti: 
But it didn’t occur to me: 


‘aham sannavedayitanirodham samapajjami’ti va 
‘aham sannavedayitanirodham samapanno'’ti va 
‘aham sannavedayitanirodha vutthito’ti va” ti. 

‘Tam entering the cessation of perception and feeling’ or ‘I 
have entered the cessation of perception and feeling’ or ‘I 
am emerging from the cessation of perception and feeling’.” 
Tatha hi panayasmato sariputtassa digharattam 
ahankaramamankaramananusaya susamuhata. 

“That must be because Venerable Sariputta has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato sariputtassa na evam hoti: 


That’s why it didn’t occur to you: 
“‘aham sannavedayitanirodham samapajjami’ti va 
‘aham sannavedayitanirodham samapanno’ti va 
‘aham sannavedayitanirodha vutthito’ti va” ti. 

‘Tam entering the cessation of perception and feeling’ or ‘I 
have entered the cessation of perception and feeling’ or ‘I 
am emerging from the cessation of perception and feeling’.” 


Navamam. 


28.10.10. Sucimukhisutta - 10. 
With Sucimukhi 


1. Sariputtavagga - 1. With Sariputta 


Ekam samayam ayasma Sariputto rajagahe viharati 
veluvane kalandakanivape. 

At one time Venerable Sariputta was staying near Rajagaha, 
in the Bamboo Grove, the squirrels’ feeding ground. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya rajagahe pindaya pavisi. 
Then he robed up in the morning and, taking his bowl and 
robe, entered Rajagaha for alms. 


Rajagahe sapadanam pindaya caritva tam 
pindapatam annataram kuttamutlam nissaya 
paribhunjati. 

After wandering indiscriminately for alms-food in Rajagaha, 
he ate his alms-food by a wall. 


Atha kho sucimukh1 paribbajika yenayasma sariputto 
tenupasankami; upasankamitva ayasmantam 
sariputtam etadavoca: 

Then the wanderer Sucimukhi went up to Venerable 
Sariputta and said to him: 


“Kim nu kho, samana, adhomukho bhunjasi” ti? 
“Ascetic, do you eat facing downwards?” 


“Na khvaham, bhagini, adhomukho bhunjami’ ti. 
“No, sister.” 


“Tena hi, samana, ubbhamukho bhunjasi” ti? 
“Well then, do you eat facing upwards?” 


“Na khvaham, bhagini, ubbhamukho bhunjami’ ti. 
“No, sister.” 


“Tena hi, saamana, disamukho bhunjasi” ti? 
“Well then, do you eat facing the cardinal directions?” 


“Na khvaham, bhagini, disamukho bhunjami’ ti. 
“No, sister.” 


“Tena hi, samana, vidisamukho bhunjasi” ti? 
“Well then, do you eat facing the intermediate directions?” 


“Na khvaham, bhagini, vidisamukho bhunjami’ ti. 
“No, sister.” 


“Kim nu, samana, adhomukho bhunjasi’ti iti puttho 
samano ‘na khvaham, bhagini, adhomukho 
bhunjami’ti vadesi. 

“When asked if you eat facing all these directions, you 
answer ‘no, sister’. 


‘Tena hi, samana, ubbhamukho bhunjasi'ti iti puttho 
samano ‘na khvaham, bhagini, ubbhamukho 
bhunjami’ti vadesi. 


‘Tena hi, saamana, disamukho bhunjasi'ti iti puttho 
samano ‘na khvaham, bhagini, disamukho 
bhunjami’ti vadesi. 


‘Tena hi, samana, vidisamukho bhunjasi'’ti iti puttho 
samano ‘na khvaham, bhagini, vidisamukho 
bhunjami’ti vadesi. 


Kathancarahi, samana, bhunjasi” ti? 
How exactly do you eat, ascetic?” 


“Ye hi keci, bhagini, samanabrahmana 

kappenti, ime vuccanti, bhagini, samanabrahmana 
‘adhomukha bhunjanti’ti. 

“Sister, those ascetics and brahmins who earn a living by 
geomancy—an unworthy branch of knowledge, a wrong 
livelihood—are said to eat facing downwards. 


Ye hi keci, bhagini, samanabrahmana 

kappenti, ime vuccanti, bhagini, samanabrahmana 
‘ubbhamukha bhunjanti’ti. 

Those ascetics and brahmins who earn a living by astrology 
—an unworthy branch of knowledge, a wrong livelihood— 
are said to eat facing upwards. 


Ye hi keci, bhagini, samanabrahmana 
duteyyapahinagamananuyogaya micchajivena jivikam 
kappenti, ime vuccanti, bhagini, samanabrahmana 
‘disamukha bhunjanti’ti. 

Those ascetics and brahmins who earn a living by running 
errands and messages—a wrong livelihood—are said to eat 
facing the cardinal directions. 


Ye hi keci, bhagini, samanabrahmana 

kappenti, ime vuccanti, bhagini, samanabrahmana 
‘vidisamukha bhunjanti’ti. 

Those ascetics and brahmins who earn a living by palmistry 
—an unworthy branch of knowledge, a wrong livelihood— 
are said to eat facing the intermediate directions. 


kappemi, na duteyyapahinagamananuyogaya 
micchajivena jivikam kappemi, na 


kappemi. 
I don’t earn a living by any of these means. 


Dhammena bhikkham pariyesami; 
I seek alms in a principled manner, 


dhammena bhikkham pariyesitva bhunjami’ ti. 
and I eat it in a principled manner.” 


Atha kho sucimukhi paribbajika rajagahe rathiyaya 
rathiyam, singhatakena singhatakam upasankamitva 
evamarocesi: 

Then Sucimukhi the wanderer went around Rajagaha from 
street to street, from square to square, and announced: 


“dhammikam samana sakyaputtiya aharam aharenti; 
“The Sakyan ascetics eat food in a principled manner! 


anavajjam samana sakyaputtiya aharam aharenti. 
The Sakyan ascetics eat food blamelessly! 


Detha samananam sakyaputtiyanam pindan’” ti. 
Give almsfood to the Sakyan ascetics!” 


Dasamam. 

Sariputtavaggo pathamo. 
Vivekajam avitakkam, 

piti upekkha catutthakam; 


Akasanceva vinnanam, 


akincam nevasannina; 
Nirodho navamo vutto, 
dasamam sucimukhi Cati. 


Sariputtasamyuttam samattam. 
The Linked Discourses on Sariputta are complete. 


29.01.11. Suddhikasutta -1. 


Plain Version 
1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


“Catasso ima, bhikkhave, nagayoniyo. 
“Mendicants, dragons reproduce in these four ways. 


Katama catasso? 
What four? 


Andaja naga, jalabuja naga, samsedaja naga, 
opapatika naga— 

Dragons are born from eggs, from a womb, from moisture, 
or spontaneously. 


ima kho, bhikkhave, catasso nagayoniyo’” ti. 
These are the four ways that dragons reproduce.” 


Pathamam. 


29.02. 2. Panitatarasutta - 2. 


Better 
1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


“Catasso ima, bhikkhave, nagayoniyo. 
“Mendicants, dragons reproduce in these four ways. 


Katama catasso? 
What four? 


Andaja naga, jalabuja naga, samsedaja naga, 
opapatika naga. 

Dragons are born from an egg, from a womb, from 
moisture, or spontaneously. 


Tatra, bhikkhave, andajehi nagehi jalabuja ca 
samsedaja ca opapatika ca naga panitatara. 

Of these, dragons born from a womb, from moisture, or 
spontaneously are better than those born from an egg. 


Tatra, bhikkhave, andajehi ca jalabujehi ca nagehi 
Samsedaja ca opapatika ca naga panitatara. 
Dragons born from moisture or spontaneously are better 
than those born from an egg or from a womb. 


Tatra, bhikkhave, andajehi ca jalabujehi ca 
samsedajehi ca nagehi opapatika naga panitatara. 
Dragons born spontaneously are better than those born 
from an egg, from a womb, or from moisture. 


Ima kho, bhikkhave, catasso nagayoniyo’ ti. 


These are the four ways that dragons reproduce.” 


Dutiyam. 


29.03.3. Uposathasutta - 3. 
Sabbath 


1. Nagavagga - 1. Dragons 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha, sat down to one 
side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
m’idhekacce andaja naga uposatham upavasanti 
vossatthakaya ca bhavanti” ti? 

“Sir, what is the cause, what is the reason why some egg- 
born dragons keep the sabbath, having transformed their 
bodies?” 


“Idha, bhikkhu, ekaccanam andajanam naganam 
evam hoti: 
“Mendicant, it’s when some egg-born dragons think: 


‘mayam kho pubbe kayena dvayakarino ahumha, 
vacaya dvayakarino, manasa dvayakarino. 

‘In the past we did both kinds of deeds by body, speech, and 
mind. 


Te mayam kayena dvayakarino, vacaya dvayakarino, 
manasa dvayakarino, kayassa bheda param marana 


andajanam naganam sahabyatam upapanna. 
When the body broke up, after death, we were reborn in 
the company of the egg-born dragons. 


Sacajja mayam kayena sucaritam careyyama, vacaya 
sucaritam Careyyama, manaSa sucaritam Careyyama, 
evam mayam kayassa bheda param marana sugatim 
saggam lokam upapajjeyyama. 

If today we do good things by body, speech, and mind, when 
the body breaks up, after death, we may be reborn ina 
good place, a heavenly realm. 


Handa mayam etarahi kayena sucaritam carama, 
vacaya sucaritam Carama, manasa sucaritam 
carama’ ti. 

Come, let us do good things by way of body, speech, and 
mind.’ 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
m’idhekacce andaja naga uposatham upavasanti 
vossatthakaya ca bhavanti’ ti. 

This is the cause, this is the reason why some egg-born 
dragons keep the sabbath, having transformed their 
bodies.” 


Tatiyam. 


29.04. 4. Dutiyauposathasutta - 
4. Sabbath (2nd) 


1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava ... pe ... 
ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“ko nu kho, bhante, hetu, ko paccayo, yena 
m’idhekacce jalabuja naga uposatham upavasanti 
vossatthakaya ca bhavanti” ti? 

“Sir, what is the cause, what is the reason why some womb- 
born dragons keep the sabbath, having transformed their 
bodies?” 


(Sabbam vittharetabbam.) 
(All should be told in full.) 


“Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
m’idhekacce jalabuja naga uposatham upavasanti 
vossatthakaya ca bhavanti’ ti. 


Catuttham. 


29.05.5. Tatiyauposathasutta - 
5. Sabbath (3rd) 


1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
m’idhekacce samsedaja naga uposatham upavasanti 
vossatthakaya ca bhavanti” ti? 

“Sir, what is the cause, what is the reason why some 
moisture-born dragons keep the sabbath, having 
transformed their bodies?” 


(Sabbam vittharetabbam.) 
(All should be told in full.) 


“Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
m’idhekacce samsedaja naga uposatham upavasanti 
vossatthakaya ca bhavanti’ ti. 


Pancamam. 


29.06. 6. Catutthauposathasutta 
- 6. Sabbath (4th) 


1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
m’idhekacce opapatika naga uposatham upavasanti 
vossatthakaya ca bhavanti” ti? 

“Sir, what is the cause, what is the reason why some 
spontaneously-born dragons keep the sabbath, having 
transformed their bodies?” 


“Idha, bhikkhu, ekaccanam opapatikanam naganam 
evam hoti: 
(All should be told in full.) 


‘mayam kho pubbe kayena dvayakarino ahumha, 
vacaya dvayakarino, manasa dvayakarino. 


Te mayam kayena dvayakarino, vacaya dvayakarino, 
manasa dvayakarino, kayassa bheda param marana 
opapatikanam naganam sahabyatam upapanna. 


Sacajja mayam kayena sucaritam Careyyama, vacaya 
... Manasa sucaritam Careyyama, evam mayam 
kayassa bheda param marana sugatim saggam lokam 
upapajjeyyama. 


Handa mayam etarahi kayena sucaritam carama, 
vacaya ... ManaSsa sucaritam Carama’ti. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
m’idhekacce opapatika naga uposatham upavasanti 
vossatthakaya ca bhavanti’ ti. 


Chattham. 


29.07.7. Sutasutta - 7. They’ve 
Heard 


1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the egg-born dragons?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari hoti, manasa dvayakar1i hoti. 

“Mendicant, it’s when someone does both kinds of deeds by 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘andaja naga dighayuka vannavanto sukhabahula’ti. 
‘The egg-born dragons are long-lived, beautiful, and very 
happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
andajanam naganam sahabyatam upapajjeyyan’ti. 
‘If only, when my body breaks up, after death, I would be 
reborn in the company of the egg-born dragons!’ 


So kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the egg-born dragons. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati’ ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the egg-born dragons.” 


Sattamam. 


29.08. 8. Dutiyasutasutta - 8. 


They’ve Heard (2nd) 
1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
jalabujanam naganam sahabyatam upapajjati” ti? 
“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the womb-born dragons?” 


... pe ... 
(All should be told in full.) 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
jalabujanam naganam sahabyatam upapaijjati’” ti. 


Atthamam. 


29.09. 9. Tatiyasutasutta - 9. 
They’ve Heard (3rd) 


1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
samsedajanam naganam sahabyatam upapajjati” ti? 
“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the moisture-born dragons?” 


... pe ... 
(All should be told in full.) 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
Samsedajanam naganam sahabyatam upapajjati’ ti. 


Navamam. 


29.10.10. Catutthasutasutta - 


10. They’ve Heard (4th) 
1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
opapatikanam naganam sahabyatam upapajjati” ti? 
“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the spontaneously-born dragons?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 
(All should be told in full.) 


Tassa sutam hoti: 


‘opapatika naga dighayuka vannavanto 
sukhabahula’ti. 


Tassa evam hoti: 


‘aho vataham kayassa bheda param marana 
opapatikanam naganam sahabyatam upapajjeyyan’ti. 


So kayassa bheda param marana opapatikanam 
naganam sahabyatam upapajjati. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
opapatikanam naganam sahabyatam upapajjati’ ti. 


Dasamam. 


29.11-20.11-20. 
Andajadanupakarasuttadasaka - 
11-20. Ten Discourses On How 
Giving Helps to Become Egg- 


Born 
1. Nagavagga - 1. Dragons 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the egg-born dragons?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 

“Mendicant, it’s when someone does both kinds of deeds by 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘andaja naga dighayuka vannavanto sukhabahula’ti. 
‘The egg-born dragons are long-lived, beautiful, and very 
happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
andajanam naganam sahabyatam upapajjeyyan’ti. 
‘If only, when my body breaks up, after death, I would be 
reborn in the company of the egg-born dragons!’ 


So annam deti. 
They give food ... 


So kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati. 


Ayam kho, bhikkhu, hetu ... pe ... upapajjatiti ... pe ... 


SO panam deti ... pe ... 
drink ... 


vattham deti ... pe ... 
clothing «.. 


yanam deti ... pe ... 
a vehicle ... 


malam deti ... pe ... 
a garland ... 


gandham deti ... pe ... 
fragrance ... 


vilepanam deti ... pe ... 
makeup ... 


seyyam deti ... pe ... 
a bed ... 


avasatham deti ... pe ... 


a house ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the egg-born dragons. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
naganam sahabyatam upapajjati’ ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the egg-born dragons.” 


Visatimam. 


29.21-50. 21-50. 
Jalabujadidanupakarasuttattims 
aka - 21-50. Thirty Discourses 
On How Giving Helps to Become 


Womb-Born, Etc. 
1. Nagavagga - 1. Dragons 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
jalabujanam nagananm ... pe ... 

“Sir, what is the cause, what | is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the womb-born dragons ... 


samsedajanam nagananm ... pe ... 
moisture-born dragons ... 


opapatikanam naganam sahabyatam upapajjati” ti? 
spontaneously-born dragons?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 

“Mendicant, it’s when someone does both kinds of deeds by 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘opapatika naga dighayuka vannavanto 
sukhabahula’ti. 

‘The spontaneously-born dragons are long-lived, beautiful, 
and very happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
opapatikanam naganam sahabyatam upapajjeyyan’ ti. 
‘If only, when my body breaks up, after death, I would be 
reborn in the company of the spontaneously-born dragons!’ 


So annam deti ... pe ... 
They give food ... 


panam deti ... pe ... 
drink ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana opapatikanam 
naganam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the spontaneously-born dragons. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
opapatikanam naganam sahabyatam upapajjati’” ti. 
This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the spontaneously-born dragons.” 


(Imina peyyalena dasa dasa suttanta katabba. 

(Each set of ten discourses of this series should be treated 
in the same way.) 

Evam catusu yonisu cattalisam veyyakarana honti. 


Purimehi pana dasahi suttantehi saha honti 
pannasasuttantati.) 


Nagavaggo pathamo. 
Suddhikam panitataram, 
caturo ca uposatha; 
Tassa sutam Caturo Ca, 
danupakara Ca talisam; 
Pannasa pindato sutta, 
nagamhi suppakasitati. 


Nagasamyuttam samattam. 
The Linked Discourses on dragons are complete. 


30.01.1. Suddhikasutta - 1. 


Plain Version 
1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


“Catasso ima, bhikkhave, supannayoniyo. 
“Mendicants, phoenixes reproduce in these four ways. 


Katama catasso? 
What four? 


Andaja supanna, jalabuja supanna, samsedaja 
supanna, opapatika supanna— 

Phoenixes are born from eggs, from a womb, from 
moisture, or spontaneously. 


ima kho, bhikkhave, catasso supannayoniyo’” ti. 
These are the four ways that phoenixes reproduce.” 


Pathamam. 


30.02. 2. Harantisutta - 2. They 
Carry Off 


1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


“Catasso ima, bhikkhave, supannayoniyo. 
“Mendicants, phoenixes reproduce in these four ways. 


Katama catasso? 
What four? 


Andaja ... pe ... 
Phoenixes are born from eggs, from a womb, from 
moisture, or spontaneously. 


ima kho, bhikkhave, catasso supannayoniyo. 
These are the four ways that phoenixes reproduce. 


Tatra, bhikkhave, andaja supanna andajeva nage 
haranti, na jalabuje, na samsedaje, na opapatike. 
Of these, phoenixes born from an egg can only carry off 
dragons born from an egg, not those born from a womb, 
from moisture, or spontaneously. 


Tatra, bhikkhave, jalabuja supanna andaje ca jalabuje 
ca nage haranti, na samsedaje, na opapatike. 
Phoenixes born from a womb can carry off dragons born 
from an egg or from a womb, but not those born from 
moisture or spontaneously. 


Tatra, bhikkhave, samsedaja supanna andaje ca 
jalabuje ca samsedaje ca nage haranti, na opapatike. 


Phoenixes born from moisture can carry off dragons born 
from an egg, from a womb, or from moisture, but not those 
born spontaneously. 


Tatra, bhikkhave, opapatika supanna andaje ca 
jalabuje ca samsedaje ca opapatike ca nage haranti. 
Phoenixes born spontaneously can carry off dragons born 
from an egg, from a womb, from moisture, or 
spontaneously. 


Ima kho, bhikkhave, catasso supannayoniyo’ ti. 
These are the four ways that phoenixes reproduce.” 


Dutiyam. 


30.03.3. Dvayakarisutta - 3. 
Both Kinds of Deeds 


1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


Annataro bhikkhu yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
supannanam sahabyatam upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the egg-born phoenixes?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 

“Mendicant, it’s when someone does both kinds of deeds by 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘andaja supanna dighayuka vannavanto 
sukhabahula’ti. 
‘The egg-born phoenixes are long-lived, beautiful, and very 


happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
andajanam supannanam sahabyatam upapajjeyyan’ti. 
‘If only, when my body breaks up, after death, I would be 
reborn in the company of the egg-born phoenixes!’ 


So kayassa bheda param marana andajanam 
supannanam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the egg-born phoenixes. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
supannanam sahabyatam upapajjati’ ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the egg-born phoenixes.” 


Tatiyam. 


30.04-6. 4-6. 
Dutiyadidvayakanisuttattika - 4- 
6. Both Kinds of Deeds (2nd- 
Ath) 


1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
jalabujanam supannananm. ... pe ... 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the womb-born phoenixes ... 


Samsedajanam supannananm ... pe ... 
moisture-born phoenixes ... 


opapatikanam supannanam sahabyatam 
upapajjati” ti? 
or spontaneously-born phoenixes?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 
(All should be told in full.) 


Tassa sutam hoti: 


‘opapatika supanna dighayuka vannavanto 
sukhabahula’ti. 


Tassa evam hoti: 
‘aho vataham kayassa bheda param marana 
opapatikanam supannanam sahabyatam 


upapajjeyyan’ti. 


So kayassa bheda param marana opapatikanam 
supannanam sahabyatam upapaijjati. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
opapatikanam supannanam sahabyatam upapajjati” ti. 


Chattham. 


30.07-16. 7-16. 
Andajadanupakarasuttadasaka - 
7-16. Ten Discourses On How 
Giving Helps to Become Egg- 


Born 
1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
supannanam sahabyatam upapaijjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the egg-born phoenixes?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 

“Mendicant, it’s when someone does both kinds of deeds by 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘andaja supanna dighayuka vannavanto 
sukhabahula’ti. 


‘The egg-born phoenixes are long-lived, beautiful, and very 
happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
andajanam supannanam sahabyatam upapajjeyyan’ti. 
‘If only, when my body breaks up, after death, I would be 
reborn in the company of the egg-born phoenixes!’ 


So annam deti ... pe ... 
They give food ... 


panam deti ... 
drink ... 


vattham deti ... 
clothing ... 


yanam deti ... 
a vehicle ... 


malam deti ... 
a garland ... 


gandham deti ... 
fragrance ... 


vilepanam deti ... 
makeup ... 


seyyam deti ... 
a bed ... 


avasatham deti ... 


a house ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana andajanam 
supannanam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the egg-born phoenixes. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana andajanam 
supannanam sahabyatam upapajjati’ ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the egg-born phoenixes.” 


Solasamam. 


30.17-46. 17-46. 
Jalabujadanupakarasutta - 17- 
46. How Giving Helps to Become 
Womb-Born, Etc. 


1. Supannavagga - 1. Phoenixes 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
jalabujanam supannananm. ... pe ... 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the womb-born phoenixes ... 


Samsedajanam supannananm ... pe ... 
moisture-born phoenixes ... 


opapatikanam supannanam sahabyatam 
upapajjati” ti? 
or spontaneously-born phoenixes?” 


“Idha, bhikkhu, ekacco kayena dvayakari hoti, vacaya 
dvayakari, manasa dvayakari. 
(All should be told in full.) 


Tassa sutam hoti: 


‘opapatika supanna dighayuka vannavanto 
sukhabahula’ti. 


Tassa evam hoti: 

‘aho vataham kayassa bheda param marana 
opapatikanam supannanam sahabyatam 
upapajjeyyan’ti. 

So annam deti ... pe ... 

panam deti ... pe ... 

padipeyyam deti. 


So kayassa bheda param marana opapatikanam 
supannanam sahabyatam upapaijjati. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
opapatikanam supannanam sahabyatam upapajjati” ti. 
Chacattalisamam. 

(Evam pindakena chacattalisam suttanta honti.) 
Supannavaggo pathamo. 

Suddhikam haranti ceva, 

dvayakari ca caturo; 

Danupakara talisam, 


supanne suppakasitati. 


Supannasamyuttam samattam. 
The Linked Discourses on phoenixes are complete. 


31 .01.1. Suddhikasutta -1. 


Plain Version 
1. Gandhabbavagga - 1. Fairies 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame ... pe ... 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. ... 


bhagava etadavoca: 
The Buddha said this: 


“gandhabbakayike vo, bhikkhave, deve desessami. 
“Mendicants, I will teach you about the gods of fairykind. 


Tam sunatha. 
Listen ... 


Katama ca, bhikkhave, gandhabbakayika deva? 
And what are the gods of fairykind? 


Santi, bhikkhave, mulagandhe adhivattha deva. 
There are gods who live in fragrant roots, 


Santi, bhikkhave, saragandhe adhivattha deva. 
fragrant heartwood, 


Santi, bhikkhave, pheggugandhe adhivattha deva. 
fragrant softwood, 


Santi, bhikkhave, tacagandhe adhivattha deva. 
fragrant bark, 


Santi, bhikkhave, papatikagandhe adhivattha deva. 


fragrant shoots, 


Santi, bhikkhave, pattagandhe adhivattha deva. 
fragrant leaves, 


Santi, bhikkhave, pupphagandhe adhivattha deva. 
fragrant flowers, 


Santi, bhikkhave, phalagandhe adhivattha deva. 
fragrant fruit, 


Santi, bhikkhave, rasagandhe adhivattha deva. 
fragrant sap, 


Santi, bhikkhave, gandhagandhe adhivattha deva. 
and fragrant scents. 


Ime vuccanti, bhikkhave, gandhabbakayika deva’ ti. 
These are called the gods of fairykind.” 


Pathamam. 


31.02. 2. Sucaritasutta - 2. Good 


Conduct 
1. Gandhabbavagga - 1. Fairies 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
gandhabbakayikanam devanam sahabyatam 
upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of fairykind?” 


“Idha, bhikkhu, ekacco kayena sucaritam Ccarati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘gandhabbakayika deva dighayuka vannavanto 
sukhabahula’ti. 
‘The gods of fairykind are long-lived, beautiful, and very 


happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
gandhabbakayikanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of fairykind!’ 


So kayassa bheda param marana 
gandhabbakayikanam devanam sahabyatam 
upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of fairykind. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
gandhabbakayikanam devanam sahabyatam 
upapajjati” ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of fairykind.” 


Dutiyam. 


31 .03.3. Mulagandhadatasutta - 


3. A Giver of Fragrant Roots 
1. Gandhabbavagga - 1. Fairies 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of fairykind who live in fragrant 
roots?” 


“Idha, bhikkhu, ekacco kayena sucaritam Carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘mulagandhe adhivattha deva dighayuka vannavanto 
sukhabahula’ti. 

‘The gods of fairykind who live in fragrant roots are long- 
lived, beautiful, and very happy.’ 


Tassa evam hoti: 


They think: 


‘aho vataham kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of fairykind who live in 
fragrant roots!’ 


So data hoti mulagandhanam. 
They give gifts of fragrant roots. 


So kayassa bheda param marana mulagandhe 
adhivatthanam devanam sahabyatam upapajjati. 
When their body breaks up, after death, they’re reborn in 
the company of the gods of fairykind who live in fragrant 
roots. 


Ayam kho, bhikkhu, hetu ... pe ... 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of fairykind who live in fragrant roots.” 


yena midhekacco kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti. 


Tatiyam. 


31 .04-12. 4-12. 
Saragandhadidatasuttanavaka - 
4-12. Nine Discourses On Givers 


of Fragrant Heartwood, Etc. 
1. Gandhabbavagga - 1. Fairies 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
saragandhe adhivatthanam devanan. ... pe ... 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of fairykind who live in fragrant 
heartwood ... 


pheggugandhe adhivatthanam devananm ... 
softwood ... 


tacagandhe adhivatthanam devananm ... 
bark ... 


papatikagandhe adhivatthanam devanan. ... 
sprouts ... 


pattagandhe adhivatthanam devananm ... 
leaves ... 


pupphagandhe adhivatthanam devanan. ... 
flowers ... 


phalagandhe adhivatthanam devananm ... 
igi oe 


rasagandhe adhivatthanam devanan. ... 
Sap ... 


gandhagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti? 
fragrant scents?” 


“Idha, bhikkhu, ekacco kayena sucaritam carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘saragandhe adhivattha deva dighayuka vannavanto 
sukhabahula’ti. 

‘The gods of fairykind who live in fragrant heartwood ... 
fragrant scents are long-lived, beautiful, and very happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
saragandhe adhivatthanam devanan. ... pe ... 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of fairykind who live in 
fragrant heartwood ... 


pheggugandhe adhivatthanam devananm ... 


tacagandhe adhivatthanam devananm ... 
papatikagandhe adhivatthanam devanan. ... 
pattagandhe adhivatthanam devananm ... 
pupphagandhe adhivatthanam devanan. ... 
phalagandhe adhivatthanam devananm ... 
rasagandhe adhivatthanam devanan. ... 
gandhagandhe adhivatthanam devanam sahabyatam 
upapajjeyyan’ti. 

fragrant scents!’ 


So data hoti saragandhanan. ... pe ... 
They give gifts of fragrant heartwood ... 


so data hoti pheggugandhananm ... 
so data hoti tacagandhananm ... 

so data hoti papatikagandhananm ... 
so data hoti pattagandhanan. ... 

so data hoti pupphagandhananm ... 
so data hoti phalagandhanan. ... 

so data hoti rasagandhananm ... 


so data hoti gandhagandhanam. 
fragrant scents. 


So kayassa bheda param marana gandhagandhe 
adhivatthanam devanam sahabyatam upapajjati. 
When their body breaks up, after death, they’re reborn in 
the company of the gods of fairykind who live in fragrant 
SCENTS: 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
gandhagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of fairykind who live on fragrant scents.” 


Dvadasamam. 


31 .13-22.13-22. 
Mulagandhadanupakarasuttadas 
aka - 13-22. Ten Discourses On 
How Giving Helps to Become a 


Fragrant Root Fairy 
1. Gandhabbavagga - 1. Fairies 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of fairykind who live in fragrant 
roots?” 


“Idha, bhikkhu, ekacco kayena sucaritam carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘mulagandhe adhivattha deva dighayuka vannavanto 
sukhabahula’ti. 

‘The gods of fairykind who live in fragrant roots are long- 
lived, beautiful, and very happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of fairykind who live in 
fragrant roots!’ 


So annam deti ... pe ... 
They give food ... 


panam deti ... 
drink ... 


vattham deti ... 
clothing ... 


yanam deti ... 
a vehicle ... 


malam deti ... 
a garland ... 


gandham deti ... 
fragrance ... 


vilepanam deti ... 
makeup ... 


seyyam deti ... 
a bed ... 


avasatham deti ... 
a house ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana mulagandhe 
adhivatthanam devanam sahabyatam upapajjati. 
When their body breaks up, after death, they’re reborn in 
the company of the gods of fairykind who live in fragrant 
roots. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
mulagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of fairykind who live on fragrant scents.” 


Bavisatimam. 


31 .23-112. 23-112. 
Saragandhadidanupakarasuttan 
avutika - 23-112. Ninety 
Discourses On How Giving Helps 
to Become a Fragrant Heartwood 
Fairy 

1. Gandhabbavagga - 1. Fairies 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
saragandhe adhivatthanam devanan. ... pe ... 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of fairykind who live in fragrant 
heartwood ... 


pheggugandhe adhivatthanam devananm ... 
softwood ... 


tacagandhe adhivatthanam devananm. ... 
bark ... 


papatikagandhe adhivatthanam devanan. ... 
sprouts ... 


pattagandhe adhivatthanam devananm ... 
leaves ... 


pupphagandhe adhivatthanam devanan. ... 
flowers ... 


phalagandhe adhivatthanam devananm ... 
Pui .:. 


rasagandhe adhivatthanam devanan. ... 
Sap ... 


gandhagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti? 
fragrant scents?” 


“Idha, bhikkhu, ekacco kayena sucaritam Carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘gandhagandhe adhivattha deva dighayuka 
vannavanto sukhabahula’ti. 

‘The gods of fairykind who live in fragrant scents are long- 
lived, beautiful, and very happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
gandhagandhe adhivatthanam devanam sahabyatam 
upapajjeyyan’ti. 


‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of fairykind who live in 
fragrant scents!’ 


So annam deti ... pe ... 
They give food ... 


panam deti ... 
drink ... 


vattham deti ... 
clothing ... 


yanam deti ... 
a vehicle ... 


malam deti ... 
a garland ... 


gandham deti ... 
fragrance ... 


vilepanam deti ... 
makeup ... 


seyyam deti ... 
a bed ... 


avasatham deti ... 
a house ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana gandhagandhe 
adhivatthanam devanam sahabyatam upapajjati. 


When their body breaks up, after death, they’re reborn in 
the company of the gods of fairykind who live in fragrant 
scents. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
gandhagandhe adhivatthanam devanam sahabyatam 
upapajjati” ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of fairykind who live on fragrant scents.” 
Dvadasasatimam. 


(Evam pindakena ekasatanca dvadasa ca suttanta 
honti.) 


Gandhabbavaggo pathamo. 
Suddhikanca sucaritam, 
data hi apare dasa; 
Danupakara satadha, 
gandhabbe suppakasitati. 


Gandhabbakayasamyuttam samattam. 
The Linked Discourses on fairykind are completed. 


32.01.11. Suddhikasutta -1. 


Plain Version 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


“Valahakakayike vo, bhikkhave, deve desessami. 
“Mendicants, I will teach you about the gods of the clouds. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, valahakakayika deva? 
And what are the gods of the clouds? 


Santi, bhikkhave, sitavalahaka deva; 
There are gods of the cool clouds, 


santi unhavalahaka deva; 
warm clouds, 


santi abbhavalahaka deva; 
thunder clouds, 


santi vatavalahaka deva; 
windy clouds, 


santi vassavalahaka deva— 
and rainy clouds. 


ime vuccanti, bhikkhave, ‘valahakakayika deva’”’ ti. 
These are called the gods of the clouds.” 


Pathamam. 


32.02. 2. Sucaritasutta - 2. Good 


Conduct 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
valahakakayikanam devanam sahabyatam 
upapajjati” ti? 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of the clouds?” 


“Idha, bhikkhu, ekacco kayena sucaritam carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘valahakakayika deva dighayuka vannavanto 
sukhabahula’ti. 
‘The gods of the clouds are long-lived, beautiful, and very 


happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
valahakakayikanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of the clouds!’ 


So kayassa bheda param marana valahakakayikanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of the clouds. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
valahakakayikanam devanam sahabyatam 
upapajjati” ti. 

This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of the clouds.” 


Dutiyam. 


32.03-12. 3-12. 
Sitavalahakadanupakarasuttada 
saka - 3-12. Ten Discourses On 
How Giving Helps to Become a 


Cool Cloud God 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
sitavalahakanam devanam sahabyatam upapajjati” ti? 
“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of cool clouds?” 


“Idha, bhikkhu, ekacco kayena sucaritam Ccarati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 
“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘sitavalahaka deva dighayuka vannavanto 
sukhabahula’ti. 


‘The gods of cool clouds are long-lived, beautiful, and very 
happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
sitavalahakanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the cool clouds!’ 


So annam deti ... pe ... 
They give food ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana sitavalahakanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of cool clouds. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
sitavalahakanam devanam sahabyatam upapajjati” ti. 
This is the cause, this is the reason why someone, when 
their body breaks up, after death, is reborn in the company 
of the gods of cool clouds.” 


Dvadasamam. 


32.13-52.13-52. 
Unhavalahakadanupakarasutta - 
13-52. How Giving Helps to 


Become a Warm Cloud God, Etc. 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yena 
midhekacco kayassa bheda param marana 
unhavalahakanam devananm ... pe ... 

“Sir, what is the cause, what is the reason why someone, 
when their body breaks up, after death, is reborn in the 
company of the gods of warm clouds ... 


abbhavalahakanam devanan ... pe ... 
thunder clouds ... 


vatavalahakanam devanan. ... pe ... 
windy clouds ... 


vassavalahakanam devanam sahabyatam 
upapajjati” ti? 
rainy clouds?” 


“Idha, bhikkhu, ekacco kayena sucaritam carati, 
vacaya sucaritam Carati, manasa sucaritam Carati. 


“Mendicant, it’s when someone does good things by way of 
body, speech, and mind. 


Tassa sutam hoti: 
And they’ve heard: 


‘vassavalahaka deva dighayuka vannavanto 
sukhabahula’ti. 
‘The gods of rainy clouds are long-lived, beautiful, and very 


happy.’ 


Tassa evam hoti: 
They think: 


‘aho vataham kayassa bheda param marana 
vassavalahakanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the gods of rainy clouds!’ 


So annam deti ... pe ... 
They give food ... 


padipeyyam deti. 
a lamp. 


So kayassa bheda param marana vassavalahakanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of rainy clouds. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yena 
midhekacco kayassa bheda param marana 
vassavalahakanam devanam sahabyatam 
upapajjati” ti. 


This is the cause, this is the reason why someone, when 


their body breaks up, after death, is reborn in the company 
of the gods of rainy clouds.” 


Dvepannasamam. 


32.53.53. Sitavalahakasutta - 
53. Gods of the Cool Clouds 


1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yenekada 
sitam hoti’ ti? 

“Sir, what is the cause, what is the reason why sometimes it 
becomes cool?” 


“Santi, bhikkhu, sitavalahaka nama deva. 
“Mendicant, there are what are called gods of the cool 
clouds. 


Tesam yada evam hoti: 
Sometimes they think: 


‘yannuna mayam sakaya ratiya vaseyyama’ti, tesam 
tam cetopanidhimanvaya sitam hoti. 

‘Why don’t we revel in our own kind of enjoyment?’ Then, in 
accordance with their wish, it becomes cool. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yenekada 
sitam hoti’ ti. 

This is the cause, this is the reason why sometimes it 
becomes cool.” 


Tepannasamam. 


32.54.54. Unhavalahakasutta - 


94. Gods of the Warm Clouds 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yenekada 
unham hoti’ ti? 

“Sir, what is the cause, what is the reason why sometimes it 
becomes warm?” 


“Santi, bhikkhu, unhavalahaka nama deva. 
“Mendicant, there are what are called gods of the warm 
clouds. 


Tesam yada evam hoti: 
Sometimes they think: 


‘yannuna mayam sakaya ratiya vaseyyama’ti, tesam 
tam cetopanidhimanvaya unham hoti. 

‘Why don’t we revel in our own kind of enjoyment?’ Then, in 
accordance with their wish, it becomes warm. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yenekada 
unham hot’ ti. 

This is the cause, this is the reason why sometimes it 
becomes warm.” 


Catupannasamam. 


32.55.55. Abbhavalahakasutta - 


95. Gods of the Storm Clouds 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yenekada 
abbham hoti’ ti? 

“Sir, what is the cause, what is the reason why sometimes it 
becomes stormy?” 


“Santi, bhikkhu, abbhavalahaka nama deva. 
“Mendicant, there are what are called gods of the storm 
clouds. 


Tesam yada evam hoti: 
Sometimes they think: 


‘yannuna mayam sakaya ratiya vaseyyama’ti, tesam 
tam cetopanidhimanvaya abbham hoti. 

‘Why don’t we revel in our own kind of enjoyment?’ Then, in 
accordance with their wish, it becomes stormy. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yenekada 
abbham hoti’ ti. 

This is the cause, this is the reason why sometimes it 
becomes stormy.” 


Pancapannasamam. 


32.56.56. Vatavalahakasutta - 


96. Gods of the Windy Clouds 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yenekada vato 
hoti’ ti? 

“Sir, what is the cause, what is the reason why sometimes it 
becomes windy?” 


“Santi, bhikkhu, vatavalahaka nama deva. 
“Mendicant, there are what are called gods of the windy 
clouds. 


Tesam yada evam hoti: 
Sometimes they think: 


‘yannuna mayam sakaya ratiya vaseyyama’ti, tesam 
tam cetopanidhimanvaya vato hoti. 

‘Why don’t we revel in our own kind of enjoyment?’ Then, in 
accordance with their wish, it becomes windy. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yenekada 
vato hoti’ ti. 

This is the cause, this is the reason why sometimes it 
becomes windy.” 


Chappannasamam. 


32.57.57. Vassavalahakasutta - 


97. Gods of the Rainy Clouds 
1. Valahakavagga - 1. Gods of the Clouds 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“ko nu kho, bhante, hetu, ko paccayo, yenekada devo 
vassati” ti? 

“Sir, what is the cause, what is the reason why sometimes it 
rains?” 


“Santi, bhikkhu, vassavalahaka nama deva. 
“Mendicant, there are what are called gods of the rainy 
clouds. 


Tesam yada evam hoti: 
Sometimes they think: 


‘yannuna mayam sakaya ratiya vaseyyama’ti, tesam 
tam cetopanidhimanvaya devo vassati. 

‘Why don’t we revel in our own kind of enjoyment?’ Then, in 
accordance with their wish, it becomes rainy. 


Ayam kho, bhikkhu, hetu, ayam paccayo, yenekada 
devo vassati” ti. 
This is the cause, this is the reason why sometimes it rains.” 


Sattapannasamam. 


nN = 


Sattapannasasuttantam nitthitam. 
Valahakavaggo pathamo. 
Suddhikam sucaritanca, 
danupakarapannasam; 

Sitam unhanca abbhanca, 
vatavassavalahakati. 


Valahakasamyuttam samattam. 
The Linked Discourses on gods of the clouds are complete. 


33.01.1. Rupaannanasutta - 1. 


Not Knowing Form 
1. Vacchagottavagga - 1. With Vacchagotta 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? That is: 


sassato lokoti va, asassato lokoti va, antava lokoti va, 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam Sariranti va, hoti tathagato 
param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va” ti? 


the world is eternal, or not eternal, or finite, or infinite; the 
soul and the body are the same thing, or they are different 
things; after death, a Realized One exists, or doesn’t exist, 
or both exists and doesn’t exist, or neither exists nor 
doesn’t exist.” 


“Rupe kho, vaccha, annana, rupasamudaye annana, 
rupanirodhe annana, rupanirodhagaminiya 
patipadaya annana; 

“Vaccha, it is because of not knowing form, its origin, its 
cessation, and the practice that leads to its cessation 
evamimani anekavihitani ditthigatani loke uppajjanti 
that these various misconceptions arise in the world. 
sassato lokoti va ... pe ... 

neva hoti na na hoti tathagato param maranati vati. 
Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

This is the cause, this is the reason.” 

sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati va’ ti. 


Pathamam. 


33.02. 2. Vedanaannanasutta - 2. 
Not Knowing Feeling 


1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavocCa: 
Then the wanderer Vacchagotta said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? That is: 


sassato lokoti va, asassato lokoti va ... pe ... 
the cosmos is eternal, or not eternal ... 


neva hoti na na hoti tathagato param maranati va” ti? 
after death, a Realized One neither exists nor doesn’t exist.” 


“Vedanaya kho, vaccha, annana, vedanasamudaye 
annana, vedananirodhe annana, 
vedananirodhagaminiya patipadaya annana; 
“Vaccha, it is because of not knowing feeling, its origin, its 
cessation, and the practice that leads to its cessation 


evamimani anekavihitani ditthigatani loke uppajjanti 


that these various misconceptions arise in the world. 


sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati vati. 
Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

This is the cause, this is the reason.” 

sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati va’ ti. 


Dutiyam. 


33.03.3. Sannaannanasutta - 3. 


Not Knowing Perception 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavoca: 
Then the wanderer Vacchagotta said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? ...” 


sassato lokoti va, asassato lokoti va ... pe ... 

neva hoti na na hoti tathagato param maranati va” ti? 
“Sannaya kho, vaccha, annana, sannasamudaye 
annana, sannanirodhe annana, 
sannanirodhagaminiya patipadaya annana; 

“Vaccha, it is because of not knowing perception, its origin, 


its cessation, and the practice that leads to its cessation ...” 


evamimani anekavihitani ditthigatani loke uppajjanti 


sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati vati. 


Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 


sassato lokoti va, asassato lokoti va ... pe ... 
neva hoti na na hoti tathagato param maranati va’ ti. 


Tatiyam. 


33.04. 4. Sankharaannanasutta - 
4. Not Knowing Choices 


1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavoca: 
Then the wanderer Vacchagotta said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? ...” 


sassato lokoti va, asassato lokoti va ... pe ... 
neva hoti na na hoti tathagato param maranati va” ti? 


“Sankharesu kho, vaccha, annana, 
sankharasamudaye annana, sankharanirodhe 
annana, sankharanirodhagaminiya patipadaya 
annana; 

“Vaccha, it is because of not knowing choices, their origin, 
their cessation, and the practice that leads to their 
cessation ...” 


evamimani anekavihitani ditthigatani loke uppajjanti 


sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati vati. 


Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 


sassato lokoti va, asassato lokoti va ... pe ... 
neva hoti na na hoti tathagato param maranati va’ ti. 


Catuttham. 


33.05.5. Vinnanaannanasutta - 


39. Not Knowing Consciousness 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavoca: 
Then the wanderer Vacchagotta said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? ...” 


sassato lokoti va, asassato lokoti va ... pe ... 

neva hoti na na hoti tathagato param maranati va” ti? 
“Vinnane kho, vaccha, annana, vinnanasamudaye 
annana, vinnananirodhe annana, 
vinnananirodhagaminiya patipadaya annana; 
“Vaccha, it is because of not knowing consciousness, its 
origin, its cessation, and the practice that leads to its 


cessation ...” 


evamimani anekavihitani ditthigatani loke uppajjanti 


sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati vati. 


Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 


sassato lokoti va, asassato lokoti va ... pe ... 
neva hoti na na hoti tathagato param maranati va’ ti. 


Pancamam. 


33.06-10. 6-10. 
Rupaadassanadisuttapancaka - 
6-10. Five Discourses on Not 
Seeing Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavoca: 

Then the wanderer Vacchagotta said to the Buddha: 

“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? ...” 
sassato lokoti va, asassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati va” ti? 


“Rupe kho, vaccha, adassana ... pe ... 
“Vaccha, it is because of not seeing form ... 


rupanirodhagaminiya patipadaya adassana ... pe ... 


vedanaya ... 
feeling ... 


sannaya ... 
perception ... 


sankharesu kho, vaccha, adassana ... pe ... 
choices ... 


vinnane kho, vaccha, adassana ... pe ... 
vinnananirodhagaminiya patipadaya adassana ... pe 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation ...” 


Dasamam. 


33.11-15.11-15. 
Rupaanabhisamayadisuttapanca 
ka - 11-15. Five Discourses on 


Not Comprehending Form, Etc. 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, anabhisamaya ... pe ... 
rupanirodhagaminiya patipadaya anabhisamaya ... pe 


“Vaccha, it is because of not comprehending form ... 
Savatthinidanam. 


“Vedanaya kho, vaccha, anabhisamaya ... pe .... 
feeling ... 


Savatthinidanam. 


“Sannaya kho, vaccha, anabhisamaya ... pe .... 
perception ... 


Savatthinidanam. 


“Sankharesu kho, vaccha, anabhisamaya ... pe .... 
choices ... 


Savatthinidanam. 


“Vinnane kho, vaccha, anabhisamaya ... pe .... 
CONSCiOUSNESS ...” 


Pannarasamam. 


33.16-20. 16-20. 
Rupaananubodhadisuttapancaka 
- 16-20. Five Discourses on Not 


Understanding Form, Etc. 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinno kho vacchagotto paribbajako 
bhagavantam etadavoca— 


ko nu kho, bho gotama, hetu, ko paccayo ... pe ... 


rupe kho, vaccha, ananubodha ... pe ... 
“rupanirodhagaminiya patipadaya ananubodha ... pe 


“Vaccha, it is because of not understanding form ... 
Savatthinidanam. 


“Vedanaya kho, vaccha ... pe .... 
feeling ... 


Savatthinidanam. 


“Sannaya kho, vaccha ... pe .... 
perception ... 


Savatthinidanam. 


“Sankharesu kho, vaccha ... pe .... 
choices ... 


Savatthinidanam. 


enw 


“Vinnane kho, vaccha, ananubodha ... pe ... 
consciousness ...” 


vinnananirodhagaminiya patipadaya ananubodha ... 
pe ... 


visatimam. 


33.21-25. 21-25. 
Rupaappativedhadisuttapancaka 
- 21-25. Five Discourses on Not 
Penetrating Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. Ko nu kho, bho gotama, hetu, ko 
paccayo ... pe .... 
At Savatthi. 


“Rupe kho, vaccha, appativedha ... pe ... vinnane kho, 
vaccha, appativedha ... pe .... 
“Vaccha, it is because of not penetrating form ...” 


Pancavisatimam. 


33.26-30. 26-30. 
Rupaasallakkhanadisuttapancak 
a - 26-30. Five Discourses on 
Not Distinguishing Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, asallakkhana ... pe ... vinnane 
kho, vaccha, asallakkhana ... pe .... 
“Vaccha, it is because of not distinguishing form ...” 


Timsatimam. 


33 .31-35. 31-35. 
Rupaanupalakkhanadisuttapanc 
aka - 31-35. Five Discourses on 
Not Detecting Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, anupalakkhana ... pe ... vinnane 
kho, vaccha, anupalakkhana ... pe .... 
“Vaccha, it is because of not detecting form ...” 


Pancatimsatimam. 


33 .36-40. 36-40. 
Rupaappaccupalakkhanadisutta 
pancaka - 36-40. Five Discourses 
on Not Differentiating Form, Etc. 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, appaccupalakkhana ... pe ... 
vinnane kho, vaccha, appaccupalakkhana ... pe .... 
“Vaccha, it is because of not differentiating form ...” 


Cattalisamam. 


33.41-45. 41-45. 
Rupaasamapekkhanadisuttapanc 
aka - 41-45. Five Discourses on 
Not Examining Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, asamapekkhana ... pe ... vinnane 
kho, vaccha, asamapekkhana ... pe .... 
“Vaccha, it is because of not examining form ...” 


Pancacattalisamam. 


33.46-50. 46-50. 
Rupaappaccupekkhanadisuttapa 
ncaka - 46-50. Five Discourses 
on Not Scrutinizing Form, Etc. 

1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Rupe kho, vaccha, appaccupekkhana ... pe ... 
vinnane kho, vaccha, appaccupekkhana ... pe .... 
“Vaccha, it is because of not scrutinizing form ...” 


Pannasamam. 


33 .51-54. 51-54. 
Rupaappaccakkhakammadisutta 
catukka - 51-54. Four 
Discourses on Not Directly 


Experiencing Form, Etc. 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

“What is the cause, Master Gotama, what is the reason why 
these various misconceptions arise in the world? ...” 


sassato lokoti va ... pe ... 


neva hoti na na hoti tathagato param maranati va” ti? 


“Rupe kho, vaccha, appaccakkhakamma, 
rupasamudaye appaccakkhakamma, rupanirodhe 
appaccakkhakamma, rupanirodhagaminiya 
patipadaya appaccakkhakamma ... pe .... 

“Vaccha, it is because of not directly experiencing form ... 


Savatthinidanam. 


“Vedanaya kho, vaccha, appaccakkhakamma ... pe ... 
vedananirodhagaminiya patipadaya 
appaccakkhakamma ... pe .... 

feeling ... 


Savatthinidanam. 


“Sannaya kho, vaccha, appaccakkhakamma ... pe ... 
sannanirodhagaminiya patipadaya 
appaccakkhakamma ... pe .... 

perception ... 


Savatthinidanam. 

“Sankharesu kho, vaccha, appaccakkhakamma ... pe 
... sankharanirodhagaminiya patipadaya 
appaccakkhakamma ... pe .... 


choices ...” 


Catupannasamam. 


33.55.55. 
Vinnanaappaccakkhakammasutt 
a-55. Not Directly Experiencing 


Consciousness 
1. Vacchagottavagga - 1. With Vacchagotta 


Savatthinidanam. 
At Savatthi. 


“Vinnane kho, vaccha, appaccakkhakamma, 
vinnanasamudaye appaccakkhakamma, 
vinnananirodhe appaccakkhakamma, 
vinnananirodhagaminiya patipadaya 
appaccakkhakamma; 

“Vaccha, it is because of not directly experiencing 
consciousness, its origin, its cessation, and the practice that 
leads to its cessation 


evamimani anekavihitani ditthigatani loke uppajjanti 


that these various misconceptions arise in the world. 
sassato lokoti va, asassato lokoti va ... pe ... 

neva hoti na na hoti tathagato param maranati vati. 
Ayam kho, vaccha, hetu, ayam paccayo, yanimani 
anekavihitani ditthigatani loke uppajjanti— 

This is the cause, this is the reason.” 

sassato lokoti va, asassato lokoti va, antava lokoti va, 


anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam Sariranti va, hoti tathagato 


param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va” ti. 

Pancapannasamam. 

Vacchagottavaggo pathamo. 

Annana adassana Ceva, 

Anabhisamaya ananubodha; 

Appativedha asallakkhana, 

Anupalakkhanena appaccupalakkhana; 
Asamapekkhana appaccupekkhana, 


Appaccakkhakammanti. 


Vacchagottasamyuttam samattam. 
The Linked Discourses with Vacchagotta are completed. 


34.01.1. 
Samadhimulakasamapattisutta - 


1. Entering Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim 
Samapattikusalo. 

One meditator is skilled in immersion but not in entering it. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
Ssamapattikusalo hoti, na saamadhismim 
samadhikusalo. 

One meditator is not skilled in immersion but is skilled in 
entering it. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim samapattikusalo. 

One meditator is skilled neither in immersion nor in 
entering it. 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
samadhikusalo ca hoti, saamadhismim 
samapattikusalo ca. 


One meditator is skilled both in immersion and in entering 
it. 


Tatra, bhikkhave, yvayam jhayl samadhismim 
samadhikusalo ca hoti samadhismim samapattikusalo 
ca ayam imesam catunnam jhayinam aggo Ca settho 
ca mokkho ca uttamo Ca pavaro Ca. 

Of these, the meditator skilled in immersion and in entering 
it is the foremost, best, chief, highest, and finest of the four. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando tatra aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evameva kho, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim samapattikusalo 
ca ayam imesam catunnam jhayinam aggo Ca settho 
ca mokkho ca uttamo Ca pavaro ca’ ti. 

In the same way, the meditator skilled in immersion and 
entering it is the foremost, best, leading, highest, and finest 
of the four.” 


Pathamam. 


34.02. 2. 
Samadhimulakathitisutta - 2. 


Remaining in Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim thitikusalo. 
One meditator is skilled in immersion but not in remaining 
in it. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
thitikusalo hoti, na samadhismim samadhikusalo. 
One meditator is skilled in remaining in immersion but is 
not skilled in immersion. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim thitikusalo. 

One meditator is skilled neither in immersion nor in 
remaining in it. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo ca hoti, samadhismim thitikusalo ca. 
One meditator is skilled both in immersion and in remaining 
in it. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim thitikusalo ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 

Of these, the meditator skilled in immersion and in 
remaining in it is the foremost, best, leading, highest, and 
finest of the four. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando tatra aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evameva kho, bhikkhave, yvayam jhayi saamadhismim 
samadhikusalo ca hoti samadhismim thitikusalo ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro ca” ti. 

In the same way, the meditator skilled in immersion and 
remaining in it is the foremost, best, leading, highest, and 
finest of the four.” 


Dutiyam. 


34.03.3. 
Samadhimulakavutthanasutta - 


3. Emerging From Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim 
vutthanakusalo. 

One meditator is skilled in immersion but not in emerging 
rom ite as" 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
vutthanakusalo hoti, na samadhismim 
samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim vutthanakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samadhikusalo ca hoti, saamadhismim vutthanakusalo 
Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim vutthanakusalo 


Ca ayam imesam catunnam jhayinam aggo Ca settho 
ca mokkho Ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Tatiyam. 


34.04. 4. 
Samadhimulakakallitasutta - 4. 


Gladdening for Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim kallitakusalo. 
One meditator is skilled in immersion but not in gladdening 
the mind for immersion. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
kallitakusalo hoti, na samadhismim samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim kallitakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samadhikusalo ca hoti, saamadhismim kallitakusalo 
Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim kallitakusalo ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Catuttham. 


34.05.5. 
Samadhimulakaarammanasutta 


- 3. Supports For Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim 
arammanakusalo. 

One meditator is skilled in immersion but not in the 
supports for immersion. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
arammanakusalo hoti, na samadhismim 
samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim arammanakusalo. 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
samadhikusalo ca hoti, saamadhismim 
arammanakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim 


arammanakusalo ca ayam imesam catunnam 
jhayinam aggo ca settho ca mokkho ca uttamo ca 
pavaro Ca. 

Seyyathapi, bhikkhave, gava khiran. ... pe ... 


pavaro ca’ ti. 


Pancamam. 


34.06. 6. 
Samadhimulakagocarasutta - 6. 
Meditation Subjects For 


Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na saamadhismim gocarakusalo. 
One meditator is skilled in immersion but not in the 
meditation subjects for immersion. ...” 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
gocarakusalo hoti, na saamadhismim samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim gocarakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samadhikusalo ca hoti, saamadhismim gocarakusalo 
Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim gocarakusalo ca 


ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Chattham. 


34.07. 7. 
Samadhimulakaabhiniharasutta 
- 7. Projecting the Mind Purified 


by Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim 
abhiniharakusalo. 

One meditator is skilled in immersion but not in projecting 
the mind purified by immersion. ...” 


Idha pana, bhikkhave, ekacco jhayil saamadhismim 
abhiniharakusalo hoti, na saamadhismim 
samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim abhiniharakusalo. 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
samadhikusalo ca hoti, saamadhismim 
abhiniharakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim 
abhiniharakusalo ca ayam imesam catunnam 
jhayinam aggo ca settho ca mokkho ca uttamo ca 
pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Sattamam. 


34.08. 8. 
SamadhimulakasakkKaccakarisut 


ta - 8. Carefulness in Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim sakkaccakar1. 
One meditator is skilled in immersion but not in practicing 
carefully for it. ...” 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
sakkaccakari hoti, na samadhismim samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim sakkaccakari. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samadhikusalo ca hoti, samadhismim sakkaccakari 
Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti samadhismim sakkaccakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Atthamam. 


34.09. 9. 
Samadhimulakasataccakanrisutta 


- 9. Persistence in Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim sataccakar1. 
One meditator is skilled in immersion but not in practicing 
persistently for it. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
sataccakari hoti, na samadhismim samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim sataccakar1. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samadhikusalo ca hoti, saamadhismim sataccakari Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samadhikusalo ca hoti, saamadhismim sataccakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Navamam. 


34.10.10. 
Samadhimulakasappayakarisutt 


a - 10. Conducive to Immersion 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samadhikusalo hoti, na samadhismim sappayakar1. 
One meditator is skilled in immersion but not in doing 
what’s conducive to it. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
sappayakari hoti, na samadhismim samadhikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samadhikusalo hoti, na ca 
samadhismim sappayakarl. 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
samadhikusalo ca hoti, saamadhismim sappayakari Ca. 


Tatra, bhikkhave, yvayam jhayl samadhismim 
samadhikusalo ca hoti samadhismim sappayakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 


pavaro ca’ ti. 
Dasamam. 


(Samadhimulakam.) 


34.11.11. 
Samapattimulakathitisutta - 11. 


Entering and Remaining 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na samadhismim thitikusalo. 
One meditator is skilled in entering immersion but not in 
remaining in it. ...” 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
thitikusalo hoti, na samadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim thitikusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
samapattikusalo ca hoti, samadhismim thitikusalo ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
Ssamapattikusalo ca hoti, samadhismim thitikusalo ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiran. ... pe ... 
pavaro ca’ ti. 


Ekadasamam. 


34.12.12. 
Samapattimulakavutthanasutta - 


12. Entering and Emerging 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
Ssamapattikusalo hoti, na saamadhismim 
vutthanakusalo. 

One meditator is skilled in entering immersion but not in 
emerging from it. ...” 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
vutthanakusalo hoti, na samadhismim 
Samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim vutthanakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
Ssamapattikusalo ca hoti, saamadhismim 
vutthanakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 


pavaro ca’ ti. 


Dvadasamam. 


34.13.13. 
Samapattimulakakallitasutta - 


13. Entering and Gladdening 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na samadhismim kallitakusalo. 
One meditator is skilled in entering immersion but not in 
gladdening the mind for immersion. ...” 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
kallitakusalo hoti, na samadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim kallitakusalo. 

Idha pana, bhikkhave, ekacco jhayl samadhismim 
Samapattikusalo ca hoti, samadhismim kallitakusalo 
Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Terasamam. 


34.14.14. 
Samapattimulakaarammanasutt 


a -14. Entering and Supports 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
Samapattikusalo hoti, na saamadhismim 
arammanakusalo. 

One meditator is skilled in entering immersion but not in 
the supports for it. ...” 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
arammanakusalo hoti, na samadhismim 
Samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim arammanakusalo. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
Samapattikusalo ca hoti, samadhismim 
arammanakusalo Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Cuddasamam. 


34.15.15. 
Samapattimulakagocarasutta - 
15. Entering and Meditation 


Subjects 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na samadhismim gocarakusalo. 
One meditator is skilled in entering immersion but not in 
the mindfulness meditation subjects for immersion. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
gocarakusalo hoti, na saamadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim gocarakusalo. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo ca hoti, samadhismim gocarakusalo 
Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Pannarasamam. 


34.16.16. 
Samapattimulakaabhintharasutt 


a - 16. Entering and Projecting 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
Samapattikusalo hoti, na saamadhismim 
abhiniharakusalo. 

One meditator is skilled in entering immersion but not in 
projecting the mind purified by immersion. ...” 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
abhiniharakusalo hoti, na saamadhismim 
Samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim abhinitharakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
Samapattikusalo ca hoti, saamadhismim 
abhiniharakusalo Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Solasamam. 


34.17.17. 
Samapattimulakasakkaccasutta 


-17. Entering and Carefulness 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na saamadhismim sakkaccakar1. 
One meditator is skilled in entering immersion but not in 
practicing carefully for it. ...” 


Idha pana, bhikkhave, ekacco jhayil samadhismim 
sakkaccakari hoti, na saamadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim sakkaccakari. 

Idha pana, bhikkhave, ekacco jhayil samadhismim 
samapattikusalo ca hoti, samadhismim sakkaccakari 
Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Sattarasamam. 


34.18.18. 
Samapattimulakasataccasutta - 


18. Entering and Persistence 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na samadhismim sataccakari. 
One meditator is skilled in entering immersion but not in 
practicing persistently for it. ...” 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
sataccakari hoti, na samadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim sataccakar1. 

Idha pana, bhikkhave, ekacco jhayl samadhismim 
samapattikusalo ca hoti, samadhismim sataccakar1 
Ca. 


Tatra ... pe... 


pavaro ca’ ti. 


Attharasamam. 


34.19.19. 
Samapattimulakasappayakarisut 
ta - 19. Entering and What’s 


Conducive 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo hoti, na samadhismim sappayakari. 
One meditator is skilled in entering immersion but not in 
doing what’s conducive to it. ...” 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
sappayakari hoti, na samadhismim samapattikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim samapattikusalo hoti, na ca 
samadhismim sappayakarl. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
samapattikusalo ca hoti, samadhismim sappayakari 
Ca. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
samapattikusalo ca hoti samadhismim sappayakari ca 


ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando tatra aggamakkhayati; 


evameva kho, bhikkhave, yvayam jhay1 samadhismim 
samapattikusalo ca hoti samadhismim sappayakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro ca” ti. 


Ekunavisatimam. 


(Samapattimulakam.) 


34.20-27. 20-27. 
Thitimulakavutthanasuttadiatth 
aka - 20-27. Eight on Remaining 
and Emergence, Etc. 

1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
thitikusalo hoti, na samadhismim vutthanakusalo. 
One meditator is skilled in remaining in immersion but not 
in emerging from it. ...” 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
vutthanakusalo hoti, na samadhismim thitikusalo. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim thitikusalo hoti, na ca samadhismim 
vutthanakusalo. 


Idha pana, bhikkhave, ekacco jhayl samadhismim 
thitikusalo ca hoti, samadhismim vutthanakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 


uttamo Ca pavaro Ca” ti. 


Visatimam. 


(Purimamulakani viya yava sattavisatima 
thitimulakasappayakarisutta attha suttani 
puretabbani. Thitimulakam.) 

(These eight discourses should be expanded in line with the 
previous set.) 


34.28-34. 28-34. 
Vutthanamulakakallitasuttadisat 
taka - 28-34. Seven on 


Emergence and Gladdening, Etc. 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
vutthanakusalo hoti, na samadhismim kallitakusalo 


One meditator is skilled in emerging from immersion but 
not in gladdening the mind for immersion. ...” 


samadhismim kallitakusalo hoti, na saamadhismim 
vutthanakusalo ... 


neva samadhismim vutthanakusalo hoti, na ca 
samadhismim kallitakusalo ... 


samadhismim vutthanakusalo ca hoti samadhismim 
kallitakusalo ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 


uttamo Ca pavaro Ca” ti. 


Atthavisatimam. 


(Purimamulakani viya yava catuttimsatima 
vutthanamulakasappayakarisutta satta suttani 
puretabbani. Vutthanamulakam.) 

(These seven discourses should be expanded in line with 
the previous set.) 


34.35-40. 35-40. 
Kallitamulakaarammanasuttadic 
hakka - 35-40. Six on 
Gladdening and Support, Ftc. 

1. Jnanavagga - 1. Absorption 


Savatthinidanam ... 
At Savatthi. 


“samadhismim kallitakusalo hoti, na saamadhismim 
arammanakusalo ... 

“One meditator is skilled in gladdening the mind for 
immersion but not in the supports for immersion. ...” 


samadhismim arammanakusalo hoti, na 
samadhismim kallitakusalo ... 


neva samadhismim kallitakusalo hoti, na ca 
samadhismim arammanakusalo ... 


samadhismim kallitakusalo ca hoti, samadhismim 
arammanakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 
uttamo Ca pavaro ca” ti. 
Pancatimsatimam. 

(Purimamulakani viya yava cattalisama 


kallitamulakasappayakarisutta cha suttani 
puretabbani. Kallitamulakam.) 


(These six discourses should be expanded in line with the 
previous set.) 


34.41 -45. 41-45. 
Arammanamulakagocarasuttadi 
pancaka - 41-45. Five on 
Support and Subjects, Etc. 

1. Jnanavagga - 1. Absorption 


Savatthinidanam ... 
At Savatthi. 


“samadhismim arammanakusalo hoti, na 
samadhismim gocarakusalo ... 

“One meditator is skilled in the supports for immersion but 
not in the mindfulness meditation subjects for immersion. 


yw 


samadhismim gocarakusalo hoti, na samadhismim 
arammanakusalo ... 


neva samadhismim arammanakusalo hoti, na ca 
samadhismim gocarakusalo ... 


samadhismim arammanakusalo ca hoti, 
samadhismim gocarakusalo Ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 
uttamo Ca pavaro Ca” ti. 

Ekacattalisamam. 

(Purimamulakani viya yava pancacattalisama 


arammanamulakasappayakarisutta panca suttani 
puretabbani.) 


(These five discourses should be expanded in line with the 
previous set.) 


(Arammanamiulakam.) 


34.46-49. 46-49. 
Gocaramulakaabhiniharasuttadi 
catukka - 46-49. Four on 


Subjects and Projection, Etc. 
1. Jnanavagga - 1. Absorption 


Savatthinidanam ... 
At Savatthi. 


“samadhismim gocarakusalo hoti, na samadhismim 
abhiniharakusalo ... 

“One meditator is skilled in the mindfulness meditation 
subjects for immersion but not in projecting the mind 
purified by immersion. ...” 


samadhismim abhinitharakusalo hoti, na 
samadhismim gocarakusalo ... 


neva samadhismim gocarakusalo hoti, na ca 
samadhismim abhintharakusalo ... 


samadhismim gocarakusalo ca hoti, saamadhismim 
abhiniharakusalo Ca ... 


seyyathapi, bhikkhave, gava khiram, khiramha dadhi, 
dadhimha navanitam, navanitamha sappi, sappimha 
sappimando tatra aggamakkhayati; 


evameva kho, bhikkhave, yvayam jhay1 samadhismim 
gocarakusalo ca hoti samadhismim abhintharakusalo 
Ca ayam imesam catunnam jhayinam ... pe ... 


uttamo Ca pavaro Ca” ti. 


Chacattalisamam. “Samadhismim gocarakusalo hoti, 
na samadhismim sakkaccakari ... pe .... 

(These four discourses should be expanded in line with the 
previous set.) 

Vittharetabbam. 


Sattacattalisamam. “Samadhismim gocarakusalo hoti, 
na samadhismim sataccakarn ... pe .... 


Atthacattalisamam. “Samadhismim gocarakusalo 
hoti, na samadhismim sappayakar1 ... pe .... 


Ekunapannasamam. 


(Gocaramulakam.) 


34.50-52. 50-52. 
Abhiniharamulakasakkaccasutta 
ditika - 50-52. Three on 


Projection and Carefulness 
1. Jnanavagga - 1. Absorption 


Savatthinidanam ... 
At Savatthi. 


“samadhismim abhinitharakusalo hoti, na 
samadhismim sakkaccakar1 ... 

“One meditator is skilled in projecting the mind purified by 
immersion but not in practicing carefully for it. ...” 


samadhismim sakkaccakari hoti, na samadhismim 
abhiniharakusalo ... 


neva samadhismim abhiniharakusalo hoti, na ca 
samadhismim sakkaccakarn ... 


samadhismim abhiniharakusalo ca hoti, 
samadhismim sakkaccakari Ca. 


Tatra, bhikkhave, yvayam jhayi ... pe ... 

uttamo Ca pavaro Ca” ti. 

Pannasamam. “Samadhismim abhiniharakusalo hoti, 
na samadhismim sataccakarn ... pe .... 


(These three discourses should be expanded in line with the 
previous set.) 


Ekapannasamam. “Samadhismim abhinitharakusalo 
hoti, na samadhismim sappayakar1 ... pe .... 


Dvepannasamam. 


(Abhiniharamulakam.) 


34.53-54. 53-54. 
Sakkaccamulakasataccakarisutt 
adukadi - 53-54. Two on 
Carefulness and Persistence 

1. Jnanavagga - 1. Absorption 


Savatthinidanam ... 
At Savatthi. 


“samadhismim sakkaccakari hoti, na samadhismim 
sataccakarn ... 

“One meditator is skilled in practicing carefully for 
immersion but not in practicing persistently for it. ...” 


samadhismim sataccakar1 hoti, na samadhismim 
sakkaccakar ... 


neva samadhismim sakkaccakari hoti, na ca 
samadhismim sataccakar1 ... 


samadhismim sakkaccakari ca hoti, saamadhismim 
sataccakari Ca. 


Tatra, bhikkhave, yvayam ... pe ... 

uttamo Ca pavaro ca” ti. 

Tepannasamam. “Samadhismim sakkaccakari hoti, na 
samadhismim sappayakar ... pe .... 

(These two discourses should be expanded in line with the 


previous set.) 


Catupannasamam. 


34.55.55. 
Sataccamulakasappayakarisutta 
- 35. Persistence and What’s 


Conducive 
1. Jnanavagga - 1. Absorption 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, jhayl. 
“Mendicants, there are these four meditators. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco jhayi samadhismim 
sataccakari hoti, na samadhismim sappayakari. 
One meditator is skilled in practicing persistently for 
immersion but not in doing what’s conducive to it. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
sappayakari hoti, na samadhismim sataccakarl. 
One meditator is skilled in doing what’s conducive to 
immersion but not in practicing persistently for it. 


Idha pana, bhikkhave, ekacco jhayi neva 
samadhismim sataccakari hoti, na ca samadhismim 
sappayakari. 

One meditator is skilled neither in practicing persistently 
for immersion nor in doing what’s conducive to it. 


Idha pana, bhikkhave, ekacco jhayi samadhismim 
sataccakari ca hoti, samadhismim sappayakari Ca. 


One meditator is skilled both in practicing persistently for 
immersion and in doing what’s conducive to it. 


Tatra, bhikkhave, yvayam jhayi samadhismim 
sataccakari ca hoti samadhismim sappayakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro Ca. 

Of these, the meditator skilled both in practicing 
persistently for immersion and in doing what’s conducive to 
it is the foremost, best, leading, highest, and finest of the 
four. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando tatra aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evameva kho, bhikkhave, yvayam jhayi samadhismim 
sataccakari ca hoti, samadhismim sappayakari ca 
ayam imesam catunnam jhayinam aggo Ca settho ca 
mokkho ca uttamo Ca pavaro ca” ti. 

In the same way, the meditator skilled both in practicing 
persistently for immersion and in doing what’s conducive to 
it is the foremost, best, leading, highest, and finest of the 
four.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Pancapannasamam. 


(Yatha pancapannasam veyyakaranani honti tatha 
vittharetabbani.) 


Khandhavaggo tatiyo. 

Samadhi samapatti thiti ca, 
Vutthanam kallitarammanena Ca; 
Gocara abhiniharo sakkacca, 
Satacca athopi sappayanti. 


Jhanasamyuttam samattam. 
The Linked Discourses on Absorption are complete. 


Khandha radhasamyuttanca, 
ditthiokkanta uppada; 
Kilesa sariputta ca, 

naga supanna gandhabba; 
Valaha vacchajhananti, 
khandhavaggamhi terasati. 


Khandhavaggasamyuttapali nitthita. 
The Book of the Aggregates is finished. 


35.001.1. Ajjhattaniccasutta -1. 


The Interior as Impermanent 
1. Aniccavagga - 1. Impermanence 


Evam me sutam. 
So I have heard. 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Cakkhum, bhikkhave, aniccam. 
“Mendicants, the eye is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta. 
What’s suffering is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Sotam aniccam. 
The ear is impermanent. ... 


Yadaniccam ... pe ... 


ghanam aniccam. 
The nose is impermanent. ... 


Yadaniccam ... pe ... 


jivha anicca. 

The tongue is impermanent. ... 

Yadaniccam tam dukkham; 

yam dukkham tadanatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 


datthabbam. 


Kayo anicco. 
The body is impermanent. ... 


Yadaniccam ... pe ... 


mano anicco. 
The mind is impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta. 
What’s suffering is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, sotasmimpi nibbindati, 
ghanasmimpi nibbindati, jivhayapi nibbindati, 
kayasmimpi nibbindati, manasmimpi nibbindati. 
Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pathamam. 


35.002. 2. Ajjhattadukkhasutta - 
2. The Interior as Suffering 


1. Aniccavagga - 1. Impermanence 


“Cakkhum, bhikkhave, dukkham. 
“Mendicants, the eye is suffering. 


Yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Sotam dukkhanm ... pe ... 
The ear, 


ghanam dukkhan ... 
nose, 


jivha dukkha .... 
tongue, 


kayo dukkho ... 
body, 


mano dukkho. 
and mind are suffering. 


Yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam ... pe ... 

Seeing this ... 

naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Dutiyam. 


35.003. 3. Ajjhattanattasutta - 3. 
The Interior as Not-Self 


1. Aniccavagga - 1. Impermanence 


“Cakkhum, bhikkhave, anatta. 
“Mendicants, the eye is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Sotam anatta ... pe ... 
The ear, 


ghanam anatta ... 
nose, 


jivha anatta ... 
tongue, 


kayo anatta ... 
body, 


mano anatta. 
and mind are not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 


is not my self.’ 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Tatiyam. 


35.004. 4. Bahiraniccasutta - 4. 


The Exterior as Impermanent 
1. Aniccavagga - 1. Impermanence 


“Rupa, bhikkhave, anicca. 
“Mendicants, sights are impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta. 
What’s suffering is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Sadda ... 
Sounds, 


gandha ... 
smells, 


raSa... 
tastes, 


photthabba ... 
touches, 


dhamma anicca. 
and thoughts are impermanent. 


Yadaniccam tam dukkham; 
What’s impermanent is suffering. 


yam dukkham tadanatta. 
What’s suffering is not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ 


Evam passam, bhikkhave, sutava ariyasavako 
rupesupi nibbindati, saddesupi nibbindati, 
gandhesupi nibbindati, rasesupi nibbindati, 
photthabbesupi nibbindati, dhammesupi nibbindati. 
Seeing this, a learned noble disciple grows disillusioned 
with sights, sounds, smells, tastes, touches, and thoughts. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Catuttham. 


35.005.5. Bahiradukkhasutta - 
9. The Exterior as Suffering 


1. Aniccavagga - 1. Impermanence 


“Rupa, bhikkhave, dukkha. 
“Mendicants, sights are suffering. 


Yam dukkham tadanatta; 
What’s suffering is not-self. 


yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ ...” 

Sadda ... 

gandha ... 

raSa ... 

photthabba ... 

dhamma dukkha. 

Yam dukkham tadanatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 


datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


Pancamam. 


35.006. 6. Bahiranattasutta - 6. 
The Exterior as Not-Self 


1. Aniccavagga - 1. Impermanence 


“Rupa, bhikkhave, anatta. 
“Mendicants, sights are not-self. 


Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: ‘This is not mine, I am not this, this 
is not my self.’ ...” 

Sadda ... pe ... 

gandha ... 

raSa ... 

photthabhba ... 

dhamma anatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Evam passam ... pe ... 

naparam itthattayati pajanati’ ti. 


Chattham. 


35.007. 7. 
Ajjhattaniccatitanagatasutta - 7. 
The Interior as Impermanent in 
the Three Times 


1. Aniccavagga - 1. Impermanence 


“Cakkhum, bhikkhave, aniccam atitanagatam; 
“Mendicants, the eye of the past and future is 
impermanent, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim cakkhusmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
the eye of the past, 


anagatam cakkhum nabhinandati; 
they don’t look forward to enjoying the eye in the future, 


paccuppannassa cakkhussa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding the eye in the present. 


Sotam aniccam ... 
The ear ... 


ghanam aniccanm ... 
nose ... 


jivha anicca atitanagata; 


tongue ... 
ko pana vado paccuppannaya. 


Evam passam, bhikkhave, sutava ariyasavako atitaya 
jivhaya anapekkho hoti; 


anagatam jivham nabhinandati; 


paccuppannaya jivhaya nibbidaya viragaya nirodhaya 
patipanno hoti. 


Kayo anicco ... pe ... 
body ... 


mano anicco atitanagato; 
mind of the past and future is impermanent, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim manasmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
the mind of the past, 


anagatam manam nabhinandati; 
they don’t look forward to enjoying the mind in the future, 


paccuppannassa manassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 

and they practice for disillusionment, dispassion, and 
cessation regarding the mind in the present.” 


Sattamam. 


35.008. 8. 
Ajjhattadukkhatitanagatasutta - 
&. The Interior as Suffering in 
the Three Times 


1. Aniccavagga - 1. Impermanence 


“Cakkhum, bhikkhave, dukkham atitanagatam; 
“Mendicants, the eye of the past and future is suffering, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim cakkhusmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
the eye of the past, 


anagatam cakkhum nabhinandati; 
they don’t look forward to enjoying the eye in the future, 


paccuppannassa cakkhussa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding the eye in the present. ...” 
Sotam dukkhanm ... pe ... 

ghanam dukkhanm ... pe ... 

jivha dukkha atitanagata; 


ko pana vado paccuppannaya. 


Evam passam, bhikkhave, sutava ariyasavako atitaya 
jivhaya anapekkho hoti; 


anagatam jivham nabhinandati; 


paccuppannaya jivhaya nibbidaya viragaya nirodhaya 
patipanno hoti. 


Kayo dukkho ... pe ... 
mano dukkho atitanagato; 
ko pana vado paccuppannassa. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim manasmim anapekkho hoti; 


anagatam manam nabhinandati; 


paccuppannassa manassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 


Atthamam. 


35.009. 9. 
Ajjhattanattatitanagatasutta - 9. 
The Interior as Not-Self in the 
Three Times 


1. Aniccavagga - 1. Impermanence 


“Cakkhum, bhikkhave, anatta atitanagatam; 
“Mendicants, the eye of the past and future is not-self, 


ko pana vado paccuppannassa. 
let alone the present. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim cakkhusmim anapekkho hoti; 

Seeing this, a learned noble disciple doesn’t worry about 
the eye of the past, 


anagatam cakkhum nabhinandati; 
they don’t look forward to enjoying the eye in the future, 


paccuppannassa cakkhussa nibbidaya viragaya 
nirodhaya patipanno hoti. 

and they practice for disillusionment, dispassion, and 
cessation regarding the eye in the present. ...” 
Sotam anatta ... pe ... 

ghanam anatta ... pe ... 

jivha anatta atitanagata; 


ko pana vado paccuppannaya. 


Evam passam, bhikkhave, sutava ariyasavako atitaya 
jivhaya anapekkho hoti; 


anagatam jivham nabhinandati; 


paccuppannaya jivhaya nibbidaya viragaya nirodhaya 
patipanno hoti. 


Kayo anatta ... pe ... 
mano anatta atitanagato; 
ko pana vado paccuppannassa. 


Evam passam, bhikkhave, sutava ariyasavako 
atitasmim manasmim anapekkho hoti; 


anagatam manam nabhinandati; 


paccuppannassa manassa nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 


Navamam. 


35.010.10. 
Bahiraniccatitanagatasutta - 10. 
The Exterior as Impermanent in 
the Three Times 


1. Aniccavagga - 1. Impermanence 
“Rupa, bhikkhave, anicca atitanagata; 
“Mendicants, sights of the past and future are 
impermanent, 


ko pana vado paccuppannanam. 
let alone the present. ...” 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
rupesu anapekkho hoti; 


anagate rupe nabhinandati; 


paccuppannanam rupanam nibbidaya viragaya 
nirodhaya patipanno hoti. 


Sadda ... 

gandha ... 

raSa ... 

photthabba ... 

dhamma anicca atitanagata; 


ko pana vado paccuppannanam. 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
dhammesu anapekkho hoti; 


anagate dhamme nabhinandati; 


paccuppannanam dhammanam nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 


Dasamam. 


35.011.11. 
Bahiradukkhatitanagatasutta - 
11. The Exterior as Suffering in 
the Three Times 


1. Aniccavagga - 1. Impermanence 


“Rupa, bhikkhave, dukkha atitanagata; 
“Mendicants, sights of the past and future are suffering, 


ko pana vado paccuppannanam. 
let alone the present. ...” 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
rupesu anapekkho hoti; 


anagate rupe nabhinandati; paccuppannanam 
rupanam nibbidaya viragaya nirodhaya patipanno 
hoti’ti ... pe .... 


Ekadasamam. 


35.012.12. 
Bahiranattatitanagatasutta - 1 2. 
The Exterior as Not-Self in the 
Three Times 


1. Aniccavagga - 1. Impermanence 


“Rupa, bhikkhave, anatta atitanagata; 
“Mendicants, sights of the past and future are not-self, 


ko pana vado paccuppannanam. 
let alone the present. ...” 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
rupesu anapekkho hoti; 


anagate rupe nabhinandati; 


paccuppannanam rupanam nibbidaya viragaya 
nirodhaya patipanno hoti. 


Sadda ... 

gandha ... 

raSa ... 

photthabba ... 

dhamma anatta atitanagata; 


ko pana vado paccuppannanam. 


Evam passam, bhikkhave, sutava ariyasavako atitesu 
dhammesu anapekkho hoti; 


anagate dhamme nabhinandati; 


paccuppannanam dhammanam nibbidaya viragaya 
nirodhaya patipanno hoti’ ti. 


Dvadasamam. 

Aniccavaggo pathamo. 
Aniccam dukkham anatta Ca, 
tayo ajjhattabahira; 
Yadaniccena tayo vutta, 


te te ajjhattabahirati. 


35.013.13. 
Pathamapubbesambodhasutta - 
13. Before My Awakening 


(Interior) 
2. Yamakavagga - 2. Pairs 


Savatthinidanam. 
At Savatthi. 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho cakkhussa assado, ko adinavo, kim 
nissaranam? 

‘What’s the gratification, the drawback, and the escape 
when it comes to the eye ... 


Ko sotasSa ... pe ... 
ear ... 


ko ghanassa ... 
nose ... 


ko jivhaya ... 
LONGUS 42: 


ko kayassa ... 
body ... 


ko manassa assado, ko adinavo, kim nissaranan’ti? 
and mind?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yam kho cakkhum paticca uppajjati sukham 
soManassam, ayam cakkhussa assado. 

‘The pleasure and happiness that arise from the eye: this is 
its gratification. 


Yam cakkhum aniccam dukkham 
viparinamadhammam, ayam cakkhussa adinavo. 

That the eye is impermanent, suffering, and perishable: this 
is its drawback. 


Yo cakkhusmim chandaragavinayo 
chandaragappahanam, idam cakkhussa nissaranam. 
Removing and giving up desire and greed for the eye: this 
is its escape. 


Yam sotam ... pe ... 
The pleasure and happiness that arise from the ear ... 


yam ghananm ... pe ... 
nose ... 


yam jivham paticca uppajjati sukham somanassam, 
ayam jivhaya assado. 
tongue ... 


Yam jivha anicca dukkha viparinamadhamma, ayam 
jivhaya adinavo. 


Yo jivhaya chandaragavinayo chandaragappahanam, 
idam jivhaya nissaranam. 


Yam Kayan. ... pe ... 


body ... 


yam manam paticca uppajjati sukham somanassam, 
ayam manassa assado. 
mind: this is its gratification. 


Yam mano anicco dukkho viparinamadhammo, ayam 
Manassa adinavo. 

That the mind is impermanent, suffering, and perishable: 
this is its drawback. 


Yo manasmim chandaragavinayo 
chandaragappahanam, idam manassa nissaranan’ti. 
Removing and giving up desire and greed for the mind: this 
is its escape.’ 


Yavakivancaham, bhikkhave, imesam channam 
ajjhattikanam ayatananam evam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannasim, neva tavaham, 
bhikkhave, sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 

As long as I didn’t truly understand these six interior sense 
fields’ gratification, drawback, and escape in this way for 
what they are, I didn’t announce my supreme perfect 
awakening in this world with its gods, Maras, and Brahmas, 
this population with its ascetics and brahmins, its gods and 
humans. 


Yato ca khvaham, bhikkhave, imesam channam 
ajjhattikanam ayatananam evam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam abbhannasim, athaham, bhikkhave, 
sadevake loke samarake sabrahmake 


sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 

But when I did truly understand these six interior sense 
fields’ gratification, drawback, and escape in this way for 
what they are, I announced my supreme perfect awakening 
in this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Pathamam. 


35.014.14. 
Dutiyapubbesambodhasutta - 14. 
Before My Awakening (Exterior) 


2. Yamakavagga - 2. Pairs 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho rupanam assado, ko adinavo, kim 
nissaranam? 

‘What’s the gratification, the drawback, and the escape 
when it comes to sights ... 


Ko saddananm ... pe ... 
sounds ... 


ko gandhanan. ... 
smells ... 


ko rasanam ... 
tastes .., 


ko photthabbananm ... 
touches ... 


ko dhammanam assado, ko adinavo, kim 
nissaranan’ti? 
and thoughts?’ ...” 


Tassa mayham, bhikkhave, etadahosi: 


‘yam kho rupe paticca uppajjati sukham somanassam, 
ayam rupanam assado. 


Yam rupa anicca dukkha viparinamadhamma, ayam 
rupanam adinavo. 


Yo rupesu chandaragavinayo chandaragappahanam, 
idam rupanam nissaranam. 


Yam sadde ... 
gandhe ... 
rase ... 
photthabhbe ... 


yam dhamme paticca uppajjati sukham somanassam, 
ayam dhammanam assado. 


Yam dhamma anicca dukkha viparinamadhamma, 
ayam dhammanam adinavo. 


Yo dhammesu chandaragavinayo 
chandaragappahanam, idam dhammanam 
nissaranan’ ti. 


Yavakivancaham, bhikkhave, imesam channam 
bahiranam ayatananam evam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannasim, neva tavaham, 
bhikkhave, sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 


Yato ca khvaham, bhikkhave, imesam channam 
bahiranam ayatananam evam assadancCa assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam abbhannasim, athaham, bhikkhave, 
sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 


Nananca pana me dassanam udapadi: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 


Dutiyam. 


35.015.15. 
Pathamaassadapariyesanasutta - 
15. In Search of Gratification 


(Interior) 
2. Yamakavagga - 2. Pairs 


“Cakkhussaham, bhikkhave, assadapariyesanam 
acarim. 
“Mendicants, I went in search of the eye’s gratification, 


Yo cakkhussa assado tadajjhagamam. 
and I found it. 


Yavata cakkhussa assado pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of the eye’s 
gratification. 


Cakkhussaham, bhikkhave, adinavapariyesanam 
acarim. 
I went in search of the eye’s drawback, 


Yo cakkhussa adinavo tadajjhagamam. 
and I found it. 


Yavata cakkhussa adinavo pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of the eye’s 
drawback. 


Cakkhussaham, bhikkhave, nissaranapariyesanam 
acarim. 
I went in search of escape from the eye, 


Yam cakkhussa nissaranam tadajjhagamam. 


and I found it. 

Yavata cakkhussa nissaranam, pannaya me tam 
sudittham. 

I’ve seen clearly with wisdom the full extent of escape from 
the eye. 


Sotassaham, bhikkhave ... 
I went in search of the ear’s ... 


ghanassaham, bhikkhave ... 
nose’s ... 


jivhayaham bhikkhave, assadapariyesanam acarim. 
tongue’s ... 


Yo jivhaya assado tadajjhagamam. 

Yavata jivhaya assado pannaya me so sudittho. 
Jivhayaham, bhikkhave, adinavapariyesanam acarim. 
Yo jivhaya adinavo tadajjhagamam. 

Yavata jivhaya adinavo pannaya me so sudittho. 


Jivhayaham, bhikkhave, nissaranapariyesanam 
acarim. 


Yam jivhaya nissaranam tadajjhagamam. 
Yavata jivhaya nissaranam, pannaya me tam 
sudittham ... pe ... 


body’s ... 


manassaham, bhikkhave, assadapariyesanam acarim. 


mind’s gratification, 


Yo manassa assado tadajjhagamam. 
and I found it. 


Yavata manassa assado pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of the mind’s 
gratification. 


Manassaham, bhikkhave, adinavapariyesanam 
acarim. 
I went in search of the mind’s drawback, 


Yo manassa adinavo tadajjhagamam. 
and I found it. 


Yavata manassa adinavo pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of the mind’s 
drawback. 


Manassaham, bhikkhave, nissaranapariyesanam 
acarim. 
I went in search of escape from the mind, 


Yam manassSa nissaranam tadajjhagamam. 
and I found it. 


Yavata manassa nissaranam, pannaya me tam 
sudittham. 

I’ve seen clearly with wisdom the full extent of escape from 
the mind. 


Yavakivancaham, bhikkhave, imesam channam 
ajjhattikanam ayatananam assadancCa assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannasin ... pe ... 


As long as I didn’t truly understand these six interior sense 
fields’ gratification, drawback, and escape for what they 
are, I didn’t announce my supreme perfect awakening ... 


paccannasim. 
But when I did truly understand ... 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Tatiyam. 


35.016.16. 
Dutiyaassadapariyesanasutta - 
16. In Search of Gratification 


(Exterior) 
2. Yamakavagga - 2. Pairs 


“Rupanaham, bhikkhave, assadapariyesanam acarim. 
“Mendicants, I went in search of the gratification of sights, 


Yo rupanam assado tadajjhagamam. 
and I found it. ...” 


Yavata rupanam assado pannaya me so sudittho. 
Rupanaham, bhikkhave, adinavapariyesanam acarim. 
Yo rupanam adinavo tadajjhagamam. 

Yavata rupanam adinavo pannaya me so sudittho. 


Rupanaham, bhikkhave, nissaranapariyesanam 
acarim. 


Yam rupanam nissaranam tadajjhagamam. 


Yavata rupanam nissaranam, pannaya me tam 
sudittham. 


Saddanaham, bhikkhave ... 
gandhanaham, bhikkhave ... 


rasanaham, bhikkhave ... 


photthabbanaham, bhikkhave ... 


dhammanaham, bhikkhave, assadapariyesanam 
acarim. 


Yo dhammanam assado tadajjhagamam. 
Yavata dhammanam assado pannaya me so sudittho. 


Dhammanaham, bhikkhave, adinavapariyesanam 
acarim. 


Yo dhammanam adinavo tadajjhagamam. 
Yavata dhammanam adinavo pannaya me so sudittho. 


Dhammanaham, bhikkhave, nissaranapariyesanam 
acarim. 


Yam dhammanam nissaranam tadajjhagamam. 


Yavata dhammanam nissaranam, pannaya me tam 
sudittham. 


Yavakivancaham, bhikkhave, imesam channam 
bahiranam ayatananam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannasin. ... pe ... paccannasim. 


Nananca pana me dassanam udapadi: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’ ti. 


Catuttham. 


35.017.17. 
Pathamanoceassadasutta - 17. If 
There Were No Gratification 


(Interior) 
2. Yamakavagga - 2. Pairs 


“No cedam, bhikkhave, cakkhussa assado abhavissa, 
nayidam satta cakkhusmim sarajjeyyum. 
“Mendicants, if there were no gratification in the eye, 
sentient beings wouldn't love it. 


Yasma ca kho, bhikkhave, atthi cakkhussa assado 
tasma satta cakkhusmim sarajjanti. 

But because there is gratification in the eye, sentient beings 
do love it. 


No cedam, bhikkhave, cakkhussa adinavo abhavissa, 
nayidam satta cakkhusmim nibbindeyyum. 

If the eye had no drawback, sentient beings wouldn’t grow 
disillusioned with it. 


Yasma ca kho, bhikkhave, atthi cakkhussa adinavo 
tasma satta cakkhusmim nibbindanti. 

But because the eye has a drawback, sentient beings do 
grow disillusioned with it. 


No cedam, bhikkhave, cakkhussa nissaranam 
abhavissa, nayidam satta cakkhusma nissareyyum. 
If there were no escape from the eye, sentient beings 
wouldn’t escape from it. 


Yasma ca kho, bhikkhave, atthi cakkhussa 
nissaranam tasma satta cakkhusma nissaranti. 


But because there is an escape from the eye, sentient 
beings do escape from it. 


No cedam, bhikkhave, sotassa assado abhavissa ... 
If there were no gratification in the ear ... 


no cedam, bhikkhave, ghanassa assado abhavissa ... 
nose ... 


no cedam, bhikkhave, jivhaya assado abhavissa, 
nayidam Satta jivhaya sarajjeyyum. 
TONGUE sac 


Yasma ca kho, bhikkhave, atthi jivhaya assado, tasma 
satta jivhaya sarajjanti. 


No cedam, bhikkhave, jivhaya adinavo abhavissa, 
nayidam Satta jivhaya nibbindeyyum. 


Yasma ca kho, bhikkhave, atthi jivhaya adinavo, 
tasma satta jivhaya nibbindanti. 


No cedam, bhikkhave, jivhaya nissaranam abhavissa, 
nayidam Satta jivhaya nissareyyum. 


Yasma Ca kho, bhikkhave, atthi jivhaya nissaranam, 
tasma satta jivhaya nissaranti. 


No cedam, bhikkhave, kayassa assado abhavissa ... 
body ... 


no cedam, bhikkhave, manassa assado abhavissa, 
nayidam satta manasmim sarajjeyyum. 
mind, sentient beings wouldn't love it. 


Yasma ca kho, bhikkhave, atthi manassa assado, 
tasma satta manasmim Sarajjanti. 

But because there is gratification in the mind, sentient 
beings do love it. 


No cedam, bhikkhave, manassa adinavo abhavissa, 
nayidam satta manasmim nibbindeyyum. 

If the mind had no drawback, sentient beings wouldn’t 
grow disillusioned with it. 


Yasma ca kho, bhikkhave, atthi manassa adinavo, 
tasma satta manasmim nibbindanti. 

But because the mind has a drawback, sentient beings do 
grow disillusioned with it. 


No cedam, bhikkhave, manassa nissaranam 
abhavissa, nayidam satta manasma nissareyyum. 
If there were no escape from the mind, sentient beings 
wouldn’t escape from it. 


Yasma ca kho, bhikkhave, atthi manassa nissaranam, 
tasma satta manasma nissaranti. 

But because there is an escape from the mind, sentient 
beings do escape from it. 


Yavakivanca, bhikkhave, satta imesam channam 
ajjhattikanam ayatananam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannamsu, neva tava, bhikkhave, 
satta sadevaka loka samaraka sabrahmaka 
sassamanabrahmaniya pajaya sadevamanussaya 
nissata visannutta vippamutta vimariyadikatena 
cetasa viharimsu. 

As long as sentient beings don’t truly understand these six 
interior sense fields’ gratification, drawback, and escape for 
what they are, they haven’t escaped from this world—with 


its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans—and they 
don’t live detached, liberated, with a mind free of limits. 


Yato ca kho, bhikkhave, satta imesam channam 
ajjhattikanam ayatananam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam abbhannamsu, atha, bhikkhave, satta 
sadevaka loka samaraka sabrahmaka 
sassamanabrahmaniya pajaya sadevamanussaya 
nissata visannutta vippamutta vimariyadikatena 
cetasa viharant1’ ti. 

But when sentient beings truly understand these six 
interior sense fields’ gratification, drawback, and escape for 
what they are, they’ve escaped from this world—with its 
gods, Maras, and Brahmas, this population with its ascetics 
and brahmins, its gods and humans—and they live 
detached, liberated, with a mind free of limits.” 


Pancamam. 


35.018.18. 
Dutiyanoceassadasutta - 18. If 
There Were No Gratification 


(Exterior) 

2. Yamakavagga - 2. Pairs 

“No cedam, bhikkhave, rupanam assado abhavissa, 
nayidam satta rupesu sarajjeyyum. 

“Mendicants, if there were no gratification in sights, 
sentient beings wouldn’t love them. ...” 


Yasma ca kho, bhikkhave, atthi rupanam assado, 
tasma satta rupesu Sarajjanti. 


No cedam, bhikkhave, rupanam adinavo abhavissa, 
nayidam satta rupesu nibbindeyyum. 


Yasma ca kho, bhikkhave, atthi rupanam adinavo, 
tasma satta rupesu nibbindanti. 


No cedam, bhikkhave, rupanam nissaranam 
abhavissa, nayidam satta rupehi nissareyyum. 


Yasma ca kho, bhikkhave, atthi rupanam nissaranam, 
tasma satta rupehi nissaranti. 


No cedam, bhikkhave, saddanan. ... 
gandhanan. ... 
rasananm. ... 


photthabbananm ... 


dhammanam assado abhavissa, nayidam satta 
dhammesu sarajjeyyum. 


Yasma ca kho, bhikkhave, atthi dhammanam assado, 
tasma satta dhammesu sarajjanti. 


No cedam, bhikkhave, dhammanam adinavo 
abhavissa, nayidam satta dhammesu nibbindeyyum. 


Yasma ca kho, bhikkhave, atthi dhammanam adinavo, 
tasma satta dhammesu nibbindanti. 


No cedam, bhikkhave, dhammanam nissaranam 
abhavissa, nayidam satta dhammehi nissareyyum. 


Yasma ca kho, bhikkhave, atthi dhammanam 
nissaranam, tasma satta dhammehi nissaranti. 


Yavakivanca, bhikkhave, satta imesam channam 
bahiranam ayatananam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam nabbhannamsu, neva tava, bhikkhave, 
satta sadevaka loka samaraka sabrahmaka 
sassamanabrahmaniya pajaya sadevamanussaya 
nissata visannutta vippamutta vimariyadikatena 
cetasa viharimsu. 


Yato ca kho, bhikkhave, satta imesam channam 
bahiranam ayatananam assadanca assadato, 
adinavanca adinavato, nissarananca nissaranato 
yathabhutam abbhannamsu, atha, bhikkhave, satta 
sadevaka loka samaraka sabrahmaka 
sassamanabrahmaniya pajaya sadevamanussaya 
nissata visannutta vippamutta vimariyadikatena 
cetasa viharanti’ ti. 


Chattham. 


35.019.19. 
Pathamabhinandasutta - 19. 


Taking Pleasure (Interior) 
2. Yamakavagga - 2. Pairs 


“Yo, bhikkhave, cakkhum abhinandati, dukkham so 
abhinandati. 

“Mendicants, if you take pleasure in the eye, you take 
pleasure in suffering. 


Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


Yo sotam ... pe ... 
If you take pleasure in the ear ... 


yo ghanan. ... pe ... 
nose ... 


yo jivham abhinandati, dukkham so abhinandati. 
LONnGUC 22: 


Yo dukkham abhinandati, aparimutto so 
dukkhasma”ti vadami. 


Yo kayam ... pe ... 
body ... 


yo manam abhinandati, dukkham so abhinandati. 
mind, you take pleasure in suffering. 


Yo dukkham abhinandati, aparimutto so 
dukkhasma”ti vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. 


“Yo ca kho, bhikkhave, cakkhum nabhinandati, 
dukkham so nabhinandati. 

If you don’t take pleasure in the eye, you don’t take 
pleasure in suffering. 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami. 

If you don’t take pleasure in suffering, I say you’re exempt 
from suffering. 


Yo sotam ... pe ... 
If you don’t take pleasure in the ear ... 


yo ghanan. ... pe ... 
nose ... 


yo jivham nabhinandati, dukkham so nabhinandati. 
TONGUE ... 


Yo dukkham nabhinandati, parimutto so dukkhasmati 
vadami. 


Yo kayam ... pe ... 
body ... 


yo manam nabhinandati, dukkham so nabhinandati. 
mind, you don’t take pleasure in suffering. 


Yo dukkham nabhinandati, parimutto so 
dukkhasma” ti vadami. 


If you don’t take pleasure in suffering, I say you’re exempt 
from suffering.” 


Sattamam. 


35.020. 20. Dutiyabhinandasutta 


- 20. Taking Pleasure (Exterior) 
2. Yamakavagga - 2. Pairs 


“Yo, bhikkhave, rupe abhinandati, dukkham so 
abhinandati. 

“Mendicants, if you take pleasure in sights, you take 
pleasure in suffering. 

Yo dukkham abhinandati, aparimutto so dukkhasmati 
vadami. 

If you take pleasure in suffering, I say you’re not exempt 
from suffering. ...” 

Yo sadde ... pe ... 

gandhe ... 

rase ... 

photthabhbe ... 


dhamme abhinandati, dukkham so abhinandati. 


Yo dukkham abhinandati, aparimutto so 
dukkhasma”ti vadami. 


“Yo ca kho, bhikkhave, rupe nabhinandati, dukkham 
so nabhinandati. 


Yo dukkham nabhinandati, parimutto so 
dukkhasma”ti vadami. 


Yo sadde ... pe ... 


gandhe ... 

rase ... 

photthabbe ... 

dhamme nabhinandati, dukkham so nabhinandati. 


Yo dukkham nabhinandati, parimutto so 
dukkhasma”ti vadami. 


Atthamam. 


35.021. 21. 
Pathamadukkhuppadasutta - 21. 
The Arising of Suffering 


(Interior) 
2. Yamakavagga - 2. Pairs 


“Yo, bhikkhave, cakkhussa uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

“Mendicants, the arising, continuation, rebirth, and 
manifestation of the eye is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo sotassSa ... pe ... 
The arising, continuation, rebirth, and manifestation of the 
ear ... 


yo ghanassa ... 
nose ... 


yo jivhaya ... 
tongue ... 


yo kayassa ... 
body ... 


yo manassa uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado, roganam thiti, jaramaranassa 
patubhavo. 

and mind is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca kho, bhikkhave, cakkhussa nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 
vupasamo, jaramaranassa atthangamo. 

The cessation, settling, and ending of the eye is the 
cessation of suffering, the settling of diseases, and the 
ending of old age and death. 


Yo sotasSa ... 
The cessation, settling, and ending of the ear, 


yo ghanassa ... 
nose, 


yo jivhaya ... 
tongue, 


yo kayassa ... 
body, 


yo manassa nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and mind is the cessation of suffering, the settling of 
diseases, and the ending of old age and death.” 


Navamam. 


35.022. 22. 
Dutiyadukkhuppadasutta - 22. 
The Arising of Suffering 


(Exterior) 
2. Yamakavagga - 2. Pairs 


“Yo, bhikkhave, rupanam uppado thiti abhinibbatti 
patubhavo, dukkhasseso uppado, roganam thiti, 
jaramaranassa patubhavo. 

“Mendicants, the arising, continuation, rebirth, and 
manifestation of sights is the arising of suffering, the 
continuation of diseases, and the manifestation of old age 
and death. 


Yo saddanam ... pe ... 
The arising, continuation, rebirth, and manifestation of 
sounds, 


yo gandhananm ... 
smells, 


yo rasanam ... 
tastes, 


yo photthabbanan ... 
touches, 


yo dhammanam uppado thiti abhinibbatti patubhavo, 
dukkhasseso uppado, roganam thiti, jaramaranassa 
patubhavo. 

and thoughts is the arising of suffering, the continuation of 
diseases, and the manifestation of old age and death. 


Yo ca kho, bhikkhave, rupanam nirodho vupasamo 
atthangamo, dukkhasseso nirodho, roganam 
vupasamo, jaramaranassa atthangamo. 

The cessation, settling, and ending of sights, 


Yo saddanam ... pe ... 
sounds, 


yo gandhananm ... 
smells, 


yo rasanam ... 
tastes, 


yo photthabbanan ... 
touches, 


yo dhammanam nirodho vupasamo atthangamo, 
dukkhasseso nirodho, roganam vupasamo, 
jaramaranassa atthangamo’ ti. 

and thoughts is the cessation of suffering, the settling of 
diseases, and the ending of old age and death.” 
Dasamam. 

Yamakavaggo dutiyo. 

Sambodhena duve vutta, 

Assadena apare duve; 

No cetena duve vutta, 


Abhinandena apare duve; 


Uppadena duve vutta, 


Vaggo tena pavuccatiti. 


35.023. 23. Sabbasutta - 23. All 
3. Sabbavagga - 3. All 


Savatthinidanam. 
At Savatthi. 


“Sabbam vo, bhikkhave, desessami. 
“Mendicants, I will teach you the all. 


Tam sunatha. 
Listen ... 


Kinca, bhikkhave, sabbam? 
And what is the all? 


Cakkhunceva rupa Ca, sotanca sadda ca, ghananca 
gandha Ca, jivha ca rasa ca, kayo ca photthabba Ca, 
mano ca dhamma ca— 

It’s just the eye and sights, the ear and sounds, the nose 
and smells, the tongue and tastes, the body and touches, 
and the mind and thoughts. 


idam vuccati, bhikkhave, sabbam. 
This is called the all. 


Yo, bhikkhave, evam vadeyya: 
Mendicants, suppose someone was to Say: 


‘ahametam sabbam paccakkhaya annam sabbam 
pannapessami’ti, tassa vacavatthukamevassa; 

‘T’ll reject this all and describe another all.’ They’d have no 
grounds for that, 


puttho ca na sampayeyya, uttarinca vighatam 
apajjeyya. 


they’d be stumped by questions, and, in addition, they’d get 
frustrated. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmin’” ti. 
Because they’re out of their element.” 


Pathamam. 


35.024. 24. Pahanasutta - 24. 
Giving Up 
3. Sabbavagga - 3. All 


“Sabbappahanaya vo, bhikkhave, dhammam 
desessami. 

“Mendicants, I will teach you the principle for giving up the 
all. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sabbappahanaya dhammo? 
And what is the principle for giving up the all? 


Cakkhum, bhikkhave, pahatabbam, rupa pahatabba, 
cakkhuvinnanam pahatabbam, cakkhusamphasso 
pahatabbo, yampidam cakkhusamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi pahatabban ... pe ... 
The eye should be given up. Sights should be given up. Eye 
consciousness should be given up. Eye contact should be 
given up. The painful, pleasant, or neutral feeling that 
arises conditioned by eye contact should also be given up. 


The ear... nose ... 


pahatabbam, jivhasamphasso pahatabbo, yampidam 
jivhasamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi 
pahatabbam. 

LONGUS 3: 


Kayo pahatabbo ... 
body ... 


mano pahatabbo, dhamma pahatabba, 
manovinnanam pahatabbam, manosamphasso 
pahatabbo, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi pahatabbam. 

mind should be given up. Thoughts should be given up. 
Mind consciousness should be given up. Mind contact 
should be given up. The painful, pleasant, or neutral feeling 
that arises conditioned by mind contact should be given up. 


Ayam kho, bhikkhave, sabbappahanaya dhammo’ ti. 
This is the principle for giving up the all.” 


Dutiyam. 


35.025. 25. 
Abhinnaparinnapahanasutta - 
25. Giving Up By Direct 
Knowledge and Complete 


Understanding 
3. Sabbavagga - 3. All 


“Sabbam abhinna parinna pahanaya vo, bhikkhave, 
dhammam desessami. 

“Mendicants, I will teach you the principle for giving up the 
all by direct knowledge and complete understanding. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sabbam abhinna parinna 
pahanaya dhammo? 

And what is the principle for giving up the all by direct 
knowledge and complete understanding? 


Cakkhum, bhikkhave, abhinna parinna pahatabbam, 
rupa abhinna parinna pahatabba, cakkhuvinnanam 
abhinna parinna pahatabbam, cakkhusamphasso 
abhinna parinna pahatabbo, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
abhinna parinna pahatabbanm ... pe ... 

The eye should be given up by direct knowledge and 
complete understanding. Sights should be given up by 
direct knowledge and complete understanding. Eye 
consciousness should be given up by direct knowledge and 
complete understanding. Eye contact should be given up by 


direct knowledge and complete understanding. The painful, 
pleasant, or neutral feeling that arises conditioned by eye 
contact should be given up by direct knowledge and 
complete understanding. 


The ear... nose ... 


jivha abhinna parinna pahatabba, rasa abhinna 
pahatabbam, jivhasamphasso abhinna parinna 
pahatabbo, yampidam jivhasamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi abhinna parinna 
pahatabbam. 

LONGUE x. 


Kayo abhinna parinna pahatabbo ... 
body ... 


mano abhinna parinna pahatabbo, dhamma abhinna 
parinna pahatabba, manovinnanam abhinna parinna 
pahatabbam, manosamphasso abhinna parinna 
pahatabbo, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi abhinna parinna 
pahatabbam. 

mind should be given up by direct knowledge and complete 
understanding. Thoughts should be given up by direct 
knowledge and complete understanding. Mind 
consciousness should be given up by direct knowledge and 
complete understanding. Mind contact should be given up 
by direct knowledge and complete understanding. The 
painful, pleasant, or neutral feeling that arises conditioned 
by mind contact should be given up by direct knowledge 
and complete understanding. 


Ayam kho, bhikkhave, sabbam abhinna parinna 
pahanaya dhammo’ ti. 

This is the principle for giving up the all by direct 
knowledge and complete understanding.” 


Tatiyam. 


35.026. 26. 
Pathamaaparijananasutta - 26. 
Without Completely 


Understanding (1 st) 
3. Sabbavagga - 3. All 


“Sabbam, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
“Mendicants, without directly knowing and completely 
understanding the all, without dispassion for it and giving it 
up, you can’t end suffering. 


Kinca, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya? 
And what is the all, without directly knowing and 
completely understanding which, without dispassion for it 
and giving it up, you can’t end suffering? 


Cakkhum, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
Without directly knowing and completely understanding the 
eye, without dispassion for it and giving it up, you can’t end 
suffering. 


Rupe anabhijanam aparijanam avirajayam appajaham 
abhabbo dukkhakkhayaya. 

Without directly knowing and completely understanding 
sights ... 


Cakkhuvinnanam anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
eye consciousness ... 


Cakkhusamphassam anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
eye CONTACL..., 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anabhijanam 
aparijanam avirajayam appajaham abhabbo 
dukkhakkhayaya ... pe ... 

painful, pleasant, or neutral feeling that arises conditioned 
by eye contact, without dispassion for it and giving it up, 
you can’t end suffering. 


jivham anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya. 

Without directly knowing and completely understanding the 
ear ... the nose ... the tongue ... 


Rase ... pe ... 


eon n= 


jivhasamphassanm ... pe ... 


yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anabhijanam 
aparijanam avirajayam appajaham abhabbo 
dukkhakkhayaya. 


Kayam ... pe ... 
the body ... 


manam anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya. 


the mind, without dispassion for it and giving it up, you 
can’t end suffering. 


Dhamme ... pe ... 
Without directly knowing and completely understanding 
thoughts ... 


manovinnananm ... pe ... 
mind consciousness ... 


manosamphassanm ... pe ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anabhijanam 
aparijanam avirajayam appajaham abhabbo 
dukkhakkhayaya. 

painful, pleasant, or neutral feeling that arises conditioned 
by mind contact, without dispassion for it and giving it up, 
you can’t end suffering. 


Idam kho, bhikkhave, sabbam anabhijanam 
aparijanam avirajayam appajaham abhabbo 
dukkhakkhayaya. 

This is the all, without directly knowing and completely 
understanding which, without dispassion for it and giving it 
up, you can’t end suffering. 


Sabbanca kho, bhikkhave, abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya. 

By directly knowing and completely understanding the all, 
having dispassion for it and giving it up, you can end 
suffering. 


Kinca, bhikkhave, sabbam abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya? 

And what is the all, directly knowing and completely 
understanding which, having dispassion for it and giving it 
up, you can end suffering? 


Cakkhum, bhikkhave, abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya. 
By directly knowing and completely understanding the eye 


Rupe abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya. 


Cakkhuvinnanam abhijanam parijanam virajayam 
pajaham bhabbo dukkhakkhayaya. 


Cakkhusamphassam abhijanam parijanam virajayam 
pajaham bhabbo dukkhakkhayaya. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya ... pe ... 


jivham abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya. 

the ear ... the nose ... the tongue ... 

Rase ... pe ... 


enn= 


jivhasamphassanm ... pe ... 


yampidam jivhasamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya. 


Kayam ... pe ... 
the body ... 


manam abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya. 

the mind, having dispassion for it and giving it up, you can 
end suffering. 


Dhamme ... pe ... 
By directly knowing and completely understanding 
thoughts ... 


manovinnananm ... pe ... 
mind consciousness ... 


manosamphassan. ... pe ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya. 

painful, pleasant, or neutral feeling that arises conditioned 
by mind contact, having dispassion for it and giving it up, 
you can end suffering. 


Idam kho, bhikkhave, sabbam abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya’ ti. 

This is the all, directly knowing and completely 
understanding which, having dispassion for it and giving it 
up, you can end suffering.” 


Catuttham. 


35.027. 27. 
Dutiyaaparijananasutta - 27. 
Without Completely 


Understanding (2nd) 
3. Sabbavagga - 3. All 


“Sabbam, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
“Mendicants, without directly knowing and completely 
understanding the all, without dispassion for it and giving it 
up, you can’t end suffering. 


Kinca, bhikkhave, sabbam anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya? 
And what is the all, without directly knowing and 
completely understanding which, without dispassion for it 
and giving it up, you can’t end suffering? 


Yanca, bhikkhave, cakkhu, ye ca rupa, yanca 
cakkhuvinnanam, ye ca cakkhuvinnanavinnatabba 
dhamma ... pe ... 

The eye, sights, eye consciousness, and things known by eye 
consciousness. 


enne= 


enne= 


The ear ... nose ... tongue ... 

yo ca kayo, ye ca photthabba, yanca kayavinnanam, 
ye ca kayavinnanavinnatabba dhamma; 

body sa. 


yo Ca mano, ye ca dhamma, yanca manovinnanam, ye 
Ca manovinnanavinnatabba dhamma— 

The mind, thoughts, mind consciousness, and things known 
by mind consciousness. 


idam kho, bhikkhave, sabbam anabhijanam 
aparijanam avirajayam appajaham abhabbo 
dukkhakkhayaya. 

This is the all, without directly knowing and completely 
understanding which, without dispassion for it and giving it 
up, you can’t end suffering. 


Sabbam, bhikkhave, abhijanam parijanam virajayam 
pajaham bhabbo dukkhakkhayaya. 

By directly knowing and completely understanding the all, 
having dispassion for it and giving it up, you can end 
suffering. 


Kinca, bhikkhave, sabbam abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya? 

And what is the all, directly knowing and completely 
understanding which, having dispassion for it and giving it 
up, you can end suffering? 


Yanca, bhikkhave, cakkhu, ye ca rupa, yanca 
cakkhuvinnanam, ye ca cakkhuvinnanavinnatabba 
dhamma ... pe ... 

The eye, sights, eye consciousness, and things known by eye 
consciousness. 


jivhavinnanavinnatabba dhamma; 
The ear ... nose ... tongue ... 


yo ca kayo, ye ca photthabba, yanca kayavinnanam, 
ye ca kayavinnanavinnatabba dhamma; 


body ... 


yo Ca mano, ye ca dhamma, yanca manovinnanam, ye 
Ca manovinnanavinnatabba dhamma— 

The mind, thoughts, mind consciousness, and things known 
by mind consciousness. 


idam kho, bhikkhave, sabbam abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya’ ti. 

This is the all, directly knowing and completely 
understanding which, having dispassion for it and giving it 
up, you can end suffering.” 


Pancamam. 


35.028. 28. Adittasutta - 28. 


Burning 
3. Sabbavagga - 3. All 


Ekam samayam bhagava gayayam viharati gayasise 
saddhim bhikkhusahassena. 

At one time the Buddha was staying near Gaya on Gaya 
Head together with a thousand mendicants. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“sabbam, bhikkhave, adittam. 
“Mendicants, all is burning. 


Kinca, bhikkhave, sabbam adittam? 
And what is the all that is burning? 


Cakkhu, bhikkhave, adittam, rupa aditta, 
cakkhuvinnanam adittam, cakkhusamphasso aditto. 
Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi adittam. 

The eye is burning. Sights are burning. Eye consciousness 
is burning. Eye contact is burning. The painful, pleasant, or 
neutral feeling that arises conditioned by eye contact is also 
burning. 


Kena adittam? 
Burning with what? 


‘Ragaggina, dosaggina, mohaggina adittam, jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi adittan’ti vadami ... pe ... 


Burning with the fires of greed, hate, and delusion. Burning 
with rebirth, old age, and death, with sorrow, lamentation, 
pain, sadness, and distress. 


jivha aditta, rasa aditta, jivhavinnanam adittam, 
jivhasamphasso aditto. Yampidam 
jivhasamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi adittam. 
The ear ... nose ... tongue ... body ... 


Kena adittam? 


‘Ragaggina, dosaggina, mohaggina adittam, jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi adittan’ti vadami ... pe ... 


mano aditto, dhamma aditta, manovinnanam adittam, 
manosamphasso aditto. Yampidam 
manosamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi adittam. 
The mind is burning. Thoughts are burning. Mind 
consciousness is burning. Mind contact is burning. The 
painful, pleasant, or neutral feeling that arises conditioned 
by mind contact is also burning. 


Kena adittam? 
Burning with what? 


‘Ragaggina, dosaggina, mohaggina adittam, jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi adittan’ti vadami. 

Burning with the fires of greed, hate, and delusion. Burning 
with rebirth, old age, and death, with sorrow, lamentation, 
pain, sadness, and distress, I say. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati, yampidam cakkhusamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati ... pe ... 
Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandum. 


Satisfied, the mendicants were happy with what the 
Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
tassa bhikkhusahassassa anupadaya asavehi cittani 
vimuccimsuti. 

And while this discourse was being spoken, the minds of the 
thousand mendicants were freed from defilements by not 


grasping. 


Chattham. 


35.029. 29. Addhabhutasutta - 


29. Oppressed 
3. Sabbavagga - 3. All 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“sabbam, bhikkhave, addhabhutam. 
“Mendicants, all is oppressed. 


Kinca, bhikkhave, sabbam addhabhttam? 
And what is the all that is oppressed? 


Cakkhu, bhikkhave, addhabhutam, rupa addhabhuta, 
cakkhuvinnanam addhabhttam, cakkhusamphasso 
addhabhuto, yampidam cakkhusamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi addhabhutam. 

The eye is oppressed. Sights are oppressed. Eye 
consciousness is oppressed. Eye contact is oppressed. The 
painful, pleasant, or neutral feeling that arises conditioned 
by eye contact is also oppressed. 


Kena addhabhutam? 
Oppressed by what? 


‘Jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi addhabhutan’ti vadami ... pe 


Oppressed by the fires of greed, hate, and delusion. 
Oppressed by rebirth, old age, and death, by sorrow, 
lamentation, pain, sadness, and distress, I say. 


enn= 


addhabhutam, jivhasamphasso addhabhuto, 
yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi addhabhutam. 
The ear ... nose ... tongue ... 


Kena addhabhutam? 


‘Jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi addhabhutan’ti vadami. 


Kayo addhabhuto ... pe ... 
body ... 


mano addhabhuto, dhamma addhabhuta, 
manovinnanam addhabhttam, manosamphasso 
addhabhuto, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi addhabhutam. 

mind is oppressed. Thoughts are oppressed. Mind 
consciousness is oppressed. Mind contact is oppressed. The 
painful, pleasant, or neutral feeling that arises conditioned 
by mind contact is also oppressed. 


Kena addhabhutam? 
Oppressed by what? 


‘Jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi addhabhutan’ti vadami. 
Oppressed by greed, hate, and delusion. Oppressed by 
rebirth, old age, and death, by sorrow, lamentation, pain, 
sadness, and distress, I say. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati ... pe ... 

Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati, viraga vimuccati, vimuttasmim 
‘vimuttam’iti nanam hoti, 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Sattamam. 


35.030. 30. 
Samugghatasaruppasutta - 30. 


The Practice Fit for Uprooting 
3. Sabbavagga - 3. All 


“Sabbamannitasamugghatasaruppam vo, bhikkhave, 
patipadam desessami. 

“Mendicants, I will teach you the practice fit for uprooting 
all identifying. 


Tam sunatha, sadhukam manasi karotha, 
bhasissamiti. 
Listen and pay close attention, I will speak. ... 


Katama Ca sa, bhikkhave, 
sabbamannitasamugghatasaruppa patipada? 
And what is the practice fit for uprooting all identifying? 


Idha, bhikkhave, bhikkhu cakkhum na maninati, 
cakkhusmim na mannati, cakkhuto na mannati, 
cakkhum meti na mannati. 

It’s when a mendicant does not identify with the eye, does 
not identify regarding the eye, does not identify as the eye, 
and does not identify ‘the eye is mine.’ 


Rupe na mannati, rupesu na mannati, rupato na 
mannati, rupa meti na mannati. 

They don’t identify with sights, they don’t identify regarding 
sights, they don’t identify as sights, and they don’t identify 
‘sights are mine.’ 


Cakkhuvinnanam na mannati, cakkhuvinnanasmim 
na mannati, cakkhuvinnanato na mannati, 
cakkhuvinnanam meti na mannati. 


They don’t identify with eye consciousness ... 


Cakkhusamphassam na mannati, 
cakkhusamphassasmim na mannati, 
cakkhusamphassato na mannati, cakkhusamphasso 
meti na mannati. 

eye CONTACT .:, 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na mannati, tasmimpi 
na mannati, tatopi na mannati, tam meti na mannati 


.. pe... 
They don’t identify with the pleasant, painful, or neutral 
feeling that arises conditioned by eye contact. They don’t 
identify regarding that, they don’t identify as that, and they 
don’t identify ‘that is mine.’ 


jivham na mannati, jivhaya na mannati, jivhato na 
mannati, jivha meti na mannati. 
They don’t identify with the ear ... nose ... tongue ... 


Rase na mannati, rasesu na mannati, rasato na 
mannati, rasa meti na mannati. 


Jivhavinnanam na mannati, jivhavinnanasmim na 
mannati, jivhavinnanato na mannati, jivhavinnanam 
meti na mannati. 


Jivhasamphassam na mannati, jivhasamphassasmim 
na mannati, jivhasamphassato na mannati, 
jivhasamphasso meti na mannati. 


Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na mannati, tasmimpi 


na mannati, tatopi na mannati, tam meti na mannati 
eco pe eee 
body ... 


Manam na mannati, manasmim na mannati, manato 
na mannati, mano meti na mannati. 
mind ... 


Dhamme na mannati, dhammesu na mannati, 
dhammato na mannati, dhamma meti na mannati. 


Manovinnanam na mannati, manovinnanasmim na 
mannati, manovinnanato na mannati, manovinnanam 
meti na mannati. 


Manosamphassam na mannati, manosamphassasmim 
na mannati, manosamphassato na mannati, 
manosamphasso meti na mannati. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na mannati, tasmimpi 
na mannati, tatopi na mannati, tam meti na mannati. 
They don’t identify with the pleasant, painful, or neutral 
feeling that arises conditioned by mind contact. They don’t 
identify regarding that, they don’t identify as that, and they 
don’t identify ‘that is mine.’ 


Sabbam na mannati, sabbasmim na mannati, sabbato 
na mannati, sabbam meti na mannati. 

They don’t identify with all, they don’t identify regarding all, 
they don’t identify as all, and they don’t identify ‘all is mine.’ 


So evam amannamano na Ca kinci loke upadiyati. 
Not identifying, they don’t grasp at anything in the world. 


Anupadiyam na paritassati. Aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayam kho sa, bhikkhave, 
sabbamannitasamugghatasaruppa patipada’ ti. 
This is the practice fit for uprooting all identifying.” 


Atthamam. 


35.031.31. 
Pathamasamugghatasappayasutt 
a - 31. The Practice Conducive to 


Uprooting (1st) 
3. Sabbavagga - 3. All 


“Sabbamannitasamugghatasappayam vo, bhikkhave, 
patipadam desessami. 

“Mendicants, I will teach you the practice that’s conducive 
to uprooting all identifying. 


Tam sunatha. 
Listen ... 


Katama ca sa, bhikkhave, 
sabbamannitasamugghatasappaya patipada? 

And what is the practice that’s conducive to uprooting all 
identifying? 


Idha, bhikkhave, bhikkhu cakkhum na maninati, 
cakkhusmim na mannati, cakkhuto na mannati, 
cakkhum meti na mannati. 

It’s when a mendicant does not identify with the eye, does 
not identify in the eye, does not identify from the eye, and 
does not identify: “The eye is mine.’ 


Rupe na mannati ... pe ... 
They don’t identify with sights ... 


cakkhuvinnanam na mannati, cakkhusamphassam na 
mannati, yampidam cakkhusamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 


adukkhamasukham va tampi na mannati, tasmimpi 
na mannati, tatopi na mannati, tam meti na mannati. 
eye consciousness ... eye contact. And they don’t identify 
with the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact. They don’t identify in that, they 
don’t identify from that, and they don’t identify: “That is 
mine.’ 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 
For whatever you identify with, whatever you identify in, 
whatever you identify as, and whatever you identify as 
‘mine’: that becomes something else. 


Annathabhavi bhavasatto loko bhavamevabhinandati 
.. pe ... 

The world is attached to being, taking pleasure only in 
being, yet it becomes something else. 


jivham na mannati, jivhaya na mannati, jivhato na 
mannati, jivha meti na mannati. 
They don’t identify with the ear ... nose ... tongue ... 


Rase na mannati ... pe ... 
jivhavinnanam na mannati, jivhasamphassam na 
mannati. 


Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na mannati, tasmimpi 
na mannati, tatopi na mannati, tam meti na mannati. 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 


Annathabhavi bhavasatto loko bhavamevabhinandati 
.. pe... 
body ... 


Manam na mannati, manasmim na mannati, manato 
na mannati, mano meti na mannati. 
mind ... 


Dhamme na mannati ... pe ... 


manovinnanam na mannati, manosamphassam na 
mannati. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na mannati, tasmimpi 
na mannati, tatopi na mannati, tam meti na mannati. 
They don’t identify with the pleasant, painful, or neutral 
feeling that arises conditioned by mind contact. They don’t 
identify in that, they don’t identify from that, and they don’t 
identify: “That is mine.’ 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 
For whatever you identify with, whatever you identify in, 
whatever you identify as, and whatever you identify as 
‘mine’: that becomes something else. 


Annathabhavi bhavasatto loko bhavamevabhinandati. 
The world is attached to being, taking pleasure only in 
being, yet it becomes something else. 


Yavata, bhikkhave, khandhadhatuayatanam tampi na 
mannati, tasmimpi na mannati, tatopi na mannati, 
tam meti na mannati. 


As far as the aggregates, elements, and sense fields extend, 
they don’t identify with that, they don’t identify in that, they 
don’t identify from that, and they don’t identify: “That is 
mine.’ 


So evam amannamano na Ca kinci loke upadiyati. 
Not identifying, they don’t grasp at anything in the world. 


Anupadiyam na paritassati. Aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayam kho sa, bhikkhave, 
sabbamannitasamugghatasappaya patipada’” ti. 
This is the practice that’s conducive to uprooting all 
identifying.” 


Navamam. 


35.032. 32. 
Dutiyasamugghatasappayasutta 
- 32. The Practice Conducive to 


Uprooting (2nd) 
3. Sabbavagga - 3. All 


“Sabbamannitasamugghatasappayam vo, bhikkhave, 
patipadam desessami. 

“Mendicants, I will teach you the practice that’s conducive 
to uprooting all identifying. 


Tam sunatha. 
Listen ... 


Katama ca sa, bhikkhave, 
sabbamannitasamugghatasappaya patipada? 

And what is the practice that’s conducive to uprooting all 
identifying? 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam bhante”. 
“No, sir.” 


“Rupa ... pe ... 
“Are sights ... 


cakkhuvinnananm ... 
eye consciousness ... 


cakkhusamphasso nicco va anicco va” ti? 
eye contact ... 


“Anicco, bhante” ... pe .... 


“Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante’” ... pe .... 
“ING; SIP sae 


“jJivha nicca va anicca va” ti? 
“Is the ear ... nose ... tongue ... 


“Anicca, bhante” ... pe .... 

“Rasa ... 

jivhavinnanan. ... 

jivhasamphasso ... pe ... 

yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 


“Aniccam, bhante” ... pe ... 


dhamma ... 
body ... mind ... 


manovinnananm ... 
manosamphasso nicco va anicco va” ti? 
“Anicco, bhante”. 


“Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 


cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati. 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati ... pe ... 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


jivhayapi nibbindati, rasesupi ... pe ... yampidam 
jivhasamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tasmimpi 
nibbindati ... pe .... 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... 


Manasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati. 

They grow disillusioned with the mind, thoughts, mind 
consciousness, and mind contact. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 

Ayam kho sa, bhikkhave, 
sabbamannitasamugghatasappaya patipada’ ti. 

This is the practice that’s conducive to uprooting all 
identifying.” 

Dasamam. 

Sabbavaggo tatiyo. 

Sabbanca dvepi pahana, 

parijanapare duve; 

Adittam addhabhutanca, 


Saruppa dve Ca sappaya; 


Vaggo tena pavuccatiti. 


35 .033-42. 33-42. 
Jatidhammadisuttadasaka - 33- 
42. Ten on Liable to Be Reborn, 


Etc. 
4. Jatidhammavagga - 4. Liable to Be Reborn 


Savatthinidanam. 
At Savatthi. 


Tatra kho ... pe ... 


“sabbam, bhikkhave, jatidhammam. 
“Mendicants, all is liable to be reborn. 


Kinca, bhikkhave, sabbam jatidhammam? 
And what is the all that is liable to be reborn? 


Cakkhu, bhikkhave, jatidhammam. 
The eye, 


Rupa ... 
sights, 


cakkhuvinnananm ... 
eye consciousness, 


cakkhusamphasso jatidhammo. 
and eye contact are liable to be reborn. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi jatidhamman. ... pe ... 


And the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also liable to be reborn. 


jivha ... 
The ear ... nose ... tongue ... 


raSa... 


enn= 


jivhasamphasso ... 


yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi jatidhammam. 


Kayo ... pe ... 
body ... 


mano jatidhammo, dhamma jatidhamma, 
manovinnanam jatidhammam, manosamphasso 
jatidhammo. 

The mind, thoughts, mind consciousness, and mind contact 
are liable to be reborn. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi jatidhammam. 

And the pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also liable to be reborn. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi ... 
cakkhuvinnanepi ... cakkhusamphassepi ... pe ... 
Seeing this a learned noble disciple grows disillusioned ... 


naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 

Pathamam. 


“Sabbam, bhikkhave, jaradhammanm ... 
“Mendicants, all is liable to grow old. ...” 


sankhittam. 
Dutiyam. 


“Sabbam, bhikkhave, byadhidhamman ... 
“Mendicants, all is liable to fall sick. ...” 


sankhittam. 
Tatiyam. 


“Sabbam, bhikkhave, maranadhamman. ... 
“Mendicants, all is liable to die. ...” 


sankhittam. 
Catuttham. 


“Sabbam, bhikkhave, sokadhammanm ... 
“Mendicants, all is liable to sorrow. ...” 


sankhittam. 
Pancamam. 


“Sabbam, bhikkhave, sankilesikadhamman. ... 
“Mendicants, all is liable to be corrupted. ...” 


sankhittam. 
Chattham. 


“Sabbam, bhikkhave, khayadhamman. ... 
“Mendicants, all is liable to end. ...” 


sankhittam. 
Sattamam. 


“Sabbam, bhikkhave, vayadhamman. ... 
“Mendicants, all is liable to vanish. ...” 


sankhittam. 


Atthamam. 


“Sabbam, bhikkhave, samudayadhamman ... 


“Mendicants, all is liable to originate. ...” 
sankhittam. 
Navamam. 


“Sabbam, bhikkhave, nirodhadhamman. ... 
“Mendicants, all is liable to cease. ...” 


sankhittam. 
Dasamam. 
Jatidhammavaggo catuttho. 


Jatijarabyadhimaranam, 


Soko ca sankilesikam; 
Khayavayasamudayam, 


Nirodhadhammena te dasati. 


35 .043-51. 43-51. 
Aniccadisuttanavaka - 43-51. 


Nine on Impermanence, Etc. 
5. Sabbaaniccavagga - 5. All is Impermanent 


Savatthinidanam. 
At Savatthi. 


Tatra kho ... pe ... 


“sabbam, bhikkhave, aniccam. 
“Mendicants, all is impermanent. 


Kinca, bhikkhave, sabbam aniccam? 
And what is the all that is impermanent? 


Cakkhu, bhikkhave, aniccam, rupa anicca, 
cakkhuvinnanam aniccam, cakkhusamphasso anicco. 
The eye, sights, eye consciousness, and eye contact are 
impermanent. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam ... pe ... 
And the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also impermanent. 


enn= 


jivhasamphasso anicco. 
The ear ... nose ... tongue ... 


Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam. 


Kayo anicco ... pe ... 
body ... 


mano anicco, dhamma anicca, manovinnanam 
aniccam, manosamphasso anicco. 

The mind, thoughts, mind consciousness, and mind contact 
are impermanent. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam. 

The painful, pleasant, or neutral feeling that arises 
conditioned by mind contact is also impermanent. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati. 

Seeing this, a learned noble disciple grows disillusioned ... 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati ... pe ... 


Mmanasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati, 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 
Pathamam. 


“Sabbam, bhikkhave, dukkhan ... pe .... 
“Mendicants, all is suffering. ...” 


Dutiyam. 


“Sabbam, bhikkhave, anatta ... pe 
“Mendicants, all is not-self. ...” 


Tatiyam. 


“Sabbam, bhikkhave, abhinneyyam ... pe .... 
“Mendicants, all is to be directly known. ...” 


Catuttham. 


“Sabbam, bhikkhave, parinneyyam ... pe . 
“Mendicants, all is to be completely understood. . 


Pancamam. 


“Sabbam, bhikkhave, pahatabban. ... pe .... 
“Mendicants, all is to be given up. ...” 


Chattham. 


“Sabbam, bhikkhave, sacchikatabban ... pe .... 
“Mendicants, all is to be realized. ...” 


Sattamam. 


“Sabbam, bhikkhave, abhinnaparinneyyan. ... pe .... 


“Mendicants, all is to be directly known and completely 
understood. ...” 


Atthamam. 


“Sabbam, bhikkhave, upaddutan ... pe .... 
“Mendicants, all is troubled. ...” 


Navamam. 


35.052. 52. Upassatthasutta - 52. 
Disturbed 


5. Sabbaaniccavagga - 5. All is Impermanent 


“Sabbam, bhikkhave, upassattham. 
“Mendicants, all is disturbed. 


Kinca, bhikkhave, sabbam upassattham? 
And what is the all that is disturbed? 


Cakkhu, bhikkhave, upassattham, rupa upassattha, 
cakkhuvinnanam upassattham, cakkhusamphasso 
upassattho. 

The eye, sights, eye consciousness, and eye contact are 
disturbed. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi upassatthan. ... pe ... 
And the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also disturbed. 


eon n= 


upassattham, jivhasamphasso upassattho. 
The ear ... nose ... tongue ... 


Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi upassattham. 


Kayo upassattho ... 
body «: 


mano upassattho, dhamma upassattha, 
manovinnanam upassattham, manosamphasso 
upassattho. 

The mind, thoughts, mind consciousness, and mind contact 
are disturbed. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi upassattham. 

And the pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also disturbed. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati. 

Seeing this, a learned noble disciple grows disillusioned ... 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati ... pe ... 


Mmanasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 


They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 

Dasamam. 

Sabbaaniccavaggo pancamo. 

Aniccam dukkham anatta, 

abhinneyyam parinneyyam; 

Pahatabbam sacchikatabbam, 
abhinneyyaparinneyyam; 

Upaddutam upassattham, 

vaggo tena pavuccatiti. 

Salayatanavagge pathamapannasako samatto. 
Aniccavaggam yamakam, 

Sabbam vaggam jatidhammam; 

Aniccavaggena pannasam, 


Pancamo tena pavuccatiti. 


35 .053.53. Avijjapahanasutta - 
93. Giving Up Ignorance 


6. Avijjavagga - 6. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“katham nu kho, bhante, janato katham passato avijja 
pahiyati, vijja uppajjati” ti? 

“Sir, how does one know and see so as to give up ignorance 
and give rise to knowledge?” 


“Cakkhum kho, bhikkhu, aniccato janato passato 
avijja pahityati, vijja uppajjati. 
“Mendicant, knowing and seeing the eye, sights, eye 


consciousness, and eye contact as impermanent, ignorance 
is given up and knowledge arises. 


Rupe aniccato janato passato avijja pahtyati, vijja 
uppajjati. 


Cakkhuvinnananm ... 
cakkhusamphassan. ... 


yampidam cakkhusamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi aniccato janato passato 
avijja pahiyati, vijja uppajjati. 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by eye contact as 
impermanent, ignorance is given up and knowledge arises. 


Sotam ... 
Knowing and seeing the ear ... 


ghananm ... 
nose ... 


jivham ... 
tongue ... 


kayam ... 
body ... 


Mmanam aniccato janato passato avijja pahtyati, vijja 
uppajjati. 

Knowing and seeing the mind, thoughts, mind 
consciousness, and mind contact as impermanent, 
ignorance is given up and knowledge arises. 


Dhamme ... 
manovinnananm ... 
manosamphassanm ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccato janato passato 
avijja pahiyati, vijja uppajjati. 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by mind contact as 


impermanent, ignorance is given up and knowledge arises. 
Evam kho, bhikkhu, janato evam passato avijja 
pahiyati, vijja uppajjati” ti. 

That’s how to know and see so as to give up ignorance and 
give rise to knowledge.” 


Pathamam. 


35.054. 54. 
Samyojanappahanasutta - 54. 
Giving Up Fetters 


6. Avijjavagga - 6. Ignorance 


“Katham nu kho, bhante, janato, katham passato, 
Samyojana pahiyanti” ti? 

“Sir, how does one know and see so that the fetters are 
given up?” 

“Cakkhum kho, bhikkhu, aniccato janato passato 
Samyojana pahiyanti. 

“Mendicant, knowing and seeing the eye as impermanent, 
the fetters are given up ...” 

Rupe ... 

cakkhuvinnananm ... 

cakkhusamphassan. ... 

yampidam cakkhusamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccato janato passato 
Samyojana pahiyanti. 

Sotam ... 

ghananm ... 


jivham ... 


kayam ... 


manam ... 

dhamme ... 

manovinnananm ... 

manosamphassan. ... 

yampidam manosamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccato janato passato 


Samyojana pahiyanti. 


Evam kho, bhikkhu, janato evam passato samyojana 
pahiyanti’ ti. 


Dutiyam. 


35.055. 55. 
Samyojanasamugghatasutta - 
99. Uprooting the Fetters 


6. Avijjavagga - 6. Ignorance 

“Katham nu kho, bhante, janato, katham passato 
Samyojana samugghatam gacchanti” ti? 

“Sir, how does one know and see so that the fetters are 
uprooted?” 

“Cakkhum kho, bhikkhu, anattato janato passato 
Samyojana samugghatam gacchanti. 

“Mendicant, knowing and seeing the eye as not-self, the 
fetters are uprooted ...” 

Rupe anattato ... 

cakkhuvinnananm ... 

cakkhusamphassan. ... 

yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anattato janato passato 
Samyojana samugghatam gacchanti. 

Sotam ... 

ghananm ... 


jivham ... 


kayam ... 


manam ... 
dhamme ... 

manovinnananm ... 

manosamphassan. ... 

yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anattato janato passato 


Samyojana samugghatam gacchanti. 


Evam kho, bhikkhu, janato evam passato samyojana 
samugghatam gacchanti’ ti. 


Tatiyam. 


35.056. 56. Asavapahanasutta - 
96. Giving Up Defilements 


6. Avijjavagga - 6. Ignorance 


“Katham nu kho, bhante, janato, katham passato 
asava pahiyanti’ ti ... pe .... 

“Sir, how does one know and see so that the defilements are 
given up?” ... 


Catuttham. 


35.057.57. 
Asavasamugghatasutta - 57. 
Uprooting Defilements 

6. Avijjavagga - 6. Ignorance 


“Katham nu kho, bhante, janato, katham passato 
asava samugghatam gacchanti’ti ... pe .... 

“Sir, how does one know and see so that the defilements are 
uprooted?” ... 


Pancamam. 


35.058. 58. Anusayapahanasutta 
- 98. Giving Up Tendencies 


6. Avijjavagga - 6. Ignorance 
“Katham nu kho... pe ... anusaya pahiyanti’ti ... pe 


“Sir, how does one know and see so that the underlying 
tendencies are given up?” ... 


Chattham. 


35.059. 59. 
Anusayasamugghatasutta - 59. 


Uprooting Tendencies 
6. Avijjavagga - 6. Ignorance 


“Katham nu kho... pe 
“Sir, how does one know and see so that the underlying 
tendencies are uprooted?” ... 


anusaya samugghatam gacchanti” ti? 


“Cakkhum kho, bhikkhu, anattato janato passato 
anusaya samugghatam gacchanti ... pe ... 


sotam ... 

ghanam ... 

jivham ... 

kayam ... 

mananm ... 

dhamme .... 

manovinnananm ... 

manosamphassan. ... 

yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi anattato janato passato 
anusaya samugghatam gacchanti. 


Evam kho, bhikkhu, janato evam passato anusaya 
samugghatam gacchanti’ ti. 


Sattamam. 


35.060. 60. 
Sabbupadanaparinnasutta - 60. 
The Complete Understanding of 
All Grasping 


6. Avijjavagga - 6. Ignorance 


“Sabbupadanaparinnaya vo, bhikkhave, dhammam 
desessami. 

“Mendicants, I will teach you the principle for the complete 
understanding of all grasping. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sabbupadanaparinnaya 
dhammo? 

And what is the principle for the complete understanding of 
all grasping? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana. 
Contact is a condition for feeling. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati, vedanayapi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, eye contact, and 


feeling. 


Nibbindam virajjati; viraga vimuccati; vimokkha 
‘parinnatam me upadanan’ti pajanati. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they are released, they 
understand: ‘I have completely understood grasping.’ 


Sotanca paticca sadde ca uppaijjati ... 
Ear consciousness arises dependent on the ear and sounds. 


ghananca paticca gandhe Ca ... 
Nose consciousness arises dependent on the nose and 
smells. ... 


jivhanca paticca rase Ca ... 
Tongue consciousness arises dependent on the tongue and 
TASES. cx 


kayanca paticca photthabbe ca ... 
Body consciousness arises dependent on the body and 
touches. ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana. 
Contact is a condition for feeling. 


Evam passam, bhikkhave, sutava ariyasavako 
Manasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati, vedanayapi nibbindati. 


Seeing this, a learned noble disciple grows disillusioned 
with the mind, thoughts, mind consciousness, mind contact, 
and feeling. 


Nibbindam virajjati; viraga vimuccati; vimokkha 
‘parinnatam me upadanan’ti pajanati. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they are released, they 
understand: ‘I have completely understood grasping.’ 


Ayam kho, bhikkhave, sabbupadanaparinnaya 
dhammo’ ti. 

This is the principle for the complete understanding of all 
grasping.” 


Atthamam. 


35.061. 61. 
Pathamasabbupadanapariyadana 
sutta - 61. The Depletion of All 
Fuel (1st) 


6. Avijjavagga - 6. Ignorance 


“Sabbupadanapariyadanaya vo, bhikkhave, 
dhammam desessami. 

“Mendicants, I will teach you the principle for depleting all 
fuel. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sabbupadanapariyadanaya 
dhammo? 
And what is the principle for depleting all fuel? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana. 
Contact is a condition for feeling. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati, vedanayapi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, eye contact, and 
feeling. 


Nibbindam virajjati; viraga vimuccati; vimokkha 
‘pariyadinnam me upadanan’ti pajanati ... pe ... 
Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they are released, they 
understand: ‘I have completely depleted grasping.’ 


jivhanca paticca rase ca uppajjati jivhavinnanan ... 


pe ... 
Ear ... nose ... tongue ... body ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana. 
Contact is a condition for feeling. 


Evam passam, bhikkhave, sutava ariyasavako 
manasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati manosamphassepi 
nibbindati, vedanayapi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with the mind, thoughts, mind consciousness, mind contact, 
and feeling. 


Nibbindam virajjati; viraga vimuccati; vimokkha 
‘pariyadinnam me upadanan’ti pajanati. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they are released, they 
understand: ‘I have completely depleted grasping.’ 


Ayam kho, bhikkhave, sabbupadanapariyadanaya 
dhammo’ ti. 
This is the principle for depleting all fuel.” 


Navamam. 


35.062. 62. 
Dutiyasabbupadanapariyadanasu 
tta - 62. The Depletion of All 
Fuel (2nd) 


6. Avijjavagga - 6. Ignorance 


“Sabbupadanapariyadanaya vo, bhikkhave, 
dhammam desessami. 

“Mendicants, I will teach you the principle for depleting all 
fuel. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, sabbupadanapariyadanaya 
dhammo? 
And what is the principle for depleting all fuel? 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Rupa ... pe ... 
“SIGHS 444 


cakkhuvinnanam niccam va aniccam va” ti? 
eye CONSCIOUSNESS ... 


“Aniccam, bhante” ... pe .... 


“Cakkhusamphasso nicco va anicco va” ti? 
eye contact ... 


“Anicco, bhante” ... pe .... 


“Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact: is that permanent or 
impermanent?” 


“Aniccam, bhante” ... pe .... 
“Impermanent, sir.” ... 


“Sotam ... 


EAE is 


ghananm ... 
nose ... 


jivha ... 
TOUGUEC scx 


kayo ... 
body ... 


manho eee 
mind ... 


dhamma ... 
thoughts ... 


manovinnananm ... 
mind consciousness ... 


manosamphasso ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va, tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati. 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati ... pe ... 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


jivhayapi nibbindati, rasesupi nibbindati, 
jivhavinnanepi nibbindati, jivhasamphassepi 
nibbindati, yampidam jivhasamphassapaccaya 
uppajjati ... pe ... 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... 


manasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati. 

They grow disillusioned with the mind, thoughts, mind 
consciousness, and mind contact. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 

Ayam kho, bhikkhave, sabbupadanapariyadanaya 
dhammo’ ti. 

This is the principle for depleting all fuel.” 

Dasamam. 

Avijjavaggo pathamo. 


Avijja samyojana dve, 


asavena duve vutta; 


Anusaya apare dve, 
parinna dve pariyadinnam; 


Vaggo tena pavuccatiti. 


35.063. 63. 
Pathamamigajalasutta - 63. With 


Migajala (1 st) 
7. Migajalavagga - 7. With Migajala 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma migajalo yena bhagava ... pe ... 
Then Venerable Migajala went up to the Buddha ... 


ekamantam nisinno kho ayasma migajalo 
bhagavantam etadavoca: 

and said to him: 

“‘ekavihari, ekavihari’ti, bhante, vuccati. 
“Sir, they speak of one who lives alone. 


Kittavata nu kho, bhante, ekavihari hoti, kittavata ca 
pana sadutiyavihari hoti’ ti? 

How is one who lives alone defined? And how is living with a 
partner defined?” 


“Santi kho, migajala, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
“Migajala, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


Nandiya sati sarago hoti; 
When there’s relishing there’s lust. 


Sarage sati samyogo hoti. 
When there’s lust there is a fetter. 


Nandisamyojanasamyutto kho, migajala, bhikkhu 
sadutiyavihariti vuccati. 

A mendicant who is fettered by relishing is said to live with 
a partner. 


.. pe... 
There are sounds ... smells ... tastes ... touches ... 


Santi kho, migajala, jivhavinneyya rasa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


Nandiya sati sarago hoti; 
When there’s relishing there’s lust. 


Sarage sati samyogo hoti. 


When there’s lust there is a fetter. 


Nandisamyojanasamyutto kho, migajala, bhikkhu 
sadutiyavihariti vuccati. 

A mendicant who is fettered by relishing is said to live with 
a partner. 


Evamvihari ca, migajala, bhikkhu kincapi 
arannavanapatthani pantani senasanani patisevati 
appasaddani appanigghosani vijanavatani 
manussarahasseyyakani patisallanasaruppani; 

A mendicant who lives like this is said to live with a partner, 
even if they frequent remote lodgings in the wilderness and 
the forest that are quiet and still, far from the madding 
crowd, remote from human settlements, and fit for retreat. 


atha kho sadutiyavihariti vuccati. 


Tam kissa hetu? 
Why is that? 


Tanha hissa dutiya, sassa appahina. 
For craving is their partner, and they haven’t given it up. 


Tasma ‘sadutiyavihari’ti vuccati. 
That’s why they’re said to live with a partner. 


Santi ca kho, migajala, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


Tassa tam anabhinandato anabhivadato anajjhosaya 
titthato nandi nirujjhati. 
relishing ceases. 


Nandiya asati sarago na hoti; 
When there’s no relishing there’s no lust. 


Sarage asati samyogo na hoti. 
When there’s no lust there’s no fetter. 


Nandisamyojanavisamyutto kho, migajala, bhikkhu 
ekavihariti vuccati ... pe ... 

A mendicant who is not fettered by relishing is said to live 
alone. 


santi ca kho, migajala, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi ca kho, migajala, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


Tassa tam anabhinandato anabhivadato anajjhosaya 
titthato nandi nirujjhati. 
relishing ceases. 


Nandiya asati sarago na hoti; 
When there’s no relishing there’s no lust. 


Sarage asati samyogo na hoti. 
When there’s no lust there’s no fetter. 


Nandisamyojanavippayutto kho, migajala, bhikkhu 
ekavihariti vuccati. 

A mendicant who is not fettered by relishing is said to live 
alone. 


Evamvihari ca, migajala, bhikkhu kincapi gamante 
viharati akinno bhikkhuhi bhikkhunthi upasakehi 
upasikahi rajuhi rajamahamattehi titthiyehi 
titthiyasavakehi. 

A mendicant who lives like this is said to live alone, even if 
they live in the neighborhood of a village crowded by 
monks, nuns, laymen, and laywomen; by rulers and their 
ministers, and teachers of other paths and their disciples. 


Atha kho ekavihariti vuccati. 


Tam kissa hetu? 
Why is that? 


Tanha hissa dutiya, sassa pahina. 
For craving is their partner, and they have given it up. 


Tasma ‘ekavihari’ti vuccati’ ti. 
That’s why they’re said to live alone.” 


Pathamam. 


35.064. 64. Dutiyamigajalasutta 
- 64. With Migajala (2nd) 


7. Migajalavagga - 7. With Migajala 


Atha kho ayasma migajalo yena bhagava 
tenupasankami ... pe ... 
Then Venerable Migajala went up to the Buddha ... 


ekamantam nisinno kho ayasma migajalo 
bhagavantam etadavoca: 
and said to him: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Santi kho, migajala, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
“Migajala, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keep clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


Nandisamudaya dukkhasamudayo, migajalati vadami 
. pe... 
Relishing is the origin of suffering, I say. 


santi ca kho, migajala, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi ca kho, migajala, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


Nandisamudaya dukkhasamudayo, migajalati vadami. 
Relishing is the origin of suffering, I say. 


Santi ca kho, migajala, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. Tassa tam anabhinandato anabhivadato 
anajjhosaya titthato nandi nirujjhati. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, relishing ceases. 


Nandinirodha dukkhanirodho, migajalati vadami ... 


pe eee 
When relishing ceases, suffering ceases, I say. 


santi ca kho, migajala, jivhavinneyya rasa ittha kanta 
.. pe... 
There are sounds... smells ... tastes ... touches ... 


santi ca kho, migajala, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. Tassa tam anabhinandato anabhivadato 
anajjhosaya titthato nandi nirujjhati. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, relishing ceases. 


Nandinirodha dukkhanirodho, migajalati vadami1’ ti. 
When relishing ceases, suffering ceases, I say.” 


Atha kho ayasma migajalo bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then Venerable Migajala approved and agreed with 
what the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho ayasma migajalo eko vupakattho appamatto 
atap1 pahitatto viharato nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 


Then Migajala, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme end of the spiritual 
path in this very life. He lived having achieved with his own 
insight the goal for which gentlemen rightly go forth from 
the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma migajalo arahatam ahositi. 
And Migajala became one of the perfected. 


Dutiyam. 


35.065. 65. 
Pathamasamiddhimarapanhasut 
ta - 65. Samiddhi’s Question 


About Mara 
7. Migajalavagga - 7. With Migajala 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho ayasma samiddhi yena bhagava ... pe ... 
Then Venerable Samiddhi went up to the Buddha ... 


bhagavantam etadavoca: 
and said to him: 


“‘maro, maro’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘Mara’. 


Kittavata nu kho, bhante, maro va assa marapannatti 
va’ ti? 
How do we define Mara or what is known as Mara?” 


“Yattha kho, samiddhi, atthi cakkhu, atthi rupa, atthi 
cakkhuvinnanam, atthi cakkhuvinnanavinnatabba 
dhamma, atthi tattha maro va marapannatti va. 
“Samiddhi, where there is the eye, sights, eye 
consciousness, and phenomena to be known by eye 
consciousness, there is Mara or what is known as Mara. 


Atthi sotam, atthi sadda, atthi sotavinnanam, atthi 
sotavinnanavinnatabba dhamma, atthi tattha maro va 


marapannatti va. 

Where there is the ear, sounds, ear consciousness, and 
phenomena to be known by ear consciousness, there is 
Mara or what is known as Mara. 


Atthi ghanam, atthi gandha, atthi ghanavinnanam, 
atthi ghanavinnanavinnatabba dhamma, atthi tattha 
maro va marapannatti va. 

Where there is the nose, smells, nose consciousness, and 
phenomena to be known by nose consciousness, there is 
Mara or what is known as Mara. 


Atthi jivha, atthi rasa, atthi jivhavinnanam, atthi 
jivhavinnanavinnatabba dhamma, atthi tattha maro 
va marapannatti va. 

Where there is the tongue, tastes, tongue consciousness, 
and phenomena to be known by tongue consciousness, 
there is Mara or what is known as Mara. 


Atthi kayo, atthi photthabba, atthi kayavinnanam, 
atthi kayavinnanavinnatabba dhamma, atthi tattha 
maro va marapannatti va. 

Where there is the body, touches, body consciousness, and 
phenomena to be known by body consciousness, there is 
Mara or what is known as Mara. 


Atthi mano, atthi dhamma, atthi manovinnanam, 
atthi manovinnanavinnatabba dhamma, atthi tattha 
maro va marapannatti va. 

Where there is the mind, thoughts, mind consciousness, 
and phenomena to be known by mind consciousness, there 
is Mara or what is known as Mara. 


Yattha ca kho, samiddhi, natthi cakkhu, natthi rupa, 
natthi cakkhuvinnanam, natthi 


cakkhuvinnanavinnatabba dhamma, natthi tattha 
maro va marapannatti va. 

Where there is no eye, no sights, no eye consciousness, and 
no phenomena to be known by eye consciousness, there is 
no Mara or what is known as Mara. 


Natthi sotam ... pe ... 
Where there is no ear ... 


natthi ghanan ... pe ... 
no nose ... 


natthi jivha, natthi rasa, natthi jivhavinnanam, natthi 
jivhavinnanavinnatabba dhamma, natthi tattha maro 
va marapannatti va. 

no tongue ... 


Natthi kayo ... pe .... 
no body ... 


Natthi mano, natthi dhamma, natthi manovinnanam, 
natthi manovinnanavinnatabba dhamma, natthi 
tattha maro va marapannatti va” ti. 

Where there is no mind, no thoughts, no mind 
consciousness, and no phenomena to be known by mind 
consciousness, there is no Mara or what is known as Mara.” 


Tatiyam. 


35.066. 66. 
Samiddhisattapanhasutta - 66. 
Samiddhi’s Question About a 
Sentient Being 

7. Migajalavagga - 7. With Migajala 


““Satto, satto’ti, bhante, vuccati. 
“Sir, they speak of this thing called a ‘sentient being’. 


Kittavata nu kho, bhante, satto va assa sattapannatti 
va" ti ... pe .... 

How do we define a sentient being or what is known as a 
sentient being?” ... 


Catuttham. 


35.067. 67. 
Samiddhidukkhapanhasutta - 
67. Samiddhi’s Question About 
Suffering 


7. Migajalavagga - 7. With Migajala 


“‘Dukkham, dukkhan’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘suffering’. 


Kittavata nu kho, bhante, dukkham va assa 


dukkhapannatti va’ ti ... pe .... 
How do we define suffering or what is known as suffering?” 


Pancamam. 


35.068. 68. 
Samiddhilokapanhasutta - 68. 
Samiddhi’s Question About the 
World 


7. Migajalavagga - 7. With Migajala 


“‘Loko, loko’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘the world’. 


Kittavata nu kho, bhante, loko va assa lokapannatti 
va" ti? 

How do we define the world or what is known as the 
world?” 


“Yattha kho, samiddhi, atthi cakkhu, atthi rupa, atthi 
cakkhuvinnanam, atthi cakkhuvinnanavinnatabba 
dhamma, atthi tattha loko va lokapannatti vati ... pe 


“Samiddhi, where there is the eye, sights, eye 
consciousness, and phenomena to be known by eye 
consciousness, there is the world or what is known as the 
world. 


atthi jivha ... pe ... 
Where there is the ear ... nose ... tongue ... body ... 


atthi mano, atthi dhamma, atthi manovinnanam, 
atthi manovinnanavinnatabba dhamma, atthi tattha 
loko va lokapannatti va. 

Where there is the mind, thoughts, mind consciousness, 
and phenomena to be known by mind consciousness, there 
is the world or what is known as the world. 


Yattha ca kho, samiddhi, natthi cakkhu, natthi rupa, 
natthi cakkhuvinnanan, natthi 
cakkhuvinnanavinnatabba dhamma, natthi tattha 
loko va lokapannatti va ... pe ... 

Where there is no eye, no sights, no eye consciousness, and 
no phenomena to be known by eye consciousness, there is 
no world or what is known as the world. 


natthi jivha ... pe ... 
Where there is no ear ... nose ... tongue ... body ... 


natthi mano, natthi dhamma, natthi manovinnanam, 
natthi manovinnanavinnatabba dhamma, natthi 
tattha loko va lokapannatti va” ti. 

Where there is no mind, no thoughts, no mind 
consciousness, and no phenomena to be known by mind 
consciousness, there is no world or what is known as the 
world.” 


Chattham. 


35.069. 69. Upasenaasivisasutta 


- 69. Upasena and the Viper 
7. Migajalavagga - 7. With Migajala 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
upaseno rajagahe viharanti sitavane 
sappasondikapabbhare. 

At one time the venerables Sariputta and Upasena were 
staying near Rajagaha in the Cool Wood, under the Snake’s 
Hood Grotto. 


Tena kho pana samayena ayasmato upasenassa kaye 
asiviso patito hoti. 
Now at that time a viper fell on Upasena’s body, 


Atha kho ayasma upaseno bhikkhu amantesi: 
and he addressed the mendicants, 


“etha me, avuso, imam kayam mancakam aropetva 
bahiddha niharatha. 

“Come, reverends, lift this body onto a cot and carry it 
outside 


Purayam kayo idheva vikirati; 
before it’s scattered right here 


seyyathapi bhusamutthi1’ ti. 
like a handful of chaff.” 


Evam vutte, ayasma sariputto ayasmantam upasenam 
etadavoca: 
When he said this, Sariputta said to him, 


“na kho pana mayam passama ayasmato upasenassa 
kayassa va annathattam indriyanam va viparinamam. 
“But we don’t see any impairment in your body or 
deterioration of your faculties. 


Atha ca panayasma upaseno evamaha: 
Yet you Say: 


‘etha me, avuso, imam kayam mancakam aropetva 
bahiddha niharatha. 

‘Come, reverends, lift this body onto a cot and carry it 
outside 


Purayam kayo idheva vikirati; 
before it’s scattered right here 


seyyathapi bhusamutthi’’ ti. 
like a handful of chaff.’” 


“Yassa nuna, avuso Sariputta, evamassa: 
“Reverend Sariputta, there may be an impairment in body 
or deterioration of faculties for someone who thinks: 


‘aham cakkhuti va mama cakkhuti va ... pe ... 
‘Tam the eye’ or ‘the eye is mine.’ 


aham jivhati va mama jivhati va ... 
Or ‘Iam the ear ... nose ... tongue ... body...’ 


aham manoti va mama mano’ti va. 
Or ‘I am the mind’ or ‘the mind is mine.’ 


Tassa, avuso sariputta, siya kayassa va annathattam 
indriyanam va viparinamo. 


Mayhanca kho, avuso sariputta, na evam hoti: 


But I don’t think like that. 

‘aham cakkhuti va mama cakkhuti va ... pe ... 
aham jivhati va mama jivhati va ... pe ... 
aham manoti va mama manoti va’. 


Tassa mayhanca kho, avuso sariputta, kim kayassa va 
annathattam bhavissati, indriyanam va 
viparinamo’ ti. 

So why would there be an impairment in my body or 
deterioration of my faculties?” 


Tatha hi panayasmato upasenassa digharattam 
ahankaramamankaramananusayo susamuhato. 
“That must be because Venerable Upasena has long ago 
totally eradicated ego, possessiveness, and the underlying 
tendency to conceit. 


Tasma ayasmato upasenassa na evam hoti: 
That’s why it doesn’t occur to you: 

“‘aham cakkhuti va mama cakkhuti va ... pe ... 
‘Tam the eye’ or ‘the eye is mine.’ Or ‘I am the ear ... 


aham jivhati va mama jivhati va ... pe ... 
nose ... tongue ... body ...’ 


aham manoti va mama mano’ti va’ ti. 
Or ‘I am the mind’ or ‘the mind is mine.’” 


Atha kho te bhikkhu ayasmato upasenassa kayam 
mancakam aropetva bahiddha niharimsu. 

Then those mendicants lifted Upasena’s body onto a cot and 
carried it outside. 


Atha kho ayasmato upasenassa kayo tattheva vikiri; 
And his body was scattered right there 


seyyathapi bhusamutthiti. 
like a handful of chaff. 


Sattamam. 


35.070. 70. 
Upavanasanditthikasutta - 70. 
Upavana on What is Visible in 
This Very Life 


7. Migajalavagga - 7. With Migajala 


Atha kho ayasma upavano yena bhagava 
tenupasankami ... pe ... 
Then Venerable Upavana went up to the Buddha ... 


ekamantam nisinno kho ayasma upavano 
bhagavantam etadavoca: 
and said to him: 


“‘sanditthiko dhammo, sanditthiko dhammo'’ti, 
bhante, vuccati. 
“Sir, they speak of ‘a teaching visible in this very life’. 


Kittavata nu kho, bhante, sanditthiko dhammo hoti, 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi” ti? 

In what way is the teaching visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


“Idha pana, upavana, bhikkhu cakkhuna rupam disva 
rupappatisamvedi ca hoti ruparagappatisamvedi Ca. 
“Upavana, take a mendicant who sees a sight with their 
eyes. They experience both the sight and the desire for the 
sight. 


Santanca ajjhattam rupesu ragam ‘atthi me ajjhattam 
rupesu rago’ti pajanati. 


There is desire for sights in them, and they understand 
that. 


Yam tam, upavana, bhikkhu cakkhuna rupam disva 
rupappatisamvedi ca hoti ruparagappatisamvedi Ca. 
Since this is so, 


Santanca ajjhattam rupesu ragam ‘atthi me ajjhattam 
rupesu rago’ti pajanati. 


Evampi kho, upavana, sanditthiko dhammo hoti 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi ... pe .... 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Puna caparam, upavana, bhikkhu jivhaya rasam 
sayitva rasappatisamvedi ca hoti 
rasaragappatisamvedi Ca. 

Next, take a mendicant who hears ... smells ... tastes ... 
touches ... 


Santanca ajjhattam rasesu ragam ‘atthi me ajjhattam 
rasesu rago’ti pajanati. 


Yam tam, upavana, bhikkhu jivhaya rasam sayitva 
rasappatisamvedi ca hoti rasaragappatisamvedi Ca. 


Santanca ajjhattam rasesu ragam ‘atthi me ajjhattam 
rasesu rago’ti pajanati. Evampi kho, upavana, 
sanditthiko dhammo hoti akaliko ehipassiko 
opaneyyiko paccattam veditabbo vinnthi ... pe .... 


Puna cCaparam, upavana, bhikkhu manasa dhammam 
vinnaya dhammappatisamvedi ca hoti 


dhammaragappatisamvedi Ca. 

Next, take a mendicant who knows a thought with their 
mind. They experience both the thought and the desire for 
the thought. 


Santanca ajjhattam dhammesu ragam ‘atthi me 
ajjhattam dhammesu rago’ti pajanati. 

There is desire for thoughts in them, and they understand 
that. 


Yam tam, upavana, bhikkhu manasa dhammam 
vinnaya dhammappatisamvedi ca hoti 
dhammaragappatisamvedi Ca. 

Since this is so, 


Santanca ajjhattam dhammesu ragam ‘atthi me 
ajjhattam dhammesu rago’ti pajanati. 


Evampi kho, upavana, sanditthiko dhammo hoti ... pe 
... paccattam veditabbo vinnwthi ... pe .... 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Idha pana, upavana, bhikkhu cakkhuna rupam disva 
rupappatisamvedi ca hoti, no ca 
ruparagappatisamvedi. 

Take a mendicant who sees a sight with their eyes. They 
experience the sight but no desire for the sight. 


Asantanca ajjhattam rupesu ragam ‘natthi me 
ajjhattam rupesu rago’ti pajanati. 

There is no desire for sights in them, and they understand 
that. 


Yam tam, upavana, bhikkhu cakkhuna rupam disva 
rupappatisamvedithi kho hoti, no ca 
ruparagappatisamvedi. 

Since this is so, 


Asantanca ajjhattam rupesu ragam ‘natthi me 
ajjhattam rupesu rago’ti pajanati. 


Evampi kho, upavana, sanditthiko dhammo hoti, 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi ... pe .... 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Puna caparam, upavana, bhikkhu jivhaya rasam 
sayitva rasappatisamvedthi kho hoti, no ca 
rasaragappatisamvedi. Asantanca ajjhattam rasesu 
ragam ‘natthi me ajjhattam rasesu rago’ti pajanati ... 
pe .... 

Next, take a mendicant who hears ... smells ... tastes ... 
touches ... 


Puna cCaparam, upavana, bhikkhu manasa dhammam 
vinnaya dhammappatisamvedithi kho hoti, no ca 
dhammaragappatisamvedi. 


Asantanca ajjhattam dhammesu ragam ‘natthi me 
ajjhattam dhammesu rago’ti pajanati. 


Yam tam, upavana, bhikkhu manasa dhammam 
vinnaya dhammappatisamvedithi kho hoti, no ca 
dhammaragappatisamvedi. 

Next, take a mendicant who knows a thought with their 
mind. They experience the thought but no desire for the 
thought. 


Asantanca ajjhattam dhammesu ragam ‘natthi me 
ajjhattam dhammesu rago’ti pajanati. 

There is no desire for thoughts in them, and they 
understand that. 


Evampi kho, upavana, sanditthiko dhammo hoti, 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti. 

Since this is so, this is how the teaching is visible in this 
very life, immediately effective, inviting inspection, relevant, 
so that sensible people can know it for themselves.” 


Atthamam. 


35.071. 71. 
Pathamachaphassayatanasutta - 


71. Six Fields of Contact (1st) 
7. Migajalavagga - 7. With Migajala 


“Yo hi koci, bhikkhave, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
nappajanati. 

“Mendicants, anyone who doesn’t truly understand the six 
fields of contacts’ origin, ending, gratification, drawback, 
and escape 


Avusitam tena brahmacariyam, araka so imasma 
dhammavinaya’ ti. 

has not completed the spiritual journey and is far from this 
teaching and training.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha, 


“etthaham, bhante, anassasam. 
“Here, sir, I’m lost. 


Ahanhi, bhante, channam phassayatananam 
Ssamudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajanami’ ti. 

For I don’t truly understand the six fields of contacts’ origin, 
ending, gratification, drawback, and escape.” 


“Tam kim mannasi, bhikkhu, 
“What do you think, mendicant? 


cakkhum ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassasi” ti? 

Do you regard the eye like this: “This is mine, I am this, this 
is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, cakkhu 
‘netam mama, nesohamasmi, na meso atta’ti 
evametam yathabhutam sammappannaya sudittham 
bhavissati. 

“Good, mendicant! And regarding the eye, you will truly see 
clearly with right wisdom that: ‘This is not mine, I am not 
this, this is not my self.’ 


Esevanto dukkhassa ... pe ... 
Just this is the end of suffering. 


jivham ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassasi” ti? 
Do you regard the ear ... nose ... tongue ... body ... 


“No hetam, bhante”. 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, jivha ‘netam 
mama, nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya sudittham bhavissati. 


Esevanto dukkhassa ... pe ... 


manam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassasi” ti? 

Do you regard the mind like this: ‘This is mine, I am this, 
this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, mano ‘netam 
mama, nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya sudittham bhavissati. 
“Good, mendicant! And regarding the mind, you will truly 
see clearly with right wisdom that: ‘This is not mine, I am 
not this, this is not my self.’ 


Esevanto dukkhassa’” ti. 
Just this is the end of suffering.” 


Navamam. 


35.072. 72. 
Dutiyachaphassayatanasutta - 


72. Six Fields of Contact (2nd) 
7. Migajalavagga - 7. With Migajala 


“Yo hi koci, bhikkhave, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
asSsadanca adinavanca nissarananca yathabhutam 
nappajanati. 

“Mendicants, anyone who doesn’t truly understand the six 
fields of contacts’ origin, ending, gratification, drawback, 
and escape 


Avusitam tena brahmacariyam, araka so imasma 
dhammavinaya’ ti. 

has not completed the spiritual journey and is far from this 
teaching and training.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha, 


“etthaham, bhante, anassasam panassasam. 
“Here, sir, I’m lost, truly lost. 


Ahanhi, bhante, channam phassayatananam 
samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajanami’ ti. 

For I don’t truly understand the six fields of contacts’ origin, 
ending, gratification, drawback, and escape.” 


“Tam kim mannasi, bhikkhu, 
“What do you think, mendicant? 


cakkhum ‘netam mama, nesohamasmi, na meso 
atta’ti samanupassas1” ti? 

Do you regard the eye like this: “This is not mine, I am not 
this, this is not my self’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, cakkhu 
‘netam mama, nesohamasmi na meso atta’ ti 
evametam yathabhutam sammappannaya sudittham 
bhavissati. 

“Good, mendicant! And regarding the eye, you will truly see 
clearly with right wisdom that: ‘This is not mine, I am not 
this, this is not my self.’ 


Evam te etam pathamam phassayatanam pahinam 
bhavissati ayatim apunabbhavaya ... pe .... 

In this way you will give up the first field of contact, so that 
there are no more future lives. 


“jivham ‘netam mama, nesohamasmi, na meso atta’ ti 
Samanupassasi” ti? 
Do you regard the ear ... nose ... tongue ... body ... 


“Evam, bhante”. 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, jivha ‘netam 
mama, nesohamasmi na meso atta’ti evametam 
yathabhutam sammappannaya sudittham bhavissati. 
Evam te etam catuttham phassayatanam pahinam 
bhavissati ayatim apunabbhavaya ... pe .... 


“Manam ‘netam mama, nesohamasmi, na meso atta’ti 
Samanupassasi” ti? 


Do you regard the mind like this: “This is not mine, I am not 
this, this is not my self’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sadhu, bhikkhu, ettha ca te, bhikkhu, mano ‘netam 
mama, nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya sudittham bhavissati. 
“Good, mendicant! And regarding the mind, you will truly 
see clearly with right wisdom that: ‘This is not mine, I am 
not this, this is not my self.’ 


Evam te etam chattham phassayatanam pahinam 
bhavissati ayatim apunabbhavaya’ ti. 

In this way you will give up the sixth field of contact, so that 
there are no more future lives.” 


Dasamam. 


35.073. 73. 
Tatiyachaphassayatanasutta - 


73. Six Fields of Contact (3rd) 
7. Migajalavagga - 7. With Migajala 


“Yo hi koci, bhikkhave, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
nappajanati. 

“Mendicants, anyone who doesn’t truly understand the six 
fields of contacts’ origin, ending, gratification, drawback, 
and escape 


Avusitam tena brahmacariyam, araka so imasma 
dhammavinaya’ ti. 

has not completed the spiritual journey and is far from this 
teaching and training.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha, 


“etthaham, bhante, anassasam panassasam. 
“Here, sir, I’m lost, truly lost. 


Ahanhi, bhante, channam phassayatananam 
samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajanami’ ti. 

For I don’t truly understand the six fields of contacts’ origin, 
ending, gratification, drawback, and escape.” 


“Tam kim mannasi, bhikkhu, 
“What do you think, mendicant? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO. Sir 


“Sotam ... 
“Ts the ear ... 


ghananm ... 
nose ... 
jivha ... 
LONGUC x: 


kayo ... 
body ... 


mano nicco va anicco va” ti? 
mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhu, sutava ariyasavako 
cakkhusmimpi nibbindati, sotasmimpi nibbindati, 
ghanasmimpi nibbindati, jivhayapi nibbindati, 
kayasmimpi nibbindati, manasmimpi nibbindati. 
“Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 
Ekadasamam. 

Migajalavaggo dutiyo. 

Migajalena dve vutta, 

Cattaro ca samiddhina; 


Upaseno upavano, 


Chaphassayatanika tayoti. 


35.074. 74. Pathamagilanasutta 


- 74. Sick (1st) 
8. Gilanavagga - 8. Sick 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, and said to him, 


“amukasmim, bhante, vihare annataro bhikkhu navo 
appannato abadhiko dukkhito balhagilano. 

“Sir, in such and such a monastery there’s a mendicant who 
is junior and not well-known. He’s sick, suffering, gravely ill. 


Sadhu, bhante, bhagava yena so bhikkhu 
tenupasankamatu anukampam upadaya’ ti. 
Please go to him out of compassion.” 


Atha kho bhagava navavadanca sutva gilanavadanca, 
“appannato bhikkhu’ ti iti viditva yena so bhikkhu 
tenupasankami. 

When the Buddha heard that the mendicant was junior and 
ill, understanding that he was not well-known, he went to 
him. 


Addasa kho so bhikkhu bhagavantam duratova 
agacchantam. 
That mendicant saw the Buddha coming off in the distance 


Disvana mancake samadhosi. 
and tried to rise on his cot. 


Atha kho bhagava tam bhikkhum etadavoca: 
The Buddha said to that monk, 


“alam, bhikkhu, ma tvam mancake samadhosi. 
“Tt’s all right, mendicant, don’t get up. 


Santimani asanani pannattani, tatthaham 
nisidissam1” ti. 
There are some seats spread out, I will sit there.” 


Nisidi bhagava pannatte asane. 
He sat on the seat spread out 


Nisajja kho bhagava tam bhikkhum etadavoca: 
and said to the mendicant, 


“kacci te, bhikkhu, khamantyam, kacci yapaniyam, 
kacci dukkha vedana patikkamanti no abhikkamanti, 
patikkamosanam pannayati no abhikkamo’” ti? 

“I hope you’re keeping well, mendicant; I hope you’re 
alright. I hope that your pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam, balha 
me dukkha vedana abhikkamanti no patikkamanti, 
abhikkamosanam pannayati no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Kacci te, bhikkhu, na kinci kukkuccam, na koci 
vippatisaro” ti? 
“IT hope you don’t have any remorse or regret?” 


“Taggha me, bhante, anappakam kukkuccam, 
anappako vippatisaro” ti. 
“Indeed, sir, I have no little remorse and regret.” 


“Kacci pana tam, bhikkhu, atta silato upavadati” ti? 
“IT hope you have no reason to blame yourself when it comes 
to ethical conduct?” 


“Na kho mam, bhante, atta silato upavadati’ ti. 
“No sir, I have no reason to blame myself when it comes to 
ethical conduct.” 


“No ce kira te, bhikkhu, atta silato upavadati, atha 
kinca te kukkuccam ko Ca vippatisaro” ti? 

“In that case, mendicant, why do you have remorse and 
regret?” 


“Na khvaham, bhante, silavisuddhattham bhagavata 
dhammam desitam ajanami” ti. 

“Because I understand that the Buddha has not taught the 
Dhamma merely for the sake of ethical purity.” 


“No ce kira tvam, bhikkhu, silavisuddhattham maya 
dhammam desitam ajanasi, atha kimattham carahi 
tvam, bhikkhu, maya dhammam desitam ajanasi” ti? 
“If that is so, what exactly do you understand to be the 
purpose of teaching the Dhamma?” 


“Ragaviragattham khvaham, bhante, bhagavata 
dhammam desitam ajanam1’ ti. 

“T understand that the Buddha has taught the Dhamma for 
the purpose of the fading away of greed.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, ragaviragattham maya 
dhammam desitam ajanasi. 

It’s good that you understand that I’ve taught the Dhamma 
for the purpose of the fading away of greed. 


Ragaviragattho hi, bhikkhu, maya dhammo desito. 
For that is indeed the purpose. 


Tam kim mannasi, bhikkhu, 
What do you think, mendicant? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


Mt 


. pe... 


Sotam ... 
“Ts the ear ... 


ghananm ... 
HOSS vx 
jivha ... 
TOndUCG «ui 


kayo ... 
body ... 


mano nicco va anicco va” ti? 
mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhu, sutava ariyasavako 
cakkhusmimpi nibbindati, sotasmimpi nibbindati ... 
pe ... manasmimpi nibbindati. 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati ... pe ... naparam itthattaya’ti pajanati’ ti. 
They understand: ‘Rebirth is ended ... there is no return to 
any state of existence.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano so bhikkhu bhagavato bhasitam abhinandi. 
Satisfied, that mendicant was happy with what the Buddha 
said. 


Imasminca pana veyyakaranasmim bhannamane 
tassa bhikkhuno virajam vitamalam 
dhammacakkhum udapadi: 

And while this discourse was being spoken, the stainless, 
immaculate vision of the Dhamma arose in that mendicant: 


“yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ ti. 
“Everything that has a beginning has an end.” 


Pathamam. 


35.075. 75. Dutiyagilanasutta - 


75. Sick (2nd) 
8. Gilanavagga - 8. Sick 


Atha kho annataro bhikkhu ... pe ... bhagavantam 
etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“amukasmim, bhante, vihare annataro bhikkhu navo 

appannato abadhiko dukkhito balhagilano. 

“Sir, in such and such a monastery there’s a mendicant who 
is junior and not well-known. He’s sick, suffering, gravely ill. 


Sadhu, bhante, bhagava yena so bhikkhu 
tenupasankamatu anukampam upadaya’ ti. 
Please go to him out of compassion.” 


Atha kho bhagava navavadanca sutva gilanavadanca, 
“appannato bhikkhu’ ti iti viditva yena so bhikkhu 
tenupasankami. 

When the Buddha heard that the mendicant was junior and 
ill, understanding that he was not well-known, he went to 
him. 


Addasa kho so bhikkhu bhagavantam duratova 
agacchantam. 
That mendicant saw the Buddha coming off in the distance 


Disvana mancake samadhosi. 
and tried to rise on his cot. 


Atha kho bhagava tam bhikkhum etadavoca: 
Then the Buddha said to that monk, 


“alam, bhikkhu, ma tvam mancake samadhosi. 
“Tt’s all right, mendicant, don’t get up. 


Santimani asanani pannattani, tatthaham 
nisidissam1” ti. 
There are some seats spread out, I will sit there.” 


Nisidi bhagava pannatte asane. Nisajja kho bhagava 
tam bhikkhum etadavoca: 
He sat on the seat spread out and said to the mendicant, 


“kacci te, bhikkhu, khamantyam, kacci yapaniyam, 
kacci dukkha vedana patikkamanti no abhikkamanti, 
patikkamosanam pannayati no abhikkamo” ti? 

“T hope you’re keeping well, mendicant; I hope you’re 
alright. I hope that your pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyanm ... pe ... 
“Sir, I’m not keeping well, I’m not alright. ... 


na kho mam, bhante, atta silato upavadati” ti. 
I have no reason to blame myself when it comes to ethical 
conduct.” 


“No ce kira te, bhikkhu, atta silato upavadati, atha 
kinca te kukkuccam ko Ca vippatisaro” ti? 

“In that case, mendicant, why do you have remorse and 
regret?” 


“Na khvaham, bhante, silavisuddhattham bhagavata 
dhammam desitam ajanami’ ti. 

“Because I understand that the Buddha has not taught the 
Dhamma merely for the sake of ethical purity.” 


“No ce kira tvam, bhikkhu, silavisuddhattham maya 
dhammam desitam ajanasi, atha kimattham carahi 
tvam, bhikkhu, maya dhammam desitam ajanasi” ti? 
“If that is so, what exactly do you understand to be the 
purpose of teaching the Dhamma?” 


“Anupadaparinibbanattham khvaham, bhante, 
bhagavata dhammam desitam ajanami’ ti. 

“T understand that the Buddha has taught the Dhamma for 
the purpose of complete extinguishment by not grasping.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, anupadaparinibbanattham 
maya dhammam desitam ajanasi. 

It’s good that you understand that I’ve taught the Dhamma 
for the purpose of complete extinguishment by not 
grasping. 


Anupadaparinibbanattho hi, bhikkhu, maya dhammo 
desito. 
For that is indeed the purpose. 


Tam kim mannasi, bhikkhu, 
“What do you think, mendicant? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” ... 


it 


. pe... 


Sotam ... 


“Ts the ear ... 


ghananm ... 
nose ... 


jivha ... 
LTOUGUC sax 


kayo ... 
body ... 


mMmanho eee 
mind ... 


manovinnananm ... 
mind consciousness ... 


manosamphasso ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, Sir.” 


“Evam passam, bhikkhu, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye ... ear ... nose ... tongue ... body ... 


Manasmimpi ... 
mind ... 


manovinnanepi ... 
mind consciousness ... 


manosamphassepi nibbindati. 
mind contact ... 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 


freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano so bhikkhu bhagavato bhasitam abhinandi. 
Satisfied, that mendicant was happy with what the Buddha 
said. 


Imasminca pana veyyakaranasmim bhannamane 
tassa bhikkhussa anupadaya asavehi cittam 
vimucciti. 

And while this discourse was being spoken, the mind of that 
mendicant was freed from defilements by not grasping. 


Dutiyam. 


35.076. 76. Radhaaniccasutta - 
76. With Radha on 


Impermanence 
8. Gilanavagga - 8. Sick 


Atha kho ayasma radho ... pe ... 
The Venerable Radha went up to the Buddha ... 


ekamantam nisinno kho ayasma radho bhagavantam 
etadavoca: 
and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, radha, aniccam tatra te chando pahatabbo. 
“Radha, you should give up desire for what is impermanent. 


Kinca, radha, aniccam tatra te chando pahatabbo? 
And what is impermanent? 


Cakkhu aniccam, rupa anicca, cakkhuvinnanan. ... 
The eye, sights, eye consciousness, 


cakkhusamphasso ... 
and eye contact are impermanent. 


yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi aniccam. Tatra te 
chando pahatabbo ... pe ... 

And the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also impermanent. You should 
give up desire for it. 


jivha ... 
The ear ... nose ... tongue ... 


kayo ... 
DOdY sa 


mano anicco. Tatra te chando pahatabbo. 
The mind, 


Dhamma ... 
thoughts, 


manovinnananm ... 
mind consciousness, 


manosamphasso ... 
and mind contact are impermanent. 


yampidam manosamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam. Tatra te 
chando pahatabbo. 

And the pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also impermanent. You 
should give up desire for it. 


Yam kho, radha, aniccam tatra te chando 
pahatabbo’ ti. 
You should give up desire for what is impermanent.” 


Tatiyam. 


35.077.77. Radhadukkhasutta - 


77. With Radha on Suffering 
8. Gilanavagga - 8. Sick 


“Yam kho, radha, dukkham tatra te chando 
pahatabbo. 
“Radha, you should give up desire for what is suffering. ...” 


Kinca, radha, dukkham? 


Cakkhu kho, radha, dukkham. Tatra te chando 
pahatabbo. 


Rupa ... 

cakkhuvinnananm ... 

cakkhusamphasso ... 

yampidam cakkhusamphassa ... pe ... 
adukkhamasukham va tampi dukkham. Tatra te 
chando pahatabbo ... pe ... 

mano dukkho ... 

dhamma ... 

manovinnananm ... 

manosamphasso ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi dukkham. Tatra te 
chando pahatabbo. 


Yam kho, radha, dukkham tatra te chando 
pahatabbo’ ti. 


Catuttham. 


35.078. 78. Radhaanattasutta - 


78. With Radha on Not-Self 
8. Gilanavagga - 8. Sick 


“Yo kho, radha, anatta tatra te chando pahatabbo. 
“Radha, you should give up desire for what is not-self. ...” 


Ko ca, radha, anatta? 


Cakkhu kho, radha, anatta. Tatra te chando 
pahatabbo. 


Rupa ... 

cakkhuvinnananm ... 

cakkhusamphasso ... 

yampidam cakkhusamphassapaccaya ... pe ... 
mano anatta ... 

dhamma ... 

manovinnananm ... 

manosamphasso ... 

yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anatta. Tatra te chando 


pahatabbo. 


Yo kho, radha, anatta tatra te chando pahatabbo’ ti. 


Pancamam. 


35.079. 79. 
Pathamaavijjapahanasutta - 79. 


Giving Up Ignorance (1st) 
8. Gilanavagga - 8. Sick 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... 
Then a mendicant went up to the Buddha ... 


ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
and said to him: 


“atthi nu kho, bhante, eko dhammo yassa pahana 
bhikkhuno avijja pahiyati, vijja uppajjati” ti? 

“Sir, is there one thing such that by giving it up a mendicant 
gives up ignorance and gives rise to knowledge?” 


“Atthi kho, bhikkhu, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti. 
“There is, mendicant.” 


“Katamo pana, bhante, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti? 
“But what is that one thing?” 


“Avijja kho, bhikkhu, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti. 
“Ignorance is one thing such that by giving it up a 
mendicant gives up ignorance and gives rise to knowledge.” 


“Katham pana, bhante, janato, katham passato 
bhikkhuno avijja pahtyati, vijja uppajjati” ti? 


“But how does a mendicant know and see so as to give up 
ignorance and give rise to knowledge?” 


“Cakkhum kho, bhikkhu, aniccato janato passato 
bhikkhuno avijja pahtyati, vijja uppajjati. Rupe ... 
cakkhuvinnanam ... cakkhusamphassanm ... 

“When a mendicant knows and sees the eye, sights, eye 
consciousness, and eye contact as impermanent, ignorance 
is given up and knowledge arises. 


yampidam, cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccato janato passato 
bhikkhuno avijja pahtyati, vijja uppajjati ... pe ... 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by eye contact as 
impermanent, ignorance is given up and knowledge arises. 


Manam aniccato janato passato bhikkhuno avijja 
pahiyati, vijja uppajjati. Dhamme ... manovinnanan ... 
manosamphassan. ... 

Knowing and seeing the mind, thoughts, mind 
consciousness, and mind contact as impermanent, 
ignorance is given up and knowledge arises. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccato janato passato 
bhikkhuno avijja pahtyati, vijja uppajjati. 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by mind contact as 
impermanent, ignorance is given up and knowledge arises. 


Evam kho, bhikkhu, janato evam passato bhikkhuno 
avijja pahiyati, vijja uppajjati” ti. 


That’s how a mendicant knows and sees so as to give up 
ignorance and give rise to knowledge.” 


Chattham. 


35.080. 80. 
Dutiyaavijjapahanasutta - 80. 


Giving Up Ignorance (2nd) 
8. Gilanavagga - 8. Sick 


Atha kho annataro bhikkhu ... pe ... etadavoca: 
Then a mendicant went up to the Buddha ... and asked him, 


“atthi nu kho, bhante, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti? 

“Sir, is there one thing such that by giving it up a mendicant 
gives up ignorance and gives rise to knowledge?” 


“Atthi kho, bhikkhu, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti. 
“There is, mendicant.” 


“Katamo pana, bhante, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti? 
“But what is that one thing?” 


“Avijja kho, bhikkhu, eko dhammo yassa pahana 
bhikkhuno avijja pahtyati, vijja uppajjati” ti. 
“Ignorance is one thing such that by giving it up a 
mendicant gives up ignorance and gives rise to knowledge.” 


“Katham pana, bhante, janato, katham passato avijja 
pahiyati, vijja uppajjati” ti? 

“But how does a mendicant know and see so as to give up 
ignorance and give rise to knowledge?” 


“Idha, bhikkhu, bhikkhuno sutam hoti: 
“Tt’s when a mendicant has heard: 


‘sabbe dhamma nalam abhinivesaya’ti. 
‘Nothing is worth clinging on to.’ 


Evancetam, bhikkhu, bhikkhuno sutam hoti: 
When a mendicant has heard that 


‘sabbe dhamma nalam abhinivesaya’ti. 
nothing is worth clinging on to, 


So sabbam dhammam abhijanati, sabbam dhammam 
abhinnaya sabbam dhammam parijanati, sabbam 
dhammam parinnaya sabbanimittani annato passati, 
cakkhum annato passati, rupe ... 

they directly know all things. Directly knowing all things, 
they completely understand all things. Completely 
understanding all things, they see all signs as other. They 
see the eye, sights, 


cakkhuvinnananm ... 
eye consciousness, 


cakkhusamphassam ... 
and eye contact as other. 


yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi annato passati ... pe ... 
And they also see the pleasant, painful, or neutral feeling 
that arises conditioned by eye contact as other. ... 


manam annato passati, dhamme ... 
They see the mind, thoughts, 


manovinnananm ... 
mind consciousness, 


manosamphassan. ... 
and mind contact as other. 


yampidam manosamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi annato passati. 

And they also see the pleasant, painful, or neutral feeling 
that arises conditioned by mind contact as other. 


Evam kho, bhikkhu, janato evam passato bhikkhuno 
avijja pahiyati, vijja uppajjati” ti. 

That’s how a mendicant knows and sees so as to give up 
ignorance and give rise to knowledge.” 


Sattamam. 


35.081. 81. 
Sambahulabhikkhusutta - 81. 


Several Mendicants 
8. Gilanavagga - 8. Sick 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu ... pe ... ekamantam nisinna kho 
te bhikkhu bhagavantam etadavocum: 

Then several mendicants went up to the Buddha ... and 
asked him, 


“idha no, bhante, annatitthiya paribbajaka amhe 
evam pucchanti: 
“Sir, sometimes wanderers who follow other paths ask us: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussatyi’ ti? 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ 


Evam puttha mayam, bhante, tesam annatitthiyanam 
paribbajakanam evam byakaroma: 
We answer them like this: 


‘dukkhassa kho, avuso, parinnattham bhagavati 
brahmacariyam vussaty’ti. 

‘The purpose of living the spiritual life under the Buddha is 
to completely understand suffering.’ 


Kacci mayam, bhante, evam puttha evam 
byakaramana vuttavadino ceva bhagavato homa, na 
ca bhagavantam abhutena abbhacikkhama, 
dhammassa canudhammam byakaroma, na ca koci 


sahadhammiko vadanuvado garayham thanam 
agacchati” ti? 

Answering this way, we trust that we repeat what the 
Buddha has said, and don’t misrepresent him with an 
untruth. We trust our explanation is in line with the 
teaching, and that there are no legitimate grounds for 
rebuke or criticism.” 


“Taggha tumhe, bhikkhave, evam puttha evam 
byakaramana vuttavadino ceva me hotha, na ca mam 
abhutena abbhacikkhatha, dhammassa 
canudhammam byakarotha, na ca koci 
sahadhammiko vadanuvado garayham thanam 
agacchati. 

“Indeed, in answering this way you repeat what I’ve said, 
and don’t misrepresent me with an untruth. Your 
explanation is in line with the teaching, and there are no 
legitimate grounds for rebuke or criticism. 


Dukkhassa hi, bhikkhave, parinnattham mayi 
brahmacariyam vussati. 

For the purpose of living the spiritual life under me is to 
completely understand suffering. 


Sace pana vo, bhikkhave, annatitthiya paribbajaka 
evam puccheyyum: 
If wanderers who follow other paths were to ask you: 


‘katamam pana tam, avuso, dukkham, yassa 
parinnaya samane gotame brahmacariyam vussati’ti? 
‘Reverends, what is that suffering?’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘cakkhu kho, avuso, dukkham, tassa parinnaya 
bhagavati brahmacariyam vussati. 

‘Reverends, the eye is suffering. The purpose of living the 
Spiritual life under the Buddha is to completely understand 
this. 


Rupa ... pe ... 
Sights ... Eye consciousness ... Eye contact ... 


yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham. 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also suffering. 


Tassa parinnaya bhagavati brahmacariyam vussati ... 
pe ... 

The purpose of living the spiritual life under the Buddha is 
to completely understand this. 


mano dukkho ... pe ... 
Ear ... Nose... Tongue ... Body ... Mind ... 


yampidam manosamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham. 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also suffering. 


Tassa parinnaya bhagavati brahmacariyam vussati. 
The purpose of living the spiritual life under the Buddha is 
to completely understand this. 


Idam kho tam, avuso, dukkham, tassa parinnaya 
bhagavati brahmacariyam vussaty’ti. 


This is that suffering. The purpose of living the spiritual life 
under the Buddha is to completely understand this.’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Atthamam. 


35.082. 82. Lokapanhasutta - 82. 


A Question On the World 
8. Gilanavagga - 8. Sick 


Atha kho annataro bhikkhu yena bhagava ... pe ... 
ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha ... and said to 
him: 


“‘Loko, loko’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘the world’. 


Kittavata nu kho, bhante, lokoti vuccati” ti? 
How is the world defined?” 


“‘Lujjati’ti kho, bhikkhu, tasma lokoti vuccati. 
“It wears away, mendicant, that’s why it’s called ‘the world’. 


Kinca lujjati? 
And what is wearing away? 


Cakkhu kho, bhikkhu, lujjati. 
The eye is wearing away. 


Rupa lujjanti, cakkhuvinnanam lujjati, 
cakkhusamphasso lujjati, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
lujjati ... pe ... 

Sights ... eye consciousness ... eye contact is wearing away. 
The painful, pleasant, or neutral feeling that arises 
conditioned by eye contact is also wearing away. 


jivha lujjati ... pe ... 
The ear ... nose ... tongue ... body ... 


mano lujjati, dhamma lujjanti, manovinnanam luijjati, 
manosamphasso lujjati, yampidam 
manosamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi lujjati. 
The mind ... thoughts ... mind consciousness ... mind 
contact is wearing away. The painful, pleasant, or neutral 
feeling that arises conditioned by mind contact is also 
wearing away. 


Lujjatiti kho, bhikkhu, tasma lokoti vuccati” ti. 
It wears away, mendicant, that’s why it’s called ‘the world’.” 


Navamam. 


35.083. 83. Phaggunapanhasutta 


- 83. Phagguna’s Question 
8. Gilanavagga - 8. Sick 


Atha kho ayasma phagguno ... pe ... ekamantam 
nisinno kho ayasma phagguno bhagavantam 
etadavoca: 

And then Venerable Phagguna went up to the Buddha ... 
and said to him: 


“Atthi nu kho, bhante, tam cakkhu, yena cakkhuna 
atite buddhe parinibbute chinnapapance 
chinnavatume pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya ... pe ... 

“Sir, suppose someone were to describe the Buddhas of the 
past who have become completely extinguished, cut off 
proliferation, cut off the track, finished off the cycle, and 
transcended suffering. Does the eye exist by which they 
could be described? 


atthi nu kho, bhante, sa jivha, yaya jivhaya atite 
buddhe parinibbute chinnapapance chinnavatume 
pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya ... pe ... 

Does the ear ... nose ... tongue ... body exist ...? 


atthi nu kho so, bhante, mano, yena manena atite 
buddhe parinibbute chinnapapance chinnavatume 
pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya” ti? 

Does the mind exist by which they could be described?” 


“Natthi kho tam, phagguna, cakkhu, yena cakkhuna 
atite buddhe parinibbute chinnapapance 


chinnavatume pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya ... pe ... 

“Phagguna, suppose someone were to describe the 
Buddhas of the past who have become completely 
extinguished, cut off proliferation, cut off the track, finished 
off the cycle, and transcended suffering. The eye does not 
exist by which they could be described. 


natthi kho sa, phagguna, jivha, yaya jivhaya atite 
buddhe parinibbute chinnapapance chinnavatume 
pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya ... pe ... 

The ear ... nose ... tongue ... body does not exist ... 
natthi kho so, phagguna, mano, yena manena atite 
buddhe parinibbute chinnapapance chinnavatume 
pariyadinnavatte sabbadukkhavitivatte 
pannapayamano pannapeyya’ ti. 

The mind does not exist by which they could be described.” 
Dasamam. 

Gilanavaggo tatiyo. 

Gilanena duve vutta, 

radhena apare tayo; 


Avijjaya ca dve vutta, 


bhikkhu loko ca phaggunoti. 


35.084. 84. Palokadhammasutta 


- 84. Wearing Out 
9. Channavagga - 9. With Channa 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“‘Loko, loko’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘the world’. 


Kittavata nu kho, bhante, lokoti vuccati” ti? 
How is the world defined?” 


“Yam kho, ananda, palokadhammam, ayam vuccati 
ariyassa vinaye loko. 

“Ananda, that which wears out is called the world in the 
training of the noble one. 


Kinca, ananda, palokadhammam? 
And what wears out? 


Cakkhu kho, ananda, palokadhammam, rupa 
palokadhamma, cakkhuvinnanam palokadhammam, 
cakkhusamphasso palokadhammo, yampidam 
cakkhusamphassapaccaya ... pe ... tampi 
palokadhamman. ... pe ... 

The eye wears out. Sights ... eye consciousness ... eye 
contact wears out. The painful, pleasant, or neutral feeling 


that arises conditioned by eye contact also wears out. 


jivha palokadhamma, rasa palokadhamma, 
palokadhammo, yampidam jivhasamphassapaccaya ... 
pe ... tampi palokadhamman. ... pe ... 
The ear ... nose ... tongue ... body ... 


mano palokadhammo, dhamma palokadhamma, 
manovinnanam palokadhammam, manosamphasso 
palokadhammo, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi palokadhammam. 

The mind ... thoughts ... mind consciousness ... mind 
contact wears out. The painful, pleasant, or neutral feeling 
that arises conditioned by mind contact also wears out. 


Yam kho, ananda, palokadhammam, ayam vuccati 
ariyassa vinaye loko’ ti. 

That which wears out is called the world in the training of 
the noble one.” 


Pathamam. 


35.085. 85. Sunnatalokasutta - 


65. The World is Empty 
9. Channavagga - 9. With Channa 


Atha kho ayasma anando ... pe ... bhagavantam 
etadavoca: : 
And then Venerable Ananda ... said to the Buddha: 


““sunno loko, sunno loko’ti, bhante, vuccati. 
“Sir, they say that ‘the world is empty’. 


Kittavata nu kho, bhante, sunno lokoti vuccati’ ti? 
What does the saying ‘the world is empty’ refer to?” 


“Yasma ca kho, ananda, sunnam attena va attaniyena 
va tasma sunno lokoti vuccati. 

“Ananda, they say that ‘the world is empty’ because it’s 
empty of self or what belongs to self. 


Kinca, ananda, sunnam attena va attaniyena va? 
And what is empty of self or what belongs to self? 


Cakkhu kho, ananda, sunnam attena va attaniyena 
va. 
The eye, 


Rupa sunna attena va attaniyena va, 
cakkhuvinnanam sunnam attena va attaniyena va, 
cakkhusamphasso sunno attena va attaniyena va ... 
pe ... 

sights, eye consciousness, and eye contact are empty of self 
or what belongs to self. ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi sunnam attena va 
attaniyena va. 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also empty of self or what 
belongs to self. 


Yasma ca kho, ananda, sunnam attena va attaniyena 
va, tasma sunno lokoti vuccati’ ti. 

They say that ‘the world is empty’ because it’s empty of self 
or what belongs to self.” 


Dutiyam. 


35.086. 86. 
Sankhittadhammasutta - 86. A 


Teaching In Brief 
9. Channavagga - 9. With Channa 


Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: _ 
Seated to one side, Venerable Ananda said to the Buddha: 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tam kim mannasi, ananda, 
“What do you think, Ananda? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Rupa nicca va anicca va” ti? 
“Are sights ... 


“Anicca, bhante” ... pe .... 


“Cakkhuvinnananm ... pe ... 
eye consciousness ... eye contact ... 


yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante’” ... pe .... 
“No, sir.” ... 


“jJivha nicca va anicca va” ti? 
“Is the ear ... nose ... tongue ... body... mind ... 


“Anicca, bhante” ... pe .... 
“Jivhavinnananm ... 
jivhasamphasso ... pe ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evam passam, ananda, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... 
cakkhusamphassepi nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 


there is no return to any state of existence.’” 


Tatiyam. 


35.087. 87. Channasutta - 87. 


With Channa 
9. Channavagga - 9. With Channa 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma Ca sariputto ayasma 
ca mahacundo ayasma ca channo gijjhakute pabbate 
viharanti. 

Now at that time the venerables Sariputta, Mahacunda, and 
Channa were staying on the Vulture’s Peak Mountain. 


Tena kho pana samayena yena ayasma channo 
abadhiko hoti dukkhito balhagilano. 

Now at that time Venerable Channa was sick, suffering, 
gravely ill. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma mahacundo 
tenupasankami; upasankamitva ayasmantam 
mahacundam etadavoca: 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Mahacunda and said to him, 


“ayamavuso cunda, yenayasma channo 
tenupasankamissama gilanapucchaka’ ti. 

“Come, Reverend Cunda, let’s go to see Venerable Channa 
and ask about his illness.” 


“Evamavuso”ti kho ayasma mahacundo ayasmato 
sariputtassa paccassosi. 


“Yes, reverend,” replied Mahacunda. 


Atha kho ayasma Ca sariputto ayasma ca mahacundo 
yenayasma channo tenupasankamimsu; 
upasankamitva pannatte asane nisidimsu. Nisajja kho 
ayasma Sariputto ayasmantam channam etadavoca: 
And then Sariputta and Mahacunda went to see Channa 
and sat down on the seats spread out. Sariputta said to 
Channa: 


“kacci te, avuso channa, khamaniyam, kacci 
yapaniyam, kacci dukkha vedana patikkamanti no 
abhikkamanti, patikkamosanam pannayati no 
abhikkamo’” ti? 

“T hope you’re keeping well, Reverend Channa; I hope 
you’re alright. I hope that your pain is fading, not growing, 
that its fading is evident, not its growing.” 


“Na me, avuso Sariputta, khamaniyam na yapaniyam, 
balha me dukkha vedana abhikkamanti no 
patikkamanti, abhikkamosanam pannayati no 
patikkamo. 

“Reverend Sariputta, I’m not keeping well, I’m not alright. 
The pain is terrible and growing, not fading; its growing is 
evident, not its fading. 


Seyyathapi, avuso, balava puriso tinhena sikharena 
muddhani abhimattheyya; evameva kho, avuso, 
adhimatta vata muddhani thananti. 

The winds piercing my head are so severe, it feels like a 
strong man drilling into my head with a sharp point. 


Na me, avuso, khamaniyam, na yapaniyanm. ... pe ... no 
patikkamo. 


Seyyathapi, avuso, balava puriso dalhena 
varattakkhandena sise sisavetham dadeyya; evameva 
kho, avuso, adhimatta sise sisavedana. 

The pain in my head is so severe, it feels like a strong man 
tightening a tough leather strap around my head. 


Na me, avuso, khamaniyam, na yapaniyan. ... pe ... no 
patikkamo. 


Seyyathapi, avuso, dakkho goghatako va 
goghatakantevasi va tinhena govikantanena kucchim 
parikanteyya; evameva kho adhimatta vata kucchim 
parikantanti. 

The winds piercing my belly are so severe, it feels like a deft 
butcher or their apprentice is slicing my belly open with a 
meat cleaver. 


Na me, avuso, khamaniyam, na yapaniyanm. ... pe ... no 
patikkamo. 


Seyyathapi, avuso, dve balavanto purisa 
dubbalataram purisam nanabahasu gahetva 
angarakasuya santapeyyum samparitapeyyum; 
evameva kho, avuso, adhimatto kayasmim daho. 

The burning in my body is so severe, it feels like two strong 
men grabbing a weaker man by the arms to burn and 
scorch him on a pit of glowing coals. 


Na me, avuso, khamaniyam, na yapaniyam, balha me 
dukkha vedana abhikkamanti no patikkamanti, 
abhikkamosanam pannayati no patikkamo. 

I’m not keeping well, I’m not alright. The pain is terrible 
and growing, not fading; its growing is evident, not its 
fading. 


Sattham, avuso sariputta, aharissami, navakankhami 
jivitan” ti. 

Reverend Sariputta, I will slit my wrists. I don’t wish to 
live.” 


“Ma ayasma channo sattham aharesi. 
“Please don’t slit your wrists! 


Yapetayasma channo, yapentam mayam ayasmantam 
channam icchama. 
Venerable Channa, keep going! We want you to keep going. 


Sace ayasmato channassa natthi sappayani 
bhojanani, aham ayasmato channassa sappayani 
bhojanani pariyesissami. 

If you don’t have any suitable food, we’ll find it for you. 


Sace ayasmato channassa natthi sappayani 
bhesajjani, aham ayasmato channassa sappayani 
bhesajjani pariyesissami. 

If you don’t have suitable medicine, we'll find it for you. 


Sace ayasmato channassa natthi patirupa upatthaka, 
aham ayasmantam channam upatthahissami. 
If you don’t have a capable carer, we'll find one for you. 


Ma ayasma channo sattham aharesi. 
Please don’t slit your wrists! 


Yapetayasma channo, yapentam mayam ayasmantam 
channam icchama” ti. 

Venerable Channa, keep going! We want you to keep 
going.” 


“Na me, avuso Sariputta, natthi sappayani bhojanani; 
“Reverend Sariputta, it’s not that I don’t have suitable food; 


atthi me sappayani bhojanani. 
I do have suitable food. 


Napi me natthi sappayani bhesajjani; 
It’s not that I don’t have suitable medicine; 


atthi me sappayani bhesajjani. 
I do have suitable medicine. 


Napi me natthi patirupa upatthaka; 
It’s not that I don’t have a capable carer; 


atthi me patirupa upatthaka. 
I do have a capable carer. 


Api ca me, avuso, sattha paricinno digharattam 
Manapeneva, no amanapena. 

Moreover, for a long time now I have served the Teacher 
with love, not without love. 


Etanhi, avuso, savakassa patirupam yam sattharam 
paricareyya Manapeneva, no amanapena. 

For it is proper for a disciple to serve the Teacher with love, 
not without love. 


‘Anupavajjam channo bhikkhu sattham aharissati’ti— 
evametam, avuso sariputta, dharehi’ ti. 

You should remember this: “The mendicant Channa slit his 
wrists blamelessly.’” 


“Puccheyyama mayam ayasmantam channam 
kancideva desam, sace ayasma channo okasam karoti 
panhassa veyyakaranaya’ ti. 

“T’d like to ask Venerable Channa about a certain point, if 
you'd take the time to answer.” 


“Pucchavuso sSariputta, sutva vedissama’” ti. 
“Ask, Reverend Sariputta. When I’ve heard it I’ll know.” 


“Cakkhum, avuso channa, cakkhuvinnanam 
cakkhuvinnanavinnatabbe dhamme ‘etam mama, 
esohamasmi, eso me atta’ti Ssamanupassasi ... pe ... 
“Reverend Channa, do you regard the eye, eye 
consciousness, and things knowable by eye consciousness in 
this way: “This is mine, I am this, this is my self’? 


jivham, avuso channa, jivhavinnanam 
jivhavinnanavinnatabbe dhamme ‘etam mama, 
esohamasmi, eso me atta’ti Ssamanupassasi ... pe ... 
Do you regard the ear ... nose ... tongue ... body ... 


manam, avuso channa, manovinnanam 
manovinnanavinnatabbe dhamme ‘etam mama, 
esohamasmi, eso me atta’ti samanupassasi1” ti? 

mind, mind consciousness, and things knowable by mind 
consciousness in this way: “This is mine, I am this, this is my 
self’?” 


“Cakkhum, avuso sariputta, cakkhuvinnanam 
cakkhuvinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti Ssamanupassami ... pe ... 
“Reverend Sariputta, I regard the eye, eye consciousness, 
and things knowable by eye consciousness in this way: “This 
is not mine, I am not this, this is not my self.’ 


jivham, avuso sariputta, jivhavinnanam 
jivhavinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti Ssamanupassami ... pe ... 
I regard the ear ... nose ... tongue ... body ... 


Manam, avuso Sariputta, manovinnanam 
manovinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti samanupassam1" ti. 
mind, mind consciousness, and things knowable by mind 
consciousness in this way: “This is not mine, I am not this, 
this is not my self’.” 


“Cakkhusmim, avuso channa, cakkhuvinnane 
cakkhuvinnanavinnatabbesu dhammesu kim disva 
kim abhinnaya cakkhum cakkhuvinnanam 
cakkhuvinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti samanupassasi ... 
“Reverend Channa, what have you seen, what have you 
directly known in these things that you regard them in this 
way: ‘This is not mine, I am not this, this is not my self’?” 


jivhaya, avuso channa, jivhavinnane 
jivhavinnanavinnatabbesu dhammesu kim disva kim 
abhinnaya jivham jivhavinnanam 
jivhavinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti Ssamanupassasi ... 


Mmanasmim, avuso Channa, manovinnane 
manovinnanavinnatabbesu dhammesu kim disva kim 
abhinnaya manam manovinnanam 
manovinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti samanupassasi” ti? 


“Cakkhusmim, avuso sariputta, cakkhuvinnane 
cakkhuvinnanavinnatabbesu dhammesu nirodham 
disva nirodham abhinnaya cakkhum 
cakkhuvinnanam cakkhuvinnanavinnatabbe dhamme 
‘netam mama, nesohamasmi, na meso atta’ ti 
Samanupassami ... pe ... 

“Reverend Sariputta, after seeing cessation, after directly 
knowing cessation in these things I regard them in this way: 


‘This is not mine, I am not this, this is not my self’.” 


jivhaya, avuso sariputta, jivhavinnane 
jivhavinnanavinnatabbesu dhammesu nirodham disva 
nirodham abhinnaya jivham jivhavinnanam 
jivhavinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti samanupassami ... pe ... 


Mmanasmim, avuso sariputta, manovinnane 
manovinnanavinnatabbesu dhammesu nirodham 
disva nirodham abhinnaya manam manovinnanam 
manovinnanavinnatabbe dhamme ‘netam mama, 
nesohamasmi, na meso atta’ti samanupassami1" ti. 


Evam vutte, ayasma mahacundo ayasmantam 
channam etadavoca: 

When he said this, Venerable Mahacunda said to Venerable 
Channa, 


“tasmatiha, avuso channa, idampi tassa bhagavato 
sasanam niccakappam sadhukam manasi katabbam: 
“So, Reverend Channa, you should pay close attention to 
this instruction of the Buddha whenever you can: 


‘nissitassa calitam, anissitassa calitam natthi. 
‘For the dependent there is agitation. For the independent 
there’s no agitation. 


Calite asati passaddhi hoti. 
When there’s no agitation there is tranquility. 


Passaddhiya sati nati na hoti. 
When there’s tranquility there’s no inclination. 


Natiya asati agatigati na hoti. 
When there’s no inclination, there’s no coming and going. 


Agatigatiya asati cutupapato na hoti. 
When there’s no coming and going, there’s no passing away 
and reappearing. 


Cutupapate asati nevidha na huram na 
ubhayamantarena. 

When there’s no passing away and reappearing, there’s no 
this world or world beyond or between the two. 


Fsevanto dukkhassa’” ti. 
Just this is the end of suffering.’” 


Atha kho ayasma Ca sariputto ayasma ca mahacundo 
ayasmantam channam imina ovadena ovaditva 
utthayasana pakkamimsu. 

And when the venerables Sariputta and Mahacunda had 
given Venerable Channa this advice they got up from their 
seat and left. 


Atha kho ayasma channo acirapakkantesu tesu 
ayasmantesu sattham aharesi. 

Not long after those venerables had left, Venerable Channa 
slit his wrists. 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Sariputta went up to the Buddha, bowed, sat down to 
one side, and said to him, 


“ayasmata, bhante, channena sattham aharitam. 
“Sir, Venerable Channa has slit his wrists. 


Tassa ka gati ko abhisamparayo’” ti? 


Where has he been reborn in his next life?” 


“Nanu te, sariputta, channena bhikkhuna 
sammukhayeva anupavajjata byakata” ti? 
“Sariputta, didn’t the mendicant Channa declare his 
blamelessness to you personally?” 


“Atthi, bhante, pubbavijjanam nama vajjigamo. 
“Sir, there is a Vajjian village named Pubbavijjhana 


Tatthayasmato channassa mittakulani suhajjakulani 
upavajjakulani” ti. 

where Channa had families with whom he was friendly, 
intimate, and familiar.” 


“Honti hete, sariputta, channassa bhikkhuno 
mittakulani suhajjakulani upavajjakulani. 
“The mendicant Channa did indeed have such families. 


Na kho panaham, sariputta, ettavata saupavajjoti 
vadami. 

But this is not enough for me to call someone 
‘blameworthy’. 


Yo kho, sariputta, tanca kayam nikkhipati, annanca 
kayam upadiyati, tamaham saupavajjoti vadami. 
When someone lays down this body and takes up another 
body, I call them ‘blameworthy’. 


Tam channassa bhikkhuno natthi. 
But the mendicant Channa did no such thing. 


‘Anupavajjam channena bhikkhuna sattham 
aharitan’ti— 

You should remember this: “The mendicant Channa slit his 
wrists blamelessly.’” 


evametam, sariputta, dharehi’ ti. 


Catuttham. 


35.0388. 88. Punnasutta - 88. 


With Punna 
9. Channavagga - 9. With Channa 


Atha kho ayasma punno yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho ayasma punno bhagavantam etadavoca: 
And then Venerable Punna went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Santi kho, punna, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

“Punna, there are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


‘Nandisamudaya dukkhasamudayo, punna’ti vadami 
.. pe... 
Relishing is the origin of suffering, I say. 


santi kho, punna, jivhavinneyya rasa ... pe ... 
There are sounds ... smells ... tastes ... touches ... 


santi kho, punna, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
uppajjati nand1. 
this gives rise to relishing. 


‘Nandisamudaya dukkhasamudayo, punna’ti vadami. 
Relishing is the origin of suffering, I say. 


Santi kho, punna, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, tassa tam anabhinandato anabhivadato 
anajjhosaya titthato nirujjhati nand1. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, relishing ceases. 


‘Nandinirodha dukkhanirodho, punna’ti vadami ... pe 


When relishing ceases, suffering ceases, I say. ... 


santi kho, punna, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, tassa tam anabhinandato anabhivadato 
anajjhosaya titthato nirujjhati nandi. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, relishing ceases. 


‘Nandinirodha dukkhanirodho, punna’ti vadami. 
When relishing ceases, suffering ceases, I say. 


Imina tvam, punna, maya samkhittena ovadena 
ovadito katamasmim janapade viharissasi” ti? 
Punna, now that I’ve given you this brief advice, what 
country will you live in?” 


“Atthi, bhante, sunaparanto nama janapado, 
tatthaham viharissami’ ti. 
“Sir, there’s a country called Sunaparanta; I will live there.” 


“Canda kho, punna, sunaparantaka manussa; 
“The people of Sunaparanta are wild and rough, Punna. 


pharusa kho, punna, sunaparantaka manussa. 


Sace tam, punna, sunaparantaka manussa 
akkosissanti paribhasissanti, tatra te, punna, kinti 
bhavissati” ti? 

If they abuse and insult you, what will you think of them?” 


“Sace mam, bhante, sunaparantaka manussa 
akkosissanti paribhasissanti, tatra me evam 
bhavissati: 


“If they abuse and insult me, I will think: 


‘bhaddaka vatime sunaparantaka manussa, 
subhaddaka vatime sunaparantaka manussa, yam me 
nayime panina paharam dentr’ti. 

‘These people of Sunaparanta are gracious, truly gracious, 
since they don’t hit me with their fists.’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1” ti. 
That’s what I’ll think, Holy One.” 


“Sace pana te, punna, sunaparantaka manussa 
panina paharam dassanti, tatra pana te, punna, kinti 
bhavissati” ti? 

“But if they do hit you with their fists, what will you think of 
them then?” 


“Sace me, bhante, sunaparantaka manussa panina 
paharam dassanti, tatra me evam bhavissati: 
“Tf they hit me with their fists, I’ll think: 


‘bhaddaka vatime sunaparantaka manussa, 
subhaddaka vatime sunaparantaka manussa, yam me 
nayime ledduna paharam dent?’ti. 

‘These people of Sunaparanta are gracious, truly gracious, 
since they don’t throw stones at me.’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1” ti. 
That’s what I’ll think, Holy One.” 


“Sace pana te, punna, sunaparantaka manussa 
ledduna paharam dassanti, tatra pana te, punna, 
kinti bhavissati” ti? 

“But if they do throw stones at you, what will you think of 
them then?” 


“Sace me, bhante, sunaparantaka manussa ledduna 
paharam dassanti, tatra me evam bhavissati: 
“If they throw stones at me, I’ll think: 


‘bhaddaka vatime sunaparantaka manussa, 
subhaddaka vatime sunaparantaka manussa, yam me 
nayime dandena paharam dentr’ti. 

‘These people of Sunaparanta are gracious, truly gracious, 
since they don’t beat me with a club.’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1” ti. 
That’s what I’ll think, Holy One.” 


“Sace pana punna, sunaparantaka manussa dandena 
paharam dassanti, tatra pana te, punna, kinti 
bhavissati” ti? 

“But if they do beat you with a club, what will you think of 
them then?” 


“Sace me, bhante, sunaparantaka manussa dandena 
paharam dassanti, tatra me evam bhavissati: 
“If they beat me with a club, I'll think: 


‘bhaddaka vatime sunaparantaka manussa, 
subhaddaka vatime sunaparantaka manussa, yam me 
nayime satthena paharam denti’ti. 


‘These people of Sunaparanta are gracious, truly gracious, 
since they don’t stab me with a knife.’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1” ti. 
That’s what I’ll think, Holy One.” 


“Sace pana te, punna, sunaparantaka manussa 
satthena paharam dassanti, tatra pana te, punna, 
kinti bhavissati” ti? 

“But if they do stab you with a knife, what will you think of 
them then?” 


“Sace me, bhante, sunaparantaka manussa satthena 
paharam dassanti, tatra me evam bhavissati: 
“If they stab me with a knife, I’ll think: 


‘bhaddaka vatime sunaparantaka manussa, 
subhaddaka vatime sunaparantaka manussa, yam 
mam nayime tinhena satthena jivita voropentyi’ti. 
‘These people of Sunaparanta are gracious, truly gracious, 
since they don’t take my life with a sharp knife.’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1’ ti. 
That’s what I’ll think, Holy One.” 


“Sace pana tam, punna, sunaparantaka manussa 
tinhena satthena jivita voropessanti, tatra pana te, 
punna, kinti bhavissati” ti? 

“But if they do take your life with a sharp knife, what will 
you think of them then?” 


“Sace mam, bhante, sunaparantaka manussa tinhena 
satthena jivita voropessanti, tatra me evam 
bhavissati: 

“If they take my life with a sharp knife, I’ll think: 


‘santi kho tassa bhagavato savaka Kayena Ca jivitena 
ca attryamana harayamana jigucchamana 
satthaharakam pariyesanti, tam me idam 
apariyitthanneva satthaharakam laddhan’ti. 

‘There are disciples of the Buddha who looked for someone 
to assist with slitting their wrists because they were 
horrified, repelled, and disgusted with the body and with 
life. And I have found this without looking!’ 


Evamettha, bhagava, bhavissati; 
That’s what I’ll think, Blessed One. 


evamettha, sugata, bhavissat1’ ti. 
That’s what I’ll think, Holy One.” 


“Sadhu sadhu, punna. 
“Good, good Punna! 


Sakkhissasi kho tvam, punna, imina damupasamena 
Samannagato sunaparantasmim janapade vatthum. 
Having such self-control and peacefulness, you will be quite 
capable of living in Sunaparanta. 


Yassadani tvam, punna, kalam mannasi’ ti. 
Now, Punna, go at your convenience.” 


Atha kho ayasma punno bhagavato vacanam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva senasanam 


samsametva pattacivaramadaya yena sunaparanto 
janapado tena carikam pakkami. 

And then Punna welcomed and agreed with the Buddha’s 
words. He got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right. Then he set 
his lodgings in order and, taking his bowl and robe, set out 
for Sunaparanta. 


Anupubbena carikam caramano yena sunaparanto 
janapado tadavasari. 
Traveling stage by stage, he arrived at Sunaparanta, 


Tatra sudam ayasma punno sunaparantasmim 
janapade viharati. 
and stayed there. 


Atha kho ayasma punno tenevantaravassena 
pancamattani upasakasatani pativedesi. 

Within that rainy season he confirmed around five hundred 
male and five hundred female lay followers. And within that 
Same rainy season he realized the three knowledges. 


Tenevantaravassena pancamattani upasikasatani 
pativedesi. 


Tenevantaravassena tisso vijja sacchakasi. 


Tenevantaravassena parinibbayi. 
And within that same rainy season he became completely 
extinguished. 


Atha kho sambahula bhikkhtu yena bhagava 
tenupasankamimsu ... pe ... ekamantam nisinna kho 
te bhikkhu bhagavantam etadavocum: 

Then several mendicants went up to the Buddha ... and 
asked him, 


“yo so, bhante, punno nama kulaputto bhagavata 
sankhittena ovadena ovadito, so kalankato. 

“Sir, the gentleman named Punna, who was advised in brief 
by the Buddha, has passed away. 


Tassa ka gati ko abhisamparayo’” ti? 
Where has he been reborn in his next life?” 


“Pandito, bhikkhave, punno kulaputto, paccapadi 
dhammassanudhammam, na ca mam 
dhammadhikaranam vihesesi. 

“Mendicants, Punna was astute. He practiced in line with 
the teachings, and did not trouble me about the teachings. 


Parinibbuto, bhikkhave, punno kulaputto’ ti. 
Punna has become completely extinguished.” 


Pancamam. 


35.089. 89. Bahiyasutta - 89. 
With Bahiya 
9. Channavagga - 9. With Channa 


Atha kho ayasma bahiyo yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
ayasma bahiyo bhagavantam etadavoca: 

Then Venerable Bahiya went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tam kim mannasi, bahiya, 
“What do you think, Bahiya? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Rupa nicca va anicca va” ti? 
‘Are sights ... 


“Anicca, bhante” ... pe ... 


cakkhuvinnananm ... pe ... 
eye consciousness ... 


cakkhusamphasso ... pe ... 
eye contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evam passam, bahiya, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 


They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Atha kho ayasma bahiyo bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then Venerable Bahiya approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho ayasma bahiyo eko vupakattho appamatto 
atapi pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then Bahiya, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme end of the spiritual 
path in this very life. He lived having achieved with his own 
insight the goal for which gentlemen rightly go forth from 
the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma bahiyo arahatam ahositi. 
And Venerable Bahiya became one of the perfected. 


Chattham. 


35.090. 90. Pathamaejasutta - 


90. Turbulence (1 st) 
9. Channavagga - 9. With Channa 


“Eja, bhikkhave, rogo, eja gando, eja sallam. 
“Mendicants, turbulence is a disease, turbulence is a boil, 
turbulence is a dart. 


Tasmatiha, bhikkhave, tathagato anejo viharati 
vitasallo. 

That’s why the Realized One lives unperturbed, with dart 
drawn out. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya 
‘anejo vihareyyam vitasallo’ti, 

Now, a mendicant might wish: ‘May I live unperturbed, with 
dart drawn out.’ 


cakkhum na manneyya, cakkhusmim na manneyya, 
cakkhuto na manneyya, cakkhu meti na manneyya; 
So let them not identify with the eye, let them not identify 
regarding the eye, let them not identify as the eye, let them 
not identify ‘the eye is mine.’ 


rupe na manneyya, rupesu na manneyya, rupato na 
manneyya, rupa meti na manneyya; 
Let them not identify sights ... 


cakkhuvinnanam na manneyya, cakkhuvinnanasmim 
na manneyya, cakkhuvinnanato na manneyya, 
cakkhuvinnanam meti na manneyya; 

eye consciousness ... 


cakkhusamphassam na manneyya, 
cakkhusamphassasmim na manneyya, 
cakkhusamphassato na manneyya, cakkhusamphasso 
meti na manneyya. 

eye contact ... 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 
na manneyya, tatopi na manneyya, tam meti na 
manneyya. 

Let them not identify with the pleasant, painful, or neutral 
feeling that arises conditioned by eye contact. Let them not 
identify regarding that, let them not identify as that, and let 
them not identify ‘that is mine.’ 


Sotam na manneyya ... pe ... 
Let them not identify the ear ... 


ghanam na manineyya ... pe ... 
nose ... 


jivham na manneyya, jivhaya na manneyya, jivhato na 
manneyya, jivha meti na manneyya; 

LONGUE <i. 

rase na manneyya ... pe ... 

jivhavinnanam na manneyya ... pe ... 
jivhasamphassam na manneyya ... pe ... 

yampidam jivhasamphassapaccaya uppaijjati 


vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 


na manneyya, tatopi na manneyya, tam meti na 
manneyya. 


Kayam na manneyya ... pe ... 
body ... 


Manam na manneyya, Manasmim na manneyya, 
manato na manneyya, mano meti na manneyya; 
mind << 


dhamme na manneyya ... pe ... 
thoughts ... 


mano vinnanan. ... pe ... 
mind consciousness ... 


manosamphassan. ... pe ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 
na manneyya, tatopi na manneyya, tam meti na 
manneyya; 

Let them not identify with the pleasant, painful, or neutral 
feeling that arises conditioned by mind contact. Let them 
not identify regarding that, let them not identify as that, 
and let them not identify ‘that is mine.’ 


sabbam na manneyya, sabbasmim na manneyya, 
sabbato na manneyya, sabbam meti na manneyya. 
Let them not identify with all, let them not identify 
regarding all, let them not identify as all, let them not 
identify ‘all is mine’. 


So evam amannamano na kincipi loke upadiyati. 


Not identifying, they don’t grasp at anything in the world. 


Anupadiyam na paritassati. Aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Sattamam. 


35.091. 91. Dutiyaejasutta - 91. 


Turbulence (2nd) 
9. Channavagga - 9. With Channa 


“Eja, bhikkhave, rogo, eja gando, eja sallam. 
“Mendicants, turbulence is a disease, turbulence is a boil, 
turbulence is a dart. 


Tasmatiha, bhikkhave, tathagato anejo viharati 
vitasallo. 

That’s why the Realized One lives unperturbed, with dart 
drawn out. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya 
‘anejo vihareyyam vitasallo’ti, 

Now, a mendicant might wish: ‘May I live unperturbed, with 
dart drawn out.’ 


cakkhum na manneyya, cakkhusmim na manneyya, 
cakkhuto na manneyya, cakkhu meti na manneyya; 
So let them not identify with the eye, let them not identify in 
the eye, let them not identify from the eye, let them not 
identify: “The eye is mine.’ 


rupe na manneyya ... 
Let them not identify with sights ... 


cakkhuvinnananm ... 
eye consciousness ... 


cakkhusamphassam ... 
eye contact ... 


yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 
na manneyya, tatopi na manneyya, tam meti na 
manneyya. 

Let them not identify with the pleasant, painful, or neutral 
feeling that arises conditioned by eye contact. Let them not 
identify in that, let them not identify from that, and let them 
not identify: “That is mine.’ 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 
For whatever you identify with, whatever you identify in, 
whatever you identify as, and whatever you identify to be 
‘mine’: that becomes something else. 


Annathabhavi bhavasatto loko bhavameva 
abhinandati ... pe .... 

The world is attached to being, taking pleasure only in 
being, yet it becomes something else. 


Jivham na manneyya, jivhaya na manneyya, jivhato na 
manneyya, jivha meti na manneyya; 

Let them not identify with the ear ... nose ... tongue ... body 
rase na manneyya ... 

jivhavinnanan. ... 

jivhasamphassan. ... 

yampidam jivhasamphassapaccaya uppajjati 


vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 


na manneyya, tatopi na manneyya, tam meti na 
manneyya. 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 
Annathabhavi bhavasatto loko bhavameva 
abhinandati ... pe .... 


Manam na manneyya, manasmim na manneyya, 
manato na manneyya, mano meti na manneyya ... 
Let them not identify with the mind ... 


manovinnananm ... 
mind consciousness ... 


manosamphassan. ... 
mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na manneyya, tasmimpi 
na manneyya, tatopi na manneyya, tam meti na 
manneyya. 

Let them not identify with the pleasant, painful, or neutral 
feeling that arises conditioned by mind contact. Let them 
not identify in that, let them not identify as that, and let 
them not identify: “That is mine.’ 


Yanhi, bhikkhave, mannati, yasmim mannati, yato 
mannati, yam meti mannati, tato tam hoti annatha. 
For whatever you identify with, whatever you identify in, 
whatever you identify as, and whatever you identify to be 
‘mine’: that becomes something else. 


Annathabhavi bhavasatto loko bhavameva 
abhinandati. 


The world is attached to being, taking pleasure only in 
being, yet it becomes something else. 


Yavata, bhikkhave, khandhadhatuayatana tampi na 
manneyya, tasmimpi na manneyya, tatopi na 
manneyya, tam meti na manneyya. 

As far as the aggregates, elements, and sense fields extend, 
they don’t identify with that, they don’t identify in that, they 
don’t identify as that, and they don’t identify: “That is mine.’ 


So evam amannamano na kinci loke upadiyati. 
Not identifying, they don’t grasp at anything in the world. 


Anupadiyam na paritassati. Aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Atthamam. 


35.092. 92. Pathamadvayasutta - 


92. A Duality (1st) 
9. Channavagga - 9. With Channa 


“Dvayam vo, bhikkhave, desessami. 
“Mendicants, I will teach you a duality. 


Tam sunatha. 
Listen ... 


Kinca, bhikkhave, dvayam? 
And what is a duality? 


Cakkhunceva rupa ca, sotanceva sadda Ca, 
ghananceva gandha Ca, jivha ceva rasa ca, kayo ceva 
photthabba ca, mano ceva dhamma ca— 

It’s just the eye and sights, the ear and sounds, the nose 
and smells, the tongue and tastes, the body and touches, 
and the mind and thoughts. 


idam vuccati, bhikkhave, dvayam. 
This is called a duality. 


Yo, bhikkhave, evam vadeyya: 
Mendicants, suppose someone was to Say: 


‘ahametam dvayam paccakkhaya annam dvayam 
pannapessami’ti, tassa vacavatthukamevassa. 

‘T’ll reject this duality and describe another duality.’ They’d 
have no grounds for that, 


Puttho ca na sampayeyya. 
they’d be stumped by questions, and, in addition, they’d get 
frustrated. 


Uttarinca vighatam apajjeyya. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmin’” ti. 
Because they’re out of their element.” 


Navamam. 


35.093. 93. Dutityadvayasutta - 


93. A Duality (2nd) 
9, Channavagga - 9. With Channa 


“Dvayam, bhikkhave, paticca vinnhanam sambhoti. 
“Mendicants, consciousness exists dependent on a duality. 


Kathanca, bhikkhave, dvayam paticca vinnanam 
sambhoti? 
And what is that duality? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. 
Eye consciousness arises dependent on the eye and sights. 


Cakkhu aniccam viparinami annathabhavi. 
The eye is impermanent, perishing, and changing. 


Rupa anicca viparinamino annathabhavino. 
Sights are impermanent, perishing, and changing. 


Itthetam dvayam calanceva byathanca aniccam 
viparinami annathabhavi. 

So this duality is tottering and toppling; it’s impermanent, 
perishing, and changing. 


Cakkhuvinnanam aniccam viparinami annathabhavi. 
Eye consciousness is impermanent, perishing, and 
changing. 


Yopi hetu yopi paccayo cakkhuvinnanassa uppadaya, 
sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 


And the causes and conditions that give rise to eye 
consciousness are also inmpermanent, perishing, and 
changing. 


Aniccam kho pana, bhikkhave, paccayam paticca 
uppannam cakkhuvinnanam kuto niccam bhavissati. 
But since eye consciousness has arisen dependent on 
conditions that are impermanent, how could it be 
permanent? 


Ya kho, bhikkhave, imesam tinnam dhammanam 
sangati sannipato samavayo, ayam vuccati 
cakkhusamphasso. 

The meeting, coming together, and joining together of these 
three things is called eye contact. 


Cakkhusamphassopi anicco viparinami annathabhavli. 
Eye contact is also impermanent, perishing, and changing. 


Yopi hetu yopi paccayo cakkhusamphassassa 
uppadaya, sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 

And the causes and conditions that give rise to eye contact 
are also impermanent, perishing, and changing. 


Aniccam kho pana, bhikkhave, paccayam paticca 
uppanno cakkhusamphasso kuto nicco bhavissati. 
But since eye contact has arisen dependent on conditions 
that are impermanent, how could it be permanent? 


Phuttho, bhikkhave, vedeti, phuttho ceteti, phuttho 
sanjanati. 
Contacted, one feels, intends, and perceives. 


Itthetepi dhamma cala ceva byatha ca anicca 
viparinamino annathabhavino ... pe ... 


So these things are tottering and toppling; they’re 
impermanent, perishing, and changing. 

Jivhanca paticca rase ca uppajjati jivhavinnanam. 
Ear consciousness ... Nose consciousness ... Tongue 
consciousness ... Body consciousness ... 


Jivha anicca viparinami annathabhavi. 
Rasa anicca viparinamino annathabhavino. 


Itthetam dvayam calanceva byathanca aniccam 
viparinami annathabhavi. 


Jivhavinnanam aniccam viparinami annathabhavi. 
Yopi hetu yopi paccayo jivhavinnanassa uppadaya, 


sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 
Aniccam kho pana, bhikkhave, paccayam paticca 


uppannam jivhavinnanam, kuto niccam bhavissati. 


Ya kho, bhikkhave, imesam tinnam dhammanam 
sangati sannipato samavayo, ayam vuccati 
jivhasamphasso. 


Jivhasamphassopi anicco viparinami1 annathabhavli. 
Yopi hetu yopi paccayo jivhasamphassassa uppadaya, 
sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 


Aniccam kho pana, bhikkhave, paccayam paticca 
uppanno jivhasamphasso, kuto nicco bhavissati. 


Phuttho, bhikkhave, vedeti, phuttho ceteti, phuttho 
Ssanjanati. 


Itthetepi dhamma cala ceva byatha ca anicca 
viparinamino annathabhavino ... pe ... 


Mananca paticca dhamme Ca uppaijjati 
manovinnanam. 

Mind consciousness arises dependent on the mind and 
thoughts. 


Mano anicco viparinami annathabhavl. 
The mind is inmpermanent, perishing, and changing. 


Dhamma anicca viparinamino annathabhavino. 
Thoughts are impermanent, perishing, and changing. 


Itthetam dvayam calanceva byathanca aniccam 
viparinami annathabhavi. 

So this duality is tottering and toppling; it’s impermanent, 
perishing, and changing. 


Manovinnanam aniccam viparinami annathabhavi. 
Mind consciousness is impermanent, perishing, and 
changing. 


Yopi hetu yopi paccayo manovinnanassa uppadaya, 
sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 

And the causes and conditions that give rise to mind 
consciousness are also impermanent, perishing, and 
changing. 


Aniccam kho pana, bhikkhave, paccayam paticca 
uppannam manovinnanam, kuto niccam bhavissati. 


But since mind consciousness has arisen dependent on 
conditions that are impermanent, how could it be 
permanent? 


Ya kho, bhikkhave, imesam tinnam dhammanam 
sangati sannipato samavayo, ayam vuccati 
manosamphasso. 

The meeting, coming together, and joining together of these 
three things is called mind contact. 


Manosamphassopi anicco viparinami annathabhavl. 
Mind contact is also impermanent, perishing, and changing. 


Yopi hetu yopi paccayo manosamphassassa uppadaya, 
sopi hetu sopi paccayo anicco viparinam1 
annathabhavi. 

And the causes and conditions that give rise to mind contact 
are also impermanent, perishing, and changing. 


Aniccam kho pana, bhikkhave, paccayam paticca 
uppanno manosamphasso, kuto nicco bhavissati. 

But since mind contact has arisen dependent on conditions 
that are impermanent, how could it be permanent? 


Phuttho, bhikkhave, vedeti, phuttho ceteti, phuttho 
Sanjanati. 
Contacted, one feels, intends, and perceives. 


Itthetepi dhamma cala ceva byatha ca anicca 
viparinamino annathabhavino. 

So these things are tottering and toppling; they’re 
impermanent, perishing, and changing. 


Evam kho, bhikkhave, dvayam paticca vinnanam 
sambhoti’ ti. 
This is how consciousness exists dependent on a duality.” 


Dasamam. 

Channavaggo catuttho. 
Palokasunna sankhittam, 
channo punno Ca bahiyo; 
Ejena ca duve vutta, 


dvayehi apare duveti. 


35.094. 94. Adantaaguttasutta - 


94. Untamed, Unguarded 
10. Salavagga - 10. The Sixes 


Savatthinidanam. 
At Savatthi. 


“Chayime, bhikkhave, phassayatana adanta agutta 
arakkhita asamvuta dukkhadhivaha honti. 
“Mendicants, these six fields of contact bring suffering 
when they’re untamed, unguarded, unprotected, and 
unrestrained. 


Katame cha? 
What six? 


Cakkhu, bhikkhave, phassayatanam adantam 
aguttam arakkhitam asamvutam dukkhadhivaham 
hoti ... pe ... 

The field of eye contact brings suffering when it’s untamed, 
unguarded, unprotected, and unrestrained. 


jivha, bhikkhave, phassayatanam adantam aguttam 
arakkhitam asamvutam dukkhadhivaham hoti ... pe ... 
The field of ear contact ... nose contact ... tongue contact ... 
body contact ... 


mano, bhikkhave, phassayatanam adantam aguttam 
arakkhitam asamvutam dukkhadhivaham hoti. 

The field of mind contact brings suffering when it’s 
untamed, unguarded, unprotected, and unrestrained. 


Ime kho, bhikkhave, cha phassayatana adanta agutta 
arakkhita asamvuta dukkhadhivaha honti”. 


These six fields of contact bring suffering when they’re 
untamed, unguarded, unprotected, and unrestrained. 


Chayime, bhikkhave, phassayatana sudanta sugutta 
surakkhita susamvuta sukhadhivaha honti. 

These six fields of contact bring happiness when they’re 
well tamed, well guarded, well protected, and well 
restrained. 


Katame cha? 
What six? 


Cakkhu, bhikkhave, phassayatanam sudantam 
suguttam surakkhitam susamvutam sukhadhivaham 
hoti ... pe ... 

The field of eye contact brings happiness when it’s well 
tamed, well guarded, well protected, and well restrained. 


jivha, bhikkhave, phassayatanam sudantam suguttam 
surakkhitam susamvutam sukhadhivaham hoti ... pe 


The field of ear contact ... nose contact ... tongue contact ... 
body contact ... 


mano, bhikkhave, phassayatanam sudantam 
suguttam surakkhitam susamvutam sukhadhivaham 
hoti. 

The field of mind contact brings happiness when it’s well 
tamed, well guarded, well protected, and well restrained. 


Ime kho, bhikkhave, cha phassayatana sudanta 
sugutta surakkhita susamvuta sukhadhivaha 
honti’ ti. 

These six fields of contact bring happiness when they’re 
well tamed, well guarded, well protected, and well 
restrained.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Saleva phassayatanani bhikkhavo, 
“Mendicants, it’s just the six fields of contact 


Asamvuto yattha dukkham nigacchati; 
that lead the unrestrained to suffering. 


Tesanca ye Samvaranam avedisum, 
Those who understand how to restrain them 


Saddhadutiya viharantanavassuta. 
live with faith as partner, uncorrupted. 


Disvana rupani manoramani, 
When you’ve seen pleasant sights 


Athopi disvana amanoramani; 
and unpleasant ones, too, 


Manorame ragapatham vinodaye, 
get rid of desire for the pleasant, 


Na cappiyam meti manam padosaye. 
without hating what you don’t like. 


Saddanca sutva dubhayam piyappiyam, 
When you’ve heard sounds both liked and disliked, 


Piyamhi sadde na samucchito siya; 
don’t fall under the thrall of sounds you like, 


Athoppiye dosagatam vinodaye, 
get rid of hate for the unliked, 


Na cappiyam meti manam padosaye. 
and don’t hurt your mind by thinking of what you don’t like. 


Gandhanca ghatva surabhim manoramam, 
When you’ve smelled a pleasant, fragrant scent, 


Athopi ghatva asucim akantiyam; 
and one that’s foul and unpleasant, 


Akantiyasmim patigham vinodaye, 
get rid of aversion for the unpleasant, 


Chandanunito na ca kantiye siya. 
while not yielding to desire for the pleasant. 


Rasanca bhotvana asaditanca sadum, 
When you’ve enjoyed a sweet, delicious taste, 


Athopi bhotvana asadumekada; 
and sometimes those that are bitter, 


Sadum rasam najjhosaya bhunje, 
don’t be attached to enjoying sweet tastes, 


Virodhamasadusu nopadamsaye. 
and don’t despise the bitter. 


Phassena phuttho na sukhena majje, 
Don’t be intoxicated by a pleasant touch, 


Dukkhena phutthopi na sampavedhe; 
and don’t tremble at a painful touch. 


Phassadvayam sukhadukkhe upekkhe, 
Look with equanimity at the duality of pleasant and painful 
contacts, 


Ananuruddho aviruddha kenaci. 
without favoring or opposing anything. 


Papancasanna itaritara nara, 
People generally let their perceptions proliferate; 


Papancayanta upayanti sannino; 
perceiving and proliferating, they are attracted. 


Manomayam gehasitanca sabbam, 
When you’ve dispelled all thoughts of the lay life, 


Panujja nekkhammasitam irtyati. 
wander intent on renunciation. 


Evam mano chassu yada subhavito, 
When the mind is well developed like this regarding the six, 


Phutthassa cittam na vikampate kvaci; 
it doesn’t waver at contacts at all. 


Te ragadose abhibhuyya bhikkhavo, 
Mendicants, those who have mastered greed and hate 


Bhavattha jatimaranassa paraga’” ti. 
go beyond birth and death.” 


Pathamam. 


35.095. 95. Malukyaputtasutta - 


95. Malunkyaputta 
10. Salavagga - 10. The Sixes 


Atha kho ayasma malukyaputto yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
ayasma malukyaputto bhagavantam etadavoca: 
Then Venerable Malunkyaputta went up to the Buddha ... 
and asked him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’” ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Ettha dani, malukyaputta, kim dahare bhikkhu 
vakkhama. 

“Well now, Malunkyaputta, what are we to say to the young 
monks, 


Yatra hi nama tvam, bhikkhu, jinno vuddho 
mahallako addhagato vayoanuppatto sankhittena 
ovadam yacasi’ ti. 

when even an old man like you, elderly and senior, 
advanced in years, having reached the final stage of life, 
asks the Realized One for brief advice?” 


“Kincapaham, bhante, jinno vuddho mahallako 
addhagato vayoanuppatto. 
“Sir, even though I’m an old man, elderly and senior, 


Desetu me, bhante, bhagava sankhittena dhammam, 
desetu sugato sankhittena dhammam, appeva 
namaham bhagavato bhasitassa attham ajaneyyam. 
Appeva namaham bhagavato bhasitassa dayado 
assan" ti. 

may the Buddha please teach me Dhamma in brief! May the 
Holy one please teach me in brief! Hopefully I can 
understand the meaning of what the Buddha says. 
Hopefully I can be an heir of the Buddha’s teaching!” 


“Tam kim mannasi, malukyaputta, 
“What do you think, Malunkyaputta? 


ye te cakkhuvinneyya rupa adittha aditthapubba, na 
Ca passasi, na Ca te hoti passeyyanti? Atthi te tattha 
chando va rago va pemam va” ti? 

Do you have any desire or greed or fondness for sights 
known by the eye that you haven’t seen, you’ve never seen 
before, you don’t see, and you don’t think would be seen?” 


“No hetam, bhante”. 
“No, sir.” 


“Ye te sotavinneyya sadda assuta assutapubba, na ca 
sunasi, na ca te hoti suneyyanti? Atthi te tattha 
chando va rago va pemam va” ti? 

“Do you have any desire or greed or affection for sounds 
known by the ear ... 


“No hetam, bhante”. 


“Ye te ghanavinneyya gandha aghayita 
aghayitapubba, na ca ghayasi, na Ca te hoti 
ghayeyyanti? Atthi te tattha chando va rago va 
pemam va” ti? 

smells known by the nose ... 


“No hetam, bhante”. 


“Ye te jivhavinneyya rasa asayita asayitapubba, na ca 
sayasi, na Ca te hoti sayeyyanti? Atthi te tattha 
chando va rago va pemam va” ti? 

tastes known by the tongue ... 


“No hetam, bhante”. 


“Ye te kayavinneyya photthabba asamphuttha 
asamphutthapubba, na ca phusasi, na ca te hoti 
phuseyyanti? Atthi te tattha chando va rago va 
pemam va” ti? 

touches known by the body ... 


“No hetam, bhante”. 


eonn= 


avinnatapubba, na Ca vijanasi, na ca te hoti 
vijaneyyanti? Atthi te tattha chando va rago va 
pemam va” ti? 

thoughts known by the mind that you haven’t known, you’ve 
never known before, you don’t know, and you don’t think 
would be known?” 


“No hetam, bhante”. 
“No, sir.” 


“Ettha ca te, malukyaputta, 
ditthasutamutavinnatabbesu dhammesu ditthe 
ditthamattam bhavissati, sute sutamattam bhavissati, 
mute mutamattam bhavissati, vinnate vinnatamattam 
bhavissati. 

“In that case, when it comes to things that are to be seen, 
heard, thought, and known: in the seen will be merely the 


seen; in the heard will be merely the heard; in the thought 
will be merely the thought; in the known will be merely the 
known. 


Yato kho te, malukyaputta, 
ditthasutamutavinnatabbesu dhammesu ditthe 
ditthamattam bhavissati, sute sutamattam bhavissati, 
mute mutamattam bhavissati, vinnate vinnatamattam 
bhavissati; 

When this is the case, 


tato tvam, malukyaputta, na tena. 
you won’t be ‘by that’. 


Yato tvam, malukyaputta, na tena; 
When you’re not ‘by that’, 


tato tvam, malukyaputta, na tattha. 
you won’t be ‘in that’. 


Yato tvam, malukyaputta, na tattha; 
When you’re not ‘in that’, 


tato tvam, malukyaputta, nevidha, na huram, na 
ubhayamantarena. 

you won’t be in this world or the world beyond or in 
between the two. 


Fsevanto dukkhassa” ti. 
Just this is the end of suffering.” 


“Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa vittharena attham ajanami: 

“This is how I understand the detailed meaning of the 
Buddha’s brief statement: 


‘Rupam disva sati muttha, 
‘When you see a sight, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka rupasambhava; 
arising from sights. 


Abhijjha ca vihesa Ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Saddam sutva sati muttha, 
When you hear a sound, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka saddasambhava; 
arising from sounds. 


Abhijjha ca vihesa Ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Gandham ghatva sati muttha, 
When you smell an odor, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka gandhasambhava; 
arising from smells. 


Abhijjha ca vihesa ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Rasam bhotva sati muttha, 
When you enjoy a taste, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka rasasambhava; 
arising from tastes. 


Abhijjha ca vihesa Ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Phassam phussa sati muttha, 
When you sense a touch, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka phassasambhava; 
arising from touches. 


Abhijjha ca vihesa Ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Dhammam Natva sati muttha, 
When you know a thought, mindfulness is lost 


Piyam nimittam manasi karoto; 
as attention latches on a pleasant feature. 


Sarattacitto vedeti, 
Experiencing it with a mind full of desire, 


Tanca ajjhosa titthati. 
you keep clinging to it. 


Tassa vaddhanti vedana, 
Many feelings grow 


aneka dhammasambhava; 
arising from thoughts. 


Abhijjha ca vihesa Ca, 
The mind is damaged 


cittamassupahannati; 
by covetousness and cruelty. 


Evam acinato dukkham, 
Heaping up suffering like this, 


ara nibbana vuccati. 
you’re said to be far from extinguishment. 


Na so rajjati rupesu, 
When you see a sight with mindfulness, 


rupam disva patissato; 
there’s no desire for sights. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa passato rupam, 
Even as you see a sight 


sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


€vam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


santike nibbana vuccati. 
you’re said to be in the presence of extinguishment. 


Na so rajjati saddesu, 
When you hear a sound with mindfulness, 


saddam sutva patissato; 
there’s no desire for sounds. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa sunato saddam, 
Even as you hear a sound 


sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


€vam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


santike nibbana vuccati. 
you’re said to be in the presence of extinguishment. 


Na so rajjati gandhesu, 
When you smell an odor with mindfulness, 


gandham ghatva patissato; 
there’s no desire for odors. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa ghayato gandham, 
Even as you smell an odor 


sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


€vam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


santike nibbana vuccati. 
you’re said to be in the presence of extinguishment. 


Na so rajjati rasesu, 
Enjoying a taste with mindfulness, 


rasam bhotva patissato; 
there’s no desire for tastes. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa sayato rasam, 
Even as you savor a taste 


sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


€vam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


santike nibbana vuccati. 
you’re said to be in the presence of extinguishment. 


Na so rajjati phassesu, 
When you sense a touch with mindfulness, 


phassam phussa patissato; 
there’s no desire for touches. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa phusato phassam, 
Even as you sense a touch 


sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


€vam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


santike nibbana vuccati. 
you’re said to be in the presence of extinguishment. 


Na so rajjati dhammesu, 
When you know a thought with mindfulness, 


dhammam natva patissato; 
there’s no desire for thoughts. 


Virattacitto vedeti, 
Experiencing it with a mind free of desire, 


tanca najjhosa titthati. 
you don’t keep clinging to it. 


Yathassa janato dhammam, 
Even as you know a thought 


Sevato capi vedanam; 
and get familiar with how it feels, 


Khiyati nopaciyati, 
you wear away, you don’t heap up: 


Evam so Carati sato; 
that’s how to live mindfully. 


Evam apacinato dukkham, 
Eroding suffering like this, 


Santike nibbana vuccaty?’ti. 
you’re said to be in the presence of extinguishment.’ 


Imassa khvaham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, malukyaputta. 
“Good, good, Malunkyaputta! 


Sadhu kho tvam, malukyaputta, maya sankhittena 
bhasitassa vittharena attham ajanasi: 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


‘Rupam disva sati muttha, 
(The Buddha repeats the verses in full.) 


Piyam nimittam manasi karoto; 
Sarattacitto vedeti, 

Tanca ajjhosa titthati. 

Tassa vaddhanti vedana, 

aneka rupasambhava; 

Abhijjha ca vihesa Ca, 
cittamassupahannati; 

Evam acinato dukkham, 


ara nibbana vuccati. 


. pe... 


Na so rajjati dhammesu, 

dhammam natva patissato; 

Virattacitto vedeti, 

tanca najjhosa titthati. 

Yathassa vijanato dhammam, 

Sevato capi vedanam; 

Khiyati nopaciyati, 

Evam so Carati sato; 

Evam apacinato dukkham, 

Santike nibbana vuccat?’ti. 

Imassa kho, malukyaputta, maya sankhittena 
bhasitassa evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 

Atha kho ayasma malukyaputto bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then Venerable Malunkyaputta approved and agreed 
with what the Buddha said. He got up from his seat, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before leaving. 

Atha kho ayasma malukyaputto eko vupakattho 


appamatto atap1 pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 


anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Then Malunkyaputta, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme end of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma malukyaputto arahatam 
ahositi. 
And Venerable Malunkyaputta became one of the perfected. 


Dutiyam. 


35.096. 96. 
Parihanadhammasutta - 96. 


Liable to Decline 
10. Salavagga - 10. The Sixes 


“Parihanadhammanca vo, bhikkhave, desessami 
aparihanadhammanca cha ca abhibhayatanani. 
“Mendicants, I will teach you who is liable to decline, who is 
not liable to decline, and the six fields of mastery. 


Tam sunatha. 
Listen ... 


Kathanca, bhikkhave, parihanadhammo hoti? 
And how is someone liable to decline? 


Idha, bhikkhave, bhikkhuno cakkhuna rupam disva 
uppajjanti papaka akusala sarasankappa 
samyojaniya. 

When a mendicant sees a sight with the eye, bad, unskillful 
phenomena arise: memories and thoughts prone to fetters. 


Tance bhikkhu adhivaseti nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, veditabbametam, 
bhikkhave, bhikkhuna: 

Suppose that mendicant tolerates them and doesn’t give 
them up, get rid of them, eliminate them, and obliterate 
them. They should understand: 


‘parihayami kusalehi dhammehi’. 
‘My skillful qualities are declining. 


Parihananhetam vuttam bhagavatati ... pe .... 
For this is what the Buddha calls decline.’ 


Puna caparam, bhikkhave, bhikkhuno jivhaya rasam 
sayitva uppajjanti ... pe ... 

Furthermore, when a mendicant hears a sound ... smells an 
odor ... tastes a flavor ... feels a touch ... 


puna caparam, bhikkhave, bhikkhuno manasa 
dhammam vinnaya uppajjanti papaka akusala 
sarasankappa samyojaniya. 

knows a thought with the mind, bad, unskillful phenomena 
arise: memories and thoughts prone to fetters. 


Tance bhikkhu adhivaseti nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, veditabbametam, 
bhikkhave, bhikkhuna: 

If that mendicant tolerates them and doesn’t give them up, 
get rid of them, eliminate them, and obliterate them, they 
should understand: 


‘parihayami kusalehi dhammehi’. 
‘My skillful qualities are declining. 


Parihananhetam vuttam bhagavatati. 
For this is what the Buddha calls decline.’ 


Evam kho, bhikkhave, parihanadhammo hoti. 
That’s how someone is liable to decline. 


Kathanca, bhikkhave, aparihanadhammo hoti? 
And how is someone not liable to decline? 


Idha, bhikkhave, bhikkhuno cakkhuna rupam disva 
uppajjanti papaka akusala sarasankappa 
samyojaniya. 

When a mendicant sees a sight with the eye, bad, unskillful 
phenomena arise: memories and thoughts prone to fetters. 


Tance bhikkhu nadhivaseti pajahati vinodeti 
byantikaroti anabhavam gameti, veditabbametam, 
bhikkhave, bhikkhuna: 

Suppose that mendicant doesn’t tolerate them but gives 
them up, gets rid of them, eliminates them, and obliterates 
them. They should understand: 


‘na parihayami kusalehi dhammehi’. 
‘My skillful qualities are not declining. 


Aparihananhetam vuttam bhagavatati ... pe .... 
For this is what the Buddha calls non-decline.’ 


Puna caparam, bhikkhave, bhikkhuno jivhaya rasam 
sayitva uppajjanti ... pe ... 

Furthermore, when a mendicant hears a sound ... smells an 
odor ... tastes a flavor ... feels a touch ... 


puna caparam, bhikkhave, bhikkhuno manasa 
dhammam vinnaya uppajjanti papaka akusala 
sarasankappa samyojaniya. 

knows a thought with the mind, bad, unskillful phenomena 
arise: memories and thoughts prone to fetters. 


Tance bhikkhu nadhivaseti pajahati vinodeti 
byantikaroti anabhavam gameti, veditabbametam, 
bhikkhave, bhikkhuna: 

Suppose that mendicant doesn’t tolerate them but gives 
them up, gets rid of them, eliminates them, and obliterates 
them. They should understand: 


‘na parihayami kusalehi dhammehi’. 
‘My skillful qualities are not declining. 


Aparihananhetam vuttam bhagavatati. 


For this is what the Buddha calls non-decline.’ 


Evam kho, bhikkhave, aparihanadhammo hoti. 
That’s how someone is not liable to decline. 


Katamani ca, bhikkhave, cha abhibhayatanani? 
And what are the six fields of mastery? 


Idha, bhikkhave, bhikkhuno cakkhuna rupam disva 
nuppajjanti papaka akusala sarasankappa 
samyojaniya. 

When a mendicant sees a sight with the eye, bad, unskillful 
phenomena don’t arise: memories and thoughts prone to 
fetters. 


Veditabbametam, bhikkhave, bhikkhuna: 
They should understand: 


‘abhibhutametam ayatanam’. 
‘This sense field has been mastered. 


Abhibhayatananhetam vuttam bhagavatati ... pe ... 
For this is what the Buddha calls a field of mastery.’ ... 


puna caparam, bhikkhave, bhikkhuno manasa 
dhammam vinnaya nuppajjanti papaka akusala 
dhamma sarasankappa samyojaniya. 

Furthermore, when a mendicant knows a thought with the 
mind, bad, unskillful phenomena don’t arise: memories and 
thoughts prone to fetters. 


Veditabbametam, bhikkhave, bhikkhuna: 
They should understand: 


‘abhibhutametam ayatanam’. 
‘This sense field has been mastered. 


Abhibhayatananhetam vuttam bhagavatati. 
For this is what the Buddha calls a field of mastery.’ 


Imani vuccanti, bhikkhave, cha abhibhayatanan1’ ti. 
These are the six fields of mastery.” 


Tatiyam. 


35.097. 97. Pamadaviharisutta - 


97. One Who Lives Negligently 
10. Salavagga - 10. The Sixes 


“Pamadaviharinca vo, bhikkhave, desessami 
appamadaviharinca. 

“Mendicants, I will teach you who lives negligently and who 
lives diligently. 


Tam sunatha. 
Listen ... 


Kathanca, bhikkhave, pamadavihari hoti? 
And how does someone live negligently? 


Cakkhundriyam asamvutassa, bhikkhave, viharato 
cittam byasincati cakkhuvinneyyesu rupesu. 

When you live with the eye faculty unrestrained, your mind 
becomes polluted when it comes to sights known by the eye. 


tassa byasittacittassa pamojjam na hoti. 
When the mind is polluted, there’s no joy. 


Pamojje asati piti na hoti. 
When there’s no joy, there’s no rapture. 


Pitiya asati passaddhi na hoti. 
When there’s no rapture, there’s no tranquility. 


Passaddhiya asati dukkham hoti. 
When there’s no tranquility, there’s suffering. 


Dukkhino cittam na samadhiyati. 


When one is suffering, the mind does not become immersed 
in samadhi. 


Asamahite citte dhamma na patubhavanti. 
When the mind is not immersed in samadhi, principles do 
not become clear. 


Dhammanam apatubhava pamadaviharitveva 
sankham gacchati ... pe ... 

Because principles have not become clear, you’re 
considered to live negligently. 


jivhindriyam asamvutassa, bhikkhave, viharato 
cittam byasincati jivhavinneyyesu rasesu, 
When you live with the ear ... nose ... tongue ... body ... 


tassa byasittacittassa ... pe ... 

pamadaviharitveva sankham gacchati ... pe ... 
manindriyam asamvutassa, bhikkhave, viharato 
cittam byasincati manovinneyyesu dhammesu, 
mind faculty unrestrained, your mind becomes polluted 


when it comes to thoughts known by the mind. 


tassa byasittacittassa pamojjam na hoti. 
When the mind is polluted, there’s no joy. 


Pamojje asati piti na hoti. 
When there’s no joy, there’s no rapture. 


Pitiya asati passaddhi na hoti. 
When there’s no rapture, there’s no tranquility. 


Passaddhiya asati dukkham hoti. 
When there’s no tranquility, there’s suffering. 


Dukkhino cittam na samadhiyati. 
When one is suffering, the mind does not become immersed 
in samadhi. 


Asamahite citte dhamma na patubhavanti. 
When the mind is not immersed in samadhi, principles do 
not become clear. 


Dhammanam apatubhava pamadaviharitveva 
sankham gacchati. 

Because principles have not become clear, you’re 
considered to live negligently. 


Evam kho, bhikkhave, pamadavihari hoti. 
That’s how someone lives negligently. 


Kathanca, bhikkhave, appamadavihari hoti? 
And how does someone live diligently? 


Cakkhundriyam samvutassa, bhikkhave, viharato 
cittam na byasincati cakkhuvinneyyesu rupesu, 
When you live with the eye faculty restrained, your mind 
doesn’t become polluted when it comes to sights known by 
the eye. 


tassa abyasittacittassa pamojjam jayati. 
When the mind isn’t polluted, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham viharati. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Samahite citte dhamma patubhavanti. 
When the mind is immersed in samadhi, principles become 
clear. 


Dhammanam patubhava appamadaviharitveva 
sankham gacchati ... pe ... 

Because principles have become clear, you’re considered to 
live diligently. 


jivhindriyam samvutassa, bhikkhave, viharato cittam 
na byasincati ... pe ... 
When you live with the ear ... nose ... tongue ... body ... 


appamadaviharitveva sankham gacchati. 


Manindriyam samvutassa, bhikkhave, viharato cittam 
na byasincati, manovinneyyesu dhammesu, 

mind faculty restrained, your mind doesn’t become polluted 
when it comes to thoughts known by the mind. 


tassa abyasittacittassa pamojjam jayati. 
When the mind isn’t polluted, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham viharati. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Samahite citte dhamma patubhavanti. 
When the mind is immersed in samadhi, principles become 
clear. 


Dhammanam patubhava appamadaviharitveva 
sankham gacchati. 

Because principles have become clear, you’re considered to 
live diligently. 


Evam kho, bhikkhave, appamadavihari hoti’ ti. 
That’s how someone lives diligently.” 


Catuttham. 


35.098. 98. Samvarasutta - 98. 


Restraint 
10. Salavagga - 10. The Sixes 


“Samvaranca vo, bhikkhave, desessami, asamvarancCa. 
“Mendicants, I will teach you who is restrained and who is 
unrestrained. 


Tam sunatha. 
Listen ... 


Kathanca, bhikkhave, asamvaro hoti? 
And how is someone unrestrained? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati, veditabbametam, bhikkhave, bhikkhuna: 

If a mendicant approves, welcomes, and keeps clinging to 
them, they should understand: 


‘parihayami kusalehi dhammehi. 
‘My skillful qualities are declining. 


Parihananhetam vuttam bhagavata’ti ... pe ... 
For this is what the Buddha calls decline.’ 


santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati, veditabbametam, bhikkhave, bhikkhuna: 

If a mendicant approves, welcomes, and keeps clinging to 
them, they should understand: 


‘parihayami kusalehi dhammehi. 
‘My skillful qualities are declining. 


Parihananhetam vuttam bhagavata’ti. 
For this is what the Buddha calls decline.’ 


Evam kho, bhikkhave, asamvaro hoti. 
This is how someone is unrestrained. 


Kathanca, bhikkhave, samvaro hoti? 
And how is someone restrained? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, veditabbametam, bhikkhave, bhikkhuna: 

If a mendicant doesn’t approve, welcome, and keep clinging 
to them, they should understand: 


‘na parihayami kusalehi dhammehi. 
‘My skillful qualities are not declining. 


Aparihananhetam vuttam bhagavata’ti ... pe ... 


For this is what the Buddha calls non-decline.’ 


santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, veditabbametam bhikkhuna: 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, they should understand: 


‘na parihayami kusalehi dhammehi. 
‘My skillful qualities are not declining. 


Aparihananhetam vuttam bhagavata’ti. 
For this is what the Buddha calls non-decline.’ 


Evam kho, bhikkhave, samvaro hoti’ ti. 
This is how someone is restrained.” 


Pancamam. 


35.099. 99. Samadhisutta - 99. 


Immersion 
10. Salavagga - 10. The Sixes 


“Samadhim, bhikkhave, bhavetha. 
“Mendicants, develop immersion. 


Samahito, bhikkhave, bhikkhu yathabhutam pajanati. 
A mendicant who has immersion truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


‘Cakkhu aniccan’ti yathabhutam pajanati; 
They truly understand that the eye is impermanent. 


‘rupa anicca’ti yathabhutam pajanati; 
They truly understand that sights ... 


‘cakkhuvinnanam aniccan’ti yathabhutam pajanati; 
eye CONSCIOUSNESS ... 


‘cakkhusamphasso anicco’ti yathabhutam pajanati. 
eye Contact ... 


‘Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccan’ti yathabhutam 
pajanati ... pe ... 

the pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is impermanent. ... 


‘mano aniccan’ti yathabhutam pajanati. 
They truly understand that the mind is impermanent. 


Dhamma ... 
They truly understand that thoughts ... 


manovinnananm ... 
mind consciousness ... 


manosamphasso ... 
mind contact ... 


‘yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccan’ti yathabhutam 
pajanati. 

the pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is impermanent. 


Samadhim, bhikkhave, bhavetha. 
Mendicants, develop immersion. 


Samahito, bhikkhave, bhikkhu yathabhutam 
pajanati’ ti. 
A mendicant who has immersion truly understands.” 


Chattham. 


35.100. 100. Patisallanasutta - 


100. Retreat 
10. Salavagga - 10. The Sixes 


“Patisallane, bhikkhave, yogamapajjatha. 
“Mendicants, meditate in retreat. 


Patisallino, bhikkhave, bhikkhu yathabhutam 
pajanati. 
A mendicant in retreat truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


‘Cakkhu aniccan’ti yathabhutam pajanati; 
They truly understand that the eye is impermanent. 


‘rupa anicca’ti yathabhutam pajanati; 
They truly understand that sights ... 


‘cakkhuvinnanam aniccan’ti yathabhutam pajanati; 
eye consciousness ... 


‘cakkhusamphasso anicco’ti yathabhutam pajanati ... 


pe ... 
eye contact ... 


‘yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccan’ti yathabhutam 
pajanati. 

the pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is impermanent. 


Patisallane, bhikkhave, yogamapajjatha. 
Mendicants, meditate in retreat. 


Patisallino, bhikkhave, bhikkhu yathabhutam 
pajanati’ ti. 
A mendicant in retreat truly understands.” 


Sattamam. 


35.101.101. 
Pathamanatumhakasutta - 101. 


It’s Not Yours (1st) 
10. Salavagga - 10. The Sixes 


“Yam, bhikkhave, na tumhakam, tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Cakkhu, bhikkhave, na tumhakam. 
The eye isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Rupa na tumhakam. 
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Te pajahatha. 
Te vo pahina hitaya sukhaya bhavissanti. 


Cakkhuvinnanam na tumhakam. 
Eye consciousness ... 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 


Cakkhusamphasso na tumhakam. 
Eye contact ... 


Tam pajahatha. 

So vo pahino hitaya sukhaya bhavissati. 
Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na tumhakam. 
The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


.. pe... 


jJivha na tumhakam. 
The ear ... nose ... tongue ... body ... 


Tam pajahatha. 

Sa vo pahina hitaya sukhaya bhavissati. 
Rasa na tumhakam. 

Te pajahatha. 


Te vo pahina hitaya sukhaya bhavissanti. 


enn= 


Tam pajahatha. 

Tam vo pahinam hitaya sukhaya bhavissati. 
Jivhasamphasso na tumhakam. 

Tam pajahatha. 

So vo pahino hitaya sukhaya bhavissati. 
Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi na tumhakam. 


Tam pajahatha. Tam vo pahinam hitaya sukhaya 
bhavissati ... pe .... 


Mano na tumhakam. 
The mind isn’t yours: give it up. 


Tam pajahatha. 


So vo pahino hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Dhamma na tumhakam. 
Thoughts ... 


Te pajahatha. 
Te vo pahina hitaya sukhaya bhavissanti. 


Manovinnanam na tumhakam. 
Mind consciousness ... 


Tam pajahatha. 
Tam vo pahinam hitaya sukhaya bhavissati. 


Manosamphasso na tumhakam. 
Mind contact ... 


Tam pajahatha. 
So vo pahino hitaya sukhaya bhavissati. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na tumhakam. 
The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Seyyathapi, bhikkhave, yam imasmim jetavane 
tinakatthasakhapalasam tam jano hareyya va daheyya 
va yathapaccayam va kareyya, 

Suppose a person was to carry off the grass, sticks, 
branches, and leaves in this Jeta’s Grove, or burn them, or 
do what they want with them. 


api nu tumhakam evamassa: 
Would you think: 


‘amhe jano harati va dahati va yathapaccayam va 
karoti’” ti? 

‘This person is carrying us off, burning us, or doing what 
they want with us?’” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Na hi no etam, bhante, atta va attaniyam va’ ti. 
Because that’s neither self nor belonging to self.” 


“Evameva kho, bhikkhave, cakkhu na tumhakam. 
“In the same way, the eye isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. ... 


Rupa na tumhakan. ... 

cakkhuvinnananm ... 

cakkhusamphasso ... pe ... 

yampidam manosamphassapaccaya uppaijjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na tumhakam. 
The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati” ti. 
Giving it up will be for your welfare and happiness.” 


Atthamam. 


35.102.102. 
Dutiyanatumhakasutta - 102. It’s 


Not Yours (2nd) 
10. Salavagga - 10. The Sixes 


“Yam, bhikkhave, na tumhakam tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Cakkhu, bhikkhave, na tumhakam. 
The eye isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Rupa na tumhakam. 
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Te pajahatha. 
Te vo pahina hitaya sukhaya bhavissanti. 


Cakkhuvinnanam na tumhakam. 
Eye consciousness ... 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 


Cakkhusamphasso na tumhakam. 
Eye contact ... 


Tam pajahatha. 

So vo pahino hitaya sukhaya bhavissati ... pe ... 
yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi na tumhakam. 
The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact isn’t yours: give it up. 


Tam pajahatha. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Yampi, bhikkhave, na tumhakam, tam pajahatha. 
Give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati” ti. 
Giving it up will be for your welfare and happiness.” 


Navamam. 


35.103.103. Udakasutta - 103. 


About Uddaka 
10. Salavagga - 10. The Sixes 


“Udako sudam, bhikkhave, ramaputto evam vacam 
bhasati: 
“Mendicants, Uddaka, son of Rama, used to say: 


‘idam jatu vedagu, idam jatu sabbaji, idam jatu 
apalikhatam gandamulam palikhanin’ti. 

‘This for sure is the knowledge master! This for sure is the 
conqueror Of all! This for sure is the boil’s root dug out, 
never dug out before!’ 


Tam kho panetam, bhikkhave, udako ramaputto 
avedaguyeva samano ‘vedagusm1’ti bhasati, 
asabbajiyeva samano ‘sabbajism1’ti bhasati, 
apalikhatamyeva gandamulam palikhatam me 
‘gandamulan’ti bhasati. 

Even though Uddaka, son of Rama, was no knowledge 
master, he said ‘I’m a knowledge master.’ Though he was no 
conqueror of all, he said ‘I’m conqueror of all.’ And though 
the boil’s root was not dug out, he said ‘I’ve dug out the 
boil’s root.’ 


Idha kho tam, bhikkhave, bhikkhu samma vadamano 
vadeyya: 
Here’s how a mendicant would rightly say: 


‘idam jatu vedagu, idam jatu sabbaji, idam jatu 
apalikhatam gandamulam palikhanin’ti. 

‘Here’s the thing: the knowledge master! Here’s the thing: 
the conqueror of all! Here’s the thing: the boil’s root has 
been dug out, which was never dug out before!’ 


Kathanca, bhikkhave, vedagu hoti? 
And how is someone a knowledge master? 


Yato kho, bhikkhave, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanati; 

It’s when a mendicant truly understands the six fields of 
contact’s origin, ending, gratification, drawback, and 
escape. 


evam kho, bhikkhave, bhikkhu vedagu hoti. 
That’s how a mendicant is a knowledge master. 


Kathanca, bhikkhave, bhikkhu sabbaji hoti? 
And how is a mendicant a conqueror of all? 


Yato kho, bhikkhave, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
viditva anupadavimutto hoti; 

It’s when a mendicant comes to be freed by not grasping 
after truly understanding these six sense fields’ origin, 
ending, gratification, drawback, and escape. 


evam kho, bhikkhave, bhikkhu sabbaji hoti. 
That’s how a mendicant is a conqueror of all. 


Kathanca, bhikkhave, bhikkhuno apalikhatam 
gandamulam palikhatam hoti? 

And how has a mendicant dug out the boil’s root, which was 
never dug out before? 


Gandoti kho, bhikkhave, imassetam 
catumahabhutikassa kayassa adhivacanam 


matapettikasambhavassa odanakummasupaCcayassa 
aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammassa. 

‘Boil’ is a term for this body made up of the four primary 
elements, produced by mother and father, built up from rice 
and porridge, liable to impermanence, to wearing away and 
erosion, to breaking up and destruction. 


Gandamulanti kho, bhikkhave, tanhayetam 
adhivacanam. 
‘Boil’s root’ is a term for craving. 


Yato kho, bhikkhave, bhikkhuno tanha pahina hoti 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma; 

It’s when a mendicant has given up craving, cut it off at the 
root, made it like a palm stump, obliterated it, so it’s unable 
to arise in the future. 


evam kho, bhikkhave, bhikkhuno apalikhatam 
gandamulam palikhatam hoti. 

That’s how a mendicant has dug out the boil’s root, which 
was never dug out before. 


Udako sudam, bhikkhave, ramaputto evam vacam 
bhasati: 
Uddaka, son of Rama, used to say: 


‘idam jatu vedagu, idam jatu sabbaji, idam jatu 
apalikhatam gandamulam palikhanin’ti. 

‘This for sure is the knowledge master! This for sure is the 
conqueror of all! This for sure is the boil’s root dug out, 
never dug out before!’ 


Tam kho panetam, bhikkhave, udako ramaputto 
avedaguyeva samano ‘vedagusm1’ti bhasati, 


asabbajiyeva samano ‘sabbajism1’ti bhasati; 

Even though Uddaka, son of Rama, was no knowledge 
master, he said ‘I’m a knowledge master.’ Though he was no 
conqueror of all, he said ‘I’m conqueror of all.’ And though 
the boil’s root was not dug out, he said ‘I’ve dug out the 
boil’s root.’ 


apalikhatamyeva gandamulam ‘palikhatam me 
gandamulan’ti bhasati. 


Idha kho tam, bhikkhave, bhikkhu samma vadamano 
vadeyya: 

But that’s how a mendicant would rightly say: 

‘idam jatu vedagu, idam jatu sabbaji, idam jatu 
apalikhatam gandamulam palikhanin’” ti. 

‘This for sure is the knowledge master! This for sure is the 
conqueror of all! This for sure is the boil’s root dug out, 
never dug out before!’” 

Dasamam. 

Salavaggo pancamo. 

Dve sangayha parihanam, 

Pamadavihari ca samvaro; 

Samadhi patisallanam, 

Dve natumhakena uddakoti. 


Salayatanavagge dutiyapannasako samatto. 


Avijja migajalanca, 


Gilanam channam catutthakam; 
Salavaggena pannasam, 
Dutiyo pannasako ayanti. 


Pathamasatakam. 


35.104. 104. Yogakkhemisutta - 


104. Sanctuary 
11. Yogakkhemivagga - 11. Sanctuary 


Savatthinidanam. 
At Savatthi. 


“Yogakkhemipariyayam vo, bhikkhave, 
dhammapariyayam desessami. 

“Mendicants, I will teach you an exposition of the teaching, 
an explanation of one who has reached sanctuary. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, yogakkhemipariyayo 
dhammapariyayo? 

And what is an exposition of the teaching, an explanation of 
one who has reached sanctuary? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Te tathagatassa pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma. 

The Realized One has given these up, cut them off at the 
root, made them like a palm stump, and obliterated them, 
so they are unable to arise in the future. 


Tesanca pahanaya akkhasi yogam, tasma tathagato 
‘yogakkhemi’ti vuccati ... pe ... 


He teaches meditation for giving them up. That’s why the 
Realized One is called one who has reached sanctuary. ... 


santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Te tathagatassa pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma. 

The Realized One has given these up, cut them off at the 
root, made them like a palm stump, and obliterated them, 
so they are unable to arise in the future. 


Tesanca pahanaya akkhasi yogam, tasma tathagato 
‘yogakkhemji’ti vuccati. 

He teaches meditation for giving them up. That’s why the 
Realized One is called one who has reached sanctuary. 


Ayam kho, bhikkhave, yogakkhemipariyayo 
dhammapariyayo’ ti. 

This is an exposition of the teaching, an explanation of one 
who has reached sanctuary.” 


Pathamam. 


35.105. 105. Upadayasutta - 105. 


Because of Grasping 
11. Yogakkhemivagga - 11. Sanctuary 


“Kismim nu kho, bhikkhave, sati kim upadaya 
uppajjati ajjhattam sukham dukkhan’” ti? 
“Mendicants, when what exists, because of grasping what, 
do pleasure and pain arise in oneself?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Cakkhusmim kho, bhikkhave, sati cakkhum upadaya 
uppajjati ajjhattam sukham dukkhan ... pe ... 
“Mendicants, when there’s an eye, because of grasping the 
eye, pleasure and pain arise in oneself. ... 


Manasmim sati manam upadaya uppajjati ajjhattam 
sukham dukkham. 

When there’s a mind, because of grasping the mind, 
pleasure and pain arise in oneself. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya uppajjeyya ajjhattam sukham 
dukkhan’” ti? 

“But by not grasping what’s inmpermanent, suffering, and 
perishable, would pleasure and pain arise in oneself?” 


“No hetam, bhante’” ... pe .... 
“No, sir.” ... 


“jJivha nicca va anicca va” ti? 
“Is the ear ... nose ... tongue ... body ... 


“Anicca, bhante”. 

“Yam pananiccam dukkham va tam sukham va” ti? 
“Dukkham, bhante”. 

“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya uppajjeyya ajjhattam sukham 
dukkhan’” ti? 

“No hetam, bhante’” ... pe .... 


“Mano nicco va anicco va” ti? 
mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya uppajjeyya ajjhattam sukham 
dukkhan” ti? 

“But by not grasping what’s inpermanent, suffering, and 
perishable, would pleasure and pain arise in oneself?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... manasmimpi 
nibbindati. 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Dutiyam. 


35.106. 106. 
Dukkhasamudayasutta - 106. 


The Origin of Suffering 
11. Yogakkhemivagga - 11. Sanctuary 


“Dukkhassa, bhikkhave, saamudayanca 
atthangamanca desessami. 

“Mendicants, I will teach you the origin and ending of 
suffering. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, dukkhassa samudayo? 
And what, mendicants, is the origin of suffering? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Ayam dukkhassa samudayo ... pe ... 
This is the origin of suffering ... 


jivhanca paticca rase ca uppajjati jivhavinnanam. 
Tinnam sangati phasso. 


Phassapaccaya vedana; 


vedanapaccaya tanha. 


Ayam dukkhassa samudayo ... pe ... mananca paticca 
dhamme Ca uppajjati manovinnanam. 

Mind consciousness arises dependent on the mind and 
thoughts. 


Tinnam sangati phasso. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Ayam kho, bhikkhave, dukkhassa samudayo. 
This is the origin of suffering. 


Katamo ca, bhikkhave, dukkhassa atthangamo? 
And what is the ending of suffering? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 


When that craving fades away and ceases with nothing left 
over, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam dukkhassa atthangamo ... pe ... 
This is the ending of suffering. ... 


jivhanca paticca rase ca uppajjati jivhavinnanan ... 
pe eco 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, dukkhassa atthangamo’ ti. 
This is the ending of suffering.” 


Tatiyam. 


35 .107.107. Lokasamudayasutta 


- 107. The Origin of the World 
11. Yogakkhemivagga - 11. Sanctuary 


“Lokassa, bhikkhave, samudayanca atthangamanca 
desessami. 

“Mendicants, I will teach you the origin and ending of the 
world. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, lokassa samudayo? 
And what, mendicants, is the origin of the world? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Ayam kho, bhikkhave, lokassa samudayo ... pe ... 
This is the origin of the world. ... 


jivhanca paticca rase ca uppajjati jivhavinnanan ... 
pe eee 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Ayam kho, bhikkhave, lokassa samudayo. 
This is the origin of the world. 


Katamo ca, bhikkhave, lokassa atthangamo? 
And what is the ending of the world? 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
over, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 


That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, lokassa atthangamo ... pe ... 
This is the ending of the world. ... 


jivhanca paticca rase ca uppaijjati ... pe ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
over, grasping ceases. 


upadananirodha ... pe ... 
When grasping ceases ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayam kho, bhikkhave, lokassa atthangamo’ ti. 
This is the ending of the world.” 


Catuttham. 


35.108.108. Seyyohamasmisutta 


-108. I’m Better 
11. Yogakkhemivagga - 11. Sanctuary 


“Kismim nu kho, bhikkhave, sati kim upadaya kim 
abhinivissa seyyohamasmiti va hoti, sadisohamasmiti 
va hoti, hinohamasmiti va hoti” ti? 

“Mendicants, when what exists, because of grasping what 
and insisting on what, do people think ‘I’m better’ or ‘I’m 
equal’ or ‘I’m worse’?” 


“Bhagavammulaka no, bhante, dhamma ... pe .... 
“Our teachings are rooted in the Buddha. ...” 


“Cakkhusmim kho, bhikkhave, sati cakkhum upadaya 
cakkhum abhinivissa seyyohamasmiti va hoti, 
sadisohamasmiti va hoti, hinohamasmiti va hoti ... pe 


“When there’s an eye, because of grasping the eye and 
insisting on the eye, people think ‘I’m better’ or ‘I’m equal’ 
or ‘I’m worse’. ... 


jivhaya sati ... pe ... 


Manasmim sati manam upadaya manam abhinivissa 
seyyohamasmiti va hoti, sadisohamasmiti va hoti, 
hinohamasmiti va hoti. 

When there’s a mind, because of grasping the mind and 
insisting on the mind, people think ‘I’m better’ or ‘I’m 
equal’ or ‘I’m worse’. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya seyyohamasmiti va assa, 
sadisohamasmiti va assa, hinohamasmiti va assa” ti? 
“But by not grasping what’s inpermanent, suffering, and 
perishable, would people think ‘I’m better’ or ‘I’m equal’ or 
‘I’m worse’?” 


“No hetam, bhante’” ... pe ... 
"ING, Si gs; 


jivha eee 
nicca va anicca va” ti? 
“Anicca, bhante” ... pe .... 


“Mano nicco va anicco va” ti? 
“Is the mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
api nu tam anupadaya seyyohamasmiti va assa, 
sadisohamasmiti va assa, hinohamasmiti va assa” ti? 
“But by not grasping what’s impermanent, suffering, and 
perishable, would people think ‘I’m better’ or ‘I’m equal’ or 
‘I’m worse’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... manasmimpi 
nibbindati. 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Pancamam. 


35.109.109. Samyojaniyasutta - 
109. Things Prone to Being 


Fettered 
11. Yogakkhemivagga - 11. Sanctuary 


“Samyojaniye ca, bhikkhave, dhamme desessami 
samyojananca. 

“Mendicants, I will teach you the things that are prone to 
being fettered, and the fetter. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, samyojaniya dhamma, 
katamanca samyojanam? 

What are the things that are prone to being fettered? And 
what is the fetter? 


Cakkhum, bhikkhave, samyojaniyo dhammo. 
The eye is something that’s prone to being fettered. 


Yo tattha chandarago, tam tattha samyojananm ... pe ... 
The desire and greed for it is the fetter. 


jivha samyojaniyo dhammo ... pe ... 
The ear... nose ... tongue ... body ... 


mano samyojaniyo dhammo. 
mind is something that’s prone to being fettered. 


Yo tattha chandarago, tam tattha samyojanam. 
The desire and greed for it is the fetter. 


Ime vuccanti, bhikkhave, samyojaniya dhamma, idam 
Ssamyojanan ti. 

These are called the things that are prone to being fettered, 
and this is the fetter.” 


Chattham. 


35.110.110. Upadaniyasutta - 
110. Things Prone to Being 


Grasped 
11. Yogakkhemivagga - 11. Sanctuary 


“Upadaniye ca, bhikkhave, dhamme desessami 
upadananca. 

“Mendicants, I will teach you the things that are prone to 
being grasped, and the grasping. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, upadaniya dhamma, 
katamanca upadanam? 

What are the things that are prone to being grasped? And 
what is the grasping? 


Cakkhum, bhikkhave, upadaniyo dhammo. 
The eye is something that’s prone to being grasped. 


Yo tattha chandarago, tam tattha upadananm ... pe ... 
The desire and greed for it is the grasping. 


jivha upadaniyo dhammo ... pe ... 
The ear ... nose ... tongue ... body ... 


mano upadaniyo dhammo. 
mind is something that’s prone to being grasped. 


Yo tattha chandarago, tam tattha upadanam. 
The desire and greed for it is the grasping. 


Ime vuccanti, bhikkhave, upadaniya dhamma, idam 
upadanan’ ti. 

These are called the things that are prone to being 
grasped, and this is the grasping.” 


Sattamam. 


35.111.111. 
Ajjhattikayatanaparijananasutta 
- 111. Complete Understanding 


of the Interior 
11. Yogakkhemivagga - 11. Sanctuary 


“Cakkhum, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
“Mendicants, without directly knowing and completely 
understanding the eye, without dispassion for it and giving 
it up, you can’t end suffering. 


Sotam ... 
Without directly knowing and completely understanding the 
ear ... 


ghananm ... 
nose ... 


jivham ... 
TONGUES 32: 


kayam ... 
body ... 


manam anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya. 

mind, without dispassion for it and giving it up, you can’t 
end suffering. 


Cakkhunca kho, bhikkhave, abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya ... pe ... 


By directly knowing and completely understanding the eye, 
having dispassion for it and giving it up, you can end 
suffering. 


jivhanm ... 
By directly knowing and completely understanding the ear 
... nose ... tongue ... 


kayam ... 
body ... 


manam abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya’ ti. 

mind, having dispassion for it and giving it up, you can end 
suffering.” 


Atthamam. 


35.112.112. 
Bahirayatanaparijananasutta - 
112. Complete Understanding of 


the Exterior 
11. Yogakkhemivagga - 11. Sanctuary 


“Rupe, bhikkhave, anabhijanam aparijanam 
avirajayam appajaham abhabbo dukkhakkhayaya. 
“Mendicants, without directly knowing and completely 
understanding sights ... 


Sadde ... 
sounds ... 


gandhe ... 
smells ... 


rase ... 
tastes ... 


photthabbe ... 
touches ... 


dhamme anabhijanam aparijanam avirajayam 
appajaham abhabbo dukkhakkhayaya. 

thoughts, without dispassion for them and giving them up, 
you can’t end suffering. 


Rupe ca kho, bhikkhave, abhijanam parijanam 
virajayam pajaham bhabbo dukkhakkhayaya. 
By directly knowing and completely understanding sights ... 


Sadde ... 


sounds ... 


gandhe ... 
smells ... 


rase ... 
tastes ... 


photthabbe ... 
touches ... 


dhamme abhijanam parijanam virajayam pajaham 
bhabbo dukkhakkhayaya’ ti. 

thoughts, having dispassion for them and giving them up, 
you can end suffering.” 


Navamam. 


35.113.113. Upassutisutta - 


113. Listening In 
11. Yogakkhemivagga - 11. Sanctuary 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Atha kho bhagava rahogato patisallino imam 
dhammapariyayam abhasi: 

Then while the Buddha was in private retreat he spoke this 
exposition of the teaching: 


“cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

“Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Jivhanca paticca rase ca uppajjati ... pe ... 
Ear ... nose ... tongue ... body ... 


mananca paticca dhamme Ca uppajjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha; 
Feeling is a condition for craving. 


tanhapaccaya upadanam; 
Craving is a condition for grasping. 


upadanapaccaya bhavo; 
Grasping is a condition for continued existence. 


bhavapaccaya jati; 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition that gives rise to old age and death, 
sorrow, lamentation, pain, sadness, and distress. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Cakkhunca paticca rupe ca uppajjati 
cakkhuvinnanam. Tinnam sangati phasso. 

Eye consciousness arises dependent on the eye and sights. 
The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha bhavanirodho; 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho; 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti ... pe ... 
That is how this entire mass of suffering ceases. 


jivhanca paticca rase ca uppaijjati ... pe ... 
Ear ... nose ... tongue ... body ... 


mananca paticca dhamme Ca uppaijjati 
manovinnanam. Tinnam sangati phasso. 

Mind consciousness arises dependent on the mind and 
thoughts. The meeting of the three is contact. 


Phassapaccaya vedana; 
Contact is a condition for feeling. 


vedanapaccaya tanha. 
Feeling is a condition for craving. 


Tassayeva tanhaya asesaviraganirodha 
upadananirodho; 

When that craving fades away and ceases with nothing left 
Over, grasping ceases. 


upadananirodha ... pe ... 
When grasping ceases ... 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ ti. 
That is how this entire mass of suffering ceases.” 


Tena kho pana samayena annataro bhikkhu 
bhagavato upassuti thito hoti. 

Now at that time a certain monk was standing listening in 
on the Buddha. 


Addasa kho bhagava tam bhikkhum upassuti thitam. 
The Buddha saw him 


Disvana tam bhikkhum etadavoca: 
and said, 


“assosi no tvam, bhikkhu, imam 
dhammapariyayan” ti? 
“Monk, did you hear that exposition of the teaching?” 


“Evam, bhante”. 
“Yes, sir.” 


“Ugganhahi tvam, bhikkhu, imam 
dhammapariyayam. 

“Learn that exposition of the teaching, 
Pariyapunahi tvam, bhikkhu, imam 
dhammapariyayam. 

memorize it, 


Dharehi tvam, bhikkhu, imam dhammapariyayam. 
and remember it. 


Atthasanhitoyam, bhikkhu, dhammapariyayo 
adibrahmacariyako’ ti. 

That exposition of the teaching is beneficial and relates to 
the fundamentals of the spiritual life.” 

Dasamam. 

Yogakkhemivaggo pathamo. 

Yogakkhemi upadaya, 

Dukkham loko Ca seyyo Ca; 


Samyojanam upadanam, 


Dve parijanam upassutiti. 


35.114.114. 
Pathamamarapasasutta - 11 4. 


Mara’s Snare (1st) 
12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Santi, bhikkhave, cakkhuvinneyya rupa, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 
“Mendicants, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati— 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


ayam vuccati, bhikkhave, bhikkhu avasagato 
marassa, Marassa vasam gato, patimukkassa 
marapaso. 

they’re called a mendicant trapped in Mara’s lair, fallen 
under Mara’s sway, and caught in Mara’s snare. 


Baddho so marabandhanena yathakamakaraniyo 
papimato ... pe .... 

They’re bound by Mara’s bonds, and the Wicked One can do 
what he wants with them. 


Santi, bhikkhave, jivhavinneyya rasa, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 
There are sounds ... smells ... tastes ... touches ... 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati— 


ayam vuccati, bhikkhave, bhikkhu avasagato 
Marassa, Marassa vasam gato, patimukkassa 
marapaso. Baddho so marabandhanena ... pe .... 


Santi, bhikkhave, manovinneyya dhamma, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati— 

If a mendicant approves, welcomes, and keep clinging to 
them, 


ayam vuccati, bhikkhave, bhikkhu avasagato 
marassa, Marassa vasam gato, patimukkassa 
marapaso. 

they’re called a mendicant trapped in Mara’s lair, fallen 
under Mara’s sway, and caught in Mara’s snare. 


Baddho so marabandhanena yathakamakaraniyo 
papimato ... pe ... 

They’re bound by Mara, and the Wicked One can do what 
he wants with them. 


Santi ca kho, bhikkhave, cakkhuvinneyya rupa, ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati— 


Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


ayam vuccati, bhikkhave, bhikkhu navasagato 
marassa, Na mMarassa vasam gato, ummukkassa 
marapaso. 

they’re called a mendicant not trapped in Mara’s lair, not 
fallen under Mara’s sway, and released from Mara’s snare. 


Mutto so marabandhanena na yathakamakarantiyo 
papimato ... pe .... 

They’re free from Mara’s bonds, and the Wicked One 
cannot do what he wants with them. 


Santi, bhikkhave, jivhavinneyya rasa, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 
There are sounds ... smells ... tastes ... touches ... 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati— 


ayam vuccati, bhikkhave, bhikkhu navasagato 
marassa, Na mMarassa vasam gato, ummukkassa 
marapaso. Mutto so marabandhanena na 
yathakamakaraniyo papimato ... pe .... 


Santi, bhikkhave, manovinneyya dhamma, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are thoughts known by the mind that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati— 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


ayam vuccati, bhikkhave, bhikkhu navasagato 
marasSa, Na Marassa vasam gato, ummukkassa 
marapaso. 

they’re called a mendicant not trapped in Mara’s lair, not 
fallen under Mara’s sway, and released from Mara’s snare. 


Mutto so marabandhanena na yathakamakarantyo 
papimato’ ti. 

They’re free from Mara’s bonds, and the Wicked One 
cannot do what he wants with them.” 


Pathamam. 


35.115.115. 
Dutiyamarapasasutta - 115. 


Mara’s Snare (2nd) 
12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Santi, bhikkhave, cakkhuvinneyya rupa, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 
“Mendicants, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati— 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


ayam vuccati, bhikkhave, bhikkhu baddho 
cakkhuvinneyyesu rupesu, avasagato marassa, 
Mmarassa vasam gato, patimukkassa marapaso. 
they’re called a mendicant who is bound when it comes to 
sights known by the eye. They’re trapped in Mara’s lair, 
fallen under Mara’s sway, and caught in Mara’s snare. 


Baddho so marabandhanena yathakamakaraniyo 
papimato ... pe .... 

They’re bound by Mara’s bonds, and the Wicked One can do 
what he wants with them. 


Santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati— 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


ayam vuccati, bhikkhave, bhikkhu baddho 
manovinneyyesu dhammesu, avasagato marassa, 
Mmarassa vasam gato, patimukkassa marapaso. 

they’re called a mendicant who is bound when it comes to 
thoughts known by the mind. They’re trapped in Mara’s lair, 
fallen under Mara’s sway, and caught in Mara’s snare. 


Baddho so marabandhanena yathakamakaraniyo 
papimato ... pe .... 

They’re bound by Mara’s bonds, and the Wicked One can do 
what he wants with them. 


Santi ca kho, bhikkhave, cakkhuvinneyya rupa, ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati— 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


ayam vuccati, bhikkhave, bhikkhu mutto 
cakkhuvinneyyehi rupehi, navasagato marassa, na 
marassa vasam gato, ummukkassa marapaso. 


they’re called a mendicant not trapped in Mara’s lair, not 
fallen under Mara’s sway, and released from Mara’s snare. 


Mutto so marabandhanena na yathakamakarantiyo 
papimato ... pe .... 

They’re free from Mara’s bonds, and the Wicked One 
cannot do what he wants with them. 


Santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma, ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati— 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


ayam vuccati, bhikkhave, bhikkhu mutto 
manovinneyyehi dhammehi, navasagato marassa, na 
marassa vasam gato, ummukkassa marapaso. 

they’re called a mendicant not trapped in Mara’s lair, not 
fallen under Mara’s sway, and released from Mara’s snare. 


Mutto so marabandhanena na yathakamakarantyo 
papimato’ ti. 

They’re free from Mara’s bonds, and the Wicked One 
cannot do what he wants with them.” 


Dutiyam. 


35.116.116. 
Lokantagamanasutta - 116. 
Traveling to the End of the 
World 


12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Naham, bhikkhave, gamanena lokassa antam 
hateyyam, dattheyyam, patteyyanti vadami. 
“Mendicants, I say it’s not possible to know or see or reach 
the end of the world by traveling. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadam1’ ti. 

But I also say there’s no making an end of suffering without 
reaching the end of the world.” 


Idam vatva bhagava utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho tesam bhikkhtnam acirapakkantassa 
bhagavato etadahosi: 
Soon after the Buddha left, those mendicants considered, 


“idam kho no, avuso, bhagava samkhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“The Buddha gave this brief passage for recitation, then 
entered his dwelling without explaining the meaning in 
detail. ... 


‘“naham, bhikkhave, gamanena lokassa antam 
nhateyyam, dattheyyam, patteyyan” ti vadami. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadami'ti. 


Ko nu kho imassa bhagavata samkhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya” ti? 

Who can explain in detail the meaning of this brief passage 
for recitation given by the Buddha?” 


Atha kho tesam bhikkhunam etadahosi: 
Then those mendicants thought, 


“ayam kho ayasma anando satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 

“This Venerable Ananda is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 

He is capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’ ti. 

Let’s go to him, and ask him about this matter.” 


Atha kho te bhikkhu yenayasma anando 
tenupasankamimsu; upasankamitva ayasmata 
anandena saddhim sammodimsu. 

Then those mendicants went to Ananda and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam anandam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side. They told him what had happened, 
and said, 


“Idam kho no, avuso ananda, bhagava sankhittena 
uddesam uddisitva vittharena attham avibhajitva 
utthayasana viharam pavittho: 


‘naham, bhikkhave, gamanena lokassa antam 
nhateyyam, dattheyyam, patteyyanti vadami. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadami'ti. 


Tesam no, avuso, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 


naham, bhikkhave, gamanena lokassa antam 
nateyyam, dattheyyam, patteyyanti vadami. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadamiti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, avuso, amhakam etadahosi: 


‘ayam kho, avuso, ayasma anando satthu ceva 
samvannito, sambhavito ca vinnunam 
sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’'ti. 


Vibhajatayasma anando’ ti. 
“May Venerable Ananda please explain this.” 


“Seyyathapi, avuso, puriso saratthiko saragavesi 
Sarapariyesanam caramano mahato rukkhassa 
titthato saravato atikkammeva, mulam atikkammeva, 
khandham sakhapalase saram pariyesitabbam 
manneyya; 

“Reverends, suppose there was a person in need of 
heartwood. And while wandering in search of heartwood 
he’d come across a large tree standing with heartwood. But 
he’d pass over the roots and trunk, imagining that the 
heartwood should be sought in the branches and leaves. 


evam sampadamidam ayasmantanam Satthari 
sammukhibhute tam bhagavantam atisitva amhe 
etamattham patipucchitabbam mannatha. 

Such is the consequence for the venerables. Though you 
were face to face with the Buddha, you passed him by, 
imagining that you should ask me about this matter. 


So havuso, bhagava janam janati, passam passati— 


For he is the Buddha, who knows and sees. He is vision, he 
is knowledge, he is the truth, he is supreme. He is the 
teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


cakkhubhuto, nanabhuto, dhammabhtto, 
brahmabhuto, vatta, pavatta, atthassa ninneta, 
amatassa data, dhammassam1, tathagato. 


So ceva panetassa kalo ahosi yam bhagavantamyeva 
etamattham patipuccheyyatha. 

That was the time to approach the Buddha and ask about 
this matter. 


Yatha vo bhagava byakareyya tatha vo dhareyyatha’ ti. 
You should have remembered it in line with the Buddha’s 
answer.” 


“Addhavuso ananda, bhagava janam janati, passam 
passati— 

“Certainly he is the Buddha, who knows and sees. He is 
vision, he is knowledge, he is the truth, he is supreme. He is 
the teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


cakkhubhuto, nanabhuto, dhammabhtto, 
brahmabhuto, vatta, pavatta, atthassa ninneta, 
amatassa data, dhammassam1, tathagato. 


So ceva panetassa kalo ahosi yam bhagavantamyeva 
etamattham patipuccheyyama. 

That was the time to approach the Buddha and ask about 
this matter. 


Yatha no bhagava byakareyya tatha nam dhareyyama. 
We should have remembered it in line with the Buddha’s 
answer. 


Api cayasma anando satthu ceva samvannito, 
sambhavito ca vinntnam sabrahmacarinam. 
Still, Venerable Ananda is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 

You are capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Vibhajatayasma anando agarum karitva’ ti. 
Please explain this, if it’s no trouble.” 


“Tenahavuso, sunatha, saadhukam manasi karotha, 
bhasissam1i1’ ti. 
“Then listen and pay close attention, I will speak.” 


“Evamavuso’ ti kho te bhikkhu ayasmato anandassa 
paccassosum. 
“Yes, reverend,” they replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Yam kho vo, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“Reverends, the Buddha gave this brief passage for 
recitation, then entered his dwelling without explaining the 
meaning in detail: 


‘naham, bhikkhave, gamanena lokassa antam 
nateyyam, dattheyyam, patteyyanti vadami. 
‘Mendicants, I say it’s not possible to know or see or reach 
the end of the world by traveling. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadam’i'ti, 

But I also say there’s no making an end of suffering without 
reaching the end of the world.’ 


imassa khvaham, avuso, bhagavata sankhittena 
uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham ajanami. 

This is how I understand the detailed meaning of this 
passage for recitation. 


Yena kho, avuso, lokasmim lokasanni hoti lokamani— 
Whatever in the world through which you perceive the 
world and conceive the world 


ayam vuccati ariyassa vinaye loko. 
is called the world in the training of the noble one. 


Kena cavuso, lokasmim lokasanni hoti lokamani? 
And through what in the world do you perceive the world 
and conceive the world? 


Cakkhuna kho, avuso, lokasmim lokasanni hoti 
lokamani. 

Through the eye in the world you perceive the world and 
conceive the world. 


Sotena kho, avuso ... 
Through the ear ... 


ghanena kho, avuso ... 


NOSE a5. 


jivhaya kho, avuso, lokasmim lokasanni hoti 
lokaman1. 
LONGUS <2. 


Kayena kho, avuso ... 
body ... 


manena kho, avuso, lokasmim lokasanni hoti 
lokaman1. 

mind in the world you perceive the world and conceive the 
world. 


Yena kho, avuso, lokasmim lokasanni hoti lokamani— 
Whatever in the world through which you perceive the 
world and conceive the world 


ayam vuccati ariyassa vinaye loko. 
is called the world in the training of the noble one. 


Yam kho vo, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

When the Buddha gave this brief passage for recitation, 
then entered his dwelling without explaining the meaning 
in detail: 


‘naham, bhikkhave, gamanena lokassa antam 
nateyyam, dattheyyam, patteyyanti vadami. 
‘Mendicants, I say it’s not possible to know or see or reach 
the end of the world by traveling. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadam’'ti, 


But I also say there’s no making an end of suffering without 
reaching the end of the world.’ 


imassa khvaham, avuso, bhagavata sankhittena 
uddesassa udditthassa vittharena attham 
avibhattassa evam vittharena attham ajanami. 
That is how I understand the detailed meaning of this 
summary. 


Akankhamana ca pana tumhe ayasmanto 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyatha. 

If you wish, you may go to the Buddha and ask him about 
this. 


Yatha vo bhagava byakaroti tatha nam 
dhareyyatha’ ti. 
You should remember it in line with the Buddha’s answer.” 


“Evamavuso”’ ti kho te bhikkhu ayasmato anandassa 
patissutva utthayasana yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
“Yes, reverend,” replied those mendicants. Then they rose 
from their seats and went to the Buddha, bowed, sat down 
to one side, and told him what had happened. 


“Yam kho no, bhante, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 


‘naham, bhikkhave, gamanena lokassa antam 
nateyyam, dattheyyam, patteyyanti vadami. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadami'ti. 


Tesam no, bhante, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 


naham, bhikkhave, gamanena lokassa antam 
nhateyyam, dattheyyam, patteyyanti vadami. 


Na ca panaham, bhikkhave, appatva lokassa antam 
dukkhassa antakiriyam vadamiti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, bhante, amhakam etadahosi: 


‘ayam kho ayasma anando satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’ti. 


Atha kho mayam, bhante, yenayasma anando 
tenupasankamimha; upasankamitva ayasmantam 
anandam etamattham patipucchimha. 


Tesam no, bhante, ayasmata anandena imehi akarehi 
imehi padehi imehi byanjanehi attho vibhatto’ ti. 
Then they said, “And Ananda explained the meaning to us in 
this manner, with these words and phrases.” 


“Pandito, bhikkhave, anando; mahapanno, 
bhikkhave, anando. 
“Mendicants, Ananda is astute, he has great wisdom. 


Mancepi tumhe, bhikkhave, etamattham 
patipuccheyyatha, ahampi tam evamevam 
byakareyyam yatha tam anandena byakatam. 

If you came to me and asked this question, I would answer 
it in exactly the same way as Ananda. 


Eso cevetassa attho, evanca nam dhareyyatha’ ti. 
That is what it means, and that’s how you should remember 
it.” 


Tatiyam. 


35.117.117. Kamagunasutta - 
117. The Kinds of Sensual 


Stimulation 
12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘yeme panca kamaguna cetaso samphutthapubba 
atita niruddha viparinata, tatra me cittam bahulam 
gacchamanam gaccheyya paccuppannesu va appam 
va anagatesu’. 

‘My mind might often stray towards the five kinds of sensual 
stimulation that I formerly experienced—which have 
passed, ceased, and perished—or to those in the present, or 
in the future a little.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yeme panca kamaguna cetaso samphutthapubba 
atita niruddha viparinata, tatra me attarupena 
appamado sati cetaso arakkho karantyo’. 

‘In my own way I should practice diligence, mindfulness, 
and protecting the mind regarding the five kinds of sensual 
stimulation that I formerly experienced—which have 
passed, ceased, and perished.’ 


Tasmatiha, bhikkhave, tumhakampi ye te panca 
kamaguna cetaso samphutthapubba atita niruddha 


viparinata, tatra vo cittam bahulam gacchamanam 
gaccheyya paccuppannesu va appam va anagatesu. 
So, mendicants, your minds might also often stray towards 
the five kinds of sensual stimulation that you formerly 
experienced—which have passed, ceased, and perished—or 
to those in the present, or in the future a little. 


Tasmatiha, bhikkhave, tumhakampi ye te panca 
kamaguna cetaso samphutthapubba atita niruddha 
viparinata, tatra vo attarupehi appamado sati cetaso 
arakkho karaniyo. 

So in your own way you should practice diligence, 
mindfulness, and protecting the mind regarding the five 
kinds of sensual stimulation that I formerly experienced— 
which have passed, ceased, and perished. 


Tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu Ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabhbe ... pe ... 

So you should understand that dimension where the eye 
ceases and perception of sights fades away. 


yattha jivha ca nirujjhati, rasasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 

You should understand that dimension where the ear ... 
nose ... tongue ... body ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe’ ti. 
mind ceases and perception of thoughts fades away.” 


Idam vatva bhagava utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho tesam bhikkhtnam acirapakkantassa 
bhagavato etadahosi: 
Soon after the Buddha left, those mendicants considered, 


“idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“The Buddha gave this brief summary, then entered his 
dwelling without explaining the meaning in detail. ... 


‘tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 


yattha jivha ca nirujjhati, rasasanna ca nirujjhati, se 
ayatane veditabhbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe' ti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya” ti? 

Who can explain in detail the meaning of this brief summary 
given by the Buddha?” 


Atha kho tesam bhikkhtunam etadahosi: 
Then those mendicants thought, 


“ayam kho ayasma anando satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 

“This Venerable Ananda is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 


avibhattassa vittharena attham vibhajitum. 
He is capable of explaining in detail the meaning of this 
brief summary given by the Buddha. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’ ti. 

Let’s go to him, and ask him about this matter.” 


Atha kho te bhikkhu yenayasma anando 
tenupasankamimsu; upasankamitva ayasmata 
anandena saddhim sammodimsu. 

Then those mendicants went to Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam anandam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side. They told him what had happened, 
and said, 


“Idam kho no, avuso ananda, bhagava sankhittena 
uddesam uddisitva vittharena attham avibhajitva 
utthayasana viharam pavittho: 


‘tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 


yattha jivha ca nirujjhati, rasasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe' ti. 


Tesam no, avuso, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 


“tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu Ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 


yattha jivha ca nirujjhati, rasasanna ca nirujjhati se 
ayatane veditabbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe’ ti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, avuso, amhakam etadahosi: 


‘ayam kho ayasma anando satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’'ti. 


Vibhajatayasma anando’ ti. 
“May Venerable Ananda please explain this.” 


“Seyyathapi, avuso, puriso saratthiko saragavesi 
Sarapariyesanam caramano mahato rukkhassa ... pe 


“Reverends, suppose there was a person in need of 
heartwood. ...” 


vibhajatayasma anando agarum kKaritva’ ti. 
“Please explain this, if it’s no trouble.” 


“Tenahavuso, sunatha, saadhukam manasi karotha, 
bhasissami1’ ti. 
“Then listen and pay close attention, I will speak.” 


“Evamavuso’ ti kho te bhikkhu ayasmato anandassa 
paccassosum. 
“Yes, reverend,” they replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Yam kho vo, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“Reverends, the Buddha gave this brief summary, then 
entered his dwelling without explaining the meaning in 
detail: 


‘tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu Ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabhbe ... pe ... 

‘So you should understand that dimension where the eye 
ceases and perception of sights fades away. You should 
understand that dimension where the ear ... nose ... tongue 
... body ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe’ ti. 
mind ceases and perception of thoughts fades away.’ 


Imassa khvaham, avuso, bhagavata sankhittena 
uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham ajanami. 

And this is how I understand the detailed meaning of this 
summary. 


Salayatananirodham no etam, avuso, bhagavata 
sandhaya bhasitam: 

The Buddha was referring to the cessation of the six sense 
fields when he said: 


‘tasmatiha, bhikkhave, se ayatane veditabbe, yattha 
cakkhu ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 

‘So you should understand that dimension where the eye 
ceases and perception of sights fades away. You should 
understand that dimension where the ear ... nose ... tongue 
sa, DOOY xs 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe'’ ti. 
mind ceases and perception of thoughts fades away.’ 


Ayam kho, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

The Buddha gave this brief summary, then entered his 
dwelling without explaining the meaning in detail. 


‘tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabhbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe' ti. 


Imassa khvaham, avuso, bhagavata sankhittena 
uddesassa udditthassa vittharena attham 
avibhattassa evam vittharena attham ajanami. 

And this is how I understand the detailed meaning of this 
summary. 


Akankhamana ca pana tumhe ayasmanto 
bhagavantamyeva upasankamatha; 

If you wish, you may go to the Buddha and ask him about 
this. 


upasankamitva etamattham puccheyyatha. 


Yatha vo bhagava byakaroti tatha nam 
dhareyyatha’ ti. 
You should remember it in line with the Buddha’s answer.” 


“Evamavuso’ ti kho te bhikkhu ayasmato anandassa 
patissutva utthayasana yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
“Yes, reverend,” replied those mendicants. Then they rose 
from their seats and went to the Buddha, bowed, sat down 
to one side, and told him what had happened. 


“Yam kho no, bhante, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 


‘tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu Ca nirujjhati, rupasanna ca nirujjhati, se 


ayatane veditabbe ... pe ... 


yattha jivha ca nirujjhati, rasasanna ca nirujjhati, se 
ayatane veditabbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe’ti, tesam no, bhante, 
amhakam acirapakkantassa bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 


“tasmatiha, bhikkhave, se ayatane veditabbe yattha 
cakkhu Ca nirujjhati, rupasanna ca nirujjhati, se 
ayatane veditabhbe ... pe ... 


yattha mano Ca nirujjhati, dhammasanna ca 
nirujjhati, se ayatane veditabbe’ ti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, bhante, amhakam etadahosi: 


‘ayam kho ayasma anando satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama’ti. 


Atha kho mayam, bhante, yenayasma anando 
tenupasankamimha; upasankamitva ayasmantam 
anandam etamattham patipucchimha. 


Tesam no, bhante, ayasmata anandena imehi akarehi, 
imehi padehi, imehi byanjanehi attho vibhatto’ ti. 
Then they said, “And Ananda explained the meaning to us in 
this manner, with these words and phrases.” 


“Pandito, bhikkhave, anando; mahapanno, 
bhikkhave, anando. 
“Mendicants, Ananda is astute, he has great wisdom. 


Mancepi tumhe, bhikkhave, etamattham 
patipuccheyyatha, ahampi tam evamevam 
byakareyyam yatha tam anandena byakatam. 

If you came to me and asked this question, I would answer 
it in exactly the same way as Ananda. 


Eso cevetassa attho. Evanca nam dhareyyatha’ ti. 
That is what it means, and that’s how you should remember 
it.” 


Catuttham. 


35.118.118. Sakkapanhasutta - 
118. The Question of Sakka 


12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho sakko devanamindo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thito 
kho sakko devanamindo bhagavantam etadavoca: 
And then Sakka, lord of gods, went up to the Buddha, 
bowed, stood to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, what is the reason why some sentient 
beings are fully extinguished in the present life?” 


“Santi kho, devanaminda, cakkhuvinneyya rupa, ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
“Lord of gods, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
tannissitam vinnanam hoti tadupadanam. 
their consciousness relies on that and grasps it. 


Saupadano, devanaminda, bhikkhu no parinibbayati 
ae PO sou 
A mendicant with grasping does not become extinguished. 


Santi kho, devanaminda, jivhavinneyya rasa ... pe ... 
There are sounds ... smells ... tastes ... touches ... 


santi kho, devanaminda, manovinneyya dhamma, 
ittha kanta manapa piyarupa kamupasamhita 
rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
tannissitam vinnanam hoti tadupadanam. 
their consciousness relies on that and grasps it. 


Saupadano, devanaminda, bhikkhu no parinibbayati. 
A mendicant with grasping does not become extinguished. 


Ayam kho, devanaminda, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme no 


parinibbayanti. 
That’s the cause, that’s the reason why some sentient 
beings aren’t fully extinguished in the present life. 


Santi ca kho, devanaminda, cakkhuvinneyya rupa, 
ittha kanta manapa piyarupa kamupasamhita 
rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


Tassa tam anabhinandato anabhivadato anajjhosaya 
titthato na tannissitam vinnanam hoti, na 
tadupadanam. 

their consciousness doesn’t rely on that and grasp it. 


Anupadano, devanaminda, bhikkhu parinibbayati ... 


pe .... 
A mendicant free of grasping becomes extinguished. 


Santi kho, devanaminda, jivhavinneyya rasa ... pe ... 
There are sounds ... smells ... tastes ... touches ... 


santi kho, devanaminda, manovinneyya dhamma 
ittha kanta manapa piyarupa kamupasamhita 
rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 


Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, 


Tassa tam anabhinandato anabhivadato anajjhosaya 
titthato na tannissitam vinnanam hoti na 
tadupadanam. 

their consciousness doesn’t rely on that and grasp it. 


Anupadano, devanaminda, bhikkhu parinibbayati. 
A mendicant free of grasping becomes extinguished. 


Ayam kho, devanaminda, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 

That’s the cause, that’s the reason why some sentient 
beings are fully extinguished in the present life.” 


Pancamam. 


35.119.119. Pancasikhasutta - 


119. The Question of Pancasikha 


12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho pancasikho gandhabbadevaputto yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thito kho pancasikho 
gandhabbadevaputto bhagavantam etadavoca: 
And then the fairy Pancasikha went up to the Buddha, 
bowed, stood to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” 


“Santi kho, pancasikha, cakkhuvinneyya rupa ... pe ... 
“Pancasikha, there are sights known by the eye ... 


santi kho, pancasikha, manovinneyya dhamma, ittha 
kanta manapa piyarupa kamupasanmbhita rajaniya. 


thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
tannissitam vinnanam hoti tadupadanam. 
their consciousness relies on that and grasps it. 


Saupadano, pancasikha, bhikkhu no parinibbayati. 
A mendicant with grasping does not become extinguished. 


Ayam kho, pancasikha, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti. 

That’s the cause, that’s the reason why some sentient 
beings aren’t fully extinguished in the present life. 


Santi ca kho, pancasikha, cakkhuvinneyya rupa ittha 
kanta manapa ... pe ... 
There are sights known by the eye ... 


santi kho, pancasikha, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, tassa tam anabhinandato anabhivadato 
anajjhosaya titthato na tannissitam vinnanam hoti, 
na tadupadanam. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, their consciousness doesn’t rely on that and grasp 


it. 


Anupadano, pancasikha, bhikkhu parinibbayati. 
A mendicant free of grasping becomes extinguished. 


Ayam kho, pancasikha, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 

That’s the cause, that’s the reason why some sentient 
beings are fully extinguished in the present life.” 


Chattham. 


35.120.120. 
Sariputtasaddhiviharikasutta - 


120. Sariputta and the Pupil 


12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


Ekam samayam ayasma Sariputto savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho annataro bhikkhu yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then a certain mendicant went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
bhikkhu ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side, and said to him, 


“saddhivihariko, avuso sariputta, bhikkhu sikkham 
paccakkhaya hinayavatto’ ti. 

“Reverend Sariputta, a mendicant pupil of mine has 
rejected the training and returned to a lesser life.” 


“Evametam, avuso, hoti indriyesu aguttadvarassa, 
bhojane amattannuno, jagariyam ananuyuttassa. 
“That’s how it is, reverend, when someone doesn’t guard 
the sense doors, eats too much, and is not committed to 
wakefulness. 


‘So vatavuso, bhikkhu indriyesu aguttadvaro bhojane 
amattannu jagariyam ananuyutto yavajivam 
paripunnam parisuddham brahmacariyam 
santanessati’ti netam thanam vijjati. 

It’s not possible for such a mendicant to maintain the full 
and pure spiritual life for the rest of their life. 


‘So vatavuso, bhikkhu indriyesu guttadvaro, bhojane 
mattannu, jagariyam anuyutto yavajivam paripunnam 
parisuddham brahmacariyam santanessaty? ti 
thanametam vijjati. 

But it is possible for a mendicant to maintain the full and 
pure spiritual life for the rest of their life if they guard the 
sense doors, eat in moderation, and are committed to 
wakefulness. 


Kathancavuso, indriyesu guttadvaro hoti? 
And how does someone guard the sense doors? 


Idhavuso, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 

When a mendicant sees a sight with the eyes, they don’t get 
caught up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum tassa samvaraya patipajjati, 
rakkhati cakkhundriyam, cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 


When they hear a sound with their ears ... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose ... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body ... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati, 
rakkhati manindriyam, manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Evam kho, avuso, indriyesu guttadvaro hoti. 
That’s how someone guards the sense doors. 


Kathancavuso, bhojane mattannu hoti? 
And how does someone eat in moderation? 


Idhavuso, bhikkhu patisankha yoniso aharam 
ahareti: 

It’s when a mendicant reflects properly on the food that 
they eat: 


‘neva davaya, na madaya, na mandanaya, na 
vibhusanaya, yavadeva imassa kayassa thitiya 
yapanaya, vihimsuparatiya, brahmacariyanuggahaya. 
Iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati, 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Evam kho, avuso, bhojane mattannu hoti. 
That’s how someone eats in moderation. 


Kathancavuso, jagariyam anuyutto hoti? 
And how is someone committed to wakefulness? 


Idhavuso, bhikkhu divasam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti. 

It’s when a mendicant practices walking and sitting 
meditation by day, purifying their mind from obstacles. 


Rattiya pathamam yamam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti. 

In the evening, they continue to practice walking and sitting 
meditation. 


Rattiya majjhimam yamam dakkhinena passena 
sihaseyyam kappeti pade padam accadhaya sato 
Sampajano, utthanasannam manasi karitva. 

In the middle of the night, they lie down in the lion’s 
posture—on the right side, placing one foot on top of the 
other—mindful and aware, and focused on the time of 
getting up. 


Rattiya pacchimam yamam paccutthaya cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti. 
In the last part of the night, they get up and continue to 
practice walking and sitting meditation, purifying their 
mind from obstacles. 


Evam kho, avuso, jagariyam anuyutto hoti. 
That’s how someone is committed to wakefulness. 


Tasmatihavuso, evam sikkhitabbam: 
So you should train like this: 


‘indriyesu guttadvara bhavissama, bhojane 
mattannuno, jagariyam anuyutta’ti. 

‘We will guard the sense doors, eat in moderation, and be 
committed to wakefulness.’ 


Evanhi vo, avuso, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


35.121.121. Rahulovadasutta - 


121. Advice to Rahula 


12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“paripakka kho rahulassa vimuttiparipacaniya 
dhamma; 
“The qualities that ripen in freedom have ripened in Rahula. 


yannunaham rahulam uttarim asavanam khaye 
vineyyan "ti. 
Why don’t I lead him further to the ending of defilements?” 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya savatthiyam pindaya Caritva 
Then the Buddha robed up in the morning and, taking his 
bowl and robe, wandered for alms in Savatthi. 


pacchabhattam pindapatapatikkanto ayasmantam 
rahulam amantesi: 

After the meal, on his return from alms-round, he 
addressed Venerable Rahula, 


“ganhahi, rahula, nisidanam. 


“Rahula, get your sitting cloth. 


Yena andhavanam tenupasankamissama 
divaviharaya’” ti. 
Let’s go to the Dark Forest for the day’s meditation.” 


“Evam, bhante”ti kho ayasma rahulo bhagavato 
patissutva nisidanam adaya bhagavantam pitthito 
pitthito anubandhi. 

“Yes, sir,” replied Rahula. Taking his sitting cloth he 
followed behind the Buddha. 


Tena kho pana samayena anekani devatasahassani 
bhagavantam anubandhani honti: 

Now at that time many thousands of deities followed the 
Buddha, thinking, 


“ajja bhagava ayasmantam rahulam uttarim 
asavanam khaye vinessati’ ti. 

“Today the Buddha will lead Rahula further to the ending of 
defilements!” 


Atha kho bhagava andhavanam ajjhogahetva 
annatarasmim rukkhamule pannatte asane nisidi. 
Then the Buddha plunged deep into the Dark Forest and 
sat at the root of a tree on the seat spread out. 


Ayasmapi kho rahulo bhagavantam abhivadetva 
ekamantam nisidi. 
Rahula bowed to the Buddha and sat down to one side. 


Ekamantam nisinnam kho ayasmantam rahulam 
bhagava etadavoca: 
The Buddha said to him: 


“Tam kim mannasi, rahula, 


“What do you think, Rahula? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. ( 
“NO, sir.” 


“Rupa nicca va anicca va” ti? 
“Are sights ... 


“Anicca, bhante” ... pe .... 


“Cakkhuvinnanam niccam va aniccam va” ti? 
eye consciousness ... 


“Aniccam, bhante” ... pe .... 


“Cakkhusamphasso nicco va anicco va” ti? 


eye contact permanent or impermanent?” 


“Anicco, bhante” ... pe .... 
“Impermanent, sir.” ... 


“Yampidam cakkhusamphassapaccaya uppajjati 
vedanagatam, sannagatam, sankharagatam, 
vinnanagatam, tampi niccam va aniccam va” ti? 
“Anything included in feeling, perception, choices, and 
consciousness that arises conditioned by eye contact: is that 
permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante’” ... pe .... 
“No, sir.” 


“jJivha nicca va anicca va” ti? 
“Is the ear ... nose ... tongue ... body ... 


“Anicca, bhante” ... pe .... 


“Jivhavinnanam niccam va aniccam va” ti? 
“Aniccam, bhante” ... pe .... 

“jJivhasamphasso nicco va anicco va” ti? 

“Anicco, bhante” ... pe .... 

“Yampidam jivhasamphassapaccaya uppajjati 
vedanagatam, sannagatam, sankharagatam, 
vinnanagatam, tampi niccam va aniccam va” ti? 
“Aniccam, bhante”. 

“Yam pananiccam dukkham va tam sukham va” ti? 


“Dukkham, bhante”. 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 


‘etam mama, esohamasmi, eso me atta’” ti? 
“No hetam, bhante’” ... pe .... 


“Mano nicco va anicco va” ti? 
mind permanent or impermanent?” 


“Anicco, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 


“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“NO, sir.” 


“Dhamma nicca va anicca va” ti? 
“Are thoughts ... 


“Anicca, bhante” ... pe .... 


“Manovinnanam niccam va aniccam va” ti? 
mind consciousness ... 


“Aniccam, bhante” ... pe .... 


“Manosamphasso nicco va anicco va” ti? 
mind contact permanent or impermanent?” 


“Anicco, bhante” ... pe .... 
“Impermanent, sir.” ... 


“Yampidam manosamphassapaccCaya uppajjati 
vedanagatam, sannagatam, sankharagatam, 
vinnanagatam, tampi niccam va aniccam va” ti? 
“Anything included in feeling, perception, choices, and 
consciousness that arises conditioned by mind contact: is 
that permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, rahula, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati, yampidam cakkhusamphassapaccaya 
uppajjati vedanagatam sannagatam sankharagatam 
vinnanagatam tasmimpi nibbindati ... pe ... 

“Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they become disillusioned with anything included in 
feeling, perception, choices, and consciousness that arises 
conditioned by eye contact. 


jivhayapi nibbindati, rasesupi nibbindati, 
jivhavinnanepi nibbindati, jivhasamphassepi 
nibbindati, yampidam jivhasamphassapaccaya 


uppajjati vedanagatam sannagatam sankharagatam 
vinnanagatam tasmimpi nibbindati ... pe .... 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... 


Manasmimpi nibbindati, dhammesupi nibbindati, 
manovinnanepi nibbindati, manosamphassepi 
nibbindati, yampidam manosamphassapaccaya 
uppajjati vedanagatam sannagatam sankharagatam 
vinnanagatam tasmimpi nibbindati. 

They grow disillusioned with the mind, thoughts, mind 
consciousness, and mind contact. And they grow 
disillusioned with anything included in feeling, perception, 
choices, and consciousness that arises conditioned by mind 
contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano ayasma rahulo bhagavato bhasitam 
abhinandi. 

Satisfied, Venerable Rahula was happy with what the 
Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
ayasmato rahulassa anupadaya asavehi cittam 
vimucci. 

And while this discourse was being spoken, Rahula’s mind 
was freed from defilements by not grasping. 


Anekananca devatasahassanam virajam vitamalam 
dhammacakkhum udapadi: 

And the stainless, immaculate vision of the Dhamma arose 
in those thousands of deities: 


“yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ ti. 
“Everything that has a beginning has an end.” 


Atthamam. 


30.122. 122. 
Samyojaniyadhammasutta - 122. 


Things Prone to Being Fettered 
12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Samyojaniye ca, bhikkhave, dhamme desessami 
Samyojananca. 

“Mendicants, I will teach you the things that are prone to 
being fettered, and the fetter. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, samyojaniya dhamma, 
katamanca samyojanam? 

What are the things that are prone to being fettered? And 
what is the fetter? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Ime vuccanti, bhikkhave, samyojaniya dhamma. 
These are called the things that are prone to being fettered. 


Yo tattha chandarago, tam tattha samyojananm ... pe ... 
The desire and greed for them is the fetter. 


santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime vuccanti, bhikkhave, samyojaniya dhamma. 
These are called the things that are prone to being fettered. 


Yo tattha chandarago tam tattha samyojanan’” ti. 
The desire and greed for them is the fetter.” 


Navamam. 


35.123.123. 
Upadaniyadhammasutta - 123. 


Things Prone to Being Grasped 
12. Lokakamagunavagga - 12. The World and the 
Kinds of Sensual Stimulation 


“Upadaniye ca, bhikkhave, dhamme desessami 
upadananca. 

“Mendicants, I will teach you the things that are prone to 
being grasped, and the grasping. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, upadaniya dhamma, 
katamanca upadanam? 

What are the things that are prone to being grasped? And 
what is the grasping? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Ime vuccanti, bhikkhave, upadaniya dhamma. 
These are called the things that are prone to being 
grasped. 


Yo tattha chandarago, tam tattha upadananm ... pe ... 
The desire and greed for them is the grasping. 


santi, bhikkhave, jivhavinneyya rasa ... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 

Ime vuccanti, bhikkhave, upadaniya dhamma. 

These are called the things that are prone to being 
grasped. 


Yo tattha chandarago tam tattha upadanan’" ti. 
The desire and greed for them is the grasping.” 


Dasamam. 
Lokakamagunavaggo dutiyo. 
Marapasena dve vutta, 
lokakamagunena Ca; 

Sakko pancasikho ceva, 
sariputto ca rahulo; 
Samyojanam upadanam, 


vaggo tena pavuccatiti. 


35.124. 124. Vesalisutta - 124. At 
Vesalli 
13. Gahapativagga - 13. Householders 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho uggo gahapati vesaliko yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho uggo gahapati vesaliko 
bhagavantam etadavoca: 

Then the householder Ugga of Vesali went up to the 
Buddha, sat down to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” 


“Santi kho, gahapati, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmbhita rajaniya. 
“Householder, there are sights known by the eye that are 
likable, desirable, agreeable, pleasant, sensual, and 
arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. Tassa tam abhinandato abhivadato ajjhosaya 
titthato tannissitam vinnanam hoti tadupadanam. 

If a mendicant approves, welcomes, and keeps clinging to 
them, their consciousness relies on that and grasps it. 


Saupadano, gahapati, bhikkhu no parinibbayati ... pe 
A mendicant with grasping does not become extinguished. 


santi kho, gahapati, jivhavinneyya rasa ... pe ... 
There are sounds ... smells ... tastes ... touches ... 


santi kho, gahapati, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. Tassa tam abhinandato abhivadato ajjhosaya 
titthato tannissitam vinnanam hoti tadupadanam. 

If a mendicant approves, welcomes, and keeps clinging to 
them, their consciousness relies on that and grasps it. 


Saupadano, gahapati, bhikkhu no parinibbayati. 
A mendicant with grasping does not become extinguished. 


Ayam kho, gahapati, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti. 

That’s the cause, that’s the reason why some sentient 
beings aren’t fully extinguished in the present life. 


Santi ca kho, gahapati, cakkhuvinneyya rupa, ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 


There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. Tassa tam anabhinandato anabhivadato 
anajjhosaya titthato na tannissitam vinnanam hoti, 
na tadupadanam. 

If a mendicant doesn’t approve, welcome, and keep clinging 
to them, their consciousness doesn’t rely on that and grasp 
it. 


Anupadano, gahapati, bhikkhu parinibbayati ... pe ... 
A mendicant free of grasping becomes extinguished. 


santi kho, gahapati, jivhavinneyya rasa... pe ... 
There are sounds... smells ... tastes ... touches ... 


santi kho, gahapati, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, tassa tam anabhinandato anabhivadato 
anajjhosaya titthato. Na tannissitam vinnanam hoti, 
na tadupadanam. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, their consciousness doesn’t rely on that and grasp 
it. 


Anupadano, gahapati, bhikkhu parinibbayati. 
A mendicant free of grasping becomes extinguished. 


Ayam kho, gahapati, hetu ayam paccayo yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 


That’s the cause, that’s the reason why some sentient 
beings are fully extinguished in the present life.” 


Pathamam. 


35.125.125. Vajjisutta - 125. In 


the Land of the Vajjis 
13. Gahapativagga - 13. Householders 


Ekam samayam bhagava vajjisu viharati hatthigame. 
At one time the Buddha was staying in the land of the Vajjis 
at the village of Hatthi. 


Atha kho uggo gahapati hatthigamako yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho uggo gahapati hatthigamako 
bhagavantam etadavoca: 

Then the householder Ugga of Hatthi went up to the 
Buddha, sat down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” ... 


(Yatha purimasuttantam, evam vittharetabbam.) 
(This should be told in full as in the previous discourse.) 


“Ayam kho, gahapati, hetu ayam paccayo yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 


Dutiyam. 


35.126.126. Nalandasutta - 126. 


At Nalanda 
13. Gahapativagga - 13. Householders 


Ekam samayam bhagava nalandayam viharati 
pavarikambavane. 

At one time the Buddha was staying near Nalanda in 
Pavarika’s mango grove. 


Atha kho, upali gahapati, yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho, 
upali gahapati, bhagavantam etadavoca: 

Then the householder Upali went up to the Buddha ... and 
asked him, 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” ... 


(Yatha purimasuttantam, evam vittharetabbam.) 
(This should be told in full as in SN 35.124.) 


“Ayam kho, gahapati, hetu ayam paccayo yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 


Tatiyam. 


35.127.127. Bharadvajasutta - 


127. With Bharadvaja 
13. Gahapativagga - 13. Householders 


Ekam samayam ayasma pindolabharadvajo 
kosambiyam viharati ghositarame. 

At one time Venerable Pindola Bharadvaja was staying near 
Kosambi, in Ghosita’s Monastery. 


Atha kho raja udeno yenayasma pindolabharadvajo 
tenupasankami; upasankamitva ayasmata 
pindolabharadvajena saddhim sammodi. 

Then King Udena went up to Pindola Bharadvaja and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho raja 
udeno ayasmantam pindolabharadvajam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and said to him: 


“ko nu kho, bho bharadvaja, hetu ko paccayo yenime 
dahara bhikkhu susu kalakesa bhadrena yobbanena 
Samannagata pathamena vayasa anikilitavino kamesu 
yavajivam paripunnam parisuddham brahmacariyam 
caranti, addhananca apadenti” ti? 

“Master Bharadvaja, there are these young monks who are 
youthful, black-haired, blessed with youth, in the prime of 
life; and they’ve never played around with sensual 
pleasures. What is the cause, what is the reason why they 
practice the full and pure spiritual life as long as they live, 
maintaining it for a long time?” 


“Vuttam kho etam, maharaja, tena bhagavata janata 
passata arahata sammasambuddhena: 

“Great king, this has been stated by the Blessed One, who 
knows and sees, the perfected one, the fully awakened 
Buddha: 


‘etha tumhe, bhikkhave, matumattisu matucittam 
upatthapetha, bhaginimattisu bhaginicittam 
upatthapetha, dhitumattisu dhitucittam 
upatthapetha’ ti. 

‘Please, monks, think of women your mother’s age as your 
mother. Think of women your sister’s age as your sister. And 
think of women your daughter’s age as your daughter.’ 


Ayam kho, maharaja, hetu, ayam paccayo yenime 
dahara bhikkhu susu kalakesa bhadrena yobbanena 
Samannagata pathamena vayasa anikilitavino kamesu 
yavajivam paripunnam parisuddham brahmacariyam 
caranti, addhananca apadenti’ ti. 

This is a cause, great king, this is a reason why these young 
monks practice the full and pure spiritual life as long as 
they live, maintaining it for a long time.” 


“Lolam kho, bho bharadvaja, cittam. 
“But Master Bharadvaja, the mind is wanton. 


Appekada matumattisupi lobhadhamma uppajjanti, 
bhaginimattisupi lobhadhamma uppajjanti, 
dhitumattisupi lobhadhamma uppajjanti. 
Sometimes thoughts of desire come up even for women 
your mother’s age, your sister’s age, or your daughter’s 
age. 


Atthi nu kho, bho bharadvaja, anno ca hetu, anno ca 
paccayo yenime dahara bhikkhu susu kalakesa ... pe 
... addhananca apadenti” ti? 


Is there another cause, another reason why these young 
monks live the full and pure spiritual life for their entire 
life?” 


“Vuttam kho etam, maharaja, tena bhagavata janata 
passata arahata sammasambuddhena: 

“Great king, this has been stated by the Blessed One, who 
knows and sees, the perfected one, the fully awakened 
Buddha: 


‘etha tumhe, bhikkhave, imameva kayam uddham 
padatala adho kesamatthaka tacapariyantam puram 
nanappakarassa asucino paccavekkhatha— 

‘Please, monks, examine your own body up from the soles of 
the feet and down from the tips of the hairs, wrapped in 
skin and full of many kinds of filth. 


atthi imasmim kaye kesa loma nakha danta taco 
mamsam nharu atthi atthiminjam vakkam hadayam 
yakanam kilomakam pihakam papphasam antam 
antagunam udariyam karisam pittam semham pubbo 
lohitam sedo medo assu vasa khelo singhanika lasika 
muttan’ti. 

In this body there is head hair, body hair, nails, teeth, skin, 
flesh, sinews, bones, bone marrow, kidneys, heart, liver, 
diaphragm, spleen, lungs, intestines, mesentery, undigested 
food, feces, bile, phlegm, pus, blood, sweat, fat, tears, 
grease, Saliva, snot, synovial fluid, urine.’ 


Ayampi kho, maharaja, hetu, ayam paccayo yenime 
dahara bhikkhu susu kalakesa ... pe ... addhananca 
apadenti’ ti. 

This is also a cause, great king, this is a reason why these 
young monks live the full and pure spiritual life for their 
entire life, maintaining it for a long time.” 


“Ye te, bho bharadvaja, bhikkhu bhavitakaya 
bhavitasila bhavitacitta bhavitapanna, tesam tam 
sukaram hoti. 

“This is easy to do for those mendicants who have 
developed their physical endurance, ethics, mind, and 
wisdom. 


Ye ca kho te, bho bharadvaja, bhikkhu abhavitakaya 
abhavitasila abhavitacitta abhavitapanna, tesam tam 
dukkaram hoti. 

But it’s hard to do for those mendicants who have not 
developed their physical endurance, ethics, mind, and 
wisdom. 


Appekada, bho bharadvaja, asubhato manasi 
karissamiti subhatova agacchati. 

Sometimes I plan to focus on something as ugly, but only its 
beauty comes to mind. 


Atthi nu kho, bho bharadvaja, anno ca kho hetu anno 
Ca paccayo yenime dahara bhikkhu susu kalakesa ... 
pe ... addhananca apadenti” ti? 

Is there another cause, another reason why these young 
monks live the full and pure spiritual life for their entire 
life?” 


“Vuttam kho etam, maharaja, tena bhagavata janata 
passata arahata sammasambuddhena: 

“Great king, this has been stated by the Blessed One, who 
knows and sees, the perfected one, the fully awakened 
Buddha: 


‘etha tumhe, bhikkhave, indriyesu guttadvara 
viharatha. 
‘Please, monks, live with sense doors guarded. 


Cakkhuna rupam disva ma nimittaggahino 
ahuvattha, manubyanjanaggahino. 

When you see a sight with your eyes, don’t get caught up in 
the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya 
patipajjatha. Rakkhatha cakkhundriyam; 
cakkhundriye samvaram apajjatha. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, practice restraint, protect 
the faculty of sight, and achieve its restraint. 


Sotena saddam sutva ... pe ... 
When you hear a sound with your ears ... 


ghanena gandham ghayitva ... 
When you smell an odor with your nose ... 


jivhaya rasam sayitva ... 
When you taste a flavor with your tongue ... 


kayena photthabbam phusitva ... 
When you feel a touch with your body ... 


manasa dhammam vinnaya ma nimittaggahino 
ahuvattha, manubyanjanaggahino. 

When you know a thought with your mind, don’t get caught 
up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya 


patipajjatha. Rakkhatha manindriyam; manindriye 
Samvaram apajjatha’ ti. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, practice restraint, protect 
the faculty of mind, and achieve its restraint.’ 


Ayampi kho, maharaja, hetu ayam paccayo yenime 
dahara bhikkhu susu kalakesa bhadrena yobbanena 
Samannagata pathamena vayasa anikilitavino kamesu 
yavajivam paripunnam parisuddham brahmacariyam 
caranti, addhananca apadenti’ ti. 

This is also a cause, great king, this is a reason why these 
young monks practice the full and pure spiritual life as long 
as they live, maintaining it for a long time.” 


“Acchariyam, bho bharadvaja; abbhutam, bho 
bharadvaja. 
“It’s incredible, Master Bharadvaja, it’s amazing! 


Yava subhasitancidam, bho bharadvaja, tena 
bhagavata janata passata arahata 
Sammasambuddhena. 

How well this was said by the Buddha! 


Esova kho, bho bharadvaja, hetu, esa paccayo yenime 
dahara bhikkhu susu kalakesa bhadrena yobbanena 
Samannagata pathamena vayasa anikilitavino kamesu 
yavajivam paripunnam parisuddham brahmacariyam 
caranti, addhananca apadentiti. 

This is the real cause, this is the reason why these young 
monks practice the full and pure spiritual life as long as 
they live, maintaining it for a long time. 


Ahampi kho, bho bharadvaja, yasmim samaye 
arakkhiteneva kayena, arakkhitaya vacaya, 


arakkhitena cittena, anupatthitaya satiya, 
asamvutehi indriyehi antepuram pavisami, ativiya 
mam tasmim samaye lobhadhamma parisahanti. 
For sometimes I too enter the harem with unprotected 
body, speech, mind, mindfulness, and sense faculties. At 
those times powerful thoughts of desire get the better of 
me. 


Yasminca khvaham, bho bharadvaja, samaye 
rakkhiteneva kayena, rakkhitaya vacaya, rakkhitena 
cittena, upatthitaya satiya, samvutehi indriyehi 
antepuram pavisami, na mam tatha tasmim samaye 
lobhadhamma parisahanti. 

But sometimes I enter the harem with protected body, 
speech, mind, mindfulness, and sense faculties. At those 
times such thoughts of desire don’t get the better of me. 


Abhikkantam, bho bharadvaja, abhikkantam, bho 
bharadvaja. 
Excellent, Master Bharadvaja! Excellent! 


Seyyathapi, bho bharadvaja, nikkujjitam va 
ukkujjeyya, paticchannam va vivareyya, mulhassa va 
maggam acikkheyya, andhakare va telapajjotam 
dhareyya: ‘cakkhumanto rupani dakkhant?'ti; 
evamevam bhota bharadvajena anekapariyayena 
dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Bharadvaja has made the teaching clear in 
many ways. 


Esaham, bho bharadvaja, tam bhagavantam saranam 
gacchami, dhammanca, bhikkhusamghanca. 


I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Upasakam mam bhavam bharadvajo dharetu 
ajjatagge panupetam saranam gatan" ti. 

From this day forth, may Master Bharadvaja remember me 
as a lay follower who has gone for refuge for life.” 


Catuttham. 


395 .128.128. Sonasutta - 128. 


With Sona 
13. Gahapativagga - 13. Householders 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho sono gahapatiputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho sono gahapatiputto bhagavantam etadavoca: 
Then the householder Sona went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” ... 


(Yatha purimasuttantam, evam vittharetabbam.) 
(This should be told in full as in SN 35.118.) 


Ayam kho, sona, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme parinibbayantiti. 


Pancamam. 


35.129.129. Ghositasutta - 129. 


With Ghosita 
13. Gahapativagga - 13. Householders 


Ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ghosito gahapati yenayasma anando 
tenupasankami ... pe ... ekamantam nisinno kho 
ghosito gahapati ayasmantam anandam etadavoca: 
Then the householder Ghosita went up to Venerable 
Ananda, and said to him: 


“‘dhatunanattam, dhatunanattan’ti, bhante ananda, 
vuccati. 
“Sir, Ananda, they speak of ‘the diversity of elements’. 


Kittavata nu kho, bhante, dhatunanattam vuttam 
bhagavata” ti? 

In what way did the Buddha speak of the diversity of 
elements?” 


“Samvijjati kho, gahapati, cakkhudhatu, rupa ca 
manapa, cakkhuvinnananca sukhavedaniyam. 
“Householder, the eye element is found, as are agreeable 
sights, and eye consciousness. 


Phassam paticca uppajjati sukha vedana. 
Pleasant feeling arises dependent on a contact to be 
experienced as pleasant. 


Samvijjati kho, gahapati, cakkhudhatu, rupa ca 
amanapa, cakkhuvinnananca dukkhavedaniyam. 
The eye element is found, as are disagreeable sights, and 
eye consciousness. 


Phassam paticca uppajjati dukkha vedana. 
Painful feeling arises dependent on a contact to be 
experienced as painful. 


Samvijjati kho, gahapati, cakkhudhatu, rupa ca 
manapa upekkhavedaniya, cakkhuvinnananca 
adukkhamasukhavedaniyam. 

The eye element is found, as are sights that are a basis for 
equanimity, and eye consciousness. 


Phassam paticca uppajjati adukkhamasukha vedana 
.. pe ... 

Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


samvijjati kho, gahapati, jivhadhatu, rasa ca manapa, 
The ear ... nose ... tongue ... body ... 


Phassam paticca uppajjati sukha vedana. 


Samvijjati kho, gahapati, jivhadhatu, rasa ca 


enn= 


Phassam paticca uppajjati dukkha vedana. 


Samvijjati kho, gahapati, jivhadhatu, rasa ca 


eonn= 


adukkhamasukhavedaniyam. 


Phassam paticca uppajjati adukkhamasukha vedana 
. pe... 


samvijjati kho, gahapati, manodhatu, dhamma ca 
Manapa, manovinnananca sukhavedaniyam. 

mind element is found, as are agreeable thoughts, and mind 
consciousness. 


Phassam paticca uppajjati sukha vedana. 
Pleasant feeling arises dependent on a contact to be 
experienced as pleasant. 


Samvijjati kho, gahapati, manodhatu, dhamma ca 
aMmanapa, manovinnananca dukkhavedaniyam. 

The mind element is found, as are disagreeable thoughts, 
and mind consciousness. 


Phassam paticca uppajjati dukkha vedana. 
Painful feeling arises dependent on a contact to be 
experienced as painful. 


Samvijjati kho, gahapati, manodhatu, dhamma ca 
upekkhavedaniya, manovinnananca 
adukkhamasukhavedaniyam. 

The mind element is found, as are thoughts that are a basis 
for equanimity, and mind consciousness. 


Phassam paticca uppajjati adukkhamasukha vedana. 
Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


Ettavata kho, gahapati, dhatunanattam vuttam 
bhagavata” ti. 
This is how the Buddha spoke of the diversity of elements.” 


Chattham. 


35.130.130. Haliddikanisutta - 


130. With Haliddikani 
13. Gahapativagga - 13. Householders 


Ekam samayam ayasma mahakaccano avantisu 
viharati kuraraghare papate pabbate. 

At one time Venerable Mahakaccana was staying in the land 
of the Avantis near Kuraraghara on Steep Mountain. 


Atha kho haliddikani gahapati yenayasma 
mahakaccano tenupasankami ... pe ... ekamantam 
nisinno kho haliddikani gahapati ayasmantam 
mahakaccanam etadavoca: 

Then the householder Haliddikani went up to Venerable 
Mahakaccana ... and asked him, 


“vuttamidam, bhante, bhagavata: 
“Sir, this was said by the Buddha: 


‘dhatunanattam paticca uppajjati phassananattam; 
phassananattam paticca uppajjati vedanananattan’ ti. 
‘Diversity of elements gives rise to diversity of contacts, and 
diversity of contacts gives rise to diversity of feelings.’ 


Katham nu kho, bhante, dhatunanattam paticca 
uppajjati phassananattam; phassananattam paticca 
uppajjati vedanananattan” ti? 

How does diversity of elements give rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings?” 


“Idha, gahapati, bhikkhu cakkhuna rupam disva 
‘manapam itthetan’ti pajanati cakkhuvinnanam 
sukhavedaniyanca. 


“Householder, it’s when a mendicant sees a sight and 
understands it to be agreeable. 


Phassam paticca uppajjati sukha vedana. 
There is eye consciousness; and pleasant feeling arises 
dependent on a contact to be experienced as pleasant. 


Cakkhuna kho paneva rupam disva ‘amanapam 
itthetan’ti pajanati cakkhuvinnanam 
dukkhavedaniyanca. 

Then they see a sight and understand it to be disagreeable. 


Phassam paticca uppajjati dukkha vedana. 
There is eye consciousness; and painful feeling arises 
dependent on a contact to be experienced as painful. 


Cakkhuna kho paneva rupam disva 
‘upekkhatthaniyam itthetan’ti pajanati 
cakkhuvinnanam adukkhamasukhavedaniyanca. 
Then they see a sight and understand it to be a basis for 
equanimity. 


Phassam paticca uppajjati adukkhamasukha vedana. 
There is eye consciousness; and neutral feeling arises 
dependent on a contact to be experienced as neutral. 


Puna caparam, gahapati, bhikkhu sotena saddam 
sutva ... pe ... 
Furthermore, a mendicant hears a sound with the ear ... 


ghanena gandham ghayitva ... pe ... 
smells an odor with the nose ... 


jivhaya rasam Sayitva ... pe ... 
tastes a flavor with the tongue ... 


kayena photthabbam phusitva ... pe ... 
feels a touch with the body ... 


manasa dhammam vinnaya ‘manapam itthetan’ti 
pajanati manovinnanam sukhavedaniyanca. 

knows a thought with the mind and understands it to be 
agreeable. 


Phassam paticca uppajjati sukha vedana. 
There is mind consciousness; and pleasant feeling arises 
dependent on a contact to be experienced as pleasant. 


Manasa kho paneva dhammam vinnaya ‘amanapam 
itthetan’ti pajanati manovinnanam 
dukkhavedaniyanca. 

Then they know a thought and understand it to be 
disagreeable. 


Phassam paticca uppajjati dukkha vedana. 
There is mind consciousness; and painful feeling arises 
dependent on a contact to be experienced as painful. 


Manasa kho paneva dhammam vinnaya 
‘upekkhatthaniyam itthetan’ti pajanati 
manovinnanam adukkhamasukhavedaniyanca. 
Then they know a thought and understand it to be a basis 
for equanimity. 


Phassam paticca uppajjati adukkhamasukha vedana. 
Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


Evam kho, gahapati, dhatunanattam paticca uppajjati 
phassananattam; phassananattam paticca uppajjati 
vedanananattan’” ti. 


That’s how diversity of elements gives rise to diversity of 
contacts, and diversity of contacts gives rise to diversity of 
feelings.” 


Sattamam. 


35.131.131. Nakulapitusutta - 


131. Nakula’s Father 
13. Gahapativagga - 13. Householders 


Ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Atha kho nakulapita gahapati yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
nakulapita gahapati bhagavantam etadavoca: 
Then the householder Nakula’s father went up to the 
Buddha ... and asked him, 


“ko nu kho, bhante, hetu, ko paccayo yena 
m’idhekacce satta dittheva dhamme no 
parinibbayanti? 

“What is the cause, sir, what is the reason why some 
sentient beings aren’t fully extinguished in the present life? 


Ko pana, bhante, hetu, ko paccayo yena m’idhekacce 
satta dittheva dhamme parinibbayanti” ti? 

What is the cause, sir, what is the reason why some sentient 
beings are fully extinguished in the present life?” ... 


“Santi kho, gahapati, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
(This should be told in full as in SN 35.118.) 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
tannissitam vinnanam hoti tadupadanam. 


Saupadano, gahapati, bhikkhu no parinibbayati ... pe 


santi kho, gahapati, jivhavinneyya rasa ... pe ... 


santi kho, gahapati, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 


Tance bhikkhu abhinandati abhivadati ajjhosaya 
titthati. 


Tassa tam abhinandato abhivadato ajjhosaya titthato 
tannissitam vinnanam hoti tadupadanam. 


Saupadano, gahapati, bhikkhu no parinibbayati. 
Ayam kho, gahapati, hetu ayam paccayo yena 
m’idhekacce satta dittheva dhamme no 


parinibbayanti. 


Santi ca kho, gahapati, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 


Tassa tam anabhinandato anabhivadato anajjhosaya 
titthato na tannissitam vinnanam hoti, na 
tadupadanam. 


Anupadano, gahapati, bhikkhu parinibbayati ... pe ... 


santi kho, gahapati, jivhavinneyya rasa ... pe ... 


santi kho, gahapati, manovinneyya dhamma ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati. 


Tassa tam nabhinandato nabhivadato anajjhosaya 
titthato na tannissitam vinnanam hoti na 
tadupadanam. 

Anupadano, gahapati, bhikkhu parinibbayati. 
Ayam kho, gahapati, hetu, ayam paccayo yena 
m’idhekacce satta dittheva dhamme 


parinibbayanti” ti. 


Atthamam. 


35.132.132. Lohiccasutta - 132. 


With Lohicca 
13. Gahapativagga - 13. Householders 


Ekam samayam ayasma mahakaccano avantisu 
viharati makkarakate arannakutikayam. 

At one time Venerable Mahakaccana was staying in the land 
of the Avantis in a wilderness hut near Makkarakata. 


Atha kho lohiccassa brahmanassa sambahula 
antevasika katthaharaka manavaka yenayasmato 
mahakaccanassa arannakutika tenupasankamimsu; 
upasankamitva parito parito kutikaya anucankamanti 
anuvicaranti uccasadda mahasadda kanici kanici 
seleyyakani karonti: 

Then several youths, students of the brahmin Lohicca, 
approached Mahakaccana’s wilderness hut while collecting 
firewood. They walked and wandered all around the hut, 
making a dreadful racket and all kinds of jeers: 


“ime pana mundaka samanaka ibbha kanha 
bandhupadapacca, imesam bharatakanam sakkata 
garukata manita pujita apacita’” ti. 

“These shavelings, fake ascetics, riffraff, black spawn from 
the feet of our Kinsman, the Lord! They’re honored, 
respected, esteemed, revered, and venerated by those who 
pretend to inherit Vedic culture.” 


Atha kho ayasma mahakaccano vihara nikkhamitva te 
manavake etadavoca: 

And then Mahakaccana left his dwelling and said to those 
brahmin students, 


“ma manavaka saddamakattha; 


“Students, stop being so noisy. 


dhammam vo bhasissami1’ ti. 
I will speak to you on the teaching.” 


Evam vutte, te manavaka tunhi ahesum. 
When this was said, the students fell silent. 


Atha kho ayasma mahakaccano te manavake gathahi 
ajjhabhasi: 
Then Mahakaccana recited these verses for them. 


“Siluttama pubbatara ahesum, 
“The brahmins of old excelled in ethics, 


Te brahmana ye puranam saranti; 
and remembered the ancient traditions. 


Guttani dvarani surakkhitani, 
Their sense doors were guarded, well protected, 


Ahesum tesam abhibhuyya kodham. 
and they had mastered anger. 


Dhamme Ca jhane ca rata ahesum, 
Those brahmins who remembered the ancient traditions 


Te brahmana ye puranam saranti. 
enjoyed virtue and absorption. 


Ime ca vokkamma japamaseti, 
But these have lost their way. Claiming to recite, 


Gottena matta visamam caranti; 
they live out of balance, judging everyone by their clan. 


Kodhabhibhuta puthuattadanda, 
Mastered by anger, they take up many arms, 


Virajjamana satanhatanhesu. 
attacking both the strong and the weak. 


Aguttadvarassa bhavanti mogha, 
All is vain for someone who doesn’t guard the sense doors, 


Supineva laddham purisassa vittam; 
like the wealth a person finds in a dream. 


Anasaka thandilasayika Ca, 
Fasting, sleeping on bare ground, 


Pato sinananca tayo Ca veda. 
bathing at dawn, the three Vedas, 


Kharajinam jatapanko, 
rough hides, dreadlocks, and dirt, 


manta silabbatam tapo; 
hymns, precepts and observances, and self-mortification, 


Kuhana vankadanda Ca, 
those fake bent staffs, 


udakacamanani Ca; 
and rinsing with water. 


Vanna ete brahmananam, 
These emblems of the brahmins 


kata kincikkhabhavana. 
are only used to generate profits. 


Cittanca susamahitam, 
A mind that’s serene, 


vippasannamanavilam; 
clear and undisturbed, 


Akhilam sabbabhutesu, 
kind to all creatures: 


so maggo brahmapattiya’” ti. 
that’s the path to attainment of Brahma!” 


Atha kho te manavaka kupita anattamana yena 
lohicco brahmano tenupasankamimsu; 
upasankamitva lohiccam brahmanam etadavocum: 
Then those students, offended and upset, went to the 
brahmin Lohicca and said to him, 


“yagghe bhavam janeyya, samano mahakaccano 
brahmananam mante ekamsena apavadati, 
patikkosati” ti? 

“Please, master, you should know this. The ascetic 
Mahakaccana condemns and rejects outright the hymns of 
the brahmins!” 


Evam vutte, lohicco brahmano kupito ahosi 
anattamano. 
When they said this, Lohicca was offended and upset. 


Atha kho lohiccassa brahmanassa etadahosi: 
Then he thought, 


“na kho pana metam patirupam yoham annadatthu 
manavakanamyeva sutva samanam mahakaccanam 
akkoseyyam paribhaseyyam. 


“But it wouldn’t be appropriate for me to abuse or insult 
the ascetic Mahakaccana solely because of what I’ve heard 
from these students. 


Yannunaham upasankamitva puccheyyan’” ti. 
Why don’t I go and ask him about it?” 


Atha kho lohicco brahmano tehi manavakehi saddhim 
yenayasma mahakaccano tenupasankami; 
upasankamitva ayasmata mahakaccanena saddhim 
sammodi. 

Then the brahmin Lohicca together with those students 
went to Venerable Mahakaccana and exchanged greetings 
with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho lohicco 
brahmano ayasmantam mahakaccanam etadavoCa: 
When the greetings and polite conversation were over, he 
sat down to one side and said to him, 


“agamamsu nu khvidha, bho kaccana, amhakam 
sambahula antevasika katthaharaka manavaka’” ti? 
“Master Kaccana, did several young students of mine come 
by here collecting firewood?” 


“Agamamsu khvidha te, brahmana, sambahula 
antevasika katthaharaka manavaka’ ti. 
“They did, brahmin.” 


“Ahu pana bhoto kaccanassa tehi manavakehi 
saddhim kocideva kathasallapo” ti? 
“But did you have some discussion with them?” 


“Ahu kho me, brahmana, tehi manavakehi saddhim 
kocideva kathasallapo’” ti. 


“I dad.” 


“Yatha katham pana bhoto Kaccanassa tehi 
manavakehi saddhim ahosi kathasallapo” ti? 
“But what kind of discussion did you have with them?” 


“Evam kho me, brahmana, tehi manavakehi saddhim 
ahosi kathasallapo: 
“This is the discussion I had with these students.” 


‘Siluttama pubbatara ahesum, 
(Mahakaccana repeats the verses.) 


Te brahmana ye puranam saranti; 


.. pe... 


Akhilam sabbabhutesu, 
So maggo brahmapattiya’ti. 


Evam kho me, brahmana, tehi manavakehi saddhim 
ahosi kathasallapo” ti. 


“‘Aguttadvaro’ti bhavam kKaccano aha. 
“Master Kaccana spoke of someone who doesn’t guard the 
sense doors. 


Kittavata nu kho, bho kaccana, aguttadvaro hoti” ti? 
How do you define someone who doesn’t guard the sense 
doors?” 


“Idha, brahmana, ekacco cakkhuna rupam disva 
piyarupe rupe adhimuccati, appiyarupe rupe 
byapajjati, anupatthitakayassati ca viharati, 
parittacetaso 


“Brahmin, take someone who sees a sight with their eyes. If 
it’s pleasant they hold on to it, but if it’s unpleasant they 
dislike it. They live with mindfulness of the body 
unestablished and their heart restricted. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Sotena saddam sutva ... 
When they hear a sound with their ears ... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose ... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body ... 


manasa dhammam vinnaya piyarupe dhamme 
adhimuccati, appiyarupe ca dhamme byapaijjati, 
anupatthitakayassati ca viharati, parittacetaso 
When they know a thought with their mind, if it’s pleasant 
they hold on to it, but if it’s unpleasant they dislike it. They 
live with mindfulness of the body unestablished and a 
limited heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 


And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Evam kho, brahmana, aguttadvaro hoti’ ti. 
That’s how someone doesn’t guard the sense doors.” 


“Acchariyam, bho kaccana, abbhutam, bho kaccana. 
“It’s incredible, Master Kaccana, it’s amazing! 


Yavancidam bhota kaccanena aguttadvarova samano 
aguttadvaroti akkhato. 

How accurately you’ve explained someone whose sense 
doors are unguarded! 


‘Guttadvaro’ti bhavam kaccano aha. 
You also spoke of someone who does guard the sense doors. 


Kittavata nu kho, bho kaccana, guttadvaro hoti” ti? 
How do you define someone who does guard the sense 
doors?” 


“Idha, brahmana, bhikkhu cakkhuna rupam disva 
piyarupe rupe nadhimuccati, appiyarupe rupe na 
byapajjati, upatthitakayassati ca viharati, 
appamanacetaso 

“Brahmin, take someone who sees a sight with their eyes. If 
it’s pleasant they don’t hold on to it, and if it’s unpleasant 
they don’t dislike it. They live with mindfulness of the body 
established and a limitless heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 


qualities cease without anything left over. 


Sotena saddam sutva ... 
When they hear a sound with their ears ... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose ... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body ... 


manasa dhammam vinnaya piyarupe dhamme 
nadhimuccati, appiyarupe dhamme na byapajjati, 
upatthitakayassati ca viharati, appamanacetaso 
When they know a thought with their mind, if it’s pleasant 
they don’t hold on to it, and if it’s unpleasant they don’t 
dislike it. They live with mindfulness of the body established 
and a limitless heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Evam kho, brahmana, guttadvaro hoti’ ti. 
That’s how someone guards the sense doors.” 


“Acchariyam, bho kaccana, abbhutam, bho kKaccana. 
“It’s incredible, Master Kaccana, it’s amazing! 


Yavancidam bhota kaccanena guttadvarova samano 
guttadvaroti akkhato. 

How accurately you’ve explained someone whose sense 
doors are guarded! 


Abhikkantam, bho kaccana; abhikkantam, bho 
kaccana. 
Excellent, Master Kaccana! Excellent! 


Seyyathapi, bho kaccana, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
kaccanena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Kaccana has made the teaching clear in many 
ways. 


Esaham, bho kaccana, tam bhagavantam saranam 
gacchami, dhammanca, bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Upasakam mam bhavam kaccano dharetu ajjatagge 
panupetam saranam gatam. 

From this day forth, may Master Kaccana remember me as 
a lay follower who has gone for refuge for life. 


Yatha ca bhavam kaccano makkarakate 
upasakakulani upasankamati; evameva lohiccakulam 
upasankamatu. 

Please come to my family just as you go to the families of 
the lay followers in Makkarakata. 


Tattha ye manavaka va manavika va bhavantam 
kaccanam abhivadessanti paccutthissanti asanam va 
udakam va dassanti, tesam tam bhavissati 
digharattam hitaya sukhaya’ ti. 

The brahmin boys and girls there will bow to you, rise in 
your presence, and give you a seat and water. That will be 
for their lasting welfare and happiness.” 


Navamam. 


35.133.133. Verahaccanisutta - 


133. Verahaccani 
13. Gahapativagga - 13. Householders 


Ekam samayam ayasma udayi kamandayam viharati 
todeyyassa brahmanassa ambavane. 

At one time Venerable Udayi was staying near Kamanda in 
the brahmin Todeyya’s mango grove. 


Atha kho verahaccanigottaya brahmaniya antevasi 
manavako yenayasma udayi tenupasankami; 
upasankamitva ayasmata udayina saddhim sammodi. 
Then a boy who was a student of the brahmin lady of the 
Verahaccani clan went up to Udayi and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side. 


Ekamantam nisinnam kho tam manavakam ayasma 
udayi dhammiya kathaya sandassesi samadapesi 
samuttejesi sampahamsesi. 

Udayi educated, encouraged, fired up, and inspired that 
student with a Dhamma talk. 


Atha kho so manavako ayasmata udayina dhammiya 
kathaya sandassito samadapito samuttejito 
sampahamsito utthayasana yena verahaccanigotta 
brahmani tenupasankami; upasankamitva 
verahaccanigottam brahmanim etadavoca: 

Then that student went to the brahmin lady of the 
Verahaccani clan and said to her, 


“yagghe, bhoti, janeyyasi. 
“Please, madam, you should know this. 


Samano udayi dhammam deseti adikalyanam 
majjhekalyanam pariyosanakalyanam, sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakaseti” ti. 

The ascetic Udayi teaches Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And he reveals a spiritual 
practice that’s entirely full and pure.” 


“Tena hi tvam, manavaka, mama vacanena samanam 
udayim nimantehi svatanaya bhattena’” ti. 

“Then, student, invite him in my name for tomorrow’s 
meal.” 


“Evam, bhoti’ti kho so manavako verahaccanigottaya 
brahmaniya patissutva yenayasma udayl1 
tenupasankami; upasankamitva ayasmantam udayim 
etadavoca: 

“Yes, madam,” he replied. He went to Udayi and said, 


“adhivasetu kira, bhavam udayi amhakam 
acariyabhariyaya verahaccanigottaya brahmaniya 
svatanaya bhattan’” ti. 

“Sir, may Master Udayi please accept an offering of 
tomorrow’s meal from my teacher’s wife, the brahmin lady 
of the Verahaccani clan.” 


Adhivasesi kho ayasma uday1 tunhibhavena. 
Udayi consented in silence. 


Atha kho ayasma udayi tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 


verahaccanigottaya brahmaniya nivesanam 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then when the night had passed, Udayi robed up in the 
morning and, taking his bowl and robe, went to the 
brahmin lady’s home, and sat down on the seat spread out. 


Atha kho verahaccanigotta brahmani ayasmantam 
udayim panitena khadaniyena bhojaniyena sahattha 
santappesi Ssampavaresi. 

Then the brahmin lady served and satisfied Udayi with her 
own hands with a variety of delicious foods. 


Atha kho verahaccanigotta brahmani ayasmantam 
udayim bhuttavim onitapattapanim paduka arohitva 
ucce asane nisiditva sisam ogunthitva ayasmantam 
udayim etadavoca: 

When Udayi had eaten and washed his hand and bowl, she 
put on a pair of shoes, sat on a high seat, covered her head, 
and said to him, 


“bhana, samana, dhamman’ti. 
“Ascetic, preach the Dhamma.” 


“Bhavissati, bhagini, samayo” ti vatva utthayasana 
pakkami. 

“There will be an occasion for that, sister,” he replied, then 
got up from his seat and left. 


Dutiyampi kho so manavako yenayasma udayi 
tenupasankami; upasankamitva ayasmata udayina 
saddhim sammodi. 

For a second time that student went to Venerable Uday) ... 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 


Ekamantam nisinnam kho tam manavakam ayasma 
udayi dhammiya kathaya sandassesi samadapesi 
samuttejesi sampahamsesi. 


Dutiyampi kho so manavako ayasmata udayina 
dhammiya kathaya sandassito samadapito samuttejito 
sampahamsito utthayasana yena verahaccanigotta 
brahmani tenupasankami; upasankamitva 
verahaccanigottam brahmanim etadavoca: 

And for a second time that student went to the brahmin 
lady of the Verahaccani clan ... 


“yagghe, bhoti, janeyyasi. 


Samano udayi dhammam deseti adikalyanam 
majjhekalyanam pariyosanakalyanam, sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakaseti” ti. 


“Evamevam pana tvam, manavaka, samanassa 
udayissa vannam bhasasi. 

She said to him, “You keep praising the ascetic Udayi like 
this. 


Samano panudayi ‘bhana, samana, dhamman’ti vutto 
samano ‘bhavissati, bhagini, samayo’ti vatva 
utthayasana pakkanto’ ti. 

But when I asked him to preach the Dhamma he just said 
that there would be an occasion for that, and then he got up 
and left.” 


“Tatha hi pana tvam, bhoti, paduka arohitva ucce 
asane nisiditva sisam ogunthitva etadavoca: 

“Madam, that’s because you put on a pair of shoes, sat ona 
high seat, and covered your head before inviting him to 


teach. 
‘bhana, samana, dhamman’ ti. 


Dhammagaruno hi te bhavanto dhammagarava’ ti. 
For the masters respect the teaching.” 


“Tena hi tvam, manavaka, mama vacanena samanam 
udayim nimantehi svatanaya bhattena’ ti. 

“Then, student, invite him in my name for tomorrow’s 
meal.” 


“Evam, bhoti’ti kho so manavako verahaccanigottaya 
brahmaniya patissutva yenayasma udayl1 
tenupasankami; upasankamitva ayasmantam udayim 
etadavoca: 

“Yes, madam,” he replied. ... 


“adhivasetu kira bhavam udayi amhakam 
acariyabhariyaya verahaccanigottaya brahmaniya 
svatanaya bhattan’” ti. 


Adhivasesi kho ayasma uday1 tunhibhavena. 


Atha kho ayasma udayi tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 
verahaccanigottaya brahmaniya nivesanam 
tenupasankami; upasankamitva pannatte asane 
nisidi. 


Atha kho verahaccanigotta brahmani ayasmantam 
udayim panitena khadaniyena bhojaniyena sahattha 
Santappesi Ssampavaresi. 

Then the brahmin lady served and satisfied Udayi with her 
own hands with a variety of delicious foods. 


Atha kho verahaccanigotta brahmani ayasmantam 
udayim bhuttavim onitapattapanim paduka orohitva 
nice asane nisiditva sisam vivaritva ayasmantam 
udayim etadavoca: 

When Udayi had eaten and washed his hand and bowl, she 
took off her shoes, sat on a low seat, uncovered her head, 
and said to him, 


“kismim nu kho, bhante, sati arahanto 
sukhadukkham pannapenti, kismim asati arahanto 
sukhadukkham na pannapenti’ ti? 

“Sir, when what exists do the perfected ones declare that 
there is pleasure and pain? When what doesn’t exist do the 
perfected ones not declare that there is pleasure and 
pain?” 


“Cakkhusmim kho, bhagini, sati arahanto 
sukhadukkham pannapenti, cakkhusmim asati 
arahanto sukhadukkham na pannapenti ... pe ... 
“Sister, when there’s an eye, the perfected ones declare 
that there is pleasure and pain. When there’s no eye, the 
perfected ones don’t declare that there is pleasure and 
pain. 


jivhaya sati arahanto sukhadukkham pannapenti, 
jivhaya asati arahanto sukhadukkham na pannapenti 
.. pe .... 

When there’s an ear ... nose ... tongue ... body ... 


Manasmim sati arahanto sukhadukkham pannapenti, 
Manasmim asati arahanto sukhadukkham na 
pannapenti’ ti. 

mind, the perfected ones declare that there is pleasure and 
pain. When there’s no mind, the perfected ones don’t 
declare that there is pleasure and pain.” 


Evam vutte, verahaccanigotta brahmani ayasmantam 
udayim etadavoca: 
When he said this, the brahmin lady said to Udayi, 


“abhikkantam, bhante, abhikkantam, bhante. 
“Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam ayyena 
udayina anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Venerable Udayi has made the teaching clear in 
many ways. 


Esaham, ayya udayi, tam bhagavantam saranam 
gacchami, dhammanca, bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 

Upasikam mam ayyo udayi dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Venerable Udayi remember me as 
a lay follower who has gone for refuge for life.” 

Dasamam. 

Gahapativaggo tatiyo. 


Vesali vajji nalanda, 


Bharadvaja sono ca ghosito; 


Haliddiko nakulapita, 


Lohicco verahaccaniti. 


35.134.134. Devadahasutta - 
134. At Devadaha 


14. Devadahavagga - 14. At Devadaha 


Ekam samayam bhagava sakkesu viharati devadaham 
nama sakyanam nigamo. 

At one time the Buddha was staying in the land of the 
Sakyans, near the Sakyan town named Devadaha. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“naham, bhikkhave, sabbesamyeva bhikkhunam 
chasu phassayatanesu appamadena karantyanti 
vadami, na ca panaham, bhikkhave, sabbesamyeva 
bhikkhunam chasu phassayatanesu nappamadena 
karaniyanti vadami. 

“When it comes to the six fields of contact, mendicants, I 
don’t say that all mendicants have work to do with 
diligence, nor do I say that none of them have work to do 
with diligence. 


Ye te, bhikkhave, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
Sammadannavimutta, tesaham, bhikkhave, 
bhikkhunam chasu phassayatanesu nappamadena 
karaniyanti vadami. 

I say that, when it comes to the six fields of contact, 
mendicants don’t have work to do with diligence if they are 
perfected, with defilements ended, having completed the 
spiritual journey, done what had to be done, laid down the 
burden, achieved their own goal, utterly ended the fetters 


of rebirth, and become rightly freed through 
enlightenment. 


Tam kissa hetu? 
Why is that? 


Katam tesam appamadena, abhabba te pamajjitum. 
They’ve done their work with diligence, and are incapable 
of negligence. 


Ye ca kho te, bhikkhave, bhikkhu sekkha 
appattamanasa anuttaram yogakkhemam 
patthayamana viharanti, tesaham, bhikkhave, 
bhikkhunam chasu phassayatanesu appamadena 
karaniyanti vadami. 

I say that, when it comes to the six fields of contact, 
mendicants do have work to do with diligence if they are 
trainees, who haven’t achieved their heart’s desire, but live 
aspiring to the supreme sanctuary. 


Tam kissa hetu? 
Why is that? 


Santi, bhikkhave, cakkhuvinneyya rupa manoramapi, 
amanoramapi. 

There are sights known by the eye that are pleasant and 
also those that are unpleasant. 


Tyassa phussa phussa cittam na pariyadaya titthanti. 
Though experiencing them again and again they don’t 
occupy the mind. 


Cetaso apariyadana araddham hoti viriyam asallinam, 
upatthita sati asammuttha, passaddho kayo 
asaraddho, samahitam cittam ekaggam. 


Their energy is roused up and unflagging, their mindfulness 
is established and lucid, their body is tranquil and 
undisturbed, and their mind is immersed in samadhi. 


Imam khvaham, bhikkhave, appamadaphalam 
Sampassamano tesam bhikkhunam chasu 
phassayatanesu appamadena karaniyanti vadami ... 
pe ... 

Seeing this fruit of diligence, I say that those mendicants 
have work to do with diligence when it comes to the six 
fields of contact. ... 


santi, bhikkhave, manovinneyya dhamma 
Mmanoramapi amanoramapi. 

There are thoughts known by the mind that are pleasant 
and also those that are unpleasant. 


Tyassa phussa phussa cittam na pariyadaya titthanti. 
Though experiencing them again and again they don’t 
occupy the mind. 


Cetaso apariyadana araddham hoti viriyam asallinam, 
upatthita sati asammuttha, passaddho kayo 
asaraddho, samahitam cittam ekaggam. 

Their energy is roused up and unflagging, their mindfulness 
is established and lucid, their body is tranquil and 
undisturbed, and their mind is immersed in samadhi. 


Imam khvaham, bhikkhave, appamadaphalam 
Sampassamano tesam bhikkhunam chasu 
phassayatanesu appamadena karaniyanti vadami’ ti. 
Seeing this fruit of diligence, I say that those mendicants 
have work to do with diligence when it comes to the six 
fields of contact.” 


Pathamam. 


35.135.135. Khanasutta - 135. 


Opportunity 
14. Devadahavagga - 14. At Devadaha 


“Labha vo, bhikkhave, suladdham vo, bhikkhave, 
“You’re fortunate, mendicants, so very fortunate, 


khano vo patiladdho brahmacariyavasaya. 
to have the opportunity to live the spiritual life. 


Dittha maya, bhikkhave, chaphassayatanika nama 
niraya. 
I’ve seen the hell called ‘the six fields of contact’. 


Tattha yam kinci cakkhuna rupam passati 
anittharupamyeva passati, no ittharupam; 
akantarupamyeva passati, no kantarupam; 
aMmanaparupamyeva pasSati, no manaparupam. 
There, whatever sight you see with your eye is unlikable, 
not likable; undesirable, not desirable; unpleasant, not 
pleasant. 


Yam kinci sotena saddam sunati ... pe ... 
Whatever sound you hear ... 


yam kinci ghanena gandham ghayati ... pe ... 
Whatever odor you smell ... 


yam kinci jivhaya rasam sayati ... pe ... 
Whatever flavor you taste ... 


yam kinci kayena photthabbam phusati ... pe ... 
Whatever touch you feel ... 


yam kinci manasa dhammam vijanati 
anittharupamyeva vijanati, no ittharupam; 
akantarupamyeva vijanati, no kantarupam; 
aManaparupamyeva vijanati, no manaparupam. 
Whatever thought you know with your mind is unlikable, 
not likable; undesirable, not desirable; unpleasant, not 
pleasant. 


Labha vo, bhikkhave, suladdham vo, bhikkhave, 
You’re fortunate, mendicants, so very fortunate, 


khano vo patiladdho brahmacariyavasaya. 
to have the opportunity to live the spiritual life. 


Dittha maya, bhikkhave, chaphassayatanika nama 
sagga. 
I’ve seen the heaven called ‘the six fields of contact’. 


Tattha yam kinci cakkhuna rupam passati 
ittharupamyeva passati, no anittharupam; 
kantarupamyeva passati, no akantarupam; 
Manaparupamyeva passati, no amanaparupam ... pe 


There, whatever sight you see with your eye is likable, not 
unlikable; desirable, not undesirable; pleasant, not 
unpleasant. 


yam kinci jivhaya rasam sayati ... pe ... 
Whatever sound ... odor ... flavor ... touch ... 


yam kinci manasa dhammam vijanati ittharupamyeva 
vijanati, no anittharupam; kantarupamyeva vijanati, 
no akantarupam; manaparupamyeva vijanati, no 
amanaparupam. 

Whatever thought you know with your mind is likable, not 
unlikable; desirable, not undesirable; pleasant, not 


unpleasant. 


Labha vo, bhikkhave, suladdham vo, bhikkhave, 
You're fortunate, mendicants, so very fortunate, 


khano vo patiladdho brahmacariyavasaya’” ti. 
to have the opportunity to live the spiritual life.” 


Dutiyam. 


35.136. 136. 
Pathamaruparamasutta - 136. 
Liking Sights (1 st) 


14. Devadahavagga - 14. At Devadaha 


“Ruparama, bhikkhave, devamanussa ruparata 
rupasammudita. 

“Mendicants, gods and humans like sights, they love them 
and enjoy them. 


Rupaviparinamaviraganirodha dukkha, bhikkhave, 
devamanussa viharanti. 

But when sights perish, fade away, and cease, gods and 
humans live in suffering. 


Saddarama, bhikkhave, devamanussa saddarata 
saddasammudita. 
Gods and humans like sounds ... 


Saddaviparinamaviraganirodha dukkha, bhikkhave, 
devamanussa viharanti. 


Gandharama ... 
smells ... 


raSaraMa ... 
tastes ... 


photthabbarama ... 
touches ... 


dhammarama, bhikkhave, devamanussa dhammarata 
dhammasammudita. 
thoughts, they love them and enjoy them. 


Dhammaviparinamaviraganirodha dukkha, 
bhikkhave, devamanussa viharanti. 

But when thoughts perish, fade away, and cease, gods and 
humans live in suffering. 


Tathagato ca kho, bhikkhave, araham 
Sammasambuddho rupanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam viditva na ruparamo na ruparato na 
rupasammudito. 

The Realized One has truly understood the origin, ending, 
gratification, drawback, and escape of sights, so he doesn’t 
like, love, or enjoy them. 


Rupaviparinamaviraganirodha sukho, bhikkhave, 
tathagato viharati. 

When sights perish, fade away, and cease, the Realized One 
lives happily. 


Saddananm ... 
The Realized One has truly understood the origin, ending, 
gratification, drawback, and escape of sounds ... 


gandhanan. ... 
smells ... 


rasananm ... 
tastes ... 


photthabbanan. ... 
touches ... 


dhammanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhuttam viditva na 


dhammaramo, na dhammarato, na 
dhammasammudito. 
thoughts, so he doesn’t like, love, or enjoy them. 


Dhammaviparinamaviraganirodha sukho, bhikkhave, 
tathagato viharati”. 

When thoughts perish, fade away, and cease, the Realized 
One lives happily.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Rupa sadda rasa gandha, 
“Sights, sounds, tastes, smells, 


phassa dhamma ca kevala; 
touches and thoughts, the lot of them— 


Ittha kanta manapa Ca, 
they’re likable, desirable, and pleasurable 


yavatatthiti vuccati. 
as long as you can say that they exist. 


Sadevakassa lokassa, 
In all the world with its gods, 


ete vo sukhasammata; 
this is reckoned as happiness. 


Yattha cete nirujjhanti, 
And where they cease 


tam tesam dukkhasammatam. 
this is reckoned as suffering. 


Sukham ditthamariyebhi, 
The noble ones have seen that happiness 


sakkayassa nirodhanam; 
is the cessation of identity. 


Paccanikamidam hoti, 
Those who see 


sabbalokena passatam. 
contradict the whole world. 


Yam pare sukhato ahu, 
What others say is happiness 


tadariya ahu dukkhato; 
the noble ones Say is suffering. 


Yam pare dukkhato ahu, 
What others say is suffering 


tadariya sukhato vidu. 
the noble ones say is happiness. 


Passa dhammam durajanam, 
See, this teaching is hard to understand, 


sammulhettha aviddasu; 
it confuses the ignorant. 


Nivutanam tamo hoti, 
Those who don’t see are closed off; 


andhakaro apassatam. 
for them, all is blind darkness. 


Satanca vivatam hoti, 
But those who see are open; 


aloko passatamiva; 
for the good, it is light. 


Santike na vijananti, 
Though it’s right there, the unskilled fools 


magga dhammassa akovida. 
don’t understand the teaching. 


Bhavaragaparetebhi, 
They’re mired in desire to be reborn, 


bhavaraganusartbhi; 
flowing along the stream of lives, 


Maradheyyanupannehi, 
mired in Mara’s sovereignty: 


nayam dhammo susambudho. 
this teaching isn’t easy for them to understand. 


Ko nu annatra mariyebhi, 
Who, apart from the noble ones, 


Padam sambuddhumarahati; 
is qualified to understand this state? 


Yam padam sammadannaya, 
When they’ve rightly understood it, 


Parinibbanti anasava’ ti. 
they’re extinguished without defilements.” 


Tatiyam. 


35.137.137. 
Dutiyaruparamasutta - 137. 
Liking Sights (2nd) 


14. Devadahavagga - 14. At Devadaha 


“Ruparama, bhikkhave, devamanussa ruparata 
rupasammudita. 

“Mendicants, gods and humans like sights, they love them 
and enjoy them. 


Rupaviparinamaviraganirodha dukkha, bhikkhave, 
devamanussa viharanti. 

But when sights perish, fade away, and cease, gods and 
humans live in suffering. ... 

Saddarama ... 

gandharama ... 

raSarama ... 


photthabbarama ... 


dhammarama, bhikkhave, devamanussa dhammarata 
dhammasammudita. 


Dhammaviparinamaviraganirodha dukkha, 
bhikkhave, devamanussa viharanti. 


Tathagato ca, bhikkhave, araham sammasambuddho 
rupanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam viditva na 
ruparamo na ruparato na rupasammudito. 


The Realized One has truly understood the origin, ending, 
gratification, drawback, and escape of sights, so he doesn’t 
like, love, or enjoy them. 

Rupaviparinamaviraganirodha sukho, bhikkhave, 
tathagato viharati. 

When sights perish, fade away, and cease, the Realized One 
lives happily. ...” 

Saddananm ... 

gandhanan ... 

rasanam ... 

photthabbanan. ... 

dhammanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam viditva na 


dhammaramo na dhammarato na dhammasammudito. 


Dhammaviparinamaviraganirodha sukho, bhikkhave, 
tathagato viharati” ti. 


Catuttham. 


35.138.138. 
Pathamanatumhakasutta - 138. 


Not Yours (1st) 
14. Devadahavagga - 14. At Devadaha 


“Yam, bhikkhave, na tumhakam tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Cakkhu, bhikkhave, na tumhakam; tam pajahatha. 
The eye isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati ... pe ... 
Giving it up will be for your welfare and happiness. 


jivha na tumhakam; tam pajahatha. 
The ear ... nose ... tongue ... body ... 


Sa vo pahina hitaya sukhaya bhavissati ... pe ... 


mano na tumhakam; tam pajahatha. 
mind isn’t yours: give it up. 


So vo pahino hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Seyyathapi, bhikkhave, yam imasmim jetavane 
tinakatthasakhapalasam tam jano hareyya va daheyya 


va yathapaccayam va kareyya, api nu tumhakam 
evamassa: 

Suppose a person was to carry off the grass, sticks, 
branches, and leaves in this Jeta’s Grove, or burn them, or 
do what they want with them. Would you think: 


‘amhe jano harati va dahati va yathapaccayam va 
karoti’” ti? 

‘This person is carrying us off, burning us, or doing what 
they want with us?’” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Na hi no etam, bhante, atta va attaniyam va’ ti. 
Because that’s neither self nor belonging to self.” 


“Evameva kho, bhikkhave, cakkhu na tumhakam; tam 
pajahatha. 
“In the same way, the eye isn’t yours: give it up. 


Tam vo pahinam hitaya sukhaya bhavissati ... pe ... 
Giving it up will be for your welfare and happiness. 


jivha na tumhakam; tam pajahatha. 
The ear ... nose ... tongue ... body ... 


Sa vo pahina hitaya sukhaya bhavissati ... pe ... 


mano na tumhakam; tam pajahatha. 
mind isn’t yours: give it up. 


So vo pahino hitaya sukhaya bhavissati1’ ti. 


Giving it up will be for your welfare and happiness.” 


Pancamam. 


35.139.139. 
Dutiyanatumhakasutta - 139. 


Not Yours (2nd) 
14. Devadahavagga - 14. At Devadaha 


“Yam, bhikkhave, na tumhakam, tam pajahatha. 
“Mendicants, give up what’s not yours. 


Tam vo pahinam hitaya sukhaya bhavissati. 
Giving it up will be for your welfare and happiness. 


Kinca, bhikkhave, na tumhakam? 
And what isn’t yours? 


Rupa, bhikkhave, na tumhakam; 
Sights aren’t yours: give them up. 


te pajahatha. Te vo pahina hitaya sukhaya 


bhavissanti. 
Giving them up will be for your welfare and happiness. 


Sadda ... 
Sounds ... 


gandha ... 
smells ... 


raSa... 
tastes ... 


photthabhba ... 
touches ... 


dhamma na tumhakan;; te pajahatha. 


thoughts aren’t yours: give them up. 


Te vo pahina hitaya sukhaya bhavissanti. 
Giving it up will be for your welfare and happiness. 


Seyyathapi, bhikkhave, yam imasmim jetavane 
tinakattha ... pe ... 

Suppose a person was to carry off the grass, sticks, 
branches, and leaves in this Jeta’s Grove ... 


evameva kho, bhikkhave, rupa na tumhakam; te 
pajahatha. 
In the same way, sights aren’t yours: give them up. 


Te vo pahina hitaya sukhaya bhavissanti’ ti .... 
Giving them up will be for your welfare and happiness. ...” 


Chattham. 


35.140. 140. 
Ajjhattaaniccahetusutta - 140. 
Interior and Cause Are 


Impermanent 
14. Devadahavagga - 14. At Devadaha 


“Cakkhum, bhikkhave, aniccam. 
“Mendicants, the eye is impermanent. 


Yopi hetu, yopi paccayo cakkhussa uppadaya, sopi 
anicco. 

The cause and condition that gives rise to the eye is also 
impermanent. 


Aniccasambhutam, bhikkhave, cakkhu kuto niccam 
bhavissati ... pe ... 

Since the eye is produced by what is impermanent, how 
could it be permanent? 


jivha anicca. 
The ear... nose ... tongue ... body ... 


Yopi hetu, yopi paccayo jivhaya uppadaya sopi anicco. 


Aniccasambhuta, bhikkhave, jivha kuto nicca 
bhavissati ... pe ... 


mano anicco. 
mind is impermanent. 


Yopi, bhikkhave, hetu yopi paccayo manassa 
uppadaya, sopi anicco. 


The cause and condition that gives rise to the mind is also 
impermanent. 


Aniccasambhuto, bhikkhave, mano kuto nicco 
bhavissati. 

Since the mind is produced by what is impermanent, how 
could it be permanent? 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... jivhayapi 
nibbindati ... pe ... manasmimpi nibbindati, 
Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Sattamam. 


35.141.141. 
Ajjhattadukkhahetusutta - 141. 


Interior and Cause Are Suffering 
14. Devadahavagga - 14. At Devadaha 


“Cakkhum, bhikkhave, dukkham. 
“Mendicants, the eye is suffering. 


Yopi hetu yopi paccayo cakkhussa uppadaya, sopi 
dukkho. 

The cause and condition that gives rise to the eye is also 
suffering. 


Dukkhasambhutam, bhikkhave, cakkhu kuto sukham 
bhavissati ... pe ... 

Since the eye is produced by what is suffering, how could it 
be happiness? 


jivha dukkha. 
The ear ... nose ... tongue ... body ... 


Yopi hetu, yopi paccayo jivhaya uppadaya, sopi 
dukkho. 


Dukkhasambhuta, bhikkhave, jivha kuto sukha 
bhavissati ... pe ... 


mano dukkho. 
mind is suffering. 


Yopi hetu yopi paccayo manassa uppadaya, sopi 
dukkho. 

The cause and condition that gives rise to the mind is also 
suffering. 


Dukkhasambhuto, bhikkhave, mano kuto sukho 
bhavissati. 

Since the mind is produced by what is suffering, how could 
it be happiness? 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattaya’ti pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.” 


Atthamam. 


35.142.142. 
Ajjhattanattahetusutta - 142. 


Interior and Cause Are Not-Self 
14. Devadahavagga - 14. At Devadaha 


“Cakkhum, bhikkhave, anatta. 
“Mendicants, the eye is not-self. 


Yopi hetu, yopi paccayo cakkhussa uppadaya, sopi 
anatta. 
The cause and condition that gives rise to the eye is also 
not-self. 


Anattasambhutam, bhikkhave, cakkhu kuto atta 
bhavissati ... pe ... 

Since the eye is produced by what is not-self, how could it 
be self? 


jivha anatta. 
The ear ... nose ... tongue ... body ... 


Yopi hetu yopi paccayo jivhaya uppadaya, sopi anatta. 


Anattasambhuta, bhikkhave, jivha kuto atta 
bhavissati ... pe ... 


mano anatta. 
mind is not-self. 


Yopi hetu yopi paccayo manassa uppadaya, sopi 
anatta. 

The cause and condition that gives rise to the mind is also 
not-self. 


Anattasambhuto, bhikkhave, mano kuto atta 
bhavissati. 

Since the mind is produced by what is not-self, how could it 
be self? 


Evam passam ... pe ... 

Seeing this... 

naparam itthattaya’ti pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 


Navamam. 


35.143.143. 
Bahiraniccahetusutta - 143. 
Exterior and Cause Are 


Impermanent 
14. Devadahavagga - 14. At Devadaha 


“Rupa, bhikkhave, anicca. 
“Mendicants, sights are impermanent. 


Yopi hetu, yopi paccayo rupanam uppadaya, sopi 
anicco. 

The cause and condition that gives rise to sights is also 
impermanent. 


Aniccasambhuta, bhikkhave, rupa kuto nicca 
bhavissanti. 

Since sights are produced by what is impermanent, how 
could they be permanent? 


Sadda ... 
Sounds ... 


gandha ... 
Smells ... 


raSa... 
Tastes ... 


photthabba ... 
Touches ... 


dhamma anicca. 
Thoughts are impermanent. 


Yopi hetu, yopi paccayo dhammanam uppadaya, sopi 
anicco. 

The cause and condition that gives rise to thoughts is also 
impermanent. 


Aniccasambhuta, bhikkhave, dhamma kuto nicca 
bhavissanti. 

Since thoughts are produced by what is impermanent, how 
could they be permanent? 


Evam passam ... pe ... 

Seeing this... 

naparam itthattaya’ti pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.”” 


Dasamam. 


35.144.144. 
Bahiradukkhahetusutta - 144. 


Exterior and Cause Are Suffering 
14. Devadahavagga - 14. At Devadaha 


“Rupa, bhikkhave, dukkha. 
“Mendicants, sights are suffering. 


Yopi hetu, yopi paccayo rupanam uppadaya, sopi 
dukkho. 
The cause and condition that gives rise to sights is also 
suffering. 


Dukkhasambhuta, bhikkhave, rupa kuto sukha 
bhavissanti. 

Since sights are produced by what is suffering, how could 
they be happiness? 


Sadda ... 
Sounds ... 


gandha ... 
Smells ... 


raSa... 
Tastes ... 


photthabba ... 
Touches ... 


dhamma dukkha. 
Thoughts are suffering. 


Yopi hetu, yopi paccayo dhammanam uppadaya, sopi 
dukkho. 
The cause and condition that gives rise to thoughts is also 
suffering. 


Dukkhasambhuta, bhikkhave, dhamma kuto sukha 
bhavissanti. 

Since thoughts are produced by what is suffering, how 
could they be happiness? 


Evam passam ... pe ... 
Seeing this... 


naparam itthattaya’ti pajanati’ ti. 
They understand: ‘... there is no return to any state of 
existence.’” 


Ekadasamam. 


35.145.145. 
Bahiranattahetusutta - 145. 


Exterior and Cause Are Not-Self 
14. Devadahavagga - 14. At Devadaha 


“Rupa, bhikkhave, anatta. 
“Mendicants, sights are not-self. 


Yopi hetu, yopi paccayo rupanam uppadaya, sopi 
anatta. 

The cause and condition that gives rise to sights is also not- 
self. 


Anattasambhuta, bhikkhave, rupa kuto atta 
bhavissanti. 

Since sights are produced by what is not-self, how could 
they be self? 


Sadda ... 
Sounds ... 


gandha ... 
Smells ... 


raSa... 
Tastes ... 


photthabba ... 
Touches ... 


dhamma anatta. 
Thoughts are not-self. 


Yopi hetu, yopi paccayo dhammanam uppadaya, sopi 
anatta. 
The cause and condition that gives rise to thoughts is also 
not-self. 


Anattasambhuta, bhikkhave, dhamma kuto atta 
bhavissanti. 

Since thoughts are produced by what is not-self, how could 
they be self? 


Evam passam, bhikkhave, sutava ariyasavako 
rupesupi nibbindati, saddesupi ... gandhesupi ... 
rasesupi ... photthabbesupi ... dhammesupi 
nibbindati. 

Seeing this... 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 

vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 

away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 
Dvadasamam. 

Devadahavaggo catuttho. 


Devadaho khano rupa, 


dve natumhakameva Ca; 


Hetunapi tayo vutta, 


duve ajjhattabahirati. 


35.146. 146. 
Kammanirodhasutta - 146. The 


Cessation of Action 
15. Navapuranavagga - 15. The Old and the New 


“Navapuranani, bhikkhave, kammani desessami 
kammanirodham kammanirodhagamininca 
patipadam. 

“Mendicants, I will teach you old action, new action, the 
cessation of action, and the practice that leads to the 
cessation of action. 


Tam sunatha, sadhukam manasi karotha, 
bhasissamiti. 
Listen and pay close attention, I will speak. ... 


Katamanca, bhikkhave, puranakammam? 
And what is old action? 


Cakkhu, bhikkhave, puranakammam abhisankhatam 
abhisancetayitam vedaniyam datthabbanm ... pe ... 
The eye is old action. It should be seen as produced by 
choices and intentions, as something to be felt. 


jivha puranakamma abhisankhata abhisancetayita 
vedaniya datthabba ... pe ... 
The ear ... nose ... tongue ... body ... 


mano puranakammo abhisankhato abhisancetayito 
vedaniyo datthabbo. 

mind is old action. It should be seen as produced by choices 
and intentions, as something to be felt. 


Idam vuccati, bhikkhave, puranakammam. 


This is called old action. 


Katamanca, bhikkhave, navakammam? 
And what is new action? 


Yam kho, bhikkhave, etarahi kammam karoti kayena 
vacaya Manasa, 

The deeds you currently perform by way of body, speech, 
and mind. 


idam vuccati, bhikkhave, navakammam. 
This is called new action. 


Katamo ca, bhikkhave, kammanirodho? 
And what is the cessation of action? 


Yo kho, bhikkhave, 
kayakammavacikammamanokammassa nirodha 
vimuttim phusati, 

When you experience freedom due to the cessation of deeds 
by body, speech, and mind. 


ayam vuccati, bhikkhave, kammanirodho. 
This is called the cessation of action. 


Katama ca, bhikkhave, kammanirodhagamini 
patipada? 

And what’s the practice that leads to the cessation of 
action? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi, saammasankappo, sammavaca, 
sammakammanto, sammaajivo, sammavayamo, 
Sammasati, sammasamadhi— 


right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccati, bhikkhave, kammanirodhagamini 
patipada. 

This is called the practice that leads to the cessation of 
action. 


Iti kho, bhikkhave, desitam maya puranakammam, 
desitam navakammam, desito kammanirodho, desita 
kammanirodhagamini patipada. 

So, mendicants, I’ve taught you old action, new action, the 
cessation of action, and the practice that leads to the 
cessation of action. 


Yam kho, bhikkhave, satthara karaniyam savakanam 

hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma 
pacchavippatisarino ahuvattha. Ayam vo amhakam 
anusasan1" ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Pathamam. 


35.147.147. 
Aniccanibbanasappayasutta - 
147. The Impermanent as 


Conducive to Extinguishment 
15. Navapuranavagga - 15. The Old and the New 


“Nibbanasappayam vo, bhikkhave, patipadam 
desessami. 

“Mendicants, I will teach you a practice that’s conducive to 
extinguishment. 


Tam sunatha ... pe ... 
Listen ... 


katama ca sa, bhikkhave, nibbanasappaya patipada? 
And what is that practice that’s conducive to 
extinguishment? 


Idha, bhikkhave, bhikkhu cakkhum aniccanti passati, 
rupa aniccati passati, cakkhuvinnanam aniccanti 
passati, cakkhusamphasso aniccoti passati. 
Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccanti passati ... pe 


It’s when a mendicant sees that the eye, sights, eye 
consciousness, and eye contact are impermanent. And they 
see that the painful, pleasant, or neutral feeling that arises 
conditioned by eye contact is also impermanent. 


jivha aniccati passati, rasa aniccati passati, 


enn= 


aniccoti passati, yampidam jivhasamphassapaccaya 


uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccanti passati ... pe 


They see that the ear ... nose ... tongue ... body ... 


mano aniccoti passati, dhamma aniccati passati, 
manovinnanam aniccanti passati, manosamphasso 
aniccoti passati, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccanti passati. 

mind, thoughts, mind-consciousness, and mind contact are 
impermanent. And they see that the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact is 
also impermanent. 


Ayam kho sa, bhikkhave, nibbanasappaya patipada’” ti. 
This is that practice that’s conducive to extinguishment.” 


Dutiyam. 


35.148.148. 
Dukkhanibbanasappayasutta - 
148. The Suffering as Conducive 


to Extinguishment 
15. Navapuranavagga - 15. The Old and the New 


“Nibbanasappayam vo, bhikkhave, patipadam 
desessami. 

“Mendicants, I will teach you a practice that’s conducive to 
extinguishment. 


Tam sunatha ... pe ... 
Listen ... 


katama ca sa, bhikkhave, nibbanasappaya patipada? 
And what is that practice that’s conducive to 
extinguishment? 


Idha, bhikkhave, cakkhum dukkhanti passati, rupa 
dukkhati passati, cakkhuvinnanam dukkhanti 
passati, cakkhusamphasso dukkhoti passati, 
yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkhanti passati ... pe 


It’s when a mendicant sees that the eye, sights, eye 
consciousness, and eye contact are suffering. And they see 
that the painful, pleasant, or neutral feeling that arises 
conditioned by eye contact is also suffering. 


jivha dukkhati passati ... pe ... 
They see that the ear ... nose ... tongue ... body ... 


mano dukkhoti passati, dhamma dukkhati passati, 
manovinnanam dukkhanti passati, manosamphasso 
dukkhoti passati, yampidam manosamphassapaccaya 
uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkhanti passati. 

mind, thoughts, mind-consciousness, and mind contact are 
suffering. And they see that the painful, pleasant, or neutral 
feeling that arises conditioned by mind contact is also 
suffering. 


Ayam kho sa, bhikkhave, nibbanasappaya patipada’” ti. 
This is that practice that’s conducive to extinguishment.” 


Tatiyam. 


35.149.149. 
Anattanibbanasappayasutta - 
149. Not-Self as Conducive to 


Extinguishment 
15. Navapuranavagga - 15. The Old and the New 


“Nibbanasappayam vo, bhikkhave, patipadam 
desessami. 

“Mendicants, I will teach you a practice that’s conducive to 
extinguishment. 


Tam sunatha ... pe ... 
Listen ... 


katama ca sa, bhikkhave, nibbanasappaya patipada? 
And what is that practice that’s conducive to 
extinguishment? 


Idha, bhikkhave, bhikkhu cakkhum anattati passati, 
rupa anattati passati, cakkhuvinnanam anattati 
passati, cakkhusamphasso anattati passati, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
anattati passati ... pe ... 

It’s when a mendicant sees that the eye, sights, eye 
consciousness, and eye contact are not-self. And they see 
that the painful, pleasant, or neutral feeling that arises 
conditioned by eye contact is also not-self. 


mano anattati passati, dhamma anattati passati, 
manovinnanam anattati passati, manosamphasso 
anattati passati, yampidam manosamphassapaccaya 


uppajjati vedayitam sukham va dukkham va 
adukkhamasukham va tampi anattati passati. 

They see that the ear ... nose ... tongue ... body ... mind, 
thoughts, mind-consciousness, and mind contact are not- 
self. And they see that the painful, pleasant, or neutral 
feeling that arises conditioned by mind contact is also not- 
self. 


Ayam kho sa, bhikkhave, nibbanasappaya patipada’” ti. 
This is that practice that’s conducive to extinguishment.” 


Catuttham. 


35.150.150. 
Nibbanasappayapatipadasutta - 
150. A Practice Conducive to 


Extinguishment 
15. Navapuranavagga - 15. The Old and the New 


“Nibbanasappayam vo, bhikkhave, patipadam 
desessami. 

“Mendicants, I will teach you a practice that’s conducive to 
extinguishment. 


Tam sunatha ... pe ... 
Listen ... 


katama ca sa, bhikkhave, nibbanasappaya patipada? 
And what is that practice that’s conducive to 
extinguishment? 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


cakkhu niccam va aniccam va” ti? 
Is the eye permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Rupa nicca va anicca va” ti? 
“Are sights ... 


“Anicca, bhante”. 


“Cakkhuvinnanan ... 
eye consciousness ... 


cakkhusamphasso ... pe ... 
eye contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi niccam va aniccam 
va" ti? 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact: is that permanent or 
impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 
cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati ... pe ... 

Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they grow disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati ... pe ... 
Being disillusioned, desire fades away. When desire fades 
away they’re freed. ... 


naparam itthattayati pajanati. 


They understand: ‘... there is no return to any state of 
existence.’ 


Ayam kho sa, bhikkhave, nibbanasappaya patipada’” ti. 
This is that practice that’s conducive to extinguishment.” 


Pancamam. 


35.151.151. Antevasikasutta - 


151. A Student 
15. Navapuranavagga - 15. The Old and the New 


“Anantevasikamidam, bhikkhave, brahmacariyam 
vussati anacariyakam. 

“Mendicants, this spiritual life is lived without a resident 
student and without a teaching master. 


Santevasiko, bhikkhave, bhikkhu sacariyako 
dukkham na phasu viharati. 

A mendicant who lives with a resident student and a 
teaching master lives in suffering and discomfort. 


Anantevasiko, bhikkhave, bhikkhu anacariyako 
sukham phasu viharati. 

A mendicant who lives without a resident student and a 
teaching master lives in happiness and comfort. 


Kathanca, bhikkhu, santevasiko sacariyako dukkham 
na phasu viharati? 

And how does a mendicant who lives with a resident 
student and a teaching master live in suffering and 
discomfort? 


Idha, bhikkhave, bhikkhuno cakkhuna rupam disva 
uppajjanti papaka akusala dhamma sarasankappa 
samyojaniya. 

When a mendicant sees a sight with the eye, bad, unskillful 
phenomena arise: memories and thoughts prone to fetters. 


Tyassa anto vasanti, antassa vasanti papaka akusala 
dhammati. 


Those qualities reside within. Since they have bad unskillful 
qualities residing within, 


Tasma santevasikoti vuccati. 
they’re said to have a resident student. 


Te nam samudacaranti, samudacaranti nam papaka 
akusala dhammati. 

Those qualities master them. Since they’re mastered by bad 
unskillful qualities, 


Tasma sacariyakoti vuccati ... pe .... 
they’re said to have a teaching master. 


Puna caparam, bhikkhave, bhikkhuno jivhaya rasam 
sayitva uppajjanti papaka akusala dhamma 
sarasankappa samyojaniya. 

Furthermore, when a mendicant hears ... smells ... tastes ... 
touches ... 


Tyassa anto vasanti, antassa vasanti papaka akusala 
dhammati. 


Tasma santevasikoti vuccati. 


Te nam samudacaranti, samudacaranti nam papaka 
akusala dhammati. Tasma sacariyakoti vuccati ... pe 


Puna caparam, bhikkhave, bhikkhuno manasa 
dhammam vinnaya uppajjanti papaka akusala 
dhamma sarasankappa samyojaniya. 

knows a thought with the mind, bad, unskillful phenomena 
arise: memories and thoughts prone to fetters. 


Tyassa anto vasanti, antassa vasanti papaka akusala 
dhammati. 

Those qualities reside within. Since they have bad unskillful 
qualities residing within, 


Tasma santevasikoti vuccati. 
they’re said to have a resident student. 


Te nam samudacaranti, samudacaranti nam papaka 
akusala dhammati. 

Those qualities master them. Since they’re mastered by bad 
unskillful qualities, 


Tasma sacariyakoti vuccati. 
they’re said to have a teaching master. 


Evam kho, bhikkhave, bhikkhu santevasiko 
sacariyako dukkham, na phasu viharati. 

That’s how a mendicant who lives with a resident student 
and a teaching master lives in suffering and discomfort. 


Kathanca, bhikkhave, bhikkhu anantevasiko 
anacariyako sukham phasu viharati? 

And how does a mendicant who lives without a resident 
student and a teaching master live in happiness and 
comfort? 


Idha, bhikkhave, bhikkhuno cakkhuna rupam disva 
na uppajjanti papaka akusala dhamma sarasankappa 
samyojaniya. 

When a mendicant sees a sight with the eye, bad, unskillful 
phenomena don’t arise: memories and thoughts prone to 
fetters. 


Tyassa na anto vasanti, nassa anto vasanti papaka 
akusala dhammati. 


Those qualities don’t reside within. Since they don’t have 
bad unskillful qualities residing within, 


Tasma anantevasikoti vuccati. 
they’re said to not have a resident student. 


Te nam na samudacaranti, na samudacaranti nam 
papaka akusala dhammati. 

Those qualities don’t master them. Since they’re not 
mastered by bad unskillful qualities, 


Tasma anacariyakoti vuccati ... pe .... 
they’re said to not have a teaching master. 


Puna caparam, bhikkhave, bhikkhuno jivhaya rasam 
sayitva na uppajjanti papaka akusala dhamma 
sarasankappa samyojaniya. 

Furthermore, when a mendicant hears ... smells ... tastes ... 
touches ... 


Tyassa na anto vasanti, nassa anto vasanti papaka 
akusala dhammati. 


Tasma anantevasikoti vuccati. 


Te nam na samudacaranti, na samudacaranti nam 
papaka akusala dhammati. Tasma anacariyakoti 
vuccati ... pe .... 


Puna caparam, bhikkhave, bhikkhuno manasa 
dhammam vinnaya na uppajjanti papaka akusala 
dhamma sarasankappa samyojaniya. 

knows a thought with the mind, bad, unskillful phenomena 
don’t arise: memories and thoughts prone to fetters. 


Tyassa na anto vasanti, nassa anto vasanti papaka 
akusala dhammati. 

Those qualities don’t reside within. Since they don’t have 
bad unskillful qualities residing within, 


Tasma anantevasikoti vuccati. 
they’re said to not have a resident student. 


Te nam na samudacaranti, na samudacaranti nam 
papaka akusala dhammati. 

Those qualities don’t master them. Since they’re not 
mastered by bad unskillful qualities, 


Tasma anacariyakoti vuccati. 
they’re said to not have a teaching master. 


Evam kho, bhikkhave, bhikkhu anantevasiko 
anacariyako sukham phasu viharati. 

That’s how a mendicant who lives without a resident 
student and a teaching master lives in happiness and 
comfort. 


Anantevasikamidam, bhikkhave, brahmacariyam 
vussati. 

This spiritual life is lived without a resident student and 
without a teaching master. 


Anacariyakam santevasiko, bhikkhave, bhikkhu 
sacariyako dukkham, na phasu viharati. 

A mendicant who lives with a resident student and a 
teaching master lives in suffering and discomfort. 


Anantevasiko, bhikkhave, bhikkhu anacariyako 
sukham phasu viharati’ ti. 

A mendicant who lives without a resident student and a 
teaching master lives in happiness and comfort.” 


Chattham. 


335.152.1532. 
Kimatthiyabrahmacariyasutta - 
152. What’s the Purpose of the 
Spiritual Life? 

15. Navapuranavagga - 15. The Old and the New 


“Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow another path were to 
ask you: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussati’ti? 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘dukkhassa kho, avuso, parinnaya bhagavati 
brahmacariyam vussaty’ti. 

‘The purpose of living the spiritual life under the Buddha is 
to completely understand suffering.’ 


Sace pana vo, bhikkhave, annatitthiya paribbajaka 
evam puccheyyum: 
If wanderers who follow other paths were to ask you: 


‘katamam panavuso, dukkham, yassa parinnaya 
Samane gotame brahmacariyam vussatyi’ti? 
‘Reverends, what is that suffering?’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘Cakkhu kho, avuso, dukkham; 
‘The eye is suffering. 


tassa parinnaya bhagavati brahmacariyam vussati. 
The purpose of living the spiritual life under the Buddha is 
to completely understand this. 


Rupa dukkha; 
Sights ... 


tesam parinnaya bhagavati brahmacariyam vussati. 


Cakkhuvinnanam dukkham; 
Eye Consciousness ... 


tassa parinnaya bhagavati brahmacariyam vussati. 


Cakkhusamphasso dukkho; 
Eye contact ... 


tassa parinnaya bhagavati brahmacariyam vussati. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham; 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also suffering. 


tassa parinnaya bhagavati brahmacariyam vussati ... 
pe ... 


The purpose of living the spiritual life under the Buddha is 
to completely understand this. 


jivha dukkha ... 
The ear ... nose ... tongue ... body ... 


mano dukkho; 
mind ... 


tassa parinnaya bhagavati brahmacariyam vussati ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham; 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also suffering. 


tassa parinnaya bhagavati brahmacariyam vussati. 
The purpose of living the spiritual life under the Buddha is 
to completely understand this. 


Idam kho, avuso, dukkham; 
This is that suffering. 


yassa parinnaya bhagavati brahmacariyam vussati’ti. 
The purpose of living the spiritual life under the Buddha is 
to completely understand this.’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Sattamam. 


35.153.153. 
Atthinukhopariyayasutta - 153. 


Is There a Method? 
15. Navapuranavagga - 15. The Old and the New 


“Atthi nu kho, bhikkhave, pariyayo yam pariyayam 
agamma bhikkhu annatreva saddhaya, annatra 
ruciya, annatra anussava, annatra akaraparivitakka, 
annatra ditthinijjhanakkhantiya annam byakareyya: 
“Mendicants, is there a method—apart from faith, 
preference, oral tradition, reasoned contemplation, or 
acceptance of a view after consideration—that a mendicant 
can rely on to declare their enlightenment? That is: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’” 


“Bhagavammulaka no, bhante, dhamma, 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“atthi, bhikkhave, pariyayo yam pariyayam agamma 
bhikkhu annatreva saddhaya, annatra ruciya, 
annatra anussava, annatra akaraparivitakka, annatra 
ditthinijjhanakkhantiya annam byakareyya: 

“There is a method—apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration—that a mendicant can rely on to 
declare their enlightenment. That is: 


‘“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”’ti pajanamyr’ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Katamo ca, bhikkhave, pariyayo, yam pariyayam 
agamma bhikkhu annatreva saddhaya ... pe ... 
annatra ditthinijjhanakkhantiya annam byakaroti: 
‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’ti? 

And what is that method? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
santam va ajjhattam ragadosamoham, atthi me 
ajjhattam ragadosamohoti pajanati; 

Take a mendicant who sees a sight with the eye. When they 
have greed, hate, and delusion in them, they understand ‘I 
have greed, hate, and delusion in me.’ 


asantam va ajjhattam ragadosamoham, natthi me 
ajjhattam ragadosamohoti pajanati. 

When they don’t have greed, hate, and delusion in them, 
they understand ‘I don’t have greed, hate, and delusion in 
me.’ 


Yam tam, bhikkhave, bhikkhu cakkhuna rupam disva 
santam va ajjhattam ragadosamoham, atthi me 
ajjhattam ragadosamohoti pajanati; asantam va 
ajjhattam ragadosamoham, natthi me ajjhattam 
ragadosamohoti pajanati. Api nu me, bhikkhave, 
dhamma saddhaya va veditabba, ruciya va veditabba, 
anussSavena va veditabba, akaraparivitakkena va 
veditabba, ditthinijjhanakkhantiya va veditabba” ti? 
Since this is so, are these things understood by faith, 
preference, oral tradition, reasoned contemplation, or 
acceptance of a view after consideration?” 


“No hetam, bhante”. 
“No, sir.” 


“Nanume, bhikkhave, dhamma pannaya disva 
veditabba” ti? 
“Aren’t they understood by seeing them with wisdom?” 


“Evam, bhante”. 
“Yes, sir.” 


“Ayam kho, bhikkhave, pariyayo yam pariyayam 
agamma bhikkhu annatreva saddhaya, annatra 
ruciya, annatra anussava, annatra akaraparivitakka, 
annatra ditthinijjhanakkhantiya annam byakaroti: 
“This is a method—apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 


after consideration—that a mendicant can rely on to 
declare their enlightenment. That is: 


‘“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”’ti pajanami'ti ... pe .... 
‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Puna caparam, bhikkhave, bhikkhu jivhaya rasam 
sayitva santam va ajjhattam ... pe ... ragadosamohoti 
pajanati; asantam va ajjhattam ragadosamoham, 
natthi me ajjhattam ragadosamohoti pajanati. 
Furthermore, a mendicant hears a sound ... smells an odor 
... tastes a flavor ... feels a touch ... 


Yam tam, bhikkhave, jivhaya rasam sayitva santam va 
ajjhattam ragadosamoham, atthi me ajjhattam 
ragadosamohoti pajanati; asantam va ajjhattam 
ragadosamoham, natthi me ajjhattam 
ragadosamohoti pajanati; api nu me, bhikkhave, 
dhamma saddhaya va veditabba, ruciya va veditabba, 
anussavena va veditabba, akaraparivitakkena va 
veditabba, ditthinijjhanakkhantiya va veditabba” ti? 


“No hetam, bhante”. 


“Nanume, bhikkhave, dhamma pannaya disva 
veditabba’” ti? 


“Evam, bhante”. 


“Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma bhikkhu annatreva saddhaya, annatra 
ruciya, annatra anussava, annatra akaraparivitakka, 
annatra ditthinijjhanakkhantiya annam byakaroti: 


‘“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”’ti pajanami'ti ... pe .... 


Puna caparam, bhikkhave, bhikkhu manasa 
dhammam vinnaya santam va ajjhattam 
ragadosamoham, atthi me ajjhattam ragadosamohoti 
pajanati; 

knows a thought with the mind. When they have greed, 
hate, and delusion in them, they understand ‘I have greed, 
hate, and delusion in me.’ 


asantam va ajjhattam ragadosamoham, natthi me 
ajjhattam ragadosamohoti pajanati. 

When they don’t have greed, hate, and delusion in them, 
they understand ‘I don’t have greed, hate, and delusion in 
me.’ 


Yam tam, bhikkhave, bhikkhu manasa dhammam 
vinnaya santam va ajjhattam ragadosamoham, atthi 
me ajjhattam ragadosamohoti pajanati; asantam va 
ajjhattam ragadosamoham, natthi me ajjhattam 
ragadosamohoti pajanati; api nu me, bhikkhave, 
dhamma saddhaya va veditabba, ruciya va veditabba, 
anussavena va veditabba, akaraparivitakkena va 
veditabba, ditthinijjhanakkhantiya va veditabba” ti? 
Since this is so, are these things understood by faith, 
preference, oral tradition, reasoned contemplation, or 
acceptance of a view after consideration?” 


“No hetam, bhante”. 
“NO; Sir” 


“Nanume, bhikkhave, dhamma pannaya disva 
veditabba” ti? 
“Aren’t they understood by seeing them with wisdom?” 


“Evam, bhante”. 
“Yes, sir.” 


“Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma bhikkhu annatreva saddhaya, annatra 
ruciya, annatra anussava, annatra akaraparivitakka, 
annatra ditthinijjhanakkhantiya annam byakaroti: 
“This too is a method—apart from faith, preference, oral 
tradition, reasoned contemplation, or acceptance of a view 
after consideration—that a mendicant can rely on to 
declare their enlightenment. That is: 


‘“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”’ti pajanamyr’ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’” 


Atthamam. 


35.154. 154. 
Indriyasampannasutta - 154. 


Endowed With Faculties 
15. Navapuranavagga - 15. The Old and the New 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“Sndriyasampanno, indriyasampanno’ti, bhante, 
vuccati. 

“Sir, they speak of someone who is ‘accomplished regarding 
the faculties’. 


Kittavata nu kho, bhante, indriyasampanno hoti’ ti? 
How is someone accomplished regarding the faculties 
defined?” 


“Cakkhundriye ce, bhikkhu, udayabbayanupassi 
viharanto cakkhundriye nibbindati ... pe ... 
“Mendicant, if someone meditates observing rise and fall in 
the eye faculty, they grow disillusioned with the eye faculty. 


jivhindriye ce, bhikkhu, udayabbayanupass1 
viharanto jivhindriye nibbindati ... pe ... 

If they meditate observing rise and fall in the ear faculty ... 
nose faculty ... tongue faculty ... body faculty ... 


manindriye ce, bhikkhu, udayabbayanupass1 
viharanto manindriye nibbindati. 
mind faculty, they grow disillusioned with the mind faculty. 


Nibbindam virajjati ... pe ... vimuttasmim vimuttamiti 
nanam hoti. 

Being disillusioned, desire fades away. ... When they’re 
freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ettavata kho, bhikkhu, indriyasampanno hoti’ ti. 
This is how someone who is accomplished regarding the 
faculties is defined.” 


Navamam. 


39.155.155. 
Dhammakathikapucchasutta - 


155. A Dhamma Speaker 
15. Navapuranavagga - 15. The Old and the New 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“‘dhammakathiko, dhammakathiko’ti, bhante, 
vuccati. 
“Sir, they speak of a ‘Dhamma speaker’. 


Kittavata nu kho, bhante, dhammakathiko hoti” ti? 
How is a Dhamma speaker defined?” 


“Cakkhussa ce, bhikkhu, nibbidaya viragaya 
nirodhaya dhammam deseti, ‘dhammakathiko 
bhikkhu’ti alamvacanaya. 

“Ifa mendicant teaches Dhamma for disillusionment, 
dispassion, and cessation regarding the eye, they’re 
qualified to be called a ‘mendicant who speaks on 
Dhamma’. 


Cakkhussa ce, bhikkhu, nibbidaya viragaya 
nirodhaya patipanno hoti, 
‘dhammanudhammappatipanno bhikkhu’ti 
alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding the eye, they’re qualified to be called a 
‘mendicant who practices in line with the teaching’. 


Cakkhussa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya ... pe ... 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding the eye, they’re 
qualified to be called a ‘mendicant who has attained 
extinguishment in this very life’. 


jivhaya ce, bhikkhu, nibbidaya viragaya nirodhaya 
dhammam deseti, ‘dhammakathiko bhikkhuw’ti 
alamvacanaya ... pe ... 

If a mendicant teaches Dhamma for disillusionment with the 
ear ... nose ... tongue ... body ... 


manassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
dhammam deseti, ‘dhammakathiko bhikkhw’ti 
alamvacanaya. 

mind, for its fading away and cessation, they’re qualified to 
be called a ‘mendicant who speaks on Dhamma’. 


Manassa ce, bhikkhu, nibbidaya viragaya nirodhaya 
patipanno hoti, ‘dhammanudhammappatipanno 
bhikkhu’ti alamvacanaya. 

If they practice for disillusionment, dispassion, and 
cessation regarding the mind, they’re qualified to be called 
a ‘mendicant who practices in line with the teaching’. 


Manassa ce, bhikkhu, nibbida viraga nirodha 
anupadavimutto hoti, ‘ditthadhammanibbanappatto 
bhikkhu’ti alamvacanaya’” ti. 

If they’re freed by not grasping by disillusionment, 
dispassion, and cessation regarding the mind, they’re 
qualified to be called a ‘mendicant who has attained 


, 4) 


extinguishment in this very life’. 


Dasamam. 


Navapuranavaggo pancamo. 

Kammam Cattari sappaya, 

anantevasi kimatthiya; 

Atthi nu kho pariyayo, 

indriyakathikena Cati. 

Salayatanavagge tatiyapannasako samatto. 
Yogakkhemi ca loko Ca, 

Gahapati devadahena Ca; 

Navapuranena pannaso, 


Tatiyo tena vuccatiti. 


35.156. 156. 
Ajjhattanandikkhayasutta - 156. 
The Interior and the End of 
Relishing 

16. Nandikkhayavagga - 16. The End of Relishing 


“Aniccamyeva, bhikkhave, bhikkhu cakkhum 
aniccanti passati, sassa hoti sammaditthi. 
“Mendicants, the eye really is impermanent. A mendicant 
sees that it is impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo; 

When relishing ends, greed ends. When greed ends, 
relishing ends. 

ragakkhaya nandikkhayo. 

Nandiragakkhaya cittam suvimuttanti vuccati ... pe ... 
When relishing and greed end, the mind is said to be well 
freed. 

aniccamyeva, bhikkhave, bhikkhu jivham aniccanti 
passati, sassa hoti sammaditthi. 

The ear ... nose ... tongue ... body ... 

Samma passam nibbindati. 


Nandikkhaya ragakkhayo; 


ragakkhaya ... pe ... 


cittam suvimuttanti vuccati ... pe ... 


aniccamyeva, bhikkhave, bhikkhu manam aniccanti 
passati, sassa hoti saammaditthi. 

mind really is impermanent. A mendicant sees that it is 
impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo; 

When relishing ends, greed ends. When greed ends, 
relishing ends. 

ragakkhaya nandikkhayo. 

Nandiragakkhaya cittam suvimuttanti vuccati’ ti. 
When relishing and greed end, the mind is said to be well 


freed.” 


Pathamam. 


35.157.157. 
Bahiranandikkhayasutta - 157. 
The Exterior and the End of 


Relishing 
16. Nandikkhayavagga - 16. The End of Relishing 


“Anicceyeva, bhikkhave, bhikkhu rupe aniccati 
passati, sassa hoti saammaditthi. 

“Mendicants, sights really are impermanent. A mendicant 
sees that they are impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo; 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


ragakkhaya nandikkhayo. 
Nandiragakkhaya cittam suvimuttanti vuccati. 
When relishing and greed end, the mind is said to be well 


freed. 


Anicceyeva, bhikkhave, bhikkhu sadde ... 
Sounds ... 


gandhe ... 
Smells ... 


rase ... 
Tastes ... 


photthabhbe ... 
Touches ... 


dhamme aniccati passati, sassa hoti sammaditthi. 
Thoughts really are impermanent. A mendicant sees that 
they are impermanent: that’s their right view. 


Samma passam nibbindati. 
Seeing rightly, they grow disillusioned. 


Nandikkhaya ragakkhayo; 

When relishing ends, greed ends. When greed ends, 
relishing ends. 

ragakkhaya nandikkhayo. 

Nandiragakkhaya cittam suvimuttanti vuccati’ ti. 
When relishing and greed end, the mind is said to be well 


freed.” 


Dutiyam. 


35.158.158. 
Ajjhattaaniccanandikkhayasutta 
- 158. Focus, the Interior, and 


the End of Relishing 
16. Nandikkhayavagga - 16. The End of Relishing 


“Cakkhum, bhikkhave, yoniso manasi karotha, 
cakkhaniccatanca yathabhutam samanupassatha. 
“Mendicants, properly attend to the eye. Truly see the 
impermanence of the eye. 


Cakkhum, bhikkhave, bhikkhu yoniso 
manasikaronto, cakkhaniccatanca yathabhutam 
Samanupassanto cakkhusmimpi nibbindati. 

When a mendicant does this, they grow disillusioned with 
the eye. 


Nandikkhaya ragakkhayo; 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


ragakkhaya nandikkhayo. 
Nandiragakkhaya cittam suvimuttanti vuccati. 
When relishing and greed end, the mind is said to be well 


freed. 


Sotam, bhikkhave, yoniso manasi karotha ... 
Properly attend to the ear ... 


ghananm ... 
nose ... 


jivham, bhikkhave, yoniso manasi karotha, 
jivhaniccatanca yathabhutam samanupassatha. 
tongue ... 


Jivham, bhikkhave, bhikkhu yoniso manasikaronto, 
jivhaniccatanca yathabhutam samanupassanto 
jivhayapi nibbindati. 


Nandikkhaya ragakkhayo; 
ragakkhaya nandikkhayo. 
Nandiragakkhaya cittam suvimuttanti vuccati. 


Kayam ... 
body ... 


manam, bhikkhave, yoniso manasi kKarotha, 
mananiccatanca yathabhutam samanupassatha. 
mind. Truly see the impermanence of the mind. 


Manam, bhikkhave, bhikkhu yoniso manasikaronto, 
mananiccatanca yathabhutam samanupassanto 
manasmimpi nibbindati. 

When a mendicant does this, they grow disillusioned with 
the mind. 


Nandikkhaya ragakkhayo; 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


ragakkhaya nandikkhayo. 
Nandiragakkhaya cittam suvimuttanti vuccati’ ti. 


When relishing and greed end, the mind is said to be well 
freed.” 


Tatiyam. 


35.159.159. 
Bahiraaniccanandikkhayasutta - 
159. Focus, the Exterior, and the 


End of Relishing 
16. Nandikkhayavagga - 16. The End of Relishing 


“Rupe, bhikkhave, yoniso manasi karotha, 
rupaniccatanca yathabhutam samanupassatha. 
“Mendicants, properly attend to sights. Truly see the 
impermanence of sights. 


Rupe, bhikkhave, bhikkhu yoniso manasikaronto, 
rupaniccatanca yathabhutam samanupassanto 
rupesupi nibbindati. 

When a mendicant does this, they grow disillusioned with 
sights. 


Nandikkhaya ragakkhayo; 
When relishing ends, greed ends. When greed ends, 
relishing ends. 


ragakkhaya nandikkhayo. 
Nandiragakkhaya cittam suvimuttanti vuccati. 
When relishing and greed end, the mind is said to be well 


freed. 


Sadde ... 
Properly attend to sounds ... 


gandhe ... 
smells ... 


rase ... 
tastes ... 


photthabbe ... 
touches ... 


dhamme, bhikkhave, yoniso manasi karotha, 
dhammaniccatanca yathabhutam samanupassatha. 
thoughts. Truly see the impermanence of thoughts. 


Dhamme, bhikkhave, bhikkhu yoniso manasikaronto, 
dhammaniccatanca yathabhutam samanupassanto 
dhammesupi nibbindati. 

When a mendicant does this, they grow disillusioned with 
thoughts. 


Nandikkhaya ragakkhayo; 
When relishing ends, greed ends. 


ragakkhaya nandikkhayo. 
When greed ends, relishing ends. 


Nandiragakkhaya cittam suvimuttanti vuccati’ ti. 
When relishing and greed end, the mind is said to be well 
freed.” 


Catuttham. 


35.160.160. 
Jivakambavanasamadhisutta - 
160. On Immersion at Jivaka’s 


Mango Grove 
16. Nandikkhayavagga - 16. The End of Relishing 


Ekam samayam bhagava rajagahe viharati 
jivakambavane. 

At one time the Buddha was staying near Rajagaha in 
Jivaka’s Mango Grove. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“bhikkhavo’ ti ... pe ... 


“samadhim, bhikkhave, bhavetha. 
“Mendicants, develop immersion. 


Samahitassa, bhikkhave, bhikkhuno yathabhutam 
okkhayati. 
For a mendicant with immersion, things become truly clear. 


Kinca yathabhutam okkhayati? 
And what becomes truly clear? 


Cakkhum aniccanti yathabhutam okkhayati, rupa 
aniccati yathabhutam okkhayati, cakkhuvinnanam 
aniccanti yathabhutam okkhayati, cakkhusamphasso 
aniccoti yathabhutam okkhayati, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
aniccanti yathabhutam okkhayati ... pe ... 


It becomes truly clear that the eye, sights, eye 
consciousness, and eye contact are impermanent. And it 
also becomes truly clear that the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact is 
impermanent. 


jivha aniccati yathabhutam okkhayati ... pe ... 
It becomes truly clear that the ear ... nose ... tongue ... 
body ... 


mano aniccoti yathabhutam okkhayati, dhamma 
aniccati yathabhutam okkhayati ... pe ... 

mind, thoughts, mind consciousness, and mind contact are 
impermanent. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccanti yathabhutam 
okkhayati. 

And it also becomes truly clear that the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact is 
impermanent. 


Samadhim, bhikkhave, bhavetha. 
Mendicants, develop immersion. 


Samahitassa, bhikkhave, bhikkhuno yathabhutam 
okkhayati’ ti. 

For a mendicant with immersion, things become truly 
clear.” 


Pancamam. 


35.161.161. 
Jivakambavanapatisallanasutta - 
161. On Retreat at Jivaka’s 


Mango Grove 
16. Nandikkhayavagga - 16. The End of Relishing 


Ekam samayam bhagava rajagahe viharati 
jivakambavane. 

At one time the Buddha was staying near Rajagaha in 
Jivaka’s Mango Grove. 


Tatra kho bhagava bhikkhu amantesi ... pe ... 
There the Buddha addressed the mendicants: 


“patisallane, bhikkhave, yogamapajjatha. 
“Mendicants, meditate in retreat. 


Patisallinassa, bhikkhave, bhikkhuno yathabhutam 
okkhayati. 

For a mendicant who meditates in retreat, things become 
truly clear. 


Kinca yathabhutam okkhayati? 
And what becomes truly clear? 


Cakkhum aniccanti yathabhutam okkhayati, rupa 
aniccati yathabhutam okkhayati, cakkhuvinnanam 
aniccanti yathabhutam okkhayati, cakkhusamphasso 
aniccoti yathabhutam okkhayati, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
aniccanti yathabhutam okkhayati ... pe ... 


It becomes truly clear that the eye, sights, eye 
consciousness, and eye contact are impermanent. And it 
also becomes truly clear that the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact is 
impermanent. ... 


mano aniccoti yathabhutam okkhayati, dhamma ... 
It becomes truly clear that the mind, thoughts, mind 
consciousness, and mind contact are impermanent. 


manovinnananm ... 
manosamphasso ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccanti yathabhutam 
okkhayati. 

And it also becomes truly clear that the painful, pleasant, or 
neutral feeling that arises conditioned by mind contact is 
impermanent. 


Patisallane, bhikkhave, yogamapajjatha. 
Mendicants, meditate in retreat. 


Patisallinassa, bhikkhave, bhikkhuno yathabhutam 
okkhayati’ ti. 

For a mendicant who meditates in retreat, things become 
truly clear.” 


Chattham. 


35.162.162. 
Kotthikaaniccasutta - 162. With 


Kotthita on Impermanence 
16. Nandikkhayavagga - 16. The End of Relishing 


Atha kho ayasma mahakotthiko yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
ayasma kotthiko bhagavantam etadavoca: 

Then Venerable Mahakotthita went up to the Buddha ... and 
asked him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, kotthika, aniccam tatra te chando 
pahatabbo. 

“Kotthita, you should give up desire for what is 
impermanent. 


Kinca, kotthika, aniccam? 
And what is impermanent? 


Cakkhu kho, kotthika, aniccam; tatra te chando 
pahatabbo. 
The eye, 


Rupa anicca; tatra te chando pahatabbo. 
sights, 


Cakkhuvinnanam aniccam; tatra te chando 
pahatabbo. 
eye consciousness, 


Cakkhusamphasso anicco; tatra te chando pahatabbo. 
and eye contact are impermanent: you should give up 
desire for them. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam; tatra te 
chando pahatabbo ... pe ... 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also impermanent: you should 
give up desire for it. 


jivha anicca; tatra te chando pahatabbo. 
The ear ... nose ... tongue ... body ... 


Rasa anicca; tatra te chando pahatabbo. 
Jivhavinnanam aniccam; tatra te chando pahatabbo. 
Jivhasamphasso anicco; tatra te chando pahatabbo. 
Yampidam jivhasamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam; tatra te 


chando pahatabbo ... pe ... 


mano anicco; tatra te chando pahatabbo. 
The mind, 


Dhamma anicca; tatra te chando pahatabbo. 
thoughts, 


Manovinnanam aniccam; tatra te chando pahatabbo. 
mind consciousness, 


Manosamphasso anicco; tatra te chando pahatabbo. 
and mind contact are impermanent: you should give up 
desire for them. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi aniccam; tatra te 
chando pahatabbo. 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also impermanent: you 
should give up desire for it. 


Yam kho, kotthika, aniccam tatra te chando 
pahatabbo’ ti. 

Kotthita, you should give up desire for what is 
impermanent.” 


Sattamam. 


35.163.163. 
Kotthikadukkhasutta - 163. With 


Kotthita on Suffering 
16. Nandikkhayavagga - 16. The End of Relishing 


Atha kho ayasma mahakotthiko ... pe ... bhagavantam 
etadavoca: 
Then Venerable Mahakotthita ... said to the Buddha: 


“sadhu me, bhante ... pe ... vihareyyan’” ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Yam kho, kotthika, dukkham tatra te chando 
pahatabbo. 
“Kotthita, you should give up desire for what is suffering. 


Kinca, kotthika, dukkham? 
And what is suffering? 


Cakkhu kho, kotthika, dukkham; tatra te chando 
pahatabbo. 
The eye, 


Rupa dukkha; tatra te chando pahatabbo. 
sights, 


Cakkhuvinnanam dukkhan;; tatra te chando 
pahatabbo. 
eye consciousness, 


Cakkhusamphasso dukkho; tatra te chando 
pahatabbo. 


and eye contact are suffering: you should give up desire for 
them. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham; tatra te 
chando pahatabbo ... pe ... 

The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also suffering; you should give 
up desire for it. 


jivha dukkha; tatra te chando pahatabbo ... pe ... 
The ear ... nose ... tongue ... body ... 


mano dukkho; tatra te chando pahatabbo. 
The mind, 


Dhamma dukkha; tatra te chando pahatabbo. 
thoughts, 


Manovinnanam dukkhan;; tatra te chando pahatabbo. 
mind consciousness, 


Manosamphasso dukkho; tatra te chando pahatabbo. 
and mind contact are suffering: you should give up desire 
for them. 


Yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkham; tatra te 
chando pahatabbo. 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also suffering: you should 
give up desire for it. 


Yam kho, kotthika, dukkham tatra te chando 
pahatabbo’ ti. 


Kotthita, you should give up desire for what is suffering.” 


Atthamam. 


35.164. 164. 
Kotthikaanattasutta - 164. With 


Kotthita on Not-Self 
16. Nandikkhayavagga - 16. The End of Relishing 


Ekamantan. ... pe ... 
vihareyyanti. 


“Yo kho, kotthika, anatta tatra te chando pahatabbo. 
“Kotthita, you should give up desire for what is not-self. 


Ko ca, kotthika, anatta? 
And what is not-self? 


Cakkhu kho, kotthika, anatta; tatra te chando 
pahatabbo. 
The eye, 


Rupa anatta; tatra te chando pahatabbo. 
sights, 


Cakkhuvinnanam anatta; tatra te chando pahatabbo. 
eye consciousness, 


Cakkhusamphasso anatta; tatra te chando pahatabbo. 
and eye contact are not-self: you should give up desire for 
them. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anatta; tatra te chando 
pahatabbo ... pe ... 


The pleasant, painful, or neutral feeling that arises 
conditioned by eye contact is also not-self: You should give 
up desire for it. 


jivha anatta; tatra te chando pahatabbo ... pe ... 
The ear ... nose ... tongue ... body ... 


mano anatta; tatra te chando pahatabbo. 
The mind, 


Dhamma anatta; tatra te chando pahatabbo. 
thoughts, 


Manovinnananm ... 
mind consciousness, 


manosamphasso ... 
and mind contact ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anatta; tatra te chando 
pahatabbo. 

The pleasant, painful, or neutral feeling that arises 
conditioned by mind contact is also not-self: you should give 
up desire for it. 


Yo kho, kotthika, anatta, tatra te chando 
pahatabbo’ ti. 
Kotthita, you should give up desire for what is not-self.” 


Navamam. 


35.165.165. 
Micchaditthipahanasutta - 165. 


Giving Up Wrong View 
16. Nandikkhayavagga - 16. The End of Relishing 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... 
Then a mendicant went up to the Buddha ... 


ekamantam nisinno so bhikkhu bhagavantam 
etadavoca: 
and said to him: 


“katham nu kho, bhante, janato katham passato 
micchaditthi pahiyati” ti? 

“Sir, how does one know and see so that wrong view is 
given up?” 


“Cakkhum kho, bhikkhu, aniccato janato passato 
micchaditthi pahiyati. 

“Mendicant, knowing and seeing the eye, sights, eye 
consciousness, and eye contact as impermanent, wrong 
view is given up. ... 


Rupe aniccato janato passato micchaditthi pahtyati. 


Cakkhuvinnanam aniccato janato passato 
micchaditthi pahiyati. 


Cakkhusamphassam aniccato janato passato 
micchaditthi pahtyati ... pe ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 


adukkhamasukham va tampi aniccato janato passato 
micchaditthi pahiyati. 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by mind contact as 
impermanent, wrong view is given up. 


Evam kho, bhikkhu, janato evam passato 
micchaditthi pahiyati’ ti. 

This is how to know and see so that wrong view is given 
up, 


Dasamam. 


35.166. 166. 
Sakkayaditthipahanasutta - 166. 


Giving Up Identity View 
16. Nandikkhayavagga - 16. The End of Relishing 


Atha kho annataro bhikkhu ... pe ... 
Then a mendicant went up to the Buddha ... 


etadavoca: 
and said to him: 


“katham nu kho, bhante, janato katham passato 
sakkayaditthi pahtyati” ti? 

“Sir, how does one know and see so that identity view is 
given up?” 


“Cakkhum kho, bhikkhu, dukkhato janato passato 
sakkayaditthi pahtyati. 

“Mendicant, knowing and seeing the eye, sights, eye 
consciousness, and eye contact as suffering, identity view is 
given up. ... 


Rupe dukkhato janato passato sakkayaditthi pahiyati. 


Cakkhuvinnanam dukkhato janato passato 
sakkayaditthi pahtyati. 


Cakkhusamphassam dukkhato janato passato 
sakkayaditthi pahtyati ... pe ... 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi dukkhato janato passato 
sakkayaditthi pahtyati. 


And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by mind contact as 
suffering, identity view is given up. 


Evam kho, bhikkhu, janato evam passato 
sakkayaditthi pahtyati’ ti. 
This is how to know and see so that identity view is given 


yw 


up. 


Ekadasamam. 


35.167.167. 
Attanuditthipahanasutta - 167. 


Giving Up View of Self 
16. Nandikkhayavagga - 16. The End of Relishing 


Atha kho annataro bhikkhu ... pe ... 
Then a mendicant went up to the Buddha ... 


etadavoca: 
and said to him: 


“katham nu kho, bhante, janato katham passato 
attanuditthi pahiyati” ti? 

“Sir, how does one know and see so that view of self is given 
up?” 


“Cakkhum kho, bhikkhu, anattato janato passato 
attanuditthi pahiyati. 

“Mendicant, knowing and seeing the eye, sights, eye 
consciousness, and eye contact as not-self, view of self is 
given up. ... 


Rupe anattato janato passato attanuditthi pahiyati. 


Cakkhuvinnanam anattato janato passato 
attanuditthi pahiyati. 


Cakkhusamphassam anattato janato passato 
attanuditthi pahiyati. 


Yampidam cakkhusamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anattato janato passato 
attanuditthi pahiyati ... pe ... 


jivham anattato janato passato attanuditthi pahiyati 
. pe... 


Mmanam anattato janato passato attanuditthi pahiyati. 
Dhamme ... 

manovinnananm ... 

manosamphassan. ... 

yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tampi anattato janato passato 
attanuditthi pahiyati’ ti. 

And also knowing and seeing the pleasant, painful, or 
neutral feeling that arises conditioned by mind contact as 
not-self, view of self is given up.” 

Dvadasamam. 

Nandikkhayavaggo pathamo. 

Nandikkhayena cattaro, 

jivakambavane duve; 


Kotthikena tayo vutta, 


miccha sakkaya attanoti. 


35.168.168. 
Ajjhattaaniccachandasutta - 168. 
Desire for the Impermanent 


Interior 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yam, bhikkhave, aniccam, tatra vo chando 
pahatabbo. 

“Mendicants, you should give up desire for what is 
impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Cakkhu, bhikkhave, aniccam; tatra vo chando 
pahatabbo ... pe ... 

The eye, ear, nose, tongue, body, and mind are 
impermanent: 


jivha anicca; tatra vo chando pahatabbo ... pe ... 


mano anicco; tatra vo chando pahatabbo. 
you should give up desire for them. 


Yam, bhikkhave, aniccam, tatra vo chando 
pahatabbo’ ti. 
You should give up desire for what is impermanent.” 


35.169.169. 
Ajjhattaaniccaragasutta - 169. 
Greed for the Impermanent 


Interior 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Yam, bhikkhave, aniccam, tatra vo rago pahatabbo. 
“Mendicants, you should give up greed for what is 
impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Cakkhu, bhikkhave, aniccam; 

The eye, ear, nose, tongue, body, and mind are 
impermanent ...” 

tatra vo rago pahatabbo ... pe ... 

jivha anicca; 

tatra vo rago pahatabbo ... pe ... 

mano anicco; 


tatra vo rago pahatabbo. 


Yam, bhikkhave, aniccam, tatra vo rago pahatabbo’ ti. 


35.170.170. 
Ajjhattaaniccachandaragasutta - 
170. Desire and Greed for the 


Impermanent Interior 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Yam, bhikkhave, aniccam, tatra vo chandarago 
pahatabbo. 

“Mendicants, you should give up desire and greed for what 
is impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Cakkhu, bhikkhave, aniccam; 

The eye, ear, nose, tongue, body, and mind are 
impermanent ...” 

tatra vo chandarago pahatabbo ... pe ... 
jivha anicca; 

tatra vo chandarago pahatabbo ... pe ... 
mano anicco; 


tatra vo chandarago pahatabbo. 


Yam, bhikkhave, aniccam, tatra vo chandarago 
pahatabbo’ ti. 


35.171-173.171-173. 
Dukkhachandadisutta - 171-173. 
Desire, Etc. for the Suffering 


Interior 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yam, bhikkhave, dukkham, tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
“Mendicants, you should give up desire ... greed ... desire 
and greed for what is suffering. 


Kinca, bhikkhave, dukkham? 
And what is suffering? 


Cakkhu, bhikkhave, dukkham; tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe ... 
The eye, ear, nose, tongue, body, and mind are suffering ...” 


jivha dukkha .... pe ... 


mano dukkho; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Yam, bhikkhave, dukkham tatra vo chando 
pahatabbo, rago pahatabbo, chandarago 
pahatabbo’ ti. 


35.174-176. 174-176. 
Anattachandadisutta - 174-176. 
Desire, Etc. for the Not-Self 


Interior 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yo, bhikkhave, anatta, tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 
“Mendicants, you should give up desire ... greed ... desire 
and greed for what is not-self. 


Ko ca, bhikkhave, anatta? 
And what is not-self? 


Cakkhu, bhikkhave, anatta; tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo ... 


pe ... 
The eye, ear, nose, tongue, body, and mind are not-self ... 


n” 


jivha anatta; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo ... pe ... 


mano anatta; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Yo, bhikkhave, anatta tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo’ ti. 


35.177-179.177-179. 
Bahiraniccachandadisutta - 177- 
179. Desire, Etc. for the 


Impermanent Exterior 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yam, bhikkhave, aniccam, tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
“Mendicants, you should give up desire ... greed ... desire 
and greed for what is impermanent. 


Kinca, bhikkhave, aniccam? 
And what is impermanent? 


Rupa, bhikkhave, anicca; tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 

Sights, sounds, smells, tastes, touches, and thoughts are 
impermanent ...” 


Sadda anicca; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Gandha anicca; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Rasa anicca; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Photthabba anicca; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Dhamma anicca; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Yam, bhikkhave, aniccam tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo’ ti. 


35 .180-182. 180-182. 
Bahiradukkhachandadisutta - 
180-182. Desire, Etc. for the 
Suffering Exterior 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yam, bhikkhave, dukkham, tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
“Mendicants, you should give up desire ... greed ... desire 
and greed for what is suffering. 


Kinca, bhikkhave, dukkham? 
And what is suffering? 


Rupa, bhikkhave, dukkha; tatra vo chando 
pahatabbo, rago pahatabbo, chandarago pahatabbo. 
Sights, sounds, smells, tastes, touches, and thoughts are 
suffering ...” 

Sadda ... 

gandha ... 

raSa ... 


photthabhba ... 


dhamma dukkha; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Yam, bhikkhave, dukkham, tatra vo chando 
pahatabbo, rago pahatabbo, chandarago 
pahatabbo’ ti. 


35.183-185. 183-185. 
Bahiranattachandadisutta - 183- 
185. Desire, Etc. for the Not-Self 
Exterior 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Yo, bhikkhave, anatta, tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 
“Mendicants, you should give up desire ... greed ... desire 
and greed for what is not-self. 


Ko ca, bhikkhave, anatta? 
And what is not-self? 


Rupa, bhikkhave, anatta; tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo. 

Sights, sounds, smells, tastes, touches, and thoughts are 
not-self ...” 

Sadda ... 

gandha ... 

raSa ... 


photthabhba ... 


dhamma anatta; tatra vo chando pahatabbo, rago 
pahatabbo, chandarago pahatabbo. 


Yo, bhikkhave, anatta tatra vo chando pahatabbo, 
rago pahatabbo, chandarago pahatabbo’ ti. 


35.186. 186. 
Ajjhattatitaniccasutta - 186. The 
Interior Was Impermanent in the 


Past 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, aniccam atitam ... pe ... jivha 
anicca atita ... pe ... mano anicco atito. 

“Mendicants, in the past the eye, ear, nose, tongue, body, 
and mind were impermanent. 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati ... pe ... jivhayapi 
nibbindati ... pe ... manasmimpi nibbindati. 
Seeing this, a learned noble disciple grows disillusioned 
with the eye, ear, nose, tongue, body, and mind. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


35.187.187. 
Ajjhattanagataniccasutta - 187. 
The Interior Will Be 
Impermanent in the Future 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, aniccam anagatanm. ... pe ... jivha 
anicca anagata ... pe ... mano anicco anagato. 
“Mendicants, in the future the eye, ear, nose, tongue, body, 
and mind will be impermanent ...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


39.188.188. 
Ajjhattapaccuppannaniccasutta - 
188. The Interior Is 
Impermanent in the Present 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, aniccam paccuppannan. ... pe ... 
jivha anicca paccuppanna ... pe ... mano anicco 
paccuppanno. 

“Mendicants, in the present the eye, ear, nose, tongue, 
body, and mind are impermanent ...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35 .189-191.189-191. 
Ajjhattatitadidukkhasutta - 189- 
191. The Interior as Suffering in 
the Three Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, dukkham atitam anagatam 
paccuppannan. ... pe... jivha dukkha atita anagata 
paccuppanna ... pe ... mano dukkho atito anagato 
paccuppanno. 

“Mendicants, in the past ... future ... present the eye, ear, 
nose, tongue, body, and mind are suffering ...” 


Evam passam, bhikkhave ... pe ... 


naparam itthattayati pajanati’ ti. 


35 .192-194. 192-1 94. 
Ajjhattatitadianattasutta - 192- 
194. The Interior as Not-Self in 
the Three Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, anatta atitam anagatam 
paccuppannan. ... pe... jivha anatta ... pe ... mano 
anatta atito anagato paccuppanno. 

“Mendicants, in the past ... future ... present the eye, ear, 
nose, tongue, body, and mind are not-self...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.195-197.195-197. 
Bahiratitadianiccasutta - 195- 
197. The Exterior as 
Impermanent in the Three 
Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, anicca atita anagata paccuppanna. 
Sadda ... gandha ... rasa ... photthabba ... dhamma 
anicca atita anagata paccuppanna. 

“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are impermanent ...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35 .198-200. 198-200. 
Bahiratitadidukkhasutta - 1 98- 
200. The Exterior as Suffering in 
the Three Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, dukkha atita anagata 
paccuppanna. Sadda ... gandha ... rasa ... photthabba 
.. Gdhamma dukkha atita anagata paccuppanna. 
“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are suffering ...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.201 -203. 201-203. 
Bahiratitadianattasutta - 201- 
203. The Exterior as Not-Self in 
the Three Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, anatta atita anagata paccuppanna. 
Sadda ... gandha ... rasa ... photthabba ... dhamma 
anatta atita anagata paccuppanna. 

“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are not-self ...” 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.204. 204. 
Ajjhattatitayadaniccasutta - 204. 
The Interior and What’s 


Impermanent in the Past 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, aniccam atitam. 
“Mendicants, in the past the eye, ear, nose, tongue, body, 
and mind were impermanent. 


Yadaniccam, tam dukkham. 
What’s impermanent is suffering. 


Yam dukkham, tadanatta. 
What’s suffering is not-self. 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 

And what’s not-self should be truly seen with right 
understanding like this: “This is not mine, I am not this, this 
is not my self.’ ...” 


jivha anicca atita. 

Yadaniccam, tam dukkham. 

Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 


atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 


mano anicco atito. 

Yadaniccam, tam dukkham. 

Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.205. 205. 
Ajjhattanagatayadaniccasutta - 
205. The Interior and What’s 


Impermanent in the Future 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Cakkhu, bhikkhave, aniccam anagatam. 
“Mendicants, in the future the eye, ear, nose, tongue, body, 
and mind will be impermanent. 


Yadaniccam, tam dukkham. 
What’s impermanent is suffering ...” 


Yam dukkham, tadanatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 

jivha anicca anagata. 

Yadaniccam, tam dukkham. 

Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 


mano anicco anagato. 


Yadaniccam, tam dukkham. 


Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam, bhikkhave ... pe ... 


naparam itthattayati pajanati’ ti. 


35.206. 206. 
Ajjhattapaccuppannayadaniccas 
utta - 206. The Interior and 
What’s Impermanent in the 


Present 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Cakkhu, bhikkhave, aniccam paccuppannam. 
“Mendicants, in the present the eye, ear, nose, tongue, 
body, and mind are impermanent. 


Yadaniccam, tam dukkham. 
What’s impermanent is suffering. ...” 


Yam dukkham, tadanatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 

jivha anicca paccuppanna. 

Yadaniccam, tam dukkham. 

Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 


datthabban. ... pe ... 


mano anicco paccuppanno. 


Yadaniccam tam dukkham. 

Yam dukkham tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.207 -209. 207-209. 
Ajjhattatitadiyamdukkhasutta - 
207-209. The Interior and 
What’s Suffering in the Three 
Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, dukkham atitam anagatam 
paccuppannam. 

“Mendicants, in the past ... future ... present the eye, ear, 
nose, tongue, body, and mind are suffering. 


Yam dukkham, tadanatta. 
What’s suffering is not-self ...” 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 

jivha dukkha .... pe ... 

mano dukkho atito anagato paccuppanno. 

Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.210-21 2. 210-21 2. 
Ajjhattatitadiyadanattasutta - 
210-21 2. The Interior and 
What’s Not-Self in the Three 


Times 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, anatta atitam anagatam 
paccuppannam. 

“Mendicants, in the past ... future ... present the eye, ear, 
nose, tongue, body, and mind are not-self. 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabban. ... pe ... 

And what’s not-self should be truly seen with right 
understanding like this: ‘This is not mine, I am not this, this 
is not my self.’ ...” 


jivha anatta ... pe ... 

mano anatta atito anagato paccuppanno. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.213-215. 213-215. 
Bahiratitadiyadaniccasutta - 
213-215. The Exterior and 
What’s Impermanent in the 


Three Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Rupa, bhikkhave, anicca atita anagata paccuppanna. 
“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are impermanent. 


Yadaniccam, tam dukkham. 
What’s impermanent is suffering ...” 


Yam dukkham, tadanatta. 

Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Sadda ... 

gandha ... 

raSa ... 

photthabba ... 


dhamma anicca atita anagata paccuppanna. 


Yadaniccam tam dukkham. 


Yam dukkham tadanatta. 

Yadanatta tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.21 6-218. 216-218. 
Bahiratitadiyamdukkhasutta - 
21 6-218. The Exterior and 
What’s Suffering in the Three 


Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Rupa, bhikkhave, dukkha atita anagata 
paccuppanna. 

“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are suffering. 


Yam dukkham, tadanatta. 
What’s suffering is not-self ...” 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

Sadda ... 

gandha ... 

raSa ... 

photthabba ... 


dhamma dukkha atita anagata paccuppanna. 


Yam dukkham, tadanatta. 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


35.219-221. 219-221. 
Bahiratitadiyadanattasutta - 

21 9-221. The Exterior and 
What’s Not-Self in the Three 
Times 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, anatta atita anagata paccuppanna. 
“Mendicants, in the past ... future ... present sights, sounds, 
smells, tastes, touches, and thoughts are not-self. 


Yadanatta, tam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

And what’s not-self should be truly seen with right 
understanding like this: ‘This is not mine, I am not this, this 
is not my self.’ ...” 


Sadda ... 

gandha ... 

raSa ... 

photthabba ... 

dhamma anatta atita anagata paccuppanna. 
Yadanatta, tam ‘netam mama, nesohamasmi, na meso 


atta’ti evametam yathabhutam sammappannaya 
datthabbam. 


Evam passam ... pe ... 


naparam itthattayati pajanati’ ti. 


Sos2e2: 222% 
Ajjhattayatanaaniccasutta - 222. 


The Interior as Impermanent 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, aniccam ... pe ... jivha anicCa ... 
pe ... mano anicco. 

“Mendicants, the eye, ear, nose, tongue, body, and mind are 
impermanent. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 


They understand: ‘... there is no return to any state of 
existence.’” 


35.223. 223. 
Ajjhattayatanadukkhasutta - 


223. The Interior as Suffering 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, dukkhanm ... pe ... jivha dukkha 
... pe ... mano dukkho. 

“Mendicants, the eye, ear, nose, tongue, body, and mind are 
suffering. ...” 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 


They understand: ‘... there is no return to any state of 
existence.’” 


35.224, 224. 
Ajjhattayatanaanattasutta - 224. 


The Interior as Not-Self 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Cakkhu, bhikkhave, anatta ... pe ... jivha anatta ... pe 
... Mano anatta. 

“Mendicants, the eye, ear, nose, tongue, body, and mind are 
not-self. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 


They understand: ‘... there is no return to any state of 
existence.’” 


35.225. 225. 
Bahirayatanaaniccasutta - 225. 


The Exterior as Impermanent 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, anicca. Sadda ... gandha ... rasa ... 
photthabba ... dhamma anicca. 

“Mendicants, sights, sounds, smells, tastes, touches, and 
thoughts are impermanent. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 


They understand: ‘... there is no return to any state of 
existence.’” 


35.226. 226. 
Bahirayatanadukkhasutta - 226. 


The Exterior as Suffering 
17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 


“Rupa, bhikkhave, dukkha. Sadda ... gandha ... rasa 
.. photthabba ... dhamma dukkha. 

“Mendicants, sights, sounds, smells, tastes, touches, and 
thoughts are suffering. 


Evam passam ... pe ... 
Seeing this... 


naparam itthattayati pajanati’ ti. 


They understand: ‘... there is no return to any state of 
existence.’” 


S3912274 227. 
Bahirayatanaanattasutta - 227. 


The Exterior as Not-Self 

17. Satthipeyyalavagga - 17. Sixty Abbreviated Texts 
“Rupa, bhikkhave, anatta. Sadda ... gandha ... rasa ... 
photthabba ... dhamma anatta. 

“Mendicants, sights, sounds, smells, tastes, touches, and 
thoughts are not-self. 


Evam passam ... pe ... 
Seeing this ... 


naparam itthattayati pajanati’ ti. 

They understand: ‘... there is no return to any state of 
existence.’” 

Satthipeyyalo samatto. 

Chandenattharasa honti, 

atitena ca dve nava; 

Yadaniccattharasa vutta, 

tayo ajjhattabahira; 

Peyyalo satthiko vutto, 


buddhenadiccabandhunati. 


Suttantani satthi. 


35.228. 228. 
Pathamasamuddasutta - 228. 


The Ocean (1st) 
18. Samuddavagga - 18. The Ocean 


“‘Samuddo, samuddo’ti, bhikkhave, assutava 
puthujjano bhasati. 

“Mendicants, an uneducated ordinary person speaks of the 
ocean. 


Neso, bhikkhave, ariyassa vinaye samuddo. 
But that’s not the ocean in the training of the noble one. 


Maha eso, bhikkhave, udakarasi mahaudakannavo. 
That’s just a large body of water, a large sea of water. 


Cakkhu, bhikkhave, purisassa samuddo; 
For a person, the eye is an ocean, 


tassa rupamayo vego. 
and its currents are made of sights. 


Yo tam rupamayam vegam sahati, ayam vuccati, 
bhikkhave, atari cakkhusamuddam saumim savattam 
sagaham sarakkhasam; 

Someone who can withstand those currents is said to have 
crossed over the ocean of the eye, with its waves and 
whirlpools, its sharks, and monsters. 


tinno parangato thale titthati brahmano ... pe ... 
Crossed over, the brahmin stands on the far shore. 


jivha, bhikkhave, purisassa samuddo; 
For a person, the ear... nose ... tongue ... body ... 


tassa raSamayo vego. 


Yo tam raSamayam vegam sahati, ayam vuccati, 
bhikkhave, atari jivhasamuddam saumim savattam 
sagaham sarakkhasam; 


tinno parangato thale titthati brahmano ... pe ... 


mano, bhikkhave, purisassa samuddo; 
mind is an ocean, 


tassa dhammamayo vego. 
and its currents are made of thoughts. 


Yo tam dhammamayam vegam sahati, ayam vuccati, 
bhikkhave, atari manosamuddam saumim savattam 
sagaham sarakkhasam; 

Someone who can withstand those currents is said to have 
crossed over the ocean of the mind, with its waves and 
whirlpools, its sharks, and monsters. 


tinno parangato thale titthati brahmano’ ti. 
Crossed over, the brahmin stands on the far shore.” 


Idamavoca ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yo imam samuddam sagaham sarakkhasam, 
“A knowledge master who’s crossed the ocean so hard to 
cross, 


Saumim savattam sabhayam duttaram accatari; 


with its sharks and monsters, its waves, whirlpools, and 
dangers; 


Sa vedagu vusitabrahmacariyo, 
they’ve completed the spiritual journey, and gone to the end 
of the world, 


Lokantagu paragatoti vuccati” ti. 
they’re called ‘one who has gone beyond’.” 


Pathamam. 


35.229. 229. 
Dutiyasamuddasutta - 229. The 


Ocean (2nd) 
18. Samuddavagga - 18. The Ocean 


“‘Samuddo, samuddo’ti, bhikkhave, assutava 
puthujjano bhasati. 

“Mendicants, an uneducated ordinary person speaks of the 
ocean. 


Neso, bhikkhave, ariyassa vinaye samuddo. 
But that’s not the ocean in the training of the noble one. 


Maha eso, bhikkhave, udakarasi mahaudakannavo. 
That’s just a large body of water, a large sea of water. 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Ayam vuccati, bhikkhave, ariyassa vinaye samuddo. 
This is called the ocean in the training of the noble one. 


Etthayam sadevako loko samarako sabrahmako 
sassamanabrahmani paja sadevamanussa yebhuyyena 
samunna tantakulakajata kulaganthikajata 
munjapabbajabhuta, apayam duggatim vinipatam 
Samsaram nativattati ... pe .... 

And it’s here that this world—with its gods, Maras and 
Brahmas, this population with its ascetics and brahmins, 
gods and humans—is for the most part sunk. It’s become 
tangled like string, knotted like a ball of thread, and matted 


like rushes and reeds, and it doesn’t escape the places of 
loss, the bad places, the underworld, transmigration. 


Santi, bhikkhave, jivhavinneyya rasa ... pe ... santi, 
bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sounds ... smells ... tastes ... touches ... thoughts 
known by the mind that are likable, desirable, agreeable, 
pleasant, sensual, and arousing. 


Ayam vuccati, bhikkhave, ariyassa vinaye samuddo. 
This is called the ocean in the training of the noble one. 


Etthayam sadevako loko samarako sabrahmako 
sassamanabrahmani paja sadevamanussa yebhuyyena 
samunna tantakulakajata kulaganthikajata 
munjapabbajabhuta apayam duggatim vinipatam 
Samsaram nativattatiti. 

And it’s here that this world—with its gods, Maras and 
Brahmas, this population with its ascetics and brahmins, 
gods and humans—is for the most part sunk. It’s become 
tangled like string, knotted like a ball of thread, and matted 
like rushes and reeds, and it doesn’t escape the places of 
loss, the bad places, the underworld, transmigration. 


Yassa rago Ca doso Ca, 
Those who have discarded 
Avijja Ca virajita; 

greed, hate, and ignorance 


So imam samuddam sagaham sarakkhasam, 
have crossed the ocean so hard to cross, 


Saumibhayam duttaram accatari. 
with its sharks and monsters, its waves and dangers. 


Sangatigo maccujaho nirupadhi, 
They’ve got over clinging, given up death, and have no 
attachments. 


Pahasi dukkham apunabbhavaya; 
They’ve given up suffering, so there are no more future 
lives. 


Atthangato so na puneti, 
They’ve come to an end, and cannot be measured; 


Amohay1 maccurajanti brumi’ ti. 
and they’ve confounded the King of Death, I say.” 


Dutiyam. 


35.230. 230. Balisikopamasutta - 
230. The Simile of the 


Fisherman 
18. Samuddavagga - 18. The Ocean 


“Seyyathapi, bhikkhave, balisiko amisagatabalisam 
gambhire udakarahade pakkhipeyya. 

“Mendicants, suppose a fisherman was to cast a baited hook 
into a deep lake. 


Tamenam annataro amisacakkhu maccho gileyya. 
Seeing the bait, a fish would swallow it. 


Evanhi so, bhikkhave, maccho gilitabaliso balisikassa 
anayam apanno byasanam apanno 
yathakamakaraniyo balisikassa. 

And so the fish that swallowed the hook would meet with 
tragedy and disaster, and the fisherman can do what he 
wants with it. 


Evameva kho, bhikkhave, chayime balisa lokasmim 
anayaya sattanam vadhaya paninam. 

In the same way, there are these six hooks in the world that 
mean tragedy and slaughter for living creatures. 


Katame cha? 
What six? 


Santi, bhikkhave, cakkhuvinneyya rupa ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance, bhikkhu, abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Ayam vuccati, bhikkhave, bhikkhu gilitabaliso, 
Marassa anayam apanno byasanam apanno 
yathakamakaraniyo papimato ... pe ... 

they’re called a mendicant who has swallowed Mara’s hook. 
They’ve met with tragedy and disaster, and the Wicked One 
can do what he wants with them. 


santi, bhikkhave, jivhavinneyya rasa ... pe .... 
There are sounds... smells ... tastes ... touches ... 


Santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance, bhikkhu, abhinandati abhivadati ajjhosaya 
titthati. 

If a mendicant approves, welcomes, and keeps clinging to 
them, 


Ayam vuccati, bhikkhave, bhikkhu gilitabaliso 
Marassa anayam apanno byasanam apanno 
yathakamakaraniyo papimato. 

they’re called a mendicant who has swallowed Mara’s hook. 
They’ve met with tragedy and disaster, and the Wicked One 
can do what he wants with them. 


Santi ca, bhikkhave, cakkhuvinneyya rupa ittha 
kanta manapa piyarupa kamupasanmhita rajaniya. 
There are sights known by the eye that are likable, 
desirable, agreeable, pleasant, sensual, and arousing. 


Tance, bhikkhu, nabhinandati nabhivadati najjhosaya 
titthati. Ayam vuccati, bhikkhave, bhikkhu na 
gilitabaliso marassa abhedi balisam paribhedi 
balisam na anayam apanno na byasanam apanno na 
yathakamakaraniyo papimato ... pe .... 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, they’re called a mendicant who hasn’t swallowed 
Mara’s hook. They’ve broken the hook, destroyed it. They 
haven’t met with tragedy and disaster, and the Wicked One 
cannot do what he wants with them. 


Santi, bhikkhave, jivhavinneyya rasa ... pe .... 
There are sounds... smells ... tastes ... touches ... 


Santi, bhikkhave, manovinneyya dhamma ittha kanta 
Manapa piyarupa kamupasamhita rajaniya. 

thoughts known by the mind that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tance bhikkhu nabhinandati nabhivadati najjhosaya 
titthati, ayam vuccati, bhikkhave, bhikkhu na 
gilitabaliso marassa abhedi balisam paribhedi 
balisam na anayam apanno na byasanam apanno na 
yathakamakaraniyo papimato’ ti. 

Ifa mendicant doesn’t approve, welcome, and keep clinging 
to them, they’re called a mendicant who hasn’t swallowed 
Mara’s hook. They’ve broken the hook, destroyed it. They 
haven’t met with tragedy and disaster, and the Wicked One 
cannot do what he wants with them.” 


Tatiyam. 


35.231. 231. 
Khirarukkhopamasutta - 231. 
The Simile of the Latex- 


Producing Tree 
18. Samuddavagga - 18. The Ocean 


“Yassa kassaci, bhikkhave, bhikkhussa va 
bhikkhuniya va cakkhuvinneyyesu rupesu yo rago so 
atthi, yo doso so atthi, yo moho so atthi, yo rago so 
appahino, yo doso so appahino, yo moho so appahino 
tassa paritta cepi cakkhuvinneyya rupa cakkhussa 
apatham agacchanti pariyadiyantevassa cittam; ko 
pana vado adhimattanam. 

“Mendicants, take any monk or nun who, when it comes to 
sights known by the eye, still has greed, hate, and delusion, 
and has not given them up. If even trivial sights come into 
their range of vision they overcome their mind, let alone 
those that are compelling. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago, so atthi, yo doso so atthi, yo 
moho so atthi, yo rago so appahino, yo doso so 
appahino, yo moho so appahino ... pe .... 

Because they still have greed, hate, and delusion, and have 
not given them up. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va jivhavinneyyesu rasesu yo rago so atthi ... pe .... 
When it comes to sounds ... smells ... tastes ... touches ... 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va manovinneyyesu dhammesu yo rago so atthi, yo 
doso so atthi, yo moho so atthi, yo rago so appahino, 
yo doso so appahino, yo moho so appahino, tassa 
paritta cepi manovinneyya dhamma manassa 
apatham agacchanti pariyadiyantevassa cittam; ko 
pana vado adhimattanam. 

thoughts known by the mind, they still have greed, hate, 
and delusion, and have not given them up. If even trivial 
thoughts come into the range of the mind they overcome 
their mind, let alone those that are compelling. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago, so atthi, yo doso so atthi, yo 
moho so atthi, yo rago so appahino, yo doso so 
appahino, yo moho so appahino. 

Because they still have greed, hate, and delusion, and have 
not given them up. 


Seyyathapi, bhikkhave, khirarukkho assattho va 
nigrodho va pilakkho va udumbaro va daharo taruno 
komarako. 

Suppose there was a latex-producing tree—such as a bodhi, 
a banyan, a wavy leaf fig, or a cluster fig—that’s a tender 
young sapling. 


Tamenam puriso tinhaya kuthariya yato yato 
abhindeyya agaccheyya khiran” ti? 

If a man were to chop it here and there with a sharp axe, 
would latex come out?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kissa hetu”? 
Why is that? 


“Yanhi, bhante, khiram tam atthi’ ti. 
Because it still has latex.” 


“Evameva kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va cakkhuvinneyyesu rupesu yo rago 
so atthi, yo doso so atthi, yo moho so atthi, yo rago so 
appahino, yo doso so appahino, yo moho so appahino, 
tassa paritta cepi cakkhuvinneyya rupa cakkhussa 
apatham agacchanti pariyadiyantevassa cittam; ko 
pana vado adhimattanam. 

“In the same way, take any monk or nun who, when it comes 
to sights known by the eye, still has greed, hate, and 
delusion, and has not given them up. If even trivial sights 
come into their range of vision they overcome their mind, 
let alone those that are compelling. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so atthi, yo doso so atthi, yo 
moho so atthi, yo rago so appahino, yo doso so 
appahino, yo moho so appahino ... pe .... 

Because they still have greed, hate, and delusion, and have 
not given them up. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va jivhavinneyyesu rasesu yo rago so atthi ... pe .... 
When it comes to sounds ... smells ... tastes ... touches ... 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va manovinneyyesu dhammesu yo rago so atthi, yo 
doso so atthi, yo moho so atthi, yo rago so appahino, 
yo doso so appahino, yo moho so appahino, tassa 


paritta cepi manovinneyya dhamma manassa 
apatham agacchanti pariyadiyantevassa cittam; ko 
pana vado adhimattanam. 

thoughts known by the mind, they still have greed, hate, 
and delusion, and have not given them up. If even trivial 
thoughts come into the range of the mind they overcome 
their mind, let alone those that are compelling. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so atthi, yo doso so atthi, yo 
moho so atthi, yo rago so appahino, yo doso so 
appahino, yo moho so appahino. 

Because they still have greed, hate, and delusion, and have 
not given them up. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va cakkhuvinneyyesu rupesu yo rago so natthi, yo 
doso so natthi, yo moho so natthi, yo rago so pahino, 
yo doso so pahino, yo moho so pahino, tassa 
adhimatta cepi cakkhuvinneyya rupa cakkhussa 
apatham agacchanti nevassa cittam pariyadiyanti; ko 
pana vado parittanam. 

Take any monk or nun who, when it comes to sights known 
by the eye, has no greed, hate, and delusion left, and has 
given them up. If even compelling sights come into their 
range of vision they don’t overcome their mind, let alone 
those that are trivial. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so natthi, yo doso so natthi, yo 
moho so natthi, yo rago so pahino, yo doso so pahino, 
yo moho so pahino ... pe .... 


Because they have no greed, hate, and delusion left, and 
have given them up. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va jivhavinneyyesu rasesu ... pe ... manovinneyyesu 
dhammesu yo rago so natthi, yo doso so natthi, yo 
moho so natthi, yo rago so pahino, yo doso so pahino, 
yo moho so pahino, tassa adhimatta cepi 
manovinneyya dhamma manassa apatham agacchanti 
nevassa cittam pariyadiyanti; ko pana vado 
parittanam. 

When it comes to sounds ... smells ... tastes ... touches ... 
thoughts known by the mind, they have no greed, hate, and 
delusion left, and have given them up. If even compelling 
thoughts come into the range of the mind they don’t 
overcome their mind, let alone those that are trivial. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so natthi, yo doso so natthi, yo 
moho so natthi, yo rago so pahino, yo doso so pahino, 
yo moho so pahino. 

Because they have no greed, hate, and delusion left, and 
have given them up. 


Seyyathapi, bhikkhave, khirarukkho assattho va 
nigrodho va pilakkho va udumbaro va sukkho kolapo 
terovassiko. 

Suppose there was a latex-producing tree—such as a bodhi, 
a banyan, a wavy leaf fig, or a cluster fig—that’s dried up, 
withered, and decrepit. 


Tamenam puriso tinhaya kuthariya yato yato 
abhindeyya agaccheyya khiran” ti? 


Ifa man were to chop it here and there with a sharp axe, 
would latex come out?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Yanhi, bhante, khiram tam natthi’ ti. 
Because it has no latex left.” 


“Evameva kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va cakkhuvinneyyesu rupesu yo rago 
so natthi, yo doso so natthi, yo moho so natthi, yo 
rago so pahino, yo doso so pahino, yo moho so 
pahino, tassa adhimatta cepi cakkhuvinneyya rupa 
cakkhussa apatham agacchanti nevassa cittam 
pariyadiyanti; ko pana vado parittanam. 

“In the same way, take any monk or nun who, when it comes 
to sights known by the eye, has no greed, hate, and 
delusion left, and has given them up. If even compelling 
sights come into their range of vision they don’t overcome 
their mind, let alone those that are trivial. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so natthi, yo doso so natthi, yo 
moho so natthi, yo rago so pahino, yo doso so pahino, 
yo moho so pahino ... pe .... 

Because they have no greed, hate, and delusion left, and 
have given them up. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va jivhavinneyyesu rasesu ... pe .... 


When it comes to sounds ... smells ... tastes ... touches ... 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va manovinneyyesu dhammesu yo rago so natthi, yo 
doso so natthi, yo moho so natthi, yo rago so pahino, 
yo doso so pahino, yo moho so pahino, tassa 
adhimatta cepi manovinneyya dhamma manassa 
apatham agacchanti, nevassa cittam pariyadiyanti; ko 
pana vado parittanam. 

thoughts known by the mind, they have no greed, hate, and 
delusion left, and have given them up. If even compelling 
thoughts come into the range of the mind they don’t 
overcome their mind, let alone those that are trivial. 


Tam kissa hetu? 
Why is that? 


Yo, bhikkhave, rago so natthi, yo doso so natthi, yo 
moho so natthi, yo rago so pahino, yo doso so pahino, 
yo moho so pahino’ ti. 

Because they have no greed, hate, and delusion left, and 
have given them up.” 


Catuttham. 


35.232. 232. Kotthikasutta - 232. 


With Kotthita 
18. Samuddavagga - 18. The Ocean 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then in the late afternoon, Venerable Mahakotthita came 
out of retreat, went to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahakotthiko ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“Kim nu kho, avuso sariputta, cakkhu rupanam 
Samyojanam, rupa cakkhussa samyojanan. ... pe ... 
“Reverend Sariputta, which is it? Is the eye the fetter of 
sights, or are sights the fetter of the eye? 


jivha rasanam samyojanam, rasa jivhaya samyojanam 
.. pe ... 
Is the ear ... nose ... tongue ... body ... 


mano dhammanam samyojanam, dhamma manassa 
samyojanan” ti? 

mind the fetter of thoughts, or are thoughts the fetter of the 
mind?” 


“Na kho, avuso kotthika, cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojanam. 
“Reverend Kotthita, the eye is not the fetter of sights, nor 
are sights the fetter of the eye. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanan. ... pe ... 

The fetter there is the desire and greed that arises from the 
pair of them. 


na jivha rasanam samyojanam, na rasa jivhaya 
samyojanam. 
The ear ... nose ... tongue ... body ... 


Yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanan. ... pe ... 


na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam. 

mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanam. 

The fetter there is the desire and greed that arises from the 
pair of them. 


Seyyathapi, avuso, kalo ca balibaddo odato ca 
balibaddo ekena damena va yottena va samyutta 
assu. 


Suppose there was a black ox and a white ox yoked by a 
single harness or yoke. 


Yo nu kho evam vadeyya: 
Would it be right to say that 


‘kalo balibaddo odatassa balibaddassa samyojanam, 
odato balibaddo kalassa balibaddassa samyojanan’ti, 
samma nu kho so vadamano vadeyya’” ti? 

the black ox is the yoke of the white ox, or the white ox is 
the yoke of the black ox?” 


“No hetam, avuso”. 
“No, reverend. 


“Na kho, avuso, kalo balibaddo odatassa balibaddassa 
Samyojanam, na odato balibaddo kalassa 
balibaddassa samyojanam. 

The black ox is not the yoke of the white ox, nor is the white 
ox the yoke of the black ox. 


Yena ca kho te ekena damena va yottena va samyutta 
tam tattha samyojanam. 

The yoke there is the single harness or yoke that they’re 
yoked by.” 


Evameva kho, avuso, na cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojanam. 

“In the same way, the eye is not the fetter of sights, nor are 
sights the fetter of the eye. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanan. ... pe ... 

The fetter there is the desire and greed that arises from the 
pair of them. 


na jivha rasanam samyojananm ... pe ... 
The ear ... nose ... tongue ... body ... 


na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam. 

mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanam. 

The fetter there is the desire and greed that arises from the 
pair of them. 


Cakkhu va, avuso, rupanam samyojanam abhavissa, 
rupa va cakkhussa samyojanam, nayidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 

If the eye were the fetter of sights, or if sights were the 
fetter of the eye, this living of the spiritual life for the 
complete ending of suffering would not be found. 


Yasma ca kho, avuso, na cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojanam; 
However, since this is not the case, but 


yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanam, tasma 
brahmacariyavaso pannayati samma dukkhakkhayaya 
.. pe .... 

the fetter there is the desire and greed that arises from the 
pair of them, this living of the spiritual life for the complete 
ending of suffering is found. 


jJivha, avuso, rasanam samyojanam abhavissa, rasa va 
jivhaya samyojanam, nayidam brahmacariyavaso 
pannayetha samma dukkhakkhayaya. 


If the ear ... nose ... tongue ... body ... 


Yasma ca kho, avuso, na jivha rasanam samyojanam, 
na rasa jivhaya samyojanam; yanca tattha 
tadubhayam paticca uppajjati chandarago, tam tattha 
Samyojanam, tasma brahmacariyavaso pannayati 
samma dukkhakkhayaya ... pe .... 


Mano va, avuso, dhammanam samyojanam abhavissa, 
dhamma va manassa samyojanam, nayidam 
brahmacariyavaso pannayetha samma 
dukkhakkhayaya. 

mind were the fetter of thoughts, or if thoughts were the 
fetter of the mind, this living of the spiritual life for the 
complete ending of suffering would not be found. 


Yasma ca kho, avuso, na mano dhammanam 
Samyojanam, na dhamma manasSsa samyojanam; 
However, since this is not the case, but 


yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanam, tasma 
brahmacariyavaso pannayati samma 
dukkhakkhayaya. 

the fetter there is the desire and greed that arises from the 
pair of them, this living of the spiritual life for the complete 
ending of suffering is found. 


Iminapetam, avuso, pariyayena veditabbam yatha na 
cakkhu rupanam samyojanam, na rupa cakkhussa 
samyojanam. 

This too is a way to understand how this is so. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojananm ... pe ... 


na jivha rasanam samyojananm ... pe ... 


na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanam. 


Samvijjati kho, avuso, bhagavato cakkhu. 
The Buddha has an eye 


Passati bhagava cakkhuna rupam. 
with which he sees a sight. 


Chandarago bhagavato natthi. 
But he has no desire and greed, 


Suvimuttacitto bhagava. 
for his mind is well freed. 


Samvijjati kho, avuso, bhagavato sotam. 
The Buddha has an ear ... 


Sunati bhagava sotena saddam. 
Chandarago bhagavato natthi. 
Suvimuttacitto bhagava. 


Samvijjati kho, avuso, bhagavato ghanam. 
nose ... 


Ghayati bhagava ghanena gandham. 


Chandarago bhagavato natthi. 


Suvimuttacitto bhagava. 


Samvijjati kho, avuso, bhagavato jivha. 
tongue ... 


Sayati bhagava jivhaya rasam. 
Chandarago bhagavato natthi. 
Suvimuttacitto bhagava. 


Samvijjati kho, avuso, bhagavato kayo. 
The Buddha has a body 


Phusati bhagava kayena photthabbam. 
with which he senses touch. 


Chandarago bhagavato natthi. 
But he has no desire and greed, 


Suvimuttacitto bhagava. 
for his mind is well freed. 


Vijanati bhagava manasa dhammam. 
The Buddha knows thought with his mind. 


Chandarago bhagavato natthi. 
But he has no desire and greed, 


Suvimuttacitto bhagava. 
for his mind is well freed. 


Imina kho etam, avuso, pariyayena veditabbam yatha 
na cakkhu rupanam samyojanam, na rupa cakkhussa 
Ssamyojanam; 


This too is a way to understand how the eye is not the fetter 
of sights, nor are sights the fetter of the eye. 


yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanam. 

The fetter there is the desire and greed that arises from the 
pair of them. 


Na sotam ... 
The ear ... 


na ghanan. ... 
nose ... 


na jivha rasanam samyojanam, na rasa jivhaya 
Samyojanam; 
tongue ... 


yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanam. 


Na kayo ... 
body ... 


na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam; 

mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanan’ ti. 

The fetter there is the desire and greed that arises from the 
pair of them.” 


Pancamam. 


35.233. 233. Kamabhusutta - 


233. With Kamabhu 
18. Samuddavagga - 18. The Ocean 


Ekam samayam ayasma Ca anando ayasma Ca 
kamabhu kosambiyam viharanti ghositarame. 

At one time the venerables Ananda and Kamabht were 
staying near Kosambi, in Ghosita’s Monastery. 


Atha kho ayasma kamabhtu sayanhasamayam 
patisallana vutthito yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then in the late afternoon, Venerable Kamabhu came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
kamabhu ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“Kim nu kho, avuso ananda, cakkhu rupanam 
Samyojanam, rupa cakkhussa samyojanan. ... pe ... 
“Reverend Ananda, which is it? Is the eye the fetter of 
sights, or are sights the fetter of the eye? 


jivha rasanam samyojanam, rasa jivhaya samyojanam 
... pe ... 
Is the ear ... nose ... tongue ... body ... 


mano dhammanam samyojanam, dhamma manassa 
samyojanan” ti? 


mind the fetter of thoughts, or are thoughts the fetter of the 
mind?” 


“Na kho, avuso kamabhu, cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojanam. 
“Reverend Kamabhu, the eye is not the fetter of sights, nor 
are sights the fetter of the eye. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojananm ... pe ... 

The fetter there is the desire and greed that arises from the 
pair of them. 


na jivha rasanam samyojanam, na rasa jivhaya 
Samyojananm ... pe ... 
The ear ... nose ... tongue ... body ... 


na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam. 

mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


Yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanam. 

The fetter there is the desire and greed that arises from the 
pair of them. 


Seyyathapi, avuso, kalo ca balibaddo odato ca 
balibaddo ekena damena va yottena va samyutta 
assu. 

Suppose there was a black ox and a white ox yoked bya 
single harness or yoke. 


Yo nu kho evam vadeyya: 
Would it be right to say that 


‘kalo balibaddo odatassa balibaddassa samyojanam, 
odato balibaddo kalassa balibaddassa samyojanan’ti, 
samma nu kho so vadamano vadeyya’” ti? 

the black ox is the yoke of the white ox, or the white ox is 
the yoke of the black ox?” 


“No hetam, avuso”. 
“No, reverend. 


“Na kho, avuso, kalo balibaddo odatassa balibaddassa 
Samyojanam, napi odato balibaddo kalassa 
balibaddassa samyojanam. 

The black ox is not the yoke of the white ox, nor is the white 
ox the yoke of the black ox. 


Yena ca kho te ekena damena va yottena va samyutta, 
tam tattha samyojanam. 

The yoke there is the single harness or yoke that they’re 
yoked by.” 


Evameva kho, avuso, na cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojananm ... pe ... 
“In the same way, the eye is not the fetter of sights, nor are 
sights the fetter of the eye. 


na jivha ... pe ... 
The ear ... nose ... tongue ... body ... 


na mano... pe ... 
mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


yanca tattha tadubhayam paticca uppajjati 
chandarago, tam tattha samyojanan’ ti. 

The fetter there is the desire and greed that arises from the 
pair of them.” 


Chattham. 


35.234. 234. Udayisutta - 234. 
With Udayi 
18. Samuddavagga - 18. The Ocean 


Ekam samayam ayasma Ca anando ayasma Ca udayl 
kosambiyam viharanti ghositarame. 

At one time the venerables Ananda and Udayi were staying 
near Kosambi, in Ghosita’s Monastery. 


Atha kho ayasma udayi sayanhasamayam patisallana 
vutthito yenayasma anando tenupasankami; 
upasankamitva ayasmata anandena saddhim 
sammodi. 

Then in the late afternoon, Venerable Udayi came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
udayi ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“Yatheva nu kho, avuso ananda, ayam kayo bhagavata 
anekapariyayena akkhato vivato pakasito: 

“Reverend Ananda, the Buddha has explained, opened, and 
illuminated in many ways how this body is not-self. 


‘itipayam kayo anatta’ti, sakka evameva vinnhanam 
pidam acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum: ‘itipidam 
vinnanam anatta’” ti? 

Is it possible to explain consciousness in the same way? To 
teach, assert, establish, open, analyze, and make it clear 


how consciousness is not-self?” 


“Yatheva kho, avuso udayi1, ayam kayo bhagavata 
anekapariyayena akkhato vivato pakasito: 


‘itipayam kayo anatta’ti, saakka evameva vinnhanam 
pidam acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum: ‘itipidam 
vinnanam anatta’” ti. 

“It is possible, Reverend Udayl. 


“Cakkhunca, avuso, paticca rupe ca uppajjati 
cakkhuvinnanan’” ti? 

Does eye consciousness arise dependent on the eye and 
sights?” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Yo cavuso, hetu, yo ca paccayo cakkhuvinnanassa 
uppadaya, so ca hetu, so ca paccayo sabbena sabbam 
sabbatha sabbam aparisesam nirujjheyya. Api nu kho 
cakkhuvinnanam pannayetha” ti? 

“If the cause and condition that gives rise to eye 
consciousness were to totally and utterly cease without 
anything left over, would eye consciousness still be found?” 


“No hetam, avuso”. 
“No, reverend.” 


“Iminapi kho etam, avuso, pariyayena bhagavata 
akkhatam vivatam pakasitam: ‘itipidam vinnanam 
anatta’” ti ... pe .... 

“In this way, too, it can be understood how consciousness is 
not-self. 


“Jivhancavuso, paticca rase ca uppajjati 
jivhavinnanan’ ti? 
Does ear ... nose ... tongue ... body ... 


“Evamavuso’ ti. 


“Yo cavuso, hetu yo ca paccayo jivhavinnanassa 
uppadaya, so ca hetu, so ca paccayo sabbena sabbam 
sabbatha sabbam aparisesam nirujjheyya, api nu kho 
jivhavinnanam pannayetha’ ti? 


“No hetam, avuso”. 


“Iminapi kho etam, avuso, pariyayena bhagavata 
akkhatam vivatam pakasitam: ‘itipidam vinnanam 
anatta’” ti ... pe .... 


“Manancavuso, paticca dhamme ca uppajjati 
manovinnanan’” ti? 

mind consciousness arise dependent on the mind and 
thoughts?” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Yo cavuso, hetu, yo ca paccayo manovinnanassa 
uppadaya, so ca hetu, so ca paccayo sabbena sabbam 
sabbatha sabbam aparisesam nirujjheyya, api nu kho 
manovinnanam pannayetha’” ti? 

“If the cause and condition that gives rise to mind 
consciousness were to totally and utterly cease without 
anything left over, would mind consciousness still be 
found?” 


“No hetam, avuso”. 
“No, reverend.” 


“Iminapi kho etam, avuso, pariyayena bhagavata 
akkhatam vivatam pakasitam: ‘itipidam vinnanam 
anatta’ ti. 

“In this way, too, it can be understood how consciousness is 
not-self. 


Seyyathapi, avuso, puriso saratthiko saragavesi 
Sarapariyesanam caramano tinham kutharim adaya 
vanam paviseyya. So tattha passeyya mahantam 
kadalikkhandham ujum navam akukkukajatam. 
Tamenam mule chindeyya; mule chetva agge 
chindeyya; agge chetva pattavattim vinibbhujeyya. So 
tattha pheggumpi nadhigaccheyya, kuto saram. 
Suppose there was a person in need of heartwood. 
Wandering in search of heartwood, they’d take a sharp axe 
and enter a forest. There they’d see a big banana tree, 
straight and young and grown free of defects. They’d cut it 
down at the base, cut off the root, cut off the top, and unroll 
the coiled sheaths. But they wouldn’t even find sapwood, 
much less heartwood. 


Evameva kho, avuso, bhikkhu chasu phassayatanesu 
nevattanam na attaniyam samanupassati. 

In the same way, a mendicant sees these six fields of contact 
as neither self nor belonging to self. 


So evam asamanupassanto na kinci loke upadiyati. 
So seeing, they don’t grasp anything in the world. 


Anupadiyam na paritassati. Aparitassam 
paccattanneva parinibbayati. 

Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati’ ti. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’” 


Sattamam. 


35.235. 235. Adittapariyayasutta 
- 235. The Exposition on 


Burning 
18. Samuddavagga - 18. The Ocean 


“Adittapariyayam vo, bhikkhave, dhammapariyayam 
desessami. 
“Mendicants, I will teach you an exposition of the teaching 
on burning. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, adittapariyayo, 
dhammapariyayo? 
And what is the exposition of the teaching on burning? 


Varam, bhikkhave, tattaya ayosalakaya adittaya 
Sampajjalitaya sajotibhutaya cakkhundriyam 
sampalimattham, na tveva cakkhuvinneyyesu rupesu 
anubyanjanaso nimittaggaho. 

You'd be better off mutilating your eye faculty with a red- 
hot iron nail, burning, blazing and glowing, than getting 
caught up in the features by way of the details in sights 
known by the eye. 


Nimittassadagathitam va, bhikkhave, vinnanam 
titthamanam tittheyya, anubyanjanassadagathitam va 
tasmince samaye kalam kareyya, thanametam vijjati, 
yam dvinnam gatinam annataram gatim gaccheyya— 
For if you die at a time when your consciousness is still tied 
to gratification in the features or details, it’s possible you'll 
go to one of two destinations: 


nirayam va, tiracchanayonim va. 
hell or the animal realm. 


Imam khvaham, bhikkhave, adinavam disva evam 
vadami. 
I speak having seen this drawback. 


Varam, bhikkhave, tinhena ayosankuna adittena 
sampajjalitena sajotibhutena sotindriyam 
sampalimattham, na tveva sotavinneyyesu saddesu 
anubyanjanaso nimittaggaho. 

You'd be better off mutilating your ear faculty with a sharp 
iron spike ... 


Nimittassadagathitam va, bhikkhave, vinnanam 
titthamanam tittheyya, anubyanjanassadagathitam va 
tasmince samaye kalam kareyya, thanametam vijjati, 
yam dvinnam gatinam annataram gatim gaccheyya— 


nirayam va tiracchanayonim va. 


Imam khvaham, bhikkhave, adinavam disva evam 
vadami. 


Varam, bhikkhave, tinhena nakhacchedanena 
adittena sampajjalitena sajotibhutena ghanindriyam 
sampalimattham, na tveva ghanavinneyyesu 
gandhesu anubyanjanaso nimittaggaho. 

You'd be better off mutilating your nose faculty with a sharp 
nail cutter ... 


Nimittassadagathitam va, bhikkhave, vinnanam 
titthamanam tittheyya, anubyanjanassadagathitam va 
tasmince samaye kalam kareyya. 


Thanametam vijjati, yam dvinnam gatinam 
annataram gatim gaccheyya— 


nirayam va tiracchanayonim va. 


Imam khvaham, bhikkhave, adinavam disva evam 
vadami. 


Varam, bhikkhave, tinhena khurena adittena 
Ssampajjalitena sajotibhutena jivhindriyam 
sampalimattham, na tveva jivhavinneyyesu rasesu 
anubyanjanaso nimittaggaho. 

You’d be better off mutilating your tongue faculty with a 
sharp razor ... 


Nimittassadagathitam va, bhikkhave, vinnanam 
titthamanam tittheyya, anubyanjanassadagathitam va 
tasmince samaye kalam kareyya. 


Thanametam vijjati, yam dvinnam gatinam 
annataram gatim gaccheyya— 


nirayam va tiracchanayonim va. 


Imam khvaham, bhikkhave, adinavam disva evam 
vadami. 


Varam, bhikkhave, tinhaya sattiya adittaya 
Ssampajjalitaya sajotibhutaya kayindriyam 
sampalimattham, na tveva kayavinneyyesu 
photthabbesu anubyanjanaso nimittaggaho. 

You'd be better off mutilating your body faculty with a sharp 
spear, burning, blazing and glowing, than getting caught up 
in the features by way of the details in touches known by 
the body. 


Nimittassadagathitam va, bhikkhave, vinnanam 
titthamanam tittheyya, anubyanjanassadagathitam va 
tasmince samaye kalam kareyya. 

For if you die at a time when your consciousness is still tied 
to gratification in the features or details, it’s possible you'll 
go to one of two destinations: 


Thanametam vijjati, yam dvinnam gatinam 
annataram gatim gaccheyya— 


nirayam va tiracchanayonim va. 
hell or the animal realm. 


Imam khvaham, bhikkhave, adinavam disva evam 
vadami. 
I speak having seen this drawback. 


Varam, bhikkhave, sottam. 
You'd be better off sleeping. 


Sottam kho panaham, bhikkhave, vanjham jivitanam 
vadami, aphalam jivitanam vadami, momuham 
jivitanam vadami, na tveva tatharupe vitakke 
vitakkeyya yatharupanam vitakkanam vasam gato 
sangham bhindeyya. 

For I say that sleep is useless, fruitless, and 
unconsciousness for the living. But while you’re asleep you 
won't fall under the sway of such thoughts that would make 
you create a schism in the Sangha. 


Imam khvaham, bhikkhave, vanjham jivitanam 
adinavam disva evam vadami. 
I speak having seen this drawback. 


Tattha, bhikkhave, sutava ariyasavako iti 
patisancikkhati: 


A noble disciple reflects on this: 


‘titthatu tava tattaya ayosalakaya adittaya 
Sampajjalitaya sajotibhutaya cakkhundriyam 
sampalimattham. 

‘Forget mutilating the eye faculty with a red-hot iron nail, 
burning, blazing and glowing! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti cakkhu aniccam, rupa anicca, cakkhuvinnanam 
aniccam, cakkhusamphasso anicco, yampidam 
cakkhusamphassapaccaya uppajjati vedayitam 
sukham va dukkham va adukkhamasukham va tampi 
aniccam’. 

the eye, sights, eye consciousness, and eye contact are 
impermanent. And the painful, pleasant, or neutral feeling 
that arises conditioned by eye contact is also impermanent. 


Titthatu tava tinhena ayosankuna adittena 
Ssampajjalitena sajotibhutena sotindriyam 
sampalimattham. 

Forget mutilating the ear faculty with a sharp iron spike, 
burning, blazing and glowing! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti sotam aniccam, sadda anicca, sotavinnanam 
aniccam, sotasamphasso anicco, yampidam 
sotasamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi aniccam. 
the ear, sounds, ear consciousness, and ear contact are 
impermanent. And the painful, pleasant, or neutral feeling 
that arises conditioned by ear contact is also impermanent. 


Titthatu tava tinhena nakhacchedanena adittena 
sampajjalitena sajotibhutena ghanindriyam 
sampalimattham. 

Forget mutilating the nose faculty with a sharp nail cutter, 
burning, blazing and glowing! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti ghanam aniccam, gandha anicca, ghanavinnanam 
aniccam, ghanasamphasso anicco, yampidam 
ghanasamphassapaccaya uppajjati vedayitam ... pe ... 
tampi aniccam. 

the nose, smells, nose consciousness, and nose contact are 
impermanent. And the painful, pleasant, or neutral feeling 
that arises conditioned by nose contact is also 
impermanent. 


Titthatu tava tinhena khurena adittena 
sampajjalitena sajotibhutena jivhindriyam 
sampalimattham. 

Forget mutilating the tongue faculty with a sharp razor, 
burning, blazing and glowing! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti jivha anicca, rasa anicca, jivhavinnanam aniccam, 
jivhasamphasso anicco, yampidam 
jivhasamphassapaccaya uppaijjati ... pe ... tampi 
aniccam. 

the tongue, tastes, tongue consciousness, and tongue 
contact are impermanent. And the painful, pleasant, or 
neutral feeling that arises conditioned by tongue contact is 
also impermanent. 


Titthatu tava tinhaya sattiya adittaya sampajjalitaya 
sajotibhutaya kayindriyam sampalimattham. 

Forget mutilating the body faculty with a sharp spear, 
burning, blazing and glowing! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti kayo anicco, photthabba anicca, kayavinnanam 
aniccam, kayasamphasso anicco, yampidam 
kayasamphassapaccaya uppajjati vedayitam ... pe ... 
tampi aniccam. 

the body, touches, body consciousness, and body contact 
are impermanent. And the painful, pleasant, or neutral 
feeling that arises conditioned by body contact is also 
impermanent. 


Titthatu tava sottam. 
Forget sleeping! 


Handaham idameva manasi karomi— 
I’d better focus on the fact that 


iti mano anicco, dhamma anicca, manovinnanam 
aniccam, manosamphasso anicco, yampidam 
manosamphassapaccaya uppajjati vedayitam sukham 
va dukkham va adukkhamasukham va tampi 
aniccam”. 

the mind, thoughts, mind consciousness, and mind contact 
are impermanent. And the painful, pleasant, or neutral 
feeling that arises conditioned by mind contact is also 
impermanent.’ 


Evam passam, bhikkhave, sutava ariyasavako 
cakkhusmimpi nibbindati, rupesupi nibbindati, 


cakkhuvinnanepi nibbindati, cakkhusamphassepi 
nibbindati ... pe ... 

Seeing this, a learned noble disciple grows disillusioned 
with the eye, sights, eye consciousness, and eye contact. 
And they become disillusioned with the painful, pleasant, or 
neutral feeling that arises conditioned by eye contact. 


yampidam manosamphassapaccaya uppajjati 
vedayitam sukham va dukkham va 
adukkhamasukham va tasmimpi nibbindati. 

They grow disillusioned with the ear ... nose ... tongue ... 
body ... mind ... painful, pleasant, or neutral feeling that 
arises conditioned by mind contact. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 
vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 
away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayam kho, bhikkhave, adittapariyayo, 
dhammapariyayo’ ti. 
This is the exposition of the teaching on burning.” 


Atthamam. 


35.236. 236. 
Pathamahatthapadopamasutta - 
236. The Simile of Hands and 


Feet (1st) 
18. Samuddavagga - 18. The Ocean 


“Hatthesu, bhikkhave, sati adananikkhepanam 
pannayati; 

“Mendicants, when there are hands, picking up and putting 
down are found. 


padesu sati abhikkamapatikkamo pannayati; 
When there are feet, coming and going are found. 


pabbesu sati saminjanapasaranam pannayati; 
When there are joints, contracting and extending are 
found. 


kucchismim sati jighaccha pipasa pannayati. 
When there’s a belly, hunger and thirst are found. 


Evameva kho, bhikkhave, cakkhusmim sati 
cakkhusamphassapaccaya uppajjati ajjhattam 
sukham dukkhan. ... pe ... 

In the same way, when there’s an eye, pleasure and pain 
arise internally conditioned by eye contact. 


jivhaya sati jivhasamphassapaccaya uppajjati 
ajjhattam sukham dukkhanm ... pe ... 
When there’s an ear ... nose ... tongue ... body ... 


Manasmim sati manosamphassapaccaya uppajjati 
ajjhattam sukham dukkhanm ... pe .... 


mind, pleasure and pain arise internally conditioned by 
mind contact. 


Hatthesu, bhikkhave, asati adananikkhepanam na 
pannayati; 

When there are no hands, picking up and putting down 
aren’t found. 


padesu asati abhikkamapatikkamo na pannayati; 
When there are no feet, coming and going aren’t found. 


pabbesu asati saminjanapasaranam na pannayati; 
When there are no joints, contracting and extending aren’t 
found. 


kucchismim asati jighaccha pipasa na pannayati. 
When there’s no belly, hunger and thirst aren’t found. 


Evameva kho, bhikkhave, cakkhusmim asati 
cakkhusamphassapaccaya nuppajjati ajjhattam 
sukham dukkhan. ... pe ... 

In the same way, when there’s no eye, pleasure and pain 
don’t arise internally conditioned by eye contact. 


jivhaya asati jivhasamphassapaccaya nuppaijjati ... pe 
When there’s no ear ... nose ... tongue ... body ... 
Manasmim asati manosamphassapaccaya nuppaijjati 
ajjhattam sukham dukkhan’ ti. 

mind, pleasure and pain don’t arise internally conditioned 


by mind contact.” 


Navamam. 


B3123 72a. 
Dutiyahatthapadopamasutta - 
237. The Simile of Hands and 


Feet (2nd) 
18. Samuddavagga - 18. The Ocean 


“Hatthesu, bhikkhave, sati adananikkhepanam hoti; 
“Mendicants, when there are hands, there’s picking up and 
putting down. 


padesu sati abhikkamapatikkamo hoti; 
When there are feet, there’s coming and going. 


pabbesu sati saminjanapasaranam hoti; 
When there are joints, there’s contracting and extending. 


kucchismim sati jighaccha pipasa hoti. 
When there’s a belly, there’s hunger and thirst. 


Evameva kho, bhikkhave, cakkhusmim sati 
cakkhusamphassapaccaya uppajjati ajjhattam 
sukham dukkhan ... pe ... 

In the same way, when there’s an eye, pleasure and pain 
arise internally conditioned by eye contact. 


jivhaya sati ... pe ... 
When there’s an ear ... nose ... tongue ... body ... 


Manasmim sati manosamphassapaccaya uppajjati 
ajjhattam sukham dukkhanm ... pe .... 

mind, pleasure and pain arise internally conditioned by 
mind contact. 


Hatthesu, bhikkhave, asati adananikkhepanam na 
hoti; 

When there are no hands, there’s no picking up and putting 
down. 


padesu asati abhikkamapatikkamo na hoti; 
When there are no feet, there’s no coming and going. 


pabbesu asati saminjanapasaranam na hoti; 
When there are no joints, there’s no contracting and 
extending. 


kucchismim asati jighaccha pipasa na hoti. 
When there’s no belly, there’s no hunger and thirst. 


Evameva kho, bhikkhave, cakkhusmim asati 
cakkhusamphassapaccaya nuppajjati ajjhattam 
sukham dukkhan. ... pe ... 

In the same way, when there’s no eye, pleasure and pain 
don’t arise internally conditioned by eye contact. 

jivhaya asati jivhasamphassapaccaya nuppaijjati ... pe 
When there’s no ear ... nose ... tongue ... body ... 
Manasmim asati manosamphassapaccaya nuppaijjati 
ajjhattam sukham dukkhan’ ti. 

mind, pleasure and pain don’t arise internally conditioned 
by mind contact.” 

Dasamam. 


Samuddavaggo tatiyo. 


Dve samudda balisiko, 


khirarukkhena kotthiko; 
Kamabhu udayi ceva, 
adittena ca atthamam; 
Hatthapadupama dveti, 


vaggo tena pavuccatiti. 


35.238. 238. Asivisopamasutta - 


238. The Simile of the Vipers 
19. Asivisavagga - 19. The Simile of the Vipers 


“Seyyathapi, bhikkhave, cattaro asivisa uggateja 
ghoravisa. 

“Mendicants, suppose there were four lethal poisonous 
vipers. 


Atha puriso agaccheyya jivitukamo amaritukamo 
sukhakamo dukkhappatikulo. 

Then a person would come along who wants to live and 
doesn’t want to die, who wants to be happy and recoils from 
pain. 


Tamenam evam vadeyyum: 
They’d say to him, 


‘ime te, ambho purisa, cattaro asivisa uggateja 
ghoravisa kalena kalam vutthapetabba, kalena kalam 
nhapetabba, kalena kalam bhojetabba, kalena kalam 
samvesetabba. 

‘Mister, here are four lethal poisonous vipers. They must be 
periodically picked up, washed, fed, and put to sleep. 


Yada ca kho te, ambho purisa, imesam catunnam 
asivisanam uggatejanam ghoravisanam annataro va 
annataro va kuppissati, tato tvam, ambho purisa, 
Maranam va nigacchasi, maranamattam va dukkham. 
But when one or other of these four poisonous vipers gets 
angry with you, you'll meet with death or deadly pain. 


Yam te, ambho purisa, karaniyam tam karohr'ti. 
So then, mister, do what has to be done.’ 


Atha kho so, bhikkhave, puriso bhito catunnam 
asivisanam uggatejanam ghoravisanam yena va tena 
va palayetha. 

Then that man, terrified of those four poisonous vipers, 
would flee this way or that. 


Tamenam evam vadeyyum: 
They’d say to him, 


‘ime kho, ambho purisa, panca vadhaka paccatthika 
pitthito pitthito anubandha, yattheva nam passissama 
tattheva jivita voropessamati. 

‘Mister, there are five deadly enemies chasing you, 

thinking: “When we catch sight of him, we’ll murder him 
right there!” 


Yam te, ambho purisa, karaniyam tam karohr'ti. 
So then, mister, do what has to be done.’ 


Atha kho so, bhikkhave, puriso bhito catunnam 
asivisanam uggatejanam ghoravisanam, bhito 
pancannam vadhakanam paccatthikanam yena va 
tena va palayetha. 

Then that man, terrified of those four poisonous vipers and 
those five deadly enemies, would flee this way or that. 


Tamenam evam vadeyyum: 
They’d say to him, 


‘ayam te, ambho purisa, chattho antaracaro vadhako 
ukkhittasiko pitthito pitthito anubandho yattheva 
nam passissami tattheva siro patessamiti. 

‘Mister, there’s a sixth hidden killer chasing you with a 
drawn sword, thinking: “When I catch sight of him, I’ll chop 
off his head right there!” 


Yam te, ambho purisa, karaniyam tam karohr'ti. 
So then, mister, do what has to be done.’ 


Atha kho so, bhikkhave, puriso bhito catunnam 
asivisanam uggatejanam ghoravisanam, bhito 
pancannam vadhakanam paccatthikanam, bhito 
chatthassa antaracarassa vadhakassa ukkhittasikassa 
yena va tena va palayetha. 

Then that man, terrified of those four poisonous vipers and 
those five deadly enemies and the hidden killer, would flee 
this way or that. 


So passeyya sunnam gamam. 
He’d see an empty village. 


Yannadeva gharam paviseyya rittakanneva paviseyya 
tucchakanneva paviseyya sunnakanneva paviseyya. 
But whatever house he enters is vacant, deserted, and 
empty. 


Yannadeva bhajanam parimaseyya rittakanneva 
parimaseyya tucchakanneva parimaseyya 
sunnakanneva parimaseyya. 

And whatever vessel he touches is vacant, hollow, and 
empty. 


Tamenam evam vadeyyum: 
They’d say to him, 


‘idani, ambho purisa, imam sunnam gamam cora 
gamaghataka pavisanti. 

‘Mister, there are bandits who raid villages, and they’re 
striking now. 


Yam te, ambho purisa, karaniyam tam karohr'ti. 


So then, mister, do what has to be done.’ 


Atha kho so, bhikkhave, puriso bhito catunnam 
asivisanam uggatejanam ghoravisanam, bhito 
pancannam vadhakanam paccatthikanam, bhito 
chatthassa antaracarassa vadhakassa 
ukkhittasikassa, bhito coranam gamaghatakanam 
yena va tena va palayetha. 

Then that man, terrified of those four poisonous vipers and 
those five deadly enemies and the hidden killer and the 
bandits, would flee this way or that. 


So passeyya mahantam udakannavam orimam tiram 
sasankam sappatibhayam, parimam tiram khemam 
appatibhayam. 

He’d see a large deluge, whose near shore is dubious and 
perilous, while the far shore is a sanctuary free of peril. 


Na Cassa nava santarani uttarasetu va apara param 
gamanaya. 
But there’s no ferryboat or bridge for crossing over. 


Atha kho, bhikkhave, tassa purisassa evamassa: 
Then that man thought, 


‘ayam kho mahaudakannavo orimam tiram sasankam 
sappatibhayam, parimam tiram khemam 
appatibhayam, natthi ca nava santaran1 uttarasetu va 
apara param gamanaya. 


Yanntnaham tinakatthasakhapalasam sankaddhitva 
kullam bandhitva tam kullam nissaya hatthehi ca 
padehi ca vayamamano sotthina param gaccheyyan’ti. 
‘Why don’t I gather grass, sticks, branches, and leaves and 
make a raft? Riding on the raft, and paddling with my hands 
and feet, I can safely reach the far shore.’ 


Atha kho so, bhikkhave, puriso 
tinakatthasakhapalasam sankaddhitva kullam 
bandhitva tam kullam nissaya hatthehi ca padehi ca 
vayamamano sotthina param gaccheyya, tinno 
parangato thale titthati brahmano. 

And so that man did exactly that. Having crossed over and 
gone beyond, the brahmin stands on the far shore. 


Upama kho myayam, bhikkhave, kata atthassa 
vinnapanaya. 
I’ve made up this simile to make a point. 


Ayancettha attho— 
And this is the point. 


cattaro asivisa uggateja ghoravisati kho, bhikkhave, 
catunnetam mahabhutanam adhivacanam— 

‘Four lethal poisonous vipers’ is a term for the four primary 
elements: 


pathavidhatuya, apodhatuya, tejodhatuya, 
vayodhatuya. 
the elements of earth, water, fire, and air. 


Panca vadhaka paccatthikati kho, bhikkhave, 
pancannetam upadanakkhandhanam adhivacanam, 
seyyathidam— 

‘Five deadly enemies’ is a term for the five grasping 
aggregates, that is: 


rupupadanakkhandhassa, 
vedanupadanakkhandhassa, 
sannupadanakkhandhassa, 
sankharupadanakkhandhassa, 
vinnanupadanakkhandhassa. 


form, feeling, perception, choices, and consciousness. 


Chattho antaracaro vadhako ukkhittasikoti kho, 
bhikkhave, nandiragassetam adhivacanam. 

‘The sixth hidden killer with a drawn sword’ is a term for 
relishing and greed. 


Sunno gamoti kho, bhikkhave, channetam 
ajjhattikanam ayatananam adhivacanam. 
‘Empty village’ is a term for the six interior sense fields. 


Cakkhuto cepi nam, bhikkhave, pandito byatto 
medhavi upaparikkhati rittakanneva khayati, 
tucchakanneva khayati, sunnakanneva khayati ... pe 


If an astute, competent, clever person investigates this in 
relation to the eye, it appears vacant, hollow, and empty. 


jivhato cepi nam, bhikkhave ... pe ... 
If an astute, competent, clever person investigates this in 
relation to the ear ... nose ... tongue ... body ... 


manato cepi nam, bhikkhave, pandito byatto medhavi 
upaparikkhati rittakanneva khayati, tucchakanneva 
khayati, sunnakanneva khayati. 

mind, it appears vacant, hollow, and empty. 


Cora gamaghatakati kho, bhikkhave, channetam 
bahiranam ayatananam adhivacanam. 

‘Bandits who raid villages’ is a term for the six exterior 
sense fields. 


Cakkhu, bhikkhave, hannati manapamanapesu 
rupesu; 

The eye is struck by both agreeable and disagreeable 
sights. 


sotam, bhikkhave ... pe ... 
The ear ... 


ghanam, bhikkhave ... pe ... 
nose ... 


jivha, bhikkhave, hannati manapamanapesu rasesu; 
tongue ... 


kayo, bhikkhave ... pe ... 
body ... 


mano, bhikkhave, hannati manapamanapesu 
dhammesu. 

mind is struck by both agreeable and disagreeable 
thoughts. 


Maha udakannavoti kho, bhikkhave, catunnetam 
oghanam adhivacanam— 
‘Large sea’ is a term for the four floods: 


kamoghassa, bhavoghassa, ditthoghassa, 
avijjoghassa. 

the floods of sensual pleasures, desire to be reborn, views, 
and ignorance. 


Orimam tiram sasankam sappatibhayanti kho, 
bhikkhave, sakkayassetam adhivacanam. 

‘The near shore that’s dubious and perilous’ is a term for 
identity. 


Parimam tiram khemam appatibhayanti kho, 
bhikkhave, nibbanassetam adhivacanam. 

‘The far shore, a sanctuary free of peril’ is a term for 
extinguishment. 


Kullanti kho, bhikkhave, ariyassetam atthangikassa 
maggassa adhivacanam, seyyathidam— 
‘The raft’ is a term for the noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Tassa hatthehi ca padehi ca vayamoti kho, bhikkhave, 
viriyarambhassetam adhivacanam. 
‘Paddling with hands and feet’ is a term for being energetic. 


Tinno parangato thale titthati brahmanoti kho, 
bhikkhave, arahato etam adhivacanan’” ti. 
‘Crossed over, gone beyond, the brahmin stands on the 
shore’ is a term for a perfected one.” 


Pathamam. 


35.239. 239. Rathopamasutta - 


239. The Simile of the Chariot 
19. Asivisavagga - 19. The Simile of the Vipers 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
dittheva dhamme sukhasomanassabahulo viharati, 
yoni cassa araddha hoti asavanam khayaya. 
“Mendicants, when a mendicant has three qualities they’re 
full of joy and happiness in the present life, and they have 
laid the groundwork for ending the defilements. 


Katamehi tihi? 
What three? 


Indriyesu guttadvaro hoti, bhojane mattannu, 
jagariyam anuyutto. 

They guard the sense doors, eat in moderation, and are 
committed to wakefulness. 


Kathanca, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti? 
And how does a mendicant guard the sense doors? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti, nanubyanjanaggahi; 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum. Tassa samvaraya patipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 


If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 
When they hear a sound with their ears ... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose ... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body ... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi; 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Seyyathapi, bhikkhave, subhumiyam catumahapathe 
ajannaratho yutto assa thito odhastapatodo. 
Tamenam dakkho yoggacariyo assadammasarathi 
abhiruhitva vamena hatthena rasmiyo gahetva, 


dakkhinena hatthena patodam gahetva, yenicchakam 
yadicchakam sareyyapi paccasareyyapi. 

Suppose a Chariot stood harnessed to thoroughbreds at a 
level crossroads, with a goad ready. Then a deft horse 
trainer, a master charioteer, might mount the chariot, 
taking the reins in his right hand and goad in the left. He’d 
drive out and back wherever he wishes, whenever he 
wishes. 


Evameva kho, bhikkhave, bhikkhu imesam channam 
indriyanam arakkhaya sikkhati, samyamaya sikkhati, 
damaya sikkhati, upasamaya sikkhati. 

In the same way, a mendicant trains to protect, control, 
tame, and pacify these six senses. 


Evam kho, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti. 
That’s how a mendicant guards the sense doors. 


Kathanca, bhikkhave, bhikkhu bhojane mattannu 
hoti? 
And how does a mendicant eat in moderation? 


Idha, bhikkhave, bhikkhu patisankha yoniso aharam 
ahareti: 

It’s when a mendicant reflects properly on the food that 
they eat: 


‘neva davaya, na madaya, na mandanaya, na 
vibhusanaya, yavadeva imassa kayassa thitiya, 
yapanaya, vihimsuparatiya, brahmacariyanuggahaya, 
iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati, 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 


practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Seyyathapi, bhikkhave, puriso vanam alimpeyya 
yavadeva rohanatthaya, seyyatha va pana akkham 
abbhanjeyya yavadeva bharassa nittharanatthaya; 

It’s like a person who puts ointment on a wound only so that 
it can heal; or who oils an axle only so that it can carry a 
load. 


evam kho, bhikkhave, bhikkhu patisankha yoniso 
aharam ahareti: 

In the same way, a mendicant reflects properly on the food 
that they eat: 


‘neva davaya, na madaya, na mandanaya, na 
vibhusanaya, yavadeva imassa kayassa thitiya, 
yapanaya, vihimsuparatiya, brahmacariyanuggahaya, 
iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati, 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Evam kho, bhikkhave, bhikkhu bhojane mattannu 
hoti. 
That’s how a mendicant eats in moderation. 


Kathanca, bhikkhave, bhikkhu jagariyam anuyutto 
hoti? 
And how is a mendicant committed to wakefulness? 


Idha, bhikkhave, bhikkhu divasam cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti. 
It’s when a mendicant practices walking and sitting 
meditation by day, purifying their mind from obstacles. 


Rattiya pathamam yamam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti. 

In the evening, they continue to practice walking and sitting 
meditation. 


Rattiya majjhimam yamam dakkhinena passena 
sihaseyyam kappeti pade padam accadhaya sato 
Sampajano utthanasannam manasi karitva. 

In the middle of the night, they lie down in the lion’s 
posture—on the right side, placing one foot on top of the 
other—mindful and aware, and focused on the time of 
getting up. 


Rattiya pacchimam yamam paccutthaya cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti. 
In the last part of the night, they get up and continue to 
practice walking and sitting meditation, purifying their 
mind from obstacles. 


Evam kho, bhikkhave, bhikkhu jagariyam anuyutto 
hoti. 
This is how a mendicant is committed to wakefulness. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu dittheva dhamme sukhasomanassabahulo 
viharati, yoni cassa araddha hoti asavanam 
khayaya’” ti. 

When a mendicant has these three qualities they’re full of 
joy and happiness in the present life, and they have laid the 
groundwork for ending the defilements.” 


Dutiyam. 


35.240. 240. Kummopamasutta - 


240. The Simile of the Tortoise 
19. Asivisavagga - 19. The Simile of the Vipers 


“Bhutapubbam, bhikkhave, kummo kacchapo 
sayanhasamayam anunaditire gocarapasuto ahosi. 
“Once upon a time, mendicants, a tortoise was grazing 
along the bank of a river in the afternoon. 


Singalopi kho, bhikkhave, sayanhasamayam 
anunaditire gocarapasuto ahosi. 

At the same time, a jackal was also hunting along the river 
bank. 


Addasa kho, bhikkhave, kummo kacchapo singalam 
duratova gocarapasutam. 
The tortoise saw the jackal off in the distance hunting, 


Disvana sondipancamani angani sake kapale 
samodahitva appossukko tunhibhuto sankasayati. 
so it drew its limbs and neck inside its shell, and kept still 
and silent. 


Singalopi kho, bhikkhave, addasa kummam 
kacchapam duratova gocarapasutam. 

But the jackal also saw the tortoise off in the distance 
grazing. 


Disvana yena kummo kacchapo tenupasankami; 
upasankamitva kummam kacchapam paccupatthito 
ahosi: 

So it went up to the tortoise and waiting nearby, thinking, 


‘yadayam kummo kacchapo sondipancamanam 
anganam annataram va annataram va angam 
abhininnamessati, tattheva nam gahetva uddalitva 
khadissam1'ti. 

‘When that tortoise sticks one or other of its limbs or neck 
out from its shell, I’ll grab it right there, rip it out, and eat 
it!’ 


Yada kho, bhikkhave, kummo kacchapo 
sondipancamanam anganam annataram va 
annataram va angam na abhininnami, atha singalo 
kummanmha nibbijja pakkami, otaram alabhamano. 
But when that tortoise didn’t stick one or other of its limbs 
or neck out from its shell, the jackal left disappointed, since 
it couldn’t find a vulnerability. 


Evameva kho, bhikkhave, tumhepi maro papima 
satatam samitam paccupatthito: 

In the same way, Mara the Wicked is always waiting nearby, 
thinking: 


‘appeva namaham imesam cakkhuto va otaram 
labheyyam ... pe ... 
‘Hopefully I can find a vulnerability in the eye, 


jivhato va otaram labheyyan ... pe ... 
ear, nose, tongue, body, or 


manato va otaram labheyyan’ti. 
mind.’ 


Tasmatiha, bhikkhave, indriyesu guttadvara 
viharatha. 
That’s why you should live with sense doors guarded. 


Cakkhuna rupam disva ma nimittaggahino 
ahuvattha, ma anubyanjanaggahino. 

When you see a sight with your eyes, don’t get caught up in 
the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya 
patipajjatha, rakkhatha cakkhundriyam, 
cakkhundriye samvaram apajjatha. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 
When you hear a sound with your ears ... 


ghanena gandham ghayitva ... 
When you smell an odor with your nose ... 


jivhaya rasam sayitva ... 
When you taste a flavor with your tongue ... 


kayena photthabbam phusitva ... 
When you feel a touch with your body ... 


manasa dhammam vinnaya ma nimittaggahino 
ahuvattha, ma anubyanjanaggahino. 

When you know a thought with your mind, don’t get caught 
up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya 


patipajjatha, rakkhatha manindriyam, manindriye 
SaMmvaram apajjatha. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Yato tumhe, bhikkhave, indriyesu guttadvara 
viharissatha, atha tumhehipi maro papima nibbijja 
pakkamissati, otaram alabhamano— 

When you live with your sense doors restrained, Mara will 
leave you disappointed, since he can’t find a vulnerability, 


kummamhava singaloti. 
just like the jackal left the tortoise. 


Kummova angani sake kapale, 
A mendicant should collect their thoughts 


Samodaham bhikkhu manovitakke; 
as a tortoise draws its limbs into its shell. 


Anissito annamahethayano, 
Independent, not disturbing others, 


Parinibbuto nupavadeyya kanci” ti. 
someone who’s extinguished wouldn’t blame anyone.” 


Tatiyam. 


35.241. 241. 
Pathamadarukkhandhopamasutt 
a - 241. The Simile of the Tree 


Trunk (1 st) 
19. Asivisavagga - 19. The Simile of the Vipers 


Ekam samayam bhagava kosambiyam viharati 
gangaya nadiya tire. 

At one time the Buddha was staying near Kosambi on the 
bank of the Ganges river. 


Addasa kho bhagava mahantam darukkhandham 
gangaya nadiya sotena vuyhamanam. 

Seeing a large tree trunk being carried along by the 
current, 


Disvana bhikkht amantesi: 
he addressed the mendicants, 


“passatha no tumhe, bhikkhave, amum mahantam 
darukkhandham gangaya nadiya sotena 
vuyhamanan’” ti? 

“Mendicants, do you see that large tree trunk being carried 
along by the current of the Ganges river?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sace so, bhikkhave, darukkhandho na orimam tiram 
upagacchati, na parimam tiram upagacchati, na 
majjhe samsidissati, na thale ussidissati, na 
manussaggaho gahessati, na amanussaggaho 


gahessati, na avattaggaho gahessati, na antoputi 
bhavissati; 

“Mendicants, assume that that tree trunk doesn’t collide 
with the near shore or the far shore, or sink in the middle, 
or get stranded on high ground. And assume that it doesn’t 
get taken by humans or non-humans or caught up ina 
whirlpool, and that it doesn’t rot away. 


evanhi so, bhikkhave, darukkhandho samuddaninno 
bhavissati samuddapono samuddapabbharo. 

In that case, that tree trunk will slant, slope, and incline 
towards the ocean. 


Tam kissa hetu? 
Why is that? 


Samuddaninno, bhikkhave, gangaya nadiya soto 
samuddapono samuddapabbharo. 

Because the current of the Ganges river slants, slopes, and 
inclines towards the ocean. 


Evameva kho, bhikkhave, sace tumhepi na orimam 
tiram upagacchatha, na parimam tiram 
upagacchatha; 

In the same way, assume that you don’t collide with the 
near shore or the far shore, or sink in the middle, or get 
stranded on high ground. And assume that you don’t get 
taken by humans or non-humans or caught up ina 
whirlpool, and that you don’t rot away. 


na majjhe samsidissatha, na thale ussidissatha, na 
manussaggaho gahessati, na amanussaggaho 
gahessati, na avattaggaho gahessati, na antoputi 
bhavissatha; 


evam tumhe, bhikkhave, nibbananinna bhavissatha 
nibbanapona nibbanapabbhara. 

In that case, you will slant, slope, and incline towards 
extinguishment. 


Tam kissa hetu? 
Why is that? 


Nibbananinna, bhikkhave, saammaditthi nibbanapona 
nibbanapabbhara’” ti. 

Because right view slants, slopes, and inclines towards 
extinguishment.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha: 


“kim nu kho, bhante, orimam tiram, kim parimam 
tiram, ko majjhe samsado, ko thale ussado, ko 
manussaggaho, ko amanussaggaho, ko avattaggaho, 
ko antoputibhavo’” ti? 

“But sir, what’s the near shore and what’s the far shore? 
What’s sinking in the middle? What’s getting stranded on 
high ground? What’s getting taken by humans or non- 
humans? What’s getting caught up in a whirlpool? And 
what’s rotting away?” 


“‘Orimam tiran’ti kho, bhikkhu, channetam 
ajjhattikanam ayatananam adhivacanam. 

““The near shore’, mendicant, is a term for the six interior 
sense fields. 


‘Parimam tiran’ti kho, bhikkhu, channetam 
bahiranam ayatananam adhivacanam. 
‘The far shore’ is a term for the six exterior sense fields. 


‘Majjhe samsado’ti kho, bhikkhu, nandiragassetam 
adhivacanam. 
‘Sinking in the middle’ is a term for desire with relishing. 


‘Thale ussado’ti kho, bhikkhu, asmimanassetam 
adhivacanam. 
‘Stranded on high ground’ is a term for the conceit ‘I am’. 


Katamo ca, bhikkhu, manussaggaho? 
And what’s getting taken by humans? 


Idha, bhikkhu, gihihi samsattho viharati, sahanand1 
sahasoki1, sukhitesu sukhito, dukkhitesu dukkhito, 
uppannesu kiccakaraniyesu attana tesu yogam 
apajjati. 

It’s when someone mixes closely with laypeople, sharing 
their joys and sorrows—happy when they’re happy and sad 
when they’re sad—and getting involved in their business. 


Ayam vuccati, bhikkhu, manussaggaho. 
That’s called getting taken by humans. 


Katamo ca, bhikkhu, amanussaggaho? 
And what’s getting taken by non-humans? 


Idha, bhikkhu, ekacco annataram devanikayam 
panidhaya brahmacariyam Carati: ‘iminaham silena 
va vatena va tapena va brahmacariyena va devo va 
bhavissami devannataro va’ti. 

It’s when someone lives the spiritual life wishing to be 
reborn in one of the orders of gods: ‘By this precept or 
observance or mortification or spiritual life, may I become 
one of the gods!’ 


Ayam vuccati, bhikkhu, amanussaggaho. 


That’s called getting taken by non-humans. 


‘Avattaggaho’ti kho, bhikkhu, pancannetam 
kamagunanam adhivacanam. 

‘Caught up in a whirlpool’ is a term for the five kinds of 
sensual stimulation. 


Katamo ca, bhikkhu, antoputibhavo? 
And what’s rotting away? 


Idha, bhikkhu, ekacco dussilo hoti papadhammo 
asucisankassarasamacaro paticchannakammanto 
asSamano Ssamanapatinno abrahmacari 
brahmacaripatinno antoputi avassuto kasambujato. 
It’s when some person is unethical, of bad qualities, filthy, 
with suspicious behavior, underhand, no true ascetic or 
Spiritual practitioner—though claiming to be one—rotten 
inside, corrupt, and depraved. 


Ayam vuccati, bhikkhu, ‘antoputibhavo’” ti. 


This is called ‘rotting away’. 


Tena kho pana samayena nando gopalako bhagavato 
avidure thito hoti. 

Now, at that time Nanda the cowherd was sitting not far 
from the Buddha. 


Atha kho nando gopalako bhagavantam etadavoca: 
Then he said to the Buddha: 


“aham kho, bhante, na orimam tiram upagacchami, 
na parimam tiram upagacchami, na majjhe 
Samsidissami, na thale ussidissami, na mam 
manussaggaho gahessati, na amanussaggaho 
gahessati, na avattaggaho gahessati, na antoputi 
bhavissami. 


“T won’t collide with the near shore or the far shore, or sink 
in the middle, or get stranded on high ground. And I won’t 
get taken by humans or non-humans or caught up ina 
whirlpool, and I won’t rot away. 


Labheyyaham, bhante, bhagavato santike pabbajjam, 
labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


“Tena hi tvam, nanda, samikanam gavo niyyateh1’ ti. 
“Well then, Nanda, return the cows to their owners.” 


“Gamissanti, bhante, gavo vacchagiddhiniyo” ti. 
“Sir, the cows will go back by themselves, since they love 
their calves.” 


“Niyyateheva tvam, nanda, samikanam gavo’ ti. 
“Still, Nanda, you should return them to their owners.” 


Atha kho nando gopalako samikanam gavo niyyatetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam etadavoca: 

Then Nanda, after returning the cows to their owners, went 
up to the Buddha and said to him, 


“niyyatita, bhante, saamikanam gavo. 
“Sir, I have returned the cows to their owners. 


Labheyyaham, bhante, bhagavato santike pabbajjam, 
labheyyam upasampadan’ ti. 

May I receive the going forth, the ordination in the 
Buddha’s presence?” 


Alattha kho nando gopalako bhagavato santike 
pabbajjam, alattha upasampadam. 


And the cowherd Nanda received the going forth, the 
ordination in the Buddha’s presence. 


Acirupasampanno Ca panayasma nando eko 
vupakattho ... pe ... 
Not long after his ordination, 


annataro ca panayasma nando arahatam ahositi. 
Venerable Nanda became one of the perfected. 


Catuttham. 


35.242. 242. 
Dutiyadarukkhandhopamasutta - 
242. The Simile of the Tree 
Trunk (2nd) 


19. Asivisavagga - 19. The Simile of the Vipers 


Ekam samayam bhagava kimilayam viharati gangaya 
nadiya tire. 

At one time the Buddha was staying near Kimibila on the 
bank of the Ganges river. 


Addasa kho bhagava mahantam darukkhandham 
gangaya nadiya sotena vuyhamanam. 

Seeing a large tree trunk being carried along by the 
current, 


Disvana bhikkht amantesi: 
he addressed the mendicants: 


“passatha no tumhe, bhikkhave, amum mahantam 
darukkhandham gangaya nadiya sotena 
vuyhamanan’” ti? 

“Mendicants, do you see that large tree trunk being carried 
along by the current of the Ganges river?” 


“Evam, bhante” ... pe ... 
“Yes, sir,” they replied. ... 


evam vutte, ayasma kimilo bhagavantam etadavoca: 
When this was said, Venerable Kimbila said to the Buddha: 


“kim nu kho, bhante, orimam tiram ... pe ... 


“But sir, what’s the near shore and what’s the far shore? 
What’s sinking in the middle? What’s getting stranded on 
high ground? What’s getting taken by humans or non- 
humans? What’s getting caught up in a whirlpool? And 
what’s rotting away?” ... 


“katamo ca, kimila, antoputibhavo. 
“And what, Kimbila, is rotting away? 


Idha, kimila, bhikkhu annataram samkilittham 
apattim apanno hoti yatharupaya apattiya na 
vutthanam pannayati. 

It’s when a mendicant has committed the kind of corrupt 
offense from which there is no rehabilitation. 


Ayam vuccati, kimila, antoputibhavo’ ti. 


This is called ‘rotting away’. 


Pancamam. 


35.243. 243. 
Avassutapariyayasutta - 243. The 


Explanation on the Corrupt 
19. Asivisavagga - 19. The Simile of the Vipers 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena kapilavatthavanam 
sakyanam navam santhagaram acirakaritam hoti 
anajjhavuttham samanena va brahmanena va kenaci 
va manussabhutena. 

Now at that time a new town hall had recently been 
constructed for the Sakyans of Kapilavatthu. It had not yet 
been occupied by an ascetic or brahmin or any person at 
all. 


Atha kho kapilavatthava sakya yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho kapilavatthava sakya bhagavantam 
etadavocum: 

Then the Sakyans of Kapilavatthu went up to the Buddha, 
bowed, sat down to one side, and said to him, 


“idha, bhante, kapilavatthavanam sakyanam navam 
santhagaram acirakaritam anajjhavuttham samanena 
va brahmanena va kenaci va manussabhutena. 

“Sir, a new town hall has recently been constructed for the 
Sakyans of Kapilavatthu. It has not yet been occupied by an 
ascetic or brahmin or any person at all. 


Tam, bhante, bhagava pathamam paribhunjatu. 
May the Buddha be the first to use it, 


Bhagavata pathamam paribhuttam paccha 
kapilavatthava sakya paribhunjissanti. 
and only then will the Sakyans of Kapilavatthu use it. 


Tadassa kapilavatthavanam sakyanam digharattam 
hitaya sukhaya’ ti. 

That would be for the lasting welfare and happiness of the 
Sakyans of Kapilavatthu.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho kapilavatthava sakya bhagavato 
adhivasanam viditva utthayasana bhagavantam 
abhivadetva padakkhinam katva yena navam 
santhagaram tenupasankamimsu; upasankamitva 
sabbasantharim santhagaram santharitva asanani 
pannapetva udakamanikam patitthapetva 
telappadipam aropetva yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
etadavocum: 

Knowing that the Buddha had consented, the Sakyans got 
up from their seat, bowed, and respectfully circled the 
Buddha, keeping him on their right. Then they went to the 
new town hall, where they spread carpets all over, 
prepared seats, set up a water jar, and placed a lamp. Then 
they went back to the Buddha and told him of their 
preparations, saying, 


“sabbasantharisanthatam, bhante, santhagaram, 
asanani pannattani, udakamaniko patitthapito, 
telappadipo aropito. 


Yassadani, bhante, bhagava kalam mannati’ ti. 
“Please, sir, come at your convenience.” 


Atha kho bhagava nivasetva pattacivaramadaya 
saddhim bhikkhusamghena yena navam santhagaram 
tenupasankami; upasankamitva pade pakkhaletva 
santhagaram pavisitva majjhimam thambham nissaya 
puratthabhimukho nisidi. 

Then the Buddha robed up and, taking his bowl and robe, 
went to the new town hall together with the Sangha of 
mendicants. Having washed his feet he entered the town 
hall and sat against the central column facing east. 


Bhikkhusamghopi kho pade pakkhaletva 
santhagaram pavisitva pacchimam bhittim nissaya 
puratthabhimukho nisidi bhagavantamyeva 
purakkhatva. 

The Sangha of mendicants also washed their feet, entered 
the town hall, and sat against the west wall facing east, with 
the Buddha right in front of them. 


Kapilavatthava sakya pade pakkhaletva santhagaram 
pavisitva puratthimam bhittim nissaya 
pacchimabhimukha nisidimsu bhagavantamyeva 
purakkhatva. 

The Sakyans of Kapilavatthu also washed their feet, entered 
the town hall, and sat against the east wall facing west, with 
the Buddha right in front of them. 


Atha kho bhagava Kapilavatthave sakye bahudeva 
rattim dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva uyyojesi: 

The Buddha spent most of the night educating, 
encouraging, firing up, and inspiring the Sakyans with a 
Dhamma talk. Then he dismissed them, saying, 


“abhikkanta kho, gotama, ratti. 
“The night is getting late, Gotamas. 


Yassadani kalam mannatha’ ti. 
Please go at your convenience.” 


“Evam, bhante”ti kho kapilavatthava sakya bhagavato 
patissutva utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkamimsu. 

“Yes, sir,” replied the Sakyans. They got up from their seat, 
bowed, and respectfully circled the Buddha, keeping him on 
their right, before leaving. 


Atha kho bhagava acirapakkantesu kapilavatthavesu 
sakyesu ayasmantam mahamoggallanam amantesi: 
And then, soon after the Sakyans had left, the Buddha 
addressed Venerable Mahamoggallana, 


“vigatathinamiddho kho, moggallana, 
bhikkhusamgho. 

“Moggallana, the Sangha of mendicants is rid of dullness 
and drowsiness. 


Patibhatu tam, moggallana, bhikkhunam dhammi 
katha. 
Give them some Dhamma talk as you feel inspired. 


Pitthi me agilayati; 
My back is sore, 


tamaham ayamissam1’ ti. 
I’ll stretch it.” 


“Evam, bhante”ti kho ayasma mahamoggallano 
bhagavato paccassosi. 
“Yes, sir,” Mahamoggallana replied. 


Atha kho bhagava catuggunam sanghatim 
pannapetva dakkhinena passena sihaseyyam kappesi, 
pade padam accadhaya, sato sampajano 
utthanasannam manasi karitva. 

And then the Buddha spread out his outer robe folded in 
four and laid down in the lion’s posture—on the right side, 
placing one foot on top of the other—mindful and aware, 
and focused on the time of getting up. 


Tatra kho ayasma mahamoggallano bhikkhu 
amantesi: 

There Venerable Mahamoggallana addressed the 
mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkhi ayasmato 
mahamoggallanassa paccassosum. 
“Reverend,” they replied. 


Ayasma mahamoggallano etadavoca: 
Venerable Mahamoggallana said this: 


“avassutapariyayanca vo, avuso, desessami, 
anavassutapariyayancCa. 

“T will teach you the explanation of the corrupt and the 
uncorrupted. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evamavuso” ti kho te bhikkhu ayasmato 
mahamoggallanassa paccassosum. 


“Yes, reverend,” they replied. 


Ayasma mahamoggallano etadavoca: 
Venerable Mahamoggallana said this: 


“Katham, avuso, avassuto hoti? 
“And how is someone corrupt? 


Idhavuso, bhikkhu cakkhuna rupam disva piyarupe 
rupe adhimuccati, appiyarupe rupe byapajjati, 
anupatthitakayassati viharati parittacetaso, 

Take a mendicant who sees a sight with the eye. If it’s 
pleasant they hold on to it, but if it’s unpleasant they dislike 
it. They live with mindfulness of the body unestablished and 
their heart restricted. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti ... pe ... 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


jivhaya rasam Sayitva ... pe ... 
They hear a sound ... smell an odor ... taste a flavor ... feela 
touch ... 


manasa dhammam vinnaya piyarupe dhamme 
adhimuccati, appiyarupe dhamme byapajjati, 
anupatthitakayassati ca viharati parittacetaso, 

know a thought with the mind. If it’s pleasant they hold on 
to it, but if it’s unpleasant they dislike it. They live with 
mindfulness of the body unestablished and a limited heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 


dhamma aparisesa nirujjhanti. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Ayam vuccati, avuso, bhikkhu avassuto 
cakkhuvinneyyesu rupesu ... pe ... 

This is called a mendicant who is corrupt when it comes to 
sights known by the eye, 


avassuto jivhavinneyyesu rasesu ... pe ... 
sounds ... smells ... tastes ... touches ... 


avassuto manovinneyyesu dhammesu. 
thoughts known by the mind. 


Evamviharincavuso, bhikkhum cakkhuto cepi nam 
maro upasankamati labhateva maro otaram, labhati 
maro arammanan. ... pe ... 

When a mendicant lives like this, if Mara comes at them 
through the eye he finds a vulnerability and gets hold of 
them. 


jivhato cepi nam maro upasankamati, labhateva maro 
otaram, labhati maro arammanan. ... pe ... 

If Mara comes at them through the ear ... nose ... tongue ... 
body ... 


manato cepi nam maro upasankamati, labhateva 
maro otaram, labhati maro arammanam. 
mind he finds a vulnerability and gets hold of them. 


Seyyathapi, avuso, nalagaram va tinagaram va 
sukkham kolapam terovassikam. 

Suppose there was a house made of reeds or straw that was 
dried up, withered, and decrepit. 


Puratthimaya cepi nam disaya puriso adittaya 
tinukkaya upasankameyya, labhetheva aggi otaram, 
labhetha aggi arammanam; 

If a person came to it with a burning grass torch from the 
east, 


pacchimaya cepi nam disaya puriso adittaya 
tinukkaya upasankameyya ... pe ... 
west, 


uttaraya cepi nam disaya ... pe ... 
north, 


dakkhinaya cepi nam disaya ... pe ... 
south, 


hetthimato cepi nam ... pe ... 
below, 


uparimato cepi nam ... 
above, 


yato kutoci cepi nam puriso adittaya tinukkaya 
upasankameyya, labhetheva aggi otaram labhetha 
aggi arammanam. 

or from anywhere, the fire would find a vulnerability, it 
would get a foothold. 


Evameva kho, avuso, evamviharim bhikkhum 
cakkhuto cepi nam maro upasankamati, labhateva 
maro otaram, labhati maro arammanan. ... pe ... 

In the same way, when a mendicant lives like this, if Mara 
comes at them through the eye he finds a vulnerability and 
gets hold of them. 


jivhato cepi nam maro upasankamati ... pe ... 
If Mara comes at them through the ear ... nose ... tongue ... 
body ... 


manato cepi nam maro upasankamati, labhateva 
maro otaram, labhati maro arammanam. 
mind he finds a vulnerability and gets hold of them. 


Evamviharincavuso, bhikkhum rupa adhibhamsu, na 
bhikkhu rupe adhibhosi; 

When a mendicant lives like this, they’re mastered by 
sights, 


sadda bhikkhum adhibhamsu, na bhikkhu sadde 
adhibhosi; 
sounds, 


gandha bhikkhum adhibhamsu, na bhikkhu gandhe 
adhibhosi; 
smells, 


rasa bhikkhum adhibhamsu, na bhikkhu rase 
adhibhosi; 
tastes, 


photthabba bhikkhum adhibhamsu, na bhikkhu 
photthabbe adhibhosi; 
touches, 


dhamma bhikkhum adhibhamsu, na bhikkhu 
dhamme adhibhosi. 
and thoughts, they don’t master these things. 


Ayam vuccatavuso, bhikkhu rupadhibhuto, 
saddadhibhuto, gandhadhibhuto, rasadhibhuto, 
photthabbadhibhuto, dhammadhibhuto, adhibhuto, 


anadhibhu, adhibhamsu nam papaka akusala 
dhamma samkilesika ponobhavika sadara 
dukkhavipaka ayatim jatijaramaraniya. 

This is called a mendicant who has been mastered by sights, 
sounds, smells, tastes, touches, and thoughts. They’re 
mastered, not a master. Bad, unskillful qualities have 
mastered them, which are defiled, leading to future lives, 
hurtful, and resulting in suffering and future rebirth, old 
age, and death. 


Evam kho, avuso, avassuto hoti. 
That’s how someone is corrupt. 


Kathancavuso, anavassuto hoti? 
And how is someone uncorrupted? 


Idhavuso, bhikkhu cakkhuna rupam disva piyarupe 
rupe nadhimuccati, appiyarupe rupe na byapaijjati, 
upatthitakayassati ca viharati appamanacetaso, 

Take a mendicant who sees a sight with the eye. If it’s 
pleasant they don’t hold on to it, and if it’s unpleasant they 
don’t dislike it. They live with mindfulness of the body 
established and a limitless heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti ... pe ... 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


jivhaya rasam Sayitva ... pe ... 
They hear a sound ... smell an odor ... taste a flavor ... feela 
touch ... 


manasa dhammam vinnaya piyarupe dhamme 
nadhimuccati, appiyarupe dhamme na byapaijjati, 
upatthitakayassati ca viharati appamanacetaso, 

know a thought with the mind. If it’s pleasant they don’t 
hold on to it, and if it’s unpleasant they don’t dislike it. They 
live with mindfulness of the body established and a limitless 
heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Ayam vuccatavuso, bhikkhu anavassuto 
cakkhuvinneyyesu rupesu ... pe ... 

This is called a mendicant who is uncorrupted when it 
comes to sights known by the eye, 


anavassuto manovinneyyesu dhammesu. 
sounds ... smells ... tastes ... touches ... thoughts known by 
the mind. 


Evamviharincavuso, bhikkhum cakkhuto cepi nam 
maro upasankamati, neva labhati maro otaram, na 
labhati maro arammananm ... pe ... 

When a mendicant lives like this, if Mara comes at them 
through the eye he doesn’t find a vulnerability or get hold 
of them. 


jivhato cepi nam maro upasankamati ... pe ... 
If Mara comes at them through the ear ... nose ... tongue ... 
body ... 


manato cepi nam maro upasankamati, neva labhati 
maro otaram, na labhati maro arammanam. 
mind he doesn’t find a vulnerability or get hold of them. 


Seyyathapi, avuso, kutagaram va sala va 
bahalamattika addavalepana. 

Suppose there was a bungalow or hall made of thick clay 
with its plaster still wet. 


Puratthimaya cepi nam disaya puriso adittaya 
tinukkaya upasankameyya, neva labhetha aggi 
otaram, na labhetha aggi arammananm. ... pe ... 

If a person came to it with a burning grass torch from the 
east, 


pacchimaya cepi nam ... 
west, 


uttaraya Cepi nam ... 
north, 


dakkhinaya cepi nam ... 
south, 


hetthimato cepi nam ... 
below, 


uparimato cepi nam ... 
above, 


yato kutoci cepi nam puriso adittaya tinukkaya 
upasankameyya, neva labhetha aggi otaram, na 
labhetha aggi arammanam. 

or from anywhere, the fire wouldn’t find a vulnerability, it 
would get no foothold. 


Evameva kho, avuso, evamviharim bhikkhum 
cakkhuto cepi nam maro upasankamati, neva labhati 
maro otaram, na labhati maro arammanan. ... pe ... 
In the same way, when a mendicant lives like this, if Mara 
comes at them through the eye he doesn’t find a 
vulnerability or get hold of them. 


manato cepi nam maro upasankamati, neva labhati 
maro otaram, na labhati maro arammanam. 

If Mara comes at them through the ear ... nose ... tongue ... 
body ... mind he doesn’t find a vulnerability or get hold of 
them. 


Evamvihari cavuso, bhikkhu rupe adhibhosi, na rupa 
bhikkhum adhibhamsu; 
When a mendicant lives like this, they master sights, 


sadde bhikkhu adhibhosi, na sadda bhikkhum 
adhibhamsu; 
sounds, 


gandhe bhikkhu adhibhosi, na gandha bhikkhum 
adhibhamsu; 
smells, 


rase bhikkhu adhibhosi, na rasa bhikkhum 
adhibhamsu; 
tastes, 


photthabbe bhikkhu adhibhosi, na photthabba 
bhikkhum adhibhamsu; 
touches, 


dhamme bhikkhu adhibhosi, na dhamma bhikkhum 
adhibhamsu. 
and thoughts, they’re not mastered by these things. 


Ayam vuccatavuso, bhikkhu rupadhibhu, 
saddadhibhu, gandhadhibhu, rasadhibhu, 
photthabbadhibhu, dhammadhibhu, adhibhu, 
anadhibhuto, adhibhosi te papake akusale dhamme 
samkilesike ponobhavike sadare dukkhavipake 
ayatim jatijaramaraniye. 

This is called a mendicant who has mastered sights, sounds, 
smells, tastes, touches, and thoughts. They’re a master, not 
mastered. Bad, unskillful qualities have been mastered by 
them, which are defiled, leading to future lives, hurtful, and 
resulting in suffering and future rebirth, old age, and death. 


Evam kho, avuso, anavassuto hoti’ ti. 
That’s how someone is uncorrupted.” 


Atha kho bhagava utthahitva ayasmantam 
mahamoggallanam amantesi: 

Then the Buddha got up and said to Venerable 
Mahamoggallana: 


“sadhu sadhu, moggallana. 
“Good, good, Moggallana! 


Sadhu kho tvam, moggallana, bhikkhunam 
avassutapariyayanca anavassutapariyayanca 
abhasi1’ ti. 

It’s good that you’ve taught this explanation of the corrupt 
and the uncorrupted.” 


Idamavoca ayasma mahamoggallano. 
This is what Venerable Mahamoggallana said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Attamana te bhikkhu ayasmato mahamoggallanassa 
bhasitam abhinandunti. 

Satisfied, the mendicants were happy with what 
Mahamoggallana said. 


Chattham. 


35.244, 244. 
Dukkhadhammasutta - 244. 


Entailing Suffering 
19. Asivisavagga - 19. The Simile of the Vipers 


“Yato kho, bhikkhave, bhikkhu sabbesamyeva 
dukkhadhammanam samudayanca atthangamanca 
yathabhutam pajanati. 

“Mendicants, when a mendicant truly understands the 
origin and ending of all things that entail suffering, 


Tatha kho panassa kama dittha honti, yathassa kame 
passato, yo kamesu kamacchando kamasneho 
kamamuccha kamaparilaho, so nanuseti. 

then they’ve seen sensual pleasures in such a way that they 
have no underlying tendency for desire, affection, 
infatuation, and passion for sensual pleasures. 


Tatha kho panassa caro Ca viharo ca anubuddho hoti, 
yatha carantam viharantam abhijjhadomanassa 
papaka akusala dhamma nanusenti. 

And they’ve awakened to a way of conduct and a way of 
living such that, when they live in that way, bad, unskillful 
qualities of desire and grief don’t overwhelm them. 


Kathanca, bhikkhave, sabbesamyeva 
dukkhadhammanam samudayanca atthangamanca 
yathabhutam pajanati? 

And how does a mendicant truly understand the origin and 
ending of all things that entail suffering? 


‘Iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 


‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... 
Such is feeling ... 


iti sanna ... 
perception ... 


iti sankhara ... 
choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo’ti— 

consciousness, such is the origin of consciousness, such is 
the ending of consciousness.’ 


evam kho, bhikkhave, bhikkhu sabbesamyeva 
dukkhadhammanam samudayanca atthangamanca 
yathabhutam pajanati. 

That’s how a mendicant truly understands the origin and 
ending of all things that entail suffering. 


Kathanca, bhikkhave, bhikkhuno kama dittha honti? 
Yathassa kame passato, yo kamesu kamacchando 
kamasneho kamamuccha kamaparilaho, so nanuseti. 
And how has a mendicant seen sensual pleasures in such a 
way that they have no underlying tendency for desire, 
affection, infatuation, and passion for sensual pleasures? 


Seyyathapi, bhikkhave, angarakasu sadhikaporisa 
punna angaranam vitaccikanam vitadhumanam. Atha 
puriso agaccheyya jivitukamo amaritukamo 
sukhakamo dukkhapatikulo. Tamenam dve balavanto 
purisa nanabahasu gahetva, tam angarakasum 
upakaddheyyum. So iticiticeva kayam sannameyya. 


Suppose there was a pit of glowing coals deeper than a 
man’s height, filled with glowing coals that neither flamed 
nor smoked. Then a person would come along who wants to 
live and doesn’t want to die, who wants to be happy and 
recoils from pain. Then two strong men grab would grab 
each arm and drag them towards the pit of glowing coals. 
They’d writhe and struggle to and fro. 


Tam kissa hetu? 
Why is that? 


Natanhi, bhikkhave, tassa purisassa imancaham 
angarakasum papatissami, tatonidanam maranam va 
nigacchissami maranamattam va dukkhanti. 

For that person knows, ‘If I fall in that pit of glowing coals, 
that will result in my death or deadly pain.’ 


Evameva kho, bhikkhave, bhikkhuno 
angarakasupama kama dittha honti, yathassa kame 
passato, yo kamesu kamacchando kamasneho 
kamamuccha kamaparilaho, so nanuseti. 

In the same way, when a mendicant has seen sensual 
pleasures as like a pit of glowing coals, they have no 
underlying tendency for desire, affection, infatuation, and 
passion for sensual pleasures. 


Kathanca, bhikkhave, bhikkhuno caro ca viharo ca 
anubuddho hoti, yatha carantam viharantam 
abhijjhadomanassa papaka akusala dhamma 
nanussavanti? 

And how has a mendicant awakened to a way of conduct 
and a way of living such that, when they live in that way, 
bad, unskillful qualities of desire and grief don’t overwhelm 
them? 


Seyyathapi, bhikkhave, puriso bahukantakam dayam 
paviseyya. Tassa puratopi kantako, pacchatopi 
kantako, uttaratopi kantako, dakkhinatopi kantako, 
hetthatopi kantako, uparitopi kantako. So satova 
abhikkameyya, satova patikkameyya: ‘ma mam 
kantako'’ ti. 

Suppose a person was to enter a thicket full of thorns. 
They’d have thorns in front and behind, to the left and 
right, below and above. So they’d go forward mindfully and 
come back mindfully, thinking, ‘May I not get any thorns!’ 


Evameva kho, bhikkhave, yam loke piyarupam 
satarupam, ayam vuccCati ariyassa vinaye kantako’ ti. 
In the same way, whatever in the world seems nice and 
pleasant is called a thorn in the training of the noble one. 


Iti viditva samvaro Ca aSamvaro Ca veditabbo. 
When they understand what a thorn is, they should 
understand restraint and lack of restraint. 


Kathanca, bhikkhave, asamvaro hoti? 
And how is someone unrestrained? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
piyarupe rupe adhimuccati, appiyarupe rupe 
byapajjati, anupatthitakayassati ca viharati 
parittacetaso, 

Take a mendicant who sees a sight with the eye. If it’s 
pleasant they hold on to it, but if it’s unpleasant they dislike 
it. They live with mindfulness of the body unestablished and 
their heart restricted. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti ... pe ... 


And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


jivhaya rasam Sayitva ... pe ... 
They hear a sound ... smell an odor ... taste a flavor ... feela 
touch ... 


manasa dhammam vinnaya piyarupe dhamme 
adhimuccati, appiyarupe dhamme byapajjati, 
anupatthitakayassati ca viharati parittacetaso, 

know a thought with the mind. If it’s pleasant they hold on 
to it, but if it’s unpleasant they dislike it. They live with 
mindfulness of the body unestablished and a limited heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Evam kho, bhikkhave, asamvaro hoti. 
This is how someone is unrestrained. 


Kathanca, bhikkhave, samvaro hoti? 
And how is someone restrained? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
piyarupe rupe nadhimuccati, appiyarupe rupe na 
byapajjati, upatthitakayassati ca viharati 
appamanacetaso, 

Take a mendicant who sees a sight with the eye. If it’s 
pleasant they don’t hold on to it, and if it’s unpleasant they 
don’t dislike it. They live with mindfulness of the body 
established and a limitless heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti ... pe ... 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


jivhaya rasam Sayitva ... pe ... 
They hear a sound ... smell an odor ... taste a flavor ... feela 
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manasa dhammam vinnaya piyarupe dhamme 
nadhimuccati, appiyarupe dhamme na byapajjati, 
upatthitakayassati ca viharati appamanacetaso, 

know a thought with the mind. If it’s pleasant they don’t 
hold on to it, and if it’s unpleasant they don’t dislike it. They 
live with mindfulness of the body established and a limitless 
heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Evam kho, bhikkhave, samvaro hoti. 
This is how someone is restrained. 


Tassa ce, bhikkhave, bhikkhuno evam carato evam 
viharato kadaci karahaci satisammosa uppajjanti, 
papaka akusala sarasankappa samyojaniya, dandho, 
bhikkhave, satuppado. Atha kho nam khippameva 
pajahati vinodeti byantikaroti anabhavam gameti. 


Though that mendicant conducts themselves and lives in 
this way, every so often they might lose mindfulness, and 
bad, unskillful memories and thoughts prone to fetters 
arise. If this happens, their mindfulness is slow to come up, 
but they quickly give them up, get rid of, eliminate, and 
obliterate those thoughts. 


Seyyathapi, bhikkhave, puriso divasamsantatte 
ayokatahe dve va tini va udakaphusitani nipateyya. 
Dandho, bhikkhave, udakaphusitanam nipato, atha 
kho nam khippameva parikkhayam pariyadanam 
gaccheyya. 

Suppose there was an iron cauldron that had been heated 
all day, and a person let two or three drops of water fall 
onto it. The drops would be slow to fall, but they’d quickly 
dry up and evaporate. 


Evameva kho, bhikkhave, tassa ce bhikkhuno evam 
carato, evam viharato kadaci karahaci satisammosa 
uppajjanti papaka akusala sarasankappa 
Samyojaniya, dandho, bhikkhave, satuppado. Atha 
kho nam khippameva pajahati vinodeti byantikaroti 
anabhavam gameti. 

In the same way, though that mendicant conducts 
themselves and lives in this way, every so often they might 
lose mindfulness, and bad, unskillful memories and 
thoughts prone to fetters arise. If this happens, their 
mindfulness is slow to come up, but they quickly give them 
up, get rid of, eliminate, and obliterate those thoughts. 


Evam kho, bhikkhave, bhikkhuno caro Ca viharo ca 
anubuddho hoti; yatha carantam viharantam 
abhijjhadomanassa papaka akusala dhamma 
nanussavanti. 

This is how a mendicant has awakened to a way of conduct 
and a way of living such that, when they live in that way, 


bad, unskillful qualities of desire and grief don’t overwhelm 
them. 


Tance, bhikkhave, bhikkhum evam carantam evam 
viharantam rajano va rajamahamatta va mitta va 
amacca va nati va salohita va, bhogehi abhihatthum 
pavareyyum: 

While that mendicant conducts themselves in this way and 
lives in this way, it may be that rulers or their ministers, 
friends or colleagues, relatives or family would invite them 
to accept wealth, saying, 


‘ehi, bho purisa, kim te ime kasava anudahanti, kim 
mundo kapalamanucarasi, ehi hinayavattitva bhoge 
ca bhunjassu, punnani ca karohi'ti. 

‘Please, mister, why let these ocher robes torment you? 
Why follow the practice of shaving your head and carrying 
an alms bowl? Come, return to a lesser life, enjoy wealth, 
and make merit!’ 


So vata, bhikkhave, bhikkhu evam caranto evam 
viharanto sikkham paccakkhaya hinayavattissatiti 
netam thanam vijjati. 

But it’s simply impossible for a mendicant who conducts 
themselves in this way and lives in this way to reject the 
training and return to a lesser life. 


Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara. Atha mahajanakayo 
agaccheyya kuddalapitakam adaya: ‘mayam imam 
gangam nadim pacchaninnam karissama 
pacchaponam pacchapabbharan’ ti. 

Suppose that, although the Ganges river slants, slopes, and 
inclines to the east, a large crowd were to come along with 
a spade and basket, saying: ‘We’ll make this Ganges river 
slant, slope, and incline to the west!’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu kho so mahajanakayo gangam nadim 
pacchaninnam kareyya pacchaponam 
pacchapabbharan’” ti? 

Would they still succeed?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Ganga, bhante, nadi pacinaninna pacinapona 
pacinapabbhara; 
The Ganges river slants, slopes, and inclines to the east. 


sa na sukara pacchaninna katum pacchapona 
pacchapabbhara. 
It’s not easy to make it slant, slope, and incline to the west. 


Yavadeva ca pana so mahajanakayo kilamathassa 
vighatassa bhagji assa” ti. 
That large crowd will eventually get weary and frustrated.” 


“Evameva kho, bhikkhave, tance bhikkhum evam 
carantam evam viharantam rajano va rajamahamatta 
va mitta va amacca va nati va salohita va bhogehi 
abhihatthum pavareyyum: 

“In the same way, while that mendicant conducts 
themselves in this way and lives in this way, it may be that 
rulers or their ministers, friends or colleagues, relatives or 
family should invite them to accept wealth, saying, 


‘ehi, bho purisa, kim te ime kasava anudahanti, kim 
mundo kapalamanucarasi, ehi hinayavattitva bhoge 
ca bhunjassu, punnani ca karohi'ti. 

‘Please, mister, why let these ocher robes torment you? 
Why follow the practice of shaving your head and carrying 
an alms bowl? Come, return to a lesser life, enjoy wealth, 
and make merit!’ 


So vata, bhikkhave, bhikkhu evam caranto evam 
viharanto sikkham paccakkhaya hinayavattissatiti 
netam thanam vijjati. 

But it’s simply impossible for a mendicant who conducts 
themselves in this way and lives in this way to reject the 
training and return to a lesser life. 


Tam kissa hetu? 
Why is that? 


Yanhi tam, bhikkhave, cittam digharattam 
vivekaninnam vivekaponam vivekapabbharam, tatha 
hinayavattissatiti netam thanam vijjati” ti. 

Because for a long time that mendicant’s mind has slanted, 
sloped, and inclined to seclusion. So it’s impossible for them 
to return to a lesser life.” 


Sattamam. 


35.245. 245. Kimsukopamasutta 
- 245. The Simile of the Parrot 


Tree 
19. Asivisavagga - 19. The Simile of the Vipers 


Atha kho annataro bhikkhu yenannataro bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
etadavoca: 

Then one mendicant went up to another mendicant and 
asked, 


“kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hoti” ti? 

“Reverend, at what point is a mendicant’s vision well 
purified?” 


“Yato kho, avuso, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
yathabhutam pajanati, ettavata kho, avuso, 
bhikkhuno dassanam suvisuddham hot’ ti. 

“When a mendicant truly understands the origin and 
ending of the six sense fields, at that point their vision is 
well purified.” 


Atha kho so bhikkhu asantuttho tassa bhikkhussa 
panhaveyyakaranena, yenannataro bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
etadavoca: 

Not content with that answer, that mendicant went up toa 
series of other mendicants and received the following 
answers: 


“kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hoti” ti? 


“Yato kho, avuso, bhikkhu pancannam 
upadanakkhandhanam samudayanca atthangamanca 
yathabhutam pajanati, ettavata kho, avuso, 
bhikkhuno dassanam suvisuddham hot’ ti. 

“When a mendicant truly understands the origin and 
ending of the five grasping aggregates, at that point their 
vision is well purified.” 


Atha kho so bhikkhu asantuttho tassa bhikkhussa 
panhaveyyakaranena, yenannataro bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
etadavoca: 


“kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hot” ti? 


“Yato kho, avuso, bhikkhu catunnam mahabhutanam 
Samudayanca atthangamanca yathabhutam pajanati, 
ettavata kho, avuso, bhikkhuno dassanam 
suvisuddham hot’ ti. 

“When a mendicant truly understands the origin and 
ending of the four primary elements, at that point their 
vision is well purified.” 


Atha kho so bhikkhu asantuttho tassa bhikkhussa 
panhaveyyakaranena, yenannataro bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
etadavoca: 


“kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hoti” ti? 


“Yato kho, avuso, bhikkhu yam kinci 
samudayadhammam, sabbam tam nirodhadhammanti 


yathabhutam pajanati, ettavata kho, avuso, 
bhikkhuno dassanam suvisuddham hot’ ti. 

“When a mendicant truly understands that everything that 
has a beginning has an end, at that point their vision is well 
purified.” 


Atha kho so bhikkhu asantuttho tassa bhikkhussa 
panhaveyyakaranena, yena bhagava tenupasankami; 
upasankamitva bhagavantam etadavoca: “idhaham, 
bhante, yenannataro bhikkhu tenupasankamim; 
upasankamitva tam bhikkhum etadavocam: 

Not content with any of those answers, that mendicant 
went up to the Buddha and told him what had happened. 
Then he asked, 


‘kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hoti’ti? 


Evam vutte, bhante, so bhikkhu mam etadavoca: 


‘yato kho, avuso, bhikkhu channam phassayatananam 
samudayanca atthangamanca yathabhutam pajanati, 
ettavata kho, avuso, bhikkhuno dassanam 
suvisuddham hoti’ti. 


Atha khvaham, bhante, asantuttho tassa bhikkhussa 
panhaveyyakaranena, yenannataro bhikkhu 
tenupasankamim; upasankamitva tam bhikkhum 
etadavocam: 


‘kittavata nu kho, avuso, bhikkhuno dassanam 
suvisuddham hoti’ti? 


Evam vutte, bhante, so bhikkhu mam etadavoca: 


‘yato kho, avuso, bhikkhu pancannam 
upadanakkhandhananm. ... pe ... 


catunnam mahabhttanam samudayanca 
atthangamanca yathabhutam pajanati ... pe ... 


yam kinci saamudayadhammam sabbam tam 
nirodhadhammanti yathabhutam pajanati, ettavata 
kho, avuso, bhikkhuno dassanam suvisuddham 
hoti’ti. 


Atha khvaham, bhante, asantuttho tassa bhikkhussa 
panhaveyyakaranena yena bhagava tenupasankamim 


0. 


Kittavata nu kho, bhante, bhikkhuno dassanam 
suvisuddham hoti” ti? 
“Sir, at what point is a mendicant’s vision well purified?” 


“Seyyathapi, bhikkhu, purisassa kimsuko 
aditthapubbo assa. 

“Mendicant, suppose a person had never seen a parrot 
tree. 


So yenannataro puriso kimsukassa dassavi 
tenupasankameyya. Upasankamitva tam purisam 
evam vadeyya: 

They’d go up to someone who had seen a parrot tree and 
ask them, 


‘kidiso, bho purisa, kimsuko’ti? 
‘Mister, what’s a parrot tree like?’ 


So evam vadeyya: 
They’d say, 


‘kalako kho, ambho purisa, kimsuko—seyyathapi 
jhamakhanu’ ti. 
‘A parrot tree is blackish, like a charred stump.’ 


Tena kho pana, bhikkhu, samayena tadisovassa 
kimsuko yathapi tassa purisassa dassanam. 

Now, at that time a parrot tree may well have been just as 
that person saw it. 


Atha kho so, bhikkhu, puriso asantuttho tassa 
purisassa panhaveyyakaranena, yenannataro puriso 
kimsukassa dassavi tenupasankameyya; 
upasankamitva tam purisam evam vadeyya: 

Not content with that answer, that person would go up toa 
series of other people and receive the following answers: 


‘kidiso, bho purisa, kimsuko’ti? 

So evam vadeyya: 

‘lohitako kho, ambho purisa, kimsuko—seyyathapi 
mamsapesti ti. 


‘A parrot tree is reddish, like a lump of meat.’ 


Tena kho pana, bhikkhu, samayena tadisovassa 
kimsuko yathapi tassa purisassa dassanam. 


Atha kho so bhikkhu puriso asantuttho tassa 
purisassa panhaveyyakaranena, yenannataro puriso 
kimsukassa dassavi tenupasankameyya; 
upasankamitva tam purisam evam vadeyya: 


‘kidiso, bho purisa, kimsuko’ti? 


So evam vadeyya: 


‘ocirakajato kho, ambho purisa, kimsuko 
adinnasipatiko—seyyathapi siriso’ ti. 

‘A parrot tree has flaking bark and burst pods, like an 
acacia.’ 


Tena kho pana, bhikkhu, samayena tadisovassa 
kimsuko, yathapi tassa purisassa dassanam. 


Atha kho so bhikkhu puriso asantuttho tassa 
purisassa panhaveyyakaranena, yenannataro puriso 
kimsukassa dassavi tenupasankameyya; 
upasankamitva tam purisam evam vadeyya: 


‘kidiso, bho purisa, kimsuko’ti? 
So evam vadeyya: 


‘bahalapattapalaso sandacchayo kho, ambho purisa, 
kimsuko—seyyathapi nigrodho’ti. 
‘A parrot tree has luxuriant, shady foliage, like a banyan.’ 


Tena kho pana, bhikkhu, samayena tadisovassa 
kimsuko, yathapi tassa purisassa dassanam. 

Now, at each of those times a parrot tree may well have 
been just as those people saw them. 


Evameva kho, bhikkhu, yatha yatha adhimuttanam 
tesam sappurisanam dassanam suvisuddham hoti 
tatha tatha kho tehi sappurisehi byakatam. 

In the same way, those good people each answered 
according to what they were focused on when their vision 
was well purified. 


Seyyathapi, bhikkhu, ranno paccantimam nagaram 
dalhuddhapam dalhapakaratoranam chadvaram. 


Suppose there was a king’s frontier citadel with fortified 
embankments, ramparts, and arches, and six gates. 


Tatrassa dovariko pandito byatto medhav1i, 
annatanam nivareta, nhatanam paveseta. 

And it has a gatekeeper who is astute, competent, and 
clever. He keeps strangers out and lets known people in. 


Puratthimaya disaya agantva sigham dutayugam tam 
dovarikam evam vadeyya: 

A swift pair of messengers would arrive from the east and 
say to the gatekeeper, 


‘kaham, bho purisa, imassa nagarassa 
nagarassam1i’ti? 
‘Mister, where is the lord of the city?’ 


So evam vadeyya: 
They’d say, 


‘eso, bhante, majjhe singhatake nisinno’ti. 
‘There he is, sirs, seated at the central square.’ 


Atha kho tam sigham dutayugam nagarassamikassa 
yathabhutam vacanam niyyatetva yathagatamaggam 
patipajjeyya. 

Then that swift pair of messengers would deliver a message 
of truth to the lord of the city and depart the way they 
came. 


Pacchimaya disaya agantva sigham dutayugam ... pe 
A swift pair of messengers would come from the west ... 


uttaraya disaya ... 
north ... 


dakkhinaya disaya agantva sigham dutayugam tam 
dovarikam evam vadeyya: 
south ... 


‘kaham, bho purisa, imassa nagarassam1’ti? 
So evam vadeyya: 
‘eso, bhante, majjhe singhatake nisinno’ti. 


Atha kho tam sigham dutayugam nagarassamikassa 
yathabhutam vacanam niyyatetva yathagatamaggam 
patipajjeyya. 

deliver a message of truth to the lord of the city and depart 
the way they came. 


Upama kho myayam, bhikkhu, Kata atthassa 
vinnapanaya. 
I’ve made up this simile to make a point. 


Ayancettha attho: 
And this is the point. 


‘nagaran’ti kho, bhikkhu, imassetam 
catumahabhutikassa kayassa adhivacanam 
matapettikasambhavassa odanakummasupacayassa 
aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammassa. 

‘City’ is a term for this body made up of the four primary 
elements, produced by mother and father, built up from rice 
and porridge, liable to impermanence, to wearing away and 
erosion, to breaking up and destruction. 


‘Cha dvara’ti kho, bhikkhu, channetam ajjhattikanam 
ayatananam adhivacanam. 


‘Six gates’ is a term for the six interior sense fields. 


‘Dovariko’ti kho, bhikkhu, satiya etam adhivacanam. 
‘Gatekeeper’ is a term for mindfulness. 


‘Sigham dutayugan’ti kho, bhikkhu, 
Samathavipassananetam adhivacanam. 

‘A swift pair of messengers’ is a term for serenity and 
discernment. 


‘Nagarassami’ti kho, bhikkhu, vinnanassetam 
adhivacanam. 
‘The lord of the city’ is a term for consciousness. 


‘Majjhe singhatako’ti kho, bhikkhu, catunnetam 
mahabhutanam adhivacanam— 

‘The central square’ is a term for the four primary 
elements: 


pathavidhatuya, apodhatuya, tejodhatuya, 
vayodhatuya. 
the elements of earth, water, fire, and air. 


‘Yathabhutam vacanan’ti kho, bhikkhu, 
nibbanassetam adhivacanam. 
‘A message of truth’ is a term for extinguishment. 


‘Yathagatamaggo’ti kho, bhikkhu, ariyassetam 
atthangikassa maggassa adhivacanam, seyyathidam— 
‘The way they came’ is a term for the noble eightfold path, 
that is, 


sammaditthiya ... pe ... sammasamadhissa’” ti. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion.” 


Atthamam. 


35.246. 246. Vinopamasutta - 
246. The Simile of the Harp 


19. Asivisavagga - 19. The Simile of the Vipers 


“Yassa kassaci, bhikkhave, bhikkhussa va 
bhikkhuniya va cakkhuvinneyyesu rupesu uppajjeyya 
chando va rago va doso va moho va patigham vapi 
cetaso, tato cittam nivareyya. 

“Mendicants, any monk or nun who has desire or greed or 
hate or delusion or repulsion come up for sights known by 
the eye should shield their mind from them: 


Sabhayo ceso maggo sappatibhayo ca sakantako ca 
sagahano ca ummaggo ca kummaggo ca duhitiko ca. 
‘This path is dangerous and perilous, thorny and tangled; 
it’s a wrong turn, a bad path, a harmful way. 


Asappurisasevito ceso maggo, na ceso maggo 
sappurisehi sevito. 
This path is frequented by bad people, not by good people. 


Na tvam etam arahasiti. 
It’s not worthy of you.’ 


Tato cittam nivaraye cakkhuvinneyyehi rupehi ... pe 


The mind should be shielded from this when it comes to 
sights known by the eye. 


yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va jivhavinneyyesu rasesu ... pe ... 

Any monk or nun who has desire or greed or hate or 
delusion or repulsion come up for sounds ... smells ... tastes 
~« COUCHES xc: 


manovinneyyesu dhammesu uppajjeyya chando va 
rago va doso va moho va patigham vapi cetaso tato 
cittam nivareyya. 

thoughts known by the mind should shield their mind 
against them: 


Sabhayo ceso maggo sappatibhayo ca sakantako ca 
sagahano ca ummaggo ca kummaggo ca duhitiko Ca. 
‘This path is dangerous and perilous, thorny and tangled; 
it’s a wrong turn, a bad path, a harmful way. 


Asappurisasevito ceso maggo, na ceso maggo 
sappurisehi sevito. 
This path is frequented by bad people, not by good people. 


Na tvam etam arahasiti. 
It’s not worthy of you.’ 


Tato cittam nivaraye manovinneyyehi dhammehi. 
The mind should be shielded from this when it comes to 
thoughts known by the mind. 


Seyyathapi, bhikkhave, kittham sampannam. 
Suppose the crops have ripened, 


Kittharakkho ca pamatto, gono ca kitthado adum 
kittham otaritva yavadattham madam apajjeyya 
pamadam apajjeyya; 

but the caretaker is negligent. If an ox fond of crops invades 
the crops they’d indulge themselves as much as they like. 


evameva kho, bhikkhave, assutava puthujjano chasu 
phassayatanesu asamvutakari pancasu kamagunesu 
yavadattham madam apajjati pamadam apajjati. 


In the same way, when an uneducated ordinary person 
doesn’t exercise restraint when it comes to the six fields of 
contact, they indulge themselves in the five kinds of sensual 
stimulation as much as they like. 


Seyyathapi, bhikkhave, kittham sampannam 
kittharakkho ca appamatto gono ca kitthado adum 
kittham otareyya. 

Suppose the crops have ripened, and the caretaker is 
diligent. If an ox fond of crops invades the crops 


Tamenam kittharakkho nasayam suggahitam 
ganheyya. 
the caretaker would grab them firmly by the muzzle. 


Nasayam suggahitam gahetva uparighatayam 
suniggahitam nigganheyya. 

Then they’d grab them above the hump and hold them fast 
there. 


Uparighatayam suniggahitam niggahetva dandena 
sutalitam taleyya. 
Then they’d give them a good thrashing 


Dandena sutalitam taletva osajjeyya. 
before driving them away. 


Dutiyampi kho, bhikkhave ... pe ... 
For a second time, 


tatiyampi kho, bhikkhave, gono kitthado adum 
kittham otareyya. 
and even a third time, the same thing might happen. 


Tamenam kittharakkho nasayam suggahitam 
ganheyya. 


Nasayam suggahitam gahetva uparighatayam 
suniggahitam nigganheyya. 


Uparighatayam suniggahitam niggahetva dandena 
sutalitam taleyya. 


Dandena sutalitam taletva osajjeyya. 


Evanhi so, bhikkhave, gono kitthado gamagato va 
arannagato va, thanabahulo va assa nisajjabahulo va 
na tam kittham puna otareyya— 

As a result, no matter how long they stand or sit in a village 
or wilderness, that ox fond of crops would never invade that 
crop again, 


tameva purimam dandasamphassam samanussaranto. 
remembering the beating they got earlier. 


Evameva kho, bhikkhave, yato kho bhikkhuno chasu 
phassayatanesu cittam udujitam hoti sudujitam, 
ajjhattameva santitthati, sannisidati, ekodi hoti, 
samadhiyati. 

In the same way, when a mendicant’s mind is subdued, well 
subdued when it comes to the six fields of contact, becomes 
stilled internally; it settles, unifies, and becomes immersed 
in samadhi. 


Seyyathapi, bhikkhave, ranno va rajamahamattassa 
va vinaya saddo assutapubbo assa. 

Suppose a king or their minister had never heard the sound 
of an arched harp. 


So vinasaddam suneyya. 
When he first hears the sound, 


So evam vadeyya: 
he’d say, 


‘ambho, kassa nu kho eso saddo evamrajantyo 
evamkamantiyo evammadaniyo evammucchantyo 
evambandhaniyo'’ ti? 

‘My man, what is making this sound, so arousing, sensuous, 
intoxicating, infatuating, and captivating?’ 


Tamenam evam vadeyyum: 
They’d say to him, 


‘esa, kho, bhante, vina nama, yassa eso saddo 
evamrajaniyo evamkamaniyo evammadaniyo 
evammucchaniyo evambandhaniyo'’ti. 

‘That, sir, is an arched harp.’ 


So evam vadeyya: 
He’d say, 


‘gacchatha me, bho, tam vinam aharatha’ti. 
‘Go, my man, fetch me that arched harp.’ 


Tassa tam vinam ahareyyum. 
So they’d fetch it 


Tamenam evam vadeyyum: 
and Say, 


‘ayam kho sa, bhante, vina yassa eso saddo 
evamrajaniyo evamkamaniyo evammadaniyo 
evammucchaniyo evambandhaniyo'’ti. 

‘This, sir, is that arched harp.’ 


So evam vadeyya: 
He’d say, 


‘alam me, bho, taya vinaya, tameva me saddam 
aharatha’ti. 

‘I’ve had enough of that arched harp! Just fetch me the 
sound.’ 


Tamenam evam vadeyyum: 
They’d say, 


‘ayam kho, bhante, vina nama anekasambhara 
mahasambhara. 

‘Sir, this arched harp is made of many components 
assembled together, 


Anekehi sambharehi samaraddha vadati, 
seyyathidam— 
which make a sound when they’re played. That is, 


doninca paticca cammanca paticca dandanca paticca 
upadharane Ca paticca tantiyo ca paticca konanca 
paticca purisassa ca tajjam vayamam paticca evayam, 
bhante, vina nama anekasambhara mahasambhara. 
it depends on the body, the skin, the neck, the head, the 
strings, the plectrum, and a person to play it properly. 
That’s how an arched harp is made of many components 
assembled together, 


Anekehi sambharehi samaraddha vadat?’ti. 
which make a sound when they’re played.’ 


So tam vinam dasadha va satadha va phaleyya, 
dasadha va satadha va tam phaletva sakalikam 
sakalikam kareyya. 

But he’d split that harp into ten pieces or a hundred pieces, 
then splinter it up. 


Sakalikam sakalikam Karitva aggina daheyya, aggina 
dahitva masim kareyya. 
He’d burn the splinters with fire, and reduce them to ashes. 


Masim karitva mahavate va ophuneyya, nadiya va 
sighasotaya pavaheyya. 

Then he’d sweep away the ashes in a strong wind, or float 
them away down a swift stream. 


So evam vadeyya: 
Then he’d say, 


‘asati kirayam, bho, vina nama, yathevam yam kinci 
vina nama ettha ca panayam jano ativelam pamatto 
palalito’ti. 

‘It seems that there’s nothing to this thing called an arched 
harp or whatever’s called an arched harp! But people waste 
their time with it, negligent and heedless!’ 


Evameva kho, bhikkhave, bhikkhu rupam 
Samanvesati yavata rupassa gati, vedanam 
Samanvesati yavata vedanaya gati, sannam 
Samanvesati yavata sannaya gati, sankhare 
Samanvesati yavata sankharanam gati, vinnanam 
Samanvesati yavata vinnanassa gati. 

In the same way, a mendicant searches for form, feeling, 
perception, choices, and consciousness anywhere they 
might be reborn. 


Tassa rupam samanvesato yavata rupassa gati, 
vedanam samanvesato ... pe ... 
As they search in this way, 


sannam ... 


sankhare ... 


vinnanam samanvesato yavata vinnanassa gati. 
Yampissa tam hoti ahanti va mamanti va asmiti va 
tampi tassa na hoti’ ti. 

their thoughts of ‘I’ or ‘mine’ or ‘I am’ are no more.” 


Navamam. 


35.247. 247. 
Chappanakopamasutta - 247. 


The Simile of Six Animals 
19. Asivisavagga - 19. The Simile of the Vipers 


“Seyyathapi, bhikkhave, puriso arugatto pakkagatto 
Saravanam paviseyya. 

“Mendicants, suppose a person with wounded and festering 
limbs was to enter a thicket of thorny reeds. 


Tassa kusakantaka ceva pade vijjheyyum, sarapattani 
ca gattani vilekheyyum. 

The kusa thorns would pierce their feet, and the reed 
leaves would scratch their limbs. 


Evanhi so, bhikkhave, puriso bhiyyoso mattaya 
tatonidanam dukkham domanassam 
patisamvediyetha. 

And that would cause that person to experience even more 
pain and distress. 


Evameva kho, bhikkhave, idhekacco bhikkhu 
gamagato va arannagato va labhati vattaram: 

In the same way, some mendicant goes to a village ora 
wilderness and gets scolded, 


‘ayanca so ayasma evamkari evamsamacaro 
asucigamakantako’ti. 

‘This venerable, acting like this, behaving like this, is a filthy 
village thorn.’ 


Tam kantakoti iti viditva samvaro ca aSamvaro Ca 
veditabbo. 


Understanding that they’re a thorn, they should understand 
restraint and lack of restraint. 


Kathanca, bhikkhave, asamvaro hoti? 
And how is someone unrestrained? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
piyarupe rupe adhimuccati, appiyarupe rupe 
byapajjati, anupatthitakayassati ca viharati 
parittacetaso. 

Take a mendicant who sees a sight with their eyes. If it’s 
pleasant they hold on to it, but if it’s unpleasant they dislike 
it. They live with mindfulness of the body unestablished and 
their heart restricted. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Sotena saddam sutva ... 
When they hear a sound with their ears ... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose ... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body ... 


manasa dhammam vinnaya piyarupe dhamme 
adhimuccati, appiyarupe dhamme byapajjati, 


anupatthitakayassati ca viharati parittacetaso, 
When they know a thought with their mind, if it’s pleasant 
they hold on to it, but if it’s unpleasant they dislike it. They 
live with mindfulness of the body unestablished and a 
limited heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Seyyathapi, bhikkhave, puriso chappanake gahetva 
nanavisaye nanagocare dalhaya rajjuya bandheyya. 
Suppose a person was to catch six animals, with diverse 
territories and feeding grounds, and tie them up witha 
strong rope. 


Ahim gahetva dalhaya rajjuya bandheyya. 
They’d catch a snake, 


Susumaram gahetva dalhaya rajjuya bandheyya. 
a crocodile, 


Pakkhim gahetva dalhaya rajjuya bandheyya. 
a bird, 


Kukkuram gahetva dalhaya rajjuya bandheyya. 
a dog, 


Singalam gahetva dalhaya rajjuya bandheyya. 
a jackal, 


Makkatam gahetva dalhaya rajjuya bandheyya. 
and a monkey, 


Dalhaya rajjuya bandhitva majjhe ganthim karitva 
ossajjeyya. 

tie each up with a strong rope, then tie a knot in the middle 
and let them loose. 


Atha kho, te, bhikkhave, chappanaka nanavisaya 
nanagocara sakam sakam gocaravisayam 
avincheyyum— 

Then those six animals with diverse domains and territories 
would each pull towards their own domain and territory. 


ahi avincheyya ‘vammikam pavekkhami’ti, susumaro 
avincheyya ‘udakam pavekkhami’ti, pakkhi 
avincheyya ‘akasam dessami’ti, kukkuro avincheyya 
‘gamam pavekkhami'ti, singalo avincheyya 
‘sivathikam pavekkhami’ti, makkato avincheyya 
‘vanam pavekkhamr' ti. 

The snake would pull one way, thinking ‘I’m going into an 
anthill!’ The crocodile would pull another way, thinking ‘I’m 
going into the water!’ The bird would pull another way, 
thinking ‘I’m flying into the sky!’ The dog would pull 
another way, thinking ‘I’m going into the village!’ The jackal 
would pull another way, thinking ‘I’m going into the charnel 
ground!’ The monkey would pull another way, thinking ‘I’m 
going into the jungle!’ 


Yada kho te, bhikkhave, chappanaka jhatta assu 
kilanta, atha kho yo nesam panakanam balavataro 
assa tassa te anuvatteyyum, anuvidhayeyyum vasam 
gaccheyyum. 

When those six animals became exhausted and worn out, 
the strongest of them would get their way, and they’d all 
have to submit to their control. 


Evameva kho, bhikkhave, yassa Kassaci bhikkhuno 
kayagatasati abhavita abahulikata, tam cakkhu 
avinchati manapiyesu rupesu, amanapiya rupa 
patikula honti ... pe ... 

In the same way, when a mendicant has not developed or 
cultivated mindfulness of the body, their eye pulls towards 
pleasant sights, but is put off by unpleasant sights. Their 
ear ... nose ... tongue ... body ... 


mano avinchati manapiyesu dhammesu, amanapiya 
dhamma patikula honti. 

mind pulls towards pleasant thoughts, but is put off by 
unpleasant thoughts. 


Evam kho, bhikkhave, asamvaro hoti. 
This is how someone is unrestrained. 


Kathanca, bhikkhave, samvaro hoti? 
And how is someone restrained? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
piyarupe rupe nadhimuccati, appiyarupe rupe na 
byapajjati, upatthitakayassati ca viharati 
appamanacetaso, 

Take a mendicant who sees a sight with their eyes. If it’s 
pleasant they don’t hold on to it, and if it’s unpleasant they 
don’t dislike it. They live with mindfulness of the body 
established and a limitless heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati, yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti ... pe ... 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


jivhaya rasam Sayitva ... pe ... 
They hear a sound ... smell an odor ... taste a flavor ... feela 
touch... 


manasa dhammam vinnaya piyarupe dhamme 
nadhimuccati, appiyarupe dhamme na byapajjati, 
upatthitakayassati ca viharati appamanacetaso, 

know a thought with their mind. If it’s pleasant they don’t 
hold on to it, and if it’s unpleasant they don’t dislike it. They 
live with mindfulness of the body established and a limitless 
heart. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. 

And they truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Seyyathapi, bhikkhave, puriso chappanake gahetva 
nanavisaye nanagocare dalhaya rajjuya bandheyya. 
Suppose a person was to catch six animals, with diverse 
territories and feeding grounds, and tie them up with a 
strong rope. 


Ahim gahetva dalhaya rajjuya bandheyya. 
They’d catch a snake, 


Susumaram gahetva dalhaya rajjuya bandheyya. 
a crocodile, 


Pakkhim gahetva ... pe ... 
a bird, 


kukkuram gahetva ... 
a dog, 


singalam gahetva ... 
a jackal, 


makkatam gahetva dalhaya rajjuya bandheyya. 
and a monkey, 


Dalhaya rajjuya bandhitva dalhe khile va thambhe va 
upanibandheyya. 

tie each up with a strong rope, then tether them to a strong 
post or pillar. 


Atha kho te, bhikkhave, chappanaka nanavisaya 
nanagocara sakam sakam gocaravisayam 
avincheyyum— 

Then those six animals with diverse domains and territories 
would each pull towards their own domain and territory. 


ahi avincheyya ‘vammikam pavekkhami’ti, susumaro 
avincheyya ‘udakam pavekkhami’ti, pakkhi 
avincheyya ‘akasam dessami’ti, kukkuro avincheyya 
‘gamam pavekkhami'ti, singalo avincheyya 
‘sivathikam pavekkhami’ti, makkato avincheyya 
‘vanam pavekkhamr' ti. 

The snake would pull one way, thinking ‘I’m going into an 
anthill!’ The crocodile would pull another way, thinking ‘I’m 
going into the water!’ The bird would pull another way, 
thinking ‘I’m flying into the sky!’ The dog would pull 
another way, thinking ‘I’m going into the village!’ The jackal 
would pull another way, thinking ‘I’m going into the charnel 
ground!’ The monkey would pull another way, thinking ‘I’m 
going into the jungle!’ 


Yada kho te, bhikkhave, chappanaka jhatta assu 
kilanta, atha tameva khilam va thambham va 
upatittheyyum, upanisideyyum, upanipajjeyyum. 


When those six animals became exhausted and worn out, 
they’d stand or sit or lie down right by that post or pillar. 


Evameva kho, bhikkhave, yassa kKassaci bhikkhuno 
kayagatasati bhavita bahulikata, tam cakkhu 
navinchati manapiyesu rupesu, amanapiya rupa 
nappatikula honti ... pe ... jivha navinchati 
Mmanapiyesu rasesu ... pe ... 

In the same way, when a mendicant has developed and 
cultivated mindfulness of the body, their eye doesn’t pull 
towards pleasant sights, and isn’t put off by unpleasant 
sights. Their ear ... nose ... tongue ... body ... 


mano navinchati manapiyesu dhammesu, amanapiya 
dhamma nappatikula honti. 

mind doesn’t pull towards pleasant thoughts, and isn’t put 
off by unpleasant thoughts. 


Evam kho, bhikkhave, samvaro hoti. 
This is how someone is restrained. 


‘Dalhe khile va thambhe va’ti kho, bhikkhave, 
kayagataya satiya etam adhivacanam. 

‘A strong post or pillar’ is a term for mindfulness of the 
body. 


Tasmatiha vo, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘kayagata no sati bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘We will develop mindfulness of the body. We’ll cultivate it, 
make it our vehicle and our basis, keep it up, consolidate it, 
and properly implement it.’ 


Evanhi kho, bhikkhave, sikkhitabban’” ti. 
That’s how you should train.” 


Dasamam. 


35.248. 248. Yavakalapisutta - 


248. The Sheaf of Barley 
19. Asivisavagga - 19. The Simile of the Vipers 


“Seyyathapi, bhikkhave, yavakalapi1 catumahapathe 
nikkhitta assa. 

“Mendicants, suppose a sheaf of barley was placed ata 
crossroads. 


Atha cha purisa agaccheyyum byabhangihattha. 
Then six people would come along carrying flails, 


Te yavakalapim chahi byabhangihi haneyyum. 
and started threshing the sheaf of barley. 


Evanhi sa, bhikkhave, yavakalapi suhata assa chahi 
byabhangihi hannamana. 

So that sheaf of barley would be thoroughly threshed by 
those six flails. 


Atha sattamo puriso agaccheyya byabhangihattho. 
Then a seventh person would come along carrying a flail, 


So tam yavakalapim sattamaya byabhangiya haneyya. 
and they’d give the sheaf of barley a seventh threshing. 


Evanhi sa bhikkhave, yavakalapi suhatatara assa, 
sattamaya byabhangiya hannamana. 

So that sheaf of barley would be even more thoroughly 
threshed by that seventh flail. 


Evameva kho, bhikkhave, assutava puthujjano 
cakkhusmim hannati manapamanapehi rupehi ... pe 


In the same way, an uneducated ordinary person is struck 
in the eye by both pleasant and unpleasant sights. 


jivhaya hannati manapamanapehi rasehi ... pe ... 
They’re struck in the ear ... nose ... tongue ... body ... 


manasmim hannati manapamanapehi dhammehi. 
mind by both pleasant and unpleasant thoughts. 


Sace so, bhikkhave, assutava puthujjano ayatim 
punabbhavaya ceteti, evanhi so, bhikkhave, 
moghapuriso suhatataro hoti, seyyathapi sa 
yavakalapi sattamaya byabhangiya hannamana. 

And if that uneducated ordinary person has intentions 
regarding rebirth into a new state of existence in the 
future, that foolish person is even more thoroughly struck, 
like that sheaf of barley threshed by the seventh person. 


Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

Once upon a time, a battle was fought between the gods 
and the demons. 


Atha kho, bhikkhave, vepacitti asurindo asure 
amantesi: 
Then Vepacitti, lord of demons, addressed the demons, 


‘sace, marisa, devasurasangame samupabyulhe asura 
jineyyum deva parajineyyum, yena nam sakkam 
devanamindam kanthapancamehi bandhanehi 
bandhitva mama santike aneyyatha asurapuran’ti. 
‘My good sirs, if the demons defeat the gods in this battle, 
bind Sakka, the lord of gods, by his limbs and neck and 
bring him to my presence in the castle of demons.’ 


Sakkopi kho, bhikkhave, devanamindo deve 
tavatimse amantesi: 

Meanwhile, Sakka, lord of gods, addressed the gods of the 
Thirty-Three, 


‘sace, marisa, devasurasangame samupabyulhe deva 
jineyyum asura parajineyyum, yena nam vepacittim 
asurindam kanthapancamehi bandhanehi bandhitva 
mama santike aneyyatha sudhammam devasabhan’ ti. 
‘My good sirs, if the gods defeat the demons in this battle, 
bind Vepacitti by his limbs and neck and bring him to my 
presence in the Sudhamma hall of the gods.’ 


Tasmim kho pana, bhikkhave, sangame deva jinimsu, 
asura parajinimsu. 
In that battle the gods won and the demons lost. 


Atha kho, bhikkhave, deva tavatimsa vepacittim 
asurindam kanthapancamehi bandhanehi bandhitva 
sakkassa devanamindassa santike anesum 
sudhammam devasabham. 

So the gods of the Thirty-Three bound Vepacitti by his limbs 
and neck and brought him to Sakka’s presence in the 
Sudhamma hall of the gods. 


Tatra sudam, bhikkhave, vepacitti asurindo 
kanthapancamehi bandhanehi baddho hoti. 
And there Vepacitti remained bound by his limbs and neck. 


Yada kho, bhikkhave, vepacittissa asurindassa evam 
hoti: 
That is, until he thought, 


‘dhammika kho deva, adhammika asura, idheva 
danaham devapuram gacchamr1'ti. 


‘It’s the gods who are principled, while the demons are 
unprincipled. Now I belong right here in the castle of the 
gods.’ 


Atha kanthapancamehi bandhanehi muttam attanam 
Samanupassati, dibbehi ca pancahi kamagunehi 
Samappito samangibhuto paricareti. 

Then he found himself freed from the bonds on his limbs 
and neck. He entertained himself, supplied and provided 
with the five kinds of heavenly sensual stimulation. 


Yada ca kho, bhikkhave, vepacittissa asurindassa 
evam hoti: 
But when he thought, 


‘dhammika kho asura, adhammika deva, tattheva 
danaham asurapuram gamissamzi’ti. 

‘It’s the demons who are principled, while the gods are 
unprincipled. Now I will go over there to the castle of the 
demons,’ 


atha kanthapancamehi bandhanehi baddham 
attanam samanupassati, dibbehi ca pancahi 
kamagunehi parihayati. 

he found himself bound by his limbs and neck, and the five 
kinds of heavenly sensual stimulation disappeared. 


Evam sukhumam kho, bhikkhave, 
vepacittibandhanam. 
That’s how subtly Vepacitti was bound. 


Tato sukhumataram marabandhanam. 
But the bonds of Mara are even more subtle than that. 


Mannamano kho, bhikkhave, baddho marassa, 
amannamano mutto papimato. 


When you identify, you’re bound by Mara. Not identifying, 
you’re free from the Wicked One. 


‘Asmi’ti, bhikkhave, mannitametam, 
‘ayamahamasmi’ti mannitametam, ‘bhavissan’ti 
mannitametam, ‘na bhavissan’ti mannitametam, ‘rupi 
bhavissan’ti mannitametam, ‘arupi bhavissan’ti 
mannitametam, ‘sanni bhavissan’ti mannitametam, 
‘asanni bhavissan’ti mannitametam, 
‘nevasanninasanni bhavissan’ti mannitametam. 
These are all forms of identifying: ‘I am’, ‘I am this’, ‘I will 
be’, ‘I will not be’, ‘I will have form’, ‘I will be formless’, ‘I 
will be percipient’, ‘I will be non-percipient’, ‘I will be 
neither percipient nor non-percipient.’ 


Mannitam, bhikkhave, rogo, mannitam gando, 
mannitam sallam. 
Conceit is a disease, a boil, a dart. 


Tasmatiha, bhikkhave, ‘amannamanena cetasa 
viharissama’ti— 

So mendicants, you should train yourselves like this: ‘We 
will live with a heart that does not identify.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


‘Asmi’ti, bhikkhave, injitametam, ‘ayamahamasm1i'ti 
injitametam, ‘bhavissan’ti injitametam, ‘na 
bhavissan’ti injitametam, ‘rupi bhavissan’ti 
injitametam, ‘arupi bhavissan’ti injitametam, ‘sanni 
bhavissan’ti injitametam, ‘asanni bhavissan’ti 
injitametam, ‘nevasanninasanni bhavissan’ti 
injitametam. 

These are all disturbances: ‘I am’, ‘I am this’, ‘I will be’, ‘I 
will not be’, ‘I will have form’, ‘I will be formless’, ‘I will be 


percipient’, ‘I will be non-percipient’, ‘I will be neither 
percipient nor non-percipient.’ 


Injitam, bhikkhave, rogo, injitam gando, injitam 
sallam. 
Disturbances are a disease, a boil, a dart. 


Tasmatiha, bhikkhave, ‘aninjamanena cetasa 
viharissama’ti— 

So mendicants, you should train yourselves like this: ‘We 
will live with a heart free of disturbances.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


‘Asm1’ti, bhikkhave, phanditametam, 
‘ayamahamasmi'ti phanditametam, ‘bhavissan’ti ... pe 
.. ‘na bhavissan’ti ... ‘rupi bhavissan’ti ... ‘arup1 
bhavissan’ti ... ‘sanni bhavissan’ti ... ‘asanni 
bhavissan’ti ... ‘nevasanninasanni bhavissan’ti 
phanditametam. 

These are all tremblings: ‘I am’, ‘I am this’, ‘I will be’, ‘I will 
not be’, ‘I will have form’, ‘I will be formless’, ‘I will be 
percipient’, ‘I will be non-percipient’, ‘I will be neither 
percipient nor non-percipient.’ 


Phanditam, bhikkhave, rogo, phanditam gando, 
phanditam sallam. 
Trembling is a disease, a boil, a dart. 


Tasmatiha, bhikkhave, ‘aphandamanena cetasa 
viharissama’ti— 

So mendicants, you should train yourselves like this: ‘We 
will live with a heart free of tremblings.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


‘Asmi’ti, bhikkhave, papancitametam, 
‘ayamahamasmi’ti papancitametam, ‘bhavissan’ti ... 
pe ... ‘na bhavissan’ti ... ‘rup1 bhavissan’ti ... ‘arupi 
bhavissan’ti ... ‘sanni bhavissan’ti ... ‘asanni 
bhavissan’ti ... ‘nevasanninasanni bhavissan’ ti 
papancitametam. 

These are all proliferations: ‘I am’, ‘I am this’, ‘I will be’, ‘I 
will not be’, ‘I will have form’, ‘I will be formless’, ‘I will be 
percipient’, ‘I will be non-percipient’, ‘I will be neither 
percipient nor non-percipient.’ 


Papancitam, bhikkhave, rogo, papancitam gando, 
papancitam sallam. 
Proliferation is a disease, a boil, a dart. 


Tasmatiha, bhikkhave, ‘nippapancena cetasa 
viharissama’ti— 

So mendicants, you should train yourselves like this: ‘We 
will live with a heart free of proliferation.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


‘Asmi’'ti, bhikkhave, managatametam, 
‘ayamahamasmi’ti managatametam, ‘bhavissan’ti 
managatametam, ‘na bhavissan’ti managatametam, 
‘rupi bhavissan’ti managatametam, ‘arupi1 
bhavissan’ti managatametam, ‘sanni bhavissan’ti 
managatametam, ‘asanni bhavissan’ti 
managatametam, ‘nevasanninasanni bhavissan’ti 
mManagatametam. 

These are all conceits: ‘I am’, ‘I am this’, ‘I will be’, ‘T will 
not be’, ‘I will have form’, ‘I will be formless’, ‘I will be 
percipient’, ‘I will be non-percipient’, ‘I will be neither 
percipient nor non-percipient.’ 


Managatam, bhikkhave, rogo, managatam gando, 
managatam sallam. 

Conceit is a disease, a boil, a dart. 

Tasmatiha, bhikkhave, ‘nihatamanena cetasa 
viharissama’ ti— 

So mendicants, you should train yourselves like this: ‘We 
will live with a heart that has struck down conceit.’” 
evanhi vo, bhikkhave, sikkhitabban’ ti. 
Ekadasamam. 

Asivisavaggo catuttho. 

Asiviso ratho kummo, 

dve darukkhandha avassuto; 

Dukkhadhamma kimsuka vina, 

chappana yavakalapiti. 

Salayatanavagge catutthapannasako samatto. 
Nandikkhayo satthinayo, 

samuddo uragena Ca; 

Catupannasaka ete, 

nipatesu pakasitati. 


Salayatanasamyuttam samattam. 
The Linked Discourses on the six sense fields are complete. 


36.01.11. Samadhisutta -1. 


Immersion 
1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedanati. 
These are the three feelings. 


Samahito sampajano, 
With immersion and situational awareness, 


sato buddhassa savako; 
a mindful disciple of the Buddha 


Vedana Ca pajanati, 
understands feelings, 


vedanananca sambhavam. 
the cause of feelings, 


Yattha ceta nirujjhanti, 
where they cease, 


magganca khayagaminam; 
and the path that leads to their ending. 


Vedananam khaya bhikkhu, 
With the ending of feelings, a mendicant 


nicchato parinibbuto’ ti. 
is hungerless, extinguished.” 


Pathamam. 


36.02. 2. Sukhasutta - 2. 


Pleasure 
1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedanati. 
These are the three feelings. 


Sukham va yadi va dukkham, 
Whatever is felt 


adukkhamasukham saha; 
internally and externally— 


Ajjhattanca bahiddha ca, 
whether pleasure or pain 


yam kinci atthi veditam. 
as well as what’s neutral— 


Etam dukkhanti natvana, 
having known this as suffering, 


mosadhammam palokinam; 
deceptive, falling apart, 


Phussa phussa vayam passam, 
one sees them vanish as they’re experienced again and 
again: 


evam tattha virajjati’ ti. 
that’s how to be free of desire them.” 


Dutiyam. 


36.03. 3. Pahanasutta - 3. Giving 
Up 


1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
Pleasant, painful, and neutral feeling. 


Sukhaya, bhikkhave, vedanaya raganusayo 
pahatabbo, dukkhaya vedanaya patighanusayo 
pahatabbo, adukkhamasukhaya vedanaya 
avijjanusayo pahatabbo. 

The underlying tendency to greed should be given up when 
it comes to pleasant feeling. The underlying tendency to 
repulsion should be given up when it comes to painful 
feeling. The underlying tendency to ignorance should be 
given up when it comes to neutral feeling. 


Yato kho, bhikkhave, bhikkhuno sukhaya vedanaya 
raganusayo pahino hoti, dukkhaya vedanaya 
patighanusayo pahino hoti, adukkhamasukhaya 
vedanaya avijjanusayo pahino hoti, ayam vuccati, 
bhikkhave, ‘bhikkhu niranusayo sammaddaso 
acchecchi tanham, vivattayi samyojanam, samma 
manabhisamaya antamakasi dukkhassa’ti. 

When a mendicant has given up these underlying 
tendencies, they’re called a mendicant without underlying 
tendencies, who sees rightly, has cut off craving, untied the 


fetters, and by rightly comprehending conceit has made an 
end of suffering. 


Sukham vedayamanassa, 
When you feel pleasure 


vedanam appajanato; 
without understanding feeling, 


So raganusayo hoti, 
the underlying tendency to greed is there, 


anissaranadassino. 
if you don’t see the escape. 


Dukkham vedayamanassa, 
When you feel pain 


vedanam appajanato; 
without understanding feeling, 


Patighanusayo hoti, 
the underlying tendency to repulsion is there, 


anissaranadassino. 
if you don’t see the escape. 


Adukkhamasukham santam, 
As for that peaceful, neutral feeling: 


bhutripannena desitam; 
he of vast wisdom has taught 


Tancapi abhinandati, 
that if you relish it, 


neva dukkha pamuccati. 
you’re still not released from suffering. 


Yato ca bhikkhu atapi, 
But when a mendicant is keen, 


Sampajannam na rincati; 
not neglecting situational awareness, 


Tato so vedana sabba, 
that astute person 


parijanati pandito. 
understands all feelings. 


So vedana parinnaya, 
Completely understanding feelings, 


ditthe dhamme anasavo; 
they’re without defilements in this very life. 


Kayassa bheda dhammattho, 
That knowledge-master is grounded in the teaching; 


sankhyam nopeti vedagu’ ti. 
when their body breaks up, they can’t be reckoned.” 


Tatiyam. 


36.04. 4. Patalasutta - 4. The 
Abyss 


1. Sagathavagga - 1. With Verses 


“Assutava, bhikkhave, puthujjano yam vacam bhasati: 
“Mendicants, when an uneducated ordinary person says 
that 


‘atthi mahasamudde patalo’ti. 
there’s a hellish abyss under the ocean, 


Tam kho panetam, bhikkhave, assutava puthujjano 
asantam avijjamanam evam vacam bhasati: 
they’re speaking of something that doesn’t exist. 


‘atthi mahasamudde patalo’ti. 


Saririkanam kho etam, bhikkhave, dukkhanam 
vedananam adhivacanam yadidam ‘patalo’ti. 
‘Hellish abyss’ is a term for painful physical feelings. 


Assutava, bhikkhave, puthujjano saririkaya dukkhaya 
vedanaya phuttho samano socati kilamati paridevati 
urattalim kandati sammoham apaijjati. 

When an uneducated ordinary person experiences painful 
physical feelings they sorrow and pine and lament, beating 
their breast and falling into confusion. 


Ayam vuccati, bhikkhave, ‘assutava puthujjano patale 
na paccutthasi, gadhanca najjhaga’. 

They’re called an uneducated ordinary person who hasn’t 
stood up in the hellish abyss and has gained no footing. 


Sutava ca kho, bhikkhave, ariyasavako saririkaya 
dukkhaya vedanaya phuttho samano neva socati, na 
kilamati, na paridevati, na urattalim kandati, na 
sammoham apaijjati. 

When an educated noble disciple experiences painful 
physical feelings they don’t sorrow or pine or lament, 
beating their breast and falling into confusion. 


Ayam vuccati, bhikkhave, ‘sutava ariyasavako patale 
paccutthasi, gadhanca ajjhaga’ ti. 

They’re called an educated noble disciple who has stood up 
in the hellish abyss and gained a footing. 


Yo eta nadhivaseti, 
If you can’t abide 


uppanna vedana dukha; 
those painful physical feelings 
Saririka panahara, 

that arise and sap your vitality; 


yahi phuttho pavedhati. 
if you tremble at their touch, 


Akkandati parodati, 
weeping and wailing, 


dubbalo appathamako; 
a weakling lacking strength— 


Na so patale paccutthasi, 
you won’t stand up in the hellish abyss 


atho gadhampi najjhaga. 
and gain a footing. 


Yo ceta adhivaseti, 
If you can abide 


uppanna vedana dukha; 
those painful physical feelings 


Saririka panahara, 
that arise and sap your vitality; 


yahi phuttho na vedhati; 
if you don’t tremble at their touch— 


Sa ve patale paccutthasi, 
you stand up in the hellish abyss 


atho gadhampi ajjhaga’” ti. 
and gain a footing.” 


Catuttham. 


36.05.5. Datthabbasutta - 5. 


Should Be Seen 
1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
Pleasant, painful, and neutral feeling. 


Sukha, bhikkhave, vedana dukkhato datthabba, 
dukkha vedana sallato datthabba, adukkhamasukha 
vedana aniccato datthabba. 

Pleasant feeling should be seen as suffering. Painful feeling 
should be seen as a dart. Neutral feeling should be seen as 
impermanent. 


Yato kho, bhikkhave, bhikkhuno sukha vedana 
dukkhato dittha hoti, dukkha vedana sallato dittha 
hoti, adukkhamasukha vedana aniccato dittha hoti— 
When a mendicant has seen these three feelings in this way, 


ayam vuccati, bhikkhave, ‘bhikkhu sammaddaso 
acchecchi tanham, vivattayi samyojanam, samma 
manabhisamaya antamakasi dukkhassa’ ti. 

they’re called a mendicant who has cut off craving, untied 
the fetters, and by rightly comprehending conceit has made 
an end of suffering. 


Yo sukham dukkhato adda, 


A mendicant who sees pleasure as pain, 


dukkhamaddakkhi sallato; 
and suffering as a dart, 


Adukkhamasukham santam, 
and that peaceful, neutral feeling 


addakkhi nam aniccato. 
as impermanent 


Sa ve sammaddaso bhikkhu, 
sees rightly; 


parijanati vedana; 
they completely understand feelings. 


So vedana parinnaya, 
Completely understanding feelings, 


ditthe dhamme anasavo; 
they’re without defilements in this very life. 


Kayassa bheda dhammattho, 
That knowledge-master is grounded in the teaching; 


sankhyam nopeti vedagu’ ti. 
when their body breaks up, they can’t be reckoned.” 


Pancamam. 


36.06. 6. Sallasutta - 6. An Arrow 
1. Sagathavagga - 1. With Verses 


“Assutava, bhikkhave, puthujjano sukhampi vedanam 
vedayati, dukkhampi vedanam vedayati, 
adukkhamasukhampi vedanam vedayati. 

“Mendicants, an uneducated ordinary person feels 
pleasant, painful, and neutral feelings. 


Sutava, bhikkhave, ariyasavako sukhampi vedanam 
vedayati, dukkhampi vedanam vedayati, 
adukkhamasukhampi vedanam vedayati. 

An educated noble disciple also feels pleasant, painful, and 
neutral feelings. 


Tatra, bhikkhave, ko viseso ko adhippayaso kim 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena’” ti? 

What, then, is the difference between an ordinary 
uneducated person and an educated noble disciple?” 


Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


assutava, bhikkhave, puthujjano dukkhaya vedanaya 
phuttho samano socati kilamati paridevati urattalim 
kandati saammoham apaijjati. 

“When an uneducated ordinary person experiences painful 
physical feelings they sorrow and pine and lament, beating 
their breast and falling into confusion. 


So dve vedana vedayati— 
They experience two feelings: 


kayikanca, cetasikanca. 


physical and mental. 


Seyyathapi, bhikkhave, purisam sallena vijjheyya. 
It’s like a person who is struck with an arrow, 


Tamenam dutiyena sallena anuvedham vijjheyya. 
only to be struck with a second arrow. 


Evanhi so, bhikkhave, puriso dvisallena vedanam 
vedayati. 
That person experiences the feeling of two arrows. 


Evameva kho, bhikkhave, assutava puthujjano 
dukkhaya vedanaya phuttho samano socati kilamati 
paridevati urattalim kandati saammoham apajjati. 

In the same way, when an uneducated ordinary person 
experiences painful physical feelings they sorrow and pine 
and lament, beating their breast and falling into confusion. 


So dve vedana vedayati— 
They experience two feelings: 


kayikanca, cetasikanca. 
physical and mental. 


Tassayeva kho pana dukkhaya vedanaya phuttho 
samano patighava hoti. 
When they’re touched by painful feeling, they resist it. 


Tamenam dukkhaya vedanaya patighavantam, yo 
dukkhaya vedanaya patighanusayo, so anuseti. 
The underlying tendency for repulsion towards painful 
feeling underlies that. 


So dukkhaya vedanaya phuttho samano kamasukham 
abhinandati. 


When touched by painful feeling they look forward to 
enjoying sensual pleasures. 


Tam kissa hetu? 
Why is that? 


Na hi so, bhikkhave, pajanati assutava puthujjano 
annatra kamasukha dukkhaya vedanaya nissaranam, 
Because an uneducated ordinary person doesn’t 
understand any escape from painful feeling apart from 
sensual pleasures. 


tassa kamasukhanca abhinandato, yo sukhaya 
vedanaya raganusayo, so anuseti. 

Since they look forward to enjoying sensual pleasures, the 
underlying tendency to greed for pleasant feeling underlies 
that. 


So tasam vedananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
nappajanati. 

They don’t truly understand feelings’ origin, ending, 
gratification, drawback, and escape. 


Tassa tasam vedananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam appajanato, yo adukkhamasukhaya 
vedanaya avijjanusayo, so anuseti. 

The underlying tendency to ignorance about neutral feeling 
underlies that. 


So sukhance vedanam vedayati, sannutto nam 
vedayati. 
If they feel a pleasant feeling, they feel it attached. 


Dukkhance vedanam vedayati, sannutto nam 
vedayati. 
If they feel a painful feeling, they feel it attached. 


Adukkhamasukhance vedanam vedayati, sannutto 
nam vedayati. 
If they feel a neutral feeling, they feel it attached. 


Ayam vuccati, bhikkhave, ‘assutava puthujjano 
sannutto jatiya jaraya maranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, sannutto 
dukkhasma’ti vadami. 

They’re called an uneducated ordinary person who is 
attached to rebirth, old age, and death, to sorrow, 
lamentation, pain, sadness, and distress, I say. 


Sutava ca kho, bhikkhave, ariyasavako dukkhaya 
vedanaya phuttho samano na socati, na kilamati, na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

When an educated noble disciple experiences painful 
physical feelings they don’t sorrow or pine or lament, 
beating their breast and falling into confusion. 


So ekam vedanam vedayati— 
They experience one feeling: 


kayikam, na cetasikam. 
physical, not mental. 


Seyyathapi, bhikkhave, purisam sallena vijjheyya. 
It’s like a person who is struck with an arrow, 


Tamenam dutiyena sallena anuvedham na vijjheyya. 
but was not struck with a second arrow. 


Evanhi so, bhikkhave, puriso ekasallena vedanam 
vedayati. 
That person would experience the feeling of one arrow. 


Evameva kho, bhikkhave, sutava ariyasavako 
dukkhaya vedanaya phuttho samano na socati, na 
kilamati, na paridevati, na urattalim kandati, na 
sammoham apajjati. 

In the same way, when an educated noble disciple 
experiences painful physical feelings they don’t sorrow or 
pine or lament, beating their breast and falling into 
confusion. 


So ekam vedanam vedayati— 
They experience one feeling: 


kayikam, na cetasikam. 
physical, not mental. 


Tassayeva kho pana dukkhaya vedanaya phuttho 
samano patighava na hoti. 
When they’re touched by painful feeling, they don’t resist it. 


Tamenam dukkhaya vedanaya appatighavantam, yo 
dukkhaya vedanaya patighanusayo, so nanuseti. 
There’s no underlying tendency for repulsion towards 
painful feeling underlying that. 


So dukkhaya vedanaya phuttho samano kamasukham 
nabhinandati. 

When touched by painful feeling they don’t look forward to 
enjoying sensual pleasures. 


Tam kissa hetu? 
Why is that? 


Pajanati hi so, bhikkhave, sutava ariyasavako annatra 
kamasukha dukkhaya vedanaya nissaranam. 
Because an educated noble disciple understands an escape 
from painful feeling apart from sensual pleasures. 


Tassa kamasukham nabhinandato yo sukhaya 
vedanaya raganusayo, so nanuseti. 

Since they don’t look forward to enjoying sensual pleasures, 
there’s no underlying tendency to greed for pleasant 
feeling underlying that. 


So tasam vedananam samudayanca atthangamanca 
assadanca adinavam Ca nissarananca yathabhutam 
pajanati. 

They truly understand feelings’ origin, ending, gratification, 
drawback, and escape. 


Tassa tasam vedananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanato, yo adukkhamasukhaya 
vedanaya avijjanusayo, so nanuseti. 

There’s no underlying tendency to ignorance about neutral 
feeling underlying that. 


So sukhance vedanam vedayati, visannutto nam 
vedayati. 
If they feel a pleasant feeling, they feel it detached. 


Dukkhance vedanam vedayati, visannutto nam 
vedayati. 
If they feel a painful feeling, they feel it detached. 


Adukkhamasukhance vedanam vedayati, visannutto 
nam vedayati. 
If they feel a neutral feeling, they feel it detached. 


Ayam vuccati, bhikkhave, ‘sutava ariyasavako 
visannutto jatiya jaraya maranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, visannutto 
dukkhasma’ti vadami. 

They’re called an educated noble disciple who is detached 
from rebirth, old age, and death, from sorrow, lamentation, 
pain, sadness, and distress, I say. 


Ayam kho, bhikkhave, viseso, ayam adhippayaso, 
idam nanakaranam sutavato ariyasavakassa 
assutavata puthujjanenati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person. 


Na vedanam vedayati sapanno, 
A wise and learned person isn’t affected 


Sukhampi dukkhampi bahussutopi; 
by feelings of pleasure and pain. 


Ayanca dhirassa puthujjanena, 
This is the great difference in skill 


Maha viseso kusalassa hoti. 
between the wise and the ordinary. 


Sankhatadhammassa bahussutassa, 
A learned person who has comprehended the teaching 


Vipassato lokamimam paranca; 
discerns this world and the next. 


Itthassa dhamma na mathenti cittam, 
Desirable things don’t disturb their mind, 


Anitthato no patighatameti. 


nor are they repelled by the undesirable. 


Tassanurodha athava virodha, 
Both favoring and opposing 


Vidhupita atthagata na santi; 
are cleared and ended, they are no more. 


Padanca Nnatva virajam asokam, 
Knowing the stainless, sorrowless state, 


Samma pajanati bhavassa paragu” ti. 
they understand rightly, going beyond rebirth.” 


Chattham. 


36.07. 7. Pathamagelannasutta - 
7. The Infirmary (1 st) 


1. Sagathavagga - 1. With Verses 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena gilanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the infirmary, where he sat down on the seat 
spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“Sato, bhikkhave, bhikkhu sampajano kalam 
agameyya. 

“Mendicants, a mendicant should await their time mindful 
and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Kathanca, bhikkhave, bhikkhu sato hoti? 
And how is a mendicant mindful? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 sampajano satima, vineyya loke 
abhijjhadomanassam; 


It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu vedananupassi viharati ... pe ... 
They meditate observing an aspect of feelings ... 


citte cittanupassi viharati ... pe ... 
They meditate observing an aspect of the mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Evam kho, bhikkhave, bhikkhu sato hoti. 
That’s how a mendicant is mindful. 


Kathanca, bhikkhave, bhikkhu sampajano hoti? 
And how is a mendicant aware? 


Idha, bhikkhave, bhikkhu abhikkante patikkante 
sampajanakari hoti, alokite vilokite sampajanakari 
hoti, saminjite pasarite sampajanakari hoti, 
sanghatipattacivaradharane sampajanakari hoti, 
asite pite khayite sayite sampajanakari hoti, 
uccarapassavakamme sampajanakar1i hoti, gate thite 
nisinne sutte jagarite bhasite tunhibhave 
sampajanakari hoti. 

It’s when a mendicant acts with situational awareness when 
going out and coming back; when looking ahead and aside; 
when bending and extending the limbs; when bearing the 
outer robe, bowl and robes; when eating, drinking, 
chewing, and tasting; when urinating and defecating; when 


walking, standing, sitting, sleeping, waking, speaking, and 
keeping silent. 


Evam kho, bhikkhave, bhikkhu sampajanakar1 hoti. 
That’s how a mendicant acts with situational awareness. 


Sato, bhikkhave, bhikkhu sampajano kalam 
agameyya. 
A mendicant should await their time mindful and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Tassa ce, bhikkhave, bhikkhuno evam satassa 
Sampajanassa appamattassa atapino pahitattassa 
viharato uppajjati sukha vedana, so evam pajanati: 
While a mendicant is meditating like this—mindful, aware, 
diligent, keen, and resolute—if pleasant feelings arise, they 
understand: 


‘uppanna kho myayam sukha vedana. 
‘A pleasant feeling has arisen in me. 


Sa ca kho paticca, no appaticca. 
That’s dependent, not independent. 


Kim paticca? 
Dependent on what? 


Imameva kayam paticca. 
Dependent on my own body. 


Ayam kho pana kayo anicco sankhato 
paticcasamuppanno. 

But this body is impermanent, conditioned, dependently 
originated. 


Aniccam kho pana sankhatam paticcasamuppannam 
kayam paticca uppanna sukha vedana kuto nicca 
bhavissati’ti. 

So how could a pleasant feeling be permanent, since it has 
arisen dependent on a body that is impermanent, 
conditioned, and dependently originated?’ 


So kaye ca sukhaya ca vedanaya aniccanupassI1 
viharati, vayanupassi viharati, viraganupassi 
viharati, nirodhanupassi viharati, 
patinissagganupassi viharati. 

They meditate observing impermanence, vanishing, 
dispassion, cessation, and letting go in the body and 
pleasant feeling. 


Tassa kaye ca sukhaya ca vedanaya aniccanupassino 
viharato, vayanupassino viharato, viraganupassino 
viharato, nirodhanupassino viharato, 
patinissagganupassino viharato, yo kaye ca sukhaya 
ca vedanaya raganusayo, so pahiyati. 

As they do so, they give up the underlying tendency for 
greed for the body and pleasant feeling. 


Tassa ce, bhikkhave, bhikkhuno evam satassa 
Sampajanassa appamattassa atapino pahitattassa 
viharato uppajjati dukkha vedana. 

While a mendicant is meditating like this—mindful, aware, 
diligent, keen, and resolute—if painful feelings arise, they 
understand: 


So evam pajanati: 


‘uppanna kho myayam dukkha vedana. 
‘A painful feeling has arisen in me. 


Sa ca kho paticca, no appaticca. 
That’s dependent, not independent. 


Kim paticca? 
Dependent on what? 


Imameva kKayam paticca. 
Dependent on my own body. 


Ayam kho pana kayo anicco sankhato 
paticcasamuppanno. 

But this body is impermanent, conditioned, dependently 
originated. 


Aniccam kho pana sankhatam paticcasamuppannam 
kayam paticca uppanna dukkha vedana kuto nicca 
bhavissati’ti. 

So how could a painful feeling be permanent, since it has 
arisen dependent on a body that is impermanent, 
conditioned, and dependently originated?’ 


So kaye ca dukkhaya ca vedanaya aniccanupass1 
viharati, vayanupassi viharati, viraganupassi 
viharati, nirodhanupass! viharati, 
patinissagganupassi viharati. 

They meditate observing impermanence, vanishing, 
dispassion, cessation, and letting go in the body and painful 
feeling. 


Tassa kaye ca dukkhaya ca vedanaya aniccanupassino 
viharato ... pe ... patinissagganupassino viharato, yo 
kaye ca dukkhaya ca vedanaya patighanusayo, so 
pahiyati. 

As they do so, they give up the underlying tendency for 
repulsion towards the body and painful feeling. 


Tassa ce, bhikkhave, bhikkhuno evam satassa 
Sampajanassa appamattassa atapino pahitattassa 
viharato uppajjati adukkhamasukha vedana, so evam 
pajanati: 

While a mendicant is meditating like this—mindful, aware, 
diligent, keen, and resolute—if neutral feelings arise, they 
understand: 


‘uppanna kho myayam adukkhamasukha vedana. 
‘A neutral feeling has arisen in me. 


Sa ca kho paticca, no appaticca. 
That’s dependent, not independent. 


Kim paticca? 
Dependent on what? 


Imameva kayam paticca. 
Dependent on my own body. 


Ayam kho pana kayo anicco sankhato 
paticcasamuppanno. 

But this body is impermanent, conditioned, dependently 
originated. 


Aniccam kho pana sankhatam paticcasamuppannam 
kayam paticca uppanna adukkhamasukha vedana 
kuto nicca bhavissati’ti. 

So how could a neutral feeling be permanent, since it has 
arisen dependent on a body that is impermanent, 
conditioned, and dependently originated?’ 


So kaye ca adukkhamasukhaya ca vedanaya 
aniccanupassi viharati, vayanupassi viharati, 
viraganupass!1 viharati, nirodhanupass!1 viharati, 
patinissagganupassi viharati. 


They meditate observing impermanence, vanishing, 
dispassion, cessation, and letting go in the body and neutral 
feeling. 


Tassa kaye ca adukkhamasukhaya ca vedanaya 
aniccanupassino viharato ... pe ... 
patinissagganupassino viharato, yo kaye ca 
adukkhamasukhaya Ca vedanaya avijjanusayo, so 
pahiyati. 

As they do so, they give up the underlying tendency for 
ignorance towards the body and neutral feeling. 


So sukhance vedanam vedayati, sa aniccati pajanati, 
anajjhositati pajanati, anabhinanditati pajanati; 

If they feel a pleasant feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


dukkhance vedanam vedayati ... pe ... 

If they feel a painful feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


adukkhamasukhance vedanam vedayati, sa aniccati 
pajanati, anajjhositati pajanati, anabhinanditati 
pajanati. 

If they feel a neutral feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


So sukhance vedanam vedayati, visannutto nam 
vedayati; 
If they feel a pleasant feeling, they feel it detached. 


dukkhance vedanam vedayati, visannutto nam 
vedayati; 


If they feel a painful feeling, they feel it detached. 


adukkhamasukhance vedanam vedayati, visannutto 
nam vedayati. 
If they feel a neutral feeling, they feel it detached. 


So kayapariyantikam vedanam vedayamano 
‘kayapariyantikam vedanam vedayam1'ti pajanati, 
jivitapariyantikam vedanam vedayamano 
‘jivitapariyantikam vedanam vedayamz1’ti pajanati. 
Feeling the end of the body approaching, they understand: 
‘T feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


‘Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty? ’ti 
pajanati. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, since I no longer take 
pleasure in it, will become cool right here.’ 


Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya, 
Suppose an oil lamp depended on oil and a wick to burn. 


tasseva telassa ca vattiya ca pariyadana anaharo 
nibbayeyya; 

As the oil and the wick are used up, it would be 
extinguished due to lack of fuel. 


evameva kho, bhikkhave, bhikkhu kayapariyantikam 
vedanam vedayamano ‘kayapariyantikam vedanam 
vedayam1'ti pajanati. Jivitapariyantikam vedanam 
vedayamano ‘jivitapariyantikam vedanam vedayamz ti 
pajanati. 


In the same way, feeling the end of the body approaching, a 
mendicant understands: ‘I feel the end of the body 
approaching.’ Feeling the end of life approaching, a 
mendicant understands: ‘I feel the end of life approaching.’ 


‘Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty? ti 
pajanati’ ti. 

They understand: ‘When my body breaks up and my life is 
over, everything that’s felt, since I no longer take pleasure 
in it, will become cool right here.’” 


Sattamam. 


36.08. 8. Dutiyagelannasutta - 8. 
The Infirmary (2nd) 


1. Sagathavagga - 1. With Verses 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena gilanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the infirmary, where he sat down on the seat 
spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“Sato, bhikkhave, bhikkhu sampajano kalam 
agameyya. 

“Mendicants, a mendicant should await their time mindful 
and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Kathanca, bhikkhave, bhikkhu sato hoti? 
And how is a mendicant mindful? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 sampajano satima, vineyya loke 
abhijjhadomanassam; 


It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu vedananupassi viharati ... 
They meditate observing an aspect of feelings ... 


citte cittanupassi viharati ... 
They meditate observing an aspect of the mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Evam kho, bhikkhave, bhikkhu sato hoti. 
That’s how a mendicant is mindful. 


Kathanca, bhikkhave, bhikkhu sampajano hoti? 
And how is a mendicant aware? 


Idha, bhikkhave, bhikkhu abhikkante patikkante 
sampajanakari hoti ... pe ... bhasite tunhibhave 
sampajanakari hoti. 

It’s when a mendicant acts with situational awareness when 
going out and coming back; when looking ahead and aside; 
when bending and extending the limbs; when bearing the 
outer robe, bowl and robes; when eating, drinking, 
chewing, and tasting; when urinating and defecating; when 
walking, standing, sitting, sleeping, waking, speaking, and 
keeping silent. 


Evam kho, bhikkhave, bhikkhu sampajano hoti. 
That’s how a mendicant is aware. 


Sato, bhikkhave, bhikkhu sampajano kalam 
agameyya. 
A mendicant should await their time mindful and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Tassa ce, bhikkhave, bhikkhuno evam satassa 
Sampajanassa appamattassa atapino pahitattassa 
viharato uppajjati sukha vedana. 

While a mendicant is meditating like this—mindful, aware, 
diligent, keen, and resolute—if pleasant feelings arise, they 
understand: 


So evam pajanati: 


‘uppanna kho myayam sukha vedana; 
‘A pleasant feeling has arisen in me. 


sa ca kho paticca, no appaticca. 
That’s dependent, not independent. 


Kim paticca? 
Dependent on what? 


Imameva phassam paticca. 
Dependent on this very contact. 


Ayam kho pana phasso anicco sankhato 
paticcasamuppanno. 

But this contact is impermanent, conditioned, dependently 
originated. 


Aniccam kho pana sankhatam paticcasamuppannam 
phassam paticca uppanna sukha vedana kuto nicca 
bhavissati’ti. 


So how could a pleasant feeling be permanent, since it has 
arisen dependent on contact that is impermanent, 
conditioned, and dependently originated?’ 


So phasse ca sukhaya ca vedanaya aniccanupassi1 
viharati, vayanupassi viharati, viraganupassi 
viharati, nirodhanupassi viharati, 
patinissagganupassi viharati. 

They meditate observing impermanence, vanishing, 
dispassion, cessation, and letting go in contact and pleasant 
feeling. 


Tassa phasse ca sukhaya ca vedanaya 
aniccanupassino viharato, vayanupassino viharato, 
viraganupassino viharato, nirodhanupassino 
viharato, patinissagganupassino viharato yo phasse 
ca sukhaya ca vedanaya raganusayo, so pahiyati. 

As they do so, they give up the underlying tendency for 
greed for contact and pleasant feeling. 


Tassa ce, bhikkhave, bhikkhuno evam satassa ... pe ... 
While a mendicant is meditating like this—mindful, aware, 
diligent, keen, and resolute—if painful feelings arise ... 


viharato uppajjati dukkha vedana ... pe ... 


uppajjati adukkhamasukha vedana. 
if neutral feelings arise, they understand: 


So evam pajanati: 


‘uppanna kho myayam adukkhamasukha vedana; 
‘A neutral feeling has arisen in me. 


sa ca kho paticca, no appaticca. 
That’s dependent, not independent. 


Kim paticca? 
Dependent on what? 


Imameva phassam paticca. 
Dependent on this very contact. 


(Yatha purimasutte, tatha vittharetabbo.) 
(Expand in detail as in the previous discourse.) 


Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty? ’ti 
pajanati. 

They understand: ‘When my body breaks up and my life is 
over, everything that’s felt, since I no longer take pleasure 
in it, will become cool right here.’ 


Seyyathapi, bhikkhave, telanca paticca vattinca 
paticca telappadipo jhayeyya, 
Suppose an oil lamp depended on oil and a wick to burn. 


tasseva telassa ca vattiya ca pariyadana anaharo 
nibbayeyya; 

As the oil and the wick are used up, it would be 
extinguished due to lack of fuel. 


evameva kho, bhikkhave, bhikkhu kayapariyantikam 
vedanam vedayamano ‘kayapariyantikam vedanam 
vedayamz1'ti pajanati. Jivitapariyantikam vedanam 
vedayamano ‘jivitapariyantikam vedanam vedayamzi ti 
pajanati. 

In the same way, feeling the end of the body approaching, a 
mendicant understands: ‘I feel the end of the body 
approaching.’ Feeling the end of life approaching, they 
understand: ‘I feel the end of life approaching.’ 


‘Kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty?’ti 
pajanati’ ti. 

They understand: ‘When my body breaks up and my life is 
over, everything that’s felt, since I no longer take pleasure 
in it, will become cool right here.’” 


Atthamam. 


36.09. 9. Aniccasutta - 9. 


Impermanent 
1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana anicca sankhata 
paticcasamuppanna khayadhamma vayadhamma 
viragadhamma nirodhadhamma. 

“Mendicants, these three feelings are impermanent, 
conditioned, dependently originated, liable to end, vanish, 
fade away, and cease. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedana anicca sankhata 
paticcasamuppanna khayadhamma vayadhamma 
viragadhamma nirodhadhamma’ ti. 

These are the three feelings that are impermanent, 
conditioned, dependently originated, liable to end, vanish, 
fade away, and cease.” 


Navamam. 


36.10.10. Phassamulakasutta - 


10. Rooted in Contact 
1. Sagathavagga - 1. With Verses 


“Tisso ima, bhikkhave, vedana phassaja 
phassamulaka phassanidana phassapaccaya. 
“Mendicants, these three feelings are born, rooted, 
sourced, and conditioned by contact. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
Pleasant, painful, and neutral feeling. 


Sukhavedaniyam, bhikkhave, phassam paticca 
uppajjati sukha vedana. 

Pleasant feeling arises dependent on a contact to be 
experienced as pleasant. 


Tasseva sukhavedaniyassa phassassa nirodha, yam 
tajjam vedayitam sukhavedaniyam phassam paticca 
uppanna sukha vedana, sa nirujjhati, sa 
vupasammati. 

With the cessation of that contact to be experienced as 
pleasant, the corresponding pleasant feeling ceases and 
stops. 


Dukkhavedaniyam, bhikkhave, phassam paticca 
uppajjati dukkha vedana. 

Painful feeling arises dependent on a contact to be 
experienced as painful. 


Tasseva dukkhavedaniyassa phassassa nirodha, yam 
tajjam vedayitam dukkhavedaniyam phassam paticca 
uppanna dukkha vedana, sa nirujjhati, sa 
vupasammati. 

With the cessation of that contact to be experienced as 
painful, the corresponding painful feeling ceases and stops. 


Adukkhamasukhavedaniyam, bhikkhave, phassam 
paticca uppajjati adukkhamasukha vedana. 
Neutral feeling arises dependent on a contact to be 
experienced as neutral. 


Tasseva adukkhamasukhavedaniyassa phassassa 
nirodha, yam tajjam vedayitam 
adukkhamasukhavedaniyam phassam paticca 
uppanna adukkhamasukha vedana, sa nirujjhati, sa 
vupasammati. 

With the cessation of that contact to be experienced as 
neutral, the corresponding neutral feeling ceases and stops. 


Seyyathapi, bhikkhave, dvinnam katthanam 
sanghattanasamodhana usma jayati, tejo 
abhinibbattati. Tesamyeva katthanam nanabhava 
vinikkhepa, ya tajja usma, sa nirujjhati, sa 
vupasammati. 

When you rub two sticks together, heat is generated and 
fire is produced. But when you part the sticks and lay them 
aside, any corresponding heat ceases and stops. 


Evameva kho, bhikkhave, ima tisso vedana phassaja 
phassamulaka phassanidana phassapaccaya. 

In the same way, these three feelings are born, rooted, 
sourced, and conditioned by contact. 


Tajjam phassam paticca tajja vedana uppajjanti. 


The appropriate feeling arises dependent on the 
corresponding contact. 


Tajjassa phassassa nirodha tajja vedana 
nirujjhanti’ ti. 

When the corresponding contact ceases, the appropriate 
feeling ceases.” 

Dasamam. 

Vedanasamyuttassa sagathavaggo pathamo. 
Samadhi sukham pahanena, 

patalam datthabbena Ca; 


Sallena ceva gelanna, 


anicca phassamulakati. 


36.11.11. Rahogatasutta - 11. In 


Private 
2. Rahogatavagga - 2. In Private 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi— 

“Just now, sir, as I was in private retreat this thought came 
to mind. 


tisso vedana vutta bhagavata. 
The Buddha has spoken of three feelings. 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima tisso vedana vutta bhagavata. 
These are the three feelings the Buddha has spoken of. 


Vuttam kho panetam bhagavata: 
But the Buddha has also said: 


‘yam kinci vedayitam tam dukkhasmin’ti. 
‘Suffering includes whatever is felt.’ 


Kim nu kho etam bhagavata sandhaya bhasitam: 
What was the Buddha referring to when he said this?” 


‘yam kinci vedayitam tam dukkhasmin’” ti? 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Tisso ima, bhikkhu, vedana vutta maya. 
I have spoken of these three feelings. 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima tisso vedana vutta maya. 
These are the three feelings I have spoken of. 


Vuttam kho panetam, bhikkhu, maya: 
But I have also said: 


‘yam kinci vedayitam, tam dukkhasmin’ ti. 
‘Suffering includes whatever is felt.’ 


Tam kho panetam, bhikkhu, maya sankharanamyeva 
aniccatam sandhaya bhasitam: 

When I said this I was referring to the impermanence of 
conditions, to the fact that conditions are 


‘yam kinci vedayitam tam dukkhasmin’ti. 
Tam kho panetam, bhikkhu, maya sankharanamyeva 
khayadhammatanm. ... pe ... 


liable to end, 


vayadhammatan ... pe ... 
vanish, 


viragadhammatan. ... pe ... 
fade away, 


nirodhadhammatan. ... pe ... 
cease, 


viparinamadhammatam sandhaya bhasitam: 
and perish. 


‘yam kinci vedayitam tam dukkhasmin’ti. 


Atha kho pana, bhikkhu, maya 
anupubbasankharanam nirodho akkhato. 

But I have also explained the progressive cessation of 
conditions. 


Pathamam jhanam samapannassa vaca niruddha hoti. 
For someone who has attained the first absorption, speech 
has ceased. 


Dutiyam jhanam samapannassa vitakkavicara 
niruddha honti. 

For someone who has attained the second absorption, the 
placing of the mind and keeping it connected have ceased. 


Tatiyam jhanam samapannassa piti niruddha hoti. 
For someone who has attained the third absorption, rapture 
has ceased. 


Catuttham jhanam samapannassa assaSapassasa 
niruddha honti. 

For someone who has attained the fourth absorption, 
breathing has ceased. 


Akasanancayatanam samapannassa rupasanna 
niruddha hoti. 


For someone who has attained the dimension of infinite 
space, the perception of form has ceased. 


Vinnanancayatanam samapannassa 
akasanancayatanasanna niruddha hoti. 

For someone who has attained the dimension of infinite 
consciousness, the perception of the dimension of infinite 
space has ceased. 


Akincannayatanam samapannassa 
vinnanancayatanasanna niruddha hoti. 

For someone who has attained the dimension of 
nothingness, the perception of the dimension of infinite 
consciousness has ceased. 


Nevasannanasannayatanam samapannassa 
akincannayatanasanna niruddha hoti. 

For someone who has attained the dimension of neither 
perception nor non-perception, the perception of the 
dimension of nothingness has ceased. 


Sannavedayitanirodham samapannassa sanna Ca 
vedana Ca niruddha honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have ceased. 


Khinasavassa bhikkhuno rago niruddho hoti, doso 
niruddho hoti, moho niruddho hoti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have ceased. 


Atha kho, bhikkhu, maya anupubbasankharanam 
vupasamo akkhato. 

And I have also explained the progressive stilling of 
conditions. 


Pathamam jhanam samapannassa vaca vupasanta 
hoti. 

For someone who has attained the first absorption, speech 
has stilled. 


Dutiyam jhanam samapannassa vitakkavicara 
vupasanta honti ... pe ... 

For someone who has attained the second absorption, the 
placing of the mind and keeping it connected have stilled. ... 


sannavedayitanirodham samapannassa sanna Ca 
vedana ca vupasanta honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have stilled. 


Khinasavassa bhikkhuno rago vupasanto hoti, doso 
vupasanto hoti, moho vupasanto hoti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have stilled. 


Chayima, bhikkhu, passaddhiyo. 
There are these six levels of tranquility. 


Pathamam jhanam samapannassa vaca 
patippassaddha hoti. 

For someone who has attained the first absorption, speech 
has been tranquilized. 


Dutiyam jhanam samapannassa vitakkavicara 
patippassaddha honti. 

For someone who has attained the second absorption, the 
placing of the mind and keeping it connected have been 
tranquilized. 


Tatiyam jhanam samapannassa piti patippassaddha 
hoti. 


For someone who has attained the third absorption, rapture 
has been tranquilized. 


Catuttham jhanam samapannassa assasapassasa 
patippassaddha honti. 

For someone who has attained the fourth absorption, 
breathing has been tranquilized. 


Sannavedayitanirodham samapannassa sanna Ca 
vedana Ca patippassaddha honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have been tranquilized. 


Khinasavassa bhikkhuno rago patippassaddho hoti, 
doso patippassaddho hoti, moho patippassaddho 
hoti’ ti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have been tranquilized.” 


Pathamam. 


36.12.12. Pathamaakasasutta - 
12. In the Sky (1st) 


2. Rahogatavagga - 2. In Private 


“Seyyathapi, bhikkhave, akase vividha vata vayanti. 
“Mendicants, various winds blow in the sky. 


Puratthimapi vata vayanti, pacchimapi vata vayanti, 
uttarapi vata vayanti, dakkhinapi vata vayanti, 
Sarajapi vata vayanti, arajapi vata vayanti, sitapi vata 
vayanti, unhapi vata vayanti, parittapi vata vayanti, 
adhimattapi vata vayanti. 

Winds blow from the east, the west, the north, and the 
south. There are winds that are dusty and dustless, cool and 
warm, weak and strong. 


Evameva kho, bhikkhave, imasmim kayasmim vividha 
vedana uppajjanti, sukhapi vedana uppaijjati, 
dukkhapi vedana uppajjati, adukkhamasukhapi 
vedana uppajjatiti. 

In the same way, various feelings arise in this body: 
pleasant, painful, and neutral feelings. 


Yathapi vata akase, 
There are many and various 


vayanti vividha puthu; 
winds that blow in the sky. 


Puratthima pacchima capi, 
From the east they come, also the west, 


uttara atha dakkhina. 
the north, and then the south. 


Saraja araja Capi, 
They are dusty and dustless, 


sita unha ca ekada; 
cool and sometimes warm, 


Adhimatta paritta ca, 
strong and weak; 


puthu vayanti maluta. 
these are the different breezes that blow. 


Tathevimasmim kayasmim, 
So too, in this body 


samuppajjanti vedana; 
feelings arise, 


Sukhadukkhasamuppatti, 
pleasant and painful, 


adukkhamasukha Ca ya. 
and those that are neutral. 


Yato ca bhikkhu atapi, 
But when a mendicant is keen, 


Sampajannam na rincati; 
not neglecting situational awareness, 


Tato so vedana sabba, 
that astute person 


parijanati pandito. 
understands all feelings. 


So vedana parinnaya, 
Completely understanding feelings, 


ditthe dhamme anasavo; 
they’re without defilements in this very life. 


Kayassa bheda dhammattho, 
That knowledge-master is grounded in the teaching; 


sankhyam nopeti vedagu’ ti. 
when their body breaks up, they can’t be reckoned.” 


Dutiyam. 


36.13.13. Dutiyaakasasutta -13. 
In the Sky (2nd) 


2. Rahogatavagga - 2. In Private 


“Seyyathapi, bhikkhave, akase vividha vata vayanti. 
“Mendicants, various winds blow in the sky. 


Puratthimapi vata vayanti ... pe ... adhimattapi vata 
vayanti. 

Winds blow from the east, the west, the north, and the 
south. There are winds that are dusty and dustless, cool and 
warm, weak and strong. 


Evameva kho, bhikkhave, imasmim kayasmim vividha 
vedana uppajjanti, sukhapi vedana uppaijjati, 
dukkhapi vedana uppajjati, adukkhamasukhapi 
vedana uppajjati’” ti. 

In the same way, various feelings arise in this body: 
pleasant, painful, and neutral feelings.” 


Tatiyam. 


36.14.14. Agarasutta -14.A 


Guest House 
2. Rahogatavagga - 2. In Private 


“Seyyathapi, bhikkhave, agantukagaram. Tattha 
puratthimayapi disaya agantva vasam kappenti, 
pacchimayapi disaya agantva vasam kappenti, 
uttarayapi disaya agantva vasam kappenti, 
dakkhinayapi disaya agantva vasam kappenti. 
Khattiyapi agantva vasam kappenti, brahmanapi 
agantva vasam kappenti, vessapi agantva vasam 
kappenti, suddapi agantva vasam kappenti. 
“Mendicants, suppose there was a guest house. Lodgers 
come from the east, west, north, and south. Aristocrats, 
brahmins, merchants, and workers all stay there. 


Evameva kho, bhikkhave, imasmim kayasmim vividha 
vedana uppajjanti. Sukhapi vedana uppaijjati, 
dukkhapi vedana uppajjati, adukkhamasukhapi 
vedana uppajjati. 

In the same way, various feelings arise in this body: 
pleasant, painful, and neutral feelings. 


Samisapi sukha vedana uppajjati, samisapi dukkha 
vedana uppajjati, samisapi adukkhamasukha vedana 
uppajjati. 

Also material pleasant, painful, and neutral feelings arise. 


Niramisapi sukha vedana uppajjati, niramisapi 
dukkha vedana uppajjati, niramisapi 


adukkhamasukha vedana uppajjati’ ti. 
Also spiritual pleasant, painful, and neutral feelings arise.” 


Catuttham. 


36.15.15. Pathamaanandasutta - 
15. With Ananda (1 st) 


2. Rahogatavagga - 2. In Private 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi, 
ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha ... sat down 
to one side, and said to him: 


“katama nu kho, bhante, vedana, katamo 
vedanasamudayo, katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

“Sir, what is feeling? What’s the origin of feeling? What’s 
the cessation of feeling? What’s the practice that leads to 
the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 


“Tisso ima, ananda, vedana— 
“Ananda, there are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
pleasant, painful, and neutral. 


ima vuccanti, ananda, vedana. 
These are called feeling. 


Phassasamudaya vedanasamudayo; 
Feeling originates from contact. 


phassanirodha vedananirodho. 
When contact ceases, feeling ceases. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam vedanam paticca uppajjati sukham somanassam, 
ayam vedanaya assado. 

The pleasure and happiness that arise from feeling: this is 
its gratification. 


Yam vedana anicca dukkha viparinamadhamma, ayam 
vedanaya adinavo. 

That feeling is impermanent, suffering, and perishable: this 
is its drawback. 


Yo vedanaya chandaragavinayo 
chandaragappahanam, idam vedanaya nissaranam. 
Removing and giving up desire and greed for feeling: this is 
its escape. 


Atha kho panananda, maya anupubbasankharanam 
nirodho akkhato. 

But I have also explained the progressive cessation of 
conditions. 


Pathamam jhanam samapannassa vaca niruddha hoti 
. pe... 


For someone who has attained the first absorption, speech 
has ceased. ... 


sannavedayitanirodham samapannassa sanna Ca 
vedana Ca niruddha honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have ceased. 


Khinasavassa bhikkhuno rago niruddho hoti, doso 
niruddho hoti, moho niruddho hoti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have ceased. 


Atha kho panananda, maya anupubbasankharanam 
vupasamo akkhato. 

And I have also explained the progressive stilling of 
conditions. 


Pathamam jhanam samapannassa vaca vupasanta 
hoti ... pe ... 

For someone who has attained the first absorption, speech 
has stilled. ... 


sannavedayitanirodham samapannassa sanna Ca 
vedana ca vupasanta honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have stilled. 


Khinasavassa bhikkhuno rago vupasanto hoti, doso 
vupasanto hoti, moho vupasanto hoti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have stilled. 


Atha kho panananda, maya anupubbasankharanam 
patippassaddhi akkhata. 


And I have also explained the progressive tranquilizing of 
conditions. 


Pathamam jhanam samapannassa vaca 
patippassaddha hoti ... pe ... 

For someone who has attained the first absorption, speech 
has been tranquilized. ... 


akasanancayatanam Samapannassa rupasanna 
patippassaddha hoti. 

For someone who has attained the dimension of infinite 
space, the perception of form has been tranquilized. 


Vinnanancayatanam samapannassa 
akasanancayatanasanna patippassaddha hoti. 

For someone who has attained the dimension of infinite 
consciousness, the perception of the dimension of infinite 
space has been tranquilized. 


Akincannayatanam samapannassa 
vinnanancayatanasanna patippassaddha hoti. 

For someone who has attained the dimension of 
nothingness, the perception of the dimension of infinite 
consciousness has been tranquilized. 


Nevasannanasannayatanam samapannassa 
akincannayatanasanna patippassaddha hoti. 

For someone who has attained the dimension of neither 
perception nor non-perception, the perception of the 
dimension of nothingness has been tranquilized. 


Sannavedayitanirodham samapannassa sanna Ca 
vedana Ca patippassaddha honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have been tranquilized. 


Khinasavassa bhikkhuno rago patippassaddho hoti, 
doso patippassaddho hoti, moho patippassaddho 
hoti’ ti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have been tranquilized.” 


Pancamam. 


36.16.16. Dutiyaanandasutta - 
16. With Ananda (2nd) 


2. Rahogatavagga - 2. In Private 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him, 


“katama nu kho, ananda, vedana, katamo 
vedanasamudayo, katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

“Ananda, what is feeling? What’s the origin of feeling? 
What’s the cessation of feeling? What’s the practice that 
leads to the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu, 
bhante, bhagavantanneva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, ananda, sunohi, saadhukam manasi karohi; 
bhasissami’ ti. 


“Well then, Ananda, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“tisso ima, ananda, vedana— 
“Ananda, there are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
pleasant, painful, and neutral. 


ima vuccanti, ananda, vedana ... pe ... 
These are called feeling. ... 


phassasamudaya ... pe ... 


khinasavassa bhikkhuno rago patippassaddho hoti, 
doso patippassaddho hoti, moho patippassaddho 
hoti’ ti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have been tranquilized.” 


Chattham. 


36.17.17. 
Pathamasambahulasutta - 17. 
With Several Mendicants (1 st) 


2. Rahogatavagga - 2. In Private 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“katama nu kho, bhante, vedana, katamo 
vedanasamudayo, katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

“Sir, what is feeling? What’s the origin of feeling? What’s 
the cessation of feeling? What’s the practice that leads to 
the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 


“Tisso ima, bhikkhave, vedana— 
“Mendicants, there are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
pleasant, painful, and neutral. 


ima vuccanti, bhikkhave, vedana. 
These are called feeling. 


Phassasamudaya vedanasamudayo; 
Feeling originates from contact. 


phassanirodha vedananirodho. 
When contact ceases, feeling ceases. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam vedanam paticca uppajjati sukham somanassam, 
ayam vedanaya assado. 

The pleasure and happiness that arise from feeling: this is 
its gratification. 


Yam vedana anicca dukkha viparinamadhamma, ayam 
vedanaya adinavo. 

That feeling is impermanent, suffering, and perishable: this 
is its drawback. 


Yo vedanaya chandaragavinayo 
chandaragappahanam, idam vedanaya nissaranam. 
Removing and giving up desire and greed for feeling: this is 
its escape. 


Atha kho pana, bhikkhave, maya 
anupubbasankharanam nirodho akkhato. 

But I have also explained the progressive cessation of 
conditions. ... 


Pathamam jhanam samapannassa vaca niruddha hoti 
. pe... 


khinasavassa bhikkhuno rago niruddho hoti, doso 
niruddho hoti, moho niruddho hoti. 


Atha kho pana, bhikkhave, maya 
anupubbasankharanam vupasamo akkhato. 


Pathamam jhanam samapannassa vaca vupasanta 
hoti ... pe ... 


khinasavassa bhikkhuno rago vupasanto hoti, doso 
vupasanto hoti, moho vupasanto hoti. 


Chayima, bhikkhave, passaddhiyo. 


Pathamam jhanam samapannassa vaca 
patippassaddha hoti. 


Dutiyam jhanam samapannassa vitakkavicara 
patippassaddha honti. 


Tatiyam jhanam samapannassa piti patippassaddha 
hoti. 


Catuttham jhanam samapannassa assaSapassasa 
patippassaddha honti. 


Sannavedayitanirodham samapannassa sanna Ca 
vedana Ca patippassaddha honti. 


Khinasavassa bhikkhuno rago patippassaddho hoti, 
doso patippassaddho hoti, moho patippassaddho 
hoti’ ti. 

For a mendicant who has ended the defilements, greed, 
hate, and delusion have been tranquilized.” 


Sattamam. 


36.18.18. Dutiyasambahulasutta 
- 18. With Several Mendicants 
(2nd) 


2. Rahogatavagga - 2. In Private 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimastu ... pe ... 
Then several mendicants went up to the Buddha ... 


ekamantam nisinna kho te bhikkhu bhagava 
etadavoca: 
The Buddha said to them: 


“katama nu kho, bhikkhave, vedana, katamo 
vedanasamudayo, katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

“Mendicants, what is feeling? What’s the origin of feeling? 
What’s the cessation of feeling? What’s the practice that 
leads to the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 
“Bhagavammulaka no, bhante, dhamma ... pe ...” 
“Our teachings are rooted in the Buddha. ...” 


“tisso ima, bhikkhave, vedana— 
“Mendicants, there are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
pleasant, painful, and neutral. 


ima vuccanti, bhikkhave, vedana ... pe ... 
phassasamudaya ... pe .... 
These are called feeling. ...” 


(Yatha purimasuttante, tatha vittharetabbo.) 
(This should be told in full as in the previous discourse.) 


Atthamam. 


36.19.19. Pancakangasutta - 19. 
With Pancakanga 


2. Rahogatavagga - 2. In Private 


Atha kho pancakango thapati yenayasma udayi 
tenupasankami; upasankamitva ayasmantam udayim 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho pancakango thapati ayasmantam udayim 
etadavoca: 

Then the master builder Pancakanga went up to Venerable 
Udayi, bowed, sat down to one side, and asked him, 


“kati nu kho, bhante udayi, vedana vutta 
bhagavata” ti? 
“Sir, how many feelings has the Buddha spoken of?” 


“Tisso kho, thapati, vedana vutta bhagavata. 
“Master builder, the Buddha has spoken of three feelings: 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
pleasant, painful, and neutral. 


ima kho, thapati, tisso vedana vutta bhagavata’ ti. 
The Buddha has spoken of these three feelings.” 


Evam vutte, pancakango thapati ayasmantam udayim 
etadavoca: 
When he said this, Pancakanga said to Uday, 


“na kho, bhante udayi, tisso vedana vutta bhagavata. 
“Sir, Udayi, the Buddha hasn’t spoken of three feelings. 


Dve vedana vutta bhagavata— 


He’s spoken of two feelings: 


sukha vedana, dukkha vedana. 
pleasant and painful. 


Yayam, bhante, adukkhamasukha vedana, santasmim 
esa panite sukhe vutta bhagavata’ ti. 

The Buddha said that neutral feeling is included as a 
peaceful and subtle kind of pleasure.” 


Dutiyampi kho ayasma udayi pancakangam thapatim 
etadavoca: 
For a second time, Udayi said to him, 


“na kho, thapati, dve vedana vutta bhagavata. 
“The Buddha hasn’t spoken of two feelings, 


Tisso vedana vutta bhagavata. 
he’s spoken of three.” 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 


ima tisso vedana vutta bhagavata’ ti. 
Dutiyampi kho pancakango thapati ayasmantam 
udayim etadavoca: 


For a second time, Pancakanga said to Udayi, 


“na kho, bhante udayi, tisso vedana vutta bhagavata. 
“The Buddha hasn’t spoken of three feelings, 


Dve vedana vutta bhagavata— 
he’s spoken of two.” 


sukha vedana, dukkha vedana. 


Yayam, bhante, adukkhamasukha vedana, santasmim 
esa panite sukhe vutta bhagavata’ ti. 


Tatiyampi kho ayasma udayi pancakangam thapatim 
etadavoca: 
And for a third time, Udayi said to him, 


“na kho, thapati, dve vedana vutta bhagavata. 
“The Buddha hasn’t spoken of two feelings, 


Tisso vedana vutta bhagavata. 
he’s spoken of three.” 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 


ima tisso vedana vutta bhagavata’ ti. 
Tatiyampi kho pancakango thapati ayasmantam 
udayim etadavoca: 


And for a third time, Pancakanga said to Udayi, 


“na kho, bhante udayi, tisso vedana vutta bhagavata. 
“The Buddha hasn’t spoken of three feelings, 


Dve vedana vutta bhagavata— 
he’s spoken of two.” 


sukha vedana, dukkha vedana. 


Yayam, bhante, adukkhamasukha vedana, santasmim 
esa panite sukhe vutta bhagavata’ ti. 


Neva sakkhi ayasma udayi pancakangam thapatim 
sannapetum, na panasakkhi pancakango thapati 


ayasmantam udayim sannapetum. 
But neither was able to persuade the other. 


Assosi kho ayasma anando ayasmato udayissa 
pancakangena thapatina saddhim imam 
kathasallapam. 

Venerable Ananda heard this discussion between Udayi and 
Pancakanga. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
He went to the Buddha, bowed, sat down to one side, 


Ekamantam nisinno kho ayasma anando yavatako 
ayasmato udayissa pancakangena thapatina saddhim 
ahosi kathasallapo tam sabbam bhagavato arocesi. 
and informed the Buddha of all they had discussed. 


“Santameva, ananda, pariyayam pancakango thapati 
udayissa bhikkhuno nabbhanumodi; 

“Ananda, the explanation by the mendicant Udayi, which 
the master builder Pancakanga didn’t agree with, was quite 
COIrect, 


santanca panananda, pariyayam udayi bhikkhu 
pancakangassa thapatino nabbhanumodi. 

But the explanation by Pancakanga, which Udayi didn’t 
agree with, was also quite correct. 


Dvepi maya, ananda, vedana vutta pariyayena. 
In one explanation I’ve spoken of two feelings. In another 
explanation I’ve spoken of three feelings, or five, six, 
eighteen, thirty-six, or a hundred and eight feelings. 


Tissopi maya vedana vutta pariyayena. 


Pancapi maya vedana vutta pariyayena. 
Chapi maya vedana vutta pariyayena. 
Attharasapi maya vedana vutta pariyayena. 
Chattimsapi maya vedana vutta pariyayena. 
Atthasatampi maya vedana vutta pariyayena. 


Evam pariyayadesito kho, ananda, maya dhammo. 
I’ve explained the teaching in all these different ways. 


Evam pariyayadesite kho, ananda, maya dhamme ye 
annamannassa subhasitam sulapitam, na 
Samanumannissanti, na samanujanissanti, na 
Samanumodissanti, tesam etam patikankham— 
bhandanajata kalahajata vivadapanna annamannam 
mukhasattihi vitudanta viharissantiti. 

This being so, you can expect that those who don’t concede, 
approve, or agree with what has been well spoken will 
argue, quarrel, and fight, continually wounding each other 
with barbed words. 


Evam pariyayadesito kho, ananda, maya dhammo. 
I’ve explained the teaching in all these different ways. 


Evam pariyayadesite kho, ananda, maya dhamme ye 
annamannassa subhasitam sulapitam 
Samanumannissanti samanujanissanti 
Samanumodissanti, tesam etam patikankham— 
Samagga sammodamana avivadamana 
khirodakibhtta annamannam piyacakkhuhi 
Sampassanta viharissantiti. 

This being so, you can expect that those who do concede, 
approve, or agree with what has been well spoken will live 


in harmony, appreciating each other, without quarreling, 
blending like milk and water, and regarding each other with 
kindly eyes. 


Pancime, ananda, kamaguna. 
There are these five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya ... pe ... 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, ananda, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Yam kho, ananda, ime panca kamagune paticca 
uppajjati sukham somanassam— 

The pleasure and happiness that arise from these five kinds 
of sensual stimulation is called sensual pleasure. 


idam vuccati kamasukham. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 


that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 


that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu, vitakkavicaranam vupasama 
ajjhattam sampasadanam cetaso ekodibhavam 
avitakkam avicaram samadhijam pitisukham dutiyam 
jhanam upasampajja viharati. 

It’s when, as the placing of the mind and keeping it 
connected are stilled, a mendicant enters and remains in 
the second absorption, which has the rapture and bliss born 
of immersion, with internal clarity and confidence, and 
unified mind, without placing the mind and keeping it 
connected. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu pitiya ca viraga upekkhako ca 
viharati sato ca sampajano, sukhanca kayena 
patisamvedeti, yam tam ariya acikkhanti: ‘upekkhako 
satima sukhavihari’ti tatiyam jhanam upasampajja 
viharati. 

It’s when, with the fading away of rapture, a mendicant 
enters and remains in the third absorption, where they 
meditate with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sukhassa ca pahana dukkhassa 
ca pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja viharati. 

It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, a mendicant enters and remains in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sabbaso rupasannanam 
samatikkama, patighasannanam atthangama, 
nanattasannanam amanasikara, ‘ananto akaso’ti 
akasanancayatanam upasampaijja viharati. 

It’s when a mendicant—going totally beyond perceptions of 
form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity—aware that ‘space is 
infinite’, enters and remains in the dimension of infinite 
space. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sabbaso akasanancayatanam 
samatikkamma, ‘anantam vinnanan’ti 
vinnanancayatanam upasampajja viharati. 

It’s when a mendicant, going totally beyond the dimension 
of infinite space, aware that ‘consciousness is infinite’, 
enters and remains in the dimension of infinite 
consciousness. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annham sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sabbaso vinnanancayatanam 
samatikkamma, ‘natthi kinci’ti akincannayatanam 
upasampajja viharati. 

It’s when a mendicant, going totally beyond the dimension 
of infinite consciousness, aware that ‘there is nothing at all’, 
enters and remains in the dimension of nothingness. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 


that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharati. 

It’s when a mendicant, going totally beyond the dimension 
of nothingness, enters and remains in the dimension of 
neither perception nor non-perception. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Ye kho, ananda, evam vadeyyum: 
There are those who would say 


‘etapparamam santam sukham somanassam 
patisamvedenti’ti— 

that this is the highest pleasure and happiness that sentient 
beings experience. 


idam nesaham nanujanami. 
But I don’t acknowledge that. 


Tam kissa hetu? 
Why is that? 


Atthananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
Because there is another pleasure that is finer than that. 


Katamancananda, etamha sukha annam sukham 
abhikkantataranca panitataranca? 
And what is that pleasure? 


Idhananda, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati. 

It’s when a mendicant, going totally beyond the dimension 
of neither perception nor non-perception, enters and 
remains in the cessation of perception and feeling. 


Idam kho, ananda, etamha sukha annam sukham 
abhikkantataranca panitataranca. 
This is a pleasure that is finer than that. 


Thanam kho panetam, ananda, vijjati yam 
annatitthiya paribbajaka evam vadeyyum: 

It’s possible that wanderers who follow other paths might 
Say: 


‘sannavedayitanirodham samano gotamo aha, tanca 
sukhasmim pannapeti. 

‘The ascetic Gotama spoke of the cessation of perception 
and feeling, and he includes it in happiness. 


Tayidam kimsu, tayidam kathamsu’ti? 


What’s up with that?’ 


Evamvadino, ananda, annatitthiya paribbajaka 
e€vaMmassu vacaniya: 

When wanderers who follow other paths say this, you 
should say to them: 


‘na kho, avuso, bhagava sukhanneva vedanam 
sandhaya sukhasmim pannapeti. 

‘Reverends, when the Buddha describes what’s included in 
happiness, he’s not just referring to pleasant feeling. 


Yattha yattha, avuso, sukham upalabbhati, yahim 
yahim, tam tam tathagato sukhasmim pannapeti’ ” ti. 
The Realized One describes pleasure as included in 

happiness wherever it’s found, and in whatever context. 


a) 


Navamam. 


36.20. 20. Bhikkhusutta - 20.A 


Mendicant 
2. Rahogatavagga - 2. In Private 


“Dvepi maya, bhikkhave, vedana vutta pariyayena, 
tissopi maya vedana vutta pariyayena, pancapi maya 
vedana vutta pariyayena, chapi maya vedana vutta 
pariyayena, attharasapi maya vedana vutta 
pariyayena, chattimsapi maya vedana vutta 
pariyayena, atthasatampi maya vedana vutta 
pariyayena. 

“Mendicants, in one explanation I’ve spoken of two feelings. 
In another explanation I’ve spoken of three feelings, or five, 
six, eighteen, thirty-six, or a hundred and eight feelings. 


Evam pariyayadesito, bhikkhave, maya dhammo. 
I’ve taught the Dhamma with all these explanations. 


Evam pariyayadesite kho, bhikkhave, maya dhamme 
ye annamannassa subhasitam sulapitam na 
Samanumannissanti, na samanujanissanti, na 
Samanumodissanti, tesam etam patikankham— 
bhandanajata kalahajata vivadapanna annamannam 
mukhasattihi vitudanta viharissantiti. 

This being so, you can expect that those who don’t concede, 
approve, or agree with what has been well spoken will 
argue, quarrel, and fight, continually wounding each other 
with barbed words. 


Evam pariyayadesito, bhikkhave, maya dhammo. 
I’ve taught the Dhamma with all these explanations. 


Evam pariyayadesite kho, bhikkhave, maya dhamme 
ye annamannassa subhasitam sulapitam 


Samanumannissanti samanujanissanti 
Samanumodissanti, tesam etam patikankham— 
Samagga Sammodamana avivadamana 
khirodakibhtta annamannam piyacakkhuhi 
Sampassanta viharissantiti. 

This being so, you can expect that those who do concede, 
approve, or agree with what has been well spoken will live 
in harmony, appreciating each other, without quarreling, 
blending like milk and water, and regarding each other with 
kindly eyes. 


Pancime, bhikkhave, kamaguna ... pe ... 
There are these five kinds of sensual stimulation. ... 


thanam kho panetam, bhikkhave, vijjati yam 
annatitthiya paribbajaka evam vadeyyum: 

It’s possible that wanderers who follow other paths might 
Say: 


‘Sannavedayitanirodham samano gotamo aha, tanca 
sukhasmim pannapeti. 

‘The ascetic Gotama spoke of the cessation of perception 
and feeling, and he includes it in happiness. 


Tayidam kimsu, tayidam kathamsu’ti? 
What’s up with that?’ 


Evamvadino, bhikkhave, annatitthiya paribbajaka 
e€vaMassu vacaniya: 

Mendicants, when wanderers who follow other paths say 
this, you should say to them: 


‘na kho, avuso, bhagava sukhanneva vedanam 
sandhaya sukhasmim pannapeti. 

‘Reverends, when the Buddha describes what’s included in 
happiness, he’s not just referring to pleasant feeling. 


Yattha yattha, avuso, sukham upalabbhati yahim 
yahim, tam tam tathagato sukhasmim pannapeti’ ” ti. 
The Realized One describes pleasure as included in 
happiness wherever it’s found, and in whatever context.’” 
Dasamam. 

Rahogatavaggo dutiyo. 

Rahogatam dve akasam, 

agaram dve ca ananda; 


Sambahula duve vutta, 


pancakango ca bhikkhunati. 


36.21.21. Sivakasutta - 21. With 


Sivaka 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho moliyasivako paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Moliyasivaka went up to the Buddha 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
moliyasivako paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“santi, bho gotama, eke saamanabrahmana 
evamvadino evamditthino: 

“Master Gotama, there are some ascetics and brahmins 
who have this doctrine and view: 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetw’ ti. 

‘Everything this individual experiences—pleasurable, 
painful, or neutral—is because of past deeds.’ 


Idha bhavam gotamo kimaha’” ti? 


What does Master Gotama say about this?” 


“Pittasamutthananipi kho, sitvaka, idhekaccani 
vedayitani uppajjanti. 
“Sivaka, some feelings stem from bile disorders. 


Samampi kho etam, sivaka, veditabbam yatha 
pittasamutthananipi idhekaccani vedayitani 
uppajjanti. 

You can know this from your own personal experience, 


Lokassapi kho etam, sivaka, saccasammatam yatha 
pittasamutthananipi idhekaccani vedayitani 
uppajjanti. 

and it is generally agreed to be true. 


Tatra, sivaka, ye te samanabrahmana evamvadino 
evamditthino: 

Since this is so, the ascetics and brahmins whose view is 
that 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetw’ ti. 

everything an individual experiences is because of past 
deeds 


Yanca samam natam tanca atidhavanti, yanca loke 
SaccCasammatam tanca atidhavanti. 

go beyond personal experience and beyond what is 
generally agreed to be true. 


Tasma tesam samanabrahmananam micchati vadami. 
So those ascetics and brahmins are wrong, I say. 


Semhasamutthananipi kho, sivaka ... pe ... 


Some feelings stem from phlegm disorders ... 


vatasamutthananipi kho, sivaka ... pe ... 
wind disorders ... 


sannipatikanipi kho, sivaka ... pe ... 
their conjunction ... 


utuparinamajanipi kho, sivaka ... pe ... 
change in weather ... 


visamapariharajanipi kho, sivaka ... pe ... 
not taking care of yourself ... 


opakkamikanipi kho, sivaka ... pe ... 
overexertion ... 


kammavipakajanipi kho, sivaka, idhekaccani 
vedayitani uppajjanti. 
Some feelings are the result of past deeds. 


Samampi kho etam, sivaka, veditabbam. 
You can know this from your own personal experience, 


Yatha kammavipakajanipi idhekaccani vedayitani 
uppajjanti; 


lokassapi kho etam, sivaka, saccasammatam. 
and it is generally agreed to be true. 


Yatha kammavipakajanipi idhekaccani vedayitani 
uppajjanti; 


tatra, sivaka, ye te samanabrahmana evamvadino 
evamditthino: 


Since this is so, the ascetics and brahmins whose view is 
that 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetw’ ti. 

everything an individual experiences is because of past 
deeds 


Yanca samam natam tanca atidhavanti yanca loke 
Saccasammatam tanca atidhavanti. 

go beyond personal experience and beyond what is 
generally agreed to be true. 


Tasma ‘tesam samanabrahmananam miccha’ti 
vadam1’ ti. 
So those ascetics and brahmins are wrong, I say.” 


Evam vutte, moliyasivako paribbajako bhagavantam 
etadavoca: 

When he said this, the wanderer Moliyasivaka said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


“Pittam semhanca vato Ca, 
“Bile, phlegm, and wind, 


Sannipata utuni Ca; 


their conjunction, and the weather, 


Visamam opakkamikam, 
not taking care of yourself, overexertion, 


Kammavipakena attham1’ ti. 
and the result of deeds is the eighth.” 


Pathamam. 


36.22. 22. Atthasatasutta - 22. 
The Explanation of the Hundred 
and Eight 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Atthasatapariyayam vo, bhikkhave, 
dhammapariyayam desessami. 

“Mendicants, I will teach you an exposition of the teaching 
on the hundred and eight. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, atthasatapariyayo, 
dhammapariyayo? 

And what is the exposition of the teaching on the hundred 
and eight? 

Dvepi maya, bhikkhave, vedana vutta pariyayena; 
Mendicants, in one explanation I’ve spoken of two feelings. 
In another explanation I’ve spoken of three feelings, or five, 
six, eighteen, thirty-six, or a hundred and eight feelings. 
tissopi maya vedana vutta pariyayena; 

pancapi maya vedana vutta pariyayena; 

chapi maya vedana vutta pariyayena; 


attharasapi maya vedana vutta pariyayena; 


chattimsapi maya vedana vutta pariyayena; 


atthasatampi maya vedana vutta pariyayena. 


Katama ca, bhikkhave, dve vedana? 
And what are the two feelings? 


Kayika ca cetasika ca— 
Physical and mental. 


ima vuccanti, bhikkhave, dve vedana. 
These are called the two feelings. 


Katama ca, bhikkhave, tisso vedana? 
And what are the three feelings? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feelings. ... 


ima vuccanti, bhikkhave, tisso vedana. 


Katama ca, bhikkhave, panca vedana? 
And what are the five feelings? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam— 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. ... 


ima vuccanti, bhikkhave, panca vedana. 


Katama ca, bhikkhave, cha vedana? 
And what are the six feelings? 


Cakkhusamphassaja vedana ... pe ... 


Feeling born of eye contact ... ear contact ... nose contact ... 
tongue contact ... body contact ... 


manosamphassaja vedana— 
mind contact. ... 


ima vuccanti, bhikkhave, cha vedana. 


Katama ca, bhikkhave, attharasa vedana? 
And what are the eighteen feelings? 


Cha somanassupavicara, cha domanassupavicara, cha 
upekkhupavicara— 

There are six preoccupations with happiness, six 
preoccupations with sadness, and six preoccupations with 
equanimity. ... 


ima vuccanti, bhikkhave, attharasa vedana. 


Katama ca, bhikkhave, chattimsa vedana? 
And what are the thirty-six feelings? 


Cha gehasitani somanassani, cha nekkhammasitani 
somanassani, cha gehasitani domanassani, cha 
nekkhammasitani domanassani, cha gehasita 
upekkha, cha nekkhammasita upekkha— 

Six kinds of lay happiness and six kinds of renunciate 
happiness. Six kinds of lay sadness and six kinds of 
renunciate sadness. Six kinds of lay equanimity and six 
kinds of renunciate equanimity. ... 


ima vuccanti, bhikkhave, chattimsa vedana. 


Katamanca, bhikkhave, atthasatam vedana? 
And what are the hundred and eight feelings? 


Atita chattimsa vedana, anagata chattimsa vedana, 
paccuppanna chattimsa vedana— 
Thirty six feelings in the past, future, and present. 


ima vuccanti, bhikkhave, atthasatam vedana. 
These are called the hundred and eight feelings. 


Ayam, bhikkhave, atthasatapariyayo 
dhammapariyayo’ ti. 

This is the exposition of the teaching on the hundred and 
eight.” 


Dutiyam. 


36.23. 23. Annatarabhikkhusutta 
- 23. With a Mendicant 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“katama nu kho, bhante, vedana, katamo 
vedanasamudayo, katama vedanasamudayagamin1 
patipada? 

“Sir, what is feeling? What’s the origin of feeling? What’s 
the practice that leads to the origin of feeling? 


Katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

What’s the cessation of feeling? What’s the practice that 
leads to the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 


“Tisso ima, bhikkhu, vedana— 
“Mendicant, there are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
pleasant, painful, and neutral. 


Ima vuccanti, bhikkhu, vedana. 


These are called feeling. 


Phassasamudaya vedanasamudayo. 
Feeling originates from contact. 


Tanha vedanasamudayagamini patipada. 
Craving is the practice that leads to the origin of feeling. 


Phassanirodha vedananirodho. 
When contact ceases, feeling ceases. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yam vedanam paticca uppajjati sukham somanassam, 
ayam vedanaya assado; 

The pleasure and happiness that arise from feeling: this is 
its gratification. 


yam vedana anicca dukkha viparinamadhamma, ayam 
vedanaya adinavo; 

That feeling is impermanent, suffering, and perishable: this 
is its drawback. 


yo vedanaya chandaragavinayo 
chandaragappahanam, idam vedanaya nissaranan’" ti. 
Removing and giving up desire and greed for feeling: this is 
its escape.” 


Tatiyam. 


36.24. 24. Pubbasutta - 24. 


Before 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘katama nu kho vedana, katamo vedanasamudayo, 
katama vedanasamudayagamini1 patipada, katamo 
vedananirodho, katama vedananirodhagamin1 
patipada? 

‘What is feeling? What’s the origin of feeling? What’s the 
practice that leads to the origin of feeling? What’s the 
cessation of feeling? What’s the practice that leads to the 
cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan’ti? 
And what is feeling’s gratification, drawback, and escape?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘tisso ima vedana— 
‘There are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
pleasant, painful, and neutral. 


Ima vuccanti vedana. 
These are called feeling. 


Phassasamudaya vedanasamudayo. 
Feeling originates from contact. 


Tanha vedanasamudayagamini patipada ... pe ... 
Craving is the practice that leads to the origin of feeling ... 


yo vedanaya chandaragavinayo 
chandaragappahanam. Idam vedanaya nissaranan’” ti. 
Removing and giving up desire and greed for feeling: this is 
its escape.’” 


Catuttham. 


36.25. 25. Nanasutta - 25. 
Knowledge 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“‘Ima vedana’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

“‘These are the feelings.’ Such was the vision, knowledge, 
wisdom, realization, and light that arose in me regarding 
teachings not learned before from another. 


‘Ayam vedanasamudayo’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi ... pe ... 
aloko udapadi. 

‘This is the origin of feeling.’ ... 


‘Ayam vedanasamudayagamini patipada’ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum 
udapadi ... pe ... 

‘This is the practice that leads to the origin of feeling.’ ... 


‘ayam vedananirodho’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi ... pe ... 
‘This is the cessation of feeling.’ ... 


‘ayam vedananirodhagamin1 patipada’ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum 
udapadi ... pe ... 

‘This is the practice that leads to the cessation of feeling.’ ... 


‘ayam vedanaya assado’ti me, bhikkhave, pubbe 
ananussutesu dhammesu ... pe ... 
‘This is the gratification of feeling.’ ... 


‘ayam vedanaya adinavo’ti me, bhikkhave, pubbe 
ananussutesu dhammesu ... pe ... 
‘This is the drawback of feeling.’ ... 


‘idam kho nissaranan’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi" ti. 

‘This is the escape from feeling.’ Such was the vision, 
knowledge, wisdom, realization, and light that arose in me 
regarding teachings not learned before from another.” 


Pancamam. 


36.26. 26. 
Sambahulabhikkhusutta - 26. 


With Several Mendicants 
3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva ... pe ... 
ekamantam nisinna kho te bhikkhu bhagavantam 
etadavocum: 

Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“katama nu kho, bhante, vedana, katamo 
vedanasamudayo, katama vedanasamudayagamin1 
patipada? 

“Sir, what is feeling? What’s the origin of feeling? What’s 
the practice that leads to the origin of feeling? 


Katamo vedananirodho, katama 
vedananirodhagamin1 patipada? 

What’s the cessation of feeling? What’s the practice that 
leads to the cessation of feeling? 


Ko vedanaya assado, ko adinavo, kim nissaranan” ti? 
And what is feeling’s gratification, drawback, and escape?” 


“Tisso ima, bhikkhave, vedana— 
“Mendicants, there are these three feelings. 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
pleasant, painful, and neutral. 


Ima vuccanti, bhikkhave, vedana. 
These are called feeling. 


Phassasamudaya vedanasamudayo. 
Feeling originates from contact. 


Tanha vedanasamudayagamini patipada. 
Craving is the practice that leads to the origin of feeling. 


Phassanirodha ... pe ... 
When contact ceases, feeling ceases. ... 


yo vedanaya chandaragavinayo 
chandaragappahanam. Idam vedanaya nissaranan’” ti. 
Removing and giving up desire and greed for feeling: this is 
its escape.” 


Chattham. 


36.27.27: 
Pathamasamanabrahmanasutta 


27. Ascetics and Brahmins (1 st) 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
Pleasant, painful, and neutral feeling. 


Ye hi keci, bhikkhave, samana va brahmana va 
imasam tissannam vedananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti. 

There are ascetics and brahmins who don’t truly 
understand these three feelings’ gratification, drawback, 
and escape. 


Na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 


brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
imasam tissannam vedananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajananti. 

There are ascetics and brahmins who do truly understand 
these three feelings’ gratification, drawback, and escape. 


Te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata. Te ca panayasmanto 
Samannatthanca brahmannatthanca, dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Sattamam. 


36.28. 28. 
Dutiyasamanabrahmanasutta - 


28. Ascetics and Brahmins (2nd) 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
Pleasant, painful, and neutral feeling. 


Ye hi keci, bhikkhave, samana va brahmana va 
imasam tissannam vedananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti ... pe ... 

There are ascetics and brahmins who don’t truly 
understand these three feelings’ origin, ending, 
gratification, drawback, and escape. ... 


pajananti ... pe ... sayam abhinna sacchikatva 
upasampajja viharanti’ ti. 
There are ascetics and brahmins who do truly understand 


yw 


Atthamam. 


36.29. 29. 
Tatiyasamanabrahmanasutta - 


29. Ascetics and Brahmins (3rd) 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Ye hi keci, bhikkhave, samana va brahmana va 
vedanam nappajananti, vedanasamudayam 
nappajananti, vedananirodham nappajananti, 
vedananirodhagaminim patipadam nappajananti ... 
pe ... 

“Mendicants, there are ascetics and brahmins who don’t 
understand feeling, its origin, its cessation, and the practice 
that leads to its cessation. ... 


pajananti ... pe ... sayam abhinna sacchikatva 
upasampajja viharanti’ ti. 
There are ascetics and brahmins who do understand ...” 


Navamam. 


36.30. 30. Suddhikasutta - 30. 


Plain Version 


3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 


Pleasant, painful, and neutral feelings. 


ima kho, bhikkhave, tisso vedana” ti. 
These are the three feelings.” 


Dasamam. 


36.31.31. Niramisasutta - 31. 


Spiritual 
3. Atthasatapariyayavagga - 3. The Explanation of the 
Hundred and Eight 


“Atthi, bhikkhave, samisa piti, atthi niramisa piti, 
atthi niramisa niramisatara piti; 

“Mendicants, there is material rapture, spiritual rapture, 
and even more spiritual rapture. 


atthi samisam sukham, atthi niramisam sukham, 
atthi niramisa niramisataram sukham; 

There is material pleasure, spiritual pleasure, and even 
more spiritual pleasure. 


atthi samisa upekkha, atthi niramisa upekkha, atthi 
niramisa niramisatara upekkha; 

There is material equanimity, spiritual equanimity, and even 
more spiritual equanimity. 


atthi samiso vimokkho, atthi niramiso vimokkho, 
atthi niramisa niramisataro vimokkho. 

There is material liberation, spiritual liberation, and even 
more spiritual liberation. 


Katama ca, bhikkhave, samisa piti? 
And what is material rapture? 


Pancime, bhikkhave, kamaguna. 
There are these five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya ... pe ... 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. Sounds ... 
Smells ... Tastes ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, bhikkhave, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Ya kho, bhikkhave, ime panca kamagune paticca 
uppajjati piti, ayam vuccati, bhikkhave, samisa piti. 
The rapture that arises from these five kinds of sensual 
stimulation is called material rapture. 


Katama ca, bhikkhave, niramisa piti? 
And what is spiritual rapture? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 


As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Ayam vuccati, bhikkhave, niramisa piti. 
This is called spiritual rapture. 


Katama ca, bhikkhave, niramisa niramisatara piti? 
And what is even more spiritual rapture? 


Ya kho, bhikkhave, khinasavassa bhikkhuno raga 
cittam vimuttam paccavekkhato, dosa cittam 
vimuttam paccavekkhato, moha cittam vimuttam 
paccavekkhato uppajjati piti, ayam vuccati, 
bhikkhave, niramisa niramisatara piti. 

When a mendicant who has ended the defilements reviews 
their mind free from greed, hate, and delusion, rapture 
arises. This is called even more spiritual rapture. 


Katamanca, bhikkhave, samisam sukham? 
And what is material pleasure? 


Pancime, bhikkhave, kamaguna. 
Mendicants, there are these five kinds of sensual 
stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya ... pe ... 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. Sounds ... 
Smells ... Tastes ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, bhikkhave, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Yam kho, bhikkhave, ime panca kamagune paticca 
uppajjati sukham somanassam, idam vuccati, 
bhikkhave, samisam sukham. 

The pleasure and happiness that arise from these five kinds 
of sensual stimulation is called material pleasure. 


Katamanca, bhikkhave, niramisam sukham? 
And what is spiritual pleasure? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 


internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Sampajano sukhanca kayena patisamvedeti, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Idam vuccati, bhikkhave, niramisam sukham. 
This is called spiritual pleasure. 


Katamanca, bhikkhave, niramisa niramisataram 
sukham? 
And what is even more spiritual pleasure? 


Yam kho, bhikkhave, khinasavassa bhikkhuno raga 
cittam vimuttam paccavekkhato, dosa cittam 
vimuttam paccavekkhato, moha cittam vimuttam 
paccavekkhato uppajjati sukham somanassam, idam 
vuccati, bhikkhave, niramisa niramisataram sukham. 
When a mendicant who has ended the defilements reviews 
their mind free from greed, hate, and delusion, pleasure 
and happiness arises. This is called even more spiritual 
pleasure. 


Katama ca, bhikkhave, samisa upekkha? 
And what is material equanimity? 


Pancime, bhikkhave, kamaguna. 
There are these five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya ... pe ... 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. Sounds ... 
Smells ... Tastes ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, bhikkhave, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Ya kho, bhikkhave, ime panca kamagune paticca 
uppajjati upekkha, ayam vuccati, bhikkhave, samisa 
upekkha. 

The equanimity that arises from these five kinds of sensual 
stimulation is called material equanimity. 


Katama ca, bhikkhave, niramisa upekkha? 
And what is spiritual equanimity? 


Idha, bhikkhave, bhikkhu sukhassa ca pahana, 
dukkhassa ca pahana, pubbeva 
somanassadomanassanam atthangama, 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, a mendicant enters and remains in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


Ayam vuccati, bhikkhave, niramisa upekkha. 
This is called spiritual equanimity. 


Katama ca, bhikkhave, niramisa niramisatara 
upekkha? 
And what is even more spiritual equanimity? 


Ya kho, bhikkhave, khinasavassa bhikkhuno raga 
cittam vimuttam paccavekkhato, dosa cittam 
vimuttam paccavekkhato, moha cittam vimuttam 
paccavekkhato uppajjati upekkha, ayam vuccati, 
bhikkhave, niramisa niramisatara upekkha. 

When a mendicant who has ended the defilements reviews 
their mind free from greed, hate, and delusion, equanimity 
arises. This is called even more spiritual equanimity. 


Katamo ca, bhikkhave, samiso vimokkho? 
And what is material liberation? 


Rupappatisamyutto vimokkho samiso vimokkho. 
Liberation connected with form is material. 


Katamo ca, bhikkhave, niramiso vimokkho? 
And what is spiritual liberation? 


Arupappatisamyutto vimokkho niramiso vimokkho. 
Liberation connected with the formless is spiritual. 


Katamo ca, bhikkhave, niramisa niramisataro 
vimokkho? 
And what is even more spiritual liberation? 


Yo kho, bhikkhave, khinasavassa bhikkhuno raga 
cittam vimuttam paccavekkhato, dosa cittam 
vimuttam paccavekkhato, moha cittam vimuttam 


paccavekkhato uppajjati vimokkho, ayam vuccati, 
bhikkhave, niramisa niramisataro vimokkho’ ti. 
When a mendicant who has ended the defilements reviews 
their mind free from greed, hate, and delusion, liberation 
arises. This is called even more spiritual liberation.” 
Ekadasamam. 

Atthasatapariyayavaggo tatiyo. 

Sivakaatthasatam bhikkhu, 

pubbe nananca bhikkhuna; 

Samanabrahmana tini, 


suddhikanca niramisanti. 


Vedanasamyuttam samattam. 
The Linked Discourses on feeling are complete. 


37 .01.1.Matugamasutta -1.A 


Female 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, bhikkhave, angehi samannagato matugamo 
ekantaamanapo hoti purisassa. 

“Mendicants, when a female has five factors she is 
extremely undesirable to a man. 


Katamehi pancahi? 
What five? 


Na ca rupava hoti, na ca bhogava hoti, na ca silava 
hoti, alaso ca hoti, pajancassa na labhati— 

She’s not attractive, wealthy, or ethical; she’s idle, and she 
doesn’t beget children. 


imehi kho, bhikkhave, pancahi angehi samannagato 
matugamo ekantaamanapo hoti purisassa. 

When a female has these five factors she is extremely 
undesirable to a man. 


Pancahi, bhikkhave, angehi samannagato matugamo 
ekantamanapo hoti purisassa. 

When a female has five factors she is extremely desirable to 
a man. 


Katamehi pancahi? 
What five? 


Rupava ca hoti, bhogava ca hoti, silava ca hoti, 
dakkho ca hoti analaso, pajancassa labhati— 
She’s attractive, wealthy, and ethical; she’s skillful and 
tireless, and she begets children. 


imehi kho, bhikkhave, pancahi angehi samannagato 
matugamo ekantamanapo hoti purisassa” ti. 

When a female has these five factors she is extremely 
desirable to a man.” 


Pathamam. 


37.02. 2. Purisasutta - 2. A Man 


1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, bhikkhave, angehi samannagato puriso 
ekantaamanapo hoti matugamassa. 

“Mendicants, when a man has five factors he is extremely 
undesirable to a female. 


Katamehi pancahi? 
What five? 


Na Ca rupava hoti, na ca bhogava hoti, na ca silava 
hoti, alaso ca hoti, pajancassa na labhati— 

He’s not attractive, wealthy, or ethical; he’s idle, and he 
doesn’t beget children. 


imehi kho, bhikkhave, pancahi angehi samannagato 
puriso ekantaamanapo hoti matugamassa. 

When a man has these five factors he is extremely 
undesirable to a female. 


Pancahi, bhikkhave, angehi samannagato puriso 
ekantamanapo hoti matugamassa. 

When a man has five factors he is extremely desirable to a 
female. 


Katamehi pancahi? 
What five? 


Rupava ca hoti, bhogava ca hoti, silava ca hoti, 
dakkho ca hoti analaso, pajancassa labhati— 
He’s attractive, wealthy, and ethical; he’s skillful and 
tireless, and he begets children. 


imehi kho, bhikkhave, pancahi angehi saamannagato 
puriso ekantamanapo hoti matugamassa’” ti. 

When a man has these five factors he is extremely desirable 
to a female.” 


Dutiyam. 


37.03. 3. Avenikadukkhasutta - 


3. Particular Suffering 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancimani, bhikkhave, matugamassa avenikani 
dukkhani, yani matugamo paccanubhoti, annatreva 
purisehi. 

“Mendicants, there are these five kinds of suffering that 
particularly apply to females. They’re undergone by females 
and not by men. 


Katamani panca? 
What five? 


Idha, bhikkhave, matugamo daharova samano 
patikulam gacchati, natakehi vina hoti. 

Firstly, a female, while still young, goes to live with her 
husband’s family and is separated from her relatives. 


Idam, bhikkhave, matugamassa pathamam avenikam 
dukkham, yam matugamo paccanubhoti, annatreva 
purisehi. 

This is the first kind of suffering that particularly applies to 
females. 


Puna caparam, bhikkhave, matugamo utun1 hoti. 
Furthermore, a female undergoes the menstrual cycle. 


Idam, bhikkhave, matugamassa dutiyam avenikam 
dukkham, yam matugamo paccanubhoti, annatreva 
purisehi. 

This is the second kind of suffering that particularly applies 
to females. 


Puna caparam, bhikkhave, matugamo gabbhin1 hoti. 
Furthermore, a female undergoes pregnancy. 


Idam, bhikkhave, matugamassa tatiyam avenikam 
dukkham, yam matugamo paccanubhoti, annatreva 
purisehi. 

This is the third kind of suffering that particularly applies to 
females. 


Puna caparam, bhikkhave, matugamo vijayati. 
Furthermore, a female gives birth. 


Idam, bhikkhave, matugamassa catuttham avenikam 
dukkham, yam matugamo paccanubhoti, annatreva 
purisehi. 

This is the fourth kind of suffering that particularly applies 
to females. 


Puna caparam, bhikkhave, matugamo purisassa 
paricariyam upeti. 
Furthermore, a female provides services for a man. 


Idam kho, bhikkhave, matugamassa pancamam 
avenikam dukkham, yam matugamo paccanubhoti, 
annatreva purisehi. 

This is the fifth kind of suffering that particularly applies to 
females. 


Imani kho, bhikkhave, panca matugamassa avenikani 
dukkhani, yani matugamo paccanubhoti, annatreva 
purisehi’ ti. 

These are the five kinds of suffering that particularly apply 
to females. They’re undergone by females and not by men.” 


Tatiyam. 


37 O04. 4. Tihidhammehisutta - 4. 


Three Qualities 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Tihi, bhikkhave, dhammehi samannagato matugamo 
yebhuyyena kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati. 

“Mendicants, when females have three qualities, when their 
body breaks up, after death, they are mostly reborn ina 
place of loss, a bad place, the underworld, hell. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, matugamo pubbanhasamayam 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati. 

A female lives at home with a heart full of the stain of 
stinginess in the morning, jealousy in the afternoon, and 
sexual desire in the evening. 


Majjhanhikasamayam issapariyutthitena cetasa 
agaram ajjhavasati. 


Sayanhasamayam kamaragapariyutthitena cetasa 
agaram ajjhavasati. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
matugamo yebhuyyena Kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjati” ti. 
When females have these three qualities, when their body 
breaks up, after death, they are mostly reborn in a place of 
loss, a bad place, the underworld, hell.” 


Catuttham. 


O 


37 .05.5. Kodhanasutta - 5. 


Irritable 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


Atha kho ayasma anuruddho yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho ayasma anuruddho 
bhagavantam etadavoca: 

Then Venerable Anuruddha went up to the Buddha, sat 
down to one side, and said to him: 


“idhaham, bhante, matugamam passami dibbena 
cakkhuna visuddhena atikkantamanusakena kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjantam. 

“Sometimes, sir, with my clairvoyance that’s purified and 
superhuman, I see that a female—when her body breaks 
up, after death—is reborn in a place of loss, a bad place, the 
underworld, hell. 


Katihi nu kho, bhante, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati” ti? 

How many qualities do females have so that they’re reborn 
in a place of loss, a bad place, the underworld, hell?” 


“Pancahi kho, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati. 
“Anuruddha, when females have five qualities, when their 
body breaks up, after death, they are reborn in a place of 
loss, a bad place, the underworld, hell. 


Katamehi pancahi? 


What five? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
kodhano Ca hoti, duppanno ca hoti— 

They’re faithless, shameless, imprudent, irritable, and 
witless. 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati” ti. 

When females have these five qualities, when their body 
breaks up, after death, they are reborn in a place of loss, a 
bad place, the underworld, hell.” 


Pancamam. 


37.06. 6. Upanahisutta - 6. 


Hostility 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
upanahi ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, hostile, and 
witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati” ti. 


Chattham. 


37 .07.7. Issukisutta - 7. Jealous 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
issuki ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, jealous, and 
witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati” ti. 


Sattamam. 


37.08. 8. Maccharisutta - 8. 
Stingy 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. 


Katamehi pancahi? 

Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
macchari Ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, stingy, and 


witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe ... 


apayam duggatim vinipatam nirayam upapajjati” ti. 


Atthamam. 


37.09. 9. Aticarisutta - 9. 
Adultery 


1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... apayam duggatim vinipatam 
nirayam upapaijjati. 


Katamehi pancahi? 

Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
aticari ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, adulterous, and 


witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe ... upapajjati” ti. 


Navamam. 


37.10.10. Dussilasutta - 10. 


Unethical 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
dussilo ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, unethical, and 
witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe ... nirayam 
upapajjati” ti. 


Dasamam. 


37.11.11. Appassutasutta -11. 


Uneducated 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
appassuto ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, uneducated, 
and witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe... nirayam 
upapajjati” ti. 


Ekadasamam. 


37.12.12. Kusitasutta - 12. Lazy 


1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
kusito ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, lazy, and 
witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe ... apayam duggatim 
vinipatam nirayam upapajjati’ ti. 


Dvadasamam. 


37.13.13. Mutthassatisutta - 13. 


Unmindful 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... nirayam upapajjati. 


Katamehi pancahi? 


Assaddho ca hoti, ahiriko ca hoti, anottappi ca hoti, 
mutthassati ca hoti, duppanno ca hoti— 

“... They’re faithless, shameless, imprudent, unmindful, and 
witless. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo ... pe... nirayam 
upapajjati” ti. 


Terasamam. 


37.14.14. Pancaverasutta - 14. 


Five Threats 
1. Pathamapeyyalavagga - 1. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo ... pe ... nirayam upapajjati. 

“Anuruddha, when females have five qualities, when their 
body breaks up, after death, they are reborn in a place of 
loss, a bad place, the underworld, hell. 


Katamehi pancahi? 
What five? 


Panatipati ca hoti, adinnadayi ca hoti, 
kamesumicchacari ca hoti, musavadi ca hoti, 
suramerayamajjappamadatthayi ca hoti— 

They kill living creatures, steal, commit sexual misconduct, 
lie, and consume alcoholic drinks that cause negligence. 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati” ti. 

When females have these five qualities, when their body 
breaks up, after death, they are reborn in a place of loss, a 
bad place, the underworld, hell.” 


Cuddasamam. 
Pathamapeyyalavaggo. 
Matugamo puriso Ca, 


avenika tidhammo Ca; 


Kodhano upanahi Ca, 
issuki maccharena Ca; 
Aticari ca dussilo, 
appassuto ca kusito; 
Mutthassati pancaveram, 


kanhapakkhe pakasito. 


37.15.15. Akkodhanasutta - 15. 
Loving 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


Atha kho ayasma anuruddho yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho ayasma anuruddho bhagavantam 
etadavoca: 

Then Venerable Anuruddha went up to the Buddha ... and 
asked him, 


“idhaham, bhante, matugamam passami dibbena 
cakkhuna visuddhena atikkantamanusakena kayassa 
bheda param marana sugatim saggam lokam 
upapajjantam. 

“Sometimes, sir, with my clairvoyance that’s purified and 
superhuman, I see that a female—when her body breaks 
up, after death—is reborn in a good place, a heavenly 
realm. 


Katihi nu kho, bhante, dhammehi samannagato 
matugamo kayassa bheda param marana sugatim 
saggam lokam upapajjati” ti? 

How many qualities do females have so that they’re reborn 
in a good place, a heavenly realm?” 


“Pancahi kho, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana sugatim 
saggam lokam upapajjati. 

“Anuruddha, when females have five qualities, when their 
body breaks up, after death, they are reborn in a good 
place, a heavenly realm. 


Katamehi pancahi? 


What five? 


Saddho ca hoti, hirima ca hoti, ottappi ca hoti, 
akkodhano ca hoti, pannava ca hoti— 
They’re faithful, conscientious, prudent, loving, and wise. 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana sugatim saggam lokam upapajjati’ ti. 

When females have these five qualities, when their body 
breaks up, after death, they are reborn in a good place, a 
heavenly realm.” 


Pathamam. 


37.16.16. Anupanahisutta - 16. 


Free of Hostility 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana sugatim 
saggam lokam upapajjati. 


Katamehi pancahi? 


Saddho ca hoti, hirima ca hoti, ottappi ca hoti, 
anupanahi ca hoti, pannava ca hoti— 

“... They’re faithful, conscientious, prudent, free of hostility, 
and wise. ...” 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana sugatim saggam lokam upapajjati’ ti. 


Dutiyam. 


37.17.17. Anissukisutta - 17. 


Free of Jealousy 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana sugatim 
saggam lokam upapajjati. 


Katamehi pancahi? 

Saddho ca hoti, hirima ca hoti, ottappi ca hoti, 
anissuki ca hoti, pannava Ca hoti ... pe .... 

“... They’re faithful, conscientious, prudent, free of jealousy, 


and wise. ...” 


Tatiyam. 


37.18.18. Amacchanisutta - 18. 


Free of Stinginess 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


“Amacchari Ca hoti, pannava ca hoti ... pe .... 
“... They’re faithful, conscientious, prudent, free of 
stinginess, and wise. ...” 


Catuttham. 


37.19.19. Anaticarisutta - 19. 


Not Adulterous 

2. Dutiyapeyyalavagga - 2. Abbreviated Texts 
“Anaticari ca hoti, pannava ca hoti ... pe .... 

“... They’re faithful, conscientious, prudent, not adulterous, 
and wise. ...” 


Pancamam. 


37.20. 20. Susilasutta - 20. 


Ethical 

2. Dutiyapeyyalavagga - 2. Abbreviated Texts 
“Silava ca hoti, pannava ca hoti ... pe .... 

“... They’re faithful, conscientious, prudent, ethical, and 


WiSe. ...” 


Chattham. 


37.21.21. Bahussutasutta - 21. 


Educated 

2. Dutiyapeyyalavagga - 2. Abbreviated Texts 
“Bahussuto ca hoti, pannava ca hoti ... pe .... 

“... They’re faithful, conscientious, prudent, educated, and 
W1SGe sii 


Sattamam. 


37.22. 22. Araddhaviriyasutta - 


22. Energetic 

2. Dutiyapeyyalavagga - 2. Abbreviated Texts 
“Araddhaviriyo ca hoti, pannava ca hoti ... pe .... 

“.,. They’re faithful, conscientious, prudent, energetic, and 
W186. sn." 


Atthamam. 


37.23. 23. Upatthitassatisutta - 


23. Mindful 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


“Upatthitassati ca hoti, pannava ca hoti ... pe ... 

“... They’re faithful, conscientious, prudent, mindful, and 
wise. ...” 

imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana sugatim saggam lokam upapajjati’ ti. 


Navamam. 


Ime attha suttantasankhepa. 


37.24. 24. Pancasilasutta - 24. 


Five Precepts 
2. Dutiyapeyyalavagga - 2. Abbreviated Texts 


“Pancahi, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana sugatim 
saggam lokam upapajjati. 

“Anuruddha, when females have five qualities, when their 
body breaks up, after death, they are reborn in a good 
place, a heavenly realm. 


Katamehi pancahi? 
What five? 


Panatipata pativirato ca hoti, adinnadana pativirato 
ca hoti, kamesumicchacara pativirato ca hoti, 
musavada pativirato ca hoti, 
suramerayamajjappamadatthana pativirato ca hoti— 
They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or consume alcoholic drinks that cause 
negligence. 


imehi kho, anuruddha, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana sugatim saggam lokam upapajjati’ ti. 

When females have these five qualities, when their body 
breaks up, after death, they are reborn in a good place, a 
heavenly realm.” 


Dasamam. 
Dutiyapeyyalavaggo. 


Dutiye ca akkodhano, 


anupanahi anissuki; 
Amacchari anaticar1, 
Silava ca bahussuto; 
Viriyam sati silanca, 


sukkapakkhe pakasito. 


37.25.25. Visaradasutta - 25. 


Assured 
3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
silabalam— 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


imani kho, bhikkhave, panca matugamassa balani. 
These are the five powers of a female. 


Imehi kho, bhikkhave, pancahi balehi samannagato 
matugamo visarado agaram ajjhavasati” ti. 

A female living at home with these five qualities is self- 
assured.” 


Pathamam. 


37.26. 26. Pasayhasutta - 26. 
Under Her Thumb 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
silabalam— 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


imani kho, bhikkhave, panca matugamassa balani. 
These are the five powers of a female. 


Imehi kho, bhikkhave, pancahi balehi saamannagato 
matugamo samikam pasayha agaram ajjhavasati” ti. 
A female living at home with these five powers has her 
husband under her thumb.” 


Dutiyam. 


37.27. 27. Abhibhuyyasutta - 27. 
Mastered 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
silabalam— 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


imani kho, bhikkhave, panca matugamassa balani. 
These are the five powers of a female. 


Imehi kho, bhikkhave, pancahi balehi samannagato 
matugamo samikam abhibhuyya vattati’ ti. 

A female living at home with these five powers has her 
husband under her mastery.” 


Tatiyam. 


37.28. 28. Ekasutta - 28. One 


3. Balavagga - 3. Powers 


“Ekena ca kho, bhikkhave, balena samannagato 
puriso matugamam abhibhuyya vattati. 
“Mendicants, when a man has one power he has a female 
under his mastery. 


Katamena ekena balena? 
What one power? 


Issariyabalena abhibhutam matugamam neva 
rupabalam tayati, na bhogabalam tayati, na 
natibalam tayati, na puttabalam tayati, na silabalam 
tayati’ ti. 

The power of authority. Mastered by this, a female’s powers 
of attractiveness, wealth, relatives, children, and ethical 
behavior do not avail her.” 


Catuttham. 


37.29. 29. Angasutta - 29. In 
That Respect 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
silabalam. 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca bhogabalena— 

A female who has the power of attractiveness but not the 
power of wealth 


evam so tenangena aparipuro hoti. 
is incomplete in that respect. 


Yato ca kho, bhikkhave, matugamo rupabalena ca 
samannagato hoti, bhogabalena ca— 

But when she has the power of attractiveness and the 
power of wealth 


evam so tenangena paripuro hoti. 
she’s complete in that respect. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena Ca, na ca natibalena— 


A female who has the powers of attractiveness and wealth, 
but not the power of relatives 


evam so tenangena aparipuro hoti. 
is incomplete in that respect. 


Yato ca kho, bhikkhave, matugamo rupabalena ca 
samannagato hoti, bhogabalena ca, natibalena ca— 
But when she has the powers of attractiveness, wealth, and 
relatives 


evam so tenangena paripuro hoti. 
she’s complete in that respect. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena ca, natibalena ca, na ca 
puttabalena— 

A female who has the powers of attractiveness, wealth, and 
relatives, but not the power of children 


evam so tenangena aparipuro hoti. 
is incomplete in that respect. 


Yato ca kho, bhikkhave, matugamo rupabalena ca 
samannagato hoti, bhogabalena ca, natibalena ca, 
puttabalena ca— 

But when she has the powers of attractiveness, wealth, 

relatives, and children 


evam so tenangena paripuro hoti. 
she’s complete in that respect. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena Ca, natibalena ca, puttabalena ca, 
na ca silabalena— 


A female who has the powers of attractiveness, wealth, 
relatives, and children, but not the power of ethical 
behavior 


evam so tenangena aparipuro hoti. 
is incomplete in that respect. 


Yato ca kho, bhikkhave, matugamo rupabalena ca 
samannagato hoti, bhogabalena ca, natibalena ca, 
puttabalena ca, silabalena ca— 

But when she has the powers of attractiveness, wealth, 

relatives, children, and ethical behavior 


evam so tenangena paripuro hoti. 
she’s complete in that respect. 


Imani kho, bhikkhave, panca matugamassa balani’ ti. 
These are the five powers of a female.” 


Pancamam. 


37 30. 30. Nasentisutta - 30. 
They Send Her Away 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
silabalam. 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca silabalena, nasenteva nam, kule na 
vasenti. 

If a female has the power of attractiveness but not that of 
ethical behavior, the family will send her away, they won’t 
accommodate her. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena Ca, na ca silabalena, nasenteva 
nam, kule na vasenti. 

If a female has the powers of attractiveness and wealth but 
not that of ethical behavior, the family will send her away, 
they won’t accommodate her. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena ca, natibalena Ca, na ca silabalena, 
nasenteva nam, kule na vasenti. 

If a female has the powers of attractiveness, wealth, and 
relatives, but not that of ethical behavior, the family will 


send her away, they won’t accommodate her. 


Rupabalena ca, bhikkhave, matugamo samannagato 
hoti, bhogabalena Ca, natibalena ca, puttabalena ca, 
na ca silabalena, nasenteva nam, kule na vasenti. 

If a female has the powers of attractiveness, wealth, 
relatives, and children, but not that of ethical behavior, the 
family will send her away, they won’t accommodate her. 


Silabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca rupabalena, vasenteva nam, kule na 
nasenti. 

If a female has the power of ethical behavior but not that of 
attractiveness, the family will accommodate her, they won’t 
send her away. 


Silabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca bhogabalena, vasenteva nam, kule na 
nasenti. 

If a female has the power of ethical behavior but not that of 
wealth, the family will accommodate her, they won’t send 
her away. 


Silabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca natibalena, vasenteva nam, kule na 
nasenti. 

If a female has the power of ethical behavior but not that of 
relatives, the family will accommodate her, they won’t send 
her away. 


Silabalena ca, bhikkhave, matugamo samannagato 
hoti, na ca puttabalena, vasenteva nam, kule na 
nasenti. 

If a female has the power of ethical behavior but not that of 
children, the family will accommodate her, they won’t send 
her away. 


Imani kho, bhikkhave, panca matugamassa balani’ ti. 
These are the five powers of a female.” 


Chattham. 


37.31.31. Hetusutta - 31. Cause 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, matugamassa balani. 
“Mendicants, there are these five powers of a female. 


Katamani panca? 
What five? 


Rupabalam, bhogabalam, natibalam, puttabalam, 
Ssilabalam. 

Attractiveness, wealth, relatives, children, and ethical 
behavior. 


Na, bhikkhave, matugamo rupabalahetu va 
bhogabalahetu va natibalahetu va puttabalahetu va 
kayassa bheda param marana sugatim saggam lokam 
upapaijjati. 

It is not because of the powers of attractiveness, wealth, 
relatives, or children that females, when their body breaks 
up, after death, are reborn in a good place, a heavenly 
realm. 


Silabalahetu kho, bhikkhave, matugamo kKayassa 
bheda param marana sugatim saggam lokam 
upapaijjati. 

It is because of the power of ethical behavior that females, 
when their body breaks up, after death, are reborn ina 
good place, a heavenly realm. 


Imani kho, bhikkhave, panca matugamassa balani’ ti. 
These are the five powers of a female.” 


Sattamam. 


37.32.32. Thanasutta - 32. 
Things 


3. Balavagga - 3. Powers 


“Pancimani, bhikkhave, thanani dullabhani 
akatapunnena matugamena. 

“Mendicants, there are five things that are hard to get for 
females who have not made merit. 


Katamani panca? 
What five? 


Patirupe kule jayeyyanti— 
‘May I be born into a suitable family!’ 


idam, bhikkhave, pathamam thanam dullabham 
akatapunnena matugamena. 
This is the first thing. 


Patirupe kule jayitva patirupam kulam gaccheyyanti 
‘Having been born in a suitable family, may I marry into a 
suitable family!’ 


idam, bhikkhave, dutiyam thanam dullabham 
akatapunnena matugamena. 
This is the second thing. 


Patirupe kule jayitva, patirupam kulam gantva, 
asapatti agaram ajjhavaseyyanti— 

‘Having been born in a suitable family and married into a 
suitable family, may I live at home without a co-wife!’ 


idam, bhikkhave, tatiyam thanam dullabham 
akatapunnena matugamena. 
This is the third thing. 


Patirupe kule jayitva, patirupam kulam gantva, 
asapatti agaram ajjhavasanti puttavati assanti— 
‘Having been born in a suitable family, and married into a 
suitable family, and living at home without a co-wife, may I 
have children!’ 


idam, bhikkhave, catuttham thanam dullabham 
akatapunnena matugamena. 
This is the fourth thing. 


Patirupe kule jayitva, patirupam kulam gantva, 
asapatti agaram ajjhavasanti puttavati samana 
samikam abhibhuyya vatteyyanti— 

‘Having been born in a suitable family, and married into a 
suitable family, and living at home without a co-wife, and 
having had children, may I master my husband!’ 


idam, bhikkhave, pancamam thanam dullabham 
akatapunnena matugamena. 
This is the fifth thing. 


Imani kho, bhikkhave, panca thanani dullabhani 
akatapunnena matugamenati. 

These are the five things that are hard to get for females 
who have not made merit. 


Pancimani, bhikkhave, thanani sulabhani 
katapunnena matugamena. 

There are five things that are easy to get for females who 
have made merit. 


Katamani panca? 


What five? 


Patirupe kule jayeyyanti— 
‘May I be born into a suitable family!’ 


idam, bhikkhave, pathamam thanam sulabham 
katapunnena matugamena. 
This is the first thing. 


Patirupe kule jayitva patirupam kulam gaccheyyanti 
‘Having been born into a suitable family, may I marry into a 
suitable family!’ 


idam, bhikkhave, dutiyam thanam sulabham 
katapunnena matugamena. 
This is the second thing. 


Patirupe kule jayitva patirupam kulam gantva 
asapatti agaram ajjhavaseyyanti— 

‘Having been born into a suitable family and married into a 
suitable family, may I live at home without a co-wife!’ 


idam, bhikkhave, tatiyam thanam sulabham 
katapunnena matugamena. 
This is the third thing. 


Patirupe kule jayitva patirupam kulam gantva 
asapatti agaram ajjhavasanti puttavati assanti— 
‘Having been born into a suitable family, and married into a 
suitable family, and living at home without a co-wife, may I 
have children!’ 


idam, bhikkhave, catuttham thanam sulabham 
katapunnena matugamena. 
This is the fourth thing. 


Patirupe kule jayitva patirupam kulam gantva 
asapatti agaram ajjhavasanti puttavati samana 
samikam abhibhuyya vatteyyanti— 

‘Having been born into a suitable family, and married into a 
suitable family, and living at home without a co-wife, and 
having had children, may I master my husband!’ 


idam, bhikkhave, pancamam thanam sulabham 
katapunnena matugamena. 
This is the fifth thing. 


Imani kho, bhikkhave, panca thanani sulabhani 
katapunnena matugamena’ ti. 

These are the five things that are easy to get for females 
who have made merit.” 


Atthamam. 


37.33.33. 
Pancasilavisaradasutta - 33. 
Living With Self-Assurance 


3. Balavagga - 3. Powers 


“Pancahi, bhikkhave, dhammehi samannagato 
matugamo visarado agaram ajjhavasati. 
“Mendicants, a female living at home with five qualities is 
self-assured. 


Katamehi pancahi? 
What five? 


Panatipata pativirato ca hoti, adinnadana pativirato 
ca hoti, kamesumicchacara pativirato ca hoti, 
musavada pativirato ca hoti, 
suramerayamajjappamadatthana pativirato ca hoti— 
She doesn’t kill living creatures, steal, commit sexual 
misconduct, lie, or consume alcoholic drinks that cause 
negligence. 


imehi kho, bhikkhave, pancahi dhammehi 
Samannagato matugamo visarado agaram 
ajjhavasati” ti. 

A female living at home with these five qualities is self 
assured.” 


Navamam. 


37.34.34. Vaddhisutta - 34. 
Growth 


3. Balavagga - 3. Powers 


“Pancahi, bhikkhave, vaddhihi vaddhamana 
ariyasavika ariyaya vaddhiya vaddhati saradayin1 ca 
hoti varadayini ca kayassa. 

“Mendicants, a female noble disciple who grows in five ways 
grows nobly, taking on what is essential and excellent in this 
life. 


Katamehi pancahi? 
What five? 


Saddhaya vaddhati, silena vaddhati, sutena vaddhati, 
cagena vaddhati, pannaya vaddhati— 
She grows in faith, ethics, learning, generosity, and wisdom. 


imehi kho, bhikkhave, pancahi vaddhihi vaddhamana 
ariyasavika ariyaya vaddhiya vaddhati, saradayini ca 
hoti, varadayin1 ca Kayassati. 

A female noble disciple who grows in these five ways grows 
nobly, taking on what is essential and excellent in this life. 


Saddhaya silena ca yadha vaddhati, 
When she grows in faith and ethics, 


Pannaya Cagena sutena cubhayam; 
wisdom, and both generosity and learning— 


Sa tadisi silavati upasika, 
a virtuous laywoman such as she 


Adiyati saramidheva attano’ ti. 


ay 


takes on what is essential for herself in this life. 
Dasamam. 

Balavaggo tatiyo. 

Visarada pasayha abhibhuyya, 

Ekam angena pancamam; 

Nasenti hetu thananca, 

Visarado vaddhina dasati. 


Matugamasamyuttam samattam. 
The Linked Discourses on females are complete. 


38.01.1. Nibbanapanhasutta - 1. 
A Question About 


Extinguishment 
1. Jambukhadakavagga - 1. With Jambukhadaka 


Ekam samayam ayasma sariputto magadhesu viharati 
nalakagamake. 

At one time Venerable Sariputta was staying in the land of 
the Magadhans near the little village of Nalaka. 


Atha kho jambukhadako paribbajako yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then the wanderer Jambukhadaka went up to Venerable 
Sariputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
jambukhadako paribbajako ayasmantam sariputtam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“‘Nibbanam, nibbanan’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘extinguishment’. 


Katamam nu kho, avuso, nibbanan” ti? 
What is extinguishment?” 


“Yo kho, avuso, ragakkhayo dosakkhayo mohakkhayo 


“Reverend, the ending of greed, hate, and delusion 


idam vuccati nibbanan’ ti. 
is called extinguishment.” 


“Atthi panavuso, maggo atthi patipada etassa 
nibbanassa sacchikiriyaya” ti? 

“But, reverend, is there a path and a practice for realizing 
this extinguishment?” 


“Atthi kho, avuso, maggo atthi patipada etassa 
nibbanassa sacchikiriyaya’ ti. 
“There is, reverend.” 


“Katamo panavuso, maggo katama patipada etassa 
nibbanassa sacchikiriyaya” ti? 
“Well, what is it?” 


“Ayameva kho, avuso, ariyo atthangiko maggo etassa 
nibbanassa sacchikiriyaya, seyyathidam— 
“It is simply this noble eightfold path, that is: 


sammaditthi sammasankappo sammavaca 
sammakammanto sammaajivo Sammavayamo 
sammasati sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, avuso, maggo ayam patipada etassa 
nibbanassa sacchikiriyaya’ ti. 

This is the path, the practice, for realizing this 
extinguishment.” 


“Bhaddako, avuso, maggo bhaddika patipada etassa 
nibbanassa sacchikiriyaya. 

“Reverend, this is a fine path, a fine practice, for realizing 
this extinguishment. 


Alanca panavuso sariputta, appamadaya’ ti. 
Just this much is enough to be diligent.” 


Pathamam. 


38.02. 2. Arahattapanhasutta - 2. 


A Question About Perfection 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“Arahattam, arahattan’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘perfection’. 


Katamam nu kho, avuso, arahattan” ti? 
What is perfection?” 


“Yo kho, avuso, ragakkhayo dosakkhayo mohakkhayo 


“Reverend, the ending of greed, hate, and delusion 


idam vuccati arahattan’” ti. 
is called perfection.” 


“Atthi panavuso, maggo atthi patipada etassa 
arahattassa sacchikiriyaya” ti? 

“But, reverend, is there a path and a practice for realizing 
this perfection?” 


“Atthi kho, avuso, maggo atthi patipada etassa 
arahattassa sacchikiriyaya” ti. 
“There is, reverend.” 


“Katamo panavuso, maggo katama patipada etassa 
arahattassa sacchikiriyaya” ti? 
“Well, what is it?” 


“Ayameva kho, avuso, ariyo atthangiko maggo etassa 
arahattassa sacchikiriyaya, seyyathidam— 
“It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, avuso, maggo, ayam patipada etassa 
arahattassa sacchikiriyaya’” ti. 
This is the path, the practice, for realizing this perfection.” 


“Bhaddako, avuso, maggo bhaddika patipada etassa 
arahattassa sacchikiriyaya. 

“Reverend, this is a fine path, a fine practice, for realizing 
this perfection. 


Alanca panavuso sariputta, appamadaya’ ti. 
Just this much is enough to be diligent.” 


Dutiyam. 


38.03. 3. 
Dhammavadipanhasutta - 3. 


Principled Speech 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“Ke nu kho, avuso sariputta, loke dhammavadino, ke 
loke suppatipanna, ke loke sugata” ti? 

“Reverend Sariputta, who in the world have principled 
speech? Who in the world practice well? Who are the Holy 
Ones in the world?” 


“Ye kho, avuso, ragappahanaya dhammam desenti, 
dosappahanaya dhammam desenti, mohappahanaya 
dhammam desenti, te loke dhammavadino. 
“Reverend, those who teach principles for giving up greed, 
hate, and delusion have principled speech in the world. 


Ye kho, avuso, ragassa pahanaya patipanna, dosassa 
pahanaya patipanna, mohassa pahanaya patipanna, 
te loke suppatipanna. 

Those who practice for giving up greed, hate, and delusion 
are practicing well in the world. 


Yesam kho, avuso, rago pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo, doso pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo, moho pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo, te loke sugata” ti. 

Those who have given up greed, hate, and delusion—so 
they’re cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future—are Holy 
Ones in the world.” 


“Atthi panavuso, maggo atthi patipada etassa ragassa 
dosassa mohassa pahanaya’” ti? 

“But, reverend, is there a path and a practice for giving up 
that greed, hate, and delusion?” 


“Atthi kho, avuso, maggo atthi patipada etassa 
ragassa dosassa mohassa pahanaya’ ti. 
“There is, reverend.” 


“Katamo panavuso, maggo katama patipada etassa 
ragassa dosassa mohassa pahanaya’” ti? 
“Well, what is it?” 


“Ayameva kho, avuso, ariyo atthangiko maggo etassa 
ragassa dosassa mohassa pahanaya, seyyathidam— 
“It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, avuso, maggo ayam patipada etassa 
ragassa dosassa mohassa pahanaya’ ti. 

This is the path, this is the practice for giving up that greed, 
hate, and delusion.” 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
ragassa dosassa mohassa pahanaya. 

“This is a fine path, a fine practice, for giving up greed, 
hate, and delusion. 


Alanca panavuso sariputta, appamadaya’ ti. 
Just this much is enough to be diligent.” 


Tatiyam. 


38.04. 4. Kimatthtyasutta - 4. 


What’s the Purpose 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“Kimatthiyam, avuso sariputta, samane gotame 
brahmacariyam vussati” ti? 

“Reverend Sariputta, what’s the purpose of living the 
Spiritual life with the ascetic Gotama?” 


“Dukkhassa kho, avuso, parinnattham bhagavati 
brahmacariyam vussati” ti. 

“The purpose of living the spiritual life under the Buddha is 
to completely understand suffering.” 


“Atthi panavuso, maggo atthi patipada etassa 
dukkhassa parinnaya’” ti? 

“But, reverend, is there a path and a practice for 
completely understanding this suffering?” 


“Atthi kho, avuso, maggo atthi patipada, etassa 
dukkhassa parinnaya’” ti? 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etassa 
dukkhassa parinnaya’” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, etassa 
dukkhassa parinnaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada etassa 
dukkhassa parinnaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
dukkhassa parinnaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Catuttham. 


38.05.5. Assasappattasutta - 5. 


Solace 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Assasappatto, assasappatto’ti, avuso sariputta, 
vuccati. 

“Reverend Sariputta, they speak of this thing called 
‘gaining solace’. 


Kittavata nu kho, avuso, assasappatto hoti”’ ti? 
At what point do you gain solace?” 


“Yato kho, avuso, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanati, ettavata kho, avuso, assasappatto hoti’ ti. 
“When a mendicant truly understands the six fields of 
contacts’ origin, ending, gratification, drawback, and 
escape, at that point they’ve gained solace.” 


“Atthi panavuso, maggo atthi patipada, etassa 
assasasSa Sacchikiriyaya” ti? 

“But, reverend, is there a path and a practice for realizing 
this solace?” 


“Atthi kho, avuso, maggo atthi patipada, etassa 
assaSassa Sacchikiriyaya’” ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etassa 
assasasSa Sacchikiriyaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo etassa 
assasasSa Sacchikiriyaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etassa 
assaSassa Sacchikiriyaya’” ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
assasasSa Sacchikiriyaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Pancamam. 


38.06. 6. 
Paramassasappattasutta - 6. 


Ultimate Solace 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Paramassasappatto, paramassasappatto’ti, avuso 
Sariputta, vuccati. 

“Reverend Sariputta, they speak of this thing called 
‘gaining ultimate solace’. 


Kittavata nu kho, avuso, paramassasappatto hoti” ti? 
At what point do you gain ultimate solace?” 


“Yato kho, avuso, bhikkhu channam 
phassayatananam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
viditva anupadavimutto hoti, ettavata kho, avuso, 
paramassasappatto hoti’ ti. 

“When a mendicant is freed by not grasping after truly 
understanding the six fields of contacts’ origin, ending, 
gratification, drawback, and escape, at that point they’ve 
gained ultimate solace.” 


“Atthi panavuso, maggo atthi patipada, etassa 
paramassasassa sacchikiriyaya” ti? 

“But, reverend, is there a path and a practice for realizing 
this ultimate solace?” 


“Atthi kho, avuso, maggo atthi patipada, etassa 
paramassasassa sacchikiriyaya” ti. 
“There is.” ... 


“Katamo pana, avuso, maggo katama patipada, etassa 
paramassasassa sacchikiriyaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo etassa 
paramassasassa sacchikiriyaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etassa 
paramassasassa sSacchikiriyaya’” ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
paramassasassa sacchikiriyaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Chattham. 


38.07.7. Vedanapanhasutta - 7. 


A Question About Feeling 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Vedana, vedana’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘feeling’. 


Katama nu kho, avuso, vedana’” ti? 
What is feeling?” 


“Tisso imavuso, vedana. 
“Reverend, there are three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, avuso, tisso vedana’ ti. 
These are the three feelings.” 


“Atthi panavuso, maggo atthi patipada, etasam 
tissannam vedananam parinnaya” ti? 

“But reverend, is there a path and a practice for completely 
understanding these three feelings?” 


“Atthi kho, avuso, maggo atthi patipada, etasam 
tissannam vedananam parinnaya’” ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etasam 
tissannam vedananam parinnaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etasam tissannam vedananam parinnaya, 
seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etasam 
tissannam vedananam parinnaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etasam 
tissannam vedananam parinnaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Sattamam. 


38.08. 8. Asavapanhasutta - 8. A 


Question About Defilements 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Asavo, aSavo’ti, avusO sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘defilement’. 


Katamo nu kho, avuso, asavo” ti? 
What is defilement?” 


“Tayo me, avuso, aSava. 
“Reverend, there are three defilements. 


Kamasavo, bhavasavo, avijjasavo— 
The defilements of sensuality, desire to be reborn, and 
ignorance. 


ime kho, avuso, tayo asava” ti. 
These are the three defilements.” 


“Atthi panavuso, maggo atthi patipada etesam 
asavanam pahanaya’ ti? 

“But, reverend, is there a path and a practice for 
completely understanding these three defilements?” 


“Atthi kho, avuso, maggo atthi patipada etesam 
asavanam pahanaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada etesam 
asavanam pahanaya’ ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo etesam 
asavanam pahanaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etesam 
asavanam pahanaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etesam 
asavanam pahanaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Atthamam. 


38.09. 9. Avijjapanhasutta - 9. A 


Question About Ignorance 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Avijja, avijja’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘ignorance’. 


Katama nu kho, avuso, avijja” ti? 
What is ignorance?” 


“Yam kho, avuso, dukkhe annanam, dukkhasamudaye 
annanam, dukkhanirodhe annanam, 
dukkhanirodhagaminiya patipadaya annanam— 

“Not knowing about suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


ayam vuccatavuso, avijja” ti. 
This is called ignorance.” 


“Atthi panavuso, maggo atthi patipada, etissa avijjaya 
pahanaya’” ti? 

“But, reverend, is there a path and a practice for giving up 
that ignorance?” 


“Atthi kho, avuso, maggo atthi patipada, etissa 
avijjaya pahanaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etissa 
avijjaya pahanaya’” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, etissa 
avijjaya pahanaya, seyyathidam— 


Ssammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etissa 
avijjaya pahanaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etissa 
avijjaya pahanaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Navamam. 


38.10.10. Tanhapanhasutta - 10. 


A Question About Craving 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Tanha, tanha’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘craving’. 


Katama nu kho, avuso, tanha” ti? 
What is craving?” 


“Tisso ima, avuso, tanha. 
“Reverend, there are these three cravings. 


Kamatanha, bhavatanha, vibhavatanha— 
Craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


ima kho, avuso, tisso tanha’ ti. 
These are the three cravings.” 


“Atthi panavuso, maggo atthi patipada, etasam 
tanhanam pahanaya’” ti? 

“But, reverend, is there a path and a practice for 
completely understanding these cravings?” 


“Atthi kho, avuso, maggo atthi patipada, etasam 
tanhanam pahanaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etasam 
tanhanam pahanaya’” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etasam tanhanam pahanaya, seyyathidam— 


Ssammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etasam 
tanhanam pahanaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etasam 
tanhanam pahanaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Dasamam. 


38.11.11. Oghapanhasutta - 11. 


A Question About Floods 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Ogho, ogho’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called ‘a 
flood’. 


Katamo nu kho, avuso, ogho” ti? 
What is a flood?” 


“Cattarome, avuso, ogha. 
“Reverend, there are these four floods. 


Kamogho, bhavogho, ditthogho, avijjogho— 
The floods of sensuality, desire to be reborn, views, and 
ignorance. 


ime kho, avuso, cattaro ogha’ ti. 
These are the four floods.” 


“Atthi panavuso, maggo atthi patipada, etesam 
oghanam pahanaya’” ti? 

“But, reverend, is there a path and a practice for 
completely understanding these floods?” 


“Atthi kho, avuso, maggo atthi patipada, etesam 
oghanam pahanaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etesam 
oghanam pahanaya’” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etesam oghanam pahanaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etesam 
oghanam pahanaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etesam 
oghanam pahanaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Ekadasamam. 


38.12.12. Upadanapanhasutta - 


12. A Question About Grasping 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Upadanam, upadanan’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘grasping’. 


Katamam nu kho, avuso, upadanan” ti? 
What is grasping?” 


“Cattarimani, avuso, upadanani. 
“Reverend, there are these four kinds of grasping. 


Kamupadanam, ditthupadanam silabbatupadanam, 
attavadupadanam— 

Grasping at sensual pleasures, views, precepts and 
observances, and theories of a self. 


imani kho, avuso, cattari upadanani’ ti. 
These are the four kinds of grasping.” 


“Atthi panavuso, maggo atthi patipada, etesam 
upadananam pahanaya’” ti? 

“But, reverend, is there a path and a practice for 
completely understanding these four kinds of grasping?” 


“Atthi kho, avuso, maggo atthi patipada, etesam 
upadananam pahanaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etesam 
upadananam pahanaya’” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etesam upadananam pahanaya, seyyathidam— 


Ssammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etesam 
upadananam pahanaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etesam 
upadananam pahanaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Dvadasamam. 


38.13.13. Bhavapanhasutta - 13. 
A Question About States of 


Existence 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Bhavo, bhavo’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of these things called 
‘states of existence’. 


Katamo nu kho, avuso, bhavo” ti? 
What are states of existence?” 


“Tayome, avuso, bhava. 
“Reverend, there are these three states of existence. 


Kamabhavo, rupabhavo, arupabhavo— 
Existence in the sensual realm, the realm of luminous form, 
and the formless realm. 


ime kho, avuso, tayo bhava’ ti. 
These are the three states of existence.” 


“Atthi panavuso, maggo atthi patipada, etesam 
bhavanam parinnaya” ti? 

“But, reverend, is there a path and a practice for 
completely understanding these three states of existence?” 


“Atthi kho, avuso, maggo atthi patipada, etesam 
bhavanam parinnaya’ ti. 
“There is.” ... 


“Katamo, panavuso, maggo katama patipada, etesam 
bhavanam parinnaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etesam bhavanam parinnaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etesam 
bhavanam parinnaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etesam 
bhavanam parinnaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Terasamam. 


38.14.14. Dukkhapanhasutta - 


14. A Question About Suffering 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Dukkham, dukkhan’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘suffering’. 


Katamam nu kho, avuso, dukkhan’” ti? 
What is suffering?” 


“Tisso ima, avuso, dukkhata. 
“Reverend, there are these three forms of suffering. 


Dukkhadukkhata, sankharadukkhata, 
viparinamadukkhata— 

The suffering inherent in painful feeling; the suffering 
inherent in conditions; and the suffering inherent in 
perishing. 


ima kho, avuso, tisso dukkhata” ti. 
These are the three forms of suffering.” 


“Atthi panavuso maggo atthi patipada, etasam 
dukkhatanam parinnaya’” ti? 

“But, reverend, is there a path and a practice for 
completely understanding these three forms of suffering?” 


“Atthi kho, avuso, maggo atthi patipada, etasam 
dukkhatanam parinnaya’ ti. 
“There is.” ... 


“Katamo panavuso, maggo katama patipada, etasam 
dukkhatanam parinnaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, 
etasam dukkhatanam parinnaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etasam 
dukkhatanam parinnaya’ ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etasam 
dukkhatanam parinnaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Cuddasamam. 


38.15.15. Sakkayapanhasutta - 


15. A Question About Identity 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“‘Sakkayo, sakkayo’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘identity’. 


Katamo nu kho, avuso, sakkayo” ti? 
What is identity?” 


“Pancime, avuso, upadanakkhandha sakkayo vutto 
bhagavata, seyyathidam— 

“Reverend, the Buddha said that these five grasping 
aggregates are identity. That is, 


rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho. 

form, feeling, perception, choices, and consciousness. 


Ime kho, avuso, pancupadanakkhandha sakkayo vutto 
bhagavata’” ti. 

The Buddha said that these five grasping aggregates are 
identity.” 


“Atthi panavuso, maggo atthi patipada, etassa 


enne= 


“But, reverend, is there a path and a practice for 
completely understanding this identity?” 


“Atthi kho, avuso, maggo atthi patipada, etassa 


enne= 


“There is.” ... 


“Katamo panavuso, maggo katama patipada, etassa 
sakkayassa parinnaya” ti? 


“Ayameva kho, avuso, ariyo atthangiko maggo, etassa 
sakkayassa parinnaya, seyyathidam— 


sammaditthi ... pe ... sammasamadhi. 


Ayam kho, avuso, maggo ayam patipada, etassa 
sakkayassa parinnaya’” ti. 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
sakkayassa parinnaya. 


Alanca panavuso sariputta, appamadaya’ ti. 


Pannarasamam. 


38.16.16. Dukkarapanhasutta - 
16. A Question About What’s 


Hard to Do 
1. Jambukhadakavagga - 1. With Jambukhadaka 


“Kim nu kho, avuso sariputta, imasmim 
dhammavinaye dukkaran’” ti? 

“Reverend Sariputta, in this teaching and training, what is 
hard to do?” 


“Pabbajja kho, avuso, imasmim dhammavinaye 
dukkara’” ti. 

“Going forth, reverend, is hard to do in this teaching and 
training.” 


“Pabbajitena panavuso, kim dukkaran” ti? 
“But what’s hard to do for someone who has gone forth?” 


“Pabbajitena kho, avuso, abhirati dukkara’” ti. 
“When you’ve gone forth it’s hard to be satisfied.” 


“Abhiratena panavuso, kim dukkaran’” ti? 
“But what’s hard to do for someone who is satisfied?” 


“Abhiratena kho, avuso, 
dhammanudhammappatipatti dukkara’ ti. 

“When you’re satisfied, it’s hard to practice in line with the 
teaching.” 


“Kivaciram panavuso, dhammanudhammappatipanno 
bhikkhu araham assa” ti? 

“But if a mendicant practices in line with the teaching, will 
it take them long to become a perfected one?” 


“Naciram, avuso” ti. 
“Not long, reverend.” 


Solasamam. 


Jambukhadakasamyuttam samattam. 
The Linked Discourses with Jambukhadaka are complete. 


Nibbanam arahattanca, 
dhammavadi kimatthiyam; 
Assaso paramassaso, 
vedana aSavavijja; 

Tanha ogha upadanam, 
bhavo dukkhanca sakkayo. 


Imasmim dhammavinaye dukkaranti. 


39.01-15.1. Samandakasutta - 1. 
With Samandaka on 


Extinguishment 
1. Samandakavagga - 1. With Samandaka 


Ekam samayam ayasma Sariputto vajjisu viharati 
ukkacelayam gangaya nadiya tire. 

At one time Venerable Sariputta was staying in the land of 
the Vajjis near Ukkacela on the bank of the Ganges river. 


Atha kho samandako paribbajako yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then the wanderer Samandaka went up to Venerable 
Sariputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
samandako paribbajako ayasmantam sariputtam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“‘Nibbanam, nibbanan’ti, avuso sariputta, vuccati. 
“Reverend Sariputta, they speak of this thing called 
‘extinguishment’. 


Katamam nu kho, avuso, nibbanan” ti? 
What is extinguishment?” 


“Yo kho, avuso, ragakkhayo dosakkhayo mohakkhayo 


“Reverend, the ending of greed, hate, and delusion 


idam vuccati nibbanan’ ti. 
is called extinguishment.” 


“Atthi panavuso, maggo atthi patipada, etassa 
nibbanassa sacchikiriyaya” ti? 

“But, reverend, is there a path and a practice for realizing 
this extinguishment?” 


“Atthi kho, avuso, maggo atthi patipada, etassa 
nibbanassa sacchikiriyaya’ ti. 
“There is, reverend.” 


“Katamo panavuso, maggo katama patipada etassa 
nibbanassa sacchikiriyaya” ti? 
“Well, what is it?” 


“Ayameva kho, avuso, ariyo atthangiko maggo, etassa 
nibbanassa sacchikiriyaya, seyyathidam— 
“It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, avuso, maggo ayam patipada, etassa 
nibbanassa sacchikiriyaya’ ti. 

This is the path, the practice, for realizing this 
extinguishment.” 


“Bhaddako, avuso, maggo bhaddika patipada, etassa 
nibbanassa sacchikiriyaya. 

“Reverend, this is a fine path, a fine practice, for realizing 
this extinguishment. 


Alanca panavuso sariputta, appamadaya’ ti. 


Just this much is enough to be diligent.” 


Pathamam. 


(Yatha jambukhadakasamyuttam, tatha 
vittharetabbam.) 

(These should be expanded in the same way as the Linked 
Discourses with Jambukhadaka.) 


39.16.16. Dukkarasutta - 16. 
Hard to Do 


1. Samandakavagga - 1. With Samandaka 


“Kim nu kho, avuso sariputta, imasmim 
dhammavinaye dukkaran” ti? 

“Reverend Sariputta, in this teaching and training, what is 
hard to do?” 


“Pabbajja kho, avuso, imasmim dhammavinaye 
dukkara’” ti. 

“Going forth, reverend, is hard to do in this teaching and 
training.” 


“Pabbajitena panavuso, kim dukkaran” ti? 
“But what’s hard to do for someone who has gone forth?” 


“Pabbajitena kho, avuso, abhirati dukkara’” ti. 
“When you’ve gone forth it’s hard to be satisfied.” 


“Abhiratena panavuso, kim dukkaran” ti? 
“But what’s hard to do for someone who is satisfied?” 


“Abhiratena kho, avuso, 
dhammanudhammappatipatti dukkara’ ti. 

“When you're satisfied, it’s hard to practice in line with the 
teaching.” 


“Kivaciram panavuso, dhammanudhammappatipanno 
bhikkhu araham assa” ti? 

“But if a mendicant practices in line with the teaching, will 
it take them long to become a perfected one?” 


“Naciram, avuso” ti. 


“Not long, reverend.” 
Solasamam. 
(Purimakasadisam uddanam.) 


Samandakasamyuttam samattam. 
The Linked Discourses with Samandaka are complete. 


40.01.1. 
Pathamajhanapanhasutta -1.A 
Question About the First 


Absorption 
1. Moggallanavagga - 1. By Moggallana 


Ekam samayam ayasma mahamoggallano savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Mahamoggallana was staying near 
Savatthi in Jeta’s Grove, Anathapindika’s monastery. 


Tatra kho ayasma mahamoggallano bhikkhu 
amantesi: 

There Venerable Mahamoggallana addressed the 
mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkhi ayasmato 
mahamoggallanassa paccassosum. 
“Reverend,” they replied. 


Ayasma mahamoggallano etadavoca: 
Venerable Mahamoggallana said this: 


“Idha mayham, avuso, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, reverends, as I was in private retreat this 
thought came to mind: 


‘pathamam jhanam, pathamam jhanan’ti vuccati. 
‘They speak of this thing called the “first absorption”. 


Katamam nu kho pathamam jhananti? 
What is the first absorption?’ 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu vivicceva kamehi vivicca akusalehi 
dhammehi savitakkam savicaram vivekajam 
pitisukham pathamam jhanam upasampaijja viharati. 
‘It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Idam vuccati pathamam jhanan’ti. 
This is called the first absorption.’ 


So khvaham, avuso, vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

And so ... I was entering and remaining in the first 
absorption. 


Tassa mayham, avuso, imina viharena viharato 
kamasahagata sannamanasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by sensual pleasures beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, pathamam jhanam pamado, pathame 
jhane cittam santhapehi, pathame jhane cittam 
ekodim karohi, pathame jhane cittam samadaha’ti. 
Don’t neglect the first absorption, brahmin! Settle your 
mind in the first absorption; unify your mind and immerse it 
in the first absorption.’ 


So khvaham, avuso, aparena Ssamayena vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
first absorption. 


Yanhi tam, avuso, Samma vadamano vadeyya: 
So if anyone should be rightly called 


‘sattharanuggahito savako mahabhinnatam patto’ti, 
Mamam tam samma vadamano vadeyya: 

a disciple who attained to great direct knowledge with help 
from the Teacher, it’s me.” 


‘sattharanuggahito savako mahabhinnatam patto’”’ ti. 


Pathamam. 


40.02. 2. Dutiyajhanapanhasutta 
- 2. A Question About the 


Second Absorption 
1. Moggallanavagga - 1. By Moggallana 


“‘Dutiyam jhanam, dutiyam jhanan’ti vuccati. 
“They speak of this thing called the 'second absorption’. 


Katamam nu kho dutiyam jhananti? 
What is the second absorption?” 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

‘As the placing of the mind and keeping it connected are 
stilled, a mendicant enters and remains in the second 
absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


Idam vuccati dutiyam jhanan’ti. 
This is called the second absorption.’ 


So khvaham, avuso, vitakkavicaranam vupasama 
ajjhattam sampasadanam cetaso ekodibhavam 
avitakkam avicaram samadhijam pitisukham dutiyam 
jhanam upasampajja viharami. 

And so ... I was entering and remaining in the second 
absorption. 


Tassa mayham, avuso, imina viharena viharato 
vitakkasahagata sannamanasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by placing the mind beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, dutiyam jhanam pamado, dutiye 
jhane cittam santhapehi, dutiye jhane cittam ekodim 
karohi, dutiye jhane cittam samadaha’ti. 

Don’t neglect the second absorption, brahmin! Settle your 
mind in the second absorption; unify your mind and 
immerse it in the second absorption.’ 


So khvaham, avuso, aparena samayena 
vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
second absorption. 


Yanhi tam, avuso, Samma vadamano vadeyya: 
So if anyone should be rightly called 


‘sattharanuggahito savako mahabhinnatam patto’ti, 
Mamam tam samma vadamano vadeyya: 

a disciple who attained to great direct knowledge with help 
from the Teacher, it’s me.” 


‘sattharanuggahito savako mahabhinnatam patto’”’ ti. 


Dutiyam. 


40.03. 3. Tatiyajhanapanhasutta 
-3. A Question About the Third 


Absorption 
1. Moggallanavagga - 1. By Moggallana 


“*Tatiyam jhanam, tatiyam jhanan’ti vuccati. 
“They speak of this thing called the ‘third absorption’. 


Katamam nu kho tatiyam jhananti? 
What is the third absorption? 


Tassa mayham, avuso, etadahosi— 
It occurred to me: 


idha bhikkhu pitiya ca viraga upekkhako Ca viharati 
sato ca sampajano sukhanca kayena patisamvedeti, 
yam tam ariya acikkhanti: ‘upekkhako satima 
sukhavihari’ti tatiyam jhanam upasampajja viharati. 
‘With the fading away of rapture, a mendicant enters and 
remains in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, “Equanimous and 
mindful, one meditates in bliss.” 


Idam vuccati tatiyam jhananti. 
This is called the third absorption.’ 


So khvaham, avuso, pitiya ca viraga upekkhako ca 
viharami sato ca sampajano sukhanca kayena 
patisamvedemi. Yam tam ariya acikkhanti: 
‘upekkhako satima sukhavihari'ti tatiyam jhanam 
upasampajja viharami. 

And so ... I was entering and remaining in the third 
absorption. 


Tassa mayham, avuso, imina viharena viharato 
pitisahagata sannamanasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by rapture beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, tatiyam jhanam pamado, tatiye jhane 
cittam santhapehi, tatiye jhane cittam ekodim karohi, 
tatiye jhane cittam samadaha’ti. 

Don’t neglect the third absorption, brahmin! Settle your 
mind in the third absorption; unify your mind and immerse 
it in the third absorption.’ 


So khvaham, avuso, aparena samayena pitiya ca 
viraga upekkhako ca viharami sato ca sampajano 
sukhanca kayena patisamvedemi, yam tam ariya 
acikkhanti: ‘upekkhako satima sukhavihar1’ti tatiyam 
jhanam upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
third absorption. 


Yanhi tam avuso samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 

So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 
me.” 


Tatiyam. 


40.04. 4. 
Catutthajhanapanhasutta - 4. A 
Question About the Fourth 


Absorption 
1. Moggallanavagga - 1. By Moggallana 


“‘Catuttham jhanam, catuttham jhanan’ti vuccati. 
“They speak of this thing called the ‘fourth absorption’. 


Katamam nu kho catuttham jhananti? 
What is the fourth absorption? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sukhassa ca pahana dukkhassa ca 
pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja viharati. 

‘It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, a mendicant enters and remains in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


Idam vuccati catuttham jhanan’ti. 
This is called the fourth absorption.’ 


So khvaham, avuso, sukhassa ca pahana dukkhassa 
ca pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja viharami. 


And so ... I was entering and remaining in the fourth 
absorption. 


Tassa mayham, avuso, imina viharena viharato 
sukhasahagata sannamanasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by pleasure beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, catuttham jhanam pamado, catutthe 
jhane cittam santhapehi, catutthe jhane cittam 
ekodim karohi, catutthe jhane cittam samadaha’ti. 
Don’t neglect the fourth absorption, brahmin! Settle your 
mind in the fourth absorption; unify your mind and immerse 
it in the fourth absorption.’ 


So khvaham, avuso, aparena samayena sukhassa ca 
pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
fourth absorption. 


Yanhi tam, avuso, Samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 

So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 
me.” 


Catuttham. 


40.05.5. 
Akasanancayatanapanhasutta - 
3. A Question About the 


Dimension of Infinite Space 
1. Moggallanavagga - 1. By Moggallana 


“‘Akasanancayatanam, akasanancayatanan’ti vuccati. 
“They speak of this thing called the ‘dimension of infinite 
space’. 


Katamam nu kho akasanancayatananti? 
What is the dimension of infinite space? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ananto akasoti akasanancayatanam 
upasampajja viharati. 

‘It’s when a mendicant—going totally beyond perceptions of 
form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity—aware that “space is 
infinite”, enters and remains in the dimension of infinite 
space. 


Idam vuccati akasanancayatanan’ ti. 
This is called the dimension of infinite space.’ 


So khvaham, avuso, sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ananto akasoti 
akasanancayatanam upasampaijja viharami. 


And so ... I was entering and remaining in the dimension of 
infinite space. 


Tassa mayham, avuso, imina viharena viharato 
rupasahagata sannamanasikara samudacaranti. 
While I was in that meditation, perceptions and attentions 
accompanied by forms beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, akasanancayatanam pamado, 
akasanancayatane cittam santhapehi, 
akasanancayatane cittam ekodim karohi, 
akasanancayatane cittam samadaha’ti. 

Don’t neglect the dimension of infinite space, brahmin! 
Settle your mind in the dimension of infinite space; unify 
your mind and immerse it in the dimension of infinite 
space.’ 


So khvaham, avuso, aparena samayena sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ananto 
akasoti akasanancayatanam upasampaijja vihasim. 
And so, after some time ... I entered and remained in the 
dimension of infinite space. 


Yanhi tam, avuso, Samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 

So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 


yw 


me. 


Pancamam. 


40.06. 6. 
Vinnanancayatanapanhasutta - 
6. A Question About the 
Dimension of Infinite 


Consciousness 
1. Moggallanavagga - 1. By Moggallana 


“‘Vinnanancayatanam, vinnanancayatanan’ti vuccati. 
“They speak of this thing called the ‘dimension of infinite 
consciousness’. 


Katamam nu kho vinnanancayatananti? 
What is the dimension of infinite consciousness? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampaijja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of infinite space, aware that “consciousness is infinite”, 
enters and remains in the dimension of infinite 
consciousness. 


Idam vuccati vinnanancayatanan’ ti. 
This is called the dimension of infinite consciousness.’ 


So khvaham, avuso, sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampajja viharami. 


And so ... I was entering and remaining in the dimension of 
infinite consciousness. 


Tassa mayham, avuso, imina viharena viharato 
akasanancayatanasahagata sannamanasikara 
Samudacaranti. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of infinite space beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, vinnanancayatanam pamado, 
vinnanancayatane cittam santhapehi, 
vinnanancayatane cittam ekodim karohi, 
vinnanancayatane cittam samadaha’ti. 

Don’t neglect the dimension of infinite consciousness, 
brahmin! Settle your mind in the dimension of infinite 
consciousness; unify your mind and immerse it in the 
dimension of infinite consciousness.’ 


So khvaham, avuso, aparena samayena sabbaso 
akasanancayatanam samatikkamma anantam 
vinnananti vinnanancayatanam upasampajja vihasim. 
And so, after some time ... I entered and remained in the 
dimension of infinite consciousness. 


Yanhi tam, avuso, Samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 

So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 


ay 


me. 


Chattham. 


40.07.77. 
Akincannayatanapanhasutta - 7. 
A Question About the Dimension 


of Nothingness 
1. Moggallanavagga - 1. By Moggallana 


“‘Akincannayatanam, akincannayatanan’ti vuccati. 
“They speak of this thing called the ‘dimension of 
nothingness’. 


Katamam nu kho akincannayatananti? 
What is the dimension of nothingness? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sabbaso vinnanancayatanam 
samatikkamma natthi kinciti akincannayatanam 
upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of infinite consciousness, aware that “there is nothing at 
all”, enters and remains in the dimension of nothingness. 


Idam vuccati akincannayatanan’ ti. 
This is called the dimension of nothingness.’ 


So khvaham, avuso, sabbaso vinnanancayatanam 
samatikkamma natthi kinciti akincannayatanam 
upasampajja viharami. 

And so ... I was entering and remaining in the dimension of 
nothingness. 


Tassa mayham, avuso, imina viharena viharato 
vinnanancayatanasahagata sannamanasikara 
Samudacaranti. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of infinite consciousness 
beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, akincannayatanam pamado, 
akincannayatane cittam santhapehi, 
akincannayatane cittam ekodim karohi, 
akincannayatane cittam samadaha’ti. 

Don’t neglect the dimension of nothingness, brahmin! 
Settle your mind in the dimension of nothingness; unify 
your mind and immerse it in the dimension of nothingness.’ 


So khvaham, avuso, aparena samayena sabbaso 
vinnanancayatanam samatikkamma natthi kinciti 
akincannayatanam upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
dimension of nothingness. 


Yanhi tam, avuso, Samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 

So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 
me.” 


Sattamam. 


40.08. 8. 
Nevasannanasannayatanapanhas 
utta - 8. A Question About the 
Dimension of Neither Perception 


Nor Non-Perception 
1. Moggallanavagga - 1. By Moggallana 


“‘Nevasannanasannayatanam, 
nevasannanasannayatanan’ti vuccati. 

“They speak of this thing called the ‘dimension of neither 
perception nor non-perception’. 


Katamam nu kho nevasannanasannayatananti? 
What is the dimension of neither perception nor non- 
perception? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of nothingness, enters and remains in the dimension of 
neither perception nor non-perception. 


Idam vuccati nevasannanasannayatanan ti. 
This is called the dimension of neither perception nor non- 
perception.’ 


So khvaham, avuso, sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 


upasampajja viharami. 
And so ... I was entering and remaining in the dimension of 
neither perception nor non-perception. 


Tassa mayham, avuso, imina viharena viharato 
akincannayatanasahagata sannamanasikara 
Samudacaranti. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of nothingness beset me. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, nevasannanasannayatanam pamado, 
nevasannanasannayatane cittam santhapehi, 
nevasannanasannayatane cittam ekodim karohi, 
nevasannanasannayatane cittam samadaha’ti. 

Don’t neglect the dimension of neither perception nor non- 
perception, brahmin! Settle your mind in the dimension of 
neither perception nor non-perception; unify your mind and 
immerse it in the dimension of neither perception nor non- 
perception.’ 


So khvaham, avuso, aparena samayena sabbaso 
akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja vihasim. 
And so, after some time ... I entered and remained in the 
dimension of neither perception nor non-perception. 


Yanhi tam, avuso, Samma vadamano vadeyya ... pe ... 
mahabhinnatam patto’ ti. 


So if anyone should be rightly called a disciple who attained 
to great direct knowledge with help from the Teacher, it’s 


yy 


me. 


Atthamam. 


40.09. 9. Animittapanhasutta - 9. 


A Question About the Signless 
1. Moggallanavagga - 1. By Moggallana 


“‘Animitto cetosamadhi, animitto cetosamadhi’ti 
vuccati. 

“They speak of this thing called the ‘signless immersion of 
the heart’. 


Katamo nu kho animitto cetosamadhiti? 
What is the signless immersion of the heart? 


Tassa mayham, avuso, etadahosi: 
It occurred to me: 


‘idha bhikkhu sabbanimittanam amanasikara 
animittam cetosamadhim upasampajja viharati. 
‘It’s when a mendicant, not focusing on any signs, enters 
and remains in the signless immersion of the heart. 


Ayam vuccati animitto cetosamadhr'ti. 
This is called the signless immersion of the heart.’ 


So khvaham, avuso, sabbanimittanam amanasikara 
animittam cetosamadhim upasampajja viharami. 
And so ... I was entering and remaining in the signless 
immersion of the heart. 


Tassa mayham, avuso, imina viharena viharato 
nimittanusari vinnanam hoti. 

While I was in that meditation, my consciousness followed 
after signs. 


Atha kho mam, avuso, bhagava iddhiya 
upasankamitva etadavoca: 

Then the Buddha came up to me with his psychic power and 
said, 


‘moggallana, moggallana. 
‘Moggallana, Moggallana! 


Ma, brahmana, animittam cetosamadhim pamado, 
animitte cetosamadhismim cittam santhapehi, 
animitte cetosamadhismim cittam ekodim karohi, 
animitte cetosamadhismim cittam samadaha’ti. 

Don’t neglect the signless immersion of the heart, brahmin! 
Settle your mind in the signless immersion of the heart; 
unify your mind and immerse it in the signless immersion of 
the heart.’ 


So khvaham, avuso, aparena samayena 
sabbanimittanam amanasikara animittam 
cetosamadhim upasampajja vihasim. 

And so, after some time ... I entered and remained in the 
signless immersion of the heart. 


Yanhi tam, avuso, Samma vadamano vadeyya: 
So if anyone should be rightly called 


‘sattharanuggahito savako mahabhinnatam patto’ti, 
Mamam tam samma vadamano vadeyya: 

a disciple who attained to great direct knowledge with help 
from the Teacher, it’s me.” 


‘sattharanuggahito savako mahabhinnatam patto’”’ ti. 


Navamam. 


40.10.10. Sakkasutta - 10. With 
Sakka 


1. Moggallanavagga - 1. By Moggallana 


Atha kho ayasma mahamoggallano—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evameva—jetavane 
antarahito devesu tavatimsesu paturahosi. 

And then Venerable Mahamoggallana, as easily as a strong 
person would extend or contract their arm, vanished from 
Jeta’s Grove and reappeared among the gods of the Thirty- 
Three. 


Atha kho sakko devanamindo pancahi devatasatehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with five hundred deities came up 
to Mahamoggallana, bowed, and stood to one side. 
Mahamoggallana said to him: 


“Sadhu kho, devanaminda, buddhasaranagamanam 
hoti. 
“Lord of gods, it’s good to go for refuge to the Buddha. 


Buddhasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, devanaminda, dhammasaranagamanam 
hoti. 
It’s good to go for refuge to the teaching. 


Dhammasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, devanaminda, samghasaranagamanam 
hoti. 
It’s good to go for refuge to the Sangha. 


Samghasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


“Sadhu kho, marisa moggallana, 
buddhasaranagamanam hoti. 

“My good Moggallana, it’s good to go for refuge to the 
Buddha ... 


Buddhasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Sadhu kho, marisa moggallana, 
dhammasaranagamanam hoti. 
the teaching ... 


Dhammasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Sadhu kho, marisa moggallana, sangha ... pe ... 
the Sangha. 


sugatim saggam lokam upapajjanti’ ti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


O 


Atha kho sakko devanamindo chahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with six hundred deities ... 


atha kho sakko devanamindo sattahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with seven hundred deities ... 


atha kho sakko devanamindo atthahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with eight hundred deities ... 


atha kho sakko devanamindo asitiya devatasahassehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with eighty thousand deities ... 


“Sadhu kho, devanaminda, buddhasaranagamanam 
hoti. 


Buddhasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Sadhu kho, devanaminda, dhammasaranagamanam 
hoti. 


Dhammasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Sadhu kho, devanaminda, sanghasaranagamanam 
hoti. 


Sanghasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 


“Sadhu kho, marisa moggallana, 
buddhasaranagamanam hoti. 


Buddhasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Sadhu kho, marisa moggallana, 
dhammasaranagamanam hoti ... pe ... 


sadhu kho, marisa moggallana, 
sanghasaranagamanam hoti. 


Sanghasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 


0 


Atha kho sakko devanamindo pancahi devatasatehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with five hundred deities came up 
to Mahamoggallana, bowed, and stood to one side. 
Mahamoggallana said to him: 


“Sadhu kho, devanaminda, buddhe aveccappasadena 
Samannagamanam hoti: 

“Lord of gods, it’s good to have experiential confidence in 
the Buddha: 


‘itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Buddhe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, devanaminda, dhamme aveccappasadena 
Samannagamanam hoti: 
It’s good to have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Dhamme aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, devanaminda, sanghe aveccappasadena 
Samannagamanam hoti: 
It’s good to have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Sanghe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, devanaminda, ariyakantehi silehi 
Samannagamanam hoti akhandehi acchiddehi 
asabalehi akammasehi bhujissehi vinnuppasatthehi 
aparamatthehi samadhisamvattanikehi. 

It’s good to have the ethical conduct that’s loved by the 
noble ones, unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti” ti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti: 

“My good Moggallana, it’s good to have experiential 
confidence in the Buddha ... 


‘itipi so ... pe ... sattha devamanussanam buddho 
bhagava’ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, dhamme 
aveccappasadena samannagamanam hoti: 
the teaching ... 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnthi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, sanghe 
aveccappasadena samannagamanam hoti: 
the Sangha ... 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti” ti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


0 


Atha kho sakko devanamindo chahi devatasatehi 
saddhim ... pe .... 
Then Sakka, lord of gods, with six hundred deities ... 


Atha kho sakko devanamindo sattahi devatasatehi 
saddhim ... pe .... 
Then Sakka, lord of gods, with seven hundred deities ... 


Atha kho sakko devanamindo atthahi devatasatehi 
saddhim ... pe .... 
Then Sakka, lord of gods, with eight hundred deities ... 


Atha kho sakko devanamindo asitiya devatasahassehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with eighty thousand deities ... 


“Sadhu kho, devanaminda, buddhe aveccappasadena 
Samannagamanam hoti: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Sadhu kho, devanaminda, dhamme aveccappasadena 
Samannagamanam hoti: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuthi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Sadhu kho, devanaminda, sanghe aveccappasadena 
Samannagamanam hoti: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Sadhu kho, devanaminda, ariyakantehi silehi 
Ssamannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 


Ariyakantehi silehi samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti” ti. 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, dhamme 
aveccappasadena samannagamanam hoti: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuthi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, sanghe 
aveccappasadena samannagamanam hoti: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Sadhu kho, marisa moggallana, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti” ti. 


0 


Atha kho sakko devanamindo pancahi devatasatehi 
saddhim yenayasma mahamoggallano tenupasankami 


. pe... 


Then Sakka, lord of gods, with five hundred deities came up 
to Mahamoggallana, 


ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 
bowed, and stood to one side. Mahamoggallana said to him: 


“Sadhu kho, devanaminda, buddhasaranagamanam 
hoti. 
“Lord of gods, it’s good to go for refuge to the Buddha. 


Buddhasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Te anne deve dasahi thanehi adhiganhanti— 
They surpass other gods in ten respects: 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi. 

divine life span, beauty, happiness, glory, sovereignty, 
sights, sounds, smells, tastes, and touches. 


Sadhu kho, devanaminda, dhammasaranagamanam 
hoti. 
It’s good to go for refuge to the teaching ... 


Dhammasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi. 


Sadhu kho, devanaminda, sanghasaranagamanam 
hoti. 
It’s good to go for refuge to the Sangha. 


Sanghasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Te anne deve dasahi thanehi adhiganhanti— 
They surpass other gods in ten respects: 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 

divine life span, beauty, happiness, glory, sovereignty, 
sights, sounds, smells, tastes, and touches.” 


“Sadhu kho, marisa moggallana, 
buddhasaranagamanam hoti. 

“My good Moggallana, it’s good to go for refuge to the 
Buddha ...” 


Buddhasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, 
dhammasaranagamanam hoti ... pe .... 


Sadhu kho, marisa moggallana, 
sanghasaranagamanam hoti. 


Sanghasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 


O 


Atha kho sakko devanamindo chahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with six hundred deities ... 


atha kho sakko devanamindo sattahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with seven hundred deities ... 


atha kho sakko devanamindo atthahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with eight hundred deities ... 


atha kho sakko devanamindo asitiya devatasahassehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with eighty thousand deities ... 


“Sadhu kho, devanaminda, buddhasaranagamanam 
hoti. 


Buddhasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, devanaminda, dhammasaranagamanam 
hoti ... pe .... 


Sadhu kho, devanaminda, sanghasaranagamanam 
hoti. 


Sanghasaranagamanahetu kho, devanaminda, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 


“Sadhu kho, marisa moggallana, 
buddhasaranagamanam hoti ... pe ... 


sadhu kho, marisa moggallana, 
dhammasaranagamanam hoti ... pe ... 


sadhu kho, marisa moggallana, 
sanghasaranagamanam hoti. 


Sanghasaranagamanahetu kho, marisa moggallana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 


O 


Atha kho sakko devanamindo pancahi devatasatehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with five hundred deities came up 
to Mahamoggallana, bowed, and stood to one side. 
Mahamoggallana said to him: 


“Sadhu kho, devanaminda, buddhe aveccappasadena 
Samannagamanam hoti: 

“Lord of gods, it’s good to have experiential confidence in 
the Buddha: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha ... 
teacher of gods and humans, awakened, blessed.’ 


Buddhe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Te anne deve dasahi thanehi adhiganhanti— 
They surpass other gods in ten respects: 


dibbena ayuna ... pe ... dibbehi photthabbehi. 
divine life span, beauty, happiness, glory, sovereignty, 
sights, sounds, smells, tastes, and touches. 


Sadhu kho, devanaminda, dhamme aveccappasadena 
Samannagamanam hoti: 
It’s good to have experiential confidence in the teaching ... 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuthi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti ... 
pe .... 


Sadhu kho, devanaminda, sanghe aveccappasadena 
Samannagamanam hoti: 
It’s good to have experiential confidence in the Sangha ... 


‘suppatipanno bhagavato savakasangho ... pe ... 
lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti ... 
pe .... 


Sadhu kho, devanaminda, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

It’s good to have the ethical conduct that’s loved by the 
noble ones ...” 


Ariyakantehi silehi samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi’ ti. 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti: 

“My good Moggallana, it’s good to have experiential 
confidence in the Buddha ...” 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, dhamme 
aveccappasadena samannagamanam hoti: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuhi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, sanghe 
aveccappasadena samannagamanam hoti: 


‘suppatipanno bhagavato savakasangho ... pe ... 
lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti ... pe .... 


Sadhu kho, marisa moggallana, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi’ ti. 


O 


Atha kho sakko devanamindo chahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with six hundred deities ... 


atha kho sakko devanamindo sattahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with seven hundred deities ... 


atha kho sakko devanamindo atthahi devatasatehi 
saddhim ... pe ... 
Then Sakka, lord of gods, with eight hundred deities ... 


atha kho sakko devanamindo asitiya devatasahassehi 
saddhim yenayasma mahamoggallano 
tenupasankami; upasankamitva ayasmantam 
mahamoggallanam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho sakkam devanamindam 
ayasma mahamoggallano etadavoca: 

Then Sakka, lord of gods, with eighty thousand deities ... 


“Sadhu kho, devanaminda, buddhe aveccappasadena 
Samannagamanam hoti: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi. 


Sadhu kho, devanaminda, dhamme aveccappasadena 
Samannagamanam hoti: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinntuhri ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, devanaminda, sanghe aveccappasadena 
Samannagamanam hoti: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 


dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, devanaminda, ariyakantehi silehi 
Samannagamanam hoti akhandehi acchiddehi 
asabalehi akammasehi bhujissehi vinnuppasatthehi 
aparamatthehi samadhisamvattanikehi. 


Ariyakantehi silehi samannagamanahetu kho, 
devanaminda, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 


bheda param marana sugatim saggam lokam 
upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, dhamme 
aveccappasadena samannagamanam hoti: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuhi'ti. 


Dhamme aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, sanghe 
aveccappasadena samannagamanam hoti: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


Sanghe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 


dibbena ayuna ... pe ... dibbehi photthabbehi. 


Sadhu kho, marisa moggallana, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 


Te anne deve dasahi thanehi adhiganhanti— 
dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi’ ti. 


Dasamam. 


40.11.11. Candanasutta - 11. 


With Candana, Etc. 
1. Moggallanavagga - 1. By Moggallana 


Atha kho candano devaputto ... pe .... 
Then the god Candana ... 


Atha kho suyamo devaputto ... pe .... 
the god Suyama ... 


Atha kho santusito devaputto ... pe .... 
the god Santusita ... 


Atha kho sunimmito devaputto ... pe .... 
the god Sunimmita ... 


Atha kho vasavatti devaputto ... pe .... 
the god Vasavatti ... 


(Yatha sakkasuttam tatha ime panca peyyala 
vittharetabba.) 

(These abbreviated texts should be expanded as in the 
Discourse With Sakka.) 

Ekadasamam. 

Moggallanavaggo pathamo. 
Savitakkavitakkanca, 


sukhena ca upekkhako; 


Akasanceva vinnanam, 


akincam nevasannina; 
Animitto ca sakko Ca, 
candanekadasena cati. 


Moggallanasamyuttam samattam. 
The Linked Discourses on Moggallana are complete. 


41 .01.1. Samyojanasutta - 1. 


The Fetter 
1. Cittavagga - 1. With Citta 


Ekam samayam sambahula thera bhikkhu 
macchikasande viharanti ambatakavane. 

At one time several senior mendicants were staying near 
Macchikasanda in the Wild Mango Grove. 


Tena kho pana samayena sambahulanam theranam 
bhikkhunam pacchabhattam 
pindapatapatikkantanam mandalamale 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

Now at that time, after the meal, on return from alms- 
round, several senior mendicants sat together in the 
pavilion and this discussion came up among them: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha nanabyanjana udahu ekattha 
byanjanameva nanan” ti? 

“Reverends, the ‘fetter’ and the ‘things prone to being 
fettered’: do these things differ in both meaning and 
phrasing? Or do they mean the same thing, and differ only 
in the phrasing?” 


Tatrekaccehi therehi bhikkhuhi evam byakatam hoti: 
Some senior mendicants answered like this: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha ceva nanabyanjana ca” ti. 
“Reverends, the ‘fetter’ and the ‘things prone to being 
fettered’: these things differ in both meaning and 
phrasing.” 


Ekaccehi therehi bhikkhuhi evam byakatam hoti: 
But some senior mendicants answered like this: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma ekattha byanjanameva nanan’ ti. 
“Reverends, the ‘fetter’ and the ‘things prone to being 
fettered’ mean the same thing; they differ only in the 
phrasing.” 


Tena kho pana samayena citto gahapati 
migapathakam anuppatto hoti kenacideva 
karaniyena. 

Now at that time the householder Citta had arrived at 
Migapathaka on some business. 


Assosi kho citto gahapati sambahulanam kira 
theranam bhikkhunam pacchabhattam 
pindapatapatikkantanam mandalamale 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

He heard about what those senior mendicants were 
discussing. 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha nanabyanjana udahu ekattha 
byanjanameva nanan” ti? 


Tatrekaccehi therehi bhikkhuhi evam byakatam: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha ceva nanabyanjana ca” ti. 


Ekaccehi therehi bhikkhuhi evam byakatam: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma ekattha byanjanameva nanan’ ti. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati there bhikkhu etadavoca: 

So he went up to them, bowed, sat down to one side, and 
said to them, 


“sutam metam, bhante, sambahulanam kira 
theranam bhikkhunam pacchabhattam 
pindapatapatikkantanam mandalamale 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

“Sirs, I heard that you were discussing whether the ‘fetter’ 
and the ‘things prone to being fettered’ differ in both 
meaning and phrasing, or whether they mean the same 
thing, and differ only in the phrasing.” 


‘Samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha nanabyanjana udahu ekattha 
byanjanameva nanan” ti? 


Ekaccehi therehi bhikkhuhi evam byakatam: 


“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma nanattha ceva nanabyanjana ca” ti. 


Ekaccehi therehi bhikkhuhi evam byakatam 
“‘samyojanan’ti va, avuso, ‘Samyojaniya dhamma’ti va 
ime dhamma ekattha byanjanameva nanan’ ti. 


“Evam, gahapati’ ti. 
“That’s right, householder.” 


““Samyojanan’ti va, bhante, ‘samyojaniya dhamma’ti 
va ime dhamma nanattha ceva nanabyanjana Ca. 
“Sirs, the ‘fetter’ and the ‘things prone to being fettered’: 
these things differ in both meaning and phrasing. 


Tena hi, bhante, upamam vo karissami. 
Well then, sirs, I shall give you a simile. 


Upamayapidhekacce vinnt purisa bhasitassa attham 
ajananti. 

For by means of a simile some sensible people understand 
the meaning of what is said. 


Seyyathapi, bhante, kalo ca balibaddo odato ca 
balibaddo ekena damena va yottena va samyutta 
assu. 

Suppose there was a black ox and a white ox yoked bya 
single harness or yoke. 


Yo nu kho evam vadeyya: 
Would it be right to say that 


‘kalo balibaddo odatassa balibaddassa samyojanam, 
odato balibaddo kalassa balibaddassa samyojanan’ti, 
samma nu kho so vadamano vadeyya’” ti? 

the black ox is the yoke of the white ox, or the white ox is 
the yoke of the black ox?” 


“No hetam, gahapati. 
“No, householder. 


Na kho, gahapati, kalo balibaddo odatassa 
balibaddassa samyojanam, napi odato balibaddo 
kalassa balibaddassa samyojanam; 

The black ox is not the yoke of the white ox, nor is the white 
ox the yoke of the black ox. 


yena kho te ekena damena va yottena va samyutta 
tam tattha samyojanan’" ti. 

The yoke there is the single harness or yoke that they’re 
yoked by.” 


“Evameva kho, bhante, na cakkhu rupanam 
Samyojanam, na rupa cakkhussa samyojanam; 

“In the same way, the eye is not the fetter of sights, nor are 
sights the fetter of the eye. 


yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanam. 

The fetter there is the desire and greed that arises from the 
pair of them. 


Na sotam saddananm ... 
The ear ... nose ... tongue ... body ... 


na ghanam gandhanan. ... 
na jivha rasananm. ... 


na kayo photthabbanam samyojanam, na photthabba 
kayassa Samyojanam; 


yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanam. 


Na mano dhammanam samyojanam, na dhamma 
Manassa samyojanam; 

mind is not the fetter of thoughts, nor are thoughts the 
fetter of the mind. 


yanca tattha tadubhayam paticca uppajjati 
chandarago tam tattha samyojanan’” ti. 


The fetter there is the desire and greed that arises from the 
pair of them.” 


“Labha te, gahapati, suladdham te, gahapati, 
“You’re fortunate, householder, so very fortunate, 


yassa te gambhire buddhavacane pannacakkhu 
kamati’ ti. 

to traverse the Buddha’s deep teachings with the eye of 
wisdom.” 


Pathamam. 


41.02. 2. Pathamaisidattasutta - 


2. Isidatta (1 st) 
1. Cittavagga - 1. With Citta 


Ekam samayam sambahula thera bhikkhu 
macchikasande viharanti ambatakavane. 

At one time several senior mendicants were staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati there bhikkhu etadavoca: 

Then Citta the householder went up to them, bowed, sat 
down to one side, and said to them, 


“adhivasentu me, bhante, thera svatanaya bhattan’” ti. 
“Sirs, may the senior mendicants please accept my offering 
of tomorrow’s meal.” 


Adhivasesum kho thera bhikkhu tunhibhavena. 
They consented in silence. 


Atha kho citto gahapati theranam bhikkhunam 
adhivasanam viditva utthayasana there bhikkhu 
abhivadetva padakkhinam katva pakkami. 

Knowing that the senior mendicants had consented, Citta 
got up from his seat, bowed, and respectfully circled them, 
keeping them on his right, before leaving. 


Atha kho thera bhikkhu tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 
cittassa gahapatissa nivesanam tenupasankamimsu; 
upasankamitva pannatte asane nisidimsu. 


Then when the night had passed, the senior mendicants 
robed up in the morning and, taking their bowls and robes, 
went to Citta’s home, and sat down on the seats spread out. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati ayasmantam theram etadavoca: 
Then Citta went up to them, bowed, sat down to one side, 
and asked the senior venerable, 


“‘dhatunanattam, dhatunanattan’ti, bhante thera, 
vuccati. 
“Sir, they speak of ‘the diversity of elements’. 


Kittavata nu kho, bhante, dhatunanattam vuttam 
bhagavata’” ti? 

In what way did the Buddha speak of the diversity of 
elements?” 


Evam vutte, ayasma thero tunhi ahosi. 
When he said this, the senior venerable kept silent. 


Dutiyampi kho citto gahapati ayasmantam theram 
etadavoca: 
For a second time ... 


“‘dhatunanattam, dhatunanattan’ti, bhante thera, 
vuccati. 


Kittavata nu kho, bhante, dhatunanattam vuttam 
bhagavata” ti? 


Dutiyampi kho ayasma thero tunhi ahosi. 


Tatiyampi kho citto gahapati ayasmantam theram 
etadavoca: 
And for a third time, Citta asked him, 


“‘dhatunanattam, dhatunanattan’ti, bhante thera, 
vuccati. 
“Sir, they speak of ‘the diversity of elements’. 


Kittavata nu kho, bhante, dhatunanattam vuttam 
bhagavata” ti? 

In what way did the Buddha speak of the diversity of 
elements?” 


Tatiyampi kho ayasma thero tunhi ahosi. 
And a second time and a third time the senior venerable 
kept silent. 


Tena kho pana samayena ayasma isidatto tasmim 
bhikkhusanghe sabbanavako hoti. 

Now at that time Venerable Isidatta was the most junior 
mendicant in that Sangha. 


Atha kho ayasma isidatto ayasmantam theram 
etadavoca: 
He said to the senior venerable, 


“byakaromaham, bhante thera, cittassa gahapatino 
etam panhan’ti? 
“Sir, may I answer Citta’s question?” 


“Byakarohi tvam, avuso isidatta, cittassa gahapatino 
etam panhan’ ti. 
“Answer it, Reverend Isidatta.” 


“Evanhi tvam, gahapati, pucchasi: 
“Householder, is this your question: 


‘dhatunanattam, dhatunanattanti, bhante thera, 
vuccati. 
‘They speak of “the diversity of elements”. 


Kittavata nu kho, bhante, dhatunanattam, vuttam 
bhagavata’” ti? 

In what way did the Buddha speak of the diversity of 
elements?’” 


“Evam, bhante”. 
“Yes, sir.” 


“Idam kho, gahapati, dhatunanattam vuttam 
bhagavata— 
“This is the diversity of elements spoken of by the Buddha. 


cakkhudhatu, rupadhatu, cakkhuvinnanadhatu ... pe 


The eye element, the sights element, the eye consciousness 
element ... 


manodhatu, dhammadhatu, manovinnanadhatu. 
The mind element, the thought element, the mind 
consciousness element. 


Ettavata kho, gahapati, dhatunanattam vuttam 
bhagavata’” ti. 
This is how the Buddha spoke of the diversity of elements.” 


Atha kho citto gahapati ayasmato isidattassa 
bhasitam abhinanditva anumoditva there bhikkhu 
panitena khadaniyena bhojanityena sahattha 
santappesi Sampavaresi. 

Then Citta, having approved and agreed with what Isidatta 
said, served and satisfied the senior mendicants with his 


own hands with a variety of delicious foods. 


Atha kho thera bhikkhu bhuttavino onitapattapanino 
utthayasana pakkamimsu. 

When the senior mendicants had eaten and washed their 
hands and bowls, they got up from their seats and left. 


Atha kho ayasma thero ayasmantam isidattam 
etadavoca: 
Then the senior venerable said to Venerable Isidatta, 


“sadhu kho tam, avuso isidatta, eso panho patibhasi, 
neso panho mam patibhasi. 

“Tsidatta, it’s good that you felt inspired to answer that 
question, because I didn’t. 


Tenahavuso isidatta, yada annathapi evarupo panho 
agaccheyya, tannevettha patibhaseyya’ ti. 

So when a similar question comes up, you should also 
answer it as you feel inspired.” 


Dutiyam. 


41 .03.3. Dutiyaisidattasutta - 3. 


With Isidatta (2nd) 
1. Cittavagga - 1. With Citta 


Ekam samayam sambahula thera bhikkhu 
macchikasande viharanti ambatakavane. 

At one time several senior mendicants were staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati there bhikkhu etadavoca: 

Then Citta the householder went up to them, bowed, sat 
down to one side, and said to them, 


“adhivasentu me, bhante thera, svatanaya bhattan’ ti. 
“Sirs, may the senior mendicants please accept my offering 
of tomorrow’s meal.” 


Adhivasesum kho thera bhikkhu tunhibhavena. 
They consented in silence. 


Atha kho citto gahapati theranam bhikkhunam 
adhivasanam viditva utthayasana there bhikkhu 
abhivadetva padakkhinam katva pakkami. 

Then, knowing that the senior mendicants had consented, 
Citta got up from his seat, bowed, and respectfully circled 
them, keeping them on his right, before leaving. 


Atha kho thera bhikkhu tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 
cittassa gahapatissa nivesanam tenupasankamimsu; 
upasankamitva pannatte asane nisidimsu. 


Then when the night had passed, the senior mendicants 
robed up in the morning and, taking their bowls and robes, 
went to Citta’s home, and sat down on the seats spread out. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati ayasmantam theram etadavoca: 
So he went up to them, bowed, sat down to one side, and 
said to the senior venerable: 


“ya ima, bhante thera, anekavihita ditthiyo loke 
uppajjanti: 

“Sir, there are many different views that arise in the world. 
For example: 


‘sassato lokoti va, asassato lokoti va, antava lokoti va, 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam sariranti va, hoti tathagato 
param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
marana’ti va. 

the world is eternal, or not eternal, or finite, or infinite; the 
soul and the body are the same thing, or they are different 
things; after death, a Realized One exists, or doesn’t exist, 
or both exists and doesn’t exist, or neither exists nor 
doesn’t exist. 


Yani cimani dvasatthi ditthigatani brahmajale 
bhanitani; 

And also the sixty-two misconceptions spoken of in the 
Supreme Net Discourse. 


ima nu kho, bhante, ditthiyo kismim sati honti, 
kismim asati na honti” ti? 


When what exists do these views come to be? When what 
doesn’t exist do these views not come to be?” 


Evam vutte, ayasma thero tunhi ahosi. 
When he said this, the senior venerable kept silent. 


Dutiyampi kho citto gahapati ... pe ... 
For a second time ... 


tatiyampi kho citto gahapati ayasmantam theram 
etadavoca: 
And for a third time, Citta said to him: 


“ya ima, bhante thera, anekavihita ditthiyo loke 
uppajjanti— 
“Sir, there are many different views that arise in the world. 


sassato lokoti va, asassato lokoti va, antava lokoti va, 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam sariranti va, hoti tathagato 
param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va. 


Yani cimani dvasatthi ditthigatani brahmajale 
bhanitani; 


ima nu kho, bhante, ditthiyo kismim sati honti, 
kismim asati na honti” ti? 

When what exists do these views come to be? When what 
doesn’t exist do these views not come to be?” 


Tatiyampi kho ayasma thero tunhi ahosi. 


And a second time and a third time the senior venerable 
kept silent. 


Tena kho pana samayena ayasma isidatto tasmim 
bhikkhusanghe sabbanavako hoti. 

Now at that time Venerable Isidatta was the most junior 
mendicant in that Sangha. 


Atha kho ayasma isidatto ayasmantam theram 
etadavoca: 
He said to the senior venerable, 


“byakaromaham, bhante thera, cittassa gahapatino 
etam panhan’” ti? 
“Sir, may I answer Citta’s question?” 


“Byakarohi tvam, avuso isidatta, cittassa gahapatino 
etam panhan’ ti. 
“Answer it, Reverend Isidatta.” 


“Evanhi tvam, gahapati, pucchasi: 
“Householder, is this your question: 


‘ya ima, bhante thera, anekavihita ditthiyo loke 
uppajjanti— 
‘There are many different views that arise in the world ... 


sassato lokoti va ... pe ...; 


ima nu kho, bhante, ditthiyo kismim sati honti, 
kismim asati na honti’”’ ti? 

When what exists do these views come to be? When what 
doesn’t exist do these views not come to be?”’ 


“Evam, bhante”. 
“Yes, sir.” 


“Ya ima, gahapati, anekavihita ditthiyo loke 
uppajjanti: 

“Householder, there are many different views that arise in 
the world. For example: 


‘sassato lokoti va, asassato lokoti va, antava lokoti va 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam sariranti va, hoti tathagato 
param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va. 

the world is eternal, or not eternal, or finite, or infinite; the 
soul and the body are the same thing, or they are different 
things; after death, a Realized One exists, or doesn’t exist, 
or both exists and doesn’t exist, or neither exists nor 
doesn’t exist. 


Yani cimani dvasatthi ditthigatani brahmajale 
bhanitani; 

And also the sixty-two misconceptions spoken of in the 
Supreme Net Discourse. 


ima kho, gahapati, ditthiyo sakkayaditthiya sati 
honti, sakkayaditthiya asati na honti’” ti. 

These views come to be when identity view exists. When 
identity view does not exist they do not come to be.” 


“Katham pana, bhante, sakkayaditthi hoti” ti? 
“But sir, how does identity view come about?” 


“Idha, gahapati, assutava puthujjano ariyanam 
adassavi ariyadhammassa akovido ariyadhamme 
avinito, sappurisanam adassavi sappurisadhammassa 
akovido sappurisadhamme avinito 


“It’s when an uneducated ordinary person has not seen the 
noble ones, and is neither skilled nor trained in the 
teaching of the noble ones. They’ve not seen good persons, 
and are neither skilled nor trained in the teaching of the 
good persons. 


rupam attato samanupassati, rupavantam va attanam, 
attani va rupam, rupasmim va attanam; 

They regard form as self, self as having form, form in self, or 
self in form. 


vedanam attato samanupassati ... pe ... 
They regard feeling ... 


sannam ... 
perception ... 


sankhare ... 
choices ... 


vinnanam attato samanupassati, vinnanavantam va 
attanam, attani va vinnanam, vinnanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Evam kho, gahapati, sakkayaditthi hoti’ ti. 
That’s how identity view comes about.” 


“Katham pana, bhante, sakkayaditthi na hoti” ti? 
“But sir, how does identity view not come about?” 


“Idha, gahapati, sutava ariyasavako ariyanam dassavi 
ariyadhammassa kovido ariyadhamme suvinito 
Sappurisanam dassavi sappurisadhammassa kovido 
Sappurisadhamme suvinito 


“It’s when an educated noble disciple has seen the noble 
ones, and is skilled and trained in the teaching of the noble 
ones. They’ve seen good persons, and are skilled and 
trained in the teaching of the good persons. 


na rupam attato samanupassati, na rupavantam va 
attanam, na attani va rupam, na rupasmim va 
attanam; 

They don’t regard form as self, self as having form, form in 
self, or self in form. 


na vedanam ... 
They don’t regard feeling ... 


na sannanm ... 
perception ... 


na sankhare ... 
choices ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam, na attani va vinnhanam, 
na vinnanasmim va attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Evam kho, gahapati, sakkayaditthi na hot’ ti. 
That’s how identity view does not come about.” 


“Kuto, bhante, ayyo isidatto agacchati” ti? 
“Sir, where has Venerable Isidatta come from?” 


“Avantiya kho, gahapati, agacchami” ti. 
“I come from Avanti, householder.” 


“Atthi, bhante, avantiya isidatto nama kulaputto 
amhakam aditthasahayo pabbajito? 

“Sir, there’s a friend of mine called Isidatta who I’ve never 
met. He’s gone forth from a good family in Avanti. 


Dittho so ayasmata’” ti? 
Have you met him?” 


“Evam, gahapati’ ti. 
“Yes, householder.” 


“Kaham nu kho so, bhante, ayasma etarahi 
viharati” ti? 
“Sir, where is that venerable now staying?” 


Evam vutte, ayasma isidatto tunhi1 ahosi. 
When he said this, Isidatta kept silent. 


“Ayyo no, bhante, isidatto” ti? 
“Sir, are you that Isidatta?” 


“Evam, gahapati’ ti. 
“Yes, householder.” 


“Abhiramatu, bhante, ayyo isidatto macchikasande. 
“Sir, I hope Venerable Isidatta is happy here in 
Macchikasanda, 


Ramaniyam ambatakavanam. 
for the Wild Mango Grove is lovely. 


Aham ayyassa isidattassa ussukkam karissami 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanan’ ti. 

I’ll make sure that Venerable Isidatta is provided with 
robes, alms-food, lodgings, and medicines and supplies for 


the sick.” 


“Kalyanam vuccati, gahapati’ ti. 
“That’s nice of you to say, householder.” 


Atha kho citto gahapati ayasmato isidattassa 
bhasitam abhinanditva anumoditva there bhikkhu 
panitena khadaniyena bhojantyena sahattha 
santappesi sampavaresi. 

Then Citta, having approved and agreed with what Isidatta 
said, served and satisfied the senior mendicants with his 
own hands with a variety of delicious foods. 


Atha kho thera bhikkhu bhuttavino onitapattapanino 
utthayasana pakkamimsu. 

When the senior mendicants had eaten and washed their 
hands and bowls, they got up from their seats and left. 


Atha kho ayasma thero ayasmantam isidattam 
etadavoca: 
Then the senior venerable said to Venerable Isidatta, 


“sadhu kho tam, avuso isidatta, eso panho patibhasi. 
“Tsidatta, it’s good that you felt inspired to answer that 
question, because I didn’t. 


Neso panho mam patibhasi. 


Tenahavuso isidatta, yada annathapi evarupo panho 
agaccheyya, tannevettha patibhaseyya’ ti. 

So when a similar question comes up, you should also 
answer it as you feel inspired.” 


Atha kho ayasma isidatto senasanam samsametva 
pattacivaramadaya macchikasandamha pakkami. 


But Isidatta set his lodgings in order and, taking his bowl 
and robe, left Macchikasanda, 


Yam macchikasandamha pakkami, tatha pakkantova 
ahosi, na puna paccagacchiti. 
never to return. 


Tatiyam. 


41 .04. 4. Mahakapatihariyasutta 


- 4. Mahaka’s Demonstration 
1. Cittavagga - 1. With Citta 


Ekam samayam sambahula thera bhikkhu 
macchikasande viharanti ambatakavane. 

At one time several senior mendicants were staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yena thera bhikkhu 
tenupasankami; upasankamitva there bhikkhu 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho citto gahapati there bhikkhu etadavoca: 

Then Citta the householder went up to them, bowed, sat 
down to one side, and said to them, 


“adhivasentu me, bhante thera, svatanaya gokule 
bhattan’” ti. 

“Sirs, may the senior mendicants please accept my offering 
of tomorrow’s meal in my barn.” 


Adhivasesum kho thera bhikkhu tunhibhavena. 
They consented in silence. 


Atha kho citto gahapati theranam bhikkhunam 
adhivasanam viditva utthayasana there bhikkhu 
abhivadetva padakkhinam katva pakkami. 

Then, knowing that the senior mendicants had consented, 
Citta got up from his seat, bowed, and respectfully circled 
them, keeping them on his right, before leaving. 


Atha kho thera bhikkhu tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 


cittassa gahapatino gokulam tenupasankamimsu; 
upasankamitva pannatte asane nisidimsu. 

Then when the night had passed, the senior mendicants 
robed up in the morning and, taking their bowls and robes, 
went to Citta’s barn, and sat down on the seats spread out. 


Atha kho citto gahapati there bhikkhu panitena 
Sappipayasena sahattha santappesi sampavaresi. 
Then Citta served and satisfied the senior mendicants with 
his own hands with delicious milk-rice made with ghee. 


Atha kho thera bhikkhu bhuttavino onitapattapanino 
utthayasana pakkamimsu. 

When the senior mendicants had eaten and washed their 
hands and bowls, they got up from their seats and left. 


Cittopi kho gahapati “sesakam vissajjetha” ti vatva 
there bhikkhu pitthito pitthito anubandhi. 

Citta instructed that the remainder of the food be 
distributed, then followed behind the senior mendicants. 


Tena kho pana samayena unham hoti kuthitam; 
Now at that time the heat was sweltering. 


te ca thera bhikkht paveliyamanena manne kayena 
gacchanti, yatha tam bhojanam bhuttavino. 

And those senior mendicants walked along as if their bodies 
were melting, as happens after a meal. 


Tena kho pana samayena ayasma mahako tasmim 
bhikkhusamghe sabbanavako hoti. 

Now at that time Venerable Mahaka was the most junior 
mendicant in that Sangha. 


Atha kho ayasma mahako ayasmantam theram 
etadavoca: 


Then Venerable Mahaka said to the senior venerable, 


“sadhu khvassa, bhante thera, sitako ca vato vayeyya, 
abbhasampilapo ca assa, devo ca ekamekam 
phusayeyya’ ti. 

“Wouldn’t it be nice, sir, if a cool wind blew, a cloud canopy 
formed, and a gentle rain drizzled down?” 


“Sadhu khvassa, avuso mahaka, yam sitako Ca vato 
vayeyya, abbhasampilapo ca assa, devo ca ekamekam 
phusayeyya’ ti. 

“It would indeed be nice, Reverend Mahaka.” 


Atha kho ayasma mahako tatharupam 
iddhabhisankharam abhisankhari yatha sitako ca 
vato vayi, abbhasampilapo ca assa, devo ca 
ekamekam phusi. 

Then Mahaka used his psychic power to will that a cool 
wind would blow, a cloud canopy would form, and a gentle 
rain would drizzle down. 


Atha kho cittassa gahapatino etadahosi: 
Then Citta thought, 


“yo kho imasmim bhikkhusamghe sabbanavako 
bhikkhu tassayam evarupo iddhanubhavo’ ti. 

“The most junior mendicant in this Sangha has such psychic 
power!” 


Atha kho ayasma mahako aramam sampapunitva 
ayasmantam theram etadavoca: 

When they reached the monastery, Mahaka said to the 
senior venerable, 


“alamettavata, bhante thera” ti? 
“Sir, is that sufficient?” 


“Alamettavata, avuso mahaka. 
“That’s sufficient, Reverend Mahaka, 


Katamettavata, avuso mahaka. 
you’ve done enough 


Pujitamettavata, avuso mahaka’ ti. 
and offered enough.” 


Atha kho thera bhikkhu yathaviharam agamamsu. 
Then the senior mendicants entered their dwellings, 


Ayasmapi mahako sakam viharam agamasi. 
and Mahaka entered his own dwelling. 


Atha kho citto gahapati yenayasma mahako 
tenupasankami; upasankamitva ayasmantam 
mahakam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho citto gahapati ayasmantam 
mahakam etadavoca: 

Then Citta went up to Mahaka, bowed, sat down to one 
side, and said to him, 


“sadhu me, bhante, ayyo mahako uttari 
manussadhammam iddhipatihariyam dassetu” ti. 
“Sir, please show me a superhuman demonstration of 
psychic power.” 


“Tena hi tvam, gahapati, alinde uttarasangam 
pannapetva tinakalapam okasehi’ ti. 

“Well, then, householder, place your upper robe on the 
porch and spread a handful of grass on it.” 


“Evam, bhante” ti kho citto gahapati ayasmato 
mahakassa patissutva alinde uttarasangam 


pannapetva tinakalapam okasesi. 
“Yes, sir,” replied Citta, and did as he was asked. 


Atha kho ayasma mahako viharam pavisitva 
sucighatikam datva tatharupam iddhabhisankharam 
abhisankhari yatha talacchiggalena ca 
aggalantarikaya ca acci nikkhamitva tinani jhapesi, 
uttarasangam na jhapesi. 

Mahaka entered his dwelling and latched the door. Then he 
used his psychic power to will that a flame shoot out 
through the keyhole and the chink in the door, and it 
burned up the grass but not the upper robe. 


Atha kho citto gahapati uttarasangam papphotetva 
samviggo lomahatthajato ekamantam atthasi. 

Then Citta shook out his upper robe and stood to one side, 
shocked and awestruck. 


Atha kho ayasma mahako vihara nikkhamitva cittam 
gahapatim etadavoca: 
Mahaka left his dwelling and said to Citta, 


“alamettavata, gahapati” ti? 
“Ts that sufficient, householder?” 


“Alamettavata, bhante mahaka. 
“That’s sufficient, sir, 


Katamettavata, bhante, mahaka. 
you’ve done enough 


Pujitamettavata, bhante mahaka. 
and offered enough. 


Abhiramatu, bhante, ayyo mahako macchikasande. 
I hope Venerable Mahaka is happy here in Macchikasanda, 


Ramaniyam ambatakavanam. 
for the Wild Mango Grove is lovely. 


Aham ayyassa mahakassa ussukkam karissami 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanan’ ti. 

I’ll make sure that Venerable Mahaka is provided with 
robes, alms-food, lodgings, and medicines and supplies for 
the sick.” 


“Kalyanam vuccati, gahapati’ ti. 
“That’s nice of you to say, householder.” 


Atha kho ayasma mahako senasanam samsametva 
pattacivaramadaya macchikasandamha pakkami. 
But Mahaka set his lodgings in order and, taking his bowl 
and robe, left Macchikasanda, 


Yam macchikasandamha pakkami, tatha pakkantova 
ahosi; 
never to return. 


na puna paccagacchiti. 


Catuttham. 


41 .05.5. Pathamakamabhusutta 


-5. With Kamabhu (1 st) 
1. Cittavagga - 1. With Citta 


Ekam samayam ayasma kamabhu macchikasande 
viharati ambatakavane. 

At one time Venerable Kamabhu was staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yenayasma kamabhu 
tenupasankami; upasankamitva ayasmantam 
kamabhum abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho cittam gahapatim ayasma 
kamabhu etadavoca: 

Then Citta the householder went up to Venerable Kamabhu, 
bowed, and sat down to one side. Kamabhu said to him, 


“Vuttamidam, gahapati: 
“Householder, there is this saying: 


‘Nelango setapacchado, 
‘With flawless wheel and white canopy, 


ekaro vattati ratho; 
the one-spoke chariot rolls on. 


Anigham passa ayantam, 
See it come, untroubled, 


chinnasotam abandhanan’ti. 
with stream cut, unbound.’ 


Imassa nu kho, gahapati, sankhittena bhasitassa 
katham vittharena attho datthabbo” ti? 


How should we see the detailed meaning of this brief 
statement?” 


“Kim nu kho etam, bhante, bhagavata bhasitan” ti? 
“Sir, was this spoken by the Buddha?” 


“Evam, gahapati’ ti. 
“Yes, householder.” 


“Tena hi, bhante, muhuttam agamehi yavassa attham 
pekkhami’ ti. 

“Well then, sir, please wait a moment while I consider the 
meaning of this.” 


Atha kho citto gahapati muhuttam tunhi hutva 
ayasmantam kamabhum etadavoca: 
Then after a short silence Citta said to Kamabhu: 


“‘Nelangan’ti kho, bhante, silanametam 
adhivacanam. 
“Sir, ‘flawless wheel’ is a term for ethics. 


‘Setapacchado’ti kho, bhante, vimuttiya etam 
adhivacanam. 
‘White canopy’ is a term for freedom. 


‘Ekaro’ti kho, bhante, satiya etam adhivacanam. 
‘One spoke’ is a term for mindfulness. 


‘Vattati’ti kho, bhante, abhikkamapatikkamassetam 
adhivacanam. 
‘Rolls on’ is a term for going forward and coming back. 


‘Ratho’ti kho, bhante, imassetam 
catumahabhutikassa kayassa adhivacanam 
matapettikasambhavassa odanakummasupacayassa 


aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammassa. 

‘Chariot’ is a term for this body made up of the four primary 
elements, produced by mother and father, built up from rice 
and porridge, liable to impermanence, to wearing away and 
erosion, to breaking up and destruction. 


Rago kho, bhante, nigho, doso nigho, moho nigho. 
Greed, hate, and delusion are troubles. 


Te khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given 
these up, cut them off at the root, made them like a palm 
stump, and obliterated them, so they are unable to arise in 
the future. 


Tasma khinasavo bhikkhu ‘anigho’ti vuccati. 
That’s why a mendicant who has ended the defilements is 
called ‘untroubled’. 


‘Ayantan’ti kho, bhante, arahato etam adhivacanam. 
‘The one who comes’ is a term for the perfected one. 


‘Soto’ti kho, bhante, tanhayetam adhivacanam. 
‘Stream’ is a term for craving. 


Sa khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given this 
up, cut it off at the root, made it like a palm stump, and 
obliterated it, so it’s unable to arise in the future. 


Tasma khinasavo bhikkhu ‘chinnasoto’ti vuccati. 


That’s why a mendicant who has ended the defilements is 
said to have ‘cut the stream’. 


Rago kho, bhante, bandhanam, doso bandhanam, 
moho bandhanam. 
Greed, hate, and delusion are bonds. 


Te khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given 
these up, cut them off at the root, made them like a palm 
stump, and obliterated them, so they are unable to arise in 
the future. 


Tasma khinasavo bhikkhu ‘abandhano’ti vuccati. 
That’s why a mendicant who has ended the defilements is 
called ‘unbound’. 


Iti kho, bhante, yam tam bhagavata vuttam: 
So, sir, that’s how I understand the detailed meaning of 
what the Buddha said in brief: 


‘Nelango setapacchado, 
‘With flawless wheel and white canopy, 


ekaro vattati ratho; 
the one-spoke chariot rolls on. 


Anigham passa ayantam, 
See it come, untroubled, 


chinnasotam abandhanan’ti. 
with stream cut, unbound.’” 


Imassa kho, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate, 


Yassa te gambhire buddhavacane pannacakkhu 
kamati” ti. 

to traverse the Buddha’s deep teachings with the eye of 
wisdom.” 


Pancamam. 


41 .06. 6. Dutiyakamabhusutta - 


6. With Kamabhu (2nd) 
1. Cittavagga - 1. With Citta 


Ekam samayam ayasma kamabhu macchikasande 
viharati ambatakavane. 

At one time Venerable Kamabhu was staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yenayasma kamabhu 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho citto gahapati ayasmantam 
kamabhum etadavoca: 

Then Citta the householder went up to Venerable Kamabhu, 
sat down to one side, and said to him: 


“kati nu kho, bhante, sankhara’” ti? 
“Sir, how many processes are there?” 


“Tayo kho, gahapati, sankhara— 
“Householder, there are three processes. 


kayasankharo, vacisankharo, cittasankharo’” ti. 
Physical, verbal, and mental processes.” 


“Sadhu, bhante”ti kho citto gahapati ayasmato 
kamabhussa bhasitam abhinanditva anumoditva 
ayasmantam kamabhum uttarim panham apucchi: 
Saying “Good, sir,” Citta approved and agreed with what 
Kamabhu said. Then he asked another question: 


“katamo pana, bhante, kayasankharo, katamo 
vacisankharo, katamo cittasankharo” ti? 


“But sir, what is the physical process? What’s the verbal 
process? What’s the mental process?” 


“Assasapassasa kho, gahapati, kayasankharo, 
vitakkavicara vacisankharo, sanna ca vedana Ca 
cittasankharo’ ti. 

“Breathing is a physical process. Placing the mind and 
keeping it connected are verbal processes. Perception and 
feeling are mental processes.” 


“Sadhu, bhante”ti kho citto gahapati ... pe ... uttarim 
panham apucchi: 
Saying “Good, sir,” he asked another question: 


“kasma pana, bhante, assasapassasa kayasankharo, 
kasma vitakkavicara vacisankharo, kasma sanna Ca 
vedana Ca cittasankharo” ti? 

“But sir, why is breathing a physical process? Why are 
placing the mind and keeping it connected verbal 
processes? Why are perception and feeling mental 
processes?” 


“Assasapassasa kho, gahapati, kayika. Ete dhamma 
kayappatibaddha, tasma assasapassasa kayasankharo. 
“Breathing is physical. It’s tied up with the body, that’s why 
breathing is a physical process. 


Pubbe kho, gahapati, vitakketva vicaretva paccha 
vacam bhindati, tasma vitakkavicara vacisankharo. 
First you place the mind and keep it connected, then you 
break into speech. That’s why placing the mind and keeping 
it connected are verbal processes. 


Sanna ca vedana ca cetasika. Ete dhamma 
cittappatibaddha, tasma sanna Ca vedana ca 
cittasankharo’ ti. 


Perception and feeling are mental. They’re tied up with the 
mind, that’s why perception and feeling are mental 
processes.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“katham pana, bhante, 
sannavedayitanirodhasamapatti hoti” ti? 

“But sir, how does someone attain the cessation of 
perception and feeling?” 


“Na kho, gahapati, sannavedayitanirodham 
Samapajjantassa bhikkhuno evam hoti: 

“A mendicant who is entering such an attainment does not 
think: 


‘aham sannavedayitanirodham samapajjissan’ti va 
‘aham sannavedayitanirodham samapajjami’ti va 
‘aham sannavedayitanirodham samapanno'’ti va. 

‘T will enter the cessation of perception and feeling’ or ‘Iam 
entering the cessation of perception and feeling’ or ‘I have 
entered the cessation of perception and feeling.’ 


Atha khvassa pubbeva tatha cittam bhavitam hoti 
yam tam tathattaya upaneti’ ti. 

Rather, their mind has been previously developed so as to 
lead to such a state.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“sannavedayitanirodham samapajjantassa pana, 
bhante, bhikkhuno katame dhamma pathamam 
nirujjhanti, yadi va kayasankharo, yadi va 
vacisankharo, yadi va cittasankharo” ti? 


“But sir, which cease first for a mendicant who is entering 
the cessation of perception and feeling: physical, verbal, or 
mental processes?” 


“Sannavedayitanirodham samapajjantassa kho, 
gahapati, bhikkhuno vacisankharo pathamam 
nirujjhati, tato kayasankharo, tato cittasankharo’ ti. 
“Verbal processes cease first, then physical, then mental.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“yvayam, bhante, mato kalankato, yo cayam bhikkhu 
sannavedayitanirodham samapanno, imesam kim 
nanakaranan” ti? 

“What’s the difference between someone who has passed 
away and a mendicant who has attained the cessation of 
perception and feeling?” 


“Yvayam, gahapati, mato kalankato tassa 
kayasankharo niruddho patippassaddho, 
vacisankharo niruddho patippassaddho, 
cittasankharo niruddho patippassaddho, ayu 
parikkhino, usma vupasanta, indriyani 
viparibhinnani. 

“When someone dies, their physical, verbal, and mental 
processes have ceased and stilled; their vitality is spent; 
their warmth is dissipated; and their faculties have 
disintegrated. 


Yo ca khvayam, gahapati, bhikkhu 
sannavedayitanirodham samapanno, tassapi 
kayasankharo niruddho patippassaddho, 
vacisankharo niruddho patippassaddho, 
cittasankharo niruddho patippassaddho, ayu 


aparikkhino, usma avupasanta, indriyani 
vippasannani. 

When a mendicant has attained the cessation of perception 
and feeling, their physical, verbal, and mental processes 
have ceased and stilled. But their vitality is not spent; their 
warmth is not dissipated; and their faculties are very clear. 


Yvayam, gahapati, mato kalankato, yo cayam bhikkhu 
sannavedayitanirodham samapanno, idam nesam 
nanakaranan’” ti. 

That’s the difference between someone who has passed 
away and a mendicant who has attained the cessation of 
perception and feeling.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“katham pana, bhante, 
sannavedayitanirodhasamapattiya vutthanam hoti” ti? 
“But sir, how does someone emerge from the cessation of 
perception and feeling?” 


“Na kho, gahapati, sannavedayitanirodhasamapattiya 
vutthahantassa bhikkhuno evam hoti: 

“A mendicant who is emerging from such an attainment 
does not think: 


‘aham sannavedayitanirodhasamapattiya 
vutthahissan’ti va ‘aham 
sannavedayitanirodhasamapattiya vutthahami’ti va 
‘aham sannavedayitanirodhasamapattiya vutthito’ ti 
va. 

‘T will emerge from the cessation of perception and feeling’ 
or ‘Iam emerging from the cessation of perception and 
feeling’ or ‘I have emerged from the cessation of perception 
and feeling.’ 


Atha khvassa pubbeva tatha cittam bhavitam hoti, 
yam tam tathattaya upaneti” ti. 

Rather, their mind has been previously developed so as to 
lead to such a state.” 


“Sadhu, bhante ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“sannavedayitanirodhasamapattiya vutthahantassa 
pana, bhante, bhikkhuno katame dhamma pathamam 
uppajjanti, yadi va kayasankharo, yadi va 
vacisankharo, yadi va cittasankharo” ti? 

“But sir, which arise first for a mendicant who is emerging 
from the cessation of perception and feeling: physical, 
verbal, or mental processes?” 


“Sannavedayitanirodhasamapattiya vutthahantassa, 
gahapati, bhikkhuno cittasankharo pathamam 
uppajjati, tato kayasankharo, tato vacisankharo’ ti. 
“Mental processes arise first, then physical, then verbal.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“sannavedayitanirodhasamapattiya vutthitam pana, 
bhante, bhikkhum kati phassa phusanti”? 

“But sir, when a mendicant has emerged from the 
attainment of the cessation of perception and feeling, how 
many kinds of contact do they experience?” 


“Sannavedayitanirodhasamapattiya vutthitam kho, 
gahapati, bhikkhum tayo phassa phusanti— 
“They experience three kinds of contact: 


sunnato phasso, animitto phasso, appanihito 
phasso’” ti. 
emptiness, signless, and undirected contacts.” 


“Sadhu ... pe ... uttarim panham apucchi: 
Saying “Good, sir,” he asked another question: 


“sannavedayitanirodhasamapattiya vutthitassa pana, 
bhante, bhikkhuno kimninnam cittam hoti, 
kimponam, kimpabbharan” ti? 

“But sir, when a mendicant has emerged from the 
attainment of the cessation of perception and feeling, what 
does their mind slant, slope, and incline to?” 


“Sannavedayitanirodhasamapattiya vutthitassa kho, 
gahapati, bhikkhuno vivekaninnam cittam hoti 
vivekaponam vivekapabbharan’ ti. 

“Their mind slants, slopes, and inclines to seclusion.” 


“Sadhu, bhante”ti kho citto gahapati ayasmato 
kamabhussa bhasitam abhinanditva anumoditva 
ayasmantam kamabhum uttarim panham apucchi: 
Saying “Good, sir,” Citta approved and agreed with what 
Kamabhu said. Then he asked another question: 


“sannavedayitanirodhasamapattiya pana, bhante, 
kati dhamma bahupakara” ti? 

“But sir, how many things are helpful for attaining the 
cessation of perception and feeling?” 


“Addha kho tvam, gahapati, yam pathamam 
pucchitabbam tam pucchasi. 

“Well, householder, you’ve finally asked what you should 
have asked first! 


Api ca tyaham byakarissami. 


Nevertheless, I will answer you. 


Sannavedayitanirodhasamapattiya kho, gahapati, dve 
dhamma bahupakara— 

Two things are helpful for attaining the cessation of 
perception and feeling: 


samatho ca vipassana ca’ ti. 
serenity and discernment.” 


Chattham. 


41 .O7. 7. Godattasutta - 7. With 


Godatta 
1. Cittavagga - 1. With Citta 


Ekam samayam ayasma godatto macchikasande 
viharati ambatakavane. 

At one time Venerable Godatta was staying near 
Macchikasanda in the Wild Mango Grove. 


Atha kho citto gahapati yenayasma godatto 
tenupasankami; upasankamitva ayasmantam 
godattam abhivadetva ekamantam nisidi. Ekamantam 
nisinnam kho cittam gahapatim ayasma godatto 
etadavoca: 

Then Citta the householder went up to Venerable Godatta, 
bowed, and sat down to one side. Godatta said to him: 


“ya cayam, gahapati, appamana cetovimutti, ya ca 
akincanna cetovimutti, ya ca sunnata cetovimutti, ya 
ca animitta cetovimutti, ime dhamma nanattha 
nanabyanjana udahu ekattha byanjanameva 

nanan” ti? 

“Householder, the limitless heart’s release, and the heart’s 
release through nothingness, and the heart’s release 
through emptiness, and the signless heart’s release: do 
these things differ in both meaning and phrasing? Or do 
they mean the same thing, and differ only in the phrasing?” 


“Atthi, bhante, pariyayo yam pariyayam agamma ime 
dhamma nanattha ceva nanabyanjana Ca. 

“Sir, there is a way in which these things differ in both 
meaning and phrasing. 


Atthi pana, bhante, pariyayo yam pariyayam agamma 
ime dhamma ekattha byanjanameva nanan" ti. 

But there’s also a way in which they mean the same thing, 
and differ only in the phrasing. 


“Katamo ca, bhante, pariyayo yam pariyayam 
agamma ime dhamma nanattha ceva nanabyanjana 
ca? 

And what’s the way in which these things differ in both 
meaning and phrasing? 


Idha, bhante, bhikkhu mettasahagatena cetasa ekam 
disam pharitva viharati, tatha dutiyam, tatha tatiyam, 
tatha catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

It’s when a mendicant meditates spreading a heart full of 
love to one direction, and to the second, and to the third, 
and to the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


Karunasahagatena CetasSa ... pe ... 
They meditate spreading a heart full of compassion ... 


muditasahagatena cetasa ... pe ... 
They meditate spreading a heart full of rejoicing ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 


They meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of equanimity to the 
whole world—abundant, expansive, limitless, free of enmity 
and ill will. 


Ayam vuccati, bhante, appamana cetovimutti. 
This is called the limitless heart’s release. 


Katama ca, bhante, akincanna cetovimutti? 
And what is the heart’s release through nothingness? 


Idha, bhante, bhikkhu sabbaso vinnanancayatanam 
samatikkamma, ‘natthi kinci’ti akincannayatanam 
upasampajja viharati. 

It’s when a mendicant, going totally beyond the dimension 
of infinite consciousness, aware that ‘there is nothing at all’, 
enters and remains in the dimension of nothingness. 


Ayam vuccati, bhante, akincanna cetovimutti. 
This is called the heart’s release through nothingness. 


Katama ca, bhante, sunnata cetovimutti? 
And what is the heart’s release through emptiness? 


Idha, bhante, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va iti 
patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘sunnamidam attena va attaniyena va’ti. 
‘This is empty of a self or what belongs to a self.’ 


Ayam vuccati, bhante, sunnata cetovimutti. 


This is called the heart’s release through emptiness. 


Katama ca, bhante, animitta cetovimutti? 
And what is the signless heart’s release? 


Idha, bhante, bhikkhu sabbanimittanam amanasikara 
animittam cetosamadhim upasampajja viharati. 

It’s when a mendicant, not focusing on any signs, enters 
and remains in the signless immersion of the heart. 


Ayam vuccati, bhante, animitta cetovimutti. 
This is called the signless heart’s release. 


Ayam kho, bhante, pariyayo yam pariyayam agamma 
ime dhamma nanattha ceva nanabyanjana Ca. 

This is the way in which these things differ in both meaning 
and phrasing. 


Katamo ca, bhante, pariyayo yam pariyayam agamma 
ime dhamma ekattha byanjanameva nanam? 

And what’s the way in which they mean the same thing, and 
differ only in the phrasing? 


Rago, bhante, pamanakarano, doso pamanakarano, 
moho pamanakarano. 
Greed, hate, and delusion are makers of limits. 


Te khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given 
these up, cut them off at the root, made them like a palm 
stump, and obliterated them, so they are unable to arise in 
the future. 


Yavata kho, bhante, appamana cetovimuttiyo, akuppa 
tasam cetovimutti aggamakkhayati. 

The unshakable heart’s release is said to be the best kind of 
limitless heart’s release. 


Sa kho pana akuppa cetovimutti sunna ragena, sunna 
dosena, sunna mohena. 

That unshakable heart’s release is empty of greed, hate, 
and delusion. 


Rago kho, bhante, kincanam, doso kincanam, moho 
kincanam. 

Greed is something, hate is something, and delusion is 
something. 


Te khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given 
these up, cut them off at the root, made them like a palm 
stump, and obliterated them, so they are unable to arise in 
the future. 


Yavata kho, bhante, akincanna cetovimuttiyo, akuppa 
tasam cetovimutti aggamakkhayati. 

The unshakable heart’s release is said to be the best kind of 
heart’s release through nothingness. 


Sa kho pana akuppa cetovimutti sunna ragena, sunna 
dosena, sunna mohena. 

That unshakable heart’s release is empty of greed, hate, 
and delusion. 


Rago kho, bhante, nimittakarano, doso 
nimittakarano, moho nimittakarano. 
Greed, hate, and delusion are makers of signs. 


Te khinasavassa bhikkhuno pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

A mendicant who has ended the defilements has given 
these up, cut them off at the root, made them like a palm 
stump, and obliterated them, so they are unable to arise in 
the future. 


Yavata kho, bhante, animitta cetovimuttiyo, akuppa 
tasam cetovimutti aggamakkhayati. 

The unshakable heart’s release is said to be the best kind of 
signless heart’s release. 


Sa kho pana akuppa cetovimutti sunna ragena, sunna 
dosena, sunna mohena. 

That unshakable heart’s release is empty of greed, hate, 
and delusion. 


Ayam kho, bhante, pariyayo yam pariyayam agamma 
ime dhamma ekattha byanjanameva nanan" ti. 

This is the way in which they mean the same thing, and 
differ only in the phrasing.” 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate, 


Yassa te gambhire buddhavacane pannacakkhu 
kamati” ti. 

to traverse the Buddha’s deep teachings with the eye of 
wisdom.” 


Sattamam. 


41 .08. 8. 
Niganthanataputtasutta - 8. 


Nigantha Nataputta 
1. Cittavagga - 1. With Citta 


Tena kho pana samayena nigantho nataputto 
macchikasandam anuppatto hoti mahatiya 
niganthaparisaya saddhim. 

Now at that time Nigantha Nataputta had arrived at 
Macchikasanda together with a large assembly of Jain 
ascetics. 


Assosi kho citto gahapati: “nigantho kira nataputto 
macchikasandam anuppatto mahatiya 
niganthaparisaya saddhin’” ti. 

Citta the householder heard that they had arrived. 


Atha kho citto gahapati sambahulehi upasakehi 
saddhim yena nigantho nataputto tenupasankami; 
upasankamitva niganthena nataputtena saddhim 
sammodi. 

Together with several lay followers, he went up to Nigantha 
Nataputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho cittam 
gahapatim nigantho nataputto etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side. Nigantha Nataputta said to him, 


“saddahasi tvam, gahapati, samanassa gotamassa— 
“Householder, do you have faith in the ascetic Gotama’s 
claim that 


atthi avitakko avicaro samadhi, atthi 
vitakkavicaranam nirodho” ti? 

there is a state of immersion without placing the mind and 
keeping it connected; that there is the cessation of placing 
the mind and keeping it connected?” 


“Na khvaham ettha, bhante, bhagavato saddhaya 
gacchami. 

“Sir, in this case I don’t rely on faith in the Buddha’s claim 
that 


Atthi avitakko avicaro samadhi, atthi 
vitakkavicaranam nirodho’ ti. 

there is a state of immersion without placing the mind and 
keeping it connected; that there is the cessation of placing 
the mind and keeping it connected.” 


Evam vutte, nigantho nataputto ulloketva etadavoca: 
When he said this, Nigantha Nataputta looked up at his 
assembly and said, 


“idam bhavanto passantu, yava ujuko cayam citto 
gahapati, yava asatho cayam citto gahapati, yava 
amayavi Cayam citto gahapati, vatam va so jalena 
badhetabbam manneyya, yo vitakkavicare 
nirodhetabbam manneyya, sakamutthina va so 
gangaya sotam avaretabbam manneyya, yo 
vitakkavicare nirodhetabbam manneyya’ ti. 

“See, good sirs, how straightforward this householder Citta 
is! He’s not devious or deceitful at all. To imagine that you 
can stop placing the mind and keeping it connected would 
be like imagining that you can catch the wind in a net, or 
dam the Ganges river with your own hand.” 


“Tam kim mannasi, bhante, 
“What do you think, sir? 


katamam nu kho panitataram—nanam va saddha 
va’ ti? 
Which is better—knowledge or faith?” 


“Saddhaya kho, gahapati, hanamyeva panitataran’ ti. 
“Knowledge is definitely better than faith, householder.” 


“Aham kho, bhante, yavadeva akankhami, vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

“Well sir, whenever I want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, I enter and 
remain in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Aham kho, bhante, yavadeva akankhami, 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
upasampajja viharami. 

And whenever I want, as the placing of the mind and 
keeping it connected are stilled ... 1 enter and remain in the 
second absorption. 


Aham kho, bhante, yavadeva akankhami, pitiya ca 
viraga ... pe ... tatiyam jhanam upasampaijja viharami. 
And whenever I want, with the fading away of rapture ... I 
enter and remain in the third absorption. 


Aham kho, bhante, yavadeva akankhami, sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 
viharami. 

And whenever I want, giving up pleasure and pain ... I 
enter and remain in the fourth absorption. 


Na so khvaham, bhante, evam jananto evam passanto 
kassa annassa SamanasSa va brahmanassa va 
saddhaya gamissami? 

And so, sir, since I know and see like this, why should I rely 
on faith in another ascetic or brahmin who claims that 


Atthi avitakko avicaro samadhi, atthi 
vitakkavicaranam nirodho’ ti. 

there is a state of immersion without placing the mind and 
keeping it connected; that there is the cessation of placing 
the mind and keeping it connected?” 


Evam vutte, nigantho nataputto sakam parisam 
apaloketva etadavoca: 

When he said this, Nigantha Nataputta looked askance at 
his own assembly and said, 


“idam bhavanto passantu, yava anujuko cayam citto 
gahapati, yava satho cayam citto gahapati, yava 
Mayavi Cayam citto gahapati’ ti. 

“See, good sirs, how crooked this householder Citta is! He’s 
so devious and deceitful!” 


“Idaneva kho te mayam, bhante, bhasitam: 
“Sir, just now I understood you to say: 


‘evam ajanama idam bhavanto passantu, yava ujuko 
cayam citto gahapati, yava asatho cayam citto 
gahapati, yava amayavi Cayam citto gahapat?’ti. 

‘See, good sirs, how straightforward this householder Citta 
is! He’s not devious or deceitful at all.’ 


Idaneva ca pana mayam, bhante, bhasitam: 
But then I understood you to say: 


‘evam ajanama idam bhavanto passantu, yava 
anujuko cayam citto gahapati, yava satho cayam citto 
gahapati, yava mayavi Cayam citto gahapat?’ti. 

‘See, good sirs, how crooked this householder Citta is! He’s 
so devious and deceitful!’ 


Sace te, bhante, purimam saccam, pacchimam te 
miccha. 
If your first statement is true, the second is wrong. 


Sace pana te, bhante, purimam miccha, pacchimam 
te saccam. 
If your first statement is wrong, the second is true. 


Ime kho pana, bhante, dasa sahadhammika panha 
agacchanti. 
And also, sir, these ten legitimate questions are relevant. 


Yada nesam attham ajaneyyasi, atha mam 
patihareyyasi saddhim niganthaparisaya. 

When you understand what they mean, then, together with 
your assembly of Jain ascetics, you can rebut me. 

Eko panho, eko uddeso, ekam veyyakaranam. 

‘One thing: question, summary, and answer. Two ... three ... 
four ... five ... six... seven... eight ... nine ... ten things: 
question, summary, and answer.’” 

Dve panha, dve uddesa, dve veyyakaranani. 

Tayo panha, tayo uddesa, tini veyyakaranani. 


Cattaro panha, cattaro uddesa, cattari veyyakaranani. 


Panca panha, panca uddesa, panca veyyakaranani. 


Cha panha, cha uddesa, cha veyyakaranani. 

Satta panha, satta uddesa, satta veyyakaranani. 
Attha panha, attha uddesa, attha veyyakaranani. 
Nava panha, nava uddesa, nava veyyakaranani. 
Dasa panha, dasa uddesa, dasa veyyakaranani’ ti. 
Atha kho citto gahapati nigantham nataputtam ime 
dasa sahadhammike panhe apucchitva utthayasana 
pakkamiti. 

Then Citta got up from his seat and left without asking 


Nigantha Nataputta these ten legitimate questions. 


Atthamam. 


41 .09. 9. Acelakassapasutta - 9. 


With Kassapa, the Naked Ascetic 
1. Cittavagga - 1. With Citta 


Tena kho pana samayena acelo kassapo 
macchikasandam anuppatto hoti cittassa gahapatino 
puranagihisahayo. 

Now at that time the naked ascetic Kassapa, who in lay life 
was an old friend of Citta, had arrived at Macchikasanda. 


Assosi kho citto gahapati: “acelo kira kassapo 
macchikasandam anuppatto amhakam 
puranagihisahayo’ ti. 

Citta the householder heard that he had arrived. 


Atha kho citto gahapati yena acelo kassapo 
tenupasankami; upasankamitva acelena kassapena 
saddhim sammodi. 

So he went up to him, and they exchanged greetings. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho citto 
gahapati acelam kassapam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the naked ascetic Kassapa, 


“kivaciram pabbajitassa, bhante kassapa” ti? 
“Sir, Kassapa, how long has it been since you went forth?” 


“Timsamattani kho me, gahapati, vassani 
pabbajitassa” ti. 
“It’s been thirty years, householder.” 


“Imehi pana te, bhante, timsamattehi vassehi atthi 
koci uttari manussadhamma 
alamariyananadassanaviseso adhigato 
phasuviharo’” ti? 

“But sir, in these thirty years have you achieved any 
superhuman distinction in knowledge and vision worthy of 
the noble ones, a meditation at ease?” 


“Imehi kho me, gahapati, timsamattehi vassehi 
pabbajitassa natthi koci uttari manussadhamma 
alamariyananadassanaviseso adhigato phasuviharo, 
annatra naggeyya Ca mundeyya Ca 
pavalanipphotanaya ca’ ti. 

“I have no such achievement, householder, only nakedness, 
baldness, and pokes in the buttocks.” 


Evam vutte, citto gahapati acelam kassapam 
etadavoca: 
Citta said to him, 


“acchariyam vata, bho, abbhutam vata, bho. 
“Tt’s incredible, it’s amazing, 


Dhammassa svakkhatata yatra hi nama timsamattehi 
vassehi na koci uttari manussadhamma 
alamariyananadassanaviseso adhigato abhavissa 
phasuviharo, annatra naggeyya ca mundeyya ca 
pavalanipphotanaya ca’ ti. 

how well explained the teaching is. For in thirty years you 
have achieved no superhuman distinction in knowledge and 
vision worthy of the noble ones, no meditation at ease, only 
nakedness, baldness, and pokes in the buttocks.” 


“Tuyham pana, gahapati, kivaciram upasakattam 
upagatassa” ti? 
“But householder, how long have you been a lay follower?” 


“Mayhampi kho pana, bhante, timsamattani vassani 
upasakattam upagatassa’” ti. 
“It’s been thirty years, sir.” 


“Imehi pana te, gahapati, timsamattehi vassehi atthi 
koci uttari manussadhamma 
alamariyananadassanaviseso adhigato 
phasuviharo’” ti? 

“But householder, in these thirty years have you achieved 
any superhuman distinction in knowledge and vision worthy 
of the noble ones, a meditation at ease?” 


“Gihinopi siya, bhante. 
“How, sir, could I not? 


Ahanhi, bhante, yavadeva akankhami, vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

For whenever I want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, I enter and 
remain in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Ahanhi, bhante, yavadeva akankhami, 
vitakkavicaranam vupasama ... dutiyam jhanam 
upasampajja viharami. 

And whenever I want, as the placing of the mind and 
keeping it connected are stilled ... 1 enter and remain in the 
second absorption. 


Ahanhi, bhante, yavadeva akankhami, pitiya ca 
viraga ... pe ... tatiyam jhanam upasampaijja viharami. 


And whenever I want, with the fading away of rapture ... I 
enter and remain in the third absorption. 


Ahanhi, bhante, yavadeva akankhami, sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 
viharami. 

And whenever I want, giving up pleasure and pain ... I 
enter and remain in the fourth absorption. 


Sace kho panaham, bhante, bhagavato pathamataram 
kalam kareyyam, anacchariyam kho panetam yam 
mam bhagava evam byakareyya: 

If I pass away before the Buddha, it wouldn’t be surprising 
if the Buddha declares of me: 


‘natthi tam samyojanam yena samyojanena samyutto 
citto gahapati puna imam lokam agaccheyya’” ti. 

‘The householder Citta is bound by no fetter that might 
return him to this world.’” 


Evam vutte, acelo kassapo cittam gahapatim 
etadavoca: 
When this was said, Kassapa said to Citta, 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing, 


Dhammassa svakkhatata, yatra hi nama gih1 
odatavasano evarupam uttari manussadhamma 
alamariyananadassanavisesam adhigamissati 
phasuviharam. 

how well explained the teaching is. For a white-clothed 
layperson can achieve such a superhuman distinction in 
knowledge and vision worthy of the noble ones, a 
meditation at ease. 


Labheyyaham, gahapati, imasmim dhammavinaye 
pabbajjam, labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


Atha kho citto gahapati acelam kassapam adaya yena 
thera bhikkht: tenupasankami; upasankamitva there 
bhikkhu etadavoca: 

Then Citta the householder took the naked ascetic Kassapa 
to see the senior mendicants, and said to them: 


“ayam, bhante, acelo kassapo amhakam 
puranagihisahayo. 

“Sirs, this is the naked ascetic Kassapa, who in lay life was 
an old friend of mine. 


Imam thera pabbajentu upasampadentu. 
May the senior monks give him the going forth, the 
ordination. 


Ahamassa ussukkam karissami 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanan’ ti. 

I’ll make sure that he’s provided with robes, alms-food, 
lodgings, and medicines and supplies for the sick.” 


Alattha kho acelo kassapo imasmim dhammavinaye 
pabbajjam, alattha upasampadam. 

And the naked ascetic Kassapa received the going forth, the 
ordination in this teaching and training. 


Acirupasampanno Ca panayasma Kassapo eko 
vupakattho appamatto atapi pahitatto viharanto 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti, tadanuttaram— 


brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Not long after his ordination, Venerable Kassapa, living 
alone, withdrawn, diligent, keen, and resolute, soon 
realized the supreme end of the spiritual path in this very 
life. He lived having achieved with his own insight the goal 
for which gentlemen rightly go forth from the lay life to 
homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma kassapo arahatam ahositi. 
And Venerable Kassapa became one of the perfected. 


Navamam. 


41.10.10. Gilanadassanasutta - 
10. Seeing the Sick 


1. Cittavagga - 1. With Citta 


Tena kho pana samayena citto gahapati abadhiko hoti 
dukkhito balhagilano. 

Now at that time the householder Citta was sick, suffering, 
gravely ill. 


Atha kho sambahula aramadevata vanadevata 
rukkhadevata osadhitinavanappatisu adhivattha 
devata sangamma samagamma cittam gahapatim 
etadavocum: 

Then several deities of the parks, forests, trees, and those 
who haunt the herbs, grass, and big trees came together 
and said to Citta, 


“panidhehi, gahapati, anagatamaddhanam raja assam 
cakkavatti” ti. 

“Householder, make a wish to become a wheel-turning 
monarch in the future!” 


Evam vutte, citto gahapati ta aramadevata 
vanadevata rukkhadevata osadhitinavanappatisu 
adhivattha devata etadavoca: 

When they said this, Citta said to them, 


“tampi aniccam, tampi addhuvam, tampi pahaya 
gamantiyan’ ti. 

“That too is impermanent! That too will pass! That too will 
be left behind!” 


Evam vutte, cittassa gahapatino mittamacca 
natisalohita cittam gahapatim etadavocum: 


When he said this, his friends and colleagues, relatives and 
family members said, 


“satim, ayyaputta, upatthapehi, ma vippalap1’ ti. 
“Be mindful, lord! Don’t babble.” 


“Kim taham vadami yam mam tumhe evam vadetha: 
“What have I said that makes you say that?” 


‘satim, ayyaputta, upatthapehi, ma vippalapi’” ti? 


“Evam kho tvam, ayyaputta, vadesi: 
“It’s because you said: 


‘tampi aniccam, tampi addhuvam, tampi pahaya 
gamanztyan’ ti. 

‘That too is impermanent! That too will pass! That too will 
be left behind!’” 


“Tatha hi pana mam aramadevata vanadevata 
rukkhadevata osadhitinavanappatisu adhivattha 
devata evamahamsu: 

“Oh, well, that’s because the deities of the parks, forests, 
trees, and those who haunt the herbs, grass, and big trees 
said to me: 


‘panidhehi, gahapati, anagatamaddhanam raja assam 
cakkavatti’ti. 

‘Householder, make a wish to become a wheel-turning 
monarch in the future!’ 


Taham evam vadami: 
So I said to them: 


‘tampi aniccam ... pe ... tampi pahaya gamaniyan’ ’ ti. 


‘That too is impermanent! That too will pass! That too will 
be left behind!’” 


“Kim pana ta, ayyaputta, aramadevata vanadevata 
rukkhadevata osadhitinavanappatisu adhivattha 
devata atthavasam sampassamana evamahamsu: 
“But what reason do they see for saying that to you?” 


‘panidhehi, gahapati, anagatamaddhanam raja assam 
cakkavatti’” ti? 


“Tasam kho aramadevatanam vanadevatanam 
rukkhadevatanam osadhitinavanappatisu 
adhivatthanam devatanam evam hoti: 

“They think: 


‘ayam kho citto gahapati, silava kalyanadhammo. 
‘This householder Citta is ethical, of good character. 


Sace panidahissati— 
If he makes a wish to 


anagatamaddhanam raja assam cakkavatti’ti, ‘tassa 
kho ayam ijjhissati, silavato cetopanidhi visuddhatta 
dhammiko dhammikam phalam anupassat?’ti. 
become a wheel-turning monarch in the future, his heart’s 
wish will succeed because of the purity of his ethics. And 
then as a proper, principled king he will provide proper 
spirit-offerings.’ 


Imam kho ta aramadevata vanadevata rukkhadevata 
osadhitinavanappatisu adhivattha devata atthavasam 
Sampassamana evamahamsu: 

That’s the reason they see for saying to me: 


‘panidhehi, gahapati, anagatamaddhanam raja assam 
cakkavatti’ti. 

‘Householder, make a wish to become a wheel-turning 
monarch in the future!’ 


Taham evam vadami: 
So I said to them: 


‘tampi aniccam, tampi addhuvam, tampi pahaya 
gamantiyan’ ti. 

‘That too is impermanent! That too will pass! That too will 
be left behind!’” 


“Tena hi, ayyaputta, amhepi ovadahi" ti. 
“Then, lord, advise us!” 


“Tasma hi vo evam sikkhitabbam— 
“So you should train like this: 


buddhe aveccappasadena samannagata bhavissama: 
We will have experiential confidence in the Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Dhamme aveccappasadena samannagata bhavissama: 
We will have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 


vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Sanghe aveccappasadena samannagata bhavissama: 
We will have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Yam kho pana kinci kule deyyadhammam sabbam tam 
appativibhattam bhavissati silavantehi 
kalyanadhammehiti evanhi vo sikkhitabban’ ti. 

And we will share without reservation all the gifts available 
to give in our family with those who are ethical and of good 
character.” 


Atha kho citto gahapati mittamacce natisalohite 
buddhe ca dhamme ca sanghe Ca Cage ca 
samadapetva kalamakasiti. 


Then, after Citta had encouraged his friends and 
colleagues, relatives and family members in the Buddha, 
the teaching, the Sangha, and generosity, he passed away. 
Dasamam. 

Cittavaggo pathamo. 

Samyojanam dve isidatta, 

Mahako kamabhupi Ca; 

Godatto ca nigantho Ca, 

Acelena gilanadassananti. 

Cittasamyuttam samattam. 


The Linked Discourses on Citta the Householder are 
complete. 


42.01.1. Candasutta - 1. Vicious 
1. Gamanivagga - 1. Chiefs 


Savatthinidanam. 
At Savatthi. 


Atha kho cando gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho cando gamani bhagavantam etadavoca: 

Then the chief named Fury went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo yena 
midhekacco cando candotveva sankham gacchati. 
“What is the cause, sir, what is the reason why some people 
are regarded as furious, 


Ko pana, bhante, hetu, ko paccayo yena midhekacco 
sorato soratotveva sankham gacchati” ti? 
while others are regarded as sweet-natured?” 


“Idha, gamani, ekaccassa rago appahino hoti. 
“Take someone who hasn’t given up greed. 


Ragassa appahinatta pare kopenti, parehi 
kopiyamano kopam patukaroti. 
So they get annoyed by others, and they show it. 


So candotveva sankham gacchati. 
They’re regarded as furious. 


Doso appahino hoti. 
They haven’t given up hate. 


Dosassa appahinatta pare kopenti, parehi 
kopiyamano kopam patukaroti. 
So they get annoyed by others, and they show it. 


So candotveva sankham gacchati. 
They’re regarded as furious. 


Moho appahino hoti. 
They haven’t given up delusion. 


Mohassa appahinatta pare kopenti, parehi 
kopiyamano kopam patukaroti. 
So they get annoyed by others, and they show it. 


So candotveva sankham gacchati. 
They’re regarded as furious. 


Ayam kho, gamani, hetu, ayam paccayo yena 
midhekacco cando candotveva sankham gacchati. 
This is the cause, this is the reason why some people are 
regarded as furious. 


Idha pana, gamani, ekaccassa rago pahino hoti. 
But take someone who has given up greed. 


Ragassa pahinatta pare na kopenti, parehi 
kopiyamano kopam na patukaroti. 
So they don’t get annoyed by others, and don’t show it. 


So soratotveva sankham gacchati. 
They’re regarded as sweet-natured. 


Doso pahino hoti. 
They’ve given up hate. 


Dosassa pahinatta pare na kopenti, parehi 
kopiyamano kopam na patukaroti. 
So they don’t get annoyed by others, and don’t show it. 


So soratotveva sankham gacchati. 
They’re regarded as sweet-natured. 


Moho pahino hoti. 
They’ve given up delusion. 


Mohassa pahinatta pare na kopenti, parehi 
kopiyamano kopam na patukaroti. 
So they don’t get annoyed by others, and don’t show it. 


So soratotveva sankham gacchati. 
They’re regarded as sweet-natured. 


Ayam kho, gamani, hetu ayam paccayo yena 
midhekacco sorato soratotveva sankham gacchati” ti. 
This is the cause, this is the reason why some people are 
regarded as sweet-natured.” 


Evam vutte, cando gamani bhagavantam etadavoca: 
When he said this, the chief named Fury said to the 
Buddha, 


“abhikkantam, bhante, abhikkantam, bhante. 
“Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam 
bhagavata anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 


lamp in the dark so people with good eyes can see what’s 
there, the Buddha has made the teaching clear in many 
ways. 


Esaham, bhante, bhagavantam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Pathamam. 


42.02. 2. Talaputasutta - 2. With 


Talaputa 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho talaputo natagamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho talaputo natagamani bhagavantam etadavoca: 
Then Talaputa the dancing master came up to the Buddha, 
bowed, sat down to one side, and said to the Buddha: 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam natanam bhasamananam: 
“Sir, I have heard that the dancers of the past who were 
teachers of teachers said: 


‘yo so nato rangamajjhe samajjamajjhe saccalikena 
janam haseti rameti, so kayassa bheda param marana 
pahasanam devanam sahabyatam upapajjati’ti. 
‘Suppose a dancer entertains and amuses people on a stage 
or at a festival with truth and lies. When their body breaks 
up, after death, they’re reborn in the company of laughing 
gods.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Alam, gamani, titthatetam. Ma mam etam pucchi’ ti. 
“Enough, chief, let it be. Don’t ask me that.” 


Dutiyampi kho talaputo natagamani bhagavantam 
etadavoca: 
For a second time ... 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam natanam bhasamananam: 


‘yo so nato rangamajjhe samajjamajjhe saccalikena 
janam haseti rameti, so kayassa bheda param marana 
pahasanam devanam sahabyatam upapajjati’ti. 


Idha bhagava kimaha” ti? 
“Alam, gamani, titthatetam. Ma mam etam pucchi’ ti. 


Tatiyampi kho talaputo natagamani bhagavantam 
etadavoca: 
And for a third time Talaputa said to the Buddha: 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam natanam bhasamananam: 
“Sir, I have heard that the dancers of the past who were 
teachers of teachers said: 


‘yo so nato rangamajjhe samajjamajjhe saccalikena 
janam haseti rameti, so kayassa bheda param marana 
pahasanam devanam sahabyatam upapajjati’ti. 
‘Suppose a dancer entertains and amuses people on a stage 
or at a festival with truth and lies. When their body breaks 
up, after death, they’re reborn in the company of laughing 
gods.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Addha kho tyaham, gamani, na labhami: 
“Clearly, chief, I’m not getting through to you when I say: 


‘alam, gamani, titthatetam, 
‘Enough, chief, let it be. 


ma mam etam pucchri'ti. 
Don’t ask me that.’ 


Api ca tyaham byakarissami. 
Nevertheless, I will answer you. 


Pubbe kho, gamani, satta avitaraga 
ragabandhanabaddha. 

When sentient beings are still not free of greed, and are 
still bound by greed, 


Tesam nato rangamajjhe samajjamajjhe ye dhamma 
rajaniya te upasamharati bhiyyoso mattaya. 

a dancer in a stage or festival presents them with even 
more arousing things. 


Pubbe kho, gamani, satta avitadosa 
dosabandhanabaddha. 

When sentient beings are still not free of hate, and are still 
bound by hate, 


Tesam nato rangamajjhe samajjamajjhe ye dhamma 
dosaniya te upasamharati bhiyyoso mattaya. 

a dancer in a stage or festival presents them with even 
more hateful things. 


Pubbe kho, gamani, satta avitamoha 
mohabandhanabaddha. 

When sentient beings are still not free of delusion, and are 
still bound by delusion, 


Tesam nato rangamajjhe samajjamajjhe ye dhamma 
mohaniya te upasamharati bhiyyoso mattaya. 

a dancer in a stage or festival presents them with even 
more delusory things. 


So attana matto pamatto pare madetva pamadetva 
kayassa bheda param marana pahaso nama nirayo 
tattha upapaijjati. 

And so, being heedless and negligent themselves, they’ve 
encouraged others to be heedless and negligent. When 
their body breaks up, after death, they’re reborn in the hell 
called ‘Laughter’. 


Sace kho panassa evamditthi hoti: 
But if you have such a view: 


‘yo so nato rangamajjhe samajjamajjhe saccalikena 
janam haseti rameti, so kayassa bheda param marana 
pahasanam devanam sahabyatam upapajjati’ti, sassa 
hoti micchaditthi. 

‘Suppose a dancer entertains and amuses people on a stage 
or at a festival with truth and lies. When their body breaks 
up, after death, they’re reborn in the company of laughing 
gods.’ This is your wrong view. 


Micchaditthikassa kho panaham, gamani, 
purisapuggalassa dvinnam gatinam annataram gatim 
vadami— 

An individual with wrong view is reborn in one of two 
places, I say: 


nirayam va tiracchanayonim va’ ti. 
hell or the animal realm.” 


Evam vutte, talaputo natagamani parodi assuni 
pavattesi. 
When he said this, Talaputa cried and burst out in tears. 


“Etam kho tyaham, gamani, nalattham: 
“This is what I didn’t get through to you when I said: 


‘alam, gamani, titthatetam; ma mam etam pucchi’”’ ti. 
‘Enough, chief, let it be. Don’t ask me that.’” 


“Naham, bhante, etam rodami yam mam bhagava 
evamaha; 
“Sir, I’m not crying because of what the Buddha said. 


api caham, bhante, pubbakehi acariyapacariyehi 
natehi digharattam nikato vancito paluddho: 

But sir, for a long time I’ve been cheated, tricked, and 
deceived by the dancers of the past who were teachers of 
teachers, who said: 


‘yo so nato rangamajjhe samajjamajjhe saccalikena 
janam haseti rameti so kayassa bheda param marana 
pahasanam devanam sahabyatam upapaijjati’” ti. 
‘Suppose a dancer entertains and amuses people on a stage 
or at a festival with truth and lies. When their body breaks 
up, after death, they’re reborn in the company of laughing 
gods.’ 


“Abhikkantam, bhante, abhikkantam, bhante. 
Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam 
bhagavata anekapariyayena dhammo pakasito. 


As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, the Buddha has made the teaching clear in many 
ways. 


Esaham, bhante, bhagavantam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Labheyyaham, bhante, bhagavato santike pabbajjam, 
labheyyam upasampadan’ ti. 

Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?” 


Alattha kho talaputo natagamani bhagavato santike 
pabbajjam, alattha upasampadam. 

And the dancing master Talaputa received the going forth, 
the ordination in the Buddha’s presence. 


Acirupasampanno Ca panayasma talaputo ... pe ... 
Not long after his ordination, Venerable Talaputa 


arahatam ahositi. 
became one of the perfected. 


Dutiyam. 


42.03.3. Yodhajivasutta -3.A 


Warrior 
1. Gamanivagga - 1. Chiefs 


Atha kho yodhajivo gamani yena bhagava 
tenupasankami; upasankamitva ... pe ... ekamantam 
nisinno kho yodhajivo gamani bhagavantam 
etadavoca: 

Then Dustin the warrior chief went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam yodhajivanam bhasamananam: 
“Sir, I have heard that the warriors of the past who were 
teachers of teachers said: 


‘yo so yodhajivo sangame ussahati vayamati, 
tamenam ussahantam vayamantam pare hananti 
pariyapadenti, so kayassa bheda param marana 
parajitanam devanam sahabyatam upapaijjati’ti. 
‘Suppose a warrior, while striving and struggling in battle, 
is killed and finished off by his foes. When his body breaks 
up, after death, he’s reborn in the company of the gods of 
the fallen.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Alam, gamani, titthatetam; ma mam etam pucchi’ ti. 
“Enough, chief, let it be. Don’t ask me that.” 


Dutiyampi kho ... pe ... 
For a second time ... 


tatiyampi kho yodhajivo gamani bhagavantam 
etadavoca: 
And for a third time the warrior chief said to the Buddha: 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam yodhajivanam bhasamananam: 
“Sir, I have heard that the warriors of the past who were 
teachers of teachers said: 


‘yo so yodhajivo sangame ussahati vayamati, 
tamenam ussahantam vayamantam pare hananti 
pariyapadenti, so kayassa bheda param marana 
parajitanam devanam sahabyatam upapaijjati’ti. 
‘Suppose a warrior, while striving and struggling in battle, 
is killed and finished off by his foes. When his body breaks 
up, after death, he’s reborn in the company of the gods of 
the fallen.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Addha kho tyaham, gamani, na labhami: 
“Clearly, chief, I’m not getting through to you when I say: 


‘alam, gamani, titthatetam; ma mam etam pucchi'ti. 
‘Enough, chief, let it be. Don’t ask me that.’ 


Api ca tyaham byakarissami. 
Nevertheless, I will answer you. 


Yo so, gamani, yodhajivo sangame ussahati vayamati, 
tassa tam cittam pubbe gahitam dukkatam 
duppanihitam: 

When a warrior strives and struggles in battle, their mind is 
already low, degraded, and misdirected as they think: 


‘ime satta hannantu va bajjhantu va ucchijjantu va 
vinassantu va ma va ahesum iti va’ti. 

‘May these sentient beings be killed, slaughtered, slain, 
destroyed, or annihilated!’ 


Tamenam ussahantam vayamantam pare hananti 
pariyapadenti; 
His foes kill him and finish him off, and 


so kayassa bheda param marana parajito nama nirayo 
tattha upapajjatiti. 

when his body breaks up, after death, he’s reborn in the 
hell called “The Fallen’. 


Sace kho panassa evam ditthi hoti: 
But if you have such a view: 


‘yo so yodhajivo sangame ussahati vayamati tamenam 
ussahantam vayamantam pare hananti pariyapadenti, 
so kayassa bheda param marana parajitanam 
devanam sahabyatam upapajjati’ti, sassa hoti 
micchaditthi. 

‘Suppose a warrior, while striving and struggling in battle, 
is killed and finished off by his foes. When his body breaks 
up, after death, he’s reborn in the company of the gods of 
the fallen.’ This is your wrong view. 


Micchaditthikassa kho panaham, gamani, 
purisapuggalassa dvinnam gatinam annataram gatim 
vadami— 

An individual with wrong view is reborn in one of two 
places, I say: 


nirayam va tiracchanayonim va’ ti. 
hell or the animal realm.” 


Evam vutte, yodhajivo gamani parodi, assuni 
pavattesi. 

When he said this, Dustin the warrior chief cried and burst 
out in tears. 


“Etam kho tyaham, gamani, nalattham: 
“This is what I didn’t get through to you when I said: 


‘alam, gamani, titthatetam; ma mam etam pucchi’”’ ti. 
‘Enough, chief, let it be. Don’t ask me that.’” 


“Naham, bhante, etam rodami yam mam bhagava 
evamaha; 
“Sir, I’m not crying because of what the Buddha said. 


api caham, bhante, pubbakehi acariyapacariyehi 
yodhajivehi digharattam nikato vancito paluddho: 
But sir, for a long time I’ve been cheated, tricked, and 
deceived by the warriors of the past who were teachers of 
teachers, who said: 


‘yo so yodhajivo sangame ussahati vayamati, 
tamenam ussahantam vayamantam pare hananti 
pariyapadenti, so kayassa bheda param marana 
parajitanam devanam sahabyatam upapaijjati’” ti. 
‘Suppose a warrior, while striving and struggling in battle, 
is killed and finished off by his foes. When his body breaks 
up, after death, he’s reborn in the company of the gods of 
the fallen.’ 


“Abhikkantam, bhante ... pe ... 
Excellent, sir! Excellent! ... 


ajjatagge panupetam saranam gatan" ti. 
From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Tatiyam. 


42.04. 4. Hattharohasutta - 4. An 


Elephant Warrior 
1. Gamanivagga - 1. Chiefs 


Atha kho hattharoho gamani yena bhagava 
tenupasankami; upasankamitva ... pe ... 
Then an elephant warrior chief went up to the Buddha ... 


ajjatagge panupetam saranam gatanti. 
“From this day forth, may the Buddha remember me as a 
lay follower who has gone for refuge for life.” 


Catuttham. 


42.05.5. Assarohasutta -5.A 
Cavalryman 


1. Gamanivagga - 1. Chiefs 


Atha kho assaroho gamani yena bhagava 
tenupasankami; upasankamitva ekamantam nisidi. 
Ekamantam nisinno kho assaroho gamani 
bhagavantam etadavoca: 

Then a cavalry chief went up to the Buddha ... 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam assarohanam bhasamananam: 


‘yo so assaroho sangame ussahati vayamati, tamenam 
ussahantam vayamantam pare hananti pariyapadenti, 
so kayassa bheda param marana parajitanam 
devanam sahabyatam upapajjati’ti. 


Idha bhagava kimaha” ti? 
“Alam, gamani, titthatetam; ma mam etam pucchi’ ti. 
Dutiyampi kho ... pe ... 


tatiyampi kho assaroho gamani bhagavantam 
etadavoca: 


“sutam metam, bhante, pubbakanam 
acariyapacariyanam assarohanam bhasamananam: 


‘yo so assaroho sangame ussahati vayamati, tamenam 
ussahantam vayamantam pare hananti pariyapadenti, 
so kayassa bheda param marana parajitanam 
devanam sahabyatam upapajjati’ti. 


Idha bhagava kimaha” ti? 

“Addha kho tyaham, gamani, na labhami: 

‘alam, gamani, titthatetam; ma mam etam pucchri'ti. 
Api ca kho tyaham byakarissami. 


Yo so, gamani, assaroho sangame ussahati vayamati 
tassa tam cittam pubbe gahitam dukkatam 
duppanihitam: 


‘ime satta hannantu va bajjhantu va ucchijjantu va 
vinassantu va ma ahesum iti va’ti. 


Tamenam ussahantam vayamantam pare hananti 
pariyapadenti, so kayassa bheda param marana 
parajito nama nirayo tattha upapaijjati. 


Sace kho panassa evam ditthi hoti: 


‘yo so assaroho sangame ussahati vayamati, tamenam 
ussahantam vayamantam pare hananti pariyapadenti, 
so kayassa bheda param marana parajitanam 
devanam sahabyatam upapajjati’ti, sassa hoti 
micchaditthi. 


Micchaditthikassa kho panaham, gamani, 
purisapuggalassa dvinnam gatinam annataram gatim 
vadami— 


nirayam va tiracchanayonim va’ ti. 


Evam vutte, assaroho gamani parodi, assuni 
pavattesi. 


“Etam kho tyaham, gamani, nalattham: 
‘alam, gamani, titthatetam; ma mam etam pucchi’”’ ti. 


“Naham, bhante, etam rodami yam mam bhagava 
evamaha. 


Api caham, bhante, pubbakehi acariyapacariyehi 
assarohehi digharattam nikato vancito paluddho: 


‘yo so assaroho sangame ussahati vayamati, tamenam 
ussahantam vayamantam pare hananti pariyapadenti, 
so kayassa bheda param marana parajitanam 
devanam sahabyatam upapajjati’” ti. 


“Abhikkantam, bhante ... pe ... 
ajjatagge panupetam saranam gatan’"ti. 
“From this day forth, may the Buddha remember me as a 


lay follower who has gone for refuge for life.” 


Pancamam. 


42.06. 6. Asibandhakaputtasutta 


- 6. With Asibandhaka’s Son 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava nalandayam viharati 
pavarikambavane. 

At one time the Buddha was staying near Nalanda in 
Pavarika’s mango grove. 


Atha kho asibandhakaputto gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho asibandhakaputto gamani bhagavantam 
etadavoca: 

Then Asibandhaka’s son the chief went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“brahmana, bhante, paccha bhumaka kamandaluka 
sevalamalika udakorohaka aggiparicaraka. 

“Sir, there are western brahmins draped with moss who 
carry pitchers, immerse themselves in water, and serve the 
sacred flame. 


Te matam kalankatam uyyapenti nama sannapenti 
nama saggam nama okkamenti. 

When someone has passed away, they truly lift them up, 
raise them up, and guide them along to heaven. 


Bhagava pana, bhante, araham sammasambuddho 
pahoti tatha katum yatha sabbo loko kayassa bheda 
param marana sugatim saggam lokam 
upapajjeyya’” ti? 

But what about the Blessed One, the perfected one, the 
fully awakened Buddha: is he able to ensure that the whole 


world will be reborn in a good place, a heavenly realm 
when their body breaks up, after death?” 


“Tena hi, gamani, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasiti. 

“Well then, chief, I’ll ask you about this in return, and you 
can answer as you like. 


Tam kim mannasi, gamani, 
What do you think, chief? 


idhassa puriso panatipati adinnadayl1 
kamesumicchacari musavadi pisunavaco pharusavaco 
samphappalap1 abhijjhalu byapannacitto 
micchaditthiko. 

Take a person who kills living creatures, steals, and 
commits sexual misconduct. They use speech that’s false, 
divisive, harsh, or nonsensical. And they’re covetous, 
malicious, and have wrong view. 


Tamenam mahajanakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 

And a large crowd comes together to offer up prayers and 
praise, circumambulating them with joined palms and 
saying: 


‘ayam puriso kayassa bheda param marana sugatim 
saggam lokam upapajjatu’ti. 

‘When this person’s body breaks up, after death, may they 
be reborn in a good place, a heavenly realm!’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu so puriso mahato janakayassa ayacanahetu va 
thomanahetu va panjalika anuparisakkanahetu va 


kayassa bheda param marana sugatim saggam lokam 
upapajjeyya” ti? 

Would that person be reborn in heaven because of their 
prayers?” 


“No hetam, bhante”. 
"NO, Si” 


“Seyyathapi, gamani, puriso mahatim puthusilam 
gambhire udakarahade pakkhipeyya. 

“Chief, suppose a person were to throw a broad rock into a 
deep lake. 


Tamenam maha janakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 

And a large crowd was to come together to offer up prayers 
and praise, circumambulating it with joined palms, and 
saying: 


‘ummujja, bho puthusile, uplava, bho puthusile, 
thalamuplava, bho puthusile’ ti. 

‘Rise, good rock! Float, good rock! Float to shore, good 
rock!’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu sa puthusila mahato janakayassa ayacanahetu 
va thomanahetu va panjalika anuparisakkanahetu va 
ummujjeyya va uplaveyya va thalam va uplaveyya’” ti? 
Would that broad rock rise up or float because of their 
prayers?” 


“No hetam, bhante”. 
“No, sir.” 


“Evameva kho, gamani, yo so puriso panatipati 
adinnadayi kamesumicchacari musavad1 pisunavaco 
pharusavaco samphappalapi abhijjhalu byapannacitto 
micchaditthiko. 

“In the same way, take a person who kills living creatures, 
steals, and commits sexual misconduct. They use speech 
that’s false, divisive, harsh, or nonsensical. And they’re 
covetous, malicious, and have wrong view. 


Kincapi tam maha janakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 
Even though a large crowd comes together to offer up 
prayers and praise ... 


‘ayam puriso kayassa bheda param marana sugatim 
saggam lokam upapajjatu’ti, atha kho so puriso 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjeyya. 

when their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Tam kim mannasi, gamani, 
What do you think, chief? 


idhassa puriso panatipata pativirato adinnadana 
pativirato kamesumicchacara pativirato musavada 
pativirato pisunaya vacaya pativirato pharusaya 
vacaya pativirato samphappalapa pativirato 
anabhijjhalu abyapannacitto sammaditthiko. 

Take a person who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re contented, 
kind-hearted, and have right view. 


Tamenam maha janakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 


And a large crowd comes together to offer up prayers and 
praise, circumambulating them with joined palms and 
saying: 


‘ayam puriso kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjatu’ti. 

‘When this person’s body breaks up, after death, may they 
be reborn in a place of loss, a bad place, the underworld, 
hell!’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu so puriso mahato janakayassa ayacanahetu va 
thomanahetu va panjalika anuparisakkanahetu va 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjeyya” ti? 

Would that person be reborn in hell because of their 
prayers?” 


“No hetam, bhante”. 
“No, sir.” 


“Seyyathapi, gamani, puriso sappikumbham va 
telakumbham va gambhire udakarahade ogahetva 
bhindeyya. Tatra yassa sakkhara va kathala va sa 
adhogami assa; yanca khvassa tatra sappi va telam va 
tam uddham gami assa. 

“Chief, suppose a person were to sink a pot of ghee or oil 
into a deep lake and break it open. Its shards and chips 
would sink down, while the ghee or oil in it would rise up. 


Tamenam maha janakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 

And a large crowd was to come together to offer up prayers 
and praise, circumambulating it with joined palms and 


saying: 


‘osida, bho sappitela, samsida, bho sappitela, adho 
gaccha, bho sappitela’ti. 

‘Sink, good ghee or oil! Descend, good ghee or oil! Go 
down, good ghee or oil!” 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu tam sappitelam mahato janakayassa 
ayacanahetu va thomanahetu va panjalika 
anuparisakkanahetu va osideyya va samsideyya va 
adho va gaccheyya’” ti? 

Would that ghee or oil sink and descend because of their 
prayers?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evameva kho, gamani, yo so puriso panatipata 
pativirato, adinnadana pativirato, kamesumicchacara 
pativirato, musavada pativirato, pisunaya vacaya 
pativirato, pharusaya vacaya pativirato, 
samphappalapa pativirato, anabhijjhalu, 
abyapannacitto, sammaditthiko, 

“In the same way, take a person who doesn’t kill living 
creatures, steal, or commit sexual misconduct. They don’t 
use speech that’s false, divisive, harsh, or nonsensical. And 
they’re contented, kind-hearted, and have right view. 


kincapi tam maha janakayo sangamma samagamma 
ayaceyya thomeyya panjaliko anuparisakkeyya: 
Even though a large crowd comes together to offer up 
prayers and praise ... 


‘ayam puriso kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjatu’ti, atha kho 
so puriso kayassa bheda param marana sugatim 
saggam lokam upapajjeyya’” ti. 

when their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm.” 


Evam vutte, asibandhakaputto gamani bhagavantam 
etadavoca: 

When he said this, Asibandhaka’s son the chief said to the 
Buddha, 


“abhikkantam, bhante ... pe ... 
“Excellent, sir! ... 


ajjatagge panupetam saranam gatan’"ti. 
From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Chattham. 


42.07.7. Khettupamasutta - 7. 


The Simile of the Field 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava nalandayam viharati 
pavarikambavane. 

At one time the Buddha was staying near Nalanda in 
Pavarika’s mango grove. 


Atha kho asibandhakaputto gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho asibandhakaputto gamani bhagavantam 
etadavoca: 

Then Asibandhaka’s son the chief went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“nanu, bhante, bhagava sabbapanabhutahitanukampi 
viharati” ti? 

“Sir, doesn’t the Buddha live full of compassion for all living 
beings?” 


“Evam, gamani, tathagato 
sabbapanabhutahitanukampi viharati’ ti. 
“Yes, chief.” 


“Atha kincarahi, bhante, bhagava ekaccanam 
sakkaccam dhammam deseti, ekaccanam no tatha 
sakkaccam dhammam deseti” ti? 

“Well, sir, why exactly do you teach some people thoroughly 
and others less thoroughly?” 


“Tena hi, gamani, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 


“Well then, chief, I’ll ask you about this in return, and you 
can answer as you like. 


Tam kim mannasi, gamani, idhassu kassakassa 
gahapatino tini khettani—ekam khettam aggam, 
ekam khettam majjhimam, ekam khettam hinam 
jangalam usaram papabhumi. 

What do you think? Suppose a farmer has three fields: 
one’s good, one’s average, and one’s poor—bad ground of 
sand and salt. 


Tam kim mannasi, gamani, asu kassako gahapati 
bijani patitthapetukamo kattha pathamam 
patitthapeyya, yam va adum khettam aggam, yam va 
adum khettam majjhimam, yam va adum khettam 
hinam jangalam usaram papabhumi’ ti? 

What do you think? When that farmer wants to plant seeds, 
where would he plant them first: the good field, the average 
one, or the poor one?” 


“Asu, bhante, kassako gahapati bijani 
patitthapetukamo yam adum khettam aggam tattha 
patitthapeyya. Tattha patitthapetva yam adum 
khettam majjhimam tattha patitthapeyya. Tattha 
patitthapetva yam adum khettam hinam jangalam 
usaram papabhumi tattha patitthapeyyapi, nopi 
patitthapeyya. 

“Sir, he’d plant them first in the good field, then the 
average, then he may or may not plant seed in the poor 
field. 


Tam kissa hetu? 
Why is that? 


Antamaso gobhattampi bhavissat1’ ti. 
Because at least it can be fodder for the cattle.” 


“Seyyathapi, gamani, yam adum khettam aggam; 
evameva mayham bhikkhubhikkhuniyo. 
“To me, the monks and nuns are like the good field. 


Tesaham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam, sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 
Why is that? 


Ete hi, gamani, mamdipa mamlena mamtana 
mamsarana viharanti. 

Because they live with me as their island, protection, 
shelter, and refuge. 


Seyyathapi, gamani, yam adum khettam majjhimam; 
evameva mayham upasakaupasikayo. 
To me, the laymen and laywomen are like the average field. 


Tesam paham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam, sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I also teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 


Why is that? 


Ete hi, gamani, mamdipa mamlena mamtana 
mamsarana viharanti. 

Because they live with me as their island, protection, 
shelter, and refuge. 


Seyyathapi, gamani, yam adum khettam hinam 
jangalam usaram papabhumi; evameva mayham 
annatitthiya samanabrahmanaparibbajaka. 

To me, the ascetics, brahmins, and wanderers who follow 
other paths are like the poor field, the bad ground of sand 
and salt. 


Tesam paham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I also teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 
Why is that? 


Appeva nama ekam padampi ajaneyyum tam nesam 
assa digharattam hitaya sukhayati. 

Hopefully they might understand even a single sentence, 
which would be for their lasting welfare and happiness. 


Seyyathapi, gamani, purisassa tayo udakamanika— 
eko udakamaniko acchiddo ahari aparihari, eko 
udakamaniko acchiddo hari parihari, eko 
udakamaniko chiddo hari parihari. 


Suppose a person had three water jars: one that’s 
uncracked and nonporous; one that’s uncracked but 
porous; and one that’s cracked and porous. 


Tam kim mannasi, gamani, asu puriso udakam 
nikkhipitukamo kattha pathamam nikkhipeyya, yo va 
so udakamaniko acchiddo ahari aparihari, yo va so 
udakamaniko acchiddo hari parihar1, yo va so 
udakamaniko chiddo hari parihari” ti? 

What do you think? When that person wants to store water, 
where would they store it first: in the jar that’s uncracked 
and nonporous, the one that’s uncracked but porous, or the 
one that’s cracked and porous?” 


“Asu, bhante, puriso udakam nikkhipitukamo, yo so 
udakamaniko acchiddo ahari aparihari tattha 
nikkhipeyya, tattha nikkhipitva, yo so udakamaniko 
acchiddo hari parihari tattha nikkhipeyya, tattha 
nikkhipitva, yo so udakamaniko chiddo hari parihari 
tattha nikkhipeyyapi, nopi nikkhipeyya. 

“Sir, they’d store water first in the jar that’s uncracked and 
nonporous, then the one that’s uncracked but porous, then 
they may or may not store water in the one that’s cracked 
and porous. 


Tam kissa hetu? 
Why is that? 


Antamaso bhandadhovanampi bhavissat1” ti. 
Because at least it can be used for washing the dishes.” 


“Seyyathapi, gamani, yo so udakamaniko acchiddo 
ahari aparihari; evameva mayham 
bhikkhubhikkhuniyo. 

“To me, the monks and nuns are like the water jar that’s 
uncracked and nonporous. 


Tesaham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 
Why is that? 


Ete hi, gamani, mamdipa mamlena mamtana 
mamsarana viharanti. 

Because they live with me as their island, protection, 
shelter, and refuge. 


Seyyathapi, gamani, yo so udakamaniko acchiddo 
hari parihari; evameva mayham upasakaupasikayo. 
To me, the laymen and laywomen are like the water jar 
that’s uncracked but porous. 


Tesaham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 
Why is that? 


Ete hi, gamani, mamdipa mamlena mamtana 
mamsarana viharanti. 

Because they live with me as their island, protection, 
shelter, and refuge. 


Seyyathapi, gamani, yo so udakamaniko chiddo hari 
parihari; evameva mayham annatitthiya 
samanabrahmanaparibbajaka. 

To me, the ascetics, brahmins, and wanderers who follow 
other paths are like the water jar that’s cracked and 
porous. 


Tesaham dhammam desemi—adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam pakasemi. 

I also teach them the Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased. And I reveal a spiritual practice that’s entirely 
full and pure. 


Tam kissa hetu? 
Why is that? 


Appeva nama ekam padampi ajaneyyum, tam nesam 
assa digharattam hitaya sukhaya’” ti. 

Hopefully they might understand even a single sentence, 
which would be for their lasting welfare and happiness.” 


Evam vutte, asibandhakaputto gamani bhagavantam 
etadavoca: 

When he said this, Asibandhaka’s son the chief said to the 
Buddha, 


“abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Sattamam. 


42.08. 8. Sankhadhamasutta - 8. 


A Horn Blower 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava nalandayam viharati 
pavarikambavane. 

At one time the Buddha was staying near Nalanda in 
Pavarika’s mango grove. 


Atha kho asibandhakaputto gamani niganthasavako 
yena bhagava tenupasankami; upasankamitva 
ekamantam nisidi. Ekamantam nisinnam kho 
asibandhakaputtam gamanim bhagava etadavoca: 
Then Asibandhaka’s son the chief, who was a disciple of the 
Jains, went up to the Buddha, and sat down to one side. The 
Buddha said to him, 


“katham nu kho, gamani, nigantho nataputto 
savakanam dhammam deseti” ti? 
“Chief, how does Nigantha Nataputta teach his disciples?” 


“Evam kho, bhante, nigantho nataputto savakanam 
dhammam deseti: 
“Sir, this is how Nigantha Nataputta teaches his disciples: 


‘yo koci panam atipateti, sabbo so apayiko nerayiko, 
yo koci adinnam adiyati, sabbo so apayiko nerayiko, 
yo koci kamesu miccha carati, sabbo so apayiko 
nerayiko, yo koci musa bhanati sabbo, so apayiko 
nerayiko. 

‘Everyone who kills a living creature, steal, commits sexual 
misconduct, or lies goes to a place of loss, to hell. 


Yambahulam yambahulam viharati, tena tena 
niyati’ti. 
You’re led on by what you usually live by.’ 


Evam kho, bhante, nigantho nataputto savakanam 
dhammam deseti’ ti. 
This is how Nigantha Nataputta teaches his disciples.” 


“‘Yambahulam yambahulanca, gamani, viharati, tena 
tena niyati’, evam sante na koci apayiko nerayiko 
bhavissati, yatha niganthassa nataputtassa vacanam. 
“You’re led on by what you usually live by’: if this were 
true, then, according to what Nigantha Nataputta says, no- 
one would go to a place of loss, to hell. 


Tam kim mannasi, gamani, 
What do you think, chief? 


yo so puriso panatipati rattiya va divasassa va 
SaMayaSamayam upadaya, katamo bahutaro samayo, 
yam va so panamatipateti, yam va so panam 
natipateti” ti? 

Take a person who kills living creatures. If we compare 
periods of time during the day and night, which is more 
frequent: the occasions when they’re killing or when 
they’re not killing?” 


“Yo so, bhante, puriso panatipati rattiya va divasassa 
va SamayaSamayam upadaya, appataro so samayo yam 
sO panamatipateti, atha kho sveva bahutaro samayo 
yam so panam natipateti’ ti. 

“The occasions when they’re killing are less frequent, while 
the occasions when they’re not killing are more frequent.” 


“‘Yambahulam yambahulanca, gamani, viharati tena 
tena niyati’ti, evam sante na koci apayiko nerayiko 


bhavissati, yatha niganthassa nataputtassa vacanam. 
“You’re led on by what you usually live by’: if this were 
true, then, according to what Nigantha Nataputta says, no- 
one would go to a place of loss, to hell. 


Tam kim mannasi, gamani, 
What do you think, chief? 


yo so puriso adinnadayi rattiya va divasassa va 
SaMayaSamayam upadaya, katamo bahutaro samayo, 
yam va so adinnam adiyati, yam va so adinnam 
nadiyati” ti. 

Take a person who steals ... 


“Yo so, bhante, puriso adinnadayi rattiya va divasassa 
va SamayaSamayam upadaya appataro so samayo, yam 
so adinnam adiyati, atha kho sveva bahutaro samayo, 
yam so adinnam nadiyati’ ti. 


“‘Yambahulam yambahulanca, gamani, viharati tena 
tena niyati’ti, evam sante na koci apayiko nerayiko 
bhavissati, yatha niganthassa nataputtassa vacanam. 


Tam kim mannasi, gamani, yo so puriso 
kamesumicchacari rattiya va divasassa va 
SaMayaSamayam upadaya, katamo bahutaro samayo, 
yam va so kamesu miccha carati, yam va so kamesu 
miccha na Carati” ti? 

Take a person who commits sexual misconduct ... 


“Yo so, bhante, puriso kamesumicchacari rattiya va 
divasassa va SamayaSamayam upadaya, appataro so 
Samayo yam so kamesu miccha carati, atha kho sveva 
bahutaro samayo, yam so kamesu miccha na carati” ti. 


“‘Yambahulam yambahulanca, gamani, viharati tena 
tena niyati’ti, evam sante na koci apayiko nerayiko 
bhavissati, yatha niganthassa nataputtassa vacanam. 


Tam kim mannasi, gamani, yo so puriso musavadi 
rattiya va divasassa va SamayaSamayam upadaya, 
katamo bahutaro samayo, yam va so musa bhanati, 
yam va so musa na bhanati’ ti? 

Take a person who lies. If we compare periods of time 
during the day and night, which is more frequent: the 
occasions when they’re lying or when they’re not lying?” 


“Yo so, bhante, puriso musavadi rattiya va divasassa 
va SamayaSamayam upadaya, appataro so samayo, 
yam so musa bhanati, atha kho sveva bahutaro 
Samayo, yam so musa na bhanati’ ti. 

“The occasions when they’re lying are less frequent, while 
the occasions when they’re not lying are more frequent.” 


“‘Yambahulam yambahulanca, gamani, viharati tena 
tena niyati’ti, evam sante na koci apayiko nerayiko 
bhavissati, yatha niganthassa nataputtassa vacanam. 
“You're led on by what you usually live by’: if this were 
true, then, according to what Nigantha Nataputta says, no- 
one would go to a place of loss, to hell. 


Idha, gamani, ekacco sattha evamvadi hoti 
evamditthi: 
Take some teacher who has this doctrine and view: 


‘yo koci panamatipateti, sabbo so apayiko nerayiko, 
yo koci adinnam adiyati, sabbo so apayiko nerayiko, 
yo koci kamesu miccha carati, sabbo so apayiko 
nerayiko, yo koci musa bhanati, sabbo so apayiko 
nerayiko’ti. 


‘Everyone who kills a living creature, steals, commits sexual 
misconduct, or lies goes to a place of loss, to hell.’ 


Tasmim kho pana, gamani, satthari savako 
abhippasanno hoti. 
And there’s a disciple who is devoted to that teacher. 


Tassa evam hoti: 
They think: 


‘mayham kho sattha evamvadi evamditthi— 
‘My teacher has this doctrine and view: 


yo koci panamatipateti, sabbo so apayiko nerayikoti. 
‘Everyone who kills a living creature, steals, commits sexual 
misconduct, or lies goes to a place of loss, to hell.’ 


Atthi kho pana maya pano atipatito, ahampamhi 
apayiko nerayikoti ditthim patilabhati. 
But I’ve killed living creatures ... 


Tam, gamani, vacam appahaya tam cittam appahaya 
tam ditthim appatinissajjitva yathabhatam nikkhitto 
evam niraye. 


Mayham kho sattha evamvadi evamditthi— 

yo koci adinnam adiyati, sabbo so apayiko nerayikoti. 
Atthi kho pana maya adinnam adinnam ahampamhi 
apayiko nerayikoti ditthim patilabhati. 

stolen ... 

Tam, gamani, vacam appahaya tam cittam appahaya 


tam ditthim appatinissajjitva yathabhatam nikkhitto 
evam niraye. 


Mayham kho sattha evamvadi evamditthi— 


yo koci kamesu miccha carati, sabbo so apayiko 
nerayiko’ti. 


Atthi kho pana maya kamesu miccha cinnam. 
committed sexual misconduct ... 


‘Ahampamhi apayiko nerayiko’ti ditthim patilabhati. 


Tam, gamani, vacam appahaya tam cittam appahaya 
tam ditthim appatinissajjitva yathabhatam nikkhitto 
evam niraye. 


Mayham kho sattha evamvadi evamditthi— 
yo koci musa bhanati, sabbo so apayiko nerayikoti. 


Atthi kho pana maya musa bhanitam. 
or lied. 


‘Ahampamhi apayiko nerayiko’ti ditthim patilabhati. 
They get the view: ‘I too am going to a place of loss, to hell.’ 


Tam, gamani, vacam appahaya tam cittam appahaya 
tam ditthim appatinissajjitva yathabhatam nikkhitto 
evam niraye. 

Unless they give up that speech and thought, and let go of 
that view, they will be cast down to hell. 


Idha pana, gamani, tathagato loke uppajjati araham 
sammasambuddho vijjacaranasampanno sugato 
lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 


But consider when a Realized One arises in the world, 
perfected, a fully awakened Buddha, accomplished in 
knowledge and conduct, holy, knower of the world, supreme 
guide for those who wish to train, teacher of gods and 
humans, awakened, blessed. 


So anekapariyayena panatipatam garahati vigarahati, 
‘panatipata viramatha’ti caha. 

In many ways he criticizes and denounces killing living 
creatures, saying: ‘Stop killing living creatures!’ 


Adinnadanam garahati vigarahati, ‘adinnadana 
viramatha’ti caha. 
He criticizes and denounces stealing ... 


Kamesumicchacaram garahati, vigarahati 
‘kamesumicchacara viramatha’ti caha. 
sexual misconduct ... 


Musavadam garahati vigarahati ‘musavada 
viramatha’ti caha. 
lying, saying: ‘Stop lying!’ 


Tasmim kho pana, gamani, satthari savako 
abhippasanno hoti. 
And there’s a disciple who is devoted to that teacher. 


So iti patisancikkhati: 
Then they reflect: 


‘bhagava kho anekapariyayena panatipatam garahati 
vigarahati, panatipata viramathati caha. 

‘In many ways the Buddha criticizes and denounces killing 
living creatures, saying: “Stop killing living creatures!” 


Atthi kho pana maya pano atipatito yavatako va 
tavatako va. 
But I have killed living creatures to a certain extent. 


Yo kho pana maya pano atipatito yavatako va tavatako 
va, tam na sutthu, tam na sadhu. 
That’s not right, it’s not good, 


Ahanceva kho pana tappaccaya vippatisari assam. 
and I feel remorseful because of it. 


Na metam papam kammam akatam bhavissati’ti. 
But I can’t undo what I have done.’ 


So iti patisankhaya tanceva panatipatam pajahati. 
Reflecting like this, they give up killing living creatures, 


Ayatinca panatipata pativirato hoti. 
and in future they don’t kill living creatures. 


Evametassa papassa kammassa pahanam hoti. 
That’s how to give up this bad deed 


Evametassa papassa kammassa samatikkamo hoti. 
and get past it. 


‘Bhagava kho anekapariyayena adinnadanam 
garahati vigarahati, adinnadana viramathati caha. 
‘In many ways the Buddha criticizes and denounces stealing 


Atthi kho pana maya adinnam adinnam yavatakam va 
tavatakam va. 


Yam kho pana maya adinnam adinnam yavatakam va 
tavatakam va tam na sutthu, tam na sadhu. 


Ahanceva kho pana tappaccaya vippatisari assam, na 
metam papam kammam akatam bhavissati’ti. 


So iti patisankhaya tanceva adinnadanam pajahati. 
Ayatinca adinnadana pativirato hoti. 

Evametassa papassa kammassa pahanam hoti. 
Evametassa papassa kammassa samatikkamo hoti. 
‘Bhagava kho pana anekapariyayena 
kamesumicchacaram garahati vigarahati, 
kamesumicchacara viramathati caha. 

‘In many ways the Buddha criticizes and denounces sexual 


misconduct ... 


Atthi kho pana maya kamesu miccha cinnam 
yavatakam va tavatakam va. 


Yam kho pana maya kamesu miccha cinnam 
yavatakam va tavatakam va tam na sutthu, tam na 
sadhu. 


Ahanceva kho pana tappaccaya vippatisari assam, na 
metam papam kammam akatam bhavissati’ti. 


So iti patisankhaya tanceva kamesumicchacaram 
pajahati, ayatinca kamesumicchacara pativirato hoti. 


Evametassa papassa kammassa pahanam hoti. 


Evametassa papassa kammassa samatikkamo hoti. 


‘Bhagava kho pana anekapariyayena musavadam 
garahati vigarahati, musavada viramathati caha. 

‘In many ways the Buddha criticizes and denounces lying, 
saying: “Stop lying!” 


Atthi kho pana maya musa bhanitam yavatakam va 
tavatakam va. 
But I have lied to a certain extent. 


Yam kho pana maya musa bhanitam yavatakam va 
tavatakam va tam na sutthu, tam na sadhu. Ahanceva 
kho pana tappaccaya vippatisari assam, na metam 
papam kammam akatam bhavissat?i’ti. 

That’s not right, it’s not good, and I feel remorseful because 
of it. But I can’t undo what I have done.’ 


So iti patisankhaya tanceva musavadam pajahati, 
ayatinca musavada pativirato hoti. 

Reflecting like this, they give up lying, and in future they 
refrain from lying. 


Evametassa papassa kammassa pahanam hoti. 
Evametassa papassa kammassa samatikkamo hoti. 
That’s how to give up this bad deed and get past it. 


So panatipatam pahaya panatipata pativirato hoti. 
They give up killing living creatures. 


Adinnadanam pahaya adinnadana pativirato hoti. 
They give up stealing. 


Kamesumicchacaram pahaya kamesumicchacara 
pativirato hoti. 
They give up sexual misconduct. 


Musavadam pahaya musavada pativirato hoti. 


They give up lying. 


Pisunam vacam pahaya pisunaya vacaya pativirato 
hoti. 
They give up divisive speech. 


Pharusam vacam pahaya pharusaya vacaya pativirato 
hoti. 
They give up harsh speech. 


Samphappalapam pahaya samphappalapa pativirato 
hoti. 
They give up talking nonsense. 


Abhijjham pahaya anabhijjhalu hoti. 
They give up covetousness. 


Byapadappadosam pahaya abyapannacitto hoti. 
They give up ill will and malevolence. 


Micchaditthim pahaya sammaditthiko hoti. 
They give up wrong view and have right view. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

That noble disciple is rid of desire, rid of ill will, unconfused, 
aware, and mindful. They meditate spreading a heart full of 
love to one direction, and to the second, and to the third, 
and to the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 


the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


Seyyathapi, gamani, balava sankhadhamo 
appakasireneva catuddisa vinnapeyya; 

Suppose there was a powerful horn blower. They’d easily 
make themselves heard in the four directions. 


evameva kho, gamani, evam bhavitaya mettaya 
cetovimuttiya evam bahulikataya yam pamanakatam 
kammam, na tam tatravasissati, na tam 
tatravatitthati. 

In the same way, when the heart’s release by love has been 
developed and cultivated like this, any limited deeds they’ve 
done don’t remain or persist there. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
karunasahagatena cetaSa ... pe ... 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of compassion ... 


muditasahagatena cetasa ... pe .... 
They meditate spreading a heart full of rejoicing ... 


Upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

They meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of equanimity to the 


whole world—abundant, expansive, limitless, free of enmity 
and ill will. 


Seyyathapi, gamani, balava sankhadhamo 
appakasireneva catuddisa vinnapeyya; 

Suppose there was a powerful horn blower. They’d easily 
make themselves heard in the four directions. 


evameva kho, gamani, evam bhavitaya upekkhaya 
cetovimuttiya evam bahulikataya yam pamanakatam 
kammam na tam tatravasissati, na tam 
tatravatitthati’” ti. 

In the same way, when the heart’s release by equanimity 
has been developed and cultivated like this, any limited 
deeds they’ve done don’t remain or persist there.” 


Evam vutte, asibandhakaputto gamani bhagavantam 
etadavoca: 

When he said this, Asibandhaka’s son the chief said to the 
Buddha, 


“abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan’” ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Atthamam. 


42.09. 9. Kulasutta - 9. Families 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusanghena saddhim yena nalanda 
tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at Nalanda. 


Tatra sudam bhagava nalandayam viharati 
pavarikambavane. 
There he stayed near Nalanda in Pavarika’s mango grove. 


Tena kho pana samayena nalanda dubbhikkha hoti 
dvihitika setatthika salakavutta. 

Now that was a time of famine and scarcity in Nalanda, with 
blighted crops turned to straw. 


Tena kho pana samayena nigantho nataputto 
nalandayam pativasati mahatiya niganthaparisaya 
saddhim. 

At that time Nigantha Nataputta was residing at Nalanda 
together with a large assembly of Jain ascetics. 


Atha kho asibandhakaputto gamani niganthasavako 
yena nigantho nataputto tenupasankami; 
upasankamitva nigantham nataputtam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
asibandhakaputtam gamanim nigantho nataputto 
etadavoca: 

Then Asibandhaka’s son the chief, who was a disciple of the 
Jains, went up to Nigantha Nataputta, bowed, and sat down 
to one side. Nigantha Nataputta said to him: 


“ehi tvam, gamani, Ssamanassa gotamassa vadam 
aropehi. 
“Come, chief, refute the ascetic Gotama’s doctrine. 


Evam te kalyano kittisaddo abbhuggacchissati: 
Then you will get a good reputation: 


‘asibandhakaputtena gamanina samanassa gotamassa 
evammahiddhikassa evammahanubhavassa vado 
aropito’” ti. 

‘Asibandhaka’s son the chief refuted the doctrine of the 
ascetic Gotama, so mighty and powerful!’” 


“Katham panaham, bhante, samanassa gotamassa 
evammahiddhikassa evammahanubhavassa vadam 
aropessami1” ti? 

“But sir, how am I to do this?” 


“Ehi tvam, gamani, yena samano gotamo 
tenupasankama; upasankamitva samanam gotamam 
evam vadehi: 

“Here, brahmin, go to the ascetic Gotama and say to him: 


‘nanu, bhante, bhagava anekapariyayena kulanam 
anuddayam vanneti, anurakkham vanneti, 
anukampam vanneti’ti? 

‘Sir, don’t you in many ways praise kindness, protection, 
and compassion for families?’ 


Sace kho, gamani, samano gotamo evam puttho evam 
byakaroti: 
When he’s asked this, if he answers: 


‘evam, gamani, tathagato anekapariyayena kulanam 
anuddayam vanneti, anurakkham vanneti, 


anukampam vanneti’ti, tamenam tvam evam 
vadeyyasi: 
‘Indeed I do, chief,’ say this to him: 


‘atha kincarahi, bhante, bhagava dubbhikkhe 
dvihitike setatthike salakavutte mahata 
bhikkhusamghena saddhim carikam carati? 

‘So what exactly are you doing, wandering together with 
this large Sangha of mendicants during a time of famine 
and scarcity, with blighted crops turned to straw? 


Ucchedaya bhagava kulanam patipanno, anayaya 
bhagava kulanam patipanno, upaghataya bhagava 
kulanam patipanno'’ti. 

The Buddha is practicing to annihilate, collapse, and ruin 
families!’ 


Imam kho te, gamani, saamano gotamo ubhatokotikam 
panham puttho neva sakkhati uggilitum, neva 
sakkhati ogilitun” ti. 

When you put this dilemma to him, the Buddha won’t be 
able to either spit it out or swallow it down.” 


“Evam, bhante” ti kho asibandhakaputto gamani 
niganthassa nataputtassa patissutva utthayasana 
nigantham nataputtam abhivadetva padakkhinam 
katva yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho asibandhakaputto gamani 
bhagavantam etadavoca: 

“Yes, sir,” replied Asibandhaka’s son. He got up from his 
seat, bowed, and respectfully circled Nigantha Nataputta, 
keeping him on his right. Then he went to the Buddha, 
bowed, sat down to one side, and said to him: 


“Nanu, bhante, bhagava anekapariyayena kulanam 
anuddayam vanneti, anurakkham vanneti, 
anukampam vanneti” ti? 

“Sir, don’t you in many ways praise kindness, protection, 
and compassion for families?” 


“Evam, gamani, tathagato anekapariyayena kulanam 
anuddayam vanneti, anurakkham vanneti, 
anukampam vanneti’ ti. 

“Indeed I do, chief.” 


“Atha kincarahi, bhante, bhagava dubbhikkhe 
dvihitike setatthike salakavutte mahata 
bhikkhusamghena saddhim carikam carati? 

“So what exactly are you doing, wandering together with 
this large Sangha of mendicants during a time of famine 
and scarcity, with blighted crops turned to straw? 


Ucchedaya bhagava kulanam patipanno, anayaya 
bhagava kulanam patipanno, upaghataya bhagava 
kulanam patipanno’ ti. 

The Buddha is practicing to annihilate, collapse, and ruin 
families!” 


“Ito so, gamani, ekanavutikappe yamaham 
anussarami, nabhijanami kinci kulam 
pakkabhikkhanuppadanamattena upahatapubbam. 
“Well, chief, I recollect ninety eons back but I’m not aware 
of any family that’s been ruined merely by offering some 
cooked alms-food. 


Atha kho yani tani kulani addhani mahaddhanani 
mahabhogani pahutajataruparajatani 
pahuttavittupakaranani pahutadhanadhannani, 
sabbani tani danasambhutani ceva saccasambhutani 
Ca Samannasambhutani Ca. 


Rather, rich, affluent, and wealthy families—with lots of 
gold and silver, lots of property and assets, and lots of 
money and grain—all acquired their wealth because of 
generosity, truth, and restraint. 


Attha kho, gamani, hetu, attha paccaya kulanam 
upaghataya. 

Chief, there are eight causes and conditions for the ruin of 
families. 


Rajato va kulani upaghatam gacchanti, corato va 
kulani upaghatam gacchanti, aggito va kulani 
upaghatam gacchanti, udakato va kulani upaghatam 
gacchanti, nihitam va thana vigacchati, duppayutta 
va kammanta vipajjanti, kule va kulangaroti 
uppajjati, yo te bhoge vikirati vidhamati viddhamseti, 
aniccatayeva atthamiti. 

Their ruin stems from rulers, bandits, fire, or flood. Or their 
Savings vanish. Or their business fails due to not applying 
themselves to work. Or a wastrel is born into the family who 
squanders and fritters away their wealth. And 
impermanence is the eighth. 


Ime kho, gamani, attha hetu, attha paccaya kulanam 
upaghataya. 

These are the eight causes and conditions for the ruin of 
families. 


Imesu kho, gamani, atthasu hetusu, atthasu 
paccayesu Samvijjamanesu yo mam evam vadeyya: 
Given that these eight reasons are found, suppose someone 
says this: 


‘ucchedaya bhagava kulanam patipanno, anayaya 
bhagava kulanam patipanno, upaghataya bhagava 
kulanam patipanno’ti, 


‘The Buddha is practicing to annihilate, collapse, and ruin 
families!’ 


tam, gamani, vacam appahaya tam cittam appahaya 
tam ditthim appatinissajjitva yathabhatam nikkhitto 
evam niraye’” ti. 

Unless they give up that speech and thought, and let go of 
that view, they will be cast down to hell.” 


Evam vutte, asibandhakaputto gamani bhagavantam 
etadavoca: 

When he said this, Asibandhaka’s son the chief said to the 
Buddha, 


“abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Navamam. 


42.10.10. Maniculakasutta - 10. 
With Maniculaka 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena rajantepure rajaparisaya 
Ssannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

Now at that time while the king’s retinue was sitting 
together in the royal compound this discussion came up 
among them, 


“kappati samananam sakyaputtiyanam 
jataruparajatam, sadiyanti samana sakyaputtiya 
jataruparajatam, patigganhanti samana sakyaputtiya 
jataruparajatan’” ti. 

“Gold and money are proper for Sakyan ascetics. They 
accept and receive gold and money.” 


Tena kho pana samayena maniculako gamani tassam 
parisayam nisinno hoti. 

Now at that time the chief Maniculaka was sitting in that 
assembly. 


Atha kho maniculako gamani tam parisam etadavoca: 
He said to that retinue, 


“ma ayyo evam avacuttha. 
“Good sirs, don’t say that. 


Na kappati samananam sakyaputtiyanam 
jataruparajatam, na sadiyanti samana sakyaputtiya 
jataruparajatam, nappatigganhanti samana 
sakyaputtiya jataruparajatam, nikkhittamanisuvanna 
samana sakyaputtiya apetajataruparajata’” ti. 

Gold and money are not proper for Sakyan ascetics. They 
neither accept nor receive gold and money. They have set 
aside gems and gold, and rejected gold and money.” 


Asakkhi kho maniculako gamani tam parisam 
sannapetum. 
He was able to persuade that assembly. 


Atha kho maniculako gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho maniculako gamani bhagavantam etadavoca: 
Then Maniculaka went up to the Buddha, bowed, sat down 
to one side, and told him what had happened. He then said, 


“idha, bhante, rajantepure rajaparisaya 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 


‘kappati samananam sakyaputtiyanam 
jataruparajatam, sadiyanti samana sakyaputtiya 
jataruparajatam, patigganhanti samana sakyaputtiya 
jataruparajatan’ ti. 


Evam vutte, aham, bhante, tam parisam etadavocam: 
‘ma ayyo evam avacuttha. 
Na kappati samananam sakyaputtiyanam 


jataruparajatam, na sadiyanti samana sakyaputtiya 
jataruparajatam, nappatigganhanti samana 


sakyaputtiya jataruparajatam, nikkhittamanisuvanna 
samana sakyaputtiya apetajataruparajata’ti. 


Asakkhim khvaham, bhante, tam parisam 
sannapetum. 


Kaccaham, bhante, evam byakaramano vuttavadi ceva 
bhagavato homi, na ca bhagavantam abhutena 
abbhacikkhami, dhammassa canudhammam 
byakaromi, na ca koci saahadhammiko vadanuvado 
garayham thanam agacchati” ti? 

“Answering this way, I trust that I repeat what the Buddha 
has said, and don’t misrepresent him with an untruth. I 
trust my explanation is in line with the teaching, and that 
there are no legitimate grounds for rebuke or criticism.” 


“Taggha tvam, gamani, evam byakaramano vuttavadi 
ceva me hosi, na ca mam abhutena abbhacikkhasi, 
dhammassa canudhammam byakarosi, na ca koci 
sahadhammiko vadanuvado garayham thanam 
agacchati. 

“Indeed, in answering this way you repeat what I’ve said, 
and don’t misrepresent me with an untruth. Your 
explanation is in line with the teaching, and there are no 
legitimate grounds for rebuke or criticism. 


Na hi, gamani, kappati samananam sakyaputtiyanam 
jataruparajatam, na sadiyanti samana sakyaputtiya 
jataruparajatam, nappatigganhanti samana 
sakyaputtiya jataruparajatam, nikkhittamanisuvanna 
samana sakyaputtiya apetajataruparajata. 

Gold and money are not proper for Sakyan ascetics. They 
neither accept nor receive gold and money. They have set 
aside gems and gold, and rejected gold and money. 


Yassa kho, gamani, jataruparajatam kappati, pancapi 
tassa kamaguna kappanti. 

If gold and money were proper for them, then the five kinds 
of sensual stimulation would also be proper. 


Yassa panca kamaguna kappanti (), ekamsenetam, 
gamani, dhareyyasi assamanadhammo 
asakyaputtiyadhammoti. 

And if the five kinds of sensual stimulation are proper for 
them, you should definitely regard them as not having the 
qualities of an ascetic or a follower of the Sakyan. 


Api caham, gamani, evam vadami— 
Rather, chief, I say this: 


tinam tinatthikena pariyesitabbam, daru 
darutthikena pariyesitabbam, sakatam 
sakatatthikena pariyesitabbam, puriso 
purisatthikena pariyesitabbo. 

Straw may be looked for by one needing straw; wood may 
be looked for by one needing wood; a cart may be looked 
for by one needing a cart; a workman may be looked for by 
one needing a workman. 


Na tvevaham, gamani, kenaci pariyayena 
‘jataruparajatam saditabbam pariyesitabban’ ti 
vadami" ti. 

But I say that there is no way they can accept or look for 
gold and money.” 


Dasamam. 


42.11.11. Bhadrakasutta - 11. 
With Bhadraka 


1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava mallesu viharati 
uruvelakappam nama mallanam nigamo. 

At one time the Buddha was staying in the land of the 
Mallas, near the Mallian town called Uruvelakappa. 


Atha kho bhadrako gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho bhadrako gamani bhagavantam etadavoca: 
Then Bhadraka the village chief went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“sadhu me, bhante, bhagava dukkhassa samudayanca 
atthangamanca desetu” ti. 
“Please, sir, teach me the origin and cessation of suffering.” 


“Ahance te, gamani, atitamaddhanam arabbha 
dukkhassa samudayanca atthangamanca deseyyam: 
“Chief, if were to teach you about the origin and ending of 
suffering in the past, saying 


‘evam ahosi atitamaddhanan’ti, tatra te siya kankha, 
siya vimati. 

‘this is how it was in the past,’ you might have doubts or 
uncertainties about that. 


Ahance te, gamani, anagatamaddhanam arabbha 
dukkhassa samudayanca atthangamanca deseyyam: 
If I were to teach you about the origin and ending of 
suffering in the future, saying 


‘evam bhavissati anagatamaddhanan’ti, tatrapi te 
siya kankha, siya vimati. 

‘this is how it will be in the future,’ you might have doubts 
or uncertainties about that. 


Api caham, gamani, idheva nisinno ettheva te 
nisinnassa dukkhassa samudayanca atthangamanca 
desessami. 

Rather, chief, I will teach you about the origin and ending of 
suffering as I am sitting right here and you are sitting right 
there. 


Tam sunahi, saadhukam manasi kKarohi; bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho bhadrako gamani bhagavato 
paccassosi. 
“Yes, sir,” Bhadraka replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tam kim mannasi, gamani, 
“What do you think, chief? 


atthi te uruvelakappe manussa yesam te vadhena va 
bandhena va janiya va garahaya va uppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 

Are there any people here in Uruvelakappa who, if they 
were executed, imprisoned, fined, or condemned, it would 
cause you sorrow, lamentation, pain, sadness, and 
distress?” 


“Atthi me, bhante, uruvelakappe manussa yesam me 
vadhena va bandhena va janiya va garahaya va 


uppajjeyyum 
sokaparidevadukkhadomanassupayasa’ ti. 
“There are, sir.” 


“Atthi pana te, gamani, uruvelakappe manussa yesam 
te vadhena va bandhena va janiya va garahaya va 
nuppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 

“But are there any people here in Uruvelakappa who, if 
they were executed, imprisoned, fined, or condemned, it 
would not cause you sorrow, lamentation, pain, sadness, 
and distress?” 


“Atthi me, bhante, uruvelakappe manussa yesam me 
vadhena va bandhena va janiya va garahaya va 
nuppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti. 

“There are, sir.” 


“Ko nu kho, gamani, hetu, ko paccayo yena te 
ekaccanam uruvelakappiyanam manussanam 
vadhena va bandhena va janiya va garahaya va 
uppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 

“What’s the cause, chief, what’s the reason why, if this was 
to happen to some people it could cause you sorrow, while if 
it happens to others it does not?” 


“Yesam me, bhante, uruvelakappiyanam manussanam 
vadhena va bandhena va janiya va garahaya va 
uppajjeyyum sokaparidevadukkhadomanassupayasSa, 
atthi me tesu chandarago. 

“The people regarding whom this would give rise to sorrow 
are those I desire and love. 


Yesam pana, bhante, uruvelakappiyanam 
manussanam vadhena va bandhena va janiya va 
garahaya va nuppajjeyyum 
sokaparidevadukkhadomanassupayasa, natthi me 
tesu chandarago’ ti. 

The people regarding whom this would not give rise to 
sorrow are those I don’t desire and love.” 


“Imina tvam, gamani, dhammena ditthena viditena 
akalikena pattena pariyogalhena atitanagate nayam 
nehi: 

“With this present phenomenon that is seen, known, 
immediate, attained, and fathomed, you may infer to the 
past and future: 


‘yam kho kinci atitamaddhanam dukkham 
uppajjamanam uppajji sabbam tam chandamulakam 
chandanidanam. 

‘All the suffering that arose in the past was rooted and 
sourced in desire. 


Chando hi mulam dukkhassa. 
For desire is the root of suffering. 


Yampi hi kinci anagatamaddhanam dukkham 
uppajjamanam uppajjissati, sabbam tam 
chandamulakam chandanidanam. 

All the suffering that will arise in the future will be rooted 
and sourced in desire. 


Chando hi mulam dukkhassa’ ’ ti. 
For desire is the root of suffering.’” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yava subhasitancidam, bhante, bhagavata: 
How well said this was by the Buddha! 


‘yam kinci dukkham uppajjamanam uppajjati, sabbam 
tam chandamulakam chandanidanam. 
‘All the suffering that arises is rooted and sourced in desire. 


Chando hi mulam dukkhassa’ ti. 
For desire is the root of suffering.’ 


Atthi me, bhante, ciravasi nama kumaro bahi 
avasathe pativasati. 

I have a boy called Ciravasi, who resides in a house away 
from here. 


So khvaham, bhante, kalasseva vutthaya purisam 
uyyojemi: 
I rise early and send someone, saying: 


‘gaccha, bhane, ciravasim kumaram janahr’ti. 
‘Go, my man, and check on my boy Ciravasi.’ 


Yavakivanca, bhante, so puriso nagacchati, tassa me 
hoteva annathattam: 
Until they get back I worry: 


‘ma heva ciravasissa kumarassa kinci 
abadhayittha’ ti. 
‘T hope nothing’s wrong with Ciravasi!’” 


“Tam kim mannasi, gamani, 
“What do you think, chief? 


ciravasissa kumarassa vadhena va bandhena va 
janiya va garahaya va uppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 


If Ciravasi was executed, imprisoned, fined, or condemned, 
would it cause you sorrow, lamentation, pain, sadness, and 
distress?” 


“Ciravasissa me, bhante, kumarassa vadhena va 
bandhena va janiya va garahaya va jivitassapi siya 
annathattam, kim pana me nuppajjissanti 
sokaparidevadukkhadomanassupayasa’ ti. 

“How could it not, sir?” 


“Iminapi kho etam, gamani, pariyayena veditabbam: 
“This too is a way to understand: 


‘yam kinci dukkham uppajjamanam uppajjati, sabbam 
tam chandamulakam chandanidanam. 
‘All the suffering that arises is rooted and sourced in desire. 


Chando hi mulam dukkhassa’ ti. 
For desire is the root of suffering.’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


yada te ciravasimata adittha ahosi, assuta ahosi, te 
ciravasimatuya chando va rago va pemam va” ti? 
Before you’d seen or heard of Ciravasi’s mother, did you 
have any desire or love or fondness for her?” 


“No hetam, bhante”. 
“NO, sir.” 


“Dassanam va te, gamani, agamma Savanam va evam 
te ahosi: 
“Then was it because you saw or heard of her that you had 


‘ciravasimatuya chando va rago va pemam va’” ti? 


desire or love or fondness for her?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannasi, gamani, 
“What do you think, chief? 


ciravasimatuya te vadhena va bandhena va janiya va 
garahaya va uppajjeyyum 
sokaparidevadukkhadomanassupayasa’” ti? 

If Ciravasi’s mother was executed, imprisoned, fined, or 
condemned, would it cause you sorrow, lamentation, pain, 
sadness, and distress?” 


“Ciravasimatuya me, bhante, vadhena va bandhena 
va janiya va garahaya va jivitassapi siya annathattam, 
kim pana me nuppajjissanti 
sokaparidevadukkhadomanassupayasa’ ti. 

“How could it not, sir?” 


“Iminapi kho etam, gamani, pariyayena veditabbam: 
“This too is a way to understand: 


‘yam kinci dukkham uppajjamanam uppajjati, sabbam 
tam chandamulakam chandanidanam. 
‘All the suffering that arises is rooted and sourced in desire. 


Chando hi mulam dukkhassa’ ’ ti. 
For desire is the root of suffering.’” 


Ekadasamam. 


42.12.12. Rasiyasutta - 12. With 
Rasiya 
1. Gamanivagga - 1. Chiefs 


Atha kho rasiyo gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho rasiyo gamani bhagavantam etadavoca: 

Then Rasiya the chief went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sutam metam, bhante, ‘samano gotamo sabbam 
tapam garahati, sabbam tapassim lukhajivim 
ekamsena upavadati upakkosat?i’ti. 

“Sir, I have heard this: ‘The ascetic Gotama criticizes all 
forms of mortification. He categorically condemns and 
denounces those self-mortifiers who live rough.’ 


Ye te, bhante, evamahamsu: ‘Samano gotamo sabbam 
tapam garahati, sabbam tapassim lukhajivim 
ekamsena upavadati upakkosati’ti, kacci te, bhante, 
bhagavato vuttavadino, na ca bhagavantam abhutena 
abbhacikkhanti, dhammassa canudhammam 
byakaronti, na ca koci sahadhammiko vadanuvado 
garayham thanam agacchati” ti? 

Do those who say this repeat what the Buddha has said, and 
not misrepresent him with an untruth? Is their explanation 
in line with the teaching? Are there any legitimate grounds 
for rebuke and criticism?” 


“Ye te, gamani, evamahamsu: ‘Ssamano gotamo 
sabbam tapam garahati, sabbam tapassim lukhajivim 
ekamsena upavadati upakkosati’ti, na me te 


vuttavadino, abbhacikkhanti ca pana mam te asata 
tuccha abhutena. 

“Chief, those who say this do not repeat what I have said. 
They misrepresent me with what is false, hollow, and 
untrue. 


Dveme, gamani, anta pabbajitena na sevitabba— 
These two extremes should not be cultivated by one who 
has gone forth. 


yo cayam kamesu kamasukhallikanuyogo hino 
gammo pothujjaniko anariyo anatthasamhito, yo 
cayam attakilamathanuyogo dukkho anariyo 
anatthasamhito. 

Indulgence in sensual pleasures, which is low, crude, 
ordinary, ignoble, and pointless. And indulgence in self- 
mortification, which is painful, ignoble, and pointless. 


Ete te, gamani, ubho ante anupagamma majjhima 
patipada tathagatena abhisambuddha—cakkhukaran1 
nanakarani upasamaya abhinnaya sambodhaya 
nibbanaya samvattati. 

Avoiding these two extremes, the Realized One woke up by 
understanding the middle way, which gives vision and 
knowledge, and leads to peace, direct knowledge, 
awakening, and extinguishment. 


Katama Ca sa, gamani, majjhima patipada 
tathagatena abhisambuddha—cakkhukarani 
nanakarani upasamaya abhinnaya sambodhaya 
nibbanaya samvattati? 

And what is that middle way? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho sa, gamani, majjhima patipada tathagatena 
abhisambuddha—cakkhukarani nanakarani 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati. 

This, chief, is the middle way, woken up to by the Realized 
One, which gives vision and knowledge, and leads to peace, 
direct knowledge, awakening, and extinguishment. 


Tayo kho me, gamani, kamabhogino santo 
samvijjamana lokasmim. 

There are these three kinds of pleasure seekers in the 
world. 


Katame tayo? 
What three? 


Idha, gamani, ekacco kamabhogi adhammena bhoge 
pariyesati, sahasena adhammena bhoge pariyesitva 
sahasena na attanam sukheti na pineti na 
samvibhajati na punnani karoti. 

Take a pleasure seeker who seeks wealth using illegitimate, 
coercive means, and who doesn’t make themselves happy 
and pleased, or share it and make merit. 


Idha pana, gamani, ekacco kamabhogi adhammena 
bhoge pariyesati sahasena. 

Next, a pleasure seeker seeks wealth using illegitimate, 
coercive means. 


Adhammena bhoge pariyesitva sahasena attanam 
sukheti pineti, na samvibhajati na punnani karoti. 


They make themselves happy and pleased, but don’t share 
it and make merit. 


Idha pana, gamani, ekacco kamabhogi adhammena 
bhoge pariyesati sahasena. 

Next, a pleasure seeker seeks wealth using illegitimate, 
coercive means. 


Adhammena bhoge pariyesitva sahasena attanam 
sukheti pineti samvibhajati punnani karoti. (1-3.) 
They make themselves happy and pleased, and they share it 
and make merit. 


Idha pana, gamani, ekacco kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi. 

Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


Dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi na attanam sukheti, na pineti, na 
samvibhajati, na punnani karoti. 

They don’t make themselves happy and pleased, or share it 
and make merit. 


Idha pana, gamani, ekacco kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi. 

Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


Dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi attanam sukheti pineti, na samvibhajati, 
na punnani karoti. 

They don’t make themselves happy and pleased, or share it 
and make merit. 


Idha pana, gamani, ekacco kamabhogl1 
dhammadhammena bhoge pariyesati, sahasenapi 
asahasenapi. 

Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


Dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi attanam sukheti pineti samvibhajati 
punnani karoti. (4-6.) 

They make themselves happy and pleased, and they share it 
and make merit. 


Idha pana, gamani, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena. 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


Dhammena bhoge pariyesitva asahasena na attanam 
sukheti, na pineti, na samvibhajati, na punnani 
karoti. 

They don’t make themselves happy and pleased, or share it 
and make merit. 


Idha pana, gamani, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena. 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


Dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti, na samvibhajati, na punnani karoti. 
They make themselves happy and pleased, but don’t share 
it and make merit. 


Idha pana, gamani, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena. 


Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


Dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti samvibhajati punnani karoti. 

They make themselves happy and pleased, and they share it 
and make merit. 


Te ca bhoge gadhito mucchito ajjhopanno 
anadinavadassavi anissaranapanno paribhunjati. 
They enjoy that wealth tied, infatuated, attached, blind to 
the drawbacks, and not understanding the escape. 


Idha pana, gamani, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena. 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


Dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti samvibhajati punnani karoti. 

They make themselves happy and pleased, and they share it 
and make merit. 


Te ca bhoge agadhito amucchito anajjhopanno 
adinavadassavi nissaranapanno paribhunjati. (7-9.) 
And they enjoy that wealth untied, uninfatuated, 
unattached, seeing the drawbacks, and understanding the 
escape. 


Tatra, gamani, yvayam kamabhogi adhammena bhoge 
pariyesati sahasena, adhammena bhoge pariyesitva 
sahasena na attanam sukheti, na pineti, na 
samvibhajati, na punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who doesn’t make 
themselves happy and pleased, or share it and make merit. 


Ayam, gamani, kamabhogi tihi thanehi garayho. 
They may be criticized on three grounds. 


Katamehi tihi thanehi garayho? 
What three? 


Adhammena bhoge pariyesati sahasenati, imina 
pathamena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the first ground for criticism. 


Na attanam sukheti na pinetiti, imina dutiyena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
second ground for criticism. 


Na samvibhajati, na punnani karotiti, imina tatiyena 
thanena garayho. 

They don’t share it and make merit. This is the third ground 
for criticism. 


Ayam, gamani, kamabhog}! imehi tihi thanehi 
garayho. 

This pleasure seeker may be criticized on these three 
grounds. 


Tatra, gamani, yvayam kamabhogi adhammena bhoge 
pariyesati sahasena, adhammena bhoge pariyesitva 
sahasena attanam sukheti pineti, na samvibhajati, na 
punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who makes themselves 
happy and pleased, but doesn’t share it and make merit. 


Ayam, gamani, kamabhogji dvihi thanehi garayho, 
ekena thanena pasamso. 

This pleasure seeker may be criticized on two grounds, and 
praised on one. 


Katamehi dvihi thanehi garayho? 
What are the two grounds for criticism? 


Adhammena bhoge pariyesati sahasenati, imina 
pathamena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the first ground for criticism. 


Na samvibhajati, na punnani karotiti, imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Katamena ekena thanena pasamso? 
What is the one ground for praise? 


Attanam sukheti pinetiti, imina ekena thanena 
pasamso. 

They make themselves happy and pleased. This is the one 
ground for praise. 


Ayam, gamani, kamabhogi imehi dvihi thanehi 
garayho, imina ekena thanena pasamso. (2) 
This pleasure seeker may be criticized on these two 
grounds, and praised on this one. 


Tatra, gamani, yvayam kamabhogi adhammena bhoge 
pariyesati sahasena, adhammena bhoge pariyesitva 
sahasena attanam sukheti pineti samvibhajati 
punnani karoti. 


Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who makes themselves 
happy and pleased, and shares it and makes merit. 


Ayam, gamani, kamabhogi ekena thanena garayho, 
dvihi thanehi pasamso. 

This pleasure seeker may be criticized on one ground, and 
praised on two. 


Katamena ekena thanena garayho? 
What is the one ground for criticism? 


Adhammena bhoge pariyesati sahasenati, imina 
ekena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the one ground for criticism. 


Katamehi dvihi thanehi pasamso? 
What are the two grounds for praise? 


Attanam sukheti pinetiti, imina pathamena thanena 
pasamso. 

They make themselves happy and pleased. This is the first 
ground for praise. 


Samvibhajati punnani karotiti, imina dutiyena 
thanena pasamso. 

They share it and make merit. This is the second ground for 
praise. 


Ayam, gamani, kamabhog}i, imina ekena thanena 
garayho, imehi dvihi thanehi pasamso. (3) 

This pleasure seeker may be criticized on this one ground, 
and praised on these two. 


Tatra, gamani, yvayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi na attanam sukheti, na 
pineti, na samvibhajati, na punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and who doesn’t make themselves happy and 
pleased, or share it and make merit. 


Ayam, gamani, kamabhogi ekena thanena pasamso, 
tihi thanehi garayho. 

They may be praised on one ground, and criticized on 
three. 


Katamena ekena thanena pasamso? 
What is the one ground for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
ekena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the one ground for praise. 


Katamehi tihi thanehi garayho? 
What are the three grounds for criticism? 


Adhammena bhoge pariyesati sahasenati, imina 
pathamena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the first ground for criticism. 


Na attanam sukheti, na pinetiti, imina dutiyena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
second ground for criticism. 


Na samvibhajati, na punnani karotiti, imina tatiyena 
thanena garayho. 

They don’t share it and make merit. This is the third ground 
for criticism. 


Ayam, gamani, kamabhogi imina ekena thanena 
pasamso, imehi tihi thanehi garayho. (4) 

This pleasure seeker may be praised on this one ground, 
and criticized on these three. 


Tatra, gamani, yvayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi attanam sukheti pineti, na 
samvibhajati, na punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and makes themselves happy and pleased, 
but doesn’t share it and make merit. 


Ayam, gamani, kamabhog}i dvihi thanehi pasamso, 
dvihi thanehi garayho. 
They may be praised on two grounds, and criticized on two. 


Katamehi dvihi thanehi pasamso? 
What are the two grounds for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
pathamena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


Attanam sukheti pinetiti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


Katamehi dvihi thanehi garayho? 
What are the two grounds for criticism? 


Adhammena bhoge pariyesati sahasenati, imina 
pathamena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the first ground for criticism. 


Na samvibhajati, na punnani karotiti, imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Ayam, gamani, kamabhogi imehi dvihi thanehi 
pasamso, imehi dvihi thanehi garayho. (5) 

This pleasure seeker may be praised on these two grounds, 
and criticized on these two. 


Tatra, gamani, yvayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi attanam sukheti pineti 
samvibhajati punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and who makes themselves happy and 
pleased, and shares it and makes merit. 


Ayam, gamani, kamabhogi tihi thanehi pasamso, 
ekena thanena garayho. 

They may be praised on three grounds, and criticized on 
one. 


Katamehi tihi thanehi pasamso? 
What are the three grounds for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
pathamena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


Attanam sukheti pinetiti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


Samvibhajati punnani karotiti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


Katamena ekena thanena garayho? 
What is the one ground for criticism? 


Adhammena bhoge pariyesati sahasenati, imina 
ekena thanena garayho. 

They seek wealth using illegitimate, coercive means. This is 
the one ground for criticism. 


Ayam, gamani, kamabhog}i imehi tihi thanehi 
pasamso, imina ekena thanena garayho. (6) 
This pleasure seeker may be praised on these three 
grounds, and criticized on this one. 


Tatra, gamani, yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena, na attanam sukheti, na pineti, na 
samvibhajati, na punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, but who doesn’t make 
themselves happy and pleased, or share it and make merit. 


Ayam, gamani, kamabhogi ekena thanena pasamso, 
dvihi thanehi garayho. 
They may be praised on one ground, and criticized on two. 


Katamena ekena thanena pasamso? 
What is the one ground for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
ekena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the one ground for praise. 


Katamehi dvihi thanehi garayho? 
What are the two grounds for criticism? 


Na attanam sukheti, na pinetiti, imina pathamena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
first ground for criticism. 


Na samvibhajati, na punnani karotiti, imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Ayam, gamani, kamabhogi imina ekena thanena 
pasamso, imehi dvihi thanehi garayho. (7) 

This pleasure seeker may be praised on this one ground, 
and criticized on these two. 


Tatra, gamani, yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti, na samvibhajati, 
na punnani karoti. 


Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 
happy and pleased, but doesn’t share it and make merit. 


Ayam, gamani, kamabhog}i dvihi thanehi pasamso, 
ekena thanena garayho. 

This pleasure seeker may be praised on two grounds, and 
criticized on one. 


Katamehi dvihi thanehi pasamso? 
What are the two grounds for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
pathamena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


Attanam sukheti pinetiti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


Katamena ekena thanena garayho? 
What is the one ground for criticism? 


Na samvibhajati, na punnani karotiti, imina ekena 
thanena garayho. 

They don’t share it and make merit. This is the one ground 
for criticism. 


Ayam, gamani, kamabhogi imehi dvihi thanehi 
pasamso, imina ekena thanena garayho. (8) 

This pleasure seeker may be praised on these two grounds, 
and criticized on this one. 


Tatra, gamani, yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti samvibhajati 
punnani karoti, te ca bhoge gadhito mucchito 
ajjhopanno anadinavadassavi anissaranapanno 
paribhunjati. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 
happy and pleased, and shares it and makes merit. But they 
enjoy that wealth tied, infatuated, attached, blind to the 
drawbacks, and not understanding the escape. 


Ayam, gamani, kamabhogi tihi thanehi pasamso, 
ekena thanena garayho. 

They may be praised on three grounds and criticized on 
one. 


Katamehi tihi thanehi pasamso? 
What are the three grounds for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
pathamena thanena pasamso. 

They seek wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


Attanam sukheti pinetiti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


Samvibhajati punnani karotiti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


Katamena ekena thanena garayho? 


What is the one ground for criticism? 


Te ca bhoge gadhito mucchito ajjhopanno 
anadinavadassavi anissaranapanno paribhunjatiti, 
imina ekena thanena garayho. 

They enjoy that wealth tied, infatuated, attached, blind to 
the drawbacks, and not understanding the escape. This is 
the one ground for criticism. 


Ayam, gamani, kamabhog}! imehi tihi thanehi 
pasamso, imina ekena thanena garayho. (9) 
This pleasure seeker may be praised on these three 
grounds, and criticized on this one. 


Tatra, gamani, yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti samvibhajati 
punnani karoti. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 
happy and pleased, and shares it and makes merit. 


Te ca bhoge agadhito amucchito anajjhopanno 
adinavadassavi nissaranapanno paribhunjati. 

And they enjoy that wealth untied, uninfatuated, 
unattached, seeing the drawbacks, and understanding the 
escape. 


Ayam, gamani, kamabhogi catuhi thanehi pasamso. 
This pleasure seeker may be praised on four grounds. 


Katamehi catuhi thanehi pasamso? 
What are the four grounds for praise? 


Dhammena bhoge pariyesati asahasenati, imina 
pathamena thanena pasamso. 


They seek wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


Attanam sukheti pinetiti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


Samvibhajati punnani karotiti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


Te ca bhoge agadhito amucchito anajjhopanno 
adinavadassavi nissaranapanno paribhunjatiti, imina 
catutthena thanena pasamso. 

They enjoy that wealth untied, uninfatuated, unattached, 
seeing the drawbacks, and understanding the escape. This 
is the fourth ground for praise. 


Ayam, gamani, kamabhogi imehi catuhi thanehi 
pasamso. (10) 
This pleasure seeker may be praised on these four grounds. 


Tayome, gamani, tapassino lukhajivino santo 
samvijjamana lokasmim. 

These three self-mortifiers who live rough are found in the 
world. 


Katame tayo? 
What three? 


Idha, gamani, ekacco tapassi1 lukhajivi saddha 
agarasma anagariyam pabbajito hoti: 

Take a self-mortifier who has gone forth from the lay life to 
homelessness, thinking: 


‘appeva nama kusalam dhammam adhigaccheyyam, 
appeva nama uttari manussadhamma 
alamariyananadassanavisesam sacchikareyyan’ ti. 
‘Hopefully I will achieve a skillful quality! Hopefully I will 
realize a superhuman distinction in knowledge and vision 
worthy of the noble ones!’ 


So attanam atapeti paritapeti, kusalanca dhammam 
nadhigacchati, uttari ca manussadhamma 
alamariyananadassanavisesam na sacchikaroti. 
They mortify and torment themselves. But they don’t 
achieve any skillful quality, or realize any superhuman 
distinction in knowledge and vision worthy of the noble 
ones. 


Idha pana, gamani, ekacco tapassi lukhajivi saddha 
agarasma anagariyam pabbajito hoti: 

Take another self-mortifier who has gone forth from the lay 
life to homelessness, thinking: 


‘appeva nama kusalam dhammam adhigaccheyyam, 
appeva nama uttari manussadhamma 
alamariyananadassanavisesam sacchikareyyan’ ti. 
‘Hopefully I will achieve a skillful quality! Hopefully I will 
realize a superhuman distinction in knowledge and vision 
worthy of the noble ones!’ 


So attanam atapeti paritapeti, kusalanhi kho 
dhammam adhigacchati, uttari manussadhamma 
alamariyananadassanavisesam na sacchikaroti. (2) 
They mortify and torment themselves. And they achieve a 
skillful quality, but don’t realize any superhuman distinction 
in knowledge and vision worthy of the noble ones. 


Idha pana, gamani, ekacco tapassi lukhajivi saddha 
agarasma anagariyam pabbajito hoti: 

Take another self-mortifier who has gone forth from the lay 
life to homelessness, thinking: 


‘appeva nama kusalam dhammam adhigaccheyyam, 
appeva nama uttari manussadhamma 
alamariyananadassanavisesam sacchikareyyan’ ti. 
‘Hopefully I will achieve a skillful quality! Hopefully I will 
realize a superhuman distinction in knowledge and vision 
worthy of the noble ones!’ 


So attanam atapeti paritapeti, kusalanca dhammam 
adhigacchati, uttari ca manussadhamma 
alamariyananadassanavisesam sacchikaroti. (3) 

They mortify and torment themselves. And they achieve a 
skillful quality, and they realize a superhuman distinction in 
knowledge and vision worthy of the noble ones. 


Tatra, gamani, yvayam tapassi1 lukhajivi attanam 
atapeti paritapeti, kusalanca dhammam 
nadhigacchati, uttari ca manussadhamma 
alamariyananadassanavisesam na sacchikaroti. Ayam, 
gamani, tapass1 lukhajivi tihi thanehi garayho. 

In this case, the first self-mortifier may be criticized on 
three grounds. 


Katamehi tihi thanehi garayho? 
What three? 


Attanam atapeti paritapetiti, imina pathamena 
thanena garayho. 

They mortify and torment themselves. This is the first 
ground for criticism. 


Kusalanca dhammam nadhigacchatiti, imina 
dutiyena thanena garayho. 

They don’t achieve a skillful quality. This is the second 
ground for criticism. 


Uttari ca manussadhamma 
alamariyananadassanavisesam na sacchikarotiti, 
imina tatiyena thanena garayho. 

They don’t realize a superhuman distinction in knowledge 
and vision worthy of the noble ones. This is the third ground 
for criticism. 


Ayam, gamani, tapassi lukhajivi, imehi tihi thanehi 
garayho. 
This self-mortifier may be criticized on these three grounds. 


Tatra, gamani, yvayam tapassi1 lukhajivi attanam 
atapeti paritapeti, kusalanhi kho dhammam 
adhigacchati, uttari ca manussadhamma 
alamariyananadassanavisesam na sacchikaroti. 
In this case, the second self-mortifier 


Ayam, gamani, tapass1 lukhajivi dvihi thanehi 
garayho, ekena thanena pasamso. 
may be criticized on two grounds, and praised on one. 


Katamehi dvihi thanehi garayho? 
What are the two grounds for criticism? 


Attanam atapeti paritapetiti, imina pathamena 
thanena garayho. 

They mortify and torment themselves. This is the first 
ground for criticism. 


Uttari ca manussadhamma 
alamariyananadassanavisesam na sacchikarotiti, 


imina dutiyena thanena garayho. 

They don’t realize a superhuman distinction in knowledge 
and vision worthy of the noble ones. This is the second 
ground for criticism. 


Katamena ekena thanena pasamso? 
What is the one ground for praise? 


Kusalanhi kho dhammam adhigacchatiti, imina 
ekena thanena pasamso. 

They achieve a skillful quality. This is the one ground for 
praise. 


Ayam, gamani, tapass1 lukhajivi imehi dvihi thanehi 
garayho, imina ekena thanena pasamso. (2) 

This selfmortifier may be criticized on these two grounds, 
and praised on one. 


Tatra, gamani, yvayam tapassi1 lukhajivi attanam 
atapeti paritapeti, kusalanca dhammam 
adhigacchati, uttari ca manussadhamma 
alamariyananadassanavisesam sacchikaroti. Ayam, 
gamani, tapassi lukhajivi ekena thanena garayho, 
dvihi thanehi pasamso. 

In this case, the third self-mortifier may be criticized on one 
ground, and praised on two. 


Katamena ekena thanena garayho? 
What is the one ground for criticism? 


Attanam atapeti paritapetiti, imina ekena thanena 
garayho. 

They mortify and torment themselves. This is the one 
ground for criticism. 


Katamehi dvihi thanehi pasamso? 


What are the two grounds for praise? 


Kusalanca dhammam adhigacchatiti, imina 
pathamena thanena pasamso. 

They achieve a skillful quality. This is the first ground for 
praise. 


Uttari ca manussadhamma 
alamariyananadassanavisesam sacchikarotiti, imina 
dutiyena thanena pasamso. 

They realize a superhuman distinction in knowledge and 
vision worthy of the noble ones. This is the second ground 
for praise. 


Ayam, gamani, tapassi lukhajivi imina ekena thanena 
garayho, imehi dvihi thanehi pasamso. (3) 

This self-mortifier may be criticized on this one ground, and 
praised on two. 


Tisso ima, gamani, sanditthika nijjara akalika 
ehipassika opaneyyika paccattam veditabba vinnuhi. 
There are these three kinds of wearing away that are 
visible in this very life, immediately effective, inviting 
inspection, relevant, so that sensible people can know them 
for themselves. 


Katama tisso? 
What three? 


Yam ratto ragadhikaranam attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti. 
A greedy person, because of greed, intends to hurt 
themselves, hurt others, and hurt both. 


Rage pahine nevattabyabadhaya ceteti, na 
parabyabadhaya ceteti, na ubhayabyabadhaya ceteti. 


When they’ve given up greed they don’t have such 
intentions. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Yam duttho dosadhikaranam attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti. 
A hateful person, because of hate, intends to hurt 
themselves, hurt others, and hurt both. 


Dose pahine nevattabyabadhaya ceteti, na 
parabyabadhaya ceteti, na ubhayabyabadhaya ceteti. 
When they’ve given up hate they don’t have such intentions. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Yam mulho mohadhikaranam attabyabadhayapi 
ceteti, parabyabadhayapi ceteti, ubhayabyabadhayapi 
ceteti. 

A deluded person, because of delusion, intends to hurt 
themselves, hurt others, and hurt both. 


Mohe pahine nevattabyabadhaya ceteti, na 
parabyabadhaya ceteti, na ubhayabyabadhaya ceteti. 
When they’ve given up delusion they don’t have such 
intentions. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Ima kho, gamani, tisso sanditthika nijjara akalika 
ehipassika opaneyyika paccattam veditabba 
vinnuhi’ ti. 

These are the three kinds of wearing away that are visible 
in this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know them for 
themselves.” 


Evam vutte, rasiyo gamani bhagavantam etadavoca: 
When he said this, Rasiya the chief said to the Buddha, 


“abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Dvadasamam. 


42.13.13. Pataliyasutta -13. 


With Pataliya 
1. Gamanivagga - 1. Chiefs 


Ekam samayam bhagava koliyesu viharati uttaram 
nama koliyanam nigamo. 

At one time the Buddha was staying in the land of the 
Koliyans, where they have a town called Uttara. 


Atha kho pataliyo gamani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho pataliyo gamani bhagavantam etadavoca: 

Then Pataliya the chief went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sutam metam, bhante: 
“Sir, I have heard this: 


‘Samano gotamo mayam janati’ti. 
‘The ascetic Gotama knows magic.’ 


Ye te, bhante, evamahamsu: ‘Samano gotamo mayam 
janati’ti, kacci te, bhante, bhagavato vuttavadino, na 
ca bhagavantam abhutena abbhacikkhanti, 
dhammassa canudhammam byakaronti, na ca koci 
sahadhammiko vadanuvado garayham thanam 
agacchati? 

Do those who say this repeat what the Buddha has said, and 
not misrepresent him with an untruth? Is their explanation 
in line with the teaching? Are there any legitimate grounds 
for rebuke and criticism? 


Anabbhacikkhitukama hi mayam, bhante, 
bhagavantan”" ti. 
For we don’t want to misrepresent the Blessed One.” 


“Ye te, gamani, evamahamsu: ‘samano gotamo mayam 
janati’ti, vuttavadino ceva me, te na ca mam 
abhutena abbhacikkhanti, dhammassa 
canudhammam byakaronti, na ca koci sahadhammiko 
vadanuvado garayham thanam agacchati’ ti. 

“Chief, those who say this repeat what I have said, and 
don’t misrepresent me with an untruth. Their explanation is 
in line with the teaching, and there are no legitimate 
grounds for rebuke and criticism.” 


“Saccamyeva kira, bho, mayam tesam 
Samanabrahmananam na saddahama: 

“Sir, we didn’t believe that what those ascetics and 
brahmins said was really true. 


‘Samano gotamo mayam janati’ti, samano khalu bho 
gotamo mayavi’ ti. 
But it seems the ascetic Gotama is a magician!” 


“Yo nu kho, gamani, evam vadeti: ‘aham mayam 
janamz1’ti, so evam vadeti: ‘aham mayavi’” ti. 

“Chief, does someone who says ‘I know magic’ also say ‘I am 
a magician’?” 


“Tatheva tam bhagava hoti, tatheva tam sugata 
hoti’ ti. 
“That’s right, Blessed One! That’s right, Holy One!” 


“Tena hi, gamani, tannevettha patipucchissami; yatha 
te khameyya, tatha tam byakareyyasi— 

“Well then, brahmin, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, gamani, 
What do you think, chief? 


janasi tvam koliyanam lambaculake bhate” ti? 
Do you know the Koliyan officers with drooping 
headdresses?” 


“Janamaham, bhante, koliyanam lambaculake 
bhate’” ti. 
“I know them, sir.” 


“Tam kim mannasi, gamani, kimatthiya koliyanam 
lambaculaka bhata” ti? 
“And what’s their job?” 


“Ye ca, bhante, koliyanam cora te ca patisedhetum, 
yani ca koliyanam duteyyani tani ca vahatum, 
etadatthiya, bhante, koliyanam lambaculaka bhata’ ti. 
“To put a stop to bandits and to deliver messages for the 
Koliyans.” 


“Tam kim mannasi, gamani, 
“What do you think, chief? 


janasi tvam koliyanam lambaculake bhate silavante 
va te dussile va” ti? 

Are the Koliyan officers with drooping headdresses moral or 
immoral?” 


“Janamaham, bhante, koliyanam lambaculake bhate 
dussile papadhamme; ye ca loke dussila papadhamma 
koliyanam lambaculaka bhata tesam annatara’” ti. 

“T know that they’re immoral, of bad character, sir. They are 
among those in the world who are immoral and of bad 
character.” 


“Yo nu kho, gamani, evam vadeyya: 
“Would it be right to say that 


‘pataliyo gamani janati koliyanam lambaculake bhate 
dussile papadhamme, pataliyopi gamani dussilo 
papadhammo’ti, samma nu kho so vadamano 
vadeyya’” ti? 

Pataliya knows the Kolyian officers with drooping 
headdresses who are immoral, of bad character, so he too 
must be immoral and of bad character.” 


“No hetam, bhante. 
“NO, Sif. 


Anne, bhante, koliyanam lambaculaka bhata, 
annohamasmi. Annathadhamma koliyanam 
lambaculaka bhata, anhathadhammohamasmi’ ti. 
I’m quite different from the Koliyan officers with drooping 
headdresses, we have quite different characters.” 


“Tvanhi nama, gamani, lacchasi: ‘pataliyo gamani 
janati koliyanam lambaculake bhate dussile 
papadhamme, na Ca pataliyo gamani dussilo 
papadhammo’ti, kasma tathagato na lacchati: 
‘tathagato mayam janati, na ca tathagato mayavi ti? 
“So if you can know those officers of bad character while 
you are not of bad character, why can’t the Realized One 
know magic, without being a magician? 


Mayancaham, gamani, pajanami, mayaya Ca vipakam, 
yathapatipanno ca mayavi kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati tanca pajanami. 

I understand magic and its result. And I understand how 
magicians practice so that when their body breaks up, after 


death, they’re reborn in a place of loss, a bad place, the 
underworld, hell. 


Panatipatancaham, gamani, pajanami, panatipatassa 
ca vipakam, yathapatipanno ca panatipati kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjati tanca pajanami. 

I understand killing living creatures and its result. And I 
understand how those who kill living creatures practice so 
that when their body breaks up, after death, they’re reborn 
in a place of loss, a bad place, the underworld, hell. 


Adinnadanancaham, gamani, pajanami, 
adinnadanassa Ca vipakam, yathapatipanno ca 
adinnadayi kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

I understand stealing ... 


Kamesumicchacarancaham, gamani, pajanami, 
kamesumicchacarassa Ca vipakam, yathapatipanno ca 
kamesumicchacari kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

sexual misconduct ... 


Musavadancaham, gamani, pajanami, musavadassa 
ca vipakam, yathapatipanno ca musavadi kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjati tanca pajanami. 

lying ... 


Pisunavacancaham, gamani, pajanami, pisunavacaya 
ca vipakam, yathapatipanno ca pisunavaco kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjati tanca pajanami. 


divisive speech ... 


Pharusavacancaham, gamani, pajanami, 
pharusavacaya Ca vipakam, yathapatipanno ca 
pharusavaco kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

harsh speech ... 


Samphappalapancaham, gamani, pajanami, 
samphappalapassa ca vipakam, yathapatipanno ca 
samphappalap1 kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

talking nonsense ... 


Abhijjhancaham, gamani, pajanami, abhijjhaya ca 
vipakam, yathapatipanno ca abhijjhalu kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati tanca pajanami. 

covetousness ... 


Byapadapadosancaham, gamani, pajanami, 
byapadapadosassa Ca vipakam, yathapatipanno ca 
byapannacitto kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

ill will ... 


Micchaditthincaham, gamani, pajanami, 
micchaditthiya ca vipakam, yathapatipanno ca 
micchaditthiko kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati tanca 
pajanami. 

wrong view and its result. And I understand how those who 
have wrong view practice so that when their body breaks 


up, after death, they’re reborn in a place of loss, a bad 
place, the underworld, hell. 


Santi hi, gamani, eke samanabrahmana evamvadino 
evamditthino: 

There are some ascetics and brahmins who have this 
doctrine and view: 


‘yo koci panamatipateti, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayati. 

‘Everyone who kills living creatures experiences pain and 
sadness in the present life. 


Yo koci adinnam adiyati, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayati. 
Everyone who steals ... 


Yo koci kamesu miccha carati, sabbo so dittheva 
dhamme dukkham domanassam patisamvedayati. 
commits sexual misconduct ... 


Yo koci musa bhanati, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayaty ti. 
lies experiences pain and sadness in the present life.’ 


Dissati kho pana, gamani, idhekacco mali kundali 
sunhato suvilitto kappitakesamassu itthikamehi raja 
manne paricarento. 

But you can see someone, garlanded and adorned, nicely 
bathed and anointed, hair and beard dressed, taking his 
pleasure with women as if he were a king. 


Tamenam evamahamsu: 
You might ask someone: 


‘ambho, ayam puriso kim akasi mali kundali sunhato 
suvilitto kappitakesamassu itthikamehi raja manne 
paricareti’ ti? 

‘Mister, what did that man do?’ 


Tamenam evamahamsu: 
And they’d reply: 


‘ambho, ayam puriso ranno paccatthikam pasayha 
jivita voropesi. 

‘Mister, that man attacked the king’s enemy and killed 
them. 


Tassa raja attamano abhiharamadasi. 
The king was delighted and gave him this reward. 


Tenayam puriso mali kundali sunhato suvilitto 
kappitakesamassu, itthikamehi raja manne 
paricaretyi’ti. 

That’s why he’s garlanded and adorned, nicely bathed and 
anointed, hair and beard dressed, taking his pleasure with 
women as if he were a king.’ 


Dissati kho, gamani, idhekacco dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathiyaya rathiyam singhatakena singhatakam 
parinetva, dakkhinena dvarena nikkhametva, 
dakkhinato nagarassa sisam chijjamano. 

And you can see someone else, his arms tied tightly behind 
his back with a strong rope. His head is shaven and he’s 
marched from street to street and from square to square to 
the beating of a harsh drum. Then he’s taken out the south 
gate and there, to the south of the city, they chop off his 
head. 


Tamenam evamahamsu: 
You might ask someone: 


‘ambho, ayam puriso kim akasi, dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathiyaya rathiyam singhatakena singhatakam 
parinetva dakkhinena dvarena nikkhametva 
dakkhinato nagarassa sisam chindati’ti? 

‘Mister, what did that man do?’ 


Tamenam evamahamsu: 
And they’d reply: 


‘ambho, ayam puriso rajaver!1 itthim va purisam va 
jivita voropesi, 

‘Mister, that man is an enemy of the king who has murdered 
a man or a woman. 


tena nam rajano gahetva evarupam kammakaranam 
karentr’ti. 

That’s why the rulers arrested him and inflicted such 
punishment.’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu te evarupam dittham va sutam va” ti? 
Have you seen or heard of such a thing?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tatra, gamani, ye te samanabrahmana evamvadino 
evamditthino: 


“Since this is so, the ascetics and brahmins whose view is 
that 


‘yo koci panamatipateti, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayati’ti, saccam va 
te ahamsu musa va” ti? 

everyone who kills living creatures experiences pain and 
sadness in the present life: are they right or wrong?” 


“Musa, bhante”. 
“They’re wrong, sir.” 


“Ye pana te tuccham musa vilapanti, silavanto va te 
dussila va” ti? 

“But those who speak hollow, false nonsense: are they 
moral or immoral?” 


“Dussila, bhante”. 
“Immoral, sir.” 


“Ye pana te dussila papadhamma micchapatipanna va 
te sammapatipanna va” ti? 

“And are those who are immoral, of bad character 
practicing wrongly or rightly?” 


“Micchapatipanna, bhante”. 
“They’re practicing wrongly, sir.” 


“Ye pana te micchapatipanna micchaditthika va te 
sammaditthika va” ti? 

“And do those who are practicing wrongly have wrong view 
or right view?” 


“Micchaditthika, bhante”. 
“They have wrong view, sir.” 


“Ye pana te micchaditthika kallam nu tesu 
pasiditun” ti? 

“But is it appropriate to have confidence in those of wrong 
view?” 


“No hetam, bhante”. 
“NO, Sir” 


“Dissati kho pana, gamani, idhekacco mali kundali ... 
pe ... itthikamehi raja manne paricarento. 
“You can see someone, garlanded and adorned ... 


Tamenam evamahamsu: 


‘ambho, ayam puriso kim akasi mali kundal ... pe ... 
itthikamehi raja manne paricareti’ti? 


Tamenam evamahamsu: 


‘ambho, ayam puriso ranno paccatthikassa pasayha 
ratanam ahasi. 

‘Mister, that man attacked the king’s enemy and took their 
valuables. 


Tassa raja attamano abhiharamadasi. 
The king was delighted and gave him this reward. ...’ ... 


Tenayam puriso mali kundali ... pe ... itthikamehi raja 
manne paricareti’ti. 


Dissati kho, gamani, idhekacco dalhaya rajjuya ... pe 
.. dakkhinato nagarassa sisam chijjamano tamenam 
evamahamsu: 

And you can see someone else, his arms tied tightly behind 
his back ... 


‘ambho, ayam puriso kim akasi dalhaya rajjuya ... pe 
.. dakkhinato nagarassa sisam chindati’ti? 


Tamenam evamahamsu: 


‘ambho, ayam puriso gama va aranna va adinnam 
theyyasankhatam adiyi. 

‘Mister, that man took something from a village or 
wilderness, with the intention to commit theft. 


Tena nam rajano gahetva evarupam kammakaranam 
karentr’ti. 

That’s why the rulers arrested him and inflicted such 
punishment.’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu te evarupam dittham va sutam va” ti? 
Have you seen or heard of such a thing?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tatra, gamani, ye te samanabrahmana evamvadino 
evamditthino: 

“Since this is so, the ascetics and brahmins whose view is 
that 


‘yo koci adinnam adiyati, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayati’ti, saccam va 
te ahamsu musa vati ... pe ... 

everyone who steals experiences pain and sadness in the 
present life: are they right or wrong? ... 


kallam nu tesu pasiditun” ti? 
Is it appropriate to have confidence in them?” 


“No hetam, bhante”. (2) 
“NO, sir.” 


“Dissati kho pana, gamani, idhekacco mali kundal ... 
pe ... itthikamehi raja manne paricarento. 
“You can see someone, garlanded and adorned ... 


Tamenam evamahamsu: 

‘ambho, ayam puriso kim akasi mali kundal ... pe ... 
itthikamehi raja manne paricareti’ti? 

Tamenam evamahamsu: 

‘ambho, ayam puriso ranno paccatthikassa daresu 
carittam apajji. 


‘Mister, that man had sexual relations with the wives of an 
enemy king. 


Tassa raja attamano abhiharamadasi. 
The king was delighted and gave him this reward. ...’ ... 


Tenayam puriso mali kundali ... pe ... itthikamehi raja 
manne paricareti’ti. 


Dissati kho, gamani, idhekacco dalhaya rajjuya ... pe 
.. dakkhinato nagarassa sisam chijjamano. 

And you can see someone else, his arms tied tightly behind 
his back ... 


Tamenam evamahamsu: 


‘ambho, ayam puriso kim akasi dalhaya rajjuya ... pe 
.. dakkhinato nagarassa sisam chindati’ti? 


Tamenam evamahamsu: 


‘ambho, ayam puriso kulitthisu kulakumarisu 
carittam apajji, 

‘Mister, that man had sexual relations with the women and 
maidens of good families. 


tena nam rajano gahetva evarupam kammakaranam 
karentr’ti. 

That’s why the rulers arrested him and inflicted such 
punishment.’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu te evarupam dittham va sutam va” ti? 
Have you seen or heard of such a thing?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tatra, gamani, ye te samanabrahmana evamvadino 
evamditthino: 

“Since this is so, the ascetics and brahmins whose view is 
that 


‘yo koci kamesu miccha Carati, sabbo so dittheva 
dhamme dukkham domanassam patisamvedayatt’ti, 
Saccam va te ahamsu musa vati ... pe ... 

everyone who commits sexual misconduct experiences pain 
and sadness in the present life: are they right or wrong? ... 


kallam nu tesu pasiditun” ti? 
Is it appropriate to have confidence in them?” 


“No hetam, bhante”. (3) 
“NO, sir.” 


“Dissati kho pana, gamani, idhekacco mali kundali 
sunhato suvilitto kappitakesamassu itthikamehi raja 
manne paricarento. 

“And you can see someone, garlanded and adorned ... 


Tamenam evamahamsu: 


‘ambho, ayam puriso kim akasi mali kundali sunhato 
suvilitto kappitakesamassu itthikamehi raja manne 
paricareti’ ti? 


Tamenam evamahamsu: 


‘ambho, ayam puriso rajanam musavadena hasesi. 
‘Mister, that man amused the king with lies. 


Tassa raja attamano abhiharamadasi. 
The king was delighted and gave him this reward. ...’ ... 


Tenayam puriso mali kundali sunhato suvilitto 
kappitakesamassu itthikamehi raja manne 
paricaretyi’ti. 


Dissati kho, gamani, idhekacco dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathiyaya rathiyam singhatakena singhatakam 
parinetva dakkhinena dvarena nikkhametva 
dakkhinato nagarassa sisam chijjamano. 


And you can see someone else, his arms tied tightly behind 
his back ... 


Tamenam evamahamsu: 


‘ambho, ayam puriso kim akasi dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathiyaya rathiyam singhatakena singhatakam 
parinetva, dakkhinena dvarena nikkhametva, 
dakkhinato nagarassa sisam chindati’ti? 


Tamenam evamahamsu: 


‘ambho, ayam puriso gahapatissa va gahapatiputtassa 
va musavadena attham bhaniji, 

‘Mister, that man has ruined a householder or 
householder’s child by lying. 


tena nam rajano gahetva evarupam kammakaranam 
karentr’ti. 

That’s why the rulers arrested him and inflicted such 
punishment.’ 


Tam kim mannasi, gamani, 
What do you think, chief? 


api nu te evarupam dittham va sutam va” ti? 
Have you seen or heard of such a thing?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tatra, gamani, ye te samanabrahmana evamvadino 
evamditthino: 


“Since this is so, the ascetics and brahmins whose view is 
that 


‘yo koci musa bhanati, sabbo so dittheva dhamme 
dukkham domanassam patisamvedayati’ti, saccam va 
te ahamsu musa va” ti? 

everyone who lies experiences pain and sadness in the 
present life: are they right or wrong?” 


“Musa, bhante”. 
“They’re wrong, sir.” 


“Ye pana te tuccham musa vilapanti silavanto va te 
dussila va” ti? 

“But those who speak hollow, false nonsense: are they 
moral or immoral?” 


“Dussila, bhante”. 
“Immoral, sir.” 


“Ye pana te dussila papadhamma micchapatipanna va 
te sammapatipanna va” ti? 

“And are those who are immoral, of bad character 
practicing wrongly or rightly?” 


“Micchapatipanna, bhante”. 
“They’re practicing wrongly, sir.” 


“Ye pana te micchapatipanna micchaditthika va te 
sammaditthika va” ti? 

“And do those who are practicing wrongly have wrong view 
or right view?” 


“Micchaditthika, bhante”. 
“They have wrong view, sir.” 


“Ye pana te micchaditthika kallam nu tesu 
pasiditun” ti? 

“But is it appropriate to have confidence in those of wrong 
view?” 


“No hetam, bhante”. (4) 
“NO, Sir. 


“Acchariyam, bhante, abbhutam, bhante. 
It’s incredible, sir, it’s amazing! 


Atthi me, bhante, avasathagaram. 
I have a guest house, 


Tattha atthi mancakani, atthi asanani, atthi 
udakamaniko, atthi telappadipo. 
where there are cots, seats, water pots, and oil lamps. 


Tattha yo samano va brahmano va vasam upeti, 
tenaham yathasatti yathabalam samvibhajami. 
Whenever an ascetic or brahmin comes to stay, I share what 
I have as best I can. 


Bhutapubbam, bhante, cattaro sattharo nanaditthika 
nanakhantika nanarucika, tasmim avasathagare 
vasam upagacchum. 

Once it so happened, sir, that four teachers of different 
views and opinions came to stay at my guest house. 


Eko sattha evamvadi evamditthi: 
One teacher had this doctrine and view: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako. 
Natthi ayam loko, natthi paro loko, natthi mata, 
natthi pita, natthi satta opapatika, natthi loke 


samanabrahmana sammaggata sammapatipanna ye 
imanca lokam paranca lokam sayam abhinna 
sacchikatva pavedent?'ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There are no duties to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Eko sattha evamvadi evamditthi: 
One teacher had this doctrine and view: 


‘atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko, atthi paro loko, atthi mata, atthi pita, 
atthi satta opapatika, atthi loke samanabrahmana 
Sammaggata Sammapatipanna, ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There are duties to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Eko sattha evamvadi evamditthi: 
One teacher had this doctrine and view: 


‘karoto karayato, chindato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 


chindato, nillopam harato, ekagarikam karoto, 
paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto na kariyati papam. 

‘Nothing bad is done by the doer when they punish, 
mutilate, torture, aggrieve, oppress, intimidate, or when 
they encourage others to do the same. Nothing bad is done 
when they kill, steal, break into houses, plunder wealth, 
steal from isolated buildings, commit highway robbery, 
commit adultery, and lie. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, natthi tatonidanam papam, natthi papassa 
agamo. 

If you were to reduce all the living creatures of this earth to 
one heap and mass of flesh with a razor-edged chakram, no 
evil comes of that, and no outcome of evil. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 
natthi tatonidanam papam, natthi papassa agamo. 

If you were to go along the south bank of the Ganges killing, 
mutilating, and torturing, and encouraging others to do the 
same, no evil comes of that, and no outcome of evil. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento yajanto yajapento, natthi tatonidanam 
punnam, natthi punnassa agamo. 

If you were to go along the north bank of the Ganges giving 
and sacrificing and encouraging others to do the same, no 
merit comes of that, and no outcome of merit. 


Danena damena samyamena SacCavajjena natthi 
punnam, natthi punnassa agamo'’ti. 

In giving, self-control, restraint, and truthfulness there is no 
merit or outcome of merit.’ 


Eko sattha evamvadi evamditthi: 
One teacher had this doctrine and view: 


‘karoto karayato, chindato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 
chindato, nillopam harato, ekagarikam karoto, 
paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto kariyati papam. 

‘A bad deed is done by the doer when they punish, mutilate, 
torture, aggrieve, oppress, intimidate, or when they 
encourage others to do the same. A bad deed is done when 
they kill, steal, break into houses, plunder wealth, steal 
from isolated buildings, commit highway robbery, commit 
adultery, and lie. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, atthi tatonidanam papam, atthi papassa 
agamo. 

If you were to reduce all the living creatures of this earth to 
one heap and mass of flesh with a razor-edged chakram, 
evil comes of that, and an outcome of evil. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 
atthi tatonidanam papam, atthi papassa agamo. 

If you were to go along the south bank of the Ganges killing, 
mutilating, and torturing, and encouraging others to do the 
same, evil comes of that, and an outcome of evil. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento, yajanto yajapento, atthi tatonidanam 
punnam, atthi punnassa agamo. 


If you were to go along the north bank of the Ganges giving 
and sacrificing and encouraging others to do the same, 
merit comes of that, and an outcome of merit. 


Danena damena samyamena SacCavajjena atthi 
punnam, atthi punnassa agamo’ti. 

In giving, self-control, restraint, and truthfulness there is 
merit and outcome of merit.’ 


Tassa mayham, bhante, ahudeva kankha, ahu 
vicikiccha: 
I had doubt and uncertainty about that: 


‘kosu nama imesam bhavatam samanabrahmananam 
saccam aha, ko musa’” ti? 

‘T wonder who of these respected ascetics and brahmins 
speaks the truth, and who speaks falsehood?’” 


“Alanhi te, gamani, kankhitum, alam vicikicchitum. 
“Chief, no wonder you’re doubting and uncertain. 


Kankhaniye ca pana te thane vicikiccha uppanna’ ti. 
Doubt has come up in you about an uncertain matter.” 


“Evam pasannoham, bhante, bhagavati. Pahoti me 
bhagava tatha dhammam desetum yathaham imam 
kankhadhammam pajaheyyan’” ti. 

“IT am quite confident that the Buddha is capable of 
teaching me so that I can give up this state of uncertainty.” 


“Atthi, gamani, dhammasamadhi. 
“Chief, there is immersion based on understanding of 
principle. 


Tatra ce tvam cittasamadhim patilabheyyasi. Evam 
tvam imam kankhadhammam pajaheyyasi. 


If you gain such mental immersion, you can give up that 
cause of uncertainty. 


Katamo ca, gamani, dhammasamadhi? 
And what is immersion based on understanding of 
principle? 


Idha, gamani, ariyasavako panatipatam pahaya 
panatipata pativirato hoti, adinnadanam pahaya 
adinnadana pativirato hoti, kamesumicchacaram 
pahaya kamesumicchacara pativirato hoti, 
musavadam pahaya musavada pativirato hoti, 
pisunam vacam pahaya pisunaya vacaya pativirato 
hoti, pharusam vacam pahaya pharusaya vacaya 
pativirato hoti, samphappalapam pahaya 
samphappalapa pativirato hoti, abhijjham pahaya 
anabhijjhalu hoti, byapadapadosam pahaya 
abyapannacitto hoti, micchaditthim pahaya 
sammaditthiko hoti. 

It’s when a noble disciple has given up killing living 
creatures, stealing, sexual misconduct, lying, divisive 
speech, harsh speech, talking nonsense, covetousness, ill 
will, and wrong view. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love to one direction, and to the second, and to 
the third, and to the fourth. In the same way above, below, 


across, everywhere, all around, they spread a heart full of 
love to the whole world—abundant, expansive, limitless, 
free of enmity and ill will. 


So iti patisancikkhati: 
They reflect thus: 


‘yvayam sattha evamvadi evamditthi: 
‘That teacher who had this doctrine and view: 


“natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako, natthi 
ayam loko, natthi paro loko, natthi mata, natthi pita, 
natthi satta opapatika, natthi loke samanabrahmana, 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti" ti. 

“There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There are no duties to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.” 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

If what this good teacher says is true, it’s a safe bet for me 
to not hurt any creature firm or frail. 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Ssamvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ti. 


I win on both counts, since I’m restrained in body, speech, 
and mind, and when my body breaks up, after death, I'll be 
reborn in a good place, a heavenly realm.’ 


Tassa pamojjam jayati. 
Joy springs up in them. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Ayam kho, gamani, dhammasamadhi. 
This is that immersion based on understanding of principle. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 

If you gain such mental immersion, you can give up that 
state of uncertainty. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 


Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love to one direction, and to the second, and to 
the third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
love to the whole world—abundant, expansive, limitless, 
free of enmity and ill will. 


So iti patisancikkhati: 
They reflect thus: 


‘yvayam sattha evamvadi evamditthi: 
‘That teacher who had this doctrine and view: 


“atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko, atthi paro loko, atthi mata, atthi pita, 
atthi satta opapatika, atthi loke samanabrahmana, 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti" ti. 

“There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There are duties to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.” 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

If what this good teacher says is true, it’s a safe bet for me 
to not hurt any creature firm or frail. 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Samvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ ti. 

I win on both counts, since I’m restrained in body, speech, 
and mind, and when my body breaks up, after death, I'll be 
reborn in a good place, a heavenly realm.’ 


Tassa pamojjam jayati. 
Joy springs up in them. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Ayam kho, gamani, dhammasamadhi. 
This is that immersion based on understanding of principle. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 

If you gain such mental immersion, you can give up that 
state of uncertainty. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 


catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love to one direction, and to the second, and to 
the third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
love to the whole world—abundant, expansive, limitless, 
free of enmity and ill will. 


So iti patisancikkhati: 
They reflect thus: 


‘yvayam sattha evamvadi evamditthi: 
‘That teacher who had this doctrine and view: 


“karoto karayato, chindato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 
chindato, nillopam harato, ekagarikam karoto, 
paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto na kariyati papam. 

“Nothing bad is done by the doer when they punish, 
mutilate, torture, aggrieve, oppress, intimidate, or when 
they encourage others to do the same. Nothing bad is done 
when they kill, steal, break into houses, plunder wealth, 
steal from isolated buildings, commit highway robbery, 
commit adultery, and lie. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, natthi tatonidanam papam, natthi papassa 
agamo. 


If you were to reduce all the living creatures of this earth to 
one heap and mass of flesh with a razor-edged chakram, no 
evil comes of that, and no outcome of evil. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 
natthi tatonidanam papam, natthi papassa agamo. 

If you were to go along the south bank of the Ganges killing, 
mutilating, and torturing, and encouraging others to do the 
same, no evil comes of that, and no outcome of evil. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento, yajanto yajapento, natthi tatonidanam 
punnam, natthi punnassa agamo. 

If you were to go along the north bank of the Ganges giving 
and sacrificing and encouraging others to do the same, no 
merit comes of that, and no outcome of merit. 


Danena damena samyamena SacCavajjena natthi 
punnam, natthi punnassa agamo’ ti. 

In giving, self-control, restraint, and truthfulness there is no 
merit or outcome of merit.” 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

If what this good teacher says is true, it’s a safe bet for me 
to not hurt any creature firm or frail. 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Ssamvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr ti. 

I win on both counts, since I’m restrained in body, speech, 
and mind, and when my body breaks up, after death, I’ll be 
reborn in a good place, a heavenly realm.’ 


Tassa pamojjam jayati. 
Joy springs up in them. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Ayam kho, gamani, dhammasamadhi 
This is that immersion based on understanding of principle. 


tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 

If you gain such mental immersion, you can give up that 
state of uncertainty. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love to one direction, and to the second, and to 


the third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
love to the whole world—abundant, expansive, limitless, 
free of enmity and ill will. 


So iti patisancikkhati: 
They reflect thus: 


‘yvayam sattha evamvadi evamditthi: 
‘That teacher who had this doctrine and view: 


“karoto karayato, chindato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 
chindato, nillopam harato, ekagarikam karoto, 
paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto kariyati papam. 

“A bad deed is done by the doer when they punish, mutilate, 
torture, aggrieve, oppress, intimidate, or when they 
encourage others to do the same. A bad deed is done when 
they kill, steal, break into houses, plunder wealth, steal 
from isolated buildings, commit highway robbery, commit 
adultery, and lie. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, atthi tatonidanam papam, atthi papassa 
agamo. 

If you were to reduce all the living creatures of this earth to 
one heap and mass of flesh with a razor-edged chakram, 
evil comes of that, and an outcome of evil. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 
atthi tatonidanam papam, atthi papassa agamo. 


If you were to go along the south bank of the Ganges killing, 
mutilating, and torturing, and encouraging others to do the 
same, evil comes of that, and an outcome of evil. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento, yajanto yajapento, atthi tatonidanam 
punnam, atthi punnassa agamo. 

If you were to go along the north bank of the Ganges giving 
and sacrificing and encouraging others to do the same, 
merit comes of that, and an outcome of merit. 


Danena damena samyamena SacCavajjena atthi 
punnam atthi punnassa agamo’ ti. 

In giving, self-control, restraint, and truthfulness there is 
merit and outcome of merit.” 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

If what this good teacher says is true, it’s a safe bet for me 
to not hurt any creature firm or frail. 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Samvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ti. 

I win on both counts, since I’m restrained in body, speech, 
and mind, and when my body breaks up, after death, I’ll be 
reborn in a good place, a heavenly realm.’ 


Tassa pamojjam jayati. 
Joy springs up in them. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Ayam kho, gamani, dhammasamadhi. 
This is that immersion based on understanding of principle. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 

If you gain such mental immersion, you can give up that 
state of uncertainty. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
karunasahagatena cetasa ekam disam pharitva 
viharati ... pe ... 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of compassion ... 


muditasahagatena cetasa ekam disam pharitva 
viharati ... pe .... 
rejoicing ... 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 


cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


So iti patisancikkhati: 
‘yvayam sattha evamvadi evamditthi: 


“natthi dinnam, natthi yittham, natthi hutam natthi 
sukatadukkatanam kammanam phalam vipako, natthi 
ayam loko natthi paro loko, natthi mata natthi pita 
natthi satta opapatika, natthi loke samanabrahmana 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti" ti. 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

Ubhayamettha kataggaho, yam camhi kayena 
samvuto vacaya Ssamvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr'ti. 

Tassa pamojjam jayati. 

Pamuditassa piti jayati. 


Pitimanassa kayo passambhati. 


Passaddhakayo sukham vedayati. 


Sukhino cittam samadhiyati. 
Ayam kho, gamani, dhammasamadhi. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 


So iti patisancikkhati: 
‘yvayam sattha evamvadi evamditthi: 


“atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko atthi paro loko, atthi mata atthi pita atthi 
satta opapatika, atthi loke samanabrahmana 
Ssammaggata sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti" ti. 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Samvuto manasa samvuto, yanca 


kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ti. 


Tassa pamojjam jayati. 

Pamuditassa piti jayati. 

Pitimanassa kayo passambhati. 
Passaddhakayo sukham vedayati. 
Sukhino cittam samadhiyati. 

Ayam kho, gamani, dhammasamadhi. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 


So iti patisancikkhati: 
‘yvayam sattha evamvadi evamditthi: 


“karoto karayato, chedato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 
chindato, nillopam harato, ekagarikam karoto, 


paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto na kariyati papam. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, natthi tatonidanam papam, natthi papassa 
agamo. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 
natthi tatonidanam papam, natthi papassa agamo. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento, yajanto yajapento, natthi tatonidanam 
punnam, natthi punnassa agamo. 


Danena damena samyamena Saccavajjena natthi 
punnam, natthi punnassa agamo’ ti. 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Samvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ti. 

Tassa pamojjam jayati. 

Pamuditassa piti jayati. 


Pitimanassa kayo passambhati. 


Passaddhakayo sukham vedayati. 


Sukhino cittam samadhiyati. 
Ayam kho, gamani, dhammasamadhi. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi. 


Sa kho so, gamani, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 


So iti patisancikkhati: 
They reflect thus: 


‘yvayam sattha evamvadi evamditthi: 


“karoto karayato, chindato chedapayato, pacato 
pacapayato, socayato socapayato, kilamato 
kilamapayato, phandato phandapayato, 
panamatipatayato, adinnam adiyato, sandhim 
chindato, nillopam harato, ekagarikam karoto, 
paripanthe titthato, paradaram gacchato, musa 
bhanato, karoto kariyati papam. 


Khurapariyantena cepi cakkena yo imissa pathaviya 
pane ekam mamsakhalam ekam mamsapunjam 
kareyya, atthi tatonidanam papam, atthi papassa 
agamo. 


Dakkhinancepi gangaya tiram gaccheyya hananto 
ghatento chindanto chedapento pacanto pacapento, 


atthi tatonidanam papam, atthi papassa agamo. 


Uttarancepi gangaya tiram gaccheyya dadanto 
dapento, yajanto yajapento, atthi tatonidanam 
punnam, atthi punnassa agamo. 


Danena damena samyamena SacCavajjena atthi 
punnam, atthi punnassa agamo’ ti. 


Sace tassa bhoto satthuno saccam vacanam, 
apannakataya mayham, yvaham na kinci byabadhemi 
tasam va thavaram va? 

‘If what this good teacher says is true, it’s a safe bet for me 
to not hurt any creature firm or frail. 


Ubhayamettha kataggaho, yam camhi kayena 
Samvuto vacaya Ssamvuto manasa samvuto, yanca 
kayassa bheda param marana sugatim saggam lokam 
upapajjissamzr’ti. 

I win on both counts, since I’m restrained in body, speech, 
and mind, and when my body breaks up, after death, I’ll be 
reborn in a good place, a heavenly realm.’ 


Tassa pamojjam jayati. 
Joy springs up in them. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Ayam kho, gamani, dhammasamadhi. 
This is that immersion based on understanding of principle. 


Tatra ce tvam cittasamadhim patilabheyyasi, evam 
tvam imam kankhadhammam pajaheyyasi’ ti. 

If you gain such mental immersion, you can give up that 
state of uncertainty.” 


Evam vutte, pataliyo gamani bhagavantam etadavoca: 
When he said this, Pataliya the chief said to the Buddha, 


“abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


ajjatagge panupetam saranam gatan" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 

Terasamam. 

Gamanivaggo pathamo. 

Cando puto yodhajivo, 

Hatthasso asibandhako; 

Desana sankhakulam maniculam, 
Bhadrarasiyapataliti. 


Gamanisamyuttam samattam. 
The Linked Discourses on chiefs are complete. 


43.01.1. Kayagatasatisutta - 1. 


Mindfulness of the Body 
1. Pathamavagga - 1. The First Chapter 


Savatthinidanam. 
At Savatthi. 


“Asankhatanca vo, bhikkhave, desessami 
asankhatagaminca maggam. 

“Mendicants, I will teach you the unconditioned and the 
path that leads to the unconditioned. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, asankhatam? 
And what is the unconditioned? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo 


The ending of greed, hate, and delusion. 


idam vuccati, bhikkhave, asankhatam. 
This is called the unconditioned. 


Katamo ca, bhikkhave, asankhatagamimaggo? 
And what is the path that leads to the unconditioned? 


Kayagatasati. 
Mindfulness of the body. 


Ayam vuccati, bhikkhave, asankhatagamimaggo. 
This is called the path that leads to the unconditioned. 


Iti kho, bhikkhave, desitam vo maya asankhatam, 
desito asankhatagamimaggo. 

So, mendicants, I’ve taught you the unconditioned and the 
path that leads to the unconditioned. 


Yam, bhikkhave, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Pathamam. 


43.02. 2. Samathavipassanasutta 
- 2. Serenity and Discernment 
1. Pathamavagga - 1. The First Chapter 


“Asankhatanca vo, bhikkhave, desessami 
asankhatagaminca maggam. 

“Mendicants, I will teach you the unconditioned and the 
path that leads to the unconditioned. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, asankhatam? 
And what is the unconditioned? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo 


The ending of greed, hate, and delusion. 


idam vuccati, bhikkhave, asankhatam. 
This is called the unconditioned. 


Katamo ca, bhikkhave, asankhatagamimaggo? 
And what is the path that leads to the unconditioned? 


Samatho ca vipassana Ca. 
Serenity and discernment. 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 
This is called the path that leads to the unconditioned. ...” 


Dutiyam. 


43 .03.3. Savitakkasavicarasutta 
- 3. Placing the Mind and 


Keeping it Connected 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Savitakkasavicaro samadhi, avitakkavicaramatto 
samadhi, avitakkaavicaro samadhi—ayam vuccati, 
bhikkhave, asankhatagamimaggo ... pe .... 

Immersion with placing the mind and keeping it connected. 
Immersion without placing the mind, but just keeping it 
connected. Immersion without placing the mind or keeping 
it connected. ...” 


Tatiyam. 


43.04. 4. Sunnatasamadhisutta - 


4. Emptiness Immersion 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Sunnato samadhi, animitto samadhi, appanihito 
samadhi—ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 

Emptiness immersion; signless immersion; undirected 
immersion. ...” 


Catuttham. 


43 .05.5. Satipatthanasutta - 5. 


Mindfulness Meditation 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Cattaro satipatthana. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The four kinds of mindfulness meditation. ...” 


Pancamam. 


43.06. 6. Sammappadhanasutta - 
6. Right Efforts 


1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Cattaro sammappadhana. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The four right efforts. ...” 


Chattham. 


43 .07.7.Iddhipadasutta - 7. 


Bases of Psychic Power 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Cattaro iddhipada. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The four bases of psychic power. ...” 


Sattamam. 


43.08. 8. Indriyasutta - 8. 


Faculties 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Pancindriyani. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The five faculties. ...” 


Atthamam. 


43.09. 9. Balasutta - 9. Powers 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Panca balani. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The five powers. ...” 


Navamam. 


43.10.10. Bojjhangasutta - 10. 


Awakening Factors 
1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Satta bojjhanga. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... 
The seven awakening factors. ...” 


Dasamam. 


43.11.11. Maggangasutta - 11. 
The Path 


1. Pathamavagga - 1. The First Chapter 


“Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Ariyo atthangiko maggo. 
The noble eightfold path. 


Ayam vuccati, bhikkhave, asankhatagamimaggo. 
This is called the path that leads to the unconditioned. 


Iti kho, bhikkhave, desitam vo maya asankhatam, 
desito asankhatagamimaggo. 

So, mendicants, I’ve taught you the unconditioned and the 
path that leads to the unconditioned. 


Yam, bhikkhave, satthara karantyam savakanam 
hitesina anukampakena anukampam upadaya katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Ekadasamam. 


Asankhatasamyuttassa pathamo vaggo. 
Kayo samatho savitakko, 

sunnato satipatthana; 
Sammappadhana iddhipada, 
indriyabalabojjhanga; 

Maggena ekadasamam, 


tassuddanam pavuccati. 


43.12.12. Asankhatasutta - 12. 


The Unconditioned 
2. Dutiyavagga - 2. The Second Chapter 


“Asankhatanca vo, bhikkhave, desessami 
asankhatagaminca maggam. 

“Mendicants, I will teach you the unconditioned and the 
path that leads to the unconditioned. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, asankhatam? 
And what is the unconditioned? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo 


The ending of greed, hate, and delusion. 


idam vuccati, bhikkhave, asankhatam. 
This is called the unconditioned. 


Katamo ca, bhikkhave, asankhatagamimaggo? 
And what is the path that leads to the unconditioned? 


Samatho. 
Serenity. 


Ayam vuccati, bhikkhave, asankhatagamimaggo. 
This is called the path that leads to the unconditioned. 


Iti kho, bhikkhave, desitam vo maya asankhatam, 
desito asankhatagamimaggo. 


So, mendicants, I’ve taught you the unconditioned and the 
path that leads to the unconditioned. 


Yam, bhikkhave, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasaniti. (1.1) 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Asankhatanca vo, bhikkhave, desessami 
asankhatagaminca maggam. 

“Mendicants, I will teach you the unconditioned and the 
path that leads to the unconditioned. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, asankhatam? 
And what is the unconditioned? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo 


The ending of greed, hate, and delusion. 


idam vuccati, bhikkhave, asankhatam. 
This is called the unconditioned. 


Katamo ca, bhikkhave, asankhatagamimaggo? 


And what is the path that leads to the unconditioned? 


Vipassana. 
Discernment. 


Ayam vuccati, bhikkhave, asankhatagamimaggo. 
This is called the path that leads to the unconditioned. ...” 


Iti kho, bhikkhave, desitam vo maya asankhatan ... 
pe ... 


ayam vo amhakam anusasaniti. (1.2) 


Katamo ca, bhikkhave, asankhatagamimaggo? 
“And what is the path that leads to the unconditioned? 


Savitakko savicaro samadhi. 
Immersion with placing the mind and keeping it connected. 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 
Avitakko vicaramatto samadhi. 

Immersion without placing the mind, but just keeping it 
connected. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Avitakko avicaro samadhi. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1 .3-5.) 


Immersion without placing the mind or keeping it 
connected. ... 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Sunnato samadhi. 
Emptiness immersion. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Animitto samadhi. 
Signless immersion. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Appanihito samadhi. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1.6-8.) 
Undirected immersion. ... 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atapi Ssampajano satima vineyya loke 
abhijjhadomanassam. 

A mendicant meditates by observing an aspect of the body 
—keen, aware, and mindful, rid of desire and aversion for 
the world. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu vedanasu vedananupass1 
viharati ... pe ... 
A mendicant meditates by observing an aspect of feelings ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu citte cittanupassi viharati 
.. pe ... 
A mendicant meditates by observing an aspect of the mind 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu dhammesu 
dhammanupass!i viharati ... pe ... ayam vuccati, 
bhikkhave, asankhatagamimaggo ... pe .... (1.9-1 2.) 

A mendicant meditates by observing an aspect of principles 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

A mendicant generates enthusiasm, tries, makes an effort, 
exerts the mind, and strives so that bad, unskillful qualities 


don’t arise. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu uppannanam papakanam 
akusalanam dhammanam pahanaya chandam janeti 
vayamati viriyam arabhati cittam pagganhati 
padahati. 

A mendicant generates enthusiasm, tries, makes an effort, 
exerts the mind, and strives so that bad, unskillful qualities 
are given up. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu anuppannanam kusalanam 
dhammanam uppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati. 

A mendicant generates enthusiasm, tries, makes an effort, 
exerts the mind, and strives so that skillful qualities arise. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu uppannanam kusalanam 
dhammanam thitiya asammosaya bhiyyobhavaya 
vepullaya bhavanaya paripuriya chandam janeti 
vayamati viriyam arabhati cittam pagganhati 


padahati. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1.13-16.) 

A mendicant generates enthusiasm, tries, makes an effort, 
exerts the mind, and strives so that skillful qualities that 
have arisen remain, are not lost, but increase, mature, and 
are fulfilled by development. 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu 
chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

A mendicant develops the basis of psychic power that has 
immersion due to enthusiasm, and active effort. ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu 
viriyasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

A mendicant develops the basis of psychic power that has 
immersion due to energy ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu 
cittasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

immersion due to mental development ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu 
vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1.17-20.) 
immersion due to inquiry, and active effort. ... 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu saddhindriyam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

A mendicant develops the faculty of faith, which relies on 
seclusion, fading away, and cessation, and ripens as letting 
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Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 
Idha, bhikkhave, bhikkhu viriyindriyam bhaveti 
vivekanissitam ... pe ... 

A mendicant develops the faculty of energy ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu satindriyam bhaveti ... pe 


mindfulness ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu samadhindriyam bhaveti ... 


pe eee 
immersion ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu pannindriyam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1.21-25.) 
wisdom, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. ... 


Katamo ca, bhikkhave, asankhatagamimaggo? 
Idha, bhikkhave, bhikkhu saddhabalam bhaveti 
vivekanissitam ... pe ... 


A mendicant develops the power of faith ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu viriyabalam bhaveti ... pe 


energy ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu satibalam bhaveti ... pe ... 
mindfulness ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu samadhibalam bhaveti ... 


pe eee 
immersion ... 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu pannabalam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. Ayam vuccati, bhikkhave, 
asankhatagamimaggo ... pe .... (1.26-30.) 
wisdom, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. ... 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... 


A mendicant develops the awakening factor of mindfulness 


ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu 
dhammavicayasambojjhangam bhaveti ... pe ... 
investigation of principles ... 


viriyasambojjhangam bhaveti ... pe ... 
energy ... 


pitisambojjhangam bhaveti ... pe ... 
rapture ... 


passaddhisambojjhangam bhaveti ... pe ... 
tranquility ... 


samadhisambojjhangam bhaveti ... pe ... 
immersion ... 


upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 
... (1.31-37.,) 

equanimity, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. 


Katamo ca, bhikkhave, asankhatagamimaggo? 
Idha, bhikkhave, bhikkhu sammaditthim bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 


A mendicant develops right view ... 


Ayam vuccati, bhikkhave, asankhatagamimaggo ... pe 


katamo ca, bhikkhave, asankhatagamimaggo? 

Idha, bhikkhave, bhikkhu sammasankappam bhaveti 
.. pe ... 

right thought ... 


Sammavacam bhaveti ... pe ... 
right speech ... 


sammakammantam bhaveti ... pe ... 
right action ... 


Sammaajivam bhaveti ... pe ... 
right livelihood ... 


Ssammavayamam bhaveti ... pe ... 
right effort ... 


Sammasatim bhaveti ... pe ... 
right mindfulness ... 


asankhatanca vo, bhikkhave, desessami 
asankhatagaminca maggam. 


Tam sunatha. 
Katamanca, bhikkhave, asankhatam ... pe ...? 


Katamo ca, bhikkhave, asankhatagamimaggo? 


Idha, bhikkhave, bhikkhu sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

right immersion, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. 


Ayam vuccati, bhikkhave, asankhatagamimaggo. 
This is called the path that leads to the unconditioned. 


Iti kho, bhikkhave, desitam vo maya asankhatam, 
desito asankhatagamimaggo. 

So, mendicants, I’ve taught you the unconditioned and the 
path that leads to the unconditioned. 


Yam, bhikkhave, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. (1 .38-45) 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Pathamam. 


43.13.13. Anatasutta -13. 
Uninclined 
2. Dutiyavagga - 2. The Second Chapter 


“Anatanca vo, bhikkhave, desessami, anatagaminca 
maggam. 
“Mendicants, I will teach you the uninclined ...” 


Tam sunatha. 


a” 


Katamanca, bhikkhave, anatam ... pe ...”. 
(Yatha asankhatam tatha vittharetabbam.) (2) 
(This should be expanded in detail as with the 
unconditioned in the previous chapter.) 


Dutiyam. 


43 .14-43.14-43. Anasavadisutta 


- 14-43. Undefiled, Etc. 
2. Dutiyavagga - 2. The Second Chapter 


“Anasavanca vo, bhikkhave, desessami 
anasavagaminca maggam. 
“Mendicants, I will teach you the undefiled ... 


Tam sunatha. Katamanca, bhikkhave, anasavam ... pe 


wee (3) 


Saccanca vo, bhikkhave, desessami saccagaminca 
maggam. 
the truth ... 


Tam sunatha. Katamanca, bhikkhave, saccam ... pe .... 


(4) 


Paranca vo, bhikkhave, desessami paragaminca 
maggam. 
the far shore ... 


Tam sunatha. Katamanca, bhikkhave, param ... pe .... 


(5) 


Nipunanca vo, bhikkhave, desessami nipunagaminca 
maggam. 
the subtle ... 


Tam sunatha. Katamanca, bhikkhave, nipunam ... pe 


wo (6) 


Sududdasanca vo, bhikkhave, desessami 
sududdasagaminca maggam. 


the very hard to see ... 


Tam sunatha. Katamanca, bhikkhave, sududdasam ... 
pe .... (7) 


Ajajjaranca vo, bhikkhave, desessami ajajjaragaminca 
maggam. 
the unaging ... 


Tam sunatha. Katamanca, bhikkhave, ajajjaram ... pe 


wo. (8) 


Dhuvanca vo, bhikkhave, desessami dhuvagaminca 
maggam. 
the constant ... 


Tam sunatha. Katamanca, bhikkhave, dhuvam ... pe 


ae (9) 


Apalokitanca vo, bhikkhave, desessami 
apalokitagaminca maggam. 
the not falling apart ... 


Tam sunatha. Katamanca, bhikkhave, apalokitam ... 
pe .... (10) 


Anidassananca vo, bhikkhave, desessami 
anidassanagaminca maggam. 
the invisible ... 


Tam sunatha. Katamanca, bhikkhave, anidassananm ... 
pe .... (11) 


Nippapancanca vo, bhikkhave, desessami 
nippapancagaminca maggam. 
the unproliferated ... 


Tam sunatha. 
Katamanca, bhikkhave, nippapancanm ... pe ...? (12) 


Santanca vo, bhikkhave, desessami santagaminca 
maggam. 
the peaceful ... 


Tam sunatha. Katamanca, bhikkhave, santam ... pe .... 
(13) 


Amatanca vo, bhikkhave, desessami amatagaminca 
maggam. 
the deathless ... 


Tam sunatha. Katamanca, bhikkhave, amatam ... pe 
...- (14) 


Panitanca vo, bhikkhave, desessami panitagaminca 
Mmaggam. 
the sublime ... 


Tam sunatha. Katamanca, bhikkhave, panitam ... pe 
w. (15) 


Sivanca vo, bhikkhave, desessami sivagaminca 
maggam. 
the state of grace ... 


Tam sunatha. Katamanca, bhikkhave, sivam ... pe .... 
(16) 


Khemanca vo, bhikkhave, desessami khemagaminca 
maggam. 
the sanctuary ... 


Tam sunatha. Katamanca, bhikkhave, khemam ... pe 
..- (17) 


Tanhakkhayanca vo, bhikkhave, desessami 
tanhakkhayagaminca maggam. 
the ending of craving ... 


Tam sunatha. 
Katamanca, bhikkhave, tanhakkhayanm ... pe ...? (18) 


Acchariyanca vo, bhikkhave, desessami 
acchariyagaminca maggam. 
the incredible ... 


Tam sunatha. Katamanca, bhikkhave, acchariyam ... 
pe .... (19) 


Abbhutanca vo, bhikkhave, desessami 
abbhutagaminca maggam. 
the amazing ... 


Tam sunatha. Katamanca, bhikkhave, abbhutam ... pe 
.--- (20) 


Anitikanca vo, bhikkhave, desessami anitikagaminca 
maggam. 
the untroubled ... 


Tam sunatha. Katamanca, bhikkhave, anitikam ... pe 
wee (21) 


Anitikadhammanca vo, bhikkhave, desessami 
anitikadhammagaminca maggam. 
the not liable to trouble ... 


Tam sunatha. Katamanca, bhikkhave, 
anitikadhamman. ... pe .... (22) 


Nibbananca vo, bhikkhave, desessami 
nibbanagaminca maggam. 
extinguishment ... 


Tam sunatha. Katamanca, bhikkhave, nibbanam ... pe 
wee C23) 


Abyabajjhanca vo, bhikkhave, desessami 
abyabajjhagaminca maggam. 
the unafflicted ... 


Tam sunatha. Katamanca, bhikkhave, abyabajjham ... 
pe .... (24) 


Viraganca vo, bhikkhave, desessami viragagaminca 
maggam. 
dispassion ... 


Tam sunatha. 

Katamo ca, bhikkhave, virago ... pe ...? (25) 
Suddhinca vo, bhikkhave, desessami suddhigaminca 
maggam. 


purity ... 


Tam sunatha. Katama ca, bhikkhave, suddhi ... pe .... 
(26) 


Muttinca vo, bhikkhave, desessami muttigaminca 
maggam. 
freedom ... 


Tam sunatha. Katama ca, bhikkhave, mutti ... pe .... 
(27) 


Analayanca vo, bhikkhave, desessami 
analayagaminca maggam. 
not adhering ... 


Tam sunatha. Katamo ca, bhikkhave, analayo ... pe .... 
(28) 


Dipanca vo, bhikkhave, desessami dipagaminca 
maggam. 
the island ... 


Tam sunatha. Katamanca, bhikkhave, dipam ... pe .... 
(29) 


Lenanca vo, bhikkhave, desessami lenagaminca 
maggam. 
the protection ... 


Tam sunatha. Katamanca, bhikkhave, lenam ... pe .... 
(30) 


Tananca vo, bhikkhave, desessami tanagaminca 
maggam. 
the shelter ... 


Tam sunatha. Katamanca, bhikkhave, tanam ... pe .... 
(31) 


Sarananca vo, bhikkhave, desessami saranagaminca 
maggam. 
the refuge ...” 


Tam sunatha. Katamanca, bhikkhave, saranam ... pe 
wee (32) 


Battimsatimam. 


43.44. 44. Parayanasutta - 44. 


The Haven 
2. Dutiyavagga - 2. The Second Chapter 


“Parayananca vo, bhikkhave, desessami 
parayanagaminca maggam. 

“Mendicants, I will teach you the haven and the path that 
leads to the haven. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, parayanam? 
And what is the haven? 


Yo, bhikkhave, ragakkhayo dosakkhayo mohakkhayo 


The ending of greed, hate, and delusion. 


idam vuccati, bhikkhave, parayanam. 
This is called the haven. 


Katamo ca, bhikkhave, parayanagami maggo? 
And what is the path that leads to the haven? 


Kayagatasati. 
Mindfulness of the body. 


Ayam vuccati, bhikkhave, parayanagamimaggo. 
This is called the path that leads to the haven. 


Iti kho, bhikkhave, desitam vo maya parayanam, 
desito parayanagamimaggo. 


So, mendicants, I’ve taught you the haven and the path that 
leads to the haven. 


Yam, bhikkhave, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 

Etani, bhikkhave, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


(Yatha asankhatam tatha vittharetabbam.) (33) 
(This should be expanded as with the unconditioned.) 


Tettimsatimam. 

Dutiyo vaggo. 

Asankhatam anatam anasavam, 
Saccanca param nipunam sududdasam; 
Ajajjaram dhuvam apalokitam, 
Anidassanam nippapanca santam. 
Amatam panitanca sivanca khemam, 


Tanhakkhayo acchariyanca abbhutam; 


Anitikam anitikadhammam, 
Nibbanametam sugatena desitam. 
Abyabajjho virago ca, 

suddhi mutti analayo; 

Dipo lenanca tananca, 

Sarananca parayananti. 


Asankhatasamyuttam samattam. 
The Linked Discourses on the unconditioned are complete. 


44.01.1. Khemasutta - 1. With 


Khema 
1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena khema bhikkhun1 kosalesu 
carikam caramana antara Ca savatthim antara ca 
saketam toranavatthusmim vasam upagata hoti. 

Now at that time the nun Khema was wandering in the land 
of the Kosalans between Savatthi and Saketa when she took 
up residence in Toranavatthu. 


Atha kho raja pasenadi kosalo saketa savatthim 
gacchanto, antara ca saketam antara ca savatthim 
toranavatthusmim ekarattivasam upagacchi. 

Then King Pasenadi was traveling from Saketa to Savatthi, 
and he too stayed in Toranavatthu for a single night. 


Atha kho raja pasenadi kosalo annataram purisam 
amantesi: 
Then King Pasenadi addressed a man, 


“ehi tvam, ambho purisa, toranavatthusmim 
tatharupam samanam va brahmanam va jana 
yamaham ajja payirupaseyyan”" ti. 

“Please, mister, check if there’s a suitable ascetic or 
brahmin in Toranavatthu to whom I can pay homage.” 


“Evam, deva”ti kho so puriso ranno pasenadissa 
kosalassa patissutva kevalakappam toranavatthum 


ahindanto naddasa tatharupam samanam va 
brahmanam va yam raja pasenadi kosalo 
payirupaseyya. 

“Yes, Your Majesty,” replied that man. He searched all over 
Toranavatthu, but he couldn’t see a suitable ascetic or 
brahmin for the king to pay homage to. 


Addasa kho so puriso khemam bhikkhunim 
toranavatthusmim vasam upagatam. 
But he saw that the nun Khema was staying there, 


Disvana yena raja pasenadi kosalo tenupasankami; 
upasankamitva rajanam pasenadim kosalam 
etadavoca: 

so he went to the king and said to him, 


“Natthi kho, deva, toranavatthusmim tatharupo 
samano va brahmano va yam devo payirupaseyya. 
“Your Majesty, there’s no ascetic or brahmin in 
Toranavatthu for the king to pay homage to. 


Atthi ca kho, deva, khema nama bhikkhun1, tassa 
bhagavato savika arahato sammasambuddhassa. 

But there is the nun Khema, who’s a disciple of the Blessed 
One, the perfected one, the fully awakened Buddha. 


Tassa kho pana ayyaya evam kalyano kittisaddo 
abbhuggato: 
She has a good reputation as being 


‘pandita, viyatta medhavini bahussuta cittakatha 
kalyanapatibhana’ ti. 

astute, competent, clever, learned, a brilliant speaker, and 
eloquent. 


Tam devo payirupasatu’” ti. 


Your Majesty may pay homage to her.” 


Atha kho raja pasenadi kosalo yena khema bhikkhun1 
tenupasankami; upasankamitva khemam bhikkhunim 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho raja pasenadi kosalo khemam bhikkhunim 
etadavoca: 

Then King Pasenadi of Kosala went up to the nun Khema, 
bowed, sat down to one side, and said to her: 


“kim nu kho, ayye, hoti tathagato param marana’” ti? 
“Ma’am, does a Realized One exist after death?” 


“Abyakatam kho etam, maharaja, bhagavata: 
“Great king, this has not been declared by the Buddha.” 


‘hoti tathagato param marana’” ti. 


“Kim panayye, na hoti tathagato param marana’” ti? 
“Well then, does a Realized One not exist after death?” 


“Etampi kho, maharaja, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘na hoti tathagato param marana’ ti. 

“Kim nu kho, ayye, hoti ca na ca hoti tathagato 
param marana’” ti? 

“Well then, does a Realized One both exist and not exist 
after death?” 


“Abyakatam kho etam, maharaja, bhagavata: 
“This has not been declared by the Buddha.” 


‘hoti ca na ca hoti tathagato param marana’” ti. 


“Kim panayye, neva hoti na na hoti tathagato param 
marana’” ti. 

“Well then, does a Realized One neither exist nor not exist 
after death?” 


“Etampi kho, maharaja, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘neva hoti na na hoti tathagato param marana’” ti. 
“‘Kim nu kho, ayye, hoti tathagato param marana’ti, 
iti puttha samana: 


“Ma’am, when asked these questions, you say 


‘abyakatam kho etam, maharaja, bhagavata— 
that this has not been declared by the Buddha. 


hoti tathagato param marana’ti vadesi. 


‘Kim panayye, na hoti tathagato param marana’ti iti 
puttha samana: 


‘etampi kho, maharaja, abyakatam bhagavata— 
na hoti tathagato param marana’ti vadesi. 


‘Kim nu kho, ayye, hoti ca na ca hoti tathagato param 
marana’ti iti puttha samana: 


‘abyakatam kho etam, maharaja, bhagavata— 
hoti ca na ca hoti tathagato param marana’ti vadesi. 


‘Kim panayye, neva hoti na na hoti tathagato param 
marana’ti iti puttha samana: 


‘etampi kho, maharaja, abyakatam bhagavata— 


neva hoti na na hoti tathagato param marana’ti 
vadesi. 


Ko nu kho, ayye, hetu, ko paccayo yenetam 
abyakatam bhagavata” ti? 

What’s the cause, what’s the reason why this has not been 
declared by the Buddha?” 


“Tena hi, maharaja, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 

“Well then, great king, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, maharaja, 
What do you think, great king? 


atthi te koci ganako va muddiko va sankhayako va yo 
pahoti gangaya valukam ganetum— 

Is there any accountant or finger-tallier or reckoner who 
can count the grains of sand in the Ganges, that is, 


ettaka valuka iti va, ettakani valukasatani iti va, 
ettakani valukasahassani iti va, ettakani 
valukasatasahassani iti va” ti? 

how many grains of sand there are, how many hundreds or 
thousands or hundreds of thousands of grains of sand?” 


“No hetam, ayye”. 
“No, ma’am.” 


“Atthi pana te koci ganako va muddiko va sankhayako 
va yo pahoti mahasamudde udakam ganetum— 

“Is there any accountant or finger-tallier or reckoner who 
can count the water in the ocean, that is, 


ettakani udakalhakani iti va, ettakani 
udakalhakasatani iti va, ettakani 
udakalhakasahassani iti va, ettakani 
udakalhakasatasahassani iti va” ti? 

how many gallons of water there are, how many hundreds 
or thousands or hundreds of thousands of gallons of 
water?” 


“No hetam, ayye”. 
“No, ma’am. 


“Tam kissa hetu”? 
Why is that? 


“Mahayye, samuddo gambhiro appameyyo 
duppariyogaho’ ti. 

Because the ocean is deep, immeasurable, and hard to 
fathom.” 


“Evameva kho, maharaja, yena rupena tathagatam 
pannapayamano pannapeyya tam rupam tathagatassa 
pahinam ucchinnamulam talavatthukatam 
anabhavamkatam ayatim anuppadadhammam. 

“In the same way, great king, any form by which a Realized 
One might be described has been cut off at the root, made 
like a palm stump, obliterated, and unable to arise in the 
future. 


Rupasankhayavimutto kho, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 

A Realized One is freed from reckoning in terms of form. 
They’re deep, immeasurable, and hard to fathom, 


seyyathapi mahasamuddo. 
like the ocean. 


‘Hoti tathagato param marana’tipi na upeti, ‘na hoti 
tathagato param marana’tipi na upeti, ‘hoti ca na ca 
hoti tathagato param marana’tipi na upeti, ‘neva hoti 
na na hoti tathagato param marana’tipi na upeti. 

To say that after death, a Realized One exists, or doesn’t 
exist, or both exists and doesn’t exist, or neither exists nor 
doesn’t exist: none of these apply. 


Yaya vedanaya tathagatam pannapayamano 
pannapeyya, sa vedana tathagatassa pahina 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 

Any feeling ... 


Vedanasankhayavimutto, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 


seyyathapi mahasamuddo. 


‘Hoti tathagato param marana’tipi na upeti, ‘na hoti 
tathagato param marana’tipi na upeti, ‘hoti ca na ca 
hoti tathagato param marana’tipi na upeti, ‘neva hoti 
na na hoti tathagato param marana’tipi na upeti. 


Yaya sannaya tathagatam ... pe ... 
perception ... 


yehi sankharehi tathagatam pannapayamano 
pannapeyya, te sankhara tathagatassa pahina 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 

choices ... 


Sankharasankhayavimutto kho, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 


seyyathapi mahasamuddo. 


‘Hoti tathagato param marana’tipi na upeti, ‘na hoti 
tathagato param marana’tipi na upeti, ‘hoti ca na ca 
hoti tathagato param marana’tipi na upeti, ‘neva hoti 
na na hoti tathagato param marana’tipi na upeti. 


Yena vinnanena tathagatam pannapayamano 
pannapeyya tam vinnanam tathagatassa pahinam 
ucchinnamulam talavatthukatam anabhavankatam 
ayatim anuppadadhammam. 

consciousness by which a Realized One might be described 
has been cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future. 


Vinnanasankhayavimutto kho, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 

A Realized One is freed from reckoning in terms of 
consciousness. They’re deep, immeasurable, and hard to 
fathom, 


seyyathapi mahasamuddo. 
like the ocean. 


‘Hoti tathagato param marana’tipi na upeti, ‘na hoti 
tathagato param marana’tipi na upeti, ‘hoti ca na ca 
hoti tathagato param marana’tipi na upeti, ‘neva hoti 
na na hoti tathagato param marana’tipi na upeti’ ti. 
To say that after death, a Realized One exists, or doesn’t 
exist, or both exists and doesn’t exist, or neither exists nor 
doesn’t exist: none of these apply.” 


Atha kho raja pasenadi kosalo khemaya bhikkhuniya 
bhasitam abhinanditva anumoditva utthayasana 


khemam bhikkhunim abhivadetva padakkhinam 
katva pakkami. 

Then King Pasenadi approved and agreed with what the 
nun Khema said. Then he got up from his seat, bowed, and 
respectfully circled her, keeping her on his right, before 
leaving. 


Atha kho raja pasenadi kosalo aparena samayena 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca: 

Then on a later occasion King Pasenadi of Kosala went up to 
the Buddha, bowed, and sat down to one side. He asked the 
Buddha exactly the same questions he had asked the nun 
Khema, and received the same answers. 


“kim nu kho, bhante, hoti tathagato param 
marana” ti? 


“Abyakatam kho etam, maharaja, maya: 
‘hoti tathagato param marana’” ti. 


“Kim pana, bhante, na hoti tathagato param 
marana’” ti? 


“Etampi kho, maharaja, abyakatam maya: 
‘na hoti tathagato param marana’ "ti. 


“Kim nu kho, bhante, hoti ca na ca hoti tathagato 
param marana’” ti? 


“Abyakatam kho etam, maharaja, maya: 


‘hoti ca na ca hoti tathagato param marana’” ti. 


“Kim pana, bhante, neva hoti na na hoti tathagato 
param marana’” ti? 


“Etampi kho, maharaja, abyakatam maya: 
‘neva hoti na na hoti tathagato param marana’” ti. 


“‘Kim nu kho, bhante, hoti tathagato param 
marana’ti iti puttho samano: 


‘abyakatam kho etam, maharaja, maya—hoti 
tathagato param marana’ti vadesi ... pe .... 


“Kim pana, bhante, neva hoti na na hoti tathagato 
param marana’ti iti puttho samano: 


‘etampi kho, maharaja, abyakatam maya— 


neva hoti na na hoti tathagato param marana’ti 
vadesi. 


Ko nu kho, bhante, hetu, ko paccayo, yenetam 
abyakatam bhagavata” ti? 


“Tena hi, maharaja, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 


Tam kim mannasi, maharaja, atthi te koci ganako va 
muddiko va sankhayako va yo pahoti gangaya 
valukam ganetum— 


ettaka valuka iti va ... pe ... ettakani 
valukasatasahassani iti va” ti? 


“No hetam, bhante”. 


“Atthi pana te koci ganako va muddiko va sankhayako 
va yo pahoti mahasamudde udakam ganetum— 


ettakani udakalhakani iti va ... pe ... ettakani 
udakalhakasatasahassani iti va” ti? 


“No hetam, bhante”. 
“Tam kissa hetu”? 


“Maha, bhante, samuddo gambhiro appameyyo 
duppariyogaho. 

Evameva kho, maharaja, yena rupena tathagatam 
pannapayamano pannapeyya, tam rupam 
tathagatassa pahinam ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 


Rupasankhayavimutto kho, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 


seyyathapi mahasamuddo. 
‘Hoti tathagato param marana’tipi na upeti ... pe ... 


‘neva hoti na na hoti tathagato param marana’tipi na 
upeti. 


Yaya vedanaya ... pe ... 


yaya Ssannaya ... pe ... yehi sankharehi ... pe .... 


Yena vinnanena tathagatam pannapayamano 
pannapeyya, tam vinnanam tathagatassa pahinam 
ucchinnamulam talavatthukatam anabhavankatam 
ayatim anuppadadhammam. 


Vinnanasankhayavimutto kho, maharaja, tathagato 
gambhiro appameyyo duppariyogaho— 


seyyathapi mahasamuddo. 


‘Hoti tathagato param marana’tipi na upeti, ‘na hoti 
tathagato param marana’tipi na upeti, ‘hoti ca na ca 
hoti tathagato param marana’tipi na upeti, ‘neva hoti 
na na hoti tathagato param marana’tipi na upeti’ ti. 


“Acchariyam, bhante, abbhutam, bhante. 
He said, “It’s incredible, sir, it’s amazing! 


Yatra hi nama satthu ceva savikaya ca atthena attho 
byanjanena byanjanam samsandissati, samessati, na 
virodhayissati yadidam aggapadasmim. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 
it comes to the chief matter! 


Ekamidaham, bhante, samayam khemam bhikkhunim 
upasankamitva etamattham apucchim. 

This one time I went to the nun Khema and asked her about 
this matter. 


Sapi me ayya etehi padehi etehi byanjanehi 
etamattham byakasi, seyyathapi bhagava. 

And she explained it to me with these words and phrases, 
just like the Buddha. 


Acchariyam, bhante, abbhutam, bhante. 


It’s incredible, sir, it’s amazing! 


Yatra hi nama satthu ceva savikaya ca atthena attho 
byanjanena byanjanam samsandissati, samessati, na 
virodhayissati yadidam aggapadasmim. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 
it comes to the chief matter! 


Handa dani mayam, bhante, gacchama. 
Well, now, sir, I must go. 


Bahukicca mayam bahukaraniya’ ti. 
I have many duties, and much to do.” 


“Yassadani tvam, maharaja, kalam mannasi” ti. 
“Please, great king, go at your convenience.” 


Atha kho raja pasenadi kosalo bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkamiti. 

Then King Pasenadi approved and agreed with what the 
Buddha said. Then he got up from his seat, bowed, and 
respectfully circled him, keeping him on his right, before 
leaving. 


Pathamam. 


44.02. 2. Anuradhasutta - 2. 


With Anuradha 
1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena ayasma anuradho 
bhagavato avidure arannakutikayam viharati. 

Now at that time Venerable Anuradha was staying not far 
from the Buddha in a wilderness hut. 


Atha kho sambahula annatitthiya paribbajaka 
yenayasma anuradho tenupasankamimsu; 
upasankamitva ayasmata anuradhena saddhim 
Sammodimsu. 

Then several wanderers who follow other paths went up to 
Venerable Anuradha and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
annatitthiya paribbajaka ayasmantam anuradham 
etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him: 


“yo so, avuso anuradha, tathagato uttamapuriso 
paramapuriso paramapattipatto, tam tathagato imesu 
catusu thanesu pannapayamano pannapeti: 

“Reverend Anuradha, when a Realized One is describing a 
Realized One—a supreme person, highest of people, who 


has reached the highest point—they describe them in these 
four ways: 


‘hoti tathagato param marana’ti va, ‘na hoti 
tathagato param marana’ti va, ‘hoti ca na ca hoti 
tathagato param marana’ti va, ‘neva hoti na na hoti 
tathagato param marana’ti va” ti? 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t exist.” 


“Yo so, avuso, tathagato uttamapuriso paramapuriso 
paramapattipatto, tam tathagato annatra imehi 
catuhi thanehi pannapayamano pannapeti: 
“Reverends, when a Realized One is describing a Realized 
One—a supreme person, highest of people, who has 
reached the highest point—they describe them other than 
these four ways: 


‘hoti tathagato param marana’ti va, ‘na hoti 
tathagato param marana’ti va, ‘hoti ca na ca hoti 
tathagato param marana’ti va, neva hoti na na hoti 
tathagato param maranati va’ ti. 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t exist.” 


Evam vutte, te annatitthiya paribbajaka ayasmantam 
anuradham etadavocum: 
When he said this, the wanderers said to him, 


“so cayam bhikkhu navo bhavissati acirapabbajito, 
thero va pana balo abyatto’ ti. 

“This mendicant must be junior, recently gone forth, or else 
a foolish, incompetent senior mendicant.” 


Atha kho te annatitthiya paribbajaka ayasmantam 
anuradham navavadena ca balavadena ca apasadetva 


utthayasana pakkamimsu. 

Then, after rebuking Venerable Anuradha by calling him 
“junior” and “foolish”, the wanderers got up from their seat 
and left. 


Atha kho ayasmato anuradhassa acirapakkantesu 
annatitthiyesu paribbajakesu etadahosi: 
Soon after they had left, Anuradha thought, 


“sace kho mam te annatitthiya paribbajaka uttarim 
puccheyyum, 
“If those wanderers were to inquire further, 


katham byakaramano nu khvaham tesam 
annatitthiyanam paribbajakanam vuttavadi ceva 
bhagavato assam, na ca bhagavantam abhutena 
abbhacikkheyyam, dhammassa canudhammam 
byakareyyam, na ca koci sahadhammiko vadanuvado 
garayham thanam agaccheyya’” ti? 

how should I answer them so as to repeat what the Buddha 
has said, and not misrepresent him with an untruth? How 
should I explain in line with his teaching, so that there 
would be no legitimate grounds for rebuke and criticism?” 


Atha kho ayasma anuradho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anuradho bhagavantam etadavoca: 
Then Venerable Anuradha went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“idhaham, bhante, bhagavato avidure 
arannakutikayam viharami. 


Atha kho, bhante, sambahula annatitthiya 
paribbajaka yenaham tenupasankamimsu; 


upasankamitva maya saddhim sammodimsu. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho, 
bhante, te annatitthiya paribbajaka mam 
etadavocum: 


‘yo so, avuso anuradha, tathagato uttamapuriso 
paramapuriso paramapattipatto, tam tathagato imesu 
catusu thanesu pannapayamano pannapeti: 


“hoti tathagato param marana’ ti va ... pe ... 


“neva hoti na na hoti tathagato param marana’” ti 
va’ ti? 


Evam vuttaham, bhante, te annatitthiye paribbajake 
etadavocam: 


‘yo so, avuso, tathagato uttamapuriso paramapuriso 
paramapattipatto, tam tathagato annatra imehi 
catuhi thanehi pannapayamano pannapeti: 


“hoti tathagato param marana’ ti va ... pe ... 


“neva hoti na na hoti tathagato param marana’” ti 
va'ti. 

Evam vutte, bhante, te annatitthiya paribbajaka mam 
etadavocum: 


‘so cayam bhikkhu navo bhavissati acirapabbajito 
thero va pana balo abyatto’ti. 


Atha kho mam, bhante, te annatitthiya paribbajaka 
navavadena ca balavadena ca apasadetva utthayasana 


pakkamimsu. 


Tassa mayham, bhante, acirapakkantesu tesu 
annatitthiyesu paribbajakesu etadahosi: 


‘sace kho mam te annatitthiya paribbajaka uttarim 
puccheyyum, katham byakaramano nu khvaham 
tesam annatitthiyanam paribbajakanam vuttavadi 
ceva bhagavato assam, na ca bhagavantam abhutena 
abbhacikkheyyam, dhammassa canudhammam 
byakareyyam, na ca koci saahadhammiko vadanuvado 
garayham thanam agaccheyya’” ti? 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupam niccam va aniccam va” ti? 
Is form permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedana nicca va anicca va” ti? 
“Is feeling ... 


.. pe ... 


Sanna ... pe ... 
perception ... 


sankhara ... pe ... 
choices ... 


“vinnanam niccam va aniccam va” ti? 
consciousness permanent or impermanent?” 


“Aniccam, bhante”. 
“Impermanent, sir.” 


“Yam pananiccam dukkham va tam sukham va” ti? 
“But if it’s impermanent, is it suffering or happiness?” 


“Dukkham, bhante”. 
“Suffering, sir.” 


“Yam pananiccam dukkham viparinamadhammam, 
kallam nu tam samanupassitum: 

“But if it’s impermanent, suffering, and liable to fall apart, is 
it fit to be regarded thus: 


‘etam mama, esohamasmi, eso me atta’” ti? 
‘This is mine, I am this, this is my self’?” 


“No hetam, bhante”. 
“No, sir.” 


“Tasmatiha, anuradha, yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, saabbam rupam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya datthabbam. 

“So, Anuradha, you should truly see any kind of form at all— 
past, future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana atitanagatapaccuppanna ... pe ... 
Any kind of feeling ... 


ya kaci sania ... pe ... 
perception ... 


ye keci sankhara ... pe ... 
choices ... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
datthabbam. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near: 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam passam, anuradha, sutava ariyasavako 
rupasmimpi nibbindati, vedanayapi nibbindati, 


sannayapi nibbindati, sankharesupi nibbindati, 
vinnanasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with form, feeling, perception, choices, and consciousness. 


Nibbindam virajjati; viraga vimuccati; vimuttasmim 

vimuttamiti nhanam hoti. 

Being disillusioned, desire fades away. When desire fades 

away they’re freed. When they’re freed, they know they’re 
freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Tam kim mannasi, anuradha, 
What do you think, Anuradha? 


rupam tathagatoti samanupassasi” ti? 
Do you regard the Realized One as form?” 


“No hetam, bhante”. 
“NO, sir.” 


“Vedanam tathagatoti samanupassasi” ti? 
“Do you regard the Realized One as feeling ... 


“No hetam, bhante”. 


“Sannam tathagatoti samanupassasi” ti? 
perception ... 


“No hetam, bhante”. 


“Sankhare tathagatoti samanupassasi” ti? 
choices ... 


“No hetam, bhante”. 


“Vinnanam tathagatoti samanupassasi” ti? 
consciousness?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupasmim tathagatoti samanupassasi” ti? 
Do you regard the Realized One as in form?” 


“No hetam, bhante”. 
“No, sir.” 


“Annatra rupa tathagatoti samanupassasi” ti? 
“Or do you regard the Realized One as distinct from form?” 


“No hetam, bhante”. 
“No, sir.” 


“Vedanaya ... pe ... 
“Do you regard the Realized One as in feeling ... 


annatra vedanaya ... pe ... 
or distinct from feeling ... 


sannaya ... pe ... 
as in perception ... 


annatra sannaya ... pe ... 


or distinct from perception ... 


sankharesu ... pe ... 
as in choices ... 


annatra sankharehi ... pe ... 
or distinct from choices ... 


vinnanasmim tathagatoti samanupassasi” ti? 
as in CONSCIOUSNESS ... 


“No hetam, bhante”. 


“Annatra vinnana tathagatoti samanupassasi” ti? 
or as distinct from consciousness?” 


“No hetam, bhante”. 
“NO, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


rupam, vedanam, sannam, sankhare, vinnanam 
tathagatoti samanupassasi” ti? 

Do you regard the Realized One as possessing form, feeling, 
perception, choices, and consciousness?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, anuradha, 
“What do you think, Anuradha? 


ayam so arupi avedano asanni asankharo avinnano 
tathagatoti samanupassasi” ti? 


Do you regard the Realized One as one who is without form, 
feeling, perception, choices, and consciousness?” 


“No hetam, bhante”. 
“No, sir.” 


“Ettha ca te, anuradha, dittheva dhamme saccato 
thetato tathagate anupalabbhiyamane kallam nu te 
tam veyyakaranam— 

“In that case, Anuradha, since you don’t acknowledge the 
Realized One as a genuine fact in the present life, is it 
appropriate to declare: 


yo so, avuso, tathagato uttamapuriso paramapuriso 
paramapattipatto, tam tathagato annatra imehi 
catuhi thanehi pannapayamano pannapeti: 
‘Reverends, when a Realized One is describing a Realized 
One—a supreme person, highest of people, who has 
reached the highest point—they describe them other than 
these four ways: 


‘hoti tathagato param marana’ti va ... pe ... 

After death, a Realized One exists, or doesn’t exist, or both 
exists and doesn’t exist, or neither exists nor doesn’t 
exist’?” 


‘neva hoti na na hoti tathagato param marana’ti 
va" ti? 


“No hetam, bhante”. 
“NO; Sir 


“Sadhu sadhu, anuradha. 
“Good, good, Anuradha! 


Pubbe caham, anuradha, etarahi ca dukkhanceva 
pannapemi dukkhassa ca nirodhan’ ti. 

In the past, as today, what I describe is suffering and the 
cessation of suffering.” 


Dutiyam. 


44.03.3. 
Pathamasariputtakotthikasutta - 
3. With Sariputta and Kotthita 


(1st) 
1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam ayasma Ca Sariputto, ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma mahakotthiko sayanhasamayam 
patisallana vutthito yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then in the late afternoon, Venerable Mahakotthita came 
out of retreat, went to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahakotthiko ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and said to Sariputta: 


“Kim nu kho, avuso sariputta, hoti tathagato param 
marana” ti? 

“Reverend Sariputta, does a Realized One exist after 
death?” 


“Abyakatam kho etam, avuso, bhagavata: 


“Reverend, this has not been declared by the Buddha.” 
‘hoti tathagato param marana’” ti. 


“Kim panavuso, na hoti tathagato param marana’” ti? 
“Well then, does a Realized One not exist after death? ... 


“Etampi kho, avuso, abyakatam bhagavata: 

‘na hoti tathagato param marana’ "ti. 

“Kim nu kho, avuso, hoti ca na ca hoti tathagato 
param marana’” ti? 

Does a Realized One both exist and not exist after death? ... 
“Abyakatam kho etam, avuso, bhagavata: 

‘hoti ca na ca hoti tathagato param marana’” ti. 

“Kim panavuso, neva hoti na na hoti tathagato param 
marana” ti? 

Does a Realized One neither exist nor not exist after 


death?” 


“Etampi kho, avuso, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘neva hoti na na hoti tathagato param marana’” ti. 


“‘Kim nu kho, avuso, hoti tathagato param marana’ti 
iti puttho samano, ‘abyakatam kho etam, avuso, 
bhagavata— 

“Reverend, when asked these questions, you say that they 
have not been declared by the Buddha. 


hoti tathagato param marana’ti vadesi ... pe ... 


‘kim panavuso, neva hoti na na hoti tathagato param 
marana’ti iti puttho samano: 


‘etampi kho, avuso, abyakatam bhagavata— 


neva hoti na na hoti tathagato param marana’ti 
vadesi. 


Ko nu kho, avuso, hetu, ko paccayo yenetam 
abyakatam bhagavata” ti? 

What’s the cause, what’s the reason why they have not 
been declared by the Buddha?” 


“Hoti tathagato param maranati kho, avuso, 
rupagatametam. 

“Reverend, ‘does a Realized One exist after death?’ is 
included in form. 


Na hoti tathagato param maranati, rupagatametam. 
‘Does a Realized One not exist after death?’ is included in 
form. 


Hoti ca na ca hoti tathagato param maranati, 
rupagatametam. 

‘Does a Realized One both exist and not exist after death?’ 
is included in form. 


Neva hoti na na hoti tathagato param maranati, 
rupagatametam. 

‘Does a Realized One neither exist nor not exist after 
death?’ is included in form. 


Hoti tathagato param maranati kho, avuso, 
vedanagatametam. 


‘Does a Realized One exist after death?’ is included in 
feeling ... 


Na hoti tathagato param maranati, 
vedanagatametam. 


Hoti ca na ca hoti tathagato param maranati, 
vedanagatametam. 


Neva hoti na na hoti tathagato param maranati, 
vedanagatametam. 


Hoti tathagato param maranati kho, avuso, 
sannagatametam. 
perception ... 


Na hoti tathagato param maranati, sannagatametam. 


Hoti ca na ca hoti tathagato param maranati, 
sannagatametam. 


Neva hoti na na hoti tathagato param maranati, 
sannagatametam. 


Hoti tathagato param maranati kho, avuso, 
sankharagatametam. 
choices ... 


Na hoti tathagato param maranati, 
sankharagatametam. 


Hoti ca na ca hoti tathagato param maranati, 
sankharagatametam. 


Neva hoti na na hoti tathagato param maranati, 
sankharagatametam. 


Hoti tathagato param maranati kho, avuso, 
vinnanagatametam. 
consciousness. 


Na hoti tathagato param maranati, 
vinnanagatametam. 

‘Does a Realized One not exist after death?’ is included in 
consciousness. 


Hoti ca na ca hoti tathagato param maranati, 
vinnanagatametam. 

‘Does a Realized One both exist and not exist after death?’ 
is included in consciousness. 


Neva hoti na na hoti tathagato param maranati, 
vinnanagatametam. 

‘Does a Realized One neither exist nor not exist after 
death?’ is included in consciousness. 


Ayam kho, avuso, hetu ayam paccayo, yenetam 
abyakatam bhagavata’ ti. 

This is the cause, this is the reason why this has not been 
declared by the Buddha.” 


Tatiyam. 


44.04. 4. 
Dutiyasariputtakotthikasutta - 4. 
With Sariputta and Kotthita 
(2nd) 


1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam ayasma Ca Sariputto, ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye ... pe ... 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. ... 


(sayeva puccha.) 
(The same down as far as:) 


“Ko nu kho, avuso, hetu, ko paccayo, yenetam 
abyakatam bhagavata” ti? 

“What’s the cause, reverend, what’s the reason why this 
has not been declared by the Buddha?” 


“Rupam kho, avuso, ajanato apassato yathabhutam, 
rupasamudayam ajanato apassato yathabhutam, 
rupanirodham ajanato apassato yathabhutam, 
rupanirodhagaminim patipadam ajanato apassato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
hoti; 

“Reverend, not truly knowing and seeing form, its origin, its 
cessation, and the practice that leads to its cessation, one 
thinks ‘a Realized One exists after death’ or 


‘na hoti tathagato param marana’tipissa hoti; 
‘a Realized One doesn’t exist after death’ or 


‘hoti ca na ca hoti tathagato param marana’tipissa 
hoti; 
‘a Realized One both exists and doesn’t exist after death’ or 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Vedanan. ... pe ... 
Not truly knowing or seeing feeling ... 


Sannam ... pe ... 
perception ... 


sankhare ... pe ... 
choices ... 


vinnanam ajanato apassato yathabhutam, 
vinnanasamudayam ajanato apassato yathabhttam, 
vinnananirodham ajanato apassato yathabhttam, 
vinnananirodhagaminim patipadam ajanato apassato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
hoti; 

consciousness, its origin, its cessation, and the practice that 
leads to its cessation, one thinks ‘a Realized One exists after 
death’ or 


‘na hoti tathagato param marana’tipissa hoti; 
‘a Realized One doesn’t exist after death’ or 


‘hoti ca na Ca hoti tathagato param marana’tipissa 
hoti; 
‘a Realized One both exists and doesn’t exist after death’ or 


‘neva hoti na na hoti tathagato param 
marana’”tipissa hoti. 
‘A Realized One neither exists nor doesn’t exist after death.’ 


Rupanca kho, avuso, janato passato yathabhuttam, 
rupasamudayam janato passato yathabhutam, 
rupanirodham janato passato yathabhutam, 
rupanirodhagaminim patipadam janato passato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
na hoti ... pe ... 

Truly knowing and seeing form ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 


Vedanan. ... pe ... 
feeling ... 


Sannam ... pe ... 
perception ... 


sankhare ... pe ... 
choices ... 


vinnanam janato passato yathabhttam, 
vinnanasamudayam janato passato yathabhttam, 
vinnananirodham janato passato yathabhutam, 
vinnananirodhagaminim patipadam janato passato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
na hoti; 

consciousness, its origin, its cessation, and the practice that 
leads to its cessation, one doesn’t think ‘a Realized One 
exists after death’ or 


‘na hoti tathagato param marana’tipissa na hoti; 
‘a Realized One doesn’t exist after death’ or 


‘hoti ca na ca hoti tathagato param marana’tipissa na 
hoti; 
‘a Realized One both exists and doesn’t exist after death’ or 


‘neva hoti na na hoti tathagato param marana’tipissa 


na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayam kho, avuso, hetu ayam paccayo, yenetam 
abyakatam bhagavata’ ti. 

This is the cause, this is the reason why this has not been 
declared by the Buddha.” 


Catuttham. 


44.05.5. 
Tatiyasariputtakotthikasutta - 5. 
With Sariputta and Kotthita 
(3rd) 


1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam ayasma Ca Sariputto, ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye ... pe ... 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. ... 


(sayeva puccha.) 
(The same down as far as:) 


“Ko nu kho, avuso, hetu ko paccayo, yenetam 
abyakatam bhagavata” ti? 

“What’s the cause, reverend, what’s the reason why this 
has not been declared by the Buddha?” 


“Rupe kho, avuso, avigataragassa avigatacchandassa 
avigatapemassa avigatapipasassa avigataparilahassa 
avigatatanhassa ‘hoti tathagato param marana’tipissa 
hoti ... pe ... 

“Reverend, if you’re not rid of greed, desire, fondness, 
thirst, passion, and craving for form ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 


Vedanaya ... pe ... 
feeling ... 


sannaya ... pe ... 
perception ... 


sankharesu ... pe ... 
choices ... 


vinnane avigataragassa avigatacchandassa 
avigatapemassa avigatapipasassa avigataparilahassa 
avigatatanhassa ‘hoti tathagato param marana’tipissa 
hoti ... pe ... 

consciousness, you think ‘a Realized One exists after death’ 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Rupe ca kho, avuso, vigataragassa ... pe ... 
If you are rid of greed for form ... 


vedanaya ... pe ... 
feeling ... 


sannaya ... pe ... 
perception ... 


sankharesu ... pe ... 
choices ... 


vinnane vigataragassa vigatacchandassa 
vigatapemassa vigatapipasassa vigataparilahassa 
vigatatanhassa ‘hoti tathagato param marana’tipissa 
na hoti ... pe ... 

consciousness, you don’t think ‘a Realized One exists after 
death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayam kho, avuso, hetu, ayam paccayo, yenetam 
abyakatam bhagavata’ ti. 

This is the cause, this is the reason why this has not been 
declared by the Buddha.” 


Pancamam. 


44.06. 6. 
Catutthasariputtakotthikasutta - 
6. With Sariputta and Kotthita 
(Ath) 


1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam ayasma Ca Sariputto, ayasma Ca 
mahakotthiko baranasiyam viharanti isipatane 
migadaye. 

At one time Venerable Sariputta and Venerable 
Mahakotthita were staying near Benares, in the deer park 
at Isipatana. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma mahakotthiko 
tenupasankami; upasankamitva ayasmata 
mahakotthikena saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Mahakotthita, and they greeted 
each other. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam mahakotthikam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Mahakotthita: 


“‘kim nu kho, avuso kotthika, hoti tathagato param 
marana’ti ... pe ... 
“Reverend Kotthita, does a Realized One exist after death?” 


‘kim panavuso, neva hoti na na hoti tathagato param 
marana’ti iti puttho samano: 

“Reverend, when asked these questions, you say that this 
has not been declared by the Buddha. 


‘etampi kho, avuso, abyakatam bhagavata— 


neva hoti na na hoti tathagato param marana’ti 
vadesi. 


Ko nu kho, avuso, hetu, ko paccayo, yenetam 
abyakatam bhagavata” ti? 

What’s the cause, what’s the reason why this has not been 
declared by the Buddha?” 


“Ruparamassa kho, avuso, ruparatassa 
rupasammuditassa rupanirodham ajanato apassato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
hoti; 

“Reverend, if you like, love, and enjoy form, and don’t truly 
see the cessation of form, you think ‘a Realized One exists 
after death’ or 


‘na hoti tathagato param marana’tipissa hoti; 
‘a Realized One doesn’t exist after death’ or 


‘hoti ca na ca hoti tathagato param marana’tipissa 
hoti; 
‘a Realized One both exists and doesn’t exist after death’ or 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 

‘a Realized One neither exists nor doesn’t exist after death.’ 
Vedanaramassa kho, avuso, vedanaratassa 
vedanasammuditassa, vedananirodham ajanato 


apassato yathabhutam, ‘hoti tathagato param 
marana’tipissa hoti ... pe ... 
If you like, love, and enjoy feeling ... 


Sannaramassa kho, avuso ... pe ... 
perception ... 


sankhararamassa kho avuso ... pe ... 
choices ... 


vinnanaramassa kho, avuso, vinnanaratassa 
vinnanasammuditassa vinnananirodham ajanato 
apassato yathabhutam, ‘hoti tathagato param 
marana’tipissa hoti ... pe ... 

consciousness, and don’t truly see the cessation of 
consciousness, you think ‘a Realized One exists after death’ 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Na ruparamassa kho, avuso, na ruparatassa na 
rupasammuditassa, rupanirodham janato passato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
na hoti ... pe ... 

If you don’t like, love, and enjoy form ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 


Na vedanaramassa kho, avuso ... pe ... 
feeling ... 


na sannaramassa kho, avuso ... pe ... 
perception ... 


na sankhararamassa kho, avuso ... pe ... 
choices ... 


na vinnanaramassa kho, avuso, na vinnanaratassa na 
vinnanasammuditassa, vinnananirodham janato 
passato yathabhutam, ‘hoti tathagato param 
marana’tipissa na hoti ... pe ... 

consciousness, and you truly see the cessation of 
consciousness, you don’t think ‘a Realized One exists after 
death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayam kho, avuso, hetu, ayam paccayo, yenetam 
abyakatam bhagavata’” ti. 

This is the cause, this is the reason why this has not been 
declared by the Buddha.” 


“Siya panavuso, annopi pariyayo, yenetam abyakatam 
bhagavata’” ti? 

“But reverend, could there be another way of explaining 
why this was not declared by the Buddha?” 


“Siya, avuso. 
“There could, reverend. 


Bhavaramassa kho, avuso, bhavaratassa 
bhavasammuditassa, bhavanirodham ajanato 
apassato yathabhutam, ‘hoti tathagato param 
marana’tipissa hoti ... pe ... 

If you like, love, and enjoy existence, and don’t truly see the 
cessation of continued existence, you think ‘a Realized One 
exists after death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Na bhavaramassa kho, avuso, na bhavaratassa na 
bhavasammuditassa, bhavanirodham janato passato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
na hoti ... pe ... 

If you don’t like, love, and enjoy existence, and you truly see 
the cessation of continued existence, you don’t think ‘a 
Realized One exists after death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayampi kho, avuso, pariyayo, yenetam abyakatam 
bhagavata’” ti. 

This too is a way of explaining why this was not declared by 
the Buddha.” 


“Siya panavuso, annopi pariyayo, yenetam abyakatam 
bhagavata” ti? 

“But reverend, could there be another way of explaining 
why this was not declared by the Buddha?” 


“Siya, avuso. 
“There could, reverend. 


Upadanaramassa kho, avuso, upadanaratassa 
upadanasammuditassa, upadananirodham ajanato 
apassato yathabhutam, ‘hoti tathagato param 
marana’tipissa hoti ... pe ... 

If you like, love, and enjoy grasping, and don’t truly see the 
cessation of grasping, you think ‘a Realized One exists after 


death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Na upadanaramassa kho, avuso, na upadanaratassa 
na upadanasammuditassa, upadananirodham janato 
passato yathabhutam, ‘hoti tathagato param 
marana’tipissa na hoti ... pe ... 

If you don’t like, love, and enjoy grasping, and you truly see 
the cessation of grasping, you don’t think ‘a Realized One 
exists after death’ ... 


‘neva, hoti na na hoti tathagato param marana’tipissa 
na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayampi kho, avuso, pariyayo, yenetam abyakatam 
bhagavata” ti. 

This too is a way of explaining why this was not declared by 
the Buddha.” 


“Siya panavuso, annopi pariyayo, yenetam abyakatam 
bhagavata” ti? 

“But reverend, could there be another way of explaining 
why this was not declared by the Buddha?” 


“Siya, avuso. 
“There could, reverend. 


Tanharamassa kho, avuso, tanharatassa 
tanhasammuditassa, tanhanirodham ajanato apassato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
hoti ... pe ... 


If you like, love, and enjoy craving, and don’t truly see the 
cessation of craving, you think ‘a Realized One exists after 
death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Na tanharamassa kho, avuso, na tanharatassa na 
tanhasammuditassa, tanhanirodham janato passato 
yathabhutam, ‘hoti tathagato param marana’tipissa 
na hoti ... pe ... 

If you don’t like, love, and enjoy craving, and you truly see 
the cessation of craving, you don’t think ‘a Realized One 
exists after death’ ... 


‘neva hoti na na hoti tathagato param marana’tipissa 
na hoti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Ayampi kho, avuso, pariyayo, yenetam abyakatam 
bhagavata” ti. 

This too is a way of explaining why this was not declared by 
the Buddha.” 


“Siya panavuso, annopi pariyayo, yenetam abyakatam 
bhagavata” ti? 

“But reverend, could there be another way of explaining 
why this was not declared by the Buddha?” 


“Ettha dani, avuso sariputta, ito uttari kim icchasi? 
“Seriously, reverend, what more could you want? 


Tanhasankhayavimuttassa, avuso sariputta, 
bhikkhuno vattam natthi pannapanaya’ ti. 


For one who is freed due to the ending of craving, there is 
no cycle of rebirths to be found.” 


Chattham. 


44.07.77. Moggallanasutta - 7. 


With Moggallana 
1. Abyakatavagga - 1. The Undeclared Points 


Atha kho vacchagotto paribbajako yenayasma 
mahamoggallano tenupasankami; upasankamitva 
ayasmata mahamoggallanena saddhim sammodi. 
Then the wanderer Vacchagotta went up to Venerable 
Mahamoggallana, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako ayasmantam 
mahamoggallanam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side, and said to Mahamoggallana: 


“Kim nu kho, bho moggallana, sassato loko” ti? 
“Master Moggallana, is this right: ‘the world is eternal’?” 


“Abyakatam kho etam, vaccha, bhagavata: 
“Vaccha, this has not been declared by the Buddha.” 


‘sassato loko’” ti. 


“Kim pana, bho moggallana, asassato loko” ti? 
“Then is this right: ‘the world is not eternal’ ... 


“Etampi kho, vaccha, abyakatam bhagavata: 
‘asassato loko’ ” ti. 


“Kim nu kho, bho moggallana, antava loko” ti? 
‘the world is finite’ ... 


“Abyakatam kho etam, vaccha, bhagavata: 
‘antava loko’ ”’ ti. 


“Kim pana, bho moggallana, anantava loko” ti? 
‘the world is infinite’ ... 


“Etampi kho, vaccha, abyakatam bhagavata: 
‘anantava loko’ ” ti. 

“Kim nu kho, bho moggallana, tam jivam tam 
sariran” ti? 

‘the soul and the body are identical’ ... 

“Abyakatam kho etam, vaccha, bhagavata: 

‘tam jivam tam sariran’” ti. 

“Kim pana, bho moggallana, annam jivam annam 
sariran” ti? 

‘the soul and the body are different things’ ... 

“Etampi kho, vaccha, abyakatam bhagavata: 
‘annam jivam annam sariran’” ti. 

“Kim nu kho, bho moggallana, hoti tathagato param 
marana” ti? 

‘a Realized One exists after death’ ... 


“Abyakatam kho etam, vaccha, bhagavata: 


‘hoti tathagato param marana’” ti. 


“Kim pana, bho moggallana, na hoti tathagato param 
marana” ti? 
‘a Realized One doesn’t exist after death’ ... 


“Etampi kho, vaccha, abyakatam bhagavata: 
‘na hoti tathagato param marana’ "ti. 


“Kim nu kho, bho moggallana, hoti ca na ca hoti 
tathagato param marana’” ti? 
‘a Realized One both exists and doesn’t exist after death’ ... 


“Abyakatam kho etam, vaccha, bhagavata: 
‘hoti ca na ca hoti tathagato param marana’” ti. 


“Kim pana, bho moggallana, neva hoti na na hoti 
tathagato param marana’” ti? 

‘a Realized One neither exists nor doesn’t exist after 
death’?” 


“Etampi kho, vaccha, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘neva hoti na na hoti tathagato param marana’” ti. 


“Ko nu kho, bho moggallana, hetu ko paccayo, yena 
annatitthiyanam paribbajakanam evam putthanam 
evam veyyakaranam hoti— 

“What’s the cause, Master Moggallana, what’s the reason 
why the wanderers who follow other paths answer these 
questions when asked? 


sassato lokoti va, asassato lokoti va, antava lokoti va, 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam Sariranti va, hoti tathagato 


param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va? 


Ko pana, bho moggallana, hetu ko paccayo, yena 
Samanassa gotamassa evam putthassa na evam 
veyyakaranam hoti— 

And what’s the cause, what’s the reason why the ascetic 
Gotama doesn’t answer these questions when asked?” 


sassato lokotipi, asassato lokotipi, antava lokotipi, 
anantava lokotipi, tam jivam tam sarirantipi, annham 
jivam annam sarirantipi, hoti tathagato param 
maranatipi, na hoti tathagato param maranatipi, hoti 
ca na Ca hoti tathagato param maranatipi, neva hoti 
na na hoti tathagato param maranatipi’ ti? 


“Annatitthiya kho, vaccha, paribbajaka cakkhum 
‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti ... pe ... 

“Vaccha, the wanderers who follow other paths regard the 
eye like this: ‘This is mine, I am this, this is my self.’ They 
regard the ear ... nose ... 


jivham ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti ... pe ... 
tongue ... body ... 


manam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti. 
mind like this: “This is mine, I am this, this is my self.’ 


Tasma annatitthiyanam paribbajakanam evam 
putthanam evam veyyakaranam hoti— 
That’s why they answer these questions when asked. 


sassato lokoti va ... pe ... 
neva hoti na na hoti tathagato param maranati va. 


Tathagato ca kho, vaccha, araham saammasambuddho 
cakkhum ‘netam mama, nesohamasmi, na meso 
atta’ti samanupassati ... pe ... 

The Realized One, the perfected one, the fully awakened 
Buddha regards the eye like this: “This is not mine, I am not 
this, this is not my self.’ He regards the ear ... nose ... 


jivham ‘netam mama, nesohamasmi, na meso atta’ti 
Samanupassati ... pe ... 
tongue ... body ... 


Manam ‘netam mama, nesohamasmi, na meso atta’ ti 
Samanupassati. 

mind like this: “This is not mine, I am not this, this is not my 
self.’ 


Tasma tathagatassa evam putthassa na evam 
veyyakaranam hoti— 
That’s why he doesn’t answer these questions when asked.” 


sassato lokotipi ... pe ... 
neva hoti na na hoti tathagato param maranatipi’ ti. 


Atha kho vacchagotto paribbajako utthayasana yena 
bhagava tenupasankami; upasankamitva bhagavata 
saddhim sammodi. 

Then the wanderer Vacchagotta got up from his seat and 
went to the Buddha and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side. He asked the Buddha the same 
questions, and received the same answers. 

“kim nu kho, bho gotama, sassato loko” ti? 


“Abyakatam kho etam, vaccha, maya: ‘sassato loko’ti 
.. pe .... 


“Kim pana, bho gotama, neva hoti na na hoti 
tathagato param marana’” ti? 


“Etampi kho, vaccha, abyakatam maya: 

‘neva hoti na na hoti tathagato param marana’” ti. 
“Ko nu kho, bho gotama, hetu ko paccayo, yena 
annatitthiyanam paribbajakanam evam putthanam 
evam veyyakaranam hoti: 

‘sassato loko’ti va ... pe ... 

‘neva hoti na na hoti tathagato param marana’ti va? 
Ko pana, bho gotama, hetu ko paccayo, yena bhoto 
gotamassa evam putthassa na evam veyyakaranam 
hoti: 


‘sassato loko’tipi ... pe ... 


‘neva hoti na na hoti tathagato param marana’tip1” ti? 


“Annatitthiya kho, vaccha, paribbajaka cakkhum 
‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti ... pe ... 


jivham ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti ... pe ... 


manam ‘etam mama, esohamasmi, eso me atta’ti 
Samanupassanti. 


Tasma annatitthiyanam paribbajakanam evam 
putthanam evam veyyakaranam hoti: 


‘sassato loko’ti va ... pe ... 
‘neva hoti na na hoti tathagato param marana’ti va. 


Tathagato ca kho, vaccha, araham saammasambuddho 
cakkhum ‘netam mama, nesohamasmi, na meso 
atta’ti samanupassati ... pe ... 


jivham ‘netam mama, nesohamasmi, na meso atta’ti 
samanupassati ... pe ... 


Manam ‘netam mama, nesohamasmi, na meso atta’ ti 
Samanupassati. 


Tasma tathagatassa evam putthassa na evam 
veyyakaranam hoti: 


‘sassato loko’tipi, ‘asassato loko’tipi, ‘antava loko’tipi, 
‘anantava loko’tipi, ‘tam jivam tam sariran’tipi, 
‘annam jivam annam sariran’tipi, ‘hoti tathagato 
param marana’tipi, ‘na hoti tathagato param 
marana’tipi, ‘hoti ca na ca hoti tathagato param 


marana’tipi, ‘neva hoti na na hoti tathagato param 
marana’tipi’ ti. 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
He said, “It’s incredible, Master Gotama, it’s amazing! 


Yatra hi nama satthu ca savakassa ca atthena attho 
byanjanena byanjanam samsandissati samessati na 
virodhayissati, yadidam aggapadasmim. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 
it comes to the chief matter! 


Idanaham, bho gotama, saamanam mahamoggallanam 
upasankamitva etamattham apucchim. 

Just now I went to the ascetic Mahamoggallana and asked 
him about this matter. 


Samanopi me moggallano etehi padehi etehi 
byanjanehi tamattham byakasi, seyyathapi bhavam 
gotamo. 

And he explained it to me with these words and phrases, 
just like Master Gotama. 


Acchariyam, bho gotama, abbhutam, bho gotama. 
It’s incredible, Master Gotama, it’s amazing! 


Yatra hi nama satthu ca savakassa ca atthena attho 
byanjanena byanjanam samsandissati samessati na 
virodhayissati, yadidam aggapadasmin’" ti. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 
it comes to the chief matter!” 


Sattamam. 


44.08. 8. Vacchagottasutta - 8. 


With Vacchagotta 
1. Abyakatavagga - 1. The Undeclared Points 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and said to the Buddha: 


“kim nu kho, bho gotama, sassato loko” ti? 
“Master Gotama, is this right: ‘the world is eternal’?” 


“Abyakatam kho etam, vaccha, maya: ‘sassato loko’ti 
.. pe .... 
“This has not been declared by me, Vaccha.” ... 


“Kim pana, bho gotama, ‘neva hoti na na hoti 
tathagato param marana’” ti? 

“Then is this right: ‘a Realized One neither exists nor 
doesn’t exist after death’?” 


“Etampi kho, vaccha, abyakatam maya: 
“This too has not been declared by me.” 


‘neva hoti na na hoti tathagato param marana’” ti. 


“Ko nu kho, bho gotama, hetu, ko paccayo, yena 
annatitthiyanam paribbajakanam evam putthanam 
evam veyyakaranam hoti: 

“What’s the cause, Master Gotama, what’s the reason why 
the wanderers who follow other paths answer these 
questions when asked? 


‘sassato loko’ti va ... pe ... 
‘neva hoti na na hoti tathagato param marana’ti va? 


Ko pana, bho gotama, hetu, ko paccayo, yena bhoto 
gotamassa evam putthassa na evam veyyakaranam 
hoti: 

And what’s the cause, what’s the reason why Master 
Gotama doesn’t answer these questions when asked?” 


‘sassato loko’tipi ... pe ... 
‘neva hoti na na hoti tathagato param marana’tip1” ti? 


“Annatitthiya kho, vaccha, paribbajaka rupam attato 
Samanupassanti, rupavantam va attanam, attani va 
rupam, rupasmim va attanam. 

“Vaccha, the wanderers who follow other paths regard form 
as self, self as having form, form in self, or self in form. 


Vedanam attato samanupassanti ... pe ... 
They regard feeling ... 


Sannam ... pe ... 
perception ... 


sankhare ... pe ... 
choices ... 


vinnanam attato samanupassanti, vinnanavantam va 
attanam, attani va vinnanam, vinnhanasmim va 
attanam. 

consciousness as self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Tasma annatitthiyanam paribbajakanam evam 
putthanam evam veyyakaranam hoti: 
That’s why they answer these questions when asked. 


‘sassato loko’ti va ... pe ... 
‘neva hoti na na hoti tathagato param marana’ti va. 


Tathagato ca kho, vaccha, araham saammasambuddho 
na rupam attato samanupassati, na rupavantam va 
attanam, na attani va rupam, na rupasmim va 
attanam. 

The Realized One doesn’t regard form as self, self as having 
form, form in self, or self in form. 


Na vedanam attato samanupassati ... pe ... 
He doesn’t regard feeling ... 


na sannanm ... pe ... 
perception ... 


na sankhare ... pe ... 
choices ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam, na attani va vinnhanam, 
na vinnanasmim va attanam. 

consciousness as Self, self as having consciousness, 
consciousness in self, or self in consciousness. 


Tasma tathagatassa evam putthassa na evam 
veyyakaranam hoti: 
That’s why he doesn’t answer these questions when asked.” 


‘sassato loko’tipi ... pe ... 
‘neva hoti na na hoti tathagato param marana’tip1’ ti. 


Atha kho vacchagotto paribbajako utthayasana 
yenayasma mahamoggallano tenupasankami; 
upasankamitva ayasmata mahamoggallanena 
saddhim sammodi. 

Then the wanderer Vacchagotta got up from his seat and 
went to Venerable Mahamoggallana, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako ayasmantam 
mahamoggallanam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side. He asked Mahamoggallana the same 
questions, and received the same answers. 


“kim nu kho, bho moggallana, sassato loko” ti? 


“Abyakatam kho etam, vaccha, bhagavata: ‘sassato 
loko’ti ... pe .... 


“Kim pana, bho moggallana, ‘neva hoti na na hoti 
tathagato param marana’” ti? 


“Etampi kho, vaccha, abyakatam bhagavata: 


‘neva hoti na na hoti tathagato param marana’” ti. 


“Ko nu kho, bho moggallana, hetu, ko paccayo, yena 

annatitthiyanam paribbajakanam evam putthanam 

evam veyyakaranam hoti: 

‘sassato loko’ti va ... pe ... 

‘neva hoti na na hoti tathagat a’ti va? 
gato param marana’ti va? 

Ko pana, bho moggallana, hetu, ko paccayo yena 

SaMmanassa gotamassa evam putthassa na evam 

veyyakaranam hoti: 

‘sassato loko’tipi ... pe ... 

‘neva hoti na na hoti tathagato param marana’tip1” ti? 

“Annatitthiya kho, vaccha, paribbajaka rupam attato 

Samanupassanti, rupavantam va attanam, attani va 

rupam, rupasmim va attanam. 

Vedanam attato samanupassanti ... pe ... 

Sannam ... pe ... 

sankhare ... pe ... 

vinnanam attato samanupassanti, vinnanavantam va 

attanam, attani va vinnanam, vinnanasmim va 


attanam. 


Tasma annatitthiyanam paribbajakanam evam 
putthanam evam veyyakaranam hoti: 


‘sassato loko’ti va ... pe ... 


‘neva hoti na na hoti tathagato param marana’ti va. 


Tathagato ca kho, vaccha, araham sammasambuddho 
na rupam attato samanupassati, na rupavantam va 
attanam, na attani va rupam, na rupasmim va 
attanam. 


Na vedanam attato samanupassati ... pe ... 
na Sannanm ... pe ... 
na sankhare ... pe ... 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam, na attani va vinnanam, 
na vinnanasmim va attanam. 


Tasma tathagatassa evam putthassa na evam 
veyyakaranam hoti: 


‘sassato loko’tipi, ‘asassato loko’tipi, ‘antava loko’tipi, 
‘anantava loko’tipi, ‘tam jivam tam sariran’tipi, 
‘annam jivam annam sariran’tipi, ‘hoti tathagato 
param marana’tipi, ‘na hoti tathagato param 
marana’tipi, ‘hoti ca na ca hoti tathagato param 
marana’tipi, ‘neva hoti na na hoti tathagato param 
marana’tipi’ ti. 


“Acchariyam, bho moggallana, abbhutam, bho 
moggallana. 
He said, “It’s incredible, Master Moggallana, it’s amazing. 


Yatra hi nama satthu ca savakassa ca atthena attho 
byanjanena byanjanam samsandissati, samessati, na 
virodhayissati, yadidam aggapadasmim. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 


it comes to the chief matter! 


Idanaham, bho moggallana, samanam gotamam 
upasankamitva etamattham apucchim. 

Just now I went to the ascetic Gotama and asked him about 
this matter. 


Samanopi me gotamo etehi padehi etehi byanjanehi 
etamattham byakasi, seyyathapi bhavam moggallano. 
And he explained it to me with these words and phrases, 
just like Master Moggallana. 


Acchariyam, bho moggallana, abbhutam, bho 
moggallana. 
It’s incredible, Master Moggallana, it’s amazing! 


Yatra hi nama satthu ca savakassa ca atthena attho 
byanjanena byanjanam samsandissati samessati na 
virodhayissati, yadidam aggapadasmin" ti. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without contradiction when 
it comes to the chief matter!” 


Atthamam. 


44.09. 9. Kutuhalasalasutta - 9. 


The Debating Hall 
1. Abyakatavagga - 1. The Undeclared Points 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and said to the Buddha: 


“Purimani, bho gotama, divasani purimatarani 
sambahulanam nanatitthiyanam 
samanabrahmananam paribbajakanam 
kutuhalasalayam sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 

“Master Gotama, a few days ago several ascetics, brahmins, 
and wanderers who follow various other paths were sitting 
together in the debating hall, and this discussion came up 
among them: 


‘ayam kho purano kassapo sanghi ceva gani ca 
ganacariyo ca nato yasassi titthakaro saadhusammato 
bahujanassa. 

‘This Purana Kassapa leads an order and a community, and 
teaches a community. He’s a well-known and famous 
religious founder, regarded as holy by many people. 


Sopi savakam abbhatitam kalankatam upapattisu 
byakaroti: 
When a disciple passes away, he declares that 


“asu amutra upapanno, asu amutra upapanno’ ti. 
this one is reborn here, while that one is reborn there. 


Yopissa savako uttamapuriso paramapuriso 
paramapattipatto tampi savakam abbhatitam 
kalankatam upapattisu byakaroti: 

And as for a disciple who is a supreme person, highest of 
people, having reached the highest point, when they pass 
away he also declares that 


“asu amutra upapanno, asu amutra upapanno’ ti. 
this one is reborn here, while that one is reborn there. 


Ayampi kho makkhali gosalo ... pe ... 
This Makkhali Gosala ... 


ayampi kho nigantho nataputto ... pe ... 
Nigantha Nataputta ... 


ayampi kho sancayo belatthaputto ... pe ... 
Sanjaya Belatthiputta ... 


ayampi kho pakudho kaccano ... pe ... 
Pakudha Kaccayana ... 


ayampi kho ajito kesakambalo samghi ceva gani ca 
ganacariyo Ca nato yasassi titthakaro saadhusammato 
bahujanassa. 

Ajita Kesakambala leads an order and a community, and 
teaches a community. He’s a well-known and famous 
religious founder, regarded as holy by many people. 


Sopi savakam abbhatitam kalankatam upapattisu 
byakaroti: 
When a disciple passes away, he declares that 


“asu amutra upapanno, asu amutra upapanno’ ti. 
this one is reborn here, while that one is reborn there. 


Yopissa savako uttamapuriso paramapuriso 
paramapattipatto tampi savakam abbhatitam 
kalankatam upapattisu byakaroti: 

And as for a disciple who is a supreme person, highest of 
people, having reached the highest point, when they pass 
away he also declares that 


“asu amutra upapanno, asu amutra upapanno”’ ti. 
this one is reborn here, while that one is reborn there. 


Ayampi kho samano gotamo samghi ceva gani Ca 
ganacariyo Ca nato yasassi titthakaro saadhusammato 
bahujanassa. 

This ascetic Gotama leads an order and a community, and 
teaches a community. He’s a well-known and famous 
religious founder, regarded as holy by many people. 


Sopi savakam abbhatitam kalankatam upapattisu 
byakaroti: 
When a disciple passes away, he declares that 


‘asu amutra upapanno, asu amutra upapanno’ti. 
this one is reborn here, while that one is reborn there. 


Yopissa savako uttamapuriso paramapuriso 
paramapattipatto tanca savakam abbhatitam 
kalankatam upapattisu na byakaroti: 

But as for a disciple who is a supreme person, highest of 
people, having reached the highest point, when they pass 


away he doesn’t declare that 


‘asu amutra upapanno, asu amutra upapanno’ti. 
this one is reborn here, while that one is reborn there. 


Api ca kho nam evam byakaroti: 
Rather, he declares that they have 


‘acchecchi tanham, vivattayi samyojanam, samma 
manabhisamaya antamakasi dukkhassa’ti. 

cut off craving, untied the fetters, and by rightly 
comprehending conceit have made an end of suffering. 


Tassa mayham, bho gotama, ahu deva kankha, ahu 
vicikiccha: 
I had doubt and uncertainty about that: 


‘katham nama samanassa gotamassa dhammo 
abhinneyyo’” ti? 

‘How on earth can I understand the ascetic Gotama’s 
teaching?’” 


“Alanhi te, vaccha, kankhitum, alam vicikicchitum. 
“Vaccha, no wonder you’re doubting and uncertain. 


Kankhaniye ca pana te thane vicikiccha uppanna. 
Doubt has come up in you about an uncertain matter. 


Saupadanassa khvaham, vaccha, upapattim 
pannapemi no anupadanassa. 

I describe rebirth for someone who grasps fuel, not for 
someone who doesn’t grasp fuel. 


Seyyathapi, vaccha, aggi saupadano jalati, no 
anupadano; 
It’s like a fire which only burns with fuel, not without fuel. 


evameva khvaham, vaccha, saupadanassa upapattim 
pannapemi, no anupadanassa’ ti. 

In the same way I describe rebirth for someone who grasps 
fuel, not for someone who doesn’t grasp fuel.” 


“Yasmim, bho gotama, samaye acci vatena khitta 
durampi gacchati, imassa pana bhavam gotamo kim 
upadanasmim pannapeti” ti? 

“But when a flame is blown away by the wind, what do you 
say is its fuel then?” 


“Yasmim kho, vaccha, samaye acci vatena khitta 
durampi gacchati, tamaham vatupadanam 
pannapemi. 

“At such a time, I say that it’s fueled by wind. 


Vato hissa, vaccha, tasmim samaye upadanam hot’ ti. 
For the wind is its fuel then.” 


“Yasminca pana, bho gotama, samaye imanca kayam 
nikkhipati, satto ca annataram kayam anupapanno 
hoti, imassa pana bhavam gotamo kim upadanasmim 
pannapeti’ ti? 

“But when someone who is attached has laid down this 
body and has not been reborn in one of the realms, what 
does Master Gotama Say is their fuel then?” 


“Yasmim kho, vaccha, samaye imanca kayam 
nikkhipati, satto ca annataram kayam anupapanno 
hoti, tamaham tanhupadanam vadami. 

“When someone who is attached has laid down this body, 
Vaccha, and has not been reborn in one of the realms, I say 
they’re fueled by craving. 


Tanha hissa, vaccha, tasmim samaye upadanam 
hoti’ ti. 
For craving is their fuel then.” 


Navamam. 


44.10.10. Anandasutta - 10. 


With Ananda 
1. Abyakatavagga - 1. The Undeclared Points 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“kim nu kho, bho gotama, atthatta” ti? 
“Master Gotama, does the self exist absolutely?” 


Evam vutte, bhagava tunhi ahosi. 
But when he said this, the Buddha kept silent. 


“Kim pana, bho gotama, natthatta” ti? 
“Then does the self not exist absolutely?” 


Dutiyampi kho bhagava tunhi ahosi. 
But for a second time the Buddha kept silent. 


Atha kho vacchagotto paribbajako utthayasana 
pakkami. 

Then the wanderer Vacchagotta got up from his seat and 
left. 


Atha kho ayasma anando acirapakkante vacchagotte 
paribbajake bhagavantam etadavoca: 

And then, not long after Vacchagotta had left, Venerable 
Ananda said to the Buddha: 


“kim nu kho, bhante, bhagava vacchagottassa 
paribbajakassa panham puttho na byakasi” ti? 
“Sir, why didn’t you answer Vacchagotta’s question?” 


“Ahancananda, vacchagottassa paribbajakassa 
‘atthatta’ti puttho samano ‘atthatta’ti byakareyyam, 
ye te, ananda, saamanabrahmana Sassatavada 
tesametam saddhim abhavissa. 

“Ananda, when Vacchagotta asked me whether the self 
exists absolutely, if I had answered that ‘the self exists 
absolutely’ I would have been siding with the ascetics and 
brahmins who are eternalists. 


Ahancananda, vacchagottassa paribbajakassa 
‘natthatta’ti puttho samano ‘natthatta’ti 
byakareyyam, ye te, ananda, saamanabrahmana 
ucchedavada tesametam saddhim abhavissa. 

When Vacchagotta asked me whether the self does not exist 
absolutely, if I had answered that ‘the self does not exist 
absolutely’ I would have been siding with the ascetics and 
brahmins who are annihilationists. 


Ahancananda, vacchagottassa paribbajakassa 
‘atthatta’ti puttho samano ‘atthatta’ti byakareyyam, 
api nu me tam, ananda, anulomam abhavissa nanassa 
uppadaya: 

When Vacchagotta asked me whether the self exists 
absolutely, if I had answered that ‘the self exists absolutely’ 
would that have helped give rise to the knowledge that 


‘sabbe dhamma anatta’” ti? 


all things are not-self?” 


“No hetam, bhante”. 
“NO, sir.” 


“Ahancananda, vacchagottassa paribbajakassa 
‘natthatta’ti puttho samano ‘natthatta’ti 
byakareyyam, sammulhassa, ananda, vacchagottassa 
paribbajakassa bhiyyo saammohaya abhavissa: 

“When Vacchagotta asked me whether the self does not 
exist absolutely, if I had answered that ‘the self does not 
exist absolutely’, Vacchagotta—who is already confused— 
would have got even more confused, thinking: 


‘ahuva me nuna pubbe atta, so etarahi natthi’”’ ti. 
‘It seems that the self that I once had no longer exists.’” 


Dasamam. 


44.11.11. Sabhiyakaccanasutta - 


11. With Sabhiya Kaccana 
1. Abyakatavagga - 1. The Undeclared Points 


Ekam samayam ayasma sabhiyo kaccano natike 
viharati ginjakavasathe. 

At one time Venerable Sabhiya Kaccana was staying at 
Nadika in the brick house. 


Atha kho vacchagotto paribbajako yenayasma sabhiyo 
kaccano tenupasankami; upasankamitva ayasmata 
sabhiyena kaccanena saddhim sammodi. 

Then the wanderer Vacchagotta went up to him, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako ayasmantam sabhiyam 
kaccanam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side, and said to Sabhiya Kaccana: 


“kim nu kho bho, kaccana, hoti tathagato param 
marana” ti? 
“Master Kaccana, does a Realized One exist after death?” 


“Abyakatam kho etam, vaccha, bhagavata: 
“Vaccha, this has not been declared by the Buddha.” 


‘hoti tathagato param marana’’ ti. 
“Kim pana, bho kaccana, na hoti tathagato param 


marana” ti? 
“Well then, does a Realized One not exist after death?” 


“Etampi kho, vaccha, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘na hoti tathagato param marana’ ti. 


“Kim nu kho, bho kKaccana, hoti ca na ca hoti 
tathagato param marana’” ti? 

“Well then, does a Realized One both exist and not exist 
after death?” 


“Abyakatam kho etam, vaccha, bhagavata: 
“This has not been declared by the Buddha.” 


‘hoti ca na ca hoti tathagato param marana’” ti. 
“Kim pana, bho kaccana, neva hoti na na hoti 
tathagato param marana’” ti? 

“Well then, does a Realized One neither exist nor not exist 
after death?” 


“Etampi kho, vaccha, abyakatam bhagavata: 
“This too has not been declared by the Buddha.” 


‘neva hoti na na hoti tathagato param marana’” ti. 
“‘Kim nu kho, bho kaccana, hoti tathagato param 
marana’ti, iti puttho samano: 

“Master Kaccana, when asked these questions, you say that 
this has not been declared by the Buddha. 


‘abyakatam kho etam, vaccha, bhagavata— 


hoti tathagato param marana’ti vadesi. 


‘Kim pana, bho kaccana, na hoti tathagato param 
marana’ti, iti puttho samano: 


‘abyakatam kho etam, vaccha, bhagavata— 
na hoti tathagato param marana’ti vadesi. 


‘Kim nu kho, bho kaccana, hoti ca na ca hoti 
tathagato param marana’ti, iti puttho samano: 


‘abyakatam kho etam, vaccha, bhagavata— 
hoti ca na ca hoti tathagato param marana’ti vadesi. 


‘Kim pana, bho kKaccana, neva hoti na na hoti 
tathagato param marana’ti, iti puttho samano: 


‘etampi kho, vaccha, abyakatam bhagavata— 


neva hoti na na hoti tathagato param marana’ti 
vadesi. 


Ko nu kho, bho kaccana, hetu, ko paccayo, yenetam 
abyakatam samanena gotamena’” ti? 

What’s the cause, what’s the reason why this has not been 
declared by the Buddha?” 


“Yo ca, vaccha, hetu, yo ca paccayo pannapanaya 
rupiti va arupiti va sanniti va asanniti va 
nevasanninasanniti va, so ca hetu, so Ca paccayo 
sabbena sabbam sabbatha sabbam aparisesam 
nirujjheyya. 

“In order to describe him as ‘possessing form’ or ‘formless’ 
or ‘percipient’ or ‘non-percipient’ or ‘neither percipient nor 
non-percipient’, there must be some cause or reason for 


doing so. But if that cause and reason were to totally and 
utterly cease without anything left over, 


Kena nam pannapayamano pannapeyya rupiti va 
arupiti va sanniti va asanniti va nevasanninasanniti 
va" ti. 

how could you describe him in any such terms?” 
“Kivaciram pabbajitosi, bho kaccana” ti? 

“Master Kaccana, how long has it been since you went 
forth?” 


“Naciram, avuso, tini vassani’ ti. 
“Not long, reverend: three years.” 


“YassapassSa, avuso, etamettakena ettakameva 
tampassa bahu, ko pana vado evam abhikkante’ ti. 
“Well, you’ve learned a lot already, let alone what lies 
ahead!” 

Ekadasamam. 

Abyakatavaggo pathamo. 

Khematheri anuradho, 

sariputtoti kotthiko; 

Moggallano ca vaccho Ca, 

kutuhalasalanando; 


Sabhiyo ekadasamanti. 


Abyakatasamyuttam samattam. 


The Linked Discourses on undeclared questions are 
complete. 


Salayatanavedana, 
matugamo jambukhadako; 
Samandako moggallano, 
citto gamani sankhatam; 
Abyakatanti dasadhati. 
Salayatanavaggo catuttho. 


Salayatanavaggasamyuttapali nitthita. 
The Book of the Aggregates is finished. 


45.001.1. Avijjasutta - 1. 


Ignorance 
1. Avijjavagga - 1. Ignorance 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Avijja, bhikkhave, pubbangama akusalanam 
dhammanam samapattiya, anvadeva ahirikam 
anottappam. 

“Mendicants, ignorance precedes the attainment of 
unskillful qualities, with lack of conscience and prudence 
following along. 


Avijjagatassa, bhikkhave, aviddasuno micchaditthi 
pahoti; 
An ignoramus, sunk in ignorance, gives rise to wrong view. 


micchaditthissa micchasankappo pahoti; 
Wrong view gives rise to wrong thought. 


micchasankappassa micchavaca pahoti; 
Wrong thought gives rise to wrong speech. 


micchavacassa micchakammanto pahoti; 
Wrong speech gives rise to wrong action. 


micchakammantassa micchaajivo pahoti; 
Wrong action gives rise to wrong livelihood. 


micchaajivassa micchavayamo pahoti; 
Wrong livelihood gives rise to wrong effort. 


micchavayamassa micchasati pahoti; 
Wrong effort gives rise to wrong mindfulness. 


micchasatissa micchasamadhi pahoti. 
Wrong mindfulness gives rise to wrong immersion. 


Vijja ca kho, bhikkhave, pubbangama kusalanam 
dhammanam samapattiya, anvadeva hirottappam. 
Knowledge precedes the attainment of skillful qualities, 
with conscience and prudence following along. 


Vijjagatassa, bhikkhave, viddasuno sammaditthi 
pahoti; 
A sage, firm in knowledge, gives rise to right view. 


sammaditthissa sammasankappo pahoti; 
Right view gives rise to right thought. 


Sammasankappassa sammavaca pahoti; 
Right thought gives rise to right speech. 


Sammavacassa Sammakammanto pahoti; 
Right speech gives rise to right action. 


sammakammantassa Sammaajivo pahoti; 
Right action gives rise to right livelihood. 


SammMaajivassa Sammavayamo pahoti; 
Right livelihood gives rise to right effort. 


Sammavayamassa sammasati pahoti; 
Right effort gives rise to right mindfulness. 


Sammasatissa sammasamadhi pahoti’ ti. 
Right mindfulness gives rise to right immersion.” 


Pathamam. 


45.002. 2. Upaddhasutta - 2. 
Half the Spiritual Life 


1. Avijjavagga - 1. Ignorance 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakyesu viharati nagarakam 
nama sakyanam nigamo. 

At one time the Buddha was staying in the land of the 
Sakyans, where they have a town named Nagaraka. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“upaddhamidam, bhante, brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata’ ti. 

“Sir, good friends, companions, and associates are half the 
Spiritual life.” 


“Ma hevam, ananda, ma hevam, ananda. 
“Not so, Ananda! Not so, Ananda! 


Sakalamevidam, ananda, brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata. 

Good friends, companions, and associates are the whole of 
the spiritual life. 


Kalyanamittassetam, ananda, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends, companions, and associates 
can expect to develop and cultivate the noble eightfold 
path. 


Kathancananda, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idhananda, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim; 

It’s when a mendicant develops right view, which relies on 
seclusion, fading away, and cessation, and ripens as letting 


go. 


sammasankappam bhaveti vivekanissitam ... pe ... 
They develop right thought ... 


Sammavacam bhaveti ... pe ... 
right speech ... 


sammakammantam bhaveti ... pe ... 
right action ... 


Ssammaajivam bhaveti ... pe ... 
right livelihood ... 


Ssammavayamam bhaveti ... pe ... 


right effort ... 


Sammasatim bhaveti ... pe ... 
right mindfulness ... 


sammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
right immersion, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. 


Evam kho, ananda, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path. 


Tadaminapetam, ananda, pariyayena veditabbam 
yatha sakalamevidam brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata. 

And here’s another way to understand how good friends 
are the whole of the spiritual life. 


Mamanhi, ananda, kalyanamittam agamma 
jatidhamma satta jatiya parimuccanti; jaradhamma 
satta jaraya parimuccanti; maranadhamma satta 
maranena parimuccanti; 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

For, by relying on me as a good friend, sentient beings who 
are liable to rebirth, old age, and death, to sorrow, 
lamentation, pain, sadness, and distress are freed from all 
these things. 


Imina kho etam, ananda, pariyayena veditabbam 
yatha sakalamevidam brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata’” ti. 

This is another way to understand how good friends are the 
whole of the spiritual life.” 


Dutiyam. 


45 .003.3. Sariputtasutta - 3. 
Sariputta 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Sariputta went up to the Buddha, bowed, sat down to 
one side, and said to him: 


“sakalamidam, bhante, brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata’ ti. 

“Sir, good friends, companions, and associates are the 
whole of the spiritual life.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sakalamidam, sariputta, brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata. 

Good friends, companions, and associates are the whole of 
the spiritual life. 


Kalyanamittassetam, sariputta, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 


A mendicant with good friends, companions, and associates 
can expect to develop and cultivate the noble eightfold 
path. 


Kathanca, sariputta, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, sariputta, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... Ssammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, sariputta, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path. 


Tadaminapetam, sariputta, pariyayena veditabbam 
yatha sakalamidam brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata. 

And here’s another way to understand how good friends 
are the whole of the spiritual life. 


Mamanhi, sariputta, kalyanamittam agamma 
jatidhamma satta jatiya parimuccanti; jaradhamma 
satta jaraya parimuccanti; maranadhamma satta 
maranena parimuccanti; 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

For, by relying on me as a good friend, sentient beings who 
are liable to rebirth, old age, and death, to sorrow, 
lamentation, pain, sadness, and distress are freed from all 
these things. 


Imina kho etam, sariputta, pariyayena veditabbam 
yatha sakalamidam brahmacariyam, yadidam— 
kalyanamittata kalyanasahayata 
kalyanasampavankata’ ti. 

This is another way to understand how good friends are the 
whole of the spiritual life.” 


Tatiyam. 


45.004. 4. 
Janussonibrahmanasutta - 4. 
Regarding the Brahmin 


Janussoni 
1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms. 


Addasa kho ayasma anando janussonim brahmanam 
sabbasetena valavabhirathena savatthiya 
niyyayantam. 

He saw the brahmin Janussoni driving out of Savatthi in a 
splendid all-white chariot drawn by mares. 


Seta sudam assa yutta honti setalankara, seto ratho, 
setaparivaro, seta rasmiyo, seta patodalatthi, setam 
chattam, setam unhisam, setani vatthani, seta 
upahana, setaya sudam valabijaniya bijiyati. 

The yoked horses were pure white, as were the ornaments, 
chariot, upholstery, reins, goad, and canopy. And his turban, 
robes, sandals were white, as was the chowry fanning him. 


Tamenam jano disva evamaha: 
When people saw it they exclaimed, 


“brahmam vata, bho, yanam. 


“Wow! That’s a Brahma vehicle! 


Brahmayanarupam vata, bho’ ti. 
It’s a vehicle fit for Brahma!” 


Atha kho ayasma anando savatthiyam pindaya Caritva 
pacchabhattam pindapatapatikkanto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Ananda wandered for alms in Savatthi. After the meal, 
on his return from alms-round, he went to the Buddha, 
bowed, sat down to one side, and told him what had 
happened, adding, 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya savatthim pindaya pavisim. 


Addasam khvaham, bhante, janussonim brahmanam 
sabbasetena valavabhirathena savatthiya 
niyyayantam. 

Seta sudam assa yutta honti setalankara, seto ratho, 
setaparivaro, seta rasmiyo, seta patodalatthi, setam 
chattam, setam unhisam, setani vatthani, seta 
upahana, setaya sudam valabijaniya bijiyati. 
Tamenam jano disva evamaha: 

‘brahmam vata, bho, yanam. 


Brahmayanarupam vata, bho’ti. 


Sakka nu kho, bhante, imasmim dhammavinaye 
brahmayanam pannapetun’” ti? 


“Sir, can you point out a Brahma vehicle in this teaching 
and training?” 


“Sakka, ananda” ti bhagava avoca: 
“T can, Ananda,” said the Buddha. 


“imasseva kho etam, ananda, ariyassa atthangikassa 
maggassa adhivacanam: 
“These are all terms for the noble eightfold path: 


‘brahmayanam’ itipi, ‘dhammayanam’ itipi, ‘anuttaro 
Sangamavijayo’ itipiti. 

‘vehicle of Brahma’, or else ‘vehicle of truth’, or else 
‘supreme victory in battle’. 


Sammaditthi, ananda, bhavita bahulikata 
ragavinayapariyosana hoti, dosavinayapariyosana 
hoti, mohavinayapariyosana hoti. 

When right view is developed and cultivated it culminates 
with the removal of greed, hate, and delusion. 


Sammasankappo, ananda, bhavito bahulikato 
ragavinayapariyosano hoti, dosavinayapariyosano 
hoti, mohavinayapariyosano hoti. 

When right thought ... 


Sammavaca, ananda, bhavita bahulikata 
ragavinayapariyosana hoti, dosa ... pe ... 
mohavinayapariyosana hoti. 

right speech ... 


Sammakammanto, ananda, bhavito bahulikato 
ragavinayapariyosano hoti, dosa ... pe ... 
mohavinayapariyosano hoti. 

right action ... 


Sammaajivo, ananda, bhavito bahulikato 
ragavinayapariyosano hoti, dosa ... pe ... 
mohavinayapariyosano hoti. 

right livelihood ... 


Sammavayamo, ananda, bhavito bahulikato 
ragavinayapariyosano hoti, dosa ... pe ... 
mohavinayapariyosano hoti. 

right effort ... 


Sammasati, ananda, bhavita bahulikata 
ragavinayapariyosana hoti, dosa ... pe ... 
mohavinayapariyosana hoti. 

right mindfulness ... 


Sammasamadhi, ananda, bhavito bahulikato 
ragavinayapariyosano hoti, dosa ... pe ... 
mohavinayapariyosano hoti. 

right immersion is developed and cultivated it culminates 
with the removal of greed, hate, and delusion. 


Imina kho etam, ananda, pariyayena veditabbam 
yatha imassevetam ariyassa atthangikassa maggassa 
adhivacanam: 

This is a way to understand how these are all terms for the 
noble eightfold path: 


‘brahmayanam’ itipi, ‘dhammayanam’ itipi, ‘anuttaro 
Sangamavijayo’ itip1’ ti. 
‘vehicle of Brahma’, or else ‘vehicle of truth’, or else 


, 4) 


‘supreme victory in battle’. 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 


Then the Holy One, the Teacher, went on to say: 


“Yassa saddha ca panna Ca, 
“Its qualities of faith and wisdom 


Dhamma yutta sada dhuram; 
are always yoked to the shaft. 


Hiri isa mano yottam, 
Conscience is its pole, mind its strap, 


Sati arakkhasarathi. 
and mindfulness its careful driver. 


Ratho silaparikkharo, 
The chariot’s equipped with ethics, 


jhanakkho cakkaviriyo; 
its axle is absorption, and energy its wheel. 


Upekkha dhurasamadhi, 
Equanimity and immersion are the carriage-shaft, 


aniccha parivaranam. 
and it’s upholstered with desirelessness. 


Abyapado avihimsa, 
Good will, harmlessness, and seclusion 


viveko yassa avudham; 
are its weapons, 


Titikkha cammasannaho, 
patience its shield and armor, 


yogakkhemaya vattati. 


as it rolls on to sanctuary. 


Etadattani sambhutam, 
This supreme Brahma vehicle 


brahmayanam anuttaram; 
arises in oneself. 


Niyyanti dhira lokamha, 
The wise leave the world in it, 


annadatthu jayam jayan’” ti. 
sure of winning the victory.” 


Catuttham. 


45 .005.5. Kimatthiyasutta - 5. 
What’s the Purpose 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu ... pe ... ekamantam nisidimsu. 
Ekamantam nisinna kho te bhikkhu bhagavantam 
etadavocum: 

Then several mendicants went up to the Buddha ... and said 
to him: 


“Idha no, bhante, annatitthiya paribbajaka amhe 
evam pucchanti: 
“Sir, sometimes wanderers who follow other paths ask us: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussati’ti? 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ 


Evam puttha mayam, bhante, tesam annatitthiyanam 
paribbajakanam evam byakaroma: 
We answer them like this: 


‘dukkhassa kho, avuso, parinnattham bhagavati 
brahmacariyam vussaty’ti. 

‘The purpose of living the spiritual life under the Buddha is 
to completely understand suffering.’ 


Kacci mayam, bhante, evam puttha evam 
byakaramana vuttavadino ceva bhagavato homa, na 


ca bhagavantam abhutena abbhacikkhama, 
dhammassa canudhammam byakaroma, na ca koci 
sahadhammiko vadanuvado garayham thanam 
agacchati” ti? 

Answering this way, we trust that we repeat what the 
Buddha has said, and don’t misrepresent him with an 
untruth. We trust our explanation is in line with the 
teaching, and that there are no legitimate grounds for 
rebuke or criticism.” 


“Taggha tumhe, bhikkhave, evam puttha evam 
byakaramana vuttavadino ceva me hotha, na ca mam 
abhutena abbhacikkhatha, dhammassa 
canudhammam byakarotha, na ca koci 
sahadhammiko vadanuvado garayham thanam 
agacchati. 

“Indeed, in answering this way you repeat what I’ve said, 
and don’t misrepresent me with an untruth. Your 
explanation is in line with the teaching, and there are no 
legitimate grounds for rebuke or criticism. 


Dukkhassa hi parinnattham mayi brahmacariyam 
vussati. 

For the purpose of living the spiritual life with me is to 
completely understand suffering. 


Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 
If wanderers who follow other paths were to ask you: 


‘atthi panavuso, maggo, atthi patipada etassa 
dukkhassa parinnaya’ti, evam puttha tumhe, 
bhikkhave, tesam annatitthiyanam paribbajakanam 
evam byakareyyatha: 

‘Is there a path and a practice for completely 
understanding that suffering?’ You should answer them like 


this: 


‘atthi kho, avuso, maggo, atthi patipada etassa 
dukkhassa parinnaya' ti. 
‘There is.’ 


Katamo ca, bhikkhave, maggo, katama patipada 
etassa dukkhassa parinnayati? 
And what is that path? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam, bhikkhave, maggo, ayam patipada etassa 
dukkhassa parinnayati. 

This is the path and the practice for completely 
understanding suffering. 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Pancamam. 


45.006. 6. 
Pathamaannatarabhikkhusutta - 
6. A Mendicant (1 st) 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“‘Drahmacariyam, brahmacariyan’ti, bhante, vuccati. 
“Sir, they speak of this thing called the ‘spiritual path’. 


Katamam nu kho, bhante, brahmacariyam, katamam 
brahmacariyapariyosanan” ti? 

What is the spiritual path? And what is the culmination of 
the spiritual path?” 


“Ayameva kho, bhikkhu, ariyo atthangiko maggo 
brahmacariyam, seyyathidam— 

“Mendicant, the spiritual path is simply this noble eightfold 
path, that is: 


Ssammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yo kho, bhikkhu, ragakkhayo dosakkhayo 
mohakkhayo— 
The ending of greed, hate, and delusion. 


idam brahmacariyapariyosanan’” ti. 
This is the culmination of the spiritual path.” 


Chattham. 


45.007. 7. 
Dutiyaannatarabhikkhusutta - 7. 
A Mendicant (2nd) 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and said to 
him: 

“‘Ragavinayo dosavinayo mohavinayo’ti, bhante, 
vuccati. 

“Sir, they speak of ‘the removal of greed, hate, and 
delusion’. 


Kissa nu kho etam, bhante, adhivacanam: 
What is this a term for?” 


‘ragavinayo dosavinayo mohavinayo’” ti? 
“Nibbanadhatuya kho etam, bhikkhu, adhivacanam: 
“Mendicant, the removal of greed, hate, and delusion is a 
term for the natural principle of extinguishment. 


‘ragavinayo dosavinayo mohavinayo ti. 


Asavanam khayo tena vuccati’ ti. 
It’s used to speak of the ending of defilements.” 


Evam vutte, so bhikkhu bhagavantam etadavoca: 


When he said this, the mendicant said to the Buddha: 


“‘amatam, amatan’ti, bhante, vuccati. 
“Sir, they speak of ‘the deathless’. 


Katamam nu kho, bhante, amatam, katamo 
amatagamimaggo’” ti? 

What is the deathless? And what is the path that leads to 
the deathless?” 


“Yo kho, bhikkhu, ragakkhayo dosakkhayo 
mohakkhayo— 
“The ending of greed, hate, and delusion. 


idam vuccati amatam. 
This is called the deathless. 


Ayameva ariyo atthangiko maggo amatagamimaggo, 
seyyathidam— 

The path that leads to the deathless is simply this noble 
eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi’ ti. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion.” 


Sattamam. 


45.008. 8. Vibhangasutta - 8. 


Analysis 
1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


“Ariyam vo, bhikkhave, atthangikam maggam 
desessami vibhajissami. 

“Mendicants, I will teach and analyze for you the noble 
eightfold path. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, ariyo atthangiko maggo? 
“And what is the noble eightfold path? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Katama ca, bhikkhave, sammaditthi? 
And what is right view? 


Yam kho, bhikkhave, dukkhe nanam, 
dukkhasamudaye nanam, dukkhanirodhe nanam, 
dukkhanirodhagaminiya patipadaya nanam— 
Knowing about suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


ayam vuccati, bhikkhave, saammaditthi. 
This is called right view. 


Katamo ca, bhikkhave, sammasankappo? 
And what is right thought? 


Yo kho, bhikkhave, nekkhammasankappo, 
abyapadasankappo, avihimsasankappo— 
It is the thought of renunciation, good will, and 
harmlessness. 


ayam vuccati, bhikkhave, sammasankappo. 
This is called right thought. 


Katama ca, bhikkhave, sammavaca? 
And what is right speech? 


Ya kho, bhikkhave, musavada veramani, pisunaya 
vacaya veramani, pharusaya vacaya veramani, 
samphappalapa veramani— 

Avoiding speech that’s false, divisive, harsh, or nonsensical. 


ayam vuccati, bhikkhave, saammavaca. 
This is called right speech. 


Katamo ca, bhikkhave, sammakammanto? 
And what is right action? 


Ya kho, bhikkhave, panatipata veramani, adinnadana 
veraman1, abrahmacariya veramani— 

Avoiding killing living creatures, stealing, and sexual 
activity. 


ayam vuccati, bhikkhave, sammakammanto. 
This is called right action. 


Katamo ca, bhikkhave, sammaajivo? 
And what is right livelihood? 


Idha, bhikkhave, ariyasavako micchaajivam pahaya 
sammaajivena jivitam kappeti— 

It’s when a noble disciple gives up wrong livelihood and 
earns a living by right livelihood. 


ayam vuccati, bhikkhave, saammaajivo. 
This is called right livelihood. 


Katamo ca, bhikkhave, saammavayamo? 
And what is right effort? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati, 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti ... pe ... 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


anuppannanam kusalanam dhammanam uppadaya 
chandam janeti ... pe ... 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have not 
arisen do arise. 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati— 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are fulfilled 
by development. 


ayam vuccati, bhikkhave, sammavayamo. 
This is called right effort. 


Katama ca, bhikkhave, sammasati? 
And what is right mindfulness? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu vedananupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam; 

They meditate observing an aspect of feelings—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


citte cittanupassi viharati atapi sampajano satima, 
vineyya loke abhijjhadomanassam; 


They meditate observing an aspect of the mind—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


ayam vuccati, bhikkhave, sammasati. 
This is called right mindfulness. 


Katamo ca, bhikkhave, sammasamadhi? 
And what is right immersion? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Sampajano, sukhanca kayena patisamvedeti, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati— 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


ayam vuccati, bhikkhave, sammasamadhi’ ti. 
This is called right immersion.” 


Atthamam. 


45.009. 9. Sukasutta - 9. A Spike 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, salisukam va yavasukam va 
micchapanihitam hatthena va padena va akkantam 
hattham va padam va bhindissati, lohitam va 
uppadessatiti—netam thanam vijjati. 

“Mendicants, suppose a spike of rice or barley was pointing 
the wrong way. If you trod on it with hand or foot, there’s no 
way it could break the skin and produce blood. 


Tam kissa hetu? 
Why is that? 


Micchapanihitatta, bhikkhave, sukassa. 
Because the spike is pointing the wrong way. 


Evameva kho, bhikkhave, so vata bhikkhu 
micchapanihitaya ditthiya micchapanihitaya 
maggabhavanaya avijjam bhindissati, vijjam 
uppadessati, nibbanam sacchikarissatiti—netam 
thanam vijjati. 

In the same way, a mendicant whose view and development 
of the path is pointing the wrong way cannot break 
ignorance, produce knowledge, and realize extinguishment. 


Tam kissa hetu? 
Why is that? 


Micchapanihitatta, bhikkhave, ditthiya. 
Because their view is pointing the wrong way. 


Seyyathapi, bhikkhave, salisukam va yavasukam va 
Sammapanihitam hatthena va padena va akkantam 
hattham va padam va bhindissati, lohitam va 
uppadessatiti—thanametam vijjati. 

Suppose a spike of rice or barley was pointing the right 
way. If you trod on it with hand or foot, it may well break 
the skin and produce blood. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, sukassa. 
Because the spike is pointing the right way. 


Evameva kho, bhikkhave, so vata bhikkhu 
sammapanihitaya ditthiya sammapanihitaya 
maggabhavanaya avijjam bhindissati, vijjam 
uppadessati, nibbanam sacchikarissatiti— 
thanametam vijjati. 

In the same way, a mendicant whose view and development 
of the path is pointing the right way may well break 
ignorance, produce knowledge, and realize extinguishment. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, ditthiya. 
Because their view is pointing the right way. 


Kathanca, bhikkhave, bhikkhu sammapanihitaya 
ditthiya sammapanihitaya maggabhavanaya avijjam 
bhindati, vijaam uppadeti, nibbanam sacchikarotiti? 
And how does a mendicant whose view and development of 
the path is pointing the right way break ignorance, give rise 
to knowledge, and realize extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu sammapanihitaya 
ditthiya sammapanihitaya maggabhavanaya avijjam 
bhindati, vijjaam uppadeti, nibbanam sacchikaroti’ ti. 
That’s how a mendicant whose view and development of the 
path is pointing the right way breaks ignorance, gives rise 
to knowledge, and realizes extinguishment.” 


Navamam. 


45 .010.10. Nandiyasutta - 10. 
With Nandiya 


1. Avijjavagga - 1. Ignorance 


Savatthinidanam. 
At Savatthi. 


Atha kho nandiyo paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Nandiya went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho nandiyo 
paribbajako bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side, and said to the Buddha: 


“kati nu kho, bho gotama, dhamma bhavita 
bahulikata nibbanangama honti nibbanaparayana 
nibbanapariyosana’” ti? 

“Master Gotama, how many things, when developed and 
cultivated, have extinguishment as their culmination, 
destination, and end?” 


“Atthime kho, nandiya, dhamma bhavita bahulikata 
nibbanangama honti nibbanaparayana 
nibbanapariyosana. 

“These eight things, when developed and cultivated, have 
extinguishment as their culmination, destination, and end. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are: right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, nandiya, attha dhamma bhavita bahulikata 
nibbanangama honti nibbanaparayana 
nibbanapariyosana’” ti. 

These eight things, when developed and cultivated, have 
extinguishment as their culmination, destination, and end.” 


Evam vutte, nandiyo paribbajako bhagavantam 
etadavoca: 

When he said this, the wanderer Nandiya said to the 
Buddha, 

“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 

“Excellent, Master Gotama! Excellent! ... 

upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 
Dasamam. 

Avijjavaggo pathamo. 

Avijjanca upaddhanca, 


sariputto ca brahmano; 


Kimatthiyo ca dve bhikkhu, 


vibhango sukanandiyati. 


45 .011.11. Pathamaviharasutta 


-11. Meditation (1 st) 
2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Icchamaham, bhikkhave, addhamasam 
patisalliyitum. 
“Mendicants, I wish to go on retreat for a fortnight. 


Namhi kenaci upasankamitabbo, annatra ekena 
pindapataniharakena’ ti. 

No-one should approach me, except for the one who brings 
my alms-food.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva nassudha koci bhagavantam 
upasankamati, annatra ekena pindapataniharakena. 
“Yes, sir,” replied those mendicants. And no-one 
approached him, except for the one who brought the alms- 
food. 


Atha kho bhagava tassa addhamasassa accayena 
patisallana vutthito bhikkhu amantesi: 

Then after a fortnight had passed, the Buddha came out of 
retreat and addressed the mendicants: 


“yena svaham, bhikkhave, viharena 
pathamabhisambuddho viharami, tassa padesena 
vihasim. 

“Mendicants, I’ve been practicing part of the meditation I 
practiced when I was first awakened. 


So evam pajanami: 
I understand that 


‘micchaditthipaccayapi vedayitam; 
there’s feeling conditioned by wrong view 


sammaditthipaccayapi vedayitam ... pe ... 
and feeling conditioned by right view. ... 


micchasamadhipaccayapi vedayitam; 
There’s feeling conditioned by wrong immersion, 


Sammasamadhipaccayapi vedayitam; 
and feeling conditioned by right immersion. 


chandapaccayapi vedayitam; 
There’s feeling conditioned by desire, 


vitakkapaccayapi vedayitam; 
by thought, 


Sannapaccayapi vedayitam; 
and by perception. 


chando ca avupasanto hoti, vitakko ca avupasanto 
hoti, sanna ca avupasanta hoti, tappaccayapi 
vedayitam; 

As long as desire, thought, and perception are not stilled, 
there is feeling conditioned by that. 


chando ca vupasanto hoti, vitakko ca vupasanto hoti, 
sanna ca vupasanta hoti, tappaccayapi vedayitam; 
When desire, thought, and perception are stilled, there is 
feeling conditioned by that. 


appattassa pattiya atthi ayamam, tasmimpi thane 
anuppatte tappaccayapi vedayitan’” ti. 

There is effort to attain the unattained. When that state has 
been attained, there is also feeling conditioned by that.” 


Pathamam. 


45.01 2.12. Dutiyaviharasutta - 
12. Meditation (2nd) 


2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Icchamaham, bhikkhave, temasam patisalliyitum. 
“Mendicants, I wish to go on retreat for three months. 


Namhi kenaci upasankamitabbo, annatra ekena 
pindapataniharakena’ ti. 

No-one should approach me, except for the one who brings 
my alms-food.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva nassudha koci bhagavantam 
upasankamati, annatra ekena pindapataniharakena. 
“Yes, sir,” replied those mendicants. And no-one 
approached him, except for the one who brought the alms- 
food. 


Atha kho bhagava tassa temasassa accayena 
patisallana vutthito bhikkhu amantesi: 

Then after three months had passed, the Buddha came out 
of retreat and addressed the mendicants: 


“yena svaham, bhikkhave, viharena 
pathamabhisambuddho viharami, tassa padesena 
vihasim. 

“Mendicants, I’ve been practicing part of the meditation I 
practiced when I was first awakened. 


So evam pajanami: 


I understand that 


‘micchaditthipaccayapi vedayitam; 
there’s feeling conditioned by wrong view 


micchaditthivupasamapaccayapi vedayitam; 
and by the stilling of wrong view, 


sammaditthipaccayapi vedayitam; 
by right view 


sammaditthivupasamapaccayapi vedayitam ... pe ... 
and by the stilling of right view. ... 


micchasamadhipaccayapi vedayitam; 
There’s feeling conditioned by wrong immersion 


micchasamadhivupasamapaccayapi vedayitam, 
Sammasamadhipaccayapi vedayitam; 
and by the stilling of wrong immersion, by right immersion 


sammasamadhivupasamapaccayapi vedayitam; 
and by the stilling of right immersion. 


chandapaccayapi vedayitam; 
There’s feeling conditioned by desire 


chandavupasamapaccayapi vedayitam; 
and by the stilling of desire, 


vitakkapaccayapi vedayitam; 
by thought 


vitakkavupasamapaccayapi vedayitam; 
and by the stilling of thought, 


sSannapaccayapi vedayitam; 
by perception 


sannavupasamapaccayapi vedayitam; 
and by the stilling of perception. 


chando ca avupasanto hoti, vitakko ca avupasanto 
hoti, sanna ca avupasanta hoti, tappaccayapi 
vedayitam; 

As long as desire, thought, and perception are not stilled, 
there is feeling conditioned by that. 


chando ca vupasanto hoti, vitakko ca vupasanto hoti, 
sanna ca vupasanta hoti, tappaccayapi vedayitam; 
When desire, thought, and perception are stilled, there is 
feeling conditioned by that. 


appattassa pattiya atthi ayamam, tasmimpi thane 
anuppatte tappaccayapi vedayitan’” ti. 

There is effort to attain the unattained. When that state has 
been attained, there is also feeling conditioned by that.” 


Dutiyam. 


45 013.13. Sekkhasutta -13.A 


Trainee 
2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“‘sekkho, sekkho’ti, bhante, vuccati. 
“Sir, they speak of this person called ‘a trainee’. 


Kittavata nu kho, bhante, sekkho hoti’ ti? 
How is a trainee defined?” 


“Idha, bhikkhu, sekkhaya sammaditthiya 
samannagato hoti ... pe ... sekkhena 
Sammasamadhina samannagato hoti. 

“Mendicant, it’s someone who has a trainee’s right view, 
right thought, right speech, right action, right livelihood, 
right effort, right mindfulness, and right immersion. 


Ettavata kho, bhikkhu, sekkho hoti’ ti. 
That’s how a trainee is defined.” 


Tatiyam. 


45 .014.14. Pathamauppadasutta 
-14. Arising (1st) 


2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Atthime, bhikkhave, dhamma bhavita bahulikata 
anuppanna uppajjanti, nannatra tathagatassa 
patubhava arahato sammasambuddhassa. 
“Mendicants, these eight things don’t arise to be developed 
and cultivated except when a Realized One, a perfected 
one, a fully awakened Buddha has appeared. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are: right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, bhikkhave, attha dhamma bhavita 
bahulikata anuppanna uppajjanti, nannatra 
tathagatassa patubhava arahato 
sammasambuddhassa’” ti. 

These eight things don’t arise to be developed and 
cultivated except when a Realized One, a perfected one, a 
fully awakened Buddha has appeared.” 


Catuttham. 


45 .015.15. Dutiyauppadasutta - 
15. Arising (2nd) 


2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Atthime, bhikkhave, dhamma bhavita bahulikata 
anuppanna uppajjanti, nannatra sugatavinaya. 
“Mendicants, these eight things don’t arise to be developed 
and cultivated apart from the Holy One’s training. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are: right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, bhikkhave, attha dhamma bhavita 
bahulikata anuppanna uppajjanti, nannatra 
sugatavinaya’ ti. 

These are the eight things that don’t arise to be developed 
and cultivated apart from the Holy One’s training.” 


Pancamam. 


45 .016.16. 
Pathamaparisuddhasutta - 16. 
Purified (1 st) 


2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Atthime, bhikkhave, dhamma parisuddha pariyodata 
anangana vigatupakkilesa anuppanna uppajjanti, 
nannatra tathagatassa patubhava arahato 
Sammasambuddhassa. 

“Mendicants, these eight things don’t arise to be purified, 
bright, flawless, and rid of corruptions except when a 
Realized One, a perfected one, a fully awakened Buddha 
has appeared. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are: right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, bhikkhave, attha dhamma parisuddha 
pariyodata anangana vigatupakkilesa anuppanna 
uppajjanti, nannatra tathagatassa patubhava arahato 
sammasambuddhassa’” ti. 

These eight things don’t arise to be purified, bright, 
flawless, and rid of corruptions except when a Realized 
One, a perfected one, a fully awakened Buddha has 
appeared.” 


Chattham. 


45.017.17. 
Dutiyaparisuddhasutta - 17. 
Purified (2nd) 


2. Viharavagga - 2. Meditation 


Savatthinidanam. 
At Savatthi. 


“Atthime, bhikkhave, dhamma parisuddha pariyodata 
anangana vigatupakkilesa anuppanna uppajjanti, 
nannatra sugatavinaya. 

“Mendicants, these eight things don’t arise to be purified, 
bright, flawless, and rid of corruptions apart from the Holy 
One’s training. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are: right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, bhikkhave, attha dhamma parisuddha 
pariyodata anangana vigatupakkilesa anuppanna 
uppajjanti, nannatra sugatavinaya’ ti. 

These eight things don’t arise to be purified, bright, 
flawless, and rid of corruptions apart from the Holy One’s 
training.” 


Sattamam. 


45.018.18. 
Pathamakukkutaramasutta - 18. 
At the Chicken Monastery (1st) 


2. Viharavagga - 2. Meditation 


Evam me sutam— 
So I have heard. 


ekam samayam ayasSma Ca anando ayasma ca bhaddo 
pataliputte viharanti kukkutarame. 

At one time the venerables Ananda and Bhadda were 
staying at Pataliputta, in the Chicken Monastery. 


Atha kho ayasma bhaddo sayanhasamayam 
patisallana vutthito yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then in the late afternoon, Venerable Bhadda came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
bhaddo ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“Abrahmacariyam, abrahmacariyan’ti, avuso ananda, 
vuccati. 

“Reverend, they speak of this thing called ‘not the spiritual 
path’. 


Katamam nu kho, avuso, abrahmacariyan” ti? 
What is not the spiritual path?” 


“Sadhu sadhu, avuso bhadda. 
“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, avuso bhadda, pucchasi: 
For you asked: 


‘abrahmacariyam, abrahmacariyanti, avuso ananda, 
vuccati. 
‘They speak of this thing called “not the spiritual path”. 


Katamam nu kho, avuso, abrahmacariyan’” ti? 
What is not the spiritual path?’” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Ayameva kho, avuso, atthangiko micchamaggo 
abrahmacariyam, seyyathidam— 

“What is not the spiritual path is simply the wrong eightfold 
path, that is: 


micchaditthi ... pe ... micchasamadh1” ti. 

wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, and 
wrong immersion.” 


Atthamam. 


45.019.19. 
Dutiyakukkutaramasutta - 19. At 
the Chicken Monastery (2nd) 


2. Viharavagga - 2. Meditation 


Pataliputtanidanam. 
At Pataliputta. 


“‘Brahmacariyam, brahmacariyan’ti, avuso ananda, 
vuccati. 

“Reverend, they speak of this thing called the ‘spiritual 
path’. 


Katamam nu kho, avuso, brahmacariyam, katamam 
brahmacariyapariyosanan” ti? 

What is the spiritual path? And what is the culmination of 
the spiritual path?” 


“Sadhu sadhu, avuso bhadda. 
“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, avuso bhadda, pucchasi: 
For you asked: 


‘brahmacariyam, brahmacariyanti, avuso ananda, 
vuccati. 
‘They speak of this thing called “the spiritual path”. 


Katamam nu kho, avuso, brahmacariyam, katamam 
brahmacariyapariyosanan’” ti? 

What is the spiritual path? And what is the culmination of 
the spiritual path?’” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Ayameva kho, avuso, ariyo atthangiko maggo 
brahmacariyam, seyyathidam— 

“The spiritual path is simply this noble eightfold path, that 
is: 


Sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yo kho, avuso, ragakkhayo dosakkhayo mohakkhayo— 
The ending of greed, hate, and delusion: 


idam brahmacariyapariyosanan’” ti. 
this is the culmination of the spiritual path.” 


Navamam. 


45.020. 20. 
Tatiyakukkutaramasutta - 20. At 
the Chicken Monastery (3rd) 


2. Viharavagga - 2. Meditation 


Pataliputtanidanam. 
At Pataliputta. 


“‘Brahmacariyam, brahmacariyan’ti, avuso ananda, 
vuccati. 

“Reverend, they speak of this thing called the ‘spiritual 
path’. 


Katamam nu kho, avuso, brahmacariyam, katamo 
brahmacar1, katamam brahmacariyapariyosanan” ti? 
What is the spiritual path? Who is someone on the spiritual 
path? And what is the culmination of the spiritual path?” 


“Sadhu sadhu, avuso bhadda. 
“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. ... 


Evanhi tvam, avuso bhadda, pucchasi: 


‘brahmacariyam, brahmacariyanti, avuso ananda, 
vucCcati. 


Katamam nu kho, avuso, brahmacariyam, katamo 
brahmacar1, katamam brahmacariyapariyosanan’” ti? 


“Evamavuso’ ti. 

“Ayameva kho, avuso, ariyo atthangiko maggo 
brahmacariyam, seyyathidam— 

The spiritual path is simply this noble eightfold path, that is: 
sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 

Yo kho, avuso, imina ariyena atthangikena maggena 
samannagato— 

Someone who possesses this noble eightfold path 


ayam vuccati brahmacari. 
is called someone on the spiritual path. 


Yo kho, avuso, ragakkhayo dosakkhayo mohakkhayo— 
The ending of greed, hate, and delusion: 


idam brahmacariyapariyosanan’” ti. 
this is the culmination of the spiritual path.” 


Dasamam. 

Tini suttantani ekanidanani. 
Viharavaggo dutiyo. 

Dve vihara ca sekkho Ca, 
uppada apare duve; 


Parisuddhena dve vutta, 


kukkutaramena tayoti. 


45.021. 21. Micchattasutta - 21. 
The Wrong Way 


3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Micchattanca vo, bhikkhave, desessami, 
sSammattanca. 

“Mendicants, I will teach you the wrong way and the right 
way. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, micchattam? 
And what is the wrong way? 


Seyyathidam—micchaditthi ... pe ... micchasamadhi. 
It is wrong view, wrong thought, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, 
and wrong immersion. 


Idam vuccati, bhikkhave, micchattam. 
This is called the wrong way. 


Katamanca, bhikkhave, saammattam? 
And what is the right way? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, saammattan’” ti. 
This is called the right way.” 


Pathamam. 


45.022. 22. 
Akusaladhammasutta - 22. 


Unskillful Qualities 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Akusale ca kho, bhikkhave, dhamme desessami, 
kusale ca dhamme. 
“Mendicants, I will teach you skillful and unskillful qualities. 


Tam sunatha. 
Listen ... 


Katame ca, bhikkhave, akusala dhamma? 
And what are unskillful qualities? 


Seyyathidam—micchaditthi ... pe ... micchasamadhi. 
They are wrong view, wrong thought, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, 
and wrong immersion. 


Ime vuccanti, bhikkhave, akusala dhamma. 
These are called unskillful qualities. 


Katame ca, bhikkhave, kusala dhamma? 
And what are skillful qualities? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime vuccanti, bhikkhave, kusala dhamma’” ti. 
These are called skillful qualities.” 


Dutiyam. 


45.023. 23. 
Pathamapatipadasutta - 23. 


Practice (1st) 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Micchapatipadanca vo, bhikkhave, desessami, 
Sammapatipadanca. 

“Mendicants, I will teach you the wrong practice and the 
right practice. 


Tam sunatha. 
Listen ... 


Katama ca, bhikkhave, micchapatipada? 
And what’s the wrong practice? 


Seyyathidam—micchaditthi ... pe ... micchasamadhi. 
It is wrong view, wrong thought, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, 
and wrong immersion. 


Ayam vuccati, bhikkhave, micchapatipada. 
This is called the wrong practice. 


Katama ca, bhikkhave, sammapatipada? 
And what’s the right practice? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, saammapatipada’” ti. 
This is called the right practice.” 


Tatiyam. 


45.024. 24. Dutiyapatipadasutta 


- 24. Practice (2nd) 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Gihino vaham, bhikkhave, pabbajitassa va 
micchapatipadam na vannemi. 

“Mendicants, I don’t praise wrong practice for laypeople or 
renunciates. 


Gihi va, bhikkhave, pabbajito va micchapatipanno 
micchapatipattadhikaranahetu naradhako hoti 
hayam dhammam kusalam. 

Because of wrong practice, neither laypeople nor 
renunciates succeed in the procedure of the skillful 
teaching. 


Katama ca, bhikkhave, micchapatipada? 
And what’s the wrong practice? 


Seyyathidam—micchaditthi ... pe ... micchasamadhi. 
It is wrong view, wrong thought, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, 
and wrong immersion. 


Ayam vuccati, bhikkhave, micchapatipada. 
This is called the wrong practice. 


Gihino vaham, bhikkhave, pabbajitassa va 
micchapatipadam na vannemi. 
I don’t praise wrong practice for lay people or renunciates. 


Gihi va, bhikkhave, pabbajito va micchapatipanno 
micchapatipattadhikaranahetu naradhako hoti 
hayam dhammam kusalam. 

Because of wrong practice, neither laypeople nor 
renunciates succeed in the procedure of the skillful 
teaching. 


Gihino vaham, bhikkhave, pabbajitassa va 
sammapatipadam vannemi. 
I praise right practice for laypeople and renunciates. 


Gihi va, bhikkhave, pabbajito va sammapatipanno 
sammapatipattadhikaranahetu aradhako hoti nayam 
dhammam kusalam. 

Because of right practice, both laypeople and renunciates 
succeed in the procedure of the skillful teaching. 


Katama ca, bhikkhave, sammapatipada? 
And what’s the right practice? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, saammapatipada. 
This is called the right practice. 


Gihino vaham, bhikkhave, pabbajitassa va 
Ssammapatipadam vannemi. 
I praise right practice for laypeople and renunciates. 


Gihi va, bhikkhave, pabbajito va sammapatipanno 
sammapatipattadhikaranahetu aradhako hoti nayam 
dhammam kusalan’” ti. 


Because of right practice, both laypeople and renunciates 
succeed in the procedure of the skillful teaching.” 


Catuttham. 


45.025. 25. 
Pathamaasappurisasutta - 25. A 


Good Person (1 st) 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Asappurisanca vo, bhikkhave, desessami, 
Sappurisanca. 

“Mendicants, I will teach you a bad person and a good 
person. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco micchaditthiko hoti, 
micchasankappo, micchavaco, micchakammanto, 
micchaajivo, micchavayamo, micchasati, 
micchasamadhi— 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, and wrong immersion. 


ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco sammaditthiko hoti, 
Sammasankappo, Sammavaco, sammakammanto, 
sammMaajlvo, SamMavayamo, sammasati, 
sammasamadhi— 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion. 


ayam vuccati, bhikkhave, sappuriso’” ti. 
This is called a good person.” 


Pancamam. 


45 .026. 26. 
Dutiyaasappurisasutta - 26. A 


Good Person (2nd) 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisataranca. 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca vo, bhikkhave, desessami sappurisena 
sappurisataranca. 
a good person and a better person. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchasamadhi— 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, and wrong immersion. 


ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchasamadhi, micchanani, micchavimutti— 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. 


ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
sammasamadhi— 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion. 


ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
Sammasamadhi, saammanani, saammavimutti— 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 
freedom. 


ayam vuccati, bhikkhave, sappurisena 
Sappurisataro” ti. 


This is called a better person.” 


Chattham. 


45.027. 27. Kumbhasutta - 27. 


Pots 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, kumbho anadharo 
suppavattiyo hoti, saadharo duppavattiyo hoti; 

“A pot without a stand is easy to overturn, but if it has a 
stand it’s hard to overturn. 


evameva kho, bhikkhave, cittam anadharam 
suppavattiyam hoti, sadharam duppavattiyam hoti. 

In the same way, a mind without a stand is easy to overturn, 
but if it has a stand it’s hard to overturn. 


Ko ca, bhikkhave, cittassa adharo? 
And what’s the stand for the mind? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam cittassa adharo. 
This is the stand for the mind. 


Seyyathapi, bhikkhave, kumbho anadharo 
suppavattiyo hoti, saadharo duppavattiyo hoti; 


A pot without a stand is easy to overturn, but if it has a 
stand it’s hard to overturn. 


evameva kho, bhikkhave, cittam anadharam 
suppavattiyam hoti, sadharam duppavattiyam hot1’ ti. 
In the same way, a mind without a stand is easy to overturn, 
but if it has a stand it’s hard to overturn.” 


Sattamam. 


45.028. 28. Samadhisutta - 28. 


Immersion 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Ariyam vo, bhikkhave, sammasamadhim desessami 
Saupanisam saparikkharam. 

“Mendicants, I will teach you noble right immersion with its 
vital conditions and its prerequisites. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, ariyo sammasamadhi 
Saupaniso saparikkharo? 

And what is noble right immersion with its vital conditions 
and its prerequisites? 


Seyyathidam—sammaditthi ... pe ... sammasati. 
There are right view, right thought, right speech, right 
action, right livelihood, right effort, and right mindfulness. 


Ya kho, bhikkhave, imehi sattahangehi cittassa 
ekaggata saparikkharata— 

Unification of mind with these seven factors as 
prerequisites is called noble right immersion ‘with its vital 


, 4) 


conditions’ and ‘with its prerequisites’. 


ayam vuccati, bhikkhave, ariyo saammasamadhi 
saupaniso itipi saparikkharo itip1’ ti. 


Atthamam. 


45.029. 29. Vedanasutta - 29. 


Feeling 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedana. 
These are the three feelings. 


Imasam kho, bhikkhave, tissannam vedananam 
parinnaya ariyo atthangiko maggo bhavetabbo. 

The noble eightfold path should be developed to completely 
understand these three feelings. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Imasam kho, bhikkhave, tissannam vedananam 
parinnaya ariyo atthangiko maggo bhavetabbo’ ti. 
This noble eightfold path should be developed to completely 
understand these three feelings.” 


Navamam. 


45 .030. 30. Uttiyasutta - 30. 


With Uttiya 
3. Micchattavagga - 3. The Wrong Way 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma uttiyo yena bhagava tenupasankami 
.. pe ... ekamantam nisinno kho ayasma uttiyo 
bhagavantam etadavoca: 

Then Venerable Uttiya went up to the Buddha ... and asked 
him, 


“idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 

“Just now, sir, as I was in private retreat this thought came 
to mind. 


‘panca kamaguna vutta bhagavata. 
‘The Buddha has spoken of the five kinds of sensual 
stimulation. 


Katame nu kho panca kamaguna vutta bhagavata’” ti? 
What are they?’” 


“Sadhu sadhu, uttiya. 
“Good, good, Uttiya! 


Pancime kho, uttiya, kamaguna vutta maya. 
I have spoken of these five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear ... 


ghanavinneyya gandha ... pe ... 
Smells known by the nose ... 


jivhavinneyya rasa ... pe ... 
Tastes known by the tongue ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajanitya— 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


ime kho, uttiya, panca kamaguna vutta maya. 
These are the five kinds of sensual stimulation that I’ve 
spoken of. 


Imesam kho, uttiya, pancannam kamagunanam 
pahanaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to give up 
these five kinds of sensual stimulation. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Imesam kho, uttiya, pancannam kamagunanam 
pahanaya ayam ariyo atthangiko maggo 
bhavetabbo’ ti. 

This is the noble eightfold path that should be developed to 
give up these five kinds of sensual stimulation.” 
Dasamam. 

Micchattavaggo tatiyo. 

Micchattam akusalam dhammam, 

Duve patipadapi ca; 


Asappurisena dve kumbho, 


Samadhi vedanuttiyenati. 


45 .031.31. 
Pathamapatipattisutta - 31. 


Practice (1st) 
4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Micchapatipattinca vo, bhikkhave, desessami, 
Sammapatipattinca. 

“Mendicants, I will teach you the wrong practice and the 
right practice. 


Tam sunatha. 
Listen ... 


Katama ca, bhikkhave, micchapatipatti? 
And what’s the wrong practice? 


Seyyathidam—micchaditthi ... pe ... micchasamadhi. 
It is wrong view, wrong thought, wrong speech, wrong 
action, wrong livelihood, wrong effort, wrong mindfulness, 
and wrong immersion. 


Ayam vuccati, bhikkhave, micchapatipatti. 
This is called the wrong practice. 


Katama ca, bhikkhave, sammapatipatti? 
And what’s the right practice? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam vuccati, bhikkhave, saammapatipatti’ ti. 
This is called the right practice.” 


Pathamam. 


45 .032.32. Dutiyapatipattisutta 
- 32. Practice (2nd) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Micchapatipannanca vo, bhikkhave, desessami, 
SsammapatipannancCa. 

“Mendicants, I will teach you one practicing wrongly and 
one practicing rightly. 


Tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, micchapatipanno? 
And who is practicing wrongly? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchasamadhi— 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, and wrong immersion. 


ayam vuccati, bhikkhave, micchapatipanno. 
This is called one practicing wrongly. 


Katamo ca, bhikkhave, sammapatipanno? 
And who is practicing rightly? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
sammasamadhi— 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion. 


ayam vuccati, bhikkhave, sammapatipanno’ ti. 
This is called one practicing rightly.” 


Dutiyam. 


45.033. 33. Viraddhasutta - 33. 
Missed Out 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Yesam kesanci, bhikkhave, ariyo atthangiko maggo 
viraddho, viraddho tesam ariyo atthangiko maggo 
samma dukkhakkhayagami. 

“Mendicants, whoever has missed out on the noble 
eightfold path has missed out on the noble path to the 
complete ending of suffering. 


Yesam kesanci, bhikkhave, ariyo atthangiko maggo 
araddho, araddho tesam ariyo atthangiko maggo 
samma dukkhakkhayagami. 

Whoever has undertaken the noble eightfold path has 
undertaken the noble path to the complete ending of 
suffering. 


Katamo ca, bhikkhave, ariyo atthangiko maggo? 
And what is the noble eightfold path? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
It is right view, right thought, right speech, right action, 
right livelihood, right effort, right mindfulness, and right 
immersion. 


Yesam kesanci, bhikkhave, ayam ariyo atthangiko 
maggo viraddho, viraddho tesam ariyo atthangiko 
maggo samma dukkhakkhayagam1. 

Whoever has missed out on the noble eightfold path has 
missed out on the noble path to the complete ending of 


suffering. 


Yesam kesanci, bhikkhave, ayam ariyo atthangiko 
maggo araddho, araddho tesam ariyo atthangiko 
maggo samma dukkhakkhayagami’ ti. 

Whoever has undertaken the noble eightfold path has 
undertaken the noble path to the complete ending of 
suffering.” 


Tatiyam. 


45.034. 34. Parangamasutta - 
34. Going to the Far Shore 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Atthime, bhikkhave, dhamma bhavita bahulikata 
apara param gamanaya Samvattanti. 

“Mendicants, when these eight things are developed and 
cultivated they lead to going from the near shore to the far 
shore. 


Katame attha? 
What eight? 


Seyyathidam—sammaditthi ... pe ... sammasamadhi. 
They are right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, and 
right immersion. 


Ime kho, bhikkhave, attha dhamma bhavita 
bahulikata apara param gamanaya samvattanti’ ti. 
When these eight things are developed and cultivated they 
lead to going from the near shore to the far shore.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Appaka te manussesu, 
“Few are those among humans 


ye jana paragamino; 
who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 
around on the near shore. 


Ye ca kho sammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 
Leaving home behind 


viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 
having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 
should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


sSamma cittam subhavitam; 
in the awakening factors; 


Adanapatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta’” ti. 
they are extinguished in this world.” 


Catuttham. 


45.035. 35. 
Pathamasamannasutta - 35. The 
Ascetic Life (1 st) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Samannanca vo, bhikkhave, desessami, 
samannaphalani ca. 

“Mendicants, I will teach you the ascetic life and the fruits 
of the ascetic life. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, samannam? 
And what is the ascetic life? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, samannam. 
This is called the ascetic life. 


Katamani ca, bhikkhave, samannaphalani? 
And what are the fruits of the ascetic life? 


Sotapattiphalam, sakadagamiphalam, 
anagamiphalam, arahattaphalam— 

The fruits of stream-entry, once-return, non-return, and 
perfection. 


imani vuccanti, bhikkhave, samannaphalani’ ti. 
These are called the fruits of the ascetic life.” 


Pancamam. 


45.036. 36. Dutiyasamannasutta 
- 36. The Ascetic Life (2nd) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Samannanca vo, bhikkhave, desessami, 
Ssamannatthanca. 

“Mendicants, I will teach you the ascetic life and the goal of 
the ascetic life. 


Tam sunatha. 
Listen ... 


Katamanca kho, bhikkhave, samannam? 
And what is the ascetic life? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, samannam. 
This is called the ascetic life. 


Katamo ca, bhikkhave, samannattho? 
And what is the goal of the ascetic life? 


Yo kho, bhikkhave, ragakkhayo dosakkhayo 
mohakkhayo— 


The ending of greed, hate, and delusion. 


ayam vuccati, bhikkhave, samannattho’ ti. 
This is called the goal of the ascetic life.” 


Chattham. 


45.037. 37. 
Pathamabrahmannasutta - 37. 
The Brahmin Life (1st) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Brahmannanca vo, bhikkhave, desessami, 
brahmannaphalani Ca. 

“Mendicants, I will teach you life as a brahmin and the 
fruits of life as a brahmin. 


Tam sunatha. 
Listen ... 


Katamanca kho, bhikkhave, brahmannam? 
And what is life as a brahmin? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, brahmannam. 
This is called life as a brahmin. 


Katamani ca, bhikkhave, brahmannaphalani? 
And what are the fruits of life as a brahmin? 


Sotapattiphalam, sakadagamiphalam, 
anagamiphalam, arahattaphalam— 

The fruits of stream-entry, once-return, non-return, and 
perfection. 


imani vuccanti, bhikkhave, brahmannaphalani’ ti. 
These are called the fruits of life as a brahmin.” 


Sattamam. 


45.038. 38. 
Dutiyabrahmannasutta - 38. The 
Brahmin Life (2nd) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Brahmannanca vo, bhikkhave, desessami, 
brahmannatthanca. 

“Mendicants, I will teach you life as a brahmin and the goal 
of life as a brahmin. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, brahmannam? 
And what is life as a brahmin? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, brahmannam. 
This is called life as a brahmin. 


Katamo ca, bhikkhave, brahmannattho? 
And what is the goal of life as a brahmin? 


Yo kho, bhikkhave, ragakkhayo dosakkhayo 
mohakkhayo— 
The ending of greed, hate, and delusion. 


ayam vuccati, bhikkhave, brahmannattho’ ti. 
This is called the goal of life as a brahmin.” 


Atthamam. 


45.039. 39. 
Pathamabrahmacariyasutta - 39. 
The Spiritual Path (1st) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Brahmacariyanca vo, bhikkhave, desessami, 
brahmacariyaphalani Ca. 

“Mendicants, I will teach you the spiritual path and the 
fruits of the spiritual path. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, brahmacariyam? 
And what is the spiritual path? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, brahmacariyam. 
This is called the spiritual path. 


Katamani ca, bhikkhave, brahmacariyaphalani? 
And what are the fruits of the spiritual path? 


Sotapattiphalam, sakadagamiphalam, 
anagamiphalam, arahattaphalam— 

The fruits of stream-entry, once-return, non-return, and 
perfection. 


imani vuccanti, bhikkhave, brahmacariyaphalani’ ti. 
These are called the fruits of the spiritual path.” 


Navamam. 


45.040. 40. 
Dutiyabrahmacariyasutta - 40. 
The Spiritual Path (2nd) 


4. Patipattivagga - 4. Practice 


Savatthinidanam. 
At Savatthi. 


“Brahmacariyanca vo, bhikkhave, desessami, 
brahmacariyatthanca. 

“Mendicants, I will teach you the spiritual path and the goal 
of the spiritual path. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, brahmacariyam? 
And what is the spiritual path? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, brahmacariyam. 
This is called the spiritual path. 


Katamo ca, bhikkhave, brahmacariyattho? 
And what is the goal of the spiritual path? 


Yo kho, bhikkhave, ragakkhayo dosakkhayo 
mohakkhayo— 
The ending of greed, hate, and delusion. 


ayam vuccati, bhikkhave, brahmacariyattho’ ti. 
This is called the goal of the spiritual path.” 


Dasamam. 

Patipattivaggo catuttho. 
Patipatti patipanno Ca, 
viraddhanca parangama; 
Samannena Ca dve vutta, 
brahmanna apare duve; 
Brahmacariyena dve vutta, 


vaggo tena pavuccatiti. 


45.041. 41. Ragaviragasutta - 41. 
The Fading Away of Greed 


5. Annatitthiyapeyyalavagga - 5. Abbreviated Texts on 
Followers of Other Paths 


Savatthinidanam. 
At Savatthi. 


“Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow another path were to 
ask you: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussati’ti, evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ You should answer them like this: 


‘ragaviragattham kho, avuso, bhagavati 
brahmacariyam vussaty’ti. 

‘The purpose of living the spiritual life under the Buddha is 
the fading away of greed.’ 


Sace pana vo, bhikkhave, annatitthiya paribbajaka 
evam puccheyyum: 
If wanderers who follow other paths were to ask you: 


‘atthi panavuso, maggo, atthi patipada 
ragaviragaya’ti, evam puttha tumhe, bhikkhave, 
tesam annatitthiyanam paribbajakanam evam 
byakareyyatha: 


‘Is there a path and a practice for the fading away of 
greed?’ You should answer them like this: 


‘atthi kho, avuso, maggpo, atthi patipada 
ragaviragaya ti. 

‘There is a path and a practice for the fading away of 
greed.’ 


Katamo ca, bhikkhave, maggo, katama ca patipada 
ragaviragaya? 

And what is that path, what is that practice for the fading 
away of greed? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


Ssammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam, bhikkhave, maggo, ayam patipada 
ragaviragayati. 

This is the path, this is the practice for the fading away of 
greed. 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Pathamam. 


45 .042-47. 42-47. 
Samyojanappahanadisuttachakk 
a - 42-47. Six Discourses on 


Giving Up Fetters, Etc. 
5. Annatitthiyapeyyalavagga - 5. Abbreviated Texts on 
Followers of Other Paths 


“Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow another path were to 
ask you: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussati’ti, evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ You should answer them like this: 


‘samyojanappahanattham kho, avuso, bhagavati 
brahmacariyam vussati’ti ... pe ... 

‘The purpose of living the spiritual life under the Buddha is 
to give up the fetters.’ ... 


‘anusayasamugghatanattham kho, avuso, bhagavati 
brahmacariyam vussati’ti ... pe ... 
‘... to uproot the underlying tendencies.’ ... 


‘addhanaparinnattham kho, avuso, bhagavati 
brahmacariyam vussati’ti ... pe ... 
‘... to completely understand the course of time.’ ... 


‘asavanam khayattham kho, avuso, bhagavati 
brahmacariyam vussati’ti ... pe ... 
‘... to end the defilements.’ ... 


‘vijjavimuttiphalasacchikiriyattham kho, avuso, 
bhagavati brahmacariyam vussati’ti ... pe ... 
‘... to realize the fruit of knowledge and freedom.’ ... 


‘Nanadassanattham kho, avuso, bhagavati 
brahmacariyam vussati'’ti ... pe .... 
‘... for knowledge and vision.’ ...” 


Sattamam. 


45.048. 48. 
Anupadaparinibbanasutta - 48. 


Extinguishment by Not Grasping 
5. Annatitthiyapeyyalavagga - 5. Abbreviated Texts on 
Followers of Other Paths 


Savatthinidanam. 
At Savatthi. 


“Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow another path were to 
ask you: 


‘kimatthiyam, avuso, samane gotame brahmacariyam 
vussati’ti, evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

‘Reverends, what’s the purpose of living the spiritual life 
with the ascetic Gotama?’ You should answer them like this: 


‘anupadaparinibbanattham kho, avuso, bhagavati 
brahmacariyam vussaty’ti. 

‘The purpose of living the spiritual life under the Buddha is 
extinguishment by not grasping.’ 


Sace pana vo, bhikkhave, annatitthiya paribbajaka 
evam puccheyyum: 
If wanderers who follow other paths were to ask you: 


‘atthi panavuso, maggpo, atthi patipada 
anupadaparinibbanaya’ti, evam puttha tumhe, 


bhikkhave, tesam annatitthiyanam paribbajakanam 
evam byakareyyatha: 

‘Is there a path and a practice for extinguishment by not 
grasping?’ You should answer them like this: 


‘atthi kho, avuso, maggpo, atthi patipada 
anupadaparinibbanaya’ti. 

‘There is a path and a practice for extinguishment by not 
grasping.’ 


Katamo ca, bhikkhave, maggo, katama ca patipada 
anupadaparinibbanaya? 

And what is that path, what is that practice for 
extinguishment by not grasping? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


Ssammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam, bhikkhave, maggo, ayam patipada 
anupadaparinibbanayati. 

This is the path, this is the practice for extinguishment by 
not grasping. 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Atthamam. 


Annatitthiyapeyyalam. 
Viragasamyojanam anusayam, 
Addhanam asava khaya; 
Vijjavimuttinananca, 


Anupadaya attham1. 


45.049. 49. Kalyanamittasutta - 
49. Good Friends (1 st) 


6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


Savatthinidanam. 
At Savatthi. 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno ariyassa 
atthangikassa maggassa uppadaya etam 
pubbangamam etam pubbanimittam, yadidam— 
kalyanamittata. 

In the same way good friendship is the forerunner and 
precursor of the noble eightfold path for a mendicant. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .050-54. 50-54. 
Silasampadadisuttapancaka - 
90-54. Five Discourses on 
Accomplishment in Ethics, Etc. 
(1st) 


6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno ariyassa 
atthangikassa maggassa uppadaya etam 
pubbangamam etam pubbanimittam, yadidam— 
silasampada. 

In the same way accomplishment in ethics is the forerunner 
and precursor of the noble eightfold path for a mendicant. 


Silasampannassetam, bhikkhave, bhikkhuno 
patikankhanm ... pe ... 
A mendicant accomplished in ethics can expect...” ... 


yadidam—chandasampada ... pe ... 
“.. accomplished in enthusiasm ...” 


yadidam—attasampada ... pe ... 
“,. accomplished in selfdevelopment ...” 


yadidam—ditthisampada ... pe ... 
“.. accomplished in view ...” 


yadidam—appamadasampada ... pe .... 


“... accomplished in diligence ...” 


Chattham. 


45.055. 55. 
Yonisomanasikarasampadasutta 
-35. Accomplishment in Proper 


Attention (1 st) 


6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno ariyassa 
atthangikassa maggassa uppadaya etam 
pubbangamam etam pubbanimittam, yadidam— 
yonisomanasikarasampada. 

In the same way accomplishment in proper attention is the 
forerunner and precursor of the noble eightfold path for a 
mendicant. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 


Sattamam. 


45.056. 56. 
Dutiyakalyanamittasutta - 56. 
Good Friends (2nd) 


6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno ariyassa 
atthangikassa maggassa uppadaya etam 
pubbangamam etam pubbanimittam, yadidam— 
kalyanamittata. 

In the same way good friendship is the forerunner and 
precursor of the noble eightfold path for a mendicant. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 


mohavinayapariyosanam ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .057-61.57-61. 
Dutiyasilasampadadisuttapanca 
ka - 57-61. Five Discourses on 
Accomplishment in Ethics, Etc. 
(2nd) 


6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno ariyassa 
atthangikassa maggassa uppadaya etam 
pubbangamam etam pubbanimittam, yadidam— 
silasampada ... pe ... 

In the same way accomplishment in ethics is the forerunner 
and precursor of the noble eightfold path for a mendicant. 


yadidam—chandasampada .... pe ... 
“.. accomplishment in enthusiasm ...” 


yadidam—attasampada ... pe ... 
“... accomplishment in self-development ...” 


yadidam—ditthisampada ... pe ... 
“.. accomplishment in view ...” 


yadidam—appamadasampada ... pe .... 
“... accomplishment in diligence ...” 


Chattham. 


45.062. 62. 
Dutiyayonisomanasikarasampad 
asutta - 62. Accomplishment in 


Proper Attention (2nd) 
6. Suriyapeyyalavagga - 6. Abbreviated Texts on the 
sun 


“Yadidam—yonisomanasikarasampada. 
“.. accomplishment in proper attention. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 
Sattamam. 

Suriyapeyyalam. 

Kalyanamittam silanca, 

chando ca attasampada; 


Ditthi ca appamado Ca, 


yoniso bhavati sattamam. 


45.063. 63. Kalyanamittasutta - 
63. Good Friends (1 st) 


7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


Savatthinidanam. 
At Savatthi. 


“Ekadhammo, bhikkhave, bahupakaro ariyassa 
atthangikassa maggassa uppadaya. 
“Mendicants, one thing helps give rise to the noble 
eightfold path. 


Katamo ekadhammo? 
What one thing? 


Yadidam—kalyanamittata. 
It’s good friendship. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 


vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .064-68. 64-68. 
Silasampadadisuttapancaka - 
64-68. Five Discourses on 
Accomplishment in Ethics, Etc. 
(1st) 


7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


“Ekadhammo, bhikkhave, bahupakaro ariyassa 
atthangikassa maggassa uppadaya. 
“Mendicants, one thing helps give rise to the noble 
eightfold path. 


Katamo ekadhammo? 
What one thing? 


Yadidam—silasampada ... pe ... 
It’s accomplishment in ethics. ...” 


yadidam—chandasampada ... pe ... 
“.. accomplishment in enthusiasm ...” 


yadidam—attasampada ... pe ... 
“.. accomplishment in self-development ...” 


yadidam—ditthisampada ... pe ... 
“... accomplishment in view ...” 


yadidam—appamadasampada ... pe .... 
“... accomplishment in diligence ...” 


Chattham. 


45.069. 69. 
Yonisomanasikarasampadasutta 
- 69. Accomplishment in Proper 


Attention (1 st) 


7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


“Yadidam—yonisomanasikarasampada. 
“’.. accomplishment in proper attention. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 


Sattamam. 


45.070. 70. 
Dutiyakalyanamittasutta - 70. 
Good Friends (2nd) 


7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


Savatthinidanam. 
At Savatthi. 


“Ekadhammo, bhikkhave, bahupakaro ariyassa 
atthangikassa maggassa uppadaya. 
“Mendicants, one thing helps give rise to the noble 
eightfold path. 


Katamo ekadhammo? 
What one thing? 


Yadidam—kalyanamittata. 
It’s good friendship. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .071-75. 71-75. 
Dutiyasilasampadadisuttapanca 
ka - 71-75. Five Discourses on 
Accomplishment in Ethics, Etc. 
(2nd) 


7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


Savatthinidanam. 
At Savatthi. 


“Ekadhammo, bhikkhave, bahupakaro ariyassa 
atthangikassa maggassa uppadaya. 
“Mendicants, one thing helps give rise to the noble 
eightfold path. 


Katamo ekadhammo? 
What one thing? 


Yadidam—silasampada ... pe ... 
It’s accomplishment in ethics. ...” 


yadidam—chandasampada ... pe ... 
“.. accomplishment in enthusiasm ...” 


yadidam—attasampada ... pe ... 
“... accomplishment in self-development ... 


yw 


yadidam—ditthisampada ... pe ... 
“.. accomplishment in view ...” 


yadidam—appamadasampada ... pe .... 


“... accomplishment in diligence ...” 


Chattham. 


45 .076. 76. 
Dutiyayonisomanasikarasampad 
asutta - 76. Accomplishment in 


Proper Attention (2nd) 
7. Ekadhammapeyyalavagga -7. Abbreviated Texts on 
One Thing 


“Yadidam—yonisomanasikarasampada. 
“.. accomplishment in proper attention. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... sammasamadhim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 
Sattamam. 

Ekadhammapeyyalam. 

Kalyanamittam silanca, 

chando ca attasampada; 


Ditthi ca appamado Ca, 


yoniso bhavati sattamam. 


45 .077.77. Kalyanamittasutta - 


77.Good Friends 


8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


Savatthinidanam. 
At Savatthi. 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami, yena anuppanno va ariyo atthangiko 
Maggo uppajjati, uppanno va ariyo atthangiko maggo 
bhavanaparipurim gacchati, yathayidam, bhikkhave, 
kalyanamittata. 

“Mendicants, I do not see a single thing that gives rise to 
the noble eightfold path, or, if it’s already arisen, fully 
develops it like good friendship. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .078-82. 78-82. 
Silasampadadisuttapancaka - 
78-82. Five Discourses on 


Accomplishment in Ethics, Etc. 
8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami, yena anuppanno va ariyo atthangiko 
Maggo uppajjati, uppanno va ariyo atthangiko maggo 
bhavanaparipurim gacchati, yathayidam, bhikkhave, 
silasampada ... pe ... 

“Mendicants, I do not see a single thing that gives rise to 
the noble eightfold path, or, if it’s already arisen, fully 
develops it like accomplishment in ethics. ...” 


yathayidam, bhikkhave, chandasampada ... pe ... 
“'.. accomplishment in enthusiasm ...” 


yathayidam, bhikkhave, attasampada ... pe ... 
“.. accomplishment in self-development ...” 


yathayidam, bhikkhave, ditthisampada ... pe ... 
“... accomplishment in view ...” 


yathayidam, bhikkhave, appamadasampada ... pe .... 
“... accomplishment in diligence ...” 


Chattham. 


45.083. 83. 
Yonisomanasikarasampadasutta 
- 83. Accomplishment in Proper 


Attention 


8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


“Yathayidam, bhikkhave, yonisomanasikarasampada. 
“’.. accomplishment in proper attention. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 


Sattamam. 


45 .084. 84. 
Dutiyakalyanamittasutta - 84. 


Good Friends (2nd) 


8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami, yena anuppanno va ariyo atthangiko 
Maggo uppajjati, uppanno va ariyo atthangiko maggo 
bhavanaparipurim gacchati, yathayidam, bhikkhave, 
kalyanamittata. 

“Mendicants, I do not see a single thing that gives rise to 
the noble eightfold path, or, if it’s already arisen, fully 
develops it like good friendship. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant with good friends develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu kalyanamitto ariyam 
atthangikam maggam bhaveti, ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant with good friends develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45 .085-89. 85-89. 
Dutiyasilasampadadisuttapanca 
ka - 85-89. Five Discourses on 


Accomplishment in Ethics, Etc. 
8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami, yena anuppanno va ariyo atthangiko 
Maggo uppajjati, uppanno va ariyo atthangiko maggo 
bhavanaparipurim gacchati, yathayidam, bhikkhave, 
silasampada ... pe ... 

“Mendicants, I do not see a single thing that gives rise to 
the noble eightfold path, or, if it’s already arisen, fully 
develops it like accomplishment in ethics. ...” 


yathayidam, bhikkhave, chandasampada ... pe ... 
“'.. accomplishment in enthusiasm ...” 


yathayidam, bhikkhave, attasampada ... pe ... 
“.. accomplishment in self-development ...” 


yathayidam, bhikkhave, ditthisampada ... pe ... 
“... accomplishment in view ...” 


yathayidam, bhikkhave, appamadasampada ... pe .... 
“... accomplishment in diligence ...” 


Chattham. 


45.090. 90. 
Dutiyayonisomanasikarasampad 
asutta - 90. Accomplishment in 


Proper Attention (2nd) 
8. Dutiyaekadhammapeyyalavagga - 8. Abbreviated 
Texts on One Thing 


“Yathayidam, bhikkhave, yonisomanasikarasampada. 
“.. accomplishment in proper attention. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—ariyam atthangikam 
maggam bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant accomplished in proper 
attention develop and cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant accomplished in proper attention 
develops and cultivates the noble eightfold path.” 
Sattamam. 

Dutiyaekadhammapeyyalam. 

Kalyanamittam silanca, 

chando ca attasampada; 


Ditthi ca appamado Ca, 


yoniso bhavati sattamam. 


45.091. 91. 
Pathamapacinaninnasutta - 91. 


Slanting East 
9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 .092-95. 92-95. 
Dutiyadipacinaninnasuttacatukk 
a - 92-95. Four Discourses on 


Slanting East 
9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, yamuna nadi1 pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the east. ...” 


evameva kho, bhikkhave ... pe ... 

seyyathapi, bhikkhave, aciravati nadi pacinaninna 
pacinapona pacinapabbhara; 

“... the Aciravati river ...” 

evameva kho, bhikkhave ... pe ... 

seyyathapi, bhikkhave, sarabhu nadi pacinaninna 
pacinapona pacinapabbhara; 

“... the Sarabhu river ...” 

evameva kho, bhikkhave ... pe ... 

seyyathapi, bhikkhave, mahi nad1 pacinaninna 
pacinapona pacinapabbhara; evameva kho, 
bhikkhave ... pe .... 


“ .. the Mahi river ...” 


Pancamam. 


45.096. 96. 
Chatthapacinaninnasutta - 96. 


Sixth Discourse on Slanting East 
9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 
“Mendicants, all the great rivers—that is, 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
pacinaninna pacinapona pacinapabbhara; 

the Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—slant, 
slope, and incline towards the east. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Chattham. 


45 .097. 97. 
Pathamasamuddaninnasutta - 


97. Slanting to the Ocean 
9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ganga nadi samuddaninna 
samuddapona samuddapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the ocean. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops the noble 
eightfold path slants, slopes, and inclines to extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 


Pathamam. 


45 098-102. 98-102. 
Dutiyadisamuddaninnasuttapan 
caka - 98-102. Five Discourses 


on Slanting to the Ocean 
9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, yamuna nadi samuddaninna 
sSamuddapona samuddapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the ocean. ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, aciravati nadi samuddaninna 
sSamuddapona samuddapabbhara; 
“,. the Aciravati river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, sarabhu nadi samuddaninna 
sSamuddapona samuddapabbhara; 
“,. the Sarabht river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 
seyyathapi, bhikkhave, mahi nadi samuddaninna 
sSamuddapona samuddapabbhara; 


“ ,. the Mahi river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 
“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
samuddaninna samuddapona samuddapabbhara; 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... saammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

Chattham. 

Gangapeyyalam. 


Cha pacinato ninna, 


Cha ninna ca samuddato; 


Ete dve cha dvadasa honti, 
Vaggo tena pavuccatiti; 
Gangapeyyali pacinaninnavacanamaggl, 


Vivekanissitam dvadasaki pathamak1. 


45 .103.103. 
Pathamapacinaninnasutta - 103. 


Slanting East 
10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... Ssammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 .104-108. 104-108. 
Dutiyadipacinaninnasuttapanca 
ka - 104-108. Five Discourses on 


Sloping to the East 
10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi1 pacinaninna 

pacinapona pacinapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the east. ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

dutiyam. 

“Seyyathapi, bhikkhave, aciravati nadi pacinaninna 
pacinapona pacinapabbhara; 

“,. the Aciravati river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

tatiyam. 

“Seyyathapi, bhikkhave, sarabhu nadi pacinaninna 

pacinapona pacinapabbhara; 

“,. the Sarabht river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


catuttham. 


“Seyyathapi, bhikkhave, mahi nadi pacinaninna 
pacinapona pacinapabbhara; 

“... the Mahi river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 
pancamam. 

“Seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 

“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
pacinaninna pacinapona pacinapabbhara; 


evameva kho, bhikkhave, bhikkhu ... pe ... 


chattham. 


45.109.109. 
Pathamasamuddaninnasutta - 


109. Slanting to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi samuddaninna 
Samuddapona samuddapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the ocean. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... Ssammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45.110-114. 110-114. 
Dutiyadisamuddaninnasutta - 


110-114. Slanting to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi samuddaninna 
samuddapona samuddapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the ocean. ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

dutiyam. 

“Seyyathapi, bhikkhave, aciravati nadi 
samuddaninna samuddapona samuddapabbhara; 

“,. the Aciravati river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

tatiyam. 

“Seyyathapi, bhikkhave, sarabhu nadi samuddaninna 
sSamuddapona samuddapabbhara; 

“,. the Sarabht river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 


catuttham. 


“Seyyathapi, bhikkhave, mahi nadi samuddaninna 
sSamuddapona samuddapabbhara; 


“,. the Mahi river ...” 
evameva kho, bhikkhave, bhikkhu ... pe ... 
pancamam. 


“Seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 
“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
Ssamuddaninna samuddapona samuddapabbhara; 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 


Chattham. 


(Ragavinayadvadasaki dutiyaki samuddaninnanti.) 


45.115.115. 
Pathamapacinaninnasutta - 115. 


Slanting East 
10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
amatogadham amataparayanam amatapariyosananm ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate, finish, 
and end in the deathless. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 .116-1 20. 116-120. 
Dutiyadipacinaninnasutta - 116- 


120. Slanting East 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi1 pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the east. ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

dutiyam. 

“Seyyathapi, bhikkhave, aciravati nadi pacinaninna 
pacinapona pacinapabbhara; 

“,. the Aciravati river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 

tatiyam. 

“Seyyathapi, bhikkhave, sarabhu nadi pacinaninna 
pacinapona pacinapabbhara; 

“,. the Sarabht river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 


catuttham. 


“Seyyathapi, bhikkhave, mahi nadi pacinaninna 
pacinapona pacinapabbhara; 


“.,. the Mahi river ...” 

evameva kho, bhikkhave, bhikkhu ... pe ... 
pancamam. 

“Seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 


“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
pacinaninna pacinapona pacinapabbhara; 


evameva kho, bhikkhave, bhikkhu ... pe ... 


chattham. 


45.121.121. 
Pathamasamuddaninnasutta - 


121. Slanting to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi samuddaninna 
sSamuddapona samuddapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the ocean. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
amatogadham amataparayanam amatapariyosananm ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate, finish, 
and end in the deathless. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 122-126. 122-126. 
Dutiyadisamuddaninnasutta - 


1 22-126. Sloping to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi samuddaninna 
Samuddapona samuddapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the ocean. ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, aciravati nadi samuddaninna 
Samuddapona samuddapabbhara; 
“,. the Aciravati river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, sarabhu nadi samuddaninna 
Samuddapona samuddapabbhara; 
“',. the Sarabht river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 
seyyathapi, bhikkhave, mahi nadi samuddaninna 
samuddapona samuddapabbhara; 

“,. the Mahi river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 


“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
samuddaninna samuddapona samuddapabbhara; 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
amatogadham amataparayanam amatapariyosananm ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

Chattham. 


(Amatogadhadvadasaki tatiyak1i.) 


45 .127.127. 
Pathamapacinaninnasutta - 127. 


Slanting East 
10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 
pe ... Ssammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which slants, slopes, and 
inclines to extinguishment. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 128-132. 128-132. 
Dutiyadipacinaninnasutta - 1 28- 


132. Slanting East 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi1 pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the east. ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, aciravati nadi pacinaninna 
pacinapona pacinapabbhara; 
“,. the Aciravati river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, sarabhu nadi pacinaninna 
pacinapona pacinapabbhara; 
“,. the Sarabht river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 
seyyathapi, bhikkhave, mahi nad1 pacinaninna 
pacinapona pacinapabbhara; 

“... the Mahi river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 


“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
pacinaninna pacinapona pacinapabbhara; 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 
pe ... Ssammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 


Chattham. 


45 .133.133. 
Pathamasamuddaninnasutta - 


133. Slanting to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, ganga nadi samuddaninna 
sSamuddapona samuddapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the ocean. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 
pe ... Ssammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which slants, slopes, and 
inclines to extinguishment. 


Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Pathamam. 


45 134-138. 134-138. 
Dutiyadisamuddaninnasutta - 


134-138. Slanting to the Ocean 


10. Dutiyagangapeyyalavagga - 10. Abbreviated Texts 
on the Ganges 


“Seyyathapi, bhikkhave, yamuna nadi samuddaninna 
Samuddapona samuddapabbhara; 

“Mendicants, the Yamuna river slants, slopes, and inclines 
to the ocean. ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, aciravati nadi samuddaninna 
Samuddapona samuddapabbhara; 
“,. the Aciravati river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, sarabhu nadi samuddaninna 
Samuddapona samuddapabbhara; 
“,. the Sarabht river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 
seyyathapi, bhikkhave, mahi nadi samuddaninna 
samuddapona samuddapabbhara; 

“,. the Mahi river ...” 


evameva kho, bhikkhave, bhikkhu ... pe ... 


seyyathapi, bhikkhave, ya kacima mahanadiyo, 
seyyathidam— 


“... all the great rivers ...” 


ganga, yamuna, aciravati, sarabhu, mahi, sabba ta 
samuddaninna samuddapona samuddapabbhara; 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 
pe ... Ssammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 

Evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

Chattham. 

(Gangapeyyall.) 

Cha pacinato ninna, 

cha ninna ca samuddato; 


Ete dve cha dvadasa honti, 


vaggo tena pavuccatiti; 


Nibbananinno dvadasaki, 


catutthaki chattha navak1. 


45 .139.139. Tathagatasutta - 


139. The Realized One 


11. Appamadapeyyalavagga - 11. Abbreviated Texts on 
Diligence 


Savatthinidanam. 
At Savatthi. 


“Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
sannino va asannino va nevasanninasannino va, 
tathagato tesam aggamakkhayati araham 
sammasambuddho; 

“Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, 


appamado tesam dhammanam aggamakkhayati. 
and diligence is said to be the best of them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant who is diligent develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikarotiti. 

That’s how a mendicant who is diligent develops and 
cultivates the noble eightfold path. 


Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
sannino va asannino va nevasanninasannino va, 
tathagato tesam aggamakkhayati araham 
sammasambuddho; 

Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 
appamado tesam dhammanam aggamakkhayati. 


In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati, ariyam atthangikam maggam 
bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant who is diligent develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikarotiti. 

That’s how a mendicant who is diligent develops and 
cultivates the noble eightfold path. 


Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
Sannino va aSannino va nevasanninasannino va, 


tathagato tesam aggamakkhayati araham 
sammasambuddho; 

Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 
appamado tesam dhammanam aggamakkhayati. 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 

And how does a mendicant who is diligent develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
amatogadham amataparayanam amatapariyosananm. ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate, finish, 
and end in the deathless. 


Evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikarotiti. 

That’s how a mendicant who is diligent develops and 
cultivates the noble eightfold path. 


Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
sannino va asannino va nevasanninasannino va, 
tathagato tesam aggamakkhayati araham 
sammasambuddho; 

Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, 


appamado tesam dhammanam aggamakkhayati. 
and diligence is said to be the best of them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 


And how does a mendicant who is diligent develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 
pe ... Sammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which slants, slopes, and 
inclines to extinguishment. 


Evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant who is diligent develops and 
cultivates the noble eightfold path.” 


Pathamam. 


45.140. 140. Padasutta - 140. 


Footprints 
11. Appamadapeyyalavagga - 11. Abbreviated Texts on 
Diligence 


“Seyyathapi, bhikkhave, yani kanici jangalanam 
pananam padajatani, sabbani tani hatthipade 
samodhanam gacchanti; 

“The footprints of all creatures that walk can fit inside an 
elephant’s footprint. 


hatthipadam tesam aggamakkhayati, yadidam— 
mahantattena; 

So an elephant’s footprint is said to be the biggest of them 
all. 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 
appamado tesam dhammanam aggamakkhayati. 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the noble eightfold path. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 


And how does a mendicant who is diligent develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. ... 


evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti’ ti. 

That’s how a mendicant who is diligent develops and 
cultivates the noble eightfold path.” 


Dutiyam. 


45 .141-145.141-145. 
Kutadisutta - 141-145. A Roof 


Peak 


11. Appamadapeyyalavagga - 11. Abbreviated Texts on 
Diligence 


“Seyyathapi, bhikkhave, kutagarassa ya kaci 
gopanasiyo sabba ta kutangama kutaninna 
kutasamosarana; kutam tasam aggamakkhayati; 
“Mendicants, the rafters of a bungalow all lean to the peak, 
slope to the peak, and meet at the peak, so the peak is said 
to be the topmost of them all. 


evameva kho, bhikkhave ... pe ... 
In the same way ...” 


(yatha hetthimasuttantam, evam vittharetabbam.) 
(This should be told in full as in the previous discourse.) 


Tatiyam. 

“Seyyathapi, bhikkhave, ye keci mulagandha, 
kalanusariyam tesam aggamakkhayati; 

“Of all kinds of fragrant root, spikenard is said to be the 
best. ...” 

evameva kho, bhikkhave ... pe ... 


catuttham. 


“Seyyathapi, bhikkhave, ye keci saragandha, 
lohitacandanam tesam aggamakkhayati; 


“Of all kinds of fragrant heartwood, red sandalwood is said 
to be the best. ...” 


evameva kho, bhikkhave ... pe ... 

pancamam. 

“Seyyathapi, bhikkhave, ye keci pupphagandha, 
vassikam tesam aggamakkhayati; 

“Of all kinds of fragrant flower, jasmine is said to be the 
best. ...” 

evameva kho, bhikkhave ... pe ... 

chattham. 

“Seyyathapi, bhikkhave, ye keci kuttarajano, sabbe te 
ranno cakkavattissa anuyanta bhavanti, raja tesam 
cakkavatti aggamakkhayati; 

“All lesser kings are vassals of a wheel-turning monarch, so 
the wheel-turning monarch is said to be the foremost of 
them all. ...” 


evameva kho, bhikkhave ... pe ... 


sattamam. 


45.146-1 48. 146-148. 
Candimadisutta - 146-148. The 


Moon, Etc. 


11. Appamadapeyyalavagga - 11. Abbreviated Texts on 
Diligence 


“Seyyathapi, bhikkhave, ya kaci tarakarupanam 
pabha, sabba ta candimappabhaya kalam nagghanti 
solasim, candappabha tasam aggamakkhayati; 

“The radiance of all the stars is not worth a sixteenth part 
of the moon’s radiance, so the moon’s radiance is said to be 
the best of them all. ...” 


evameva kho, bhikkhave ... pe ... 
atthamam. 


“Seyyathapi, bhikkhave, saradasamaye viddhe 
vigatavalahake deve adicco nabham 
abbhussakkamano sabbam akasagatam tamagatam 
abhivihacca bhasate ca tapate ca virocati ca; 

“After the rainy season the sky is clear and cloudless. And 
when the sun rises, it dispels all the darkness from the sky 
as it shines and glows and radiates. ...” 


evameva kho, bhikkhave ... pe ... 

navamam. 

“Seyyathapi, bhikkhave, yani kanici tantavutanam 
vatthanam, kasikavattham tesam aggamakkhayati; 


“Mendicants, cloth from Kasi is said to be the best kind of 
woven cloth. ...” 


evameva kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana; 


appamado tesam dhammanam aggamakkhayati. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—ariyam atthangikam maggam 
bhavessati ariyam atthangikam maggam 
bahulikarissati. 


Kathanca, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... pe ... 


evam kho, bhikkhave, bhikkhu appamatto ariyam 
atthangikam maggam bhaveti ariyam atthangikam 
maggam bahulikaroti’ ti. 

Dasamam. 

(Yadapi tathagatam, tadapi vittharetabbam.) 
(These should all be expanded as in the section on the 
Realized One.) 

Appamadavaggo pancamo. 


Tathagatam padam kutam, 


mulam saro ca vassikam; 


Raja candimasuriya Ca, 


vatthena dasamam padam. 


45 .149.149. Balasutta - 149. 


Hard Work 
12. Balakaraniyavagga - 12. Hard Work 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, ye keci balakarantya 
kammanta kartiyanti, sabbe te pathavim nissaya 
pathaviyam patitthaya evamete balakaraniya 
kammanta kariyanti; 

“Mendicants, all the hard work that gets done depends on 
the earth and is grounded on the earth. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti. 

In the same way, a mendicant develops and cultivates the 
noble eightfold path depending on and grounded on ethics. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti? 

And how does a mendicant grounded on ethics develop and 
cultivate the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... pe ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikarotiti. 

That’s how a mendicant grounded on ethics develops and 
cultivates the noble eightfold path.” 


(Paragangapeyyalivanniyato paripunnasuttanti 
vittharamaggl.) 


Seyyathapi, bhikkhave, ye keci balakaraniya 
kammanta kariyanti, sabbe te pathavim nissaya 
pathaviyam patitthaya evamete balakaraniya 
kammanta kariyanti; 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam ... pe ... Sammasamadhim 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 
“... which culminate in the removal of greed, hate, and 
delusion ...” 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikarotiti. 


Seyyathapi, bhikkhave, ye keci balakaraniya 
kammanta kariyanti, sabbe te pathavim nissaya 


pathaviyam patitthaya evamete balakaraniya 
kammanta kariyanti; 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
amatogadham amataparayanam amatapariyosananm ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 

“... culminate, finish, and end in the deathless ...” 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikarotiti. 


Seyyathapi, bhikkhave, ye keci balakaraniya 
kammanta kartyanti, sabbe te pathavim nissaya 
pathaviyam patitthaya evamete balakaraniya 
kammanta kariyanti; 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
nibbananinnam nibbanaponam nibbanapabbharan. ... 


pe ... Ssammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 
“... Slants, slopes, and inclines to extinguishment ...” 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhaveti 
ariyam atthangikam maggam bahulikaroti’ ti. 


Pathamam. 


45.150.150. Bijasutta - 150. 
Seeds 


12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, ye kecime 
bijagamabhutagama vuddhim virulhim vepullam 
apajjanti, sabbe te pathavim nissaya pathaviyam 
patitthaya evamete bijagamabhutagama vuddhim 
virulhim vepullam apajjanti; 

“All the plants and seeds that achieve growth, increase, and 
maturity do so depending on the earth and grounded on the 
earth. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto vuddhim 
virulhim vepullam papunati dhammesu. 

In the same way, a mendicant develops and cultivates the 
noble eightfold path depending on and grounded on ethics, 
achieving growth, increase, and maturity in good qualities. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto vuddhim 
virulhim vepullam papunati dhammesu? 

And how does a mendicant develop the noble eightfold path 
depending on and grounded on ethics, achieving growth, 
increase, and maturity in good qualities? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... pe ... 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto vuddhim 
virulhim vepullam papunati dhammesu’ ti. 

That’s how a mendicant develops and cultivates the noble 
eightfold path depending on and grounded on ethics, 
achieving growth, increase, and maturity in good qualities.” 


Dutiyam. 


45.151.151. Nagasutta -151. 


Dragons 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, himavantam pabbatarajam 
nissaya naga kayam vaddhenti, balam gahenti; 
“Mendicants, dragons grow and wax strong supported by 
the Himalayas, the king of mountains. 


te tattha kayam vaddhetva balam gahetva kusobbhe 
otaranti, kusobbhe otaritva mahasobbhe otaranti, 
mahasobbhe otaritva kunnadiyo otaranti, kunnadiyo 
otaritva mahanadiyo otaranti, mahanadiyo otaritva 
mahasamuddam otaranti, te tattha mahantattam 
vepullattam apajjanti kayena; 

When they’re strong they dive into the pools. Then they 
dive into the lakes, the streams, the rivers, and finally the 
ocean. There they acquire a great and abundant body. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto 
mahantattam vepullattam papunati dhammesu. 

In the same way, a mendicant develops and cultivates the 
noble eightfold path depending on and grounded on ethics, 
acquiring great and abundant good qualities. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto 
mahantattam vepullattam papunati dhammesu? 

And how does a mendicant develop the noble eightfold path 
depending on and grounded on ethics, acquiring great and 
abundant good qualities? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya ariyam atthangikam maggam bhavento 
ariyam atthangikam maggam bahulikaronto 
mahantattam vepullattam papunati dhammesu"ti. 
That’s how a mendicant develops and cultivates the noble 
eightfold path depending on and grounded on ethics, 
acquiring great and abundant good qualities.” 


Tatiyam. 


45 .152.152. Rukkhasutta - 152. 


Trees 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, rukkho pacinaninno 
pacinapono pacinapabbharo. 

“Mendicants, suppose a tree slants, slopes, and inclines to 
the east. 


So mulacchinno katamena papateyya’” ti? 
If it was cut off at the root, where would it fall?” 


“Yena, bhante, ninno yena pono yena pabbharo’ ti. 
“Sir, it would fall in the direction that it slants, slopes, and 
inclines.” 


“Evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto nibbananinno hoti 
nibbanapono nibbanapabbharo. 

“In the same way, a mendicant who develops and cultivates 
the noble eightfold path slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the noble 
eightfold path slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin. ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path slants, slopes, and inclines to 
extinguishment.” 


Catuttham. 


45.153.153. Kumbhasutta - 153. 


Pots 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, kumbho nikkujjo vamateva 
udakam, no paccavamati; 

“Mendicants, suppose a pot full of water is tipped over, so 
the water drains out and doesn’t go back in. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto vamateva papake akusale 
dhamme, no paccavamati. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path expels bad, unskillful qualities and 
doesn’t let them back in. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto vamateva papake akusale dhamme, no 
paccavamati? 

And how does a mendicant who develops the noble 
eightfold path expel bad, unskillful qualities and not let 
them back in? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto vamateva papake akusale dhamme, no 
paccavamati’ ti. 

That’s how a mendicant who develops and cultivates the 
noble eightfold path expels bad, unskillful qualities and 
doesn’t let them back in.” 


Pancamam. 


45.154. 154. Sukasutta -154.A 
Spike 


12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, salisukam va yavasukam va 
Sammapanihitam hatthena va padena va akkantam 
hattham va padam va bhindissati lohitam va 
uppadessatiti—thanametam vijjati. 

“Mendicants, suppose a spike of rice or barley was pointing 
the right way. If you trod on it with hand or foot, it may well 
break the skin and produce blood. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, sukassa. 
Because the spike is pointing the right way. 


Evameva kho, bhikkhave, bhikkhu sammapanihitaya 
ditthiya sammapanihitaya maggabhavanaya avijjam 
bhindissati, vijjiam uppadessati, nibbanam 
sacchikarissatiti—thanametam vijjati. 

In the same way, a mendicant whose view and development 
of the path is pointing the right way may well break 
ignorance, produce knowledge, and realize extinguishment. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, ditthiya. 
Because their view is pointing the right way. 


Kathanca, bhikkhave, bhikkhu sammapanihitaya 
ditthiya sammapanihitaya maggabhavanaya avijjam 


bhindati, vijjaam uppadeti, nibbanam sacchikaroti? 
And how does a mendicant whose view and development of 
the path is pointing the right way break ignorance, give rise 
to knowledge, and realize extinguishment? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu sammapanihitaya 
ditthiya sammapanihitaya maggabhavanaya avijjam 
bhindati, vijjaam uppadeti, nibbanam sacchikaroti’ ti. 
That’s how a mendicant whose view and development of the 
path is pointing the right way breaks ignorance, gives rise 
to knowledge, and realizes extinguishment.” 


Chattham. 


45.155.155. Akasasutta - 155. 
The Sky 


12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, akase vividha vata vayanti— 
“Mendicants, various winds blow in the sky. 


puratthimapi vata vayanti, pacchimapi vata vayanti, 
uttarapi vata vayanti, dakkhinapi vata vayanti, 
Sarajapi vata vayanti, arajapi vata vayanti, sitapi vata 
vayanti, unhapi vata vayanti, parittapi vata vayanti, 
adhimattapi vata vayanti; 

Winds blow from the east, the west, the north, and the 
south. There are winds that are dusty and dustless, cool and 
warm, weak and strong. 


evameva kho, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto cattaropi satipatthana 
bhavanaparipurim gacchanti, cattaropi 
Sammappadhana bhavanaparipurim gacchanti, 
cattaropi iddhipada bhavanaparipurim gacchanti, 
pancapi indriyani bhavanaparipurim gacchanti, 
pancapi balani bhavanapariptrim gacchanti, sattapi 
bojjhanga bhavanaparipurim gacchanti. 

In the same way, when the noble eightfold path is developed 
and cultivated the following are fully developed: the four 
kinds of mindfulness meditation, the four right efforts, the 
four bases of psychic power, the five faculties, the five 
powers, and the seven awakening factors. 


Kathanca, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto cattaropi satipatthana 


bhavanaparipurim gacchanti, cattaropi 
sammappadhana bhavanaparipurim gacchanti, 
cattaropi iddhipada bhavanaparipurim gacchanti, 
pancapi indriyani bhavanapariptrim gacchanti, 
pancapi balani bhavanaparipurim gacchanti, sattapi 
bojjhanga bhavanapariptrim gacchanti? 

And how are they fully developed? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... sammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto cattaropi satipatthana 
bhavanaparipurim gacchanti, cattaropi 
Ssammappadhana bhavanaparipurim gacchanti, 
cattaropi iddhipada bhavanaparipurim gacchanti, 
pancapi indriyani bhavanapariptrim gacchanti, 
pancapi balani bhavanaparipurim gacchanti, sattapi 
bojjhanga bhavanapariptrim gacchanti” ti. 

That’s how they’re fully developed.” 


Sattamam. 


45.156.156. 
Pathamameghasutta - 156. 


Storms (1 st) 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, gimhanam pacchime mase 
uhatam rajojallam, tamenam mahaakalamegho 
thanaso antaradhapeti vupasameti; 

“Mendicants, in the last month of summer, when the dust 
and dirt is stirred up, a large sudden storm disperses and 
settles it on the spot. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto uppannuppanne papake 
akusale dhamme thanaso antaradhapeti vupasameti. 
In the same way, a mendicant who develops and cultivates 
the noble eightfold path disperses and stills bad, unskillful 
qualities on the spot. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto uppannuppanne papake akusale 
dhamme thanaso antaradhapeti vupasameti? 

How does a mendicant who develops the noble eightfold 
path disperse and still bad, unskillful qualities on the spot? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Sammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto uppannuppanne papake akusale 
dhamme thanaso antaradhapeti vupasameti” ti. 
That’s how a mendicant who develops and cultivates the 
noble eightfold path disperses and stills bad, unskillful 
qualities on the spot.” 


Atthamam. 


45 157.157. Dutiyameghasutta - 


157. Storms (2nd) 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, uppannam mahamegham, 
tamenam mahavato antarayeva antaradhapeti 
vupasameti; 

“Mendicants, when a large storm has arisen, a strong wind 
disperses and settles it as it proceeds. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto uppannuppanne papake 
akusale dhamme antarayeva antaradhapeti 
vupasameti. 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path disperses and stills bad, unskillful 
qualities as they proceed. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto uppannuppanne papake akusale 
dhamme antarayeva antaradhapeti vupasameti? 
And how does a mendicant who develops the noble 
eightfold path disperse and still bad, unskillful qualities as 
they proceed? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Ssammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto uppannuppanne papake akusale 
dhamme antarayeva antaradhapeti vupasameti’ ti. 
That’s how a mendicant who develops and cultivates the 
noble eightfold path disperses and stills bad, unskillful 
qualities as they proceed.” 


Navamam. 


45 .158.158. Navasutta -158.A 
Ship 


12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, samuddikaya navaya 
vettabandhanabandhaya cha masani udake 
pariyadaya hemantikena thalam ukkhittaya 
vatatapaparetani bandhanani tani pavussakena 
meghena abhippavutthani appakasireneva 
patippassambhanti, putikani bhavanti; 

“Mendicants, suppose there was a sea-faring ship bound 
together with ropes. For six months they deteriorated in the 
water. Then in the cold season it was hauled up on dry land, 
where the ropes were weathered by wind and sun. When 
the clouds soaked it with rain, the ropes would readily 
collapse and rot away. 


evameva kho, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto appakasireneva samyojanani 
patippassambhanti, putikani bhavanti. 

In the same way, when a mendicant develops and cultivates 
the noble eightfold path their fetters readily collapse and 
rot away. 


Kathanca, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto appakasireneva samyojanani 
patippassambhanti, putikani bhavanti? 

And how do they develop and cultivate the noble eightfold 
path so that their fetters readily collapse and rot away? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Sammasamadhim bhaveti vivekanissitam 


viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhuno ariyam 
atthangikam maggam bhavayato ariyam atthangikam 
maggam bahulikaroto appakasireneva samyojanani 
patippassambhanti, putikani bhavanti” ti. 

That’s how they develop and cultivate the noble eightfold 
path so that their fetters readily collapse and rot away.” 


Dasamam. 


45.159.159. Agantukasutta - 


159. A Guest House 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, agantukagaram. Tattha 
puratthimayapi disaya agantva vasam kappenti, 
pacchimayapi disaya agantva vasam kappenti, 
uttarayapi disaya agantva vasam kappenti, 
dakkhinayapi disaya agantva vasam kappenti, 
khattiyapi agantva vasam kappenti, brahmanapi 
agantva vasam kappenti, vessapi agantva vasam 
kappenti, suddapi agantva vasam kappenti; 
“Mendicants, suppose there was a guest house. Lodgers 
come from the east, west, north, and south. Aristocrats, 
brahmins, merchants, and workers all stay there. 


evameva kho, bhikkhave, bhikkhu ariyam 
atthangikam maggam bhavento ariyam atthangikam 
maggam bahulikaronto ye dhamma abhinna 
parinneyya, te dhamme abhinna parijanati ... pe ... 

In the same way, a mendicant who develops and cultivates 
the noble eightfold path completely understands by direct 
knowledge the things that should be completely understood 


by direct knowledge. 


ye dhamma abhinna pahatabba, te dhamme abhinna 
pajahati, ye dhamma abhinna sacchikatabba, te 
dhamme abhinna sacchikaroti, ye dhamma abhinna 
bhavetabba, te dhamme abhinna bhaveti. 

They give up by direct knowledge the things that should be 
given up by direct knowledge. They realize by direct 
knowledge the things that should be realized by direct 
knowledge. They develop by direct knowledge the things 
that should be developed by direct knowledge. 


Katame ca, bhikkhave, dhamma abhinna parinneyya? 
And what are the things that should be completely 
understood by direct knowledge? 


Pancupadanakkhandhatissa vacaniyam. 
It should be said: the five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

That is: form, feeling, perception, choices, and 
consciousness. 


Ime, bhikkhave, dhamma abhinna parinneyya. 
These are the things that should be completely understood 
by direct knowledge. 


Katame ca, bhikkhave, dhamma abhinna pahatabba? 
And what are the things that should be given up by direct 
knowledge? 


Avijja ca bhavatanha ca— 
Ignorance and craving for continued existence. 


ime, bhikkhave, dhamma abhinna pahatabba. 
These are the things that should be given up by direct 
knowledge. 


Katame ca, bhikkhave, dhamma abhinna 
sacchikatabba? 

And what are the things that should be realized by direct 
knowledge? 


Vijja ca vimutti ca— 
Knowledge and freedom. 


ime, bhikkhave, dhamma abhinna sacchikatabba. 
These are the things that should be realized by direct 
knowledge. 


Katame ca, bhikkhave, dhamma abhinna bhavetabba? 
And what are the things that should be developed by direct 
knowledge? 


Samatho ca vipassana ca— 
Serenity and discernment. 


ime, bhikkhave, dhamma abhinna bhavetabba. 
These are the things that should be developed by direct 
knowledge. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto, ye dhamma abhinna parinneyya te 
dhamme abhinna parijanati ... pe ... ye dhamma 
abhinna bhavetabba, te dhamme abhinna bhaveti? 
And how does a mendicant develop the noble eightfold path 
in this way? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Ssammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto ye dhamma abhinna parinneyya, te 
dhamme abhinna parijanati, ye dhamma abhinna 
pahatabba, te dhamme abhinna pajahati, ye dhamma 
abhinna sacchikatabba, te dhamme abhinna 
sacchikaroti, ye dhamma abhinna bhavetabba, te 
dhamme abhinna bhaveti”’ ti. 

That’s how a mendicant develops and cultivates the 
eightfold path in this way.” 


Ekadasamam. 


45.160.160. Nadisutta -160.A 


River 
12. Balakaraniyavagga - 12. Hard Work 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara. 

“Mendicants, suppose that, although the Ganges river 
slants, slopes, and inclines to the east, 


Atha mahajanakayo agaccheyya kuddalapitakam 
adaya: 

a large crowd were to come along with a spade and basket, 
saying: 


‘mayam imam gangam nadim pacchaninnam 
karissama pacchaponam pacchapabbharan’ ti. 

‘We'll make this Ganges river slant, slope, and incline to the 
west!’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu so mahajanakayo gangam nadim 
pacchaninnam kareyya pacchaponam 
pacchapabbharan’” ti? 

Would they succeed?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Ganga, bhante, nadi pacinaninna pacinapona 
pacinapabbhara. 
The Ganges river slants, slopes, and inclines to the east. 


Sa na sukara pacchaninnam katum pacchaponam 
pacchapabbharam. 
It’s not easy to make it slant, slope, and incline to the west. 


Yavadeva pana so mahajanakayo kilamathassa 
vighatassa bhagji assa” ti. 
That large crowd will eventually get weary and frustrated.” 


“Evameva kho, bhikkhave, bhikkhum ariyam 
atthangikam maggam bhaventam ariyam 
atthangikam maggam bahulikarontam rajano va 
rajamahamatta va mitta va amacca va nati va 
natisalohita va bhogehi abhihatthum pavareyyum: 
“In the same way, while a mendicant develops and 
cultivates the noble eightfold path, if rulers or their 
ministers, friends or colleagues, relatives or family should 
invite them to accept wealth, saying: 


‘ehambho purisa, kim te ime kasava anudahanti, kim 
mundo kapalamanusamcarasi. Ehi, hinayavattitva 
bhoge ca bhunjassu, punnani ca karohi'ti. 

‘Please, mister, why let these ocher robes torment you? 
Why follow the practice of shaving your head and carrying 
an alms bowl? Come, return to a lesser life, enjoy wealth, 
and make merit!’ 


So vata, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhavento ariyam atthangikam maggam 
bahulikaronto sikkham paccakkhaya 
hinayavattissatiti—netam thanam vijjati. 

It’s simply impossible for a mendicant who develops and 
cultivates the noble eightfold path to reject the training and 


return to a lesser life. 


Tam kissa hetu? 
Why is that? 


Yanhi tam, bhikkhave, cittam digharattam 
vivekaninnam vivekaponam vivekapabbharam tam 
vata hinayavattissatiti—netam thanam vijjati. 

Because for a long time that mendicant’s mind has slanted, 
sloped, and inclined to seclusion. So it’s impossible for them 
to return to a lesser life. 


Kathanca, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhaveti ariyam atthangikam maggam 
bahulikaroti? 

And how does a mendicant develop the noble eightfold 
path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinaminm ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


evam kho, bhikkhave, bhikkhu ariyam atthangikam 
maggam bhaveti, ariyam atthangikam maggam 
bahulikaroti’ ti. 

That’s how a mendicant develops and cultivates the noble 
eightfold path.” 


(Yadapi balakaraniyam, tadapi vittharetabbam.) 


Dvadasamam. 


Balakaraniyavaggo chattho. 
Balam bijanca nago Ca, 
rukkho kumbhena sukiya; 
Akasena ca dve megha, 


nava agantuka naditi. 


45.161.161. Esanasutta -161. 


Searches 
13. Esanavagga - 13. Searches 


Savatthinidanam. 
At Savatthi. 


“Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to directly 
know these three searches. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ayam ariyo atthangiko maggo 
bhavetabboti. 

This is the noble eightfold path that should be developed to 
directly know these three searches.” 


Tisso ima kho, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to directly 
know these three searches. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... sammasamadhim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ayam ariyo atthangiko maggo 
bhavetabboti. 

This is the noble eightfold path that should be developed to 
directly know these three searches.” 


Tisso ima kho, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to directly 
know these three searches. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... sammasamadhim bhaveti amatogadham 
amataparayanam amatapariyosanam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which culminate, finish, 
and end in the deathless. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ayam ariyo atthangiko maggo 
bhavetabboti. 

This is the noble eightfold path that should be developed to 
directly know these three searches.” 


Tisso ima kho, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to directly 
know these three searches. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Sammasamadhim bhaveti nibbananinnam 
nibbanaponam nibbanapabbharam. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which slants, slopes, and 
inclines to extinguishment. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya ayam ariyo atthangiko maggo 
bhavetabboti. 

This is the noble eightfold path that should be developed to 
directly know these three searches.” 


Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
parinnaya ... pe ... ayam ariyo atthangiko maggo 
bhavetabboti. 

The noble eightfold path should be developed to completely 
understand ...” 


(Yadapi abhinna, tadapi parinnaya vittharetabbam.) 
(This should be expanded with “completely understand” 
instead of “directly know”.) 


Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 


What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
parikkhayaya ... pe ... ayam ariyo atthangiko maggo 
bhavetabboti. 

The noble eightfold path should be developed to finish ...” 


(Yadapi abhinna, tadapi parikkhayaya 
vittharetabbam.) 

(This should be expanded with “finish” instead of “directly 
know”.) 


Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
pahanaya ariyo atthangiko maggo bhavetabbo. 
The noble eightfold path should be developed to give up ...” 


Katamo ariyo atthangiko maggo? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Sammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


Imasam kho, bhikkhave, tissannam esananam 
pahanaya ayam ariyo atthangiko maggo 
bhavetabbo’ ti. 


(Yadapi abhinna, tadapi pahanaya vittharetabbam.) 
(This should be expanded with “give up” instead of “directly 
know”.) 


Pathamam. 


45 .162.162. Vidhasutta - 162. 


Discriminations 
13. Esanavagga - 13. Searches 


“Tisso ima, bhikkhave, vidha. 
“Mendicants, there are three kinds of discrimination. 


Katama tisso? 
What three? 


‘Seyyohamasmz1'ti vidha, ‘sadisohamasm1’ti vidha, 
‘hinohamasmji’ti vidha— 

One discriminates, thinking that ‘I’m better’ or ‘I’m equal’ 
or ‘I’m worse’. 


ima kho, bhikkhave, tisso vidha. 
These are the three kinds of discrimination. 


Imasam kho, bhikkhave, tissannam vidhanam 
abhinnaya parinnaya parikkhayaya pahanaya ariyo 
atthangiko maggo bhavetabbo. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three kinds of discrimination. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Ssammasamadhim bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 


It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


imasam kho, bhikkhave tissannam vidhanam 
abhinnaya parinnaya parikkhayaya pahanaya ayam 
ariyo atthangiko maggo bhavetabbo’ ti. 

This is the noble eightfold path that should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these three kinds of discrimination.” 


(Yatha esana, evam vittharetabbam.) 
(This should be expanded as in the section on searches.) 


Dutiyam. 


45.163.163. Asavasutta - 163. 


Defilements 
13. Esanavagga - 13. Searches 


“Tayome, bhikkhave, asava. 
“Mendicants, there are these three defilements. 


Katame tayo? 
What three? 


Kamasavo, bhavasavo, avijjasavo— 
The defilements of sensuality, desire to be reborn, and 
ignorance. 


ime kho, bhikkhave, tayo asava. 
These are the three defilements. 


Imesam kho, bhikkhave, tinnannam asavanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three defilements.” 


Tatiyam. 


45.164. 164. Bhavasutta - 164. 


States of Existence 
13. Esanavagga - 13. Searches 


“Tayome, bhikkhave, bhava. 
“There are these three states of existence. 


Katame tayo? 
What three? 


Kamabhavo, rupabhavo, arupabhavo— 
Existence in the sensual realm, the realm of luminous form, 
and the formless realm. 


ime kho, bhikkhave, tayo bhava. 
These are the three states of existence. 


Imesam kho, bhikkhave, tinnannam bhavanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three states of existence.” 


Catuttham. 


45.165.165. Dukkhatasutta - 
165. Forms of Suffering 


13. Esanavagga - 13. Searches 


“Tisso ima, bhikkhave, dukkhata. 
“Mendicants, there are these three forms of suffering. 


Katama tisso? 
What three? 


Dukkhadukkhata, sankharadukkhata, 
viparinamadukkhata— 

The suffering inherent in painful feeling; the suffering 
inherent in conditions; and the suffering inherent in 
perishing. 


ima kho, bhikkhave, tisso dukkhata. 
These are the three forms of suffering. 


Imasam kho, bhikkhave, tissannam dukkhatanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three forms of suffering.” 


Pancamam. 


45.166. 166. Khilasutta - 166. 


Kinds of Barrenness 
13. Esanavagga - 13. Searches 


“Tayome, bhikkhave, khila. 
“Mendicants, there are these three kinds of barrenness. 


Katame tayo? 
What three? 


Rago khilo, doso khilo, moho khilo— 
Greed, hate, and delusion. 


ime kho, bhikkhave, tayo khila. 
These are the three kinds of barrenness. 


Imesam kho, bhikkhave, tinnannam khilanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three kinds of barrenness.” 


Chattham. 


45 .167.167. Malasutta - 167. 


Stains 
13. Esanavagga - 13. Searches 


“Tinimani, bhikkhave, malani. 
“Mendicants, there are these three stains. 


Katamani tini? 
What three? 


Rago malam, doso malam, moho malam— 
Greed, hate, and delusion. 


imani kho, bhikkhave, tini malani. 
These are the three stains. 


Imesam kho, bhikkhave, tinnannam malanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three stains.” 


Sattamam. 


45.168. 168. Nighasutta - 168. 


Troubles 
13. Esanavagga - 13. Searches 


“Tayome, bhikkhave, nigha. 
“Mendicants, there are these three troubles. 


Katame tayo? 
What three? 


Rago nigho, doso nigho, moho nigho— 
Greed, hate, and delusion. 


ime kho, bhikkhave, tayo nigha. 
These are the three troubles. 


Imesam kho, bhikkhave, tinnannam nighanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three troubles.” 


Atthamam. 


45.169.169. Vedanasutta - 169. 


Feelings 
13. Esanavagga - 13. Searches 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings: 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedana. 
These are the three feelings. 


Imasam kho, bhikkhave, tissannam vedananam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three feelings.” 


Navamam. 


45 .170.170. Tanhasutta - 170. 


Craving 
13. Esanavagga - 13. Searches 


“Tisso ima, bhikkhave, tanha. 
“Mendicants, there are these three cravings. 


Katama tisso? 
What three? 


Kamatanha, bhavatanha, vibhavatanha— 
Craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


ima kho, bhikkhave, tisso tanha. 
These are the three cravings. 


Imasam kho, bhikkhave, tissannam tanhanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three cravings. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim ... pe ... sammasamadhim bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 


mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Imasam kho, bhikkhave, tissannam tanhanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

This is the noble eightfold path that should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these three cravings.” 


Dasamam. 


Tasinasutta 
Thirst 


“Tisso ima, bhikkhave, tasina. 
“Mendicants, there are these three thirsts. 


Katama tisso? 
What three? 


Kamatasina, bhavatasina, vibhavatasina. 
Thirst for sensual pleasures, thirst to continue existence, 
and thirst to end existence. 


Imasam kho, bhikkhave, tissannam tasinanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe .... 
For the direct knowledge, complete understanding, 
finishing, and giving up of these three thirsts ... 


ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam...pe... 

... which culminates in the removal of greed, hate, and 
delusion. 


amatogadham amataparayanam amatapariyosanam... 
pe... 
... Which culminates, finishes, and ends in the deathless. 


nibbananinnam nibbanaponam nibbanapabbharam. 
... which slants, slopes, and inclines to extinguishment. 


Imasam kho, bhikkhave, tissannam tasinanam 
abhinnaya parinnaya parikkhayaya pahanaya ...pe... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three thirsts.” 

Ekadasamam. 

Esanavaggo sattamo. 

Tassuddanam. 

Esana vidha asavo, 

bhavo ca dukkhata khila; 


Malam nigho Ca vedana, 


dve tanha tasinaya Cati. 


45 .171.171.Oghasutta - 171. 


Floods 
14. Oghavagga - 14. Floods 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, ogha. 
“Mendicants, there are these four floods. 


Katame cattaro? 
What four? 


Kamogho, bhavogho, ditthogho, avijjogho— 
The floods of sensuality, desire to be reborn, views, and 
ignorance. 


ime kho, bhikkhave, cattaro ogha. 
These are the four floods. 


Imesam kho, bhikkhave, catunnam oghanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these four floods.” 


(Yatha esana, evam vittharetabbam.) 
(This should be expanded as in the section on searches.) 


Pathamam. 


45 .172.172. Yogasutta - 172. 


Attachments 
14. Oghavagga - 14. Floods 


“Cattarome, bhikkhave, yoga. 
“Mendicants, there are these four attachments. 


Katame cattaro? 
What four? 


Kamayogo, bhavayogo, ditthiyogo avijjayogo— 
The attachment to sensual pleasures, future lives, views, 
and ignorance. 


ime kho, bhikkhave, cattaro yoga. 
These are the four attachments. 


Imesam kho, bhikkhave, catunnam yoganam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these four attachments.” 


Dutiyam. 


45 173.173. Upadanasutta - 


173. Grasping 
14. Oghavagga - 14. Floods 


“Cattarimani, bhikkhave, upadanani. 
“Mendicants, there are these four kinds of grasping. 


Katamani cattari? 
What four? 


Kamupadanam, ditthupadanam, silabbatupadanam, 
attavadupadanam— 

Grasping at sensual pleasures, views, precepts and 
observances, and theories of a self. 


imani kho, bhikkhave, cattari upadanani. 
These are the four kinds of grasping. 


Imesam kho, bhikkhave, catunnam upadananam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these four kinds of grasping.” 


Tatiyam. 


45.174.174. Ganthasutta - 174. 


Personal Ties 
14. Oghavagga - 14. Floods 


“Cattarome, bhikkhave, gantha. 
“Mendicants, there are these four ties. 


Katame cattaro? 
What four? 


Abhijjha kayagantho, byapado kayagantho, 
silabbataparamaso kayagantho, idamsaccabhiniveso 
kayagantho— 

The personal ties to covetousness, ill will, misapprehension 
of precepts and observances, and the insistence that this is 
the only truth. 


ime kho, bhikkhave, cattaro gantha. 
These are the four ties. 


Imesam kho, bhikkhave, catunnam ganthanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these four ties.” 


Catuttham. 


45 .175.175. Anusayasutta - 175. 


Tendencies 
14. Oghavagga - 14. Floods 


“Sattime, bhikkhave, anusaya. 
“Mendicants, there are these seven underlying tendencies. 


Katame satta? 
What seven? 


Kamaraganusayo, patighanusayo, ditthanusayo, 
vicikicchanusayo, mananusayo, bhavaraganusayo, 
avijjanusayo— 

The underlying tendencies of sensual desire, repulsion, 
views, doubt, conceit, desire to be reborn, and ignorance. 


ime kho, bhikkhave, sattanusaya. 
These are the seven underlying tendencies. 


Imesam kho, bhikkhave, sattannam anusayanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these seven underlying tendencies.” 


Pancamam. 


45 .176.176. Kamagunasutta - 
176. Kinds of Sensual 


Stimulation 
14. Oghavagga - 14. Floods 


“Pancime, bhikkhave, kamaguna. 
“Mendicants, there are these five kinds of sensual 
stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasamhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... ghanavinneyya gandha ... 


pe ... 
Sounds known by the ear ... Smells known by the nose ... 


jivhavinneyya rasa ... pe ... 
Tastes known by the tongue ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasambhita rajanitya— 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


ime kho, bhikkhave, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Imesam kho, bhikkhave, pancannam kamagunanam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 


ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five kinds of sensual stimulation.” 


Chattham. 


45 .177.177. Nivaranasutta - 


177. Hindrances 
14. Oghavagga - 14. Floods 


“Pancimani, bhikkhave, nivaranani. 
“Mendicants, there are these five hindrances. 


Katamani panca? 
What five? 


Kamacchandanivaranam, byapadanivaranam, 
thinamiddhanivaranam, 
uddhaccakukkuccanivaranam, vicikicchanivaranam— 
The hindrances of sensual desire, ill will, dullness and 
drowsiness, restlessness and remorse, and doubt. 


imani kho, bhikkhave, panca nivaranani. 
These are the five hindrances. 


Imesam kho, bhikkhave, pancannam nivarananam 
abhinnaya parinnaya parikkhayaya pahanaya ... pe ... 
ayam ariyo atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five hindrances.” 


Sattamam. 


45 .178.178. 
Upadanakkhandhasutta - 178. 


Grasping Aggregates 
14. Oghavagga - 14. Floods 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Seyyathidam—rupupadanakkhandho, 
vedanupadanakkhandho, sannupadanakkhandho, 
sankharupadanakkhandho, vinnanupadanakkhandho. 
The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


Ime kho, bhikkhave, pancupadanakkhandha. 
These are the five grasping aggregates. 


Imesam kho, bhikkhave, pancannam 
upadanakkhandhanam abhinnaya parinnaya 
parikkhayaya pahanaya ... pe ... ayam ariyo 
atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five grasping aggregates.” 


Atthamam. 


45.179.179. Orambhagiyasutta - 


179. Lower Fetters 
14. Oghavagga - 14. Floods 


“Pancimani, bhikkhave, orambhagiyani samyojanani. 
“Mendicants, there are five lower fetters. 


Katamani panca? 
What five? 


Sakkayaditthi, vicikiccha, silabbataparamaso, 
kamacchando, byapado— 

Identity view, doubt, misapprehension of precepts and 
observances, sensual desire, and ill will. 


imani kho, bhikkhave, pancorambhagiyani 
samyojanani. 
These are the five lower fetters. 


Imesam kho, bhikkhave, pancannam 
orambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ... pe ... ayam ariyo 
atthangiko maggo bhavetabbo’ ti. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five lowers fetters.” 


Navamam. 


45 .180.180. 
Uddhambhagiyasutta - 180. 


Higher Fetters 
14. Oghavagga - 14. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ariyo atthangiko 
maggo bhavetabbo. 

The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti 
vivekanissitam ... pe ... sammasamadhim bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which rely on seclusion, 
fading away, and cessation, and ripen as letting go. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ayam ariyo 
atthangiko maggo bhavetabboti. 

This is the noble eightfold path that should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these five higher fetters.” 


Pancimani, bhikkhave, uddhambhagiyani 
Samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ariyo atthangiko 
maggo bhavetabbo. 


The noble eightfold path should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamo ariyo atthangiko maggo? 
What is the noble eightfold path? 


Idha, bhikkhave, bhikkhu sammaditthim bhaveti ... 
pe ... Ssammasamadhim bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... 

It’s when a mendicant develops right view, right thought, 
right speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion, which culminate in the 
removal of greed, hate, and delusion ...” 


amatogadham amataparayanam amatapariyosanam ... 
“... Which culminate, finish, and end in the deathless ...” 


nibbananinnam nibbanaponam nibbanapabbharam. 
“... which have extinguishment as their culmination, 
destination, and end. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ayam ariyo 
atthangiko maggo bhavetabbo’ ti. 

This is the noble eightfold path that should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these five higher fetters.” 


Dasamam. 
Oghavaggo atthamo. 


Ogho yogo upadanam, 


gantham anusayena Ca; 
Kamaguna nivaranam, 
khandha oruddhambhagiyati. 
Avijjavaggo pathamo, 
dutiyam viharam vuccati; 
Micchattam tatiyo vaggo, 
catuttham patipanneneva. 
Titthiyam pancamo vaggo, 
chattho suriyena Ca; 
Bahukate sattamo vaggo, 
uppado atthamena Ca. 
Divasavaggo navamo, 
Dasamo appamadena Ca; 
Ekadasabalavaggo, 

Dvadasa esana paliyam; 
Oghavaggo bhavati terasati. 


Maggasamyuttam pathamam. 
The Linked Discourses on the Path is the first section. 


46.001.1. Himavantasutta - 1. 
The Himalaya 


1. Pabbatavagga - 1. Mountains 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, himavantam 
pabbatarajanam nissaya naga kayam vaddhenti, 
balam gahenti; 

“Mendicants, dragons grow and wax strong supported by 
the Himalayas, the king of mountains. 


te tattha kayam vaddhetva balam gahetva kusobbhe 
otaranti, kusobbhe otaritva mahasobbhe otaranti, 
mahasobbhe otaritva kunnadiyo otaranti, kunnadiyo 
otaritva mahanadiyo otaranti, mahanadiyo otaritva 
mahasamuddasagaram otaranti; te tattha 
mahantattam vepullattam apajjanti kayena; 

When they’re strong they dive into the pools. Then they 
dive into the lakes, the streams, the rivers, and finally the 
ocean. There they acquire a great and abundant body. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhavento satta bojjhange 
bahulikaronto mahantattam vepullattam papunati 
dhammesu. 

In the same way, a mendicant develops and cultivates the 
seven awakening factors depending on and grounded on 
ethics, acquiring great and abundant good qualities. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhavento satta bojjhange 


bahulikaronto mahantattam vepullattam papunati 
dhammesuti? 

And how does a mendicant develop the seven awakening 
factors depending on and grounded on ethics, acquiring 
great and abundant good qualities? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim; 

It’s when a mendicant develops the awakening factor of 
mindfulness, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. 


dhammavicayasambojjhangam bhaveti ... pe ... 
They develop the awakening factor of investigation of 
principles ... 


viriyasambojjhangam bhaveti ... pe ... 
They develop the awakening factor of energy ... 


pitisambojjhangam bhaveti ... pe ... 
They develop the awakening factor of rapture ... 


passaddhisambojjhangam bhaveti ... pe ... 
They develop the awakening factor of tranquility ... 


samadhisambojjhangam bhaveti ... pe ... 
They develop the awakening factor of immersion ... 


upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
They develop the awakening factor of equanimity, which 
relies on seclusion, fading away, and cessation, and ripens 
as letting go. 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhavento satta bojjhange 
bahulikaronto mahantattam vepullattam papunati 
dhammesu" ti. 

That’s how a mendicant develops and cultivates the seven 
awakening factors depending on and grounded on ethics, 
acquiring great and abundant good qualities.” 


Pathamam. 


46.002. 2. Kayasutta - 2. The 
Body 


1. Pabbatavagga - 1. Mountains 


Savatthinidanam. 
At Savatthi. 


“Seyyathapi, bhikkhave, ayam kayo aharatthitiko, 
aharam paticca titthati, anaharo no titthati; 
“Mendicants, this body is sustained by food. It depends on 
food to continue, and without food it doesn’t continue. 


evameva kho, bhikkhave, panca nivarana 
aharatthitika, aharam paticca titthanti, anahara no 
titthanti. 

In the same way, the five hindrances are sustained by fuel. 
They depend on fuel to continue, and without fuel they 
don’t continue. 


Ko ca, bhikkhave, aharo anuppannassa va 
kamacchandassa uppadaya, uppannassa va 
kamacchandassa bhiyyobhavaya vepullaya? 

And what fuels the arising of sensual desire, or, when it has 
arisen, makes it increase and grow? 


Atthi, bhikkhave, subhanimittam. 
There is the feature of beauty. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va kamacchandassa 
uppadaya, uppannassa va kamacchandassa 
bhiyyobhavaya vepullaya. 


fuels the arising of sensual desire, or, when it has arisen, 
makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va byapadassa 
uppadaya, uppannassa va byapadassa bhiyyobhavaya 
vepullaya? 

And what fuels the arising of ill will, or, when it has arisen, 
makes it increase and grow? 


Atthi, bhikkhave, patighanimittam. 
There is the feature of harshness. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va byapadassa uppadaya, 
uppannassa va byapadassa bhiyyobhavaya vepullaya. 
fuels the arising of ill will, or, when it has arisen, makes it 
increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va 
thinamiddhassa uppadaya, uppannassa va 
thinamiddhassa bhiyyobhavaya vepullaya? 

And what fuels the arising of dullness and drowsiness, or, 
when it has arisen, makes it increase and grow? 


Atthi, bhikkhave, arati tandi vijambhita 
bhattasammado cetaso ca linattam. 

There is discontent, sloth, yawning, sleepiness after eating, 
and mental sluggishness. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to them 


ayamaharo anuppannassa va thinamiddhassa 
uppadaya, uppannassa va thinamiddhassa 


bhiyyobhavaya vepullaya. 
fuels the arising of dullness and drowsiness, or, when it has 
arisen, makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va 
uddhaccakukkuccassa uppadaya, uppannassa va 
uddhaccakukkuccassa bhiyyobhavaya vepullaya? 
And what fuels the arising of restlessness and remorse, or, 
when it has arisen, makes it increase and grow? 


Atthi, bhikkhave, cetaso avupasamo. 
There is the unsettled mind. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va uddhaccakukkuccassa 
uppadaya, uppannassa va uddhaccakukkuccassa 
bhiyyobhavaya vepullaya. 

fuels the arising of restlessness and remorse, or, when it 
has arisen, makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannaya va vicikicchaya 
uppadaya, uppannaya va vicikicchaya bhiyyobhavaya 
vepullaya? 

And what fuels the arising of doubt, or, when it has arisen, 
makes it increase and grow? 


Atthi, bhikkhave, vicikicchatthaniya dhamma. 
There are things that are grounds for doubt. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to them 


ayamaharo anuppannaya va vicikicchaya uppadaya, 
uppannaya va vicikicchaya bhiyyobhavaya vepullaya. 


fuels the arising of doubt, or, when it has arisen, makes it 
increase and grow. 


Seyyathapi, bhikkhave, ayam kayo aharatthitiko, 
aharam paticca titthati, anaharo no titthati; 

This body is sustained by food. It depends on food to 
continue, and without food it doesn’t continue. 


evameva kho, bhikkhave, ime panca nivarana 
aharatthitika, aharam paticca titthanti, anahara no 
titthanti. 

In the same way, the five hindrances are sustained by fuel. 
They depend on fuel to continue, and without fuel they 
don’t continue. 


Seyyathapi, bhikkhave, ayam kayo aharatthitiko, 
aharam paticca titthati, anaharo no titthati; 

This body is sustained by food. It depends on food to 
continue, and without food it doesn’t continue. 


evameva kho, bhikkhave, satta bojjhanga 
aharatthitika, aharam paticca titthanti, anahara no 
titthanti. 

In the same way, the seven awakening factors are sustained 
by fuel. They depend on fuel to continue, and without fuel 
they don’t continue. 


Ko ca, bhikkhave, aharo anuppannassa va 
satisambojjhangassa uppadaya, uppannassa va 
satisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
mindfulness, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, satisambojjhangatthaniya dhamma. 
There are things that are grounds for the awakening factor 
of mindfulness. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va satisambojjhangassa 
uppadaya, uppannassa va satisambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of mindfulness, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya? 

And what fuels the arising of the awakening factor of 
investigation of principles, or, when it has arisen, fully 
develops it? 


Atthi, bhikkhave, kusalakusala dhamma, 
Savajjanavajja dhamma, hinapanita dhamma, 
kanhasukkasappatibhaga dhamma. 

There are qualities that are skillful and unskillful, 
blameworthy and blameless, inferior and superior, and 
those on the side of dark and bright. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of investigation of 
principles, or, when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
viriyasambojjhangassa uppadaya, uppannassa va 
viriyasambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
energy, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, arambhadhatu nikkamadhatu 
parakkamadhatu. 

There are the elements of initiative, persistence, and 
exertion. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va viriyasambojjhangassa 
uppadaya, uppannassa va viriyasambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of energy, or, when 
it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
pitisambojjhangassa uppadaya, uppannassa va 
pitisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
rapture, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, pitisambojjhangatthaniya dhamma. 
There are things that are grounds for the awakening factor 
of rapture. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va pitisambojjhangassa 
uppadaya, uppannassa va pitisambojjhangassa 
bhavanaya paripuriya. 


fuels the arising of the awakening factor of rapture, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
tranquility, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, kayapassaddhi, cittapassaddhi. 
There is tranquility of the body and of the mind. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to that 


ayamaharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya pariputriya. 
fuels the arising of the awakening factor of tranquility, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 
samadhisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
immersion, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, samathanimittam 
abyagganimittam. 

There are things that are the foundation of serenity and 
freedom from distraction. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 
samadhisambojjhangassa bhavanaya paripuriya. 
fuels the arising of the awakening factor of immersion, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
equanimity, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, upekkhasambojjhangatthaniya 
dhamma. 

There are things that are grounds for the awakening factor 
of equanimity. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya pariptriya. 
fuels the arising of the awakening factor of equanimity, or, 
when it has arisen, fully develops it. 


Seyyathapi, bhikkhave, ayam kayo aharatthitiko, 
aharam paticca titthati, anaharo no titthati; 

This body is sustained by food. It depends on food to 
continue, and without food it doesn’t continue. 


evameva kho, bhikkhave, ime satta bojjhanga 
aharatthitika, aharam paticca titthanti, anahara no 
titthanti” ti. 

In the same way, the seven awakening factors are sustained 
by fuel. They depend on fuel to continue, and without fuel 


they don’t continue.” 


Dutiyam. 


46.003. 3. Silasutta - 3. Ethics 


1. Pabbatavagga - 1. Mountains 


“Ye te, bhikkhave, bhikkhu silasampanna 
samadhisampanna nanasampanna vimuttisampanna 
vimuttinanadassanasampanna, dassanampaham, 
bhikkhave, tesam bhikkhunam bahukaram vadami; 
“Mendicants, when a mendicant is accomplished in ethics, 
immersion, wisdom, freedom, or the knowledge and vision 
of freedom, even the sight of them is very helpful, I say. 


savanampaham, bhikkhave, tesam bhikkhunam 
bahukaram vadami; 
Even to hear them, 


upasankamanampaham, bhikkhave, tesam 
bhikkhunam bahukaram vadami; 
approach them, 


payirupasanampaham, bhikkhave, tesam 
bhikkhunam bahukaram vadami; 
pay homage to them, 


anussatimpaham, bhikkhave, tesam bhikkhunam 
bahukaram vadami; 
recollect them, 


anupabbajjampaham, bhikkhave, tesam bhikkhunam 
bahukaram vadami. 
or go forth after them is very helpful, I say. 


Tam kissa hetu? 
Why is that? 


Tatharupanam, bhikkhave, bhikkhunam dhammam 
sutva dvayena vupakasena vupakattho viharati— 
kayavupakasena Ca cittavupakasena Ca. 

Because after hearing the teaching of such mendicants, a 
mendicant will live withdrawn in both body and mind, 


So tatha vupakattho viharanto tam dhammam 
anussarati anuvitakketi. 
as they recollect and think about that teaching. 


Yasmim samaye, bhikkhave, bhikkhu tatha 
vupakattho viharanto tam dhammam anussarati 
anuvitakketi, satisambojjhango tasmim samaye 
bhikkhuno araddho hoti; 

At such a time, a mendicant has activated the awakening 
factor of mindfulness; 


satisambojjhangam tasmim samaye bhikkhu bhaveti; 
they develop it 


satisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. 
and perfect it. 


So tatha sato viharanto tam dhammam pannaya 
pavicinati pavicarati parivimamsamapaijjati. 

As they live mindfully in this way they investigate, explore, 
and inquire into that teaching with wisdom. 


Yasmim samaye, bhikkhave, bhikkhu tatha sato 
viharanto tam dhammam pannaya pavicinati 
pavicarati parivimamsamapaijjati, 
dhammavicayasambojjhango tasmim samaye 
bhikkhuno araddho hoti; 

At such a time, a mendicant has activated the awakening 
factor of investigation of principles; 


dhammavicayasambojjhangam tasmim samaye 
bhikkhu bhaveti; 
they develop it 


dhammavicayasambojjhango tasmim samaye 
bhikkhuno bhavanaparipurim gacchati. 
and perfect it. 


Tassa tam dhammam pannaya pavicinato pavicarato 
parivimamsamapajjato araddham hoti viriyam 
asallinam. 

As they investigate principles with wisdom in this way their 
energy is roused up and unflagging. 


Yasmim samaye, bhikkhave, bhikkhuno tam 
dhammam pannaya pavicinato pavicarato 
parivimamsamapajjato araddham hoti viriyam 
asallinam, viriyasambojjhango tasmim samaye 
bhikkhuno araddho hoti; viriyasambojjhangam 
tasmim samaye bhikkhu bhaveti; viriyasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 

At such a time, a mendicant has activated the awakening 
factor of energy; they develop it and perfect it. 


Araddhaviriyassa uppajjati piti niramisa. 
When they’re energetic, spiritual rapture arises. 


Yasmim samaye, bhikkhave, bhikkhuno 
araddhaviriyassa uppajjati piti niramisa, 
pitisambojjhango tasmim samaye bhikkhuno araddho 
hoti; pitisambojjhangam tasmim samaye bhikkhu 
bhaveti; pitisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. 


At such a time, a mendicant has activated the awakening 
factor of rapture; they develop it and perfect it. 


Pitimanassa kayopi passambhati, cittampi 
passambhati. 

When the mind is full of rapture, the body and mind become 
tranquil. 


Yasmim samaye, bhikkhave, bhikkhuno pitimanassa 
kayopi passambhati cittampi passambhati, 
passaddhisambojjhango tasmim samaye bhikkhuno 
araddho hoti; passaddhisambojjhangam tasmim 
samaye bhikkhu bhaveti; passaddhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 

At such a time, a mendicant has activated the awakening 
factor of tranquility; they develop it and perfect it. 


Passaddhakayassa sukhino cittam samadhiyati. 
When the body is tranquil and one feels bliss, the mind 
becomes immersed in samadhi. 


Yasmim samaye, bhikkhave, bhikkhuno 
passaddhakayassa sukhino cittam samadhiyati, 
samadhisambojjhango tasmim samaye bhikkhuno 
araddho hoti; samadhisambojjhangam tasmim 
samaye bhikkhu bhaveti; samadhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 

At such a time, a mendicant has activated the awakening 
factor of immersion; they develop it and perfect it. 


So tathasamahitam cittam sadhukam ajjhupekkhita 
hoti. 
They closely watch over that mind immersed in samadhi. 


Yasmim samaye, bhikkhave, bhikkhu tathasamahitam 
cittam sadhukam ajjhupekkhita hoti, 
upekkhasambojjhango tasmim samaye bhikkhuno 
araddho hoti; upekkhasambojjhangam tasmim 
samaye bhikkhu bhaveti; upekkhasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 

At such a time, a mendicant has activated the awakening 
factor of equanimity; they develop it and perfect it. 


Evam bhavitesu kho, bhikkhave, sattasu 
sambojjhangesu evam bahulikatesu satta phala 
sattanisamsa patikankha. 

When the seven awakening factors are developed and 
cultivated in this way they can expect seven fruits and 
benefits. 


Katame satta phala sattanisamsa? 
What seven? 


Dittheva dhamme patikacca annam aradheti. 
They attain enlightenment early on in this very life. 


No ce dittheva dhamme patikacca annam aradheti, 
atha maranakale annam aradheti. 
If not, they attain enlightenment at the time of death. 


No ce dittheva dhamme patikacca annam aradheti, 
no ce maranakale annam aradheti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti. 

If not, with the ending of the five lower fetters, they’re 
extinguished between one life and the next. 


No ce dittheva dhamme patikacca annam aradheti, 
no ce maranakale annam aradheti, no ce pancannam 


orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
upahaccaparinibbay1 hoti. 

If not, with the ending of the five lower fetters they’re 
extinguished upon landing. 


No ce dittheva dhamme patikacca annam aradheti, 
no ce maranakale annam aradheti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
upahaccaparinibbayi hoti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
asankharaparinibbayi hoti. 

If not, with the ending of the five lower fetters they’re 
extinguished without extra effort. 


No ce dittheva dhamme patikacca annam aradheti, 
no ce maranakale annam aradheti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
upahaccaparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
asankharaparinibbayi hoti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
sasankharaparinibbayi hoti. 

If not, with the ending of the five lower fetters they’re 
extinguished with extra effort. 


No ce dittheva dhamme patikacca annam aradheti, 
no ce maranakale annam aradheti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 


upahaccaparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
asankharaparinibbayi hoti, no ce pancannam 
orambhagiyanam samyojananam parikkhaya 
sasankharaparinibbayi hoti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
uddhamsoto hoti akanitthagam1. 

If not, with the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Evam bhavitesu kho, bhikkhave, sattasu bojjhangesu 
evam bahulikatesu ime satta phala sattanisamsa 
patikankha’ ti. 

When the seven awakening factors are developed and 
cultivated in this way these are the seven fruits and benefits 
they can expect.” 


Tatiyam. 


46.004. 4. Vatthasutta - 4. 
Clothes 


1. Pabbatavagga - 1. Mountains 


Ekam samayam ayasma Sariputto savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhavo’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Sattime, avuso, bojjhanga. 
“There are these seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango, dhammavicayasambojjhango, 
viriyasambojjhango, pitisambojjhango, 
passaddhisambojjhango, samadhisambojjhango, 
upekkhasambojjhango— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 


equanimity. 


ime kho, avuso, satta bojjhanga. 
These are the seven awakening factors. 


Imesam khvaham, avuso, sattannam bojjhanganam 
yena yena bojjhangena akankhami 
pubbanhasamayam viharitum, tena tena bojjhangena 
pubbanhasamayam viharami; 

In the morning, I meditate on whichever of these seven 
awakening factors I want. 


yena yena bojjhangena akankhami majjhanhikam 
Samayam viharitum, tena tena bojjhangena 
majjhanhikam samayam viharami; 

At midday, 


yena yena bojjhangena akankhami sayanhasamayam 
viharitum, tena tena bojjhangena sayanhasamayam 
viharami. 

and in the evening, I meditate on whichever of these seven 
awakening factors I want. 


Satisambojjhango iti ce me, avuso, hoti, ‘appamano’ti 
me hoti, ‘susamaraddho’ti me hoti, titthantanca nam 
‘titthati’ti pajanami. 

If it’s the awakening factor of mindfulness, I know that it’s 
limitless and that it’s properly implemented. While it 
remains I understand that it remains. 


Sacepi me Ccavati, ‘idappaccaya me Cavati’ti pajanami 
.. pe... 
And if it subsides I understand that it subsides. ... 
upekkhasambojjhango iti ce me, avuso, hoti, 
‘appamano’ti me hoti, ‘susamaraddho’ti me hoti, 


titthantanca nam ‘titthati’ti pajanami. 

If it’s the awakening factor of equanimity, I know that it’s 
limitless and that it’s properly implemented. While it 
remains I understand that it remains. 


Sacepi me Cavati, ‘idappaccaya me Cavati’ti pajanami. 
And if it subsides I understand that it subsides. 


Seyyathapi, avuso, ranno va rajamahamattassa va 
nanarattanam dussanam dussakarandako puro assa. 
Suppose that a ruler or their minister had a chest full of 
garments of different colors. 


So yannadeva dussayugam akankheyya 
pubbanhasamayam parupitum, tam tadeva 
dussayugam pubbanhasamayam parupeyya; 

In the morning, they’d don whatever pair of garments they 
wanted. 


yannadeva dussayugam akankheyya majjhanhikam 
Samayam parupitum, tam tadeva dussayugam 
majjhanhikam samayam parupeyya; 

At midday, 


yannadeva dussayugam akankheyya sayanhasamayam 
parupitum, tam tadeva dussayugam sayanhasamayam 
parupeyya. 

and in the evening, they’d don whatever pair of garments 
they wanted. 


Evameva khvaham, avuso, imesam sattannam 
bojjhanganam yena yena bojjhangena akankhami 
pubbanhasamayam viharitum, tena tena bojjhangena 
pubbanhasamayam viharami; 

In the same way, in the morning, 


yena yena bojjhangena akankhami majjhanhikam 
Samayam viharitum, tena tena bojjhangena 
majjhanhikam samayam viharami; 

at midday, 


yena yena bojjhangena akankhami sayanhasamayam 
viharitum, tena tena bojjhangena sayanhasamayam 
viharami. 

and in the evening, I meditate on whichever of these seven 
awakening factors I want. 


Satisambojjhango iti ce me, avuso, hoti, ‘appamano’ti 
me hoti, ‘susamaraddho’ti me hoti, titthantanca nam 
‘titthati’ti pajanami. 

If it’s the awakening factor of mindfulness, I know that it’s 
limitless and that it’s properly implemented. While it 
remains I understand that it remains. 


Sacepi me cavati, ‘idappaccaya me Cavati’ti pajanami 
.. pe... 
And if it subsides I understand that it subsides. ... 
upekkhasambojjhango iti ce me, avuso, hoti, 
‘appamano’ti me hoti, ‘susamaraddho’ti me hoti, 
titthantanca nam ‘titthati’ti pajanami. 

If it’s the awakening factor of equanimity, I know that it’s 
limitless and that it’s properly implemented. While it 
remains I understand that it remains. 


Sacepi me Cavati, ‘idappaccaya me Cavati’ti 
pajanami’ ti. 
And if it subsides I understand that it subsides.” 


Catuttham. 


46.005.5. Bhikkhusutta -5.A 
Monk 


1. Pabbatavagga - 1. Mountains 


Savatthinidanam. 
At Savatthi. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“‘hojjhanga, bojjhanga’ti, bhante, vuccanti. 
“Sir, they speak of the ‘awakening factors’. 


Kittavata nu kho, bhante, ‘bojjhanga’ti vuccanti” ti? 
How are the awakening factors defined?” 


“Bodhaya samvattantiti kho, bhikkhu, tasma 
‘bojjhanga’ti vuccanti. 

“Mendicant, they’re called awakening factors because they 
lead to awakening. 


Idha, bhikkhu, satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

A mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Tassime satta bojjhange bhavayato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccati. 

As they develop the seven awakening factors, their mind is 
freed from the defilements of sensuality, desire to be 
reborn, and ignorance. 


Vimuttasmim vimuttamiti nanam hoti. 
When they’re freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Bodhaya samvattantiti, bhikkhu, tasma ‘bojjhanga’ ti 
vuccanti” ti. 

They’re called awakening factors because they lead to 
awakening.” 


Pancamam. 


46.006. 6. Kundaliyasutta - 6. 
Kundaliya 


1. Pabbatavagga - 1. Mountains 


Ekam samayam bhagava sakete viharati anjanavane 
migadaye. 

At one time the Buddha was staying near Saketa in the deer 
part at the Anjana Wood. 


Atha kho kundaliyo paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Kundaliya went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
kundaliyo paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ahamasmi, bho gotama, aramanissay1 parisavacaro. 
“Master Gotama, I like to hang around the monasteries and 
visit the assemblies. 


Tassa mayham, bho gotama, pacchabhattam 
bhuttapatarasassa ayamacaro hoti— 
When I’ve finished breakfast, it’s my habit to 


aramena aramam uyyanena uyyanam anucankamami 
anuvicarami. 
wander from monastery to monastery, from park to park. 


So tattha passami eke samanabrahmane 
itivadappamokkhanisamsanceva katham kathente 
uparambhanisamsanca: 

There I see some ascetics and brahmins speaking for the 
sake of winning debates and finding fault. 


‘bhavam pana gotamo kimanisamso viharati’” ti? 
But what benefit does Master Gotama live for?” 


viharati” ti. 
“The benefit the Realized One lives for, Kundaliya, is the 
fruit of knowledge and freedom.” 


“Katame pana, bho gotama, dhamma bhavita 
“But what things must be developed and cultivated in order 
to fulfill knowledge and freedom?” 


“Satta kho, kundaliya, bojjhanga bhavita bahulikata 


“The seven awakening factors.” 


“Katame pana, bho gotama, dhamma bhavita 
bahulikata satta bojjhange paripurenti” ti? 

“But what things must be developed and cultivated in order 
to fulfill the seven awakening factors?” 


“Cattaro kho, kundaliya, satipatthana bhavita 
bahulikata satta bojjhange paripurenti’ ti. 
“The four kinds of mindfulness meditation.” 


“Katame pana, bho gotama, dhamma bhavita, 
bahulikata cattaro satipatthane paripurenti” ti? 

“But what things must be developed and cultivated in order 
to fulfill the four kinds of mindfulness meditation?” 


“Tini kho, kundaliya, sucaritani bhavitani 
bahulikatani cattaro satipatthane paripurenti’ ti. 
“The three kinds of good conduct.” 


“Katame pana, bho gotama, dhamma bhavita 
bahulikata tini sucaritani paripurenti” ti? 

“But what things must be developed and cultivated in order 
to fulfill the three kinds of good conduct?” 


“Indriyasamvaro kho, kundaliya, bhavito bahulikato 
tini sucaritani paripuretiti. 
“Sense restraint. 


Katham bhavito ca, kundaliya, indriyasamvaro 
katham bahulikato tini sucaritani paripuretiti? 
And Kundaliya, how is sense restraint developed and 
cultivated so as to fulfill the three kinds of good conduct? 


Idha, kundaliya, bhikkhu cakkhuna rupam disva 
manapam nabhijjhati nabhihamsati, na ragam janeti. 
A mendicant sees an agreeable sight with their eye. They 
don’t desire it or enjoy it, and they don’t give rise to greed. 


Tassa thito ca kayo hoti, thitam cittam ajjhattam 
susanthitam suvimuttam. 

Their mind and body are steady internally, well settled and 
well freed. 


Cakkhuna kho paneva rupam disva amanapam na 
manku hoti appatitthitacitto adinamanaso 
abyapannacetaso. 

But if they see a disagreeable sight they’re not dismayed; 
their mind isn’t hardened, dejected, or full of ill will. 


Tassa thito ca kayo hoti thitam cittam ajjhattam 
susanthitam suvimuttam. 

Their mind and body are steady internally, well settled and 
well freed. 


Puna caparam, kundaliya, bhikkhu sotena saddam 
sutva ... pe ... 

Furthermore, a mendicant hears an agreeable sound with 
the ear ... 


ghanena gandham ghayitva ... pe ... 
smells an agreeable odor with the nose ... 


jivhaya rasam Sayitva ... pe ... 
tastes an agreeable flavor with the tongue ... 


kayena photthabbam phusitva ... pe ... 
feels an agreeable touch with the body ... 


manasa dhammam vinnaya manapam nabhijjhati 
nabhihamsati, na ragam janeti. 

knows an agreeable thought with their mind. They don’t 
desire it or enjoy it, and they don’t give rise to greed. 


Tassa thito ca kayo hoti, thitam cittam ajjhattam 
susanthitam suvimuttam. 

Their mind and body are steady internally, well settled and 
well freed. 


Manasa kho paneva dhammam vinnaya amanapam na 
manku hoti appatitthitacitto adinamanaso 
abyapannacetaso. 

But if they know a disagreeable thought they’re not 
dismayed; their mind isn’t hardened, dejected, or full of ill 
will. 


Tassa thito ca kayo hoti, thitam cittam ajjhattam 
susanthitam suvimuttam. 

Their mind and body are steady internally, well settled and 
well freed. 


Yato kho, kundaliya, bhikkhuno cakkhuna rupam 
disva manapamanapesu rupesu thito ca kayo hoti, 
thitam cittam ajjhattam susanthitam suvimuttam. 
When a mendicant’s mind and body are steady internally, 
they’re well settled and well freed when it comes to both 
agreeable and disagreeable sights, 


Sotena saddam sutva ... pe ... 
sounds, 


ghanena gandham ghayitva ... pe ... 
smells, 


jivhaya rasam Sayitva ... pe ... 
tastes, 


kayena photthabbam phusitva ... pe ... 
touches, 


manasa dhammam vinnaya manapamanapesu 
dhammesu thito ca kayo hoti, thitam cittam ajjhattam 
susanthitam suvimuttam. 

and thoughts. 


Evam bhavito kho, kundaliya, indriyasamvaro evam 
bahulikato tini sucaritani paripureti. 

That’s how sense restraint is developed and cultivated so as 
to fulfill the three kinds of good conduct. 


Katham bhavitani ca, kundaliya, tini sucaritani 
katham bahulikatani cattaro satipatthane 


paripurenti? 

And how are the three kinds of good conduct developed and 
cultivated so as to fulfill the four kinds of mindfulness 
meditation? 


Idha, kundaliya, bhikkhu kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti. 

A mendicant gives up bad conduct by way of body, speech, 
and mind, and develops good conduct by way of body, 
speech, and mind. 


Evam bhavitani kho, kundaliya, tini sucaritani evam 
bahulikatani cattaro satipatthane paripurenti. 
That’s how the three kinds of good conduct are developed 
and cultivated so as to fulfill the four kinds of mindfulness 
meditation. 


Katham bhavita ca, kundaliya, cattaro satipatthana 
katham bahulikata satta bojjhange paripurenti? 
And how are the four kinds of mindfulness meditation 
developed and cultivated so as to fulfill the seven 
awakening factors? 


Idha, kundaliya, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

A mendicant meditates by observing an aspect of the body 
—keen, aware, and mindful, rid of desire and aversion for 
the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 


raannale meee 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam bhavita kho, kundaliya, cattaro satipatthana 
evam bahulikata satta bojjhange paripurenti. 
That’s how the four kinds of mindfulness meditation are 
developed and cultivated so as to fulfill the seven 
awakening factors. 


Katham bhavita ca, kundaliya, satta bojjhanga 
And how are the seven awakening factors developed and 
cultivated so as to fulfill knowledge and freedom? 


Idha, kundaliya, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

A mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam bhavita kho, kundaliya, satta bojjhanga evam 
That’s how the seven awakening factors are developed and 
cultivated so as to fulfill knowledge and freedom.” 


Evam vutte, kundaliyo paribbajako bhagavantam 
etadavoca: 


When he said this, the wanderer Kundaliya said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evameva bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Chattham. 


46.007.7. Kutagarasutta -7.A 


Bungalow 
1. Pabbatavagga - 1. Mountains 


“Seyyathapi, bhikkhave, kutagarassa ya kaci 
gopanasiyo, sabba ta kutaninna kutapona 
kutapabbhara; 

“Mendicants, the rafters of a bungalow all slant, slope, and 
incline to the peak. 


evameva kho, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo. 
In the same way, a mendicant who develops and cultivates 
the seven awakening factors slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo? 
And how does a mendicant who develops the seven 
awakening factors slant, slope, and incline to 
extinguishment? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo’ ti. 
That’s how a mendicant who develops and cultivates the 
seven awakening factors slants, slopes, and inclines to 
extinguishment.” 


Sattamam. 


46.008. 8. Upavanasutta - 8. 
With Upavana 


1. Pabbatavagga - 1. Mountains 


Ekam samayam ayasSma Ca upavano ayasma Ca 
sariputto kosambiyam viharanti ghositarame. 

At one time the venerables Upavana and Sariputta were 
staying near Kosambi, in Ghosita’s Monastery. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma upavano 
tenupasankami; upasankamitva ayasmata upavanena 
saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Upavana and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam upavanam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Upavana: 


“Janeyya nu kho, avuso upavana, bhikkhu ‘paccattam 
yonisomanasikara evam susamaraddha me satta 
bojjhanga phasuviharaya samvattanti’” ti? 

“Reverend Upavana, can a mendicant know by investigating 
inside themselves that the seven awakening factors are well 
implemented so that they lead to living at ease?” 


“Janeyya kho, avuso sariputta, bhikkhu ‘paccattam 
yonisomanasikara evam susamaraddha me satta 
bojjhanga phasuviharaya samvattanti’” ti. 

“They can, Reverend Sariputta. 


“Satisambojjhangam kho, avuso, bhikkhu 
arabbhamano pajanati ‘cittanca me suvimuttam, 
thinamiddhanca me susamthatam, 
uddhaccakukkuccanca me suppativinitam, 
araddhanca me viriyam, atthim katva manasi karomi, 
no Ca linan’ti ... pe ... 

As a mendicant rouses up the awakening factor of 
mindfulness, they understand: ‘My mind is well freed. I’ve 
eradicated dullness and drowsiness, and eliminated 
restlessness and remorse. My energy is roused up, and my 
mind is sharply focused, not sluggish.’ ... 


upekkhasambojjhangam avuso, bhikkhu 
arabbhamano pajanati ‘cittanca me suvimuttam, 
thinamiddhanca me susamthatam, 
uddhaccakukkuccanca me suppativinitam, 
araddhanca me viriyam, atthim katva manasi karomi, 
no ca linan’” ti. 

As they rouse up the awakening factor of equanimity, they 
understand: ‘My mind is well freed. I’ve eradicated dullness 
and drowsiness, and eliminated restlessness and remorse. 
My energy is roused up, and my mind is sharply focused, 
not sluggish.’ 


“Evam kho, avuso sariputta, bhikkhu janeyya 
‘paccattam yonisomanasikara evam susamaraddha 
me satta bojjhanga phasuviharaya samvattanti’ ’ ti. 
That’s how a mendicant can know by investigating inside 
themselves that the seven awakening factors are well 
implemented so that they lead to living at ease.” 


Atthamam. 


46.009. 9. Pathamauppannasutta 
- 9. Arisen (1st) 


1. Pabbatavagga - 1. Mountains 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
anuppanna uppajjanti, nannatra tathagatassa 
patubhava arahato sammasambuddhassa. 
“Mendicants, these seven awakening factors don’t arise to 
be developed and cultivated except when a Realized One, a 
perfected one, a fully awakened Buddha has appeared. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata anuppanna uppajjanti, nannatra 
tathagatassa patubhava arahato 
sammasambuddhassa’” ti. 

These seven awakening factors don’t arise to be developed 
and cultivated except when a Realized One, a perfected 
one, a fully awakened Buddha has appeared.” 


Navamam. 


46.010.10. Dutiyauppannasutta 
-10. Arisen (2nd) 


1. Pabbatavagga - 1. Mountains 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
anuppanna uppajjanti, nannatra sugatavinaya. 
“Mendicants, these seven awakening factors don’t arise to 
be developed and cultivated apart from the Holy One’s 
training. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 

ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata anuppanna uppajjanti, nannatra 
sugatavinaya’ ti. 

These seven awakening factors don’t arise to be developed 
and cultivated apart from the Holy One’s training.” 
Dasamam. 

Pabbatavaggo pathamo. 

Himavantam kayam silam, 


vattham bhikkhu ca kundali; 


Kutanca upavananca, 


uppanna apare duveti. 


46.011.11. Panasutta -11. 


Living Creatures 
2. Gilanavagga - 2. Sick 


“Seyyathapi, bhikkhave, ye keci pana cattaro 
iriyapathe kappenti— 
“Mendicants, living creatures engage in the four postures: 


kalena gamanam, kalena thanam, kalena nisajjam, 
kalena seyyam, sabbe te pathavim nissaya 
pathaviyam patitthaya evamete cattaro iriyapathe 
kappenti; 

sometimes walking, sometimes standing, sometimes sitting, 
sometimes lying down. They do so depending on the earth 
and grounded on the earth. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhaveti, satta bojjhange 
bahulikaroti. 

In the same way, a mendicant develops and cultivates the 
seven awakening factors depending on and grounded on 
ethics. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhaveti satta bojjhange 
bahulikaroti? 

And how does a mendicant develop the seven awakening 
factors depending on and grounded on ethics? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya satta bojjhange bhaveti, satta bojjhange 
bahulikaroti’ ti. 

That’s how a mendicant develops and cultivates the seven 
awakening factors depending on and grounded on ethics.” 


Pathamam. 


46.012.12. 
Pathamasuriyupamasutta - 1 2. 


The Simile of the Sun (1st) 
2. Gilanavagga - 2. Sick 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno sattannam 
bojjhanganam uppadaya etam pubbangamam etam 
nimittam, yadidam—kalyanamittata. 

In the same way, for a mendicant good friendship is the 
forerunner and precursor of the arising of the seven 
awakening factors. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—satta bojjhange bhavessati, satta 
bojjhange bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the seven awakening factors. 


Kathanca, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti satta bojjhange bahulikaroti? 
And how does a mendicant with good friends develop and 
cultivate the seven awakening factors? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 


tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti” ti. 
That’s how a mendicant with good friends develops and 

cultivates the seven awakening factors.” 


Dutiyam. 


46.013.13. 
Dutiyasuriyupamasutta - 13. The 


Simile of the Sun (2nd) 
2. Gilanavagga - 2. Sick 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam; 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


evameva kho, bhikkhave, bhikkhuno sattannam 
bojjhanganam uppadaya etam pubbangamam etam 
pubbanimittam, yadidam—yonisomanasikaro. 

In the same way, for a mendicant proper attention is the 
forerunner and precursor of the arising of the seven 
awakening factors. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—satta bojjhange bhavessati, 
satta bojjhange bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the seven awakening factors. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno Satta bojjhange bhaveti, 
satta bojjhange bahulikaroti? 

And how does a mendicant with proper attention develop 
and cultivate the seven awakening factors? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno Satta bojjhange bhaveti, 
satta bojjhange bahulikaroti’ ti. 

That’s how a mendicant with proper attention develops and 
cultivates the seven awakening factors.” 


Tatiyam. 


46.01 4.14. Pathamagilanasutta 


- 14. Sick (1st) 
2. Gilanavagga - 2. Sick 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma mahakassapo 
pippaliguhayam viharati abadhiko dukkhito 
balhagilano. 

Now at that time Venerable Mahakassapa was staying in 
the Pipphali cave, and he was sick, suffering, gravely ill. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenayasma mahakassapo tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
bhagava ayasmantam mahakassapam etadavocCa: 
Then in the late afternoon, the Buddha came out of retreat, 
went to Venerable Mahakassapa, sat down on the seat 
spread out, and said to him: 


“Kacci te, kassapa, khamanityam kacci yapantyam? 
Kacci dukkha vedana patikkamanti, no 
abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“Kassapa, I hope you’re keeping well; I hope you’re alright. 
And I hope the pain is fading, not growing, that its fading is 
evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 


“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Sattime, kassapa, bojjhanga maya sammadakkhata 
bhavita bahulikata abhinnaya sambodhaya nibbanaya 
samvattanti. 

“Kassapa, I’ve rightly explained these seven awakening 
factors. When developed and cultivated, they lead to direct 
knowledge, to awakening, and to extinguishment. 


Katame satta? 
What seven? 


Satisambojjhango kho, kassapa, maya 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati ... pe ... 
upekkhasambojjhango kho, kassapa, maya 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, kassapa, satta bojjhanga maya 
sammadakkhata bhavita bahulikata abhinnaya 
sambodhaya nibbanaya samvattanti’ ti. 

These are the seven awakening factors that I’ve rightly 
explained. When developed and cultivated, they lead to 
direct knowledge, to awakening, and to extinguishment.” 


“Taggha, bhagava, bojjhanga; 
“Indeed, Blessed One, these are awakening factors! 


taggha, sugata, bojjhanga’” ti. 
Indeed, Holy One, these are awakening factors!” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano ayasma mahakassapo bhagavato bhasitam 
abhinandi. 

Satisfied, Venerable Mahakassapa was happy with what the 
Buddha said. 


Vutthahi cayasma mahakassapo tamha abadha. 
And that’s how he recovered from that illness. 


Tathapahino cayasmato mahakassapassa so abadho 
ahositi. 


Catuttham. 


46.015.15. Dutiyagilanasutta - 
15. Sick (2nd) 


2. Gilanavagga - 2. Sick 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena ayasma mahamoggallano 
gijjhakute pabbate viharati abadhiko dukkhito 
balhagilano. 

Now at that time Venerable Mahamoggallana was staying 
on the Vulture’s Peak mountain, and he was sick, suffering, 
gravely ill. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenayasma mahamoggallano tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
bhagava ayasmantam mahamoggallanam etadavoca: 
Then in the late afternoon, the Buddha came out of retreat, 
went to Venerable Moggallana, sat down on the seat spread 
out, and said to him: 


“Kacci te, moggallana, khamaniyam kKacci 
yapaniyam? Kacci dukkha vedana patikkamanti, no 
abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“Moggallana, I hope you’re keeping well; I hope you’re 
alright. And I hope the pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 


abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Sattime, moggallana, bojjhanga maya 
sammadakkhata bhavita bahulikata abhinnaya 
sambodhaya nibbanaya samvattanti. 

“Moggallana, I’ve rightly explained these seven awakening 
factors. When developed and cultivated, they lead to direct 
knowledge, to awakening, and to extinguishment. 


Katame satta? 
What seven? 


Satisambojjhango kho, moggallana, maya 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati ... pe ... 
upekkhasambojjhango kho, moggallana, maya 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, moggallana, satta bojjhanga maya 
sammadakkhata bhavita bahulikata abhinnaya 
sambodhaya nibbanaya samvattanti’ ti. 

These are the seven awakening factors that I’ve rightly 
explained. When developed and cultivated, they lead to 
direct knowledge, to awakening, and to extinguishment.” 


“Taggha, bhagava, bojjhanga; 
“Indeed, Blessed One, these are awakening factors! 


taggha, sugata, bojjhanga’ ti. 


Indeed, Holy One, these are awakening factors!” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano ayasma mahamoggallano bhagavato 
bhasitam abhinandi. 

Satisfied, Venerable Mahamoggallana was happy with what 
the Buddha said. 


Vutthahi cayasma mahamoggallano tamha abadha. 
And that’s how he recovered from that illness. 


Tathapahino cayasmato mahamoggallanassa so 
abadho ahositi. 


Pancamam. 


46.01 6.16. Tatiyagilanasutta - 


16. Sick (3rd) 
2. Gilanavagga - 2. Sick 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena bhagava abadhiko hoti 
dukkhito balhagilano. 
Now at that time he was sick, suffering, gravely ill. 


Atha kho ayasma mahacundo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam mahacundam bhagava etadavoca: 
Then Venerable Mahacunda went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“patibhantu tam, cunda, bojjhanga’” ti. 
“Cunda, express your understanding of the awakening 
factors.” 


“Sattime, bhante, bojjhanga bhagavata 
sammadakkhata bhavita bahulikata abhinnaya 
sambodhaya nibbanaya samvattanti. 

“Sir, the Buddha has rightly explained these seven 
awakening factors. When developed and cultivated, they 
lead to direct knowledge, to awakening, and to 
extinguishment. 


Katame satta? 
What seven? 


Satisambojjhango kho, bhante, bhagavata 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati ... pe ... 
upekkhasambojjhango kho, bhante, bhagavata 
sammadakkhato bhavito bahulikato abhinnaya 
sambodhaya nibbanaya samvattati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhante, satta bojjhanga bhagavata 
sammadakkhata bhavita bahulikata abhinnaya 
sambodhaya nibbanaya samvattanti’ ti. 

These are the seven awakening factors that the Buddha has 
rightly explained. When developed and cultivated, they lead 
to direct knowledge, to awakening, and to extinguishment.” 


“Taggha, cunda, bojjhanga; 
“Indeed, Cunda, these are awakening factors! 


taggha, cunda, bojjhanga’” ti. 
Indeed, Cunda, these are awakening factors!” 


Idamavocayasma cundo. 
This is what Cunda said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Vutthahi ca bhagava tamha abadha. 
And that’s how the Buddha recovered from that illness. 


Tathapahino ca bhagavato so abadho ahositi. 


Chattham. 


46.017.17. Parangamasutta - 


17. Going to the Far Shore 
2. Gilanavagga - 2. Sick 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
apara param gamanaya samvattanti. 

“Mendicants, when these seven awakening factors are 
developed and cultivated they lead to going from the near 
shore to the far shore. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata apara param gamanaya samvattantiti. 
These seven awakening factors, when developed and 
cultivated, lead to going from the near shore to the far 
shore. 


Appaka te manussesu, 
Few are those among humans 


ye jana paragamino; 
who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 


around on the near shore. 


Ye ca kho sammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 
Leaving home behind 


viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 
having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 


should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


Samma cittam subhavitam; 
in the awakening factors; 


Adanappatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta” ti. 
they are extinguished in this world.” 


Sattamam. 


46.018.18. Viraddhasutta - 18. 


Missed Out 
2. Gilanavagga - 2. Sick 


“Yesam kesanci, bhikkhave, satta bojjhanga viraddha, 
viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

“Mendicants, whoever has missed out on the seven 
awakening factors has missed out on the noble path to the 
complete ending of suffering. 


Yesam kesanci, bhikkhave, satta bojjhanga araddha, 
araddho tesam ariyo maggo samma 
dukkhakkhayagami. 

Whoever has undertaken the seven awakening factors has 
undertaken the noble path to the complete ending of 
suffering. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


yesam kesanci, bhikkhave, ime satta bojjhanga 
viraddha, viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

Whoever has missed out on these seven awakening factors 
has missed out on the noble path to the complete ending of 
suffering. 


Yesam kesanci, bhikkhave, ime satta bojjhanga 
araddha, araddho tesam ariyo maggo samma 
dukkhakkhayagami’ ti. 

Whoever has undertaken these seven awakening factors 
has undertaken the noble path to the complete ending of 
suffering.” 


Atthamam. 


46.019. 19. Ariyasutta - 19. 


Noble 
2. Gilanavagga - 2. Sick 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
ariya niyyanika niyanti takkarassa saamma 
dukkhakkhayaya. 

“Mendicants, when these seven awakening factors are 
developed and cultivated they are noble and emancipating, 
and bring one who practices them to the complete ending 
of suffering. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata ariya niyyanika niyanti takkarassa saamma 
dukkhakkhayaya’ ti. 

When these seven awakening factors are developed and 
cultivated they are noble and emancipating, and bring one 
who practices them to the complete ending of suffering.” 


Navamam. 


46.020. 20. Nibbidasutta - 20. 


Disillusionment 
2. Gilanavagga - 2. Sick 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattanti. 
“Mendicants, the seven awakening factors, when developed 
and cultivated, lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ ti. 

These seven awakening factors, when developed and 
cultivated, lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment.” 


Dasamam. 
Gilanavaggo dutiyo. 
Pana suriyupama dve, 


gilana apare tayo; 


Parangami viraddho Ca, 


ariyo nibbidaya Cati. 


46.021. 21. Bodhayasutta - 21. 


To Awakening 
3. Udayivagga - 3. With Udayi 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and said to 
him: 


“‘Bojjhanga, bojjhanga’ti, bhante, vuccanti. 
“Sir, they speak of the ‘awakening factors’. 


Kittavata nu kho, bhante, ‘bojjhanga’ti vuccanti” ti? 
How are the awakening factors defined?” 


“‘Bodhaya samvattanti’ti kho, bhikkhu, tasma 
bojjhangati vuccanti. 

“Mendicant, they’re called awakening factors because they 
lead to awakening. 


Idha, bhikkhu, satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

A mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


‘Bodhaya samvattanti’ti kho, bhikkhu, tasma 
‘bojjhanga’ti vuccanti’ ti. 


They’re called awakening factors because they lead to 
awakening.” 


Pathamam. 


46.022. 22. 
Bojjhangadesanasutta - 22. A 
Teaching on the Awakening 
Factors 

3. Udayivagga - 3. With Udayi 


“Satta vo, bhikkhave, bojjhange desessami; 
“Mendicants, I will teach you the seven awakening factors. 


tam sunatha. 
Listen ... 


Katame ca, bhikkhave, satta bojjhanga? 
And what are the seven awakening factors? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga” ti. 
These are the seven awakening factors.” 


Dutiyam. 


46.023. 23. Thaniyasutta - 23. 


Grounds 
3. Udayivagga - 3. With Udayi 


“Kamaragatthaniyanam, bhikkhave, dhammanam 
manasikarabahulikara anuppanno ceva kamacchando 
uppajjati, uppanno ca kamacchando bhiyyobhavaya 
vepullaya samvattati. 

“Mendicants, when you frequently attend improperly to 
things that are grounds for sensual greed, sensual desire 
arises, and once arisen it increases and grows. 


Byapadatthaniyanam, bhikkhave, dhammanam 
manasikarabahulikara anuppanno ceva byapado 
uppajjati, uppanno ca byapado bhiyyobhavaya 
vepullaya samvattati. 

When you frequently attend improperly to things that are 
grounds for ill will, ill will arises, and once arisen it 
increases and grows. 


Thinamiddhatthaniyanam, bhikkhave, dhammanam 
manasikarabahulikara anuppannanceva 
thinamiddham uppajjati, uppannanca thinamiddham 
bhiyyobhavaya vepullaya samvattati. 

When you frequently attend improperly to things that are 
grounds for dullness and drowsiness, dullness and 
drowsiness arise, and once arisen they increase and grow. 


Uddhaccakukkuccatthaniyanam, bhikkhave, 
dhammanam manasikarabahulikara anuppannanceva 
uddhaccakukkuccam uppajjati, uppannanca 
uddhaccakukkuccam bhiyyobhavaya vepullaya 
samvattati. 


When you frequently attend improperly to things that are 
grounds for restlessness and remorse, restlessness and 
remorse arise, and once arisen they increase and grow. 


Vicikicchatthaniyanam, bhikkhave, dhammanam 
manasikarabahulikara anuppanna ceva vicikiccha 
uppajjati, uppanna ca vicikiccha bhiyyobhavaya 
vepullaya samvattati. 

When you frequently attend improperly to things that are 
grounds for doubt, doubt arises, and once arisen it 
increases and grows. 


Satisambojjhangatthaniyanam, bhikkhave, 
dhammanam manasikarabahulikara anuppanno ceva 
satisambojjhango uppajjati, uppanno ca 
satisambojjhango bhavanapariputrim gacchati ... pe ... 
When you frequently attend properly on things that are 
grounds for the awakening factor of mindfulness, the 
awakening factor of mindfulness arises, and once arisen it’s 
fully developed. ... 


upekkhasambojjhangatthaniyanam, bhikkhave, 
dhammanam manasikarabahulikara anuppanno ceva 
upekkhasambojjhango uppajjati, uppanno ca 
upekkhasambojjhango bhavanaparipurim gacchati’ ti. 
When you frequently attend properly on things that are 
grounds for the awakening factor of equanimity, the 
awakening factor of equanimity arises, and once arisen it’s 
fully developed.” 


Tatiyam. 


46.024. 24. 
Ayonisomanasikarasutta - 24. 


Improper Attention 
3. Udayivagga - 3. With Udayi 


“Ayoniso, bhikkhave, manasikaroto anuppanno ceva 
kamacchando uppajjati, uppanno ca kamacchando 
bhiyyobhavaya vepullaya samvattati; 

“Mendicants, when you attend improperly, sensual desire, 


anuppanno ceva byapado uppajjati, uppanno ca 
byapado bhiyyobhavaya vepullaya samvattati; 
ill will, 


anuppannanceva thinamiddham uppajjati, 
uppannanca thinamiddham bhiyyobhavaya vepullaya 
samvattati; 

dullness and drowsiness, 


anuppannanceva uddhaccakukkuccam uppajjati, 
uppannanca uddhaccakukkuccam bhiyyobhavaya 
vepullaya samvattati; 

restlessness and remorse, 


anuppanna ceva vicikiccha uppajjati, uppanna ca 
vicikiccha bhiyyobhavaya vepullaya samvattati; 
and doubt arise, and once arisen they increase and grow. 


anuppanno ceva satisambojjhango nuppajjati, 
uppanno Ca satisambojjhango nirujjhati ... pe ... 
anuppanno ceva upekkhasambojjhango nuppajjati, 
uppanno ca upekkhasambojjhango nirujjhati. 

And the awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 


equanimity don’t arise, or if they’ve already arisen, they 
cease. 


Yoniso ca kho, bhikkhave, manasikaroto anuppanno 
ceva kamacchando nuppajjati, uppanno ca 
kamacchando pahiyati; 

When you attend properly, sensual desire, 


anuppanno ceva byapado nuppajjati, uppanno ca 
byapado pahiyati; 
ill will, 


anuppannanceva thinamiddham nuppaijjati, 
uppannanca thinamiddham pahiyati; 
dullness and drowsiness, 


anuppannanceva uddhaccakukkuccam nuppajjati, 
uppannanca uddhaccakukkuccam pahiyati; 
restlessness and remorse, 


anuppanna ceva vicikiccha nuppajjati, uppanna ca 
vicikiccha pahtyati. 

and doubt don’t arise, or if they’ve already arisen they’re 
given up. 


Anuppanno ceva satisambojjhango uppajjati, 
uppanno Ca satisambojjhango bhavanaparipurim 
gacchati ... pe ... anuppanno ceva 
upekkhasambojjhango uppajjati, uppanno ca 
upekkhasambojjhango bhavanaparipurim gacchati’ ti. 
And the awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity arise, and once they’ve arisen, they’re fully 
developed.” 


Catuttham. 


46.025. 25. Aparihaniyasutta - 


25. Non-decline 
3. Udayivagga - 3. With Udayi 


“Satta vo, bhikkhave, aparihaniye dhamme 
desessami; 

“Mendicants, I will teach you seven principles that guard 
against decline. 


tam sunatha. 
Listen ... 


Katame ca, bhikkhave, satta aparihaniya dhamma? 
And what are the seven principles that guard against 
decline? 


Yadidam— 


satta bojjhanga. 
They are the seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta aparihaniya dhamma’ ti. 
These are the seven principles that guard against decline.” 


Pancamam. 


46.026. 26. Tanhakkhayasutta - 


26. The Ending of Craving 
3. Udayivagga - 3. With Udayi 


“Yo, bhikkhave, maggo ya patipada tanhakkhayaya 
samvattati, tam maggam tam patipadam bhavetha. 
“Mendicants, you should develop the path and the practice 
that leads to the ending of craving. 


Katamo ca, bhikkhave, maggo katama Ca patipada 
tanhakkhayaya samvattati? 

And what is the path and the practice that leads to the 
ending of craving? 


Yadidam— 


satta bojjhanga. 
It is the seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango’ ti. 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity.” 


Evam vutte, ayasma uday1 bhagavantam etadavoca: 
When he said this, Udayi said to him: 


“katham bhavita nu kho, bhante, satta bojjhanga, 
katham bahulikata tanhakkhayaya samvattanti’ ti? 
“Sir, how are the seven awakening factors developed and 
cultivated so as to lead to the ending of craving?” 


“Idha, udayi, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim vipulam mahaggatam 
appamanam abyapajjam. 

“Udayi, it’s when a mendicant develops the awakening 
factor of mindfulness, which relies on seclusion, fading 
away, and cessation, and ripens as letting go. And it is 
abundant, expansive, limitless, and free of ill will. 


Tassa satisambojjhangam bhavayato vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 
vipulam mahaggatam appamanam abyapajjam tanha 
pahiyati. 

As they do so, craving is given up. 


Tanhaya pahana kammam pahiyati. 
When craving is given up, deeds are given up. 


Kammassa pahana dukkham pahtyati ... pe ... 
When deeds are given up, suffering is given up. ... 


upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 
vipulam mahaggatam appamanam abyapajjam. 

A mendicant develops the awakening factor of equanimity, 
which relies on seclusion, fading away, and cessation, and 
ripens as letting go. And it is abundant, expansive, limitless, 
and free of ill will. 


Tassa upekkhasambojjhangam bhavayato 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim vipulam mahaggatam 
appamanam abyapajjam tanha pahiyati 

As they do so, craving is given up. 


tanhaya pahana kammam pahiyati. 
When craving is given up, deeds are given up. 


Kammassa pahana dukkham pahtyati. 
When deeds are given up, suffering is given up. 


Iti kho, udayi, tanhakkhaya kammakkhayo, 
kammakkhaya dukkhakkhayo’ ti. 

And so, Udayi, when craving ends, deeds end; when deeds 
end suffering ends.” 


Chattham. 


46.027. 27. Tanhanirodhasutta - 


27. The Cessation of Craving 
3. Udayivagga - 3. With Udayi 


“Yo, bhikkhave, maggo ya patipada tanhanirodhaya 
samvattati, tam maggam tam patipadam bhavetha. 
“Mendicants, you should develop the path and the practice 
that leads to the cessation of craving. 


Katamo ca, bhikkhave, maggo katama Ca patipada 
tanhanirodhaya samvattati? 

And what is the path and the practice that leads to the 
cessation of craving? 


Yadidam— 


satta bojjhanga. 
It is the seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango. 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Katham bhavita ca, bhikkhave, satta bojjhanga 
katham bahulikata tanhanirodhaya samvattanti? 
And how are the seven awakening factors developed and 
cultivated so as to lead to the cessation of craving? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 


vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam bhavita kho, bhikkhave, satta bojjhanga evam 
bahulikata tanhanirodhaya samvattanti’ ti. 

This is how the seven awakening factors are developed and 
cultivated so as to lead to the cessation of craving.” 


Sattamam. 


46.028. 28. 
Nibbedhabhagjiyasutta - 28. 


Helping Penetration 
3. Udayivagga - 3. With Udayi 


“Nibbedhabhagiyam vo, bhikkhave, maggam 
desessami; 
“Mendicants, I will teach you a path that helps penetration. 


tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, nibbedhabhagiyo maggo? 
And what is the path that helps penetration? 


Yadidam— 


satta bojjhanga. 
It is the seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango’ ti. 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity.” 


Evam vutte, ayasma udayi bhagavantam etadavoca: 
When he said this, Udayi said to him: 


“katham bhavita nu kho, bhante, satta bojjhanga 
katham bahulikata nibbedhaya samvattanti” ti? 


“Sir, how are the seven awakening factors developed and 
cultivated so as to lead to penetration?” 


“Idha, udayi, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim vipulam mahaggatam 
appamanam abyapajjam. 

“Udayi, it’s when a mendicant develops the awakening 
factor of mindfulness, which relies on seclusion, fading 
away, and cessation, and ripens as letting go. And it is 
abundant, expansive, limitless, and free of ill will. 


So satisambojjhangam bhavitena cittena 
anibbiddhapubbam appadalitapubbam 
lobhakkhandham nibbijjhati padaleti; 

With a mind that has developed the awakening factor of 
mindfulness, they penetrate and shatter the mass of greed, 


anibbiddhapubbam appadalitapubbam 
dosakkhandham nibbijjhati padaleti; 
the mass of hate, 


anibbiddhapubbam appadalitapubbam 
mohakkhandham nibbijjhati padaleti ... pe ... 
and the mass of delusion for the first time. ... 


upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 
vipulam mahaggatam appamanam abyapajjam. 

A mendicant develops the awakening factor of equanimity, 
which relies on seclusion, fading away, and cessation, and 
ripens as letting go. And it is abundant, expansive, limitless, 
and free of ill will. 


So upekkhasambojjhangam bhavitena cittena 
anibbiddhapubbam appadalitapubbam 


lobhakkhandham nibbijjhati padaleti; 
With a mind that has developed the awakening factor of 
equanimity, they penetrate and shatter the mass of greed, 


anibbiddhapubbam appadalitapubbam 
dosakkhandham nibbijjhati padaleti; 
the mass of hate, 


anibbiddhapubbam appadalitapubbam 
mohakkhandham nibbijjhati padaleti. 
and the mass of delusion for the first time. 


Evam bhavita kho, udayi, satta bojjhanga evam 
bahulikata nibbedhaya samvattanti’ ti. 

This is how are the seven awakening factors are developed 
and cultivated so as to lead to penetration.” 


Atthamam. 


46.029. 29. Ekadhammasutta - 


29. One Thing 
3. Udayivagga - 3. With Udayi 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami, yo evam bhavito bahulikato 
samyojaniyanam dhammanam pahanaya samvattati, 
yathayidam, bhikkhave, satta bojjhanga. 
“Mendicants, I do not see a single thing that, when it is 
developed and cultivated like this, leads to giving up the 
things that are prone to being fettered like the seven 
awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango. 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Katham bhavita ca, bhikkhave, satta bojjhanga 
katham bahulikata samyojaniyanam dhammanam 
pahanaya samvattanti? 

And how are the seven awakening factors developed and 
cultivated so as to lead to giving up the things that are 
prone to being fettered? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 


tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam bhavita kho, bhikkhave, satta bojjhanga evam 
bahulikata samyojaniyanam dhammanam pahanaya 
samvattanti. 

That’s how the seven awakening factors are developed and 
cultivated so as to lead to giving up the things that are 
prone to being fettered. 


Katame ca, bhikkhave, samyojaniya dhamma? 
And what are the things that are prone to being fettered? 


Cakkhu, bhikkhave, samyojaniyo dhammo. 
The eye is something that’s prone to being fettered. 


Etthete uppajjanti samyojanavinibandha ajjhosana ... 


pe ... 
This is where these fetters, shackles, and attachments arise. 


jivha samyojaniya dhamma. 
The ear ... nose ... tongue ... body ... 


Etthete uppajjanti samyojanavinibandha ajjhosana ... 
pe ... 


mano samyojanityo dhammo. 
mind is something that’s prone to being fettered. 


Etthete uppajjanti samyojanavinibandha ajjhosana. 
This is where these fetters, shackles, and attachments arise. 


Ime vuccanti, bhikkhave, samyojaniya dhamma’ ti. 
These are called the things that are prone to being 
fettered.” 


Navamam. 


46.030. 30. Udayisutta - 30. With 
Udayi 
3. Udayivagga - 3. With Udayi 


Ekam samayam bhagava sumbhesu viharati setakam 
nama sumbhanam nigamo. 

At one time the Buddha was staying in the land of the 
Sumbhas, near the town of the Sumbhas called Sedaka. 


Atha kho ayasma udayi yena bhagava tenupasankami 
.. pe ... ekamantam nisinno kho ayasma udayl 
bhagavantam etadavoca: 

Then Venerable Udayi went up to the Buddha ... and said to 
him: 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yava bahukatanca me, bhante, bhagavati pemanca 
garavo Ca hiri ca ottappanca. 

How helpful my love and respect for the Buddha have been, 
and my sense of conscience and prudence. 


Ahanhi, bhante, pubbe agarikabhuto samano 
abahukato ahosim dhammena abahukato samghena. 
For when I was still a layman, I wasn’t helped much by the 
teaching or the Sangha. 


So khvaham bhagavati pemanca garavanca hirinca 
ottappanca sampassamano agarasma anagariyam 
pabbajito. 

But when I considered my love and respect for the Buddha, 
and my sense of conscience and prudence, I went forth 
from the lay life to homelessness. 


Tassa me bhagava dhammam desesi: 
The Buddha taught me the Dhamma: 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... pe ... 
Such is feeling ... 


iti sanna ... 
Such is perception ... 


iti sankhara ... 
Such are choices ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


So khvaham, bhante, sunnagaragato imesam 
pancupadanakkhandhanam ukkujjavakujjam 
samparivattento ‘idam dukkhan’ti yathabhutam 
abbhannasim, ‘ayam dukkhasamudayo’ ti 
yathabhutam abbhannasim, ‘ayam dukkhanirodho'’ti 
yathabhutam abbhannasim, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
abbhannasim. 

Then, while staying in an empty hut, I followed the churning 
of the five grasping aggregates. I truly understood: “This is 
suffering’ ... “This is the origin of suffering’ ... “This is the 
cessation of suffering’ ... “This is the practice that leads to 
the cessation of suffering’. 


Dhammo Ca me, bhante, abhisamito, maggo ca me 
patiladdho; 
I comprehended the teaching; I acquired the path. 


yo me bhavito bahulikato tatha tatha viharantam 
tathattaya upanessati yathaham: 

When developed and cultivated as I’m living in such a way, 
it will bring me to such a state that I will understand: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanissami. 
‘Rebirth is ended, the spiritual journey has been completed, 
what had to be done has been done, there is no return to 
any state of existence.’ 


Satisambojjhango me, bhante, patiladdho, yo me 
bhavito bahulikato tatha tatha viharantam tathattaya 
upanessati yathaham: 

I acquired the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanissami ... pe ... 


upekkhasambojjhango me, bhante, patiladdho, yo me 
bhavito bahulikato tatha tatha viharantam tathattaya 
upanessati yathaham: 

When developed and cultivated as I’m living in such a way, 
they will bring me to such a state that I will understand: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanissami. 
‘Rebirth is ended, the spiritual journey has been completed, 
what had to be done has been done, there is no return to 


any state of existence.’ 


Ayam kho me, bhante, maggo patiladdho, yo me 
bhavito bahulikato tatha tatha viharantam tathattaya 
upanessati yathaham: 

This is the path that I acquired. When developed and 
cultivated as I’m living in such a way, it will bring me to 
such a state that I will understand: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanissam1” ti. 
‘Rebirth is ended, the spiritual journey has been completed, 
what had to be done has been done, there is no return to 
any state of existence.’” 


“Sadhu sadhu, udayi. 
“Good, good, Udayi! 


Eso hi te, udayi, maggo patiladdho, yo te bhavito 
bahulikato tatha tatha viharantam tathattaya 
upanessati yatha tvam: 

For that is indeed the path that you acquired. When 
developed and cultivated as you’re living in such a way, it 
will bring you to such a state that you will understand: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanissas1’ ti. 
‘Rebirth is ended, the spiritual journey has been completed, 
what had to be done has been done, there is no return to 
any state of existence.’” 

Dasamam. 


Udayivaggo tatiyo. 


Bodhaya desana thana, 


ayoniso caparihan1; 
Khayo nirodho nibbedho, 


ekadhammo udayinati. 


46.031. 31. Pathamakusalasutta 
- 31. Skillful (1st) 


4. Nivaranavagga - 4. Hindrances 


“Ye keci, bhikkhave, dhamma kusala kusalabhagiya 
kusalapakkhika, sabbe te appamadamulaka 
appamadasamosarana; appamado tesam dhammanam 
aggamakkhayati. 

“Mendicants, whatever qualities are skillful, part of the 
skillful, on the side of the skillful, all of them are rooted in 
diligence and meet at diligence, and diligence is said to be 
the best of them. 


Appamattassetam, bhikkhave, bhikkhuno 
patikankham—satta bojjhange bhavessati, satta 
bojjhange bahulikarissati. 

A mendicant who is diligent can expect to develop and 
cultivate the seven awakening factors. 


Kathanca, bhikkhave, bhikkhu appamatto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti? 
And how does a diligent mendicant develop and cultivate 
the seven awakening factors? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu appamatto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti” ti. 
That’s how a diligent mendicant develops and cultivates the 
seven awakening factors.” 


Pathamam. 


46.032. 32. Dutiyakusalasutta - 
32. Skillful (2nd) 


4. Nivaranavagga - 4. Hindrances 


“Ye keci, bhikkhave, dhamma kusala kusalabhagiya 
kusalapakkhika, sabbe te yonisomanasikaramulaka 
yonisomanasikarasamosarana; yonisomanasikaro 
tesam dhammanam aggamakkhayati. 

“Mendicants, whatever qualities are skillful, part of the 
skillful, on the side of the skillful, all of them are rooted in 
proper attention and meet at proper attention, and proper 
attention is said to be the best of them. 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—satta bojjhange bhavessati, 
satta bojjhange bahulikarissati. 

A mendicant accomplished in proper attention can expect 
to develop and cultivate the seven awakening factors. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno satta bojjhange bhaveti, 
satta bojjhange bahulikaroti? 

And how does a mendicant with proper attention develop 
and cultivate the seven awakening factors? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno Satta bojjhange bhaveti, 
satta bojjhange bahulikaroti’ ti. 

That’s how a mendicant with proper attention develops and 
cultivates the seven awakening factors.” 


Dutiyam. 


46.033. 33. Upakkilesasutta - 33. 


Corruptions 
4. Nivaranavagga - 4. Hindrances 


“Pancime, bhikkhave, jatarupassa upakkilesa, yehi 
upakkilesehi upakkilittham jatarupam na ceva mudu 
hoti na ca kammaniyam, na ca pabhassaram 
pabhangu ca, na ca samma upeti kammaya. 
“Mendicants, there are these five corruptions of gold. When 
gold is corrupted by these it’s not pliable, workable, or 
radiant, but is brittle and not completely ready for working. 


Katame panca? 
What five? 


Ayo, bhikkhave, jatarupassa upakkileso, yena 
upakkilesena upakkilittham jatarupam na ceva mudu 
hoti na ca kammaniyam, na ca pabhassaram 
pabhangu Ca, na ca samma upeti kammaya. 

Iron, 


Loham, bhikkhave, jatarupassa upakkileso, yena 
upakkilesena upakkilittham jatarupanm ... pe ... 
copper, 


tipu, bhikkhave, jatarupassa upakkileso ... pe ... 
tin, 


sisam, bhikkhave, jatarupassa upakkileso ... pe ... 
lead, 


sajjhu, bhikkhave, jatarupassa upakkileso, yena 
upakkilesena upakkilittham jatarupam na ceva mudu 


hoti na ca kammaniyam, na ca pabhassaram 
pabhangu Ca, na ca samma upeti kammaya. 
and silver. 


Ime kho, bhikkhave, panca jatarupassa upakkilesa, 
yehi upakkilesehi upakkilittham jatarupam na ceva 
mudu hoti na ca kammaniyam, na ca pabhassaram 
pabhangu Ca, na ca samma upeti kammaya. 

When gold is corrupted by these five corruptions it’s not 
pliable, workable, or radiant, but is brittle and not 
completely ready for working. 


Evameva kho, bhikkhave, pancime cittassa 
upakkilesa, yehi upakkilesehi upakkilittham cittam 
na ceva mudu hoti na ca kammaniyam, na ca 
pabhassaram pabhangu Ca, na ca samma samadhiyati 
asavanam khayaya. 

In the same way, there are these five corruptions of the 
mind. When the mind is corrupted by these it’s not pliable, 
workable, or radiant. It’s brittle, and not completely 
immersed in samadhi for the ending of defilements. 


Katame panca? 
What five? 


Kamacchando, bhikkhave, cittassa upakkileso, yena 
upakkilesena upakkilittham cittam na ceva mudu 
hoti na ca kammaniyam, na ca pabhassaram 
pabhangu Ca, na ca Ssamma samadhiyati asavanam 
khayaya ... pe ... 

Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


ime kho, bhikkhave, panca cittassa upakkilesa, yehi 
upakkilesehi upakkilittham cittam na ceva mudu hoti 


na ca kammaniyam, na ca pabhassaram pabhangu Ca, 
na Ca Ssamma samadhiyati asavanam khayaya’” ti. 
These are the five corruptions of the mind. When the mind 
is corrupted by these it’s not pliable, workable, or radiant. 
It’s brittle, and not completely immersed in samadhi for the 
ending of defilements.” 


Tatiyam. 


46.034. 34. Anupakkilesasutta - 
34. Not Corruptions 


4. Nivaranavagga - 4. Hindrances 


“Sattime, bhikkhave, bojjhanga anavarana anivarana 
cetaso anupakkilesa bhavita bahulikata 

“Mendicants, these seven awakening factors are not 
obstacles, hindrances, or corruptions of the mind. When 
developed and cultivated they lead to the realization of the 
fruit of knowledge and freedom. 


Katame satta? 
What seven? 


Satisambojjhango, bhikkhave, anavarano anivarano 
cetaso anupakkileso bhavito bahulikato 
upekkhasambojjhango, bhikkhave, anavarano 
anivarano cetaso anupakkileso bhavito bahulikato 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhikkhave, satta bojjhanga anavarana 
anivarana cetaso anupakkilesa bhavita bahulikata 
These seven awakening factors are not obstacles, 
hindrances, or corruptions of the mind. When developed 
and cultivated they lead to the realization of the fruit of 
knowledge and freedom.” 


Catuttham. 


46.035. 35. 
Ayonisomanasikarasutta - 35. 


Improper Attention 
4. Nivaranavagga - 4. Hindrances 


“Ayoniso, bhikkhave, manasikaroto anuppanno ceva 
kamacchando uppajjati, uppanno ca kamacchando 
bhiyyobhavaya vepullaya samvattati; anuppanno ceva 
byapado uppajjati, uppanno ca byapado 
bhiyyobhavaya vepullaya samvattati; 
anuppannanceva thinamiddham uppajjati, 
uppannanca thinamiddham bhiyyobhavaya vepullaya 
samvattati; anuppannanceva uddhaccakukkuccam 
uppajjati, uppannanca uddhaccakukkuccam 
bhiyyobhavaya vepullaya samvattati; anuppanna ceva 
vicikiccha uppajjati, uppanna ca vicikiccha 
bhiyyobhavaya vepullaya samvattati” ti. 

“Mendicants, when you attend improperly, sensual desire, 
ill will, dullness and drowsiness, restlessness and remorse, 
and doubt arise, and once arisen they increase and grow.” 


Pancamam. 


46.036. 36. 
Yonisomanasikarasutta - 36. 


Proper Attention 
4. Nivaranavagga - 4. Hindrances 


“Yoniso ca kho, bhikkhave, manasikaroto anuppanno 
ceva satisambojjhango uppajjati, uppanno ca 
satisambojjhango bhavanaparipurim gacchati ... pe ... 
anuppanno ceva upekkhasambojjhango uppaijjati, 
uppanno ca upekkhasambojjhango bhavanaparipurim 
gacchati’ ti. 

“Mendicants, when you attend properly, the awakening 
factors of mindfulness, investigation of principles, energy, 
rapture, tranquility, immersion, and equanimity arise, and 
once they’ve arisen, they’re fully developed.” 


Chattham. 


46.037.37. Buddhisutta - 37. 
Growth 


4. Nivaranavagga - 4. Hindrances 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
buddhiya aparihanaya samvattanti. 

“Mendicants, when the seven awakening factors are 
developed and cultivated they lead to growth and progress. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango. 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata buddhiya aparihanaya samvattanti’ ti. 
When these seven awakening factors are developed and 
cultivated they lead to growth and progress.” 


Sattamam. 


46.038. 38. 
Avarananivaranasutta - 38. 
Obstacles 


4. Nivaranavagga - 4. Hindrances 


“Pancime, bhikkhave, avarana nivarana cetaso 
upakkilesa pannaya dubbalikarana. 

“Mendicants, there are these five obstacles and hindrances, 
corruptions of the heart that weaken wisdom. 


Katame panca? 
What five? 


Kamacchando, bhikkhave, avarano nivarano cetaso 
upakkileso pannaya dubbalikarano. 
Sensual desire, 


Byapado, bhikkhave, avarano nivarano cetaso 
upakkileso pannaya dubbalikarano. 
ill will, 


Thinamiddham, bhikkhave, avaranam nivaranam 
cetaso upakkilesam pannaya dubbalikaranam. 
dullness and drowsiness, 


Uddhaccakukkuccam, bhikkhave, avaranam 
nivaranam cetaso upakkilesam pannaya 
dubbalikaranam. 

restlessness and remorse, 


Vicikiccha, bhikkhave, avarana nivarana cetaso 
upakkilesa pannaya dubbalikarana. 
and doubt. 


Ime kho, bhikkhave, panca avarana nivarana cetaso 
upakkilesa pannaya dubbalikarana. 

These are the five obstacles and hindrances, corruptions of 
the heart that weaken wisdom. 


Sattime, bhikkhave, bojjhanga anavarana anivarana 
cetaso anupakkilesa bhavita bahulikata 
vijjavimuttiphalasacchikiriyaya samvattanti. 

There are these seven awakening factors that are not 
obstacles, hindrances, or corruptions of the mind. When 
developed and cultivated they lead to the realization of the 
fruit of knowledge and freedom. 


Katame satta? 
What seven? 


Satisambojjhango, bhikkhave, anavarano anivarano 
cetaso anupakkileso bhavito bahulikato 
Vvijjavimuttiphalasacchikiriyaya samvattati ... pe ... 
upekkhasambojjhango, bhikkhave, anavarano 
anivarano cetaso anupakkileso bhavito bahulikato 
Vvijjavimuttiphalasacchikiriyaya samvattati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhikkhave, satta bojjhanga anavarana 
anivarana cetaso anupakkilesa bhavita bahulikata 
vijjavimuttiphalasacchikiriyaya samvattantiti. 
These seven awakening factors are not obstacles, 
hindrances, or corruptions of the mind. When developed 
and cultivated they lead to the realization of the fruit of 
knowledge and freedom. 


Yasmim, bhikkhave, samaye ariyasavako atthim katva 
manasi katva sabbam cetaso samannaharitva 


ohitasoto dhammam sunati, imassa panca nivarana 
tasmim samaye na honti. Satta bojjhanga tasmim 
samaye bhavanaparipurim gacchanti. 

Mendicants, sometimes a mendicant pays heed, pays 
attention, engages wholeheartedly, and lends an ear to the 
teaching. At such a time the five hindrances are absent, and 
the seven awakening factors are fully developed. 


Katame panca nivarana tasmim samaye na honti? 
What are the five hindrances that are absent? 


Kamacchandanivaranam tasmim samaye na hoti, 
byapadanivaranam tasmim samaye na hoti, 
thinamiddhanivaranam tasmim samaye na hoti, 
uddhaccakukkuccanivaranam tasmim samaye na 
hoti, vicikicchanivaranam tasmim samaye na hoti. 
Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


Imassa panca nivarana tasmim samaye na honti. 
These are the five hindrances that are absent. 


Katame satta bojjhanga tasmim samaye 
bhavanaparipurim gacchanti? 

And what are the seven awakening factors that are fully 
developed? 


Satisambojjhango tasmim samaye bhavanaparipurim 
gacchati ... pe ... upekkhasambojjhango tasmim 
samaye bhavanaparipurim gacchati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime satta bojjhanga tasmim samaye 
bhavanaparipurim gacchanti. 


These are the seven awakening factors that are fully 
developed. 


Yasmim, bhikkhave, samaye ariyasavako atthim katva 
manasi katva sabbam cetaso samannaharitva 
ohitasoto dhammam sunati, imassa panca nivarana 
tasmim samaye na honti. Ime satta bojjhanga tasmim 
samaye bhavanaparipurim gacchanti’ ti. 

Sometimes a mendicant pays heed, pays attention, engages 
wholeheartedly, and lends an ear to the teaching. At such a 
time the five hindrances are absent, and the seven 
awakening factors are fully developed.” 


Atthamam. 


46.039. 39. Rukkhasutta - 39. 


Trees 
4. Nivaranavagga - 4. Hindrances 


“Santi, bhikkhave, maharukkha anubija mahakaya 
rukkhanam ajjharuha, yehi rukkha ajjharulha 
obhaggavibhagga vipatita senti. 

“Mendicants, there are large trees with tiny seeds and big 
trunks, which grow up and around other trees as parasites. 
The trees they engulf break apart, collapse, and fall. 


Katame ca te, bhikkhave, maharukkha anubija 
mahakaya rukkhanam ajjharuha, yehi rukkha 
ajjharulha obhaggavibhagga vipatita senti? 

And what are those large trees with tiny seeds and big 
trunks? 


Assattho, nigrodho, pilakkho, udumbaro, kacchako, 
kapitthano— 

The bodhi, banyan, wavy leaf fig, cluster fig, Moreton Bay 
fig, and wood apple. 


ime kho te, bhikkhave, maharukkha anubija 
mahakaya rukkhanam ajjharuha, yehi rukkha 
ajjharulha obhaggavibhagga vipatita senti. 

These are the large trees with tiny seeds and big trunks, 
which grow up and around other trees as parasites. The 
trees they engulf break apart, collapse, and fall. 


Evameva kho, bhikkhave, idhekacco kulaputto 
yadisake kame ohaya agarasma anagariyam pabbajito 
hoti, so tadisakehi kamehi tato va papitthatarehi 
obhaggavibhaggo vipatito seti. 


In the same way, take some gentlemen who have gone forth 
from the lay life to homelessness, abandoning sensual 
pleasures. But beset by sensual pleasures that are similar, 
or even worse, they break apart, collapse, and fall. 


Pancime, bhikkhave, avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 

There are these five obstacles and hindrances, parasites of 
the mind that weaken wisdom. 


Katame panca? 
What five? 


Kamacchando, bhikkhave, avarano nivarano cetaso 
ajjharuho pannaya dubbalikarano. 
Sensual desire, 


Byapado, bhikkhave, avarano nivarano cetaso 
ajjharuho pannaya dubbalikarano. 
ill will, 


Thinamiddham, bhikkhave, avaranam nivaranam 
cetaso ajjharuham pannaya dubbalikaranam. 
dullness and drowsiness, 


Uddhaccakukkuccam, bhikkhave, avaranam 
nivaranam cetaso ajjharuham pannaya 
dubbalikaranam. 

restlessness and remorse, 


Vicikiccha, bhikkhave, avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 
and doubt. 


Ime kho, bhikkhave, panca avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 


These are the five obstacles and hindrances, parasites of 
the mind that weaken wisdom. 


Sattime, bhikkhave, bojjhanga anavarana anivarana 
cetaso anajjharuha bhavita bahulikata 
vijjavimuttiphalasacchikiriyaya samvattanti. 

These seven awakening factors are not obstacles, 
hindrances, or parasites of the mind. When developed and 
cultivated they lead to the realization of the fruit of 
knowledge and freedom. 


Katame satta? 
What seven? 


Satisambojjhango, bhikkhave, anavarano anivarano 
cetaso anajjharuho bhavito bahulikato 
Vvijjavimuttiphalasacchikiriyaya samvattati ... pe ... 
upekkhasambojjhango, bhikkhave, anavarano 
anivarano cetaso anajjharuho bhavito bahulikato 
vijjavimuttiphalasacchikiriyaya samvattati. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhikkhave, satta bojjhanga anavarana 
anivarana cetaso anajjharuha bhavita bahulikata 
vijjavimuttiphalasacchikiriyaya samvattanti’ ti. 
These seven awakening factors are not obstacles, 
hindrances, or parasites of the mind. When developed and 
cultivated they lead to the realization of the fruit of 
knowledge and freedom.” 


Navamam. 


46.040. 40. Nivaranasutta - 40. 


Hindrances 
4. Nivaranavagga - 4. Hindrances 


“Pancime, bhikkhave, nivarana andhakarana 
acakkhukarana annanakarana pannanirodhika 
vighatapakkhiya anibbanasamvattanika. 

“Mendicants, these five hindrances are destroyers of sight, 
vision, and knowledge. They block wisdom, they’re on the 
side of anguish, and they don’t lead to extinguishment. 


Katame panca? 
What five? 


Kamacchandanivaranam, bhikkhave, andhakaranam 
acakkhukaranam annanakaranam pannanirodhikam 
vighatapakkhiyam anibbanasamvattanikam. 

Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


Byapadanivaranam, bhikkhave ... pe ... 
thinamiddhanivaranam, bhikkhave ... pe ... 
uddhaccakukkuccanivaranam, bhikkhave ... pe ... 
vicikicchanivaranam, bhikkhave, andhakaranam 
acakkhukaranam annanakaranam pannanirodhikam 
vighatapakkhiyam anibbanasamvattanikam. 

Ime kho, bhikkhave, panca nivarana andhakarana 


acakkhukarana annanakarana pannanirodhika 
vighatapakkhiya anibbanasamvattanika. 


These five hindrances are destroyers of sight, vision, and 
knowledge. They block wisdom, they’re on the side of 
anguish, and they don’t lead to extinguishment. 


Sattime, bhikkhave, bojjhanga cakkhukarana 
nanakarana pannabuddhiya avighatapakkhiya 
nibbanasamvattanika. 

These seven awakening factors are creators of sight, vision, 
and knowledge. They grow wisdom, they’re on the side of 
solace, and they lead to extinguishment. 


Katame satta? 
What seven? 


Satisambojjhango, bhikkhave, cakkhukarano 
nanakarano pannabuddhiyo avighatapakkhiyo 
nibbanasamvattaniko ... pe ... upekkhasambojjhango, 
bhikkhave, cakkhukarano nanakarano 
pannabuddhiyo avighatapakkhiyo 
nibbanasamvattaniko. 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, bhikkhave, satta bojjhanga cakkhukarana 
nanakarana pannabuddhiya avighatapakkhiya 
nibbanasamvattanika’ ti. 

These seven awakening factors are creators of sight, vision, 
and knowledge. They grow wisdom, they’re on the side of 
solace, and they lead to extinguishment.” 


Dasamam. 
Nivaranavaggo catuttho. 


Dve kusala kilesa Ca, 


Dve yoniso ca buddhi Ca; 
Avarana nivarana rukkham, 


Nivarananca te dasati. 


46.041. 41. Vidhasutta - 41. 


Discriminations 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


Savatthinidanam. 
At Savatthi. 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va tisso vidha pajahimsu, sabbe te 
sattannam bojjhanganam bhavitatta bahulikatatta. 
“Mendicants, all the ascetics and brahmins in the past who 
have given up the three discriminations have done so by 
developing and cultivating the seven awakening factors. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va tisso vidha pajahissanti, sabbe te 
sattannam bojjhanganam bhavitatta bahulikatatta. 

All the ascetics and brahmins in the future who will give up 
the three discriminations will do so by developing and 
cultivating the seven awakening factors. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va tisso vidha pajahanti, sabbe te sattannam 
bojjhanganam bhavitatta bahulikatatta. 

All the ascetics and brahmins in the present who are giving 
up the three discriminations do so by developing and 
cultivating the seven awakening factors. 


Katamesam sattannam bojjhanganam? 
What seven? 


Satisambojjhangassa ... pe ... 
upekkhasambojjhangassa. 


The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va tisso vidha pajahimsu ... pe ... 
All the ascetics and brahmins in the past ... 


pajahissanti ... pe ... 
future ... 


pajahanti, sabbe te imesamyeva sattannam 
bojjhanganam bhavitatta bahulikatatta” ti. 

and present who give up the three discriminations do so by 
developing and cultivating the seven awakening factors.” 


Pathamam. 


46.042. 42. Cakkavattisutta - 42. 


A Wheel Turning Monarch 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“Ranno, bhikkhave, cakkavattissa patubhava 
sattannam ratananam patubhavo hoti. 
“Mendicants, when a Wheel Turning Monarch appears 
seven treasures appear. 


Katamesam sattannam? 
What seven? 


Cakkaratanassa patubhavo hoti, hatthiratanassa 
patubhavo hoti, assaratanassa patubhavo hoti, 
maniratanassa patubhavo hoti, itthiratanassa 
patubhavo hoti, gahapatiratanassa patubhavo hoti, 
parinayakaratanassa patubhavo hoti. 

The wheel, the elephant, the horse, the jewel, the woman, 
the treasurer, and the counselor. 


Ranno, bhikkhave, cakkavattissa patubhava imesam 
sattannam ratananam patubhavo hoti. 

When a Wheel Turning Monarch appears these seven 
treasures appear. 


Tathagatassa, bhikkhave, patubhava arahato 
Ssammasambuddhassa sattannam 
bojjhangaratananam patubhavo hoti. 

When a Realized One, a perfected one, a fully awakened 
Buddha appears the seven treasures of the awakening 
factors appear. 


Katamesam sattannam? 
What seven? 


Satisambojjhangassa ratanassa patubhavo hoti ... pe 
.. upekkhasambojjhangassa ratanassa patubhavo 
hoti. 

The treasures of the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity. 


Tathagatassa, bhikkhave, patubhava arahato 
Sammasambuddhassa imesam sattannam 
bojjhangaratananam patubhavo hoti’ ti. 

When a Realized One, a perfected one, a fully awakened 
Buddha appears these seven treasures of the awakening 
factors appear.” 


Dutiyam. 


46.043. 43. Marasutta - 43. 


About Mara 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“Marasenappamaddanam vo, bhikkhave, maggam 
desessami; 

“Mendicants, I will teach you a path for crushing Mara’s 
army. 


tam sunatha. 
Listen ... 


Katamo ca, bhikkhave, marasenappamaddano 
maggo? 
And what is that path? 


Yadidam— 


satta bojjhanga. 
It is the seven awakening factors. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... upekkhasambojjhango— 
The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ayam kho, bhikkhave, marasenappamaddano 
maggo’ ti. 
This is the path for crushing Mara’s army.” 


Tatiyam. 


46.044. 44. Duppannasutta - 44. 


Witless 
5. Cakkavattivagga - 5. A Wheel Turning Monarch 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha ... and asked him, 


“‘duppanno elamugo, duppanno elamugo’ti, bhante, 
vucCcati. 
“Sir, they speak of ‘a witless idiot’. 


Kittavata nu kho, bhante, ‘duppanno elamugo’ti 
vuccati” ti? 
How is a witless idiot defined?” 


“Sattannam kho, bhikkhu, bojjhanganam abhavitatta 
abahulikatatta ‘duppanno elamugo’ti vuccati. 
“Mendicant, they’re called a witless idiot because they 
haven’t developed and cultivated the seven awakening 
factors. 


Katamesam sattannam? 
What seven? 


Satisambojjhangassa ... pe ... 
upekkhasambojjhangassa— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


imesam kho, bhikkhu, sattannam bojjhanganam 
abhavitatta abahulikatatta ‘duppanno elamugo’ti 


vuccati” ti. 
They’re called a witless idiot because they haven’t 
developed and cultivated these seven awakening factors.” 


Catuttham. 


46.045. 45. Pannavantasutta - 
45. Wise 


5. Cakkavattivagga -5. A Wheel Turning Monarch 


“‘Pannava anelamugo, pannava anelamugo’ti, 
bhante, vuccati. 
“Sir they speak of a person who is ‘wise, no idiot’. 


Kittavata nu kho, bhante, ‘pannava anelamugo’ti 
vuccati” ti? 
How is a person who is wise, no idiot defined?” 


“Sattannam kho, bhikkhu, bojjhanganam bhavitatta 
bahulikatatta ‘pannava anelamugo’ti vuccati. 
“Mendicant, they’re called wise, no idiot because they’ve 
developed and cultivated the seven awakening factors. 


Katamesam sattannam? 
What seven? 


Satisambojjhangassa ... pe ... 
upekkhasambojjhangassa— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


imesam kho, bhikkhu, sattannam bojjhanganam 
bhavitatta bahulikatatta ‘pannava anelamugo’ ti 
vuccati” ti. 

They’re called wise, no idiot because they’ve developed and 
cultivated these seven awakening factors.” 


Pancamam. 


46.046. 46. Daliddasutta - 46. 


Poor 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“‘Tyaliddo, daliddo’ti, bhante, vuccati. 
“Sir, they speak of someone who is ‘poor’. 


Kittavata nu kho, bhante, ‘daliddo’ti vuccati” ti? 
How is a poor person defined?” 


“Sattannam kho, bhikkhu, bojjhanganam abhavitatta 
abahulikatatta ‘daliddo’ti vuccati. 

“Mendicant, they’re called poor because they haven’t 
developed and cultivated the seven awakening factors. 


Katamesam sattannam? 
What seven? 


Satisambojjhangassa ... pe ... 
upekkhasambojjhangassa— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


imesam kho, bhikkhu, sattannam bojjhanganam 
abhavitatta abahulikatatta ‘daliddo’ti vuccati” ti. 
They’re called poor because they haven’t developed and 
cultivated these seven awakening factors.” 


Chattham. 


46.047. 47. Adaliddasutta - 47. 


Prosperous 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“‘Adaliddo, adaliddo’ti, bhante, vuccati. 
“Sir, they speak of someone who is ‘prosperous’. 


Kittavata nu kho, bhante, ‘adaliddo’ti vuccati” ti? 
How is a prosperous person defined?” 


“Sattannam kho, bhikkhu, bojjhanganam bhavitatta 
bahulikatatta ‘adaliddo’ti vuccati. 

“Mendicant, they’re called prosperous because they’ve 
developed and cultivated the seven awakening factors. 


Katamesam sattannam? 
What seven? 


Satisambojjhangassa ... pe ... 
upekkhasambojjhangassa— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


imesam kho, bhikkhu, sattannam bojjhanganam 
bhavitatta bahulikatatta ‘adaliddo’ti vuccati’ ti. 
They’re called prosperous because they’ve developed and 
cultivated these seven awakening factors.” 


Sattamam. 


46.048. 48. Adiccasutta - 48. The 


Sun 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“Adiccassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam. 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


Evameva kho, bhikkhave, bhikkhuno sattannam 
bojjhanganam uppadaya etam pubbangamam etam 
pubbanimittam, yadidam—kalyanamittata. 

In the same way, for a mendicant good friendship is the 
forerunner and precursor of the arising of the seven 
awakening factors. 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—satta bojjhange bhavessati, satta 
bojjhange bahulikarissati. 

A mendicant with good friends can expect to develop and 
cultivate the seven awakening factors. 


Kathanca, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti? 
And how does a mendicant with good friends develop and 
cultivate the seven awakening factors? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 


seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam kho, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti” ti. 
That’s how a mendicant with good friends develops and 

cultivates the seven awakening factors.” 


Atthamam. 


46.049. 49. Ajjhattikangasutta - 


49. Interior 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami sattannam bojjhanganam 
uppadaya, yathayidam—bhikkhave, 
yonisomanasikaro. 

“Taking into account interior factors, mendicants, I do not 
see a Single one that gives rise to the seven awakening 
factors like proper attention. ...” 


Yonisomanasikarasampannassetam, bhikkhave, 
bhikkhuno patikankham—satta bojjhange bhavessati, 
satta bojjhange bahulikarissati. 


Kathanca, bhikkhave, bhikkhu 
yonisomanasikarasampanno satta bojjhange bhaveti, 
satta bojjhange bahulikaroti? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam kho, bhikkhave, bhikkhu 
yonisomanasikarasampanno Satta bojjhange bhaveti, 
satta bojjhange bahulikaroti’ ti. 


Navamam. 


46.050. 50. Bahirangasutta - 50. 


Exterior 
5. Cakkavattivagga -5. A Wheel Turning Monarch 


“Bahiram, bhikkhave, anganti karitva nanham 
ekangampi samanupassami sattannam bojjhanganam 
uppadaya, yathayidam—bhikkhave, kalyanamittata. 
“Taking into account exterior factors, mendicants, I do not 
see a single one that gives rise to the seven awakening 
factors like good friendship. ...” 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham—satta bojjhange bhavessati, satta 
bojjhange bahulikarissati. 


Kathanca, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam ... pe ... upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam kho, bhikkhave, bhikkhu kalyanamitto satta 
bojjhange bhaveti, satta bojjhange bahulikaroti” ti. 


Dasamam. 
Cakkavattivaggo pancamo. 
Vidha cakkavatti maro, 


duppanno pannavena Ca; 


Daliddo adaliddo ca, 


adiccangena te dasati. 


46.051.51. Aharasutta - 51. 


Nourishing 
6. Sakacchavagga - 6. Discussion 


Savatthinidanam. 
At Savatthi. 


“Pancannanca, bhikkhave, nivarananam sattannanca 
bojjhanganam aharanca anaharanca desessami; 
“Mendicants, I will teach you what fuels and what starves 
the five hindrances and the seven awakening factors. 


tam sunatha. 
Listen ... 


Ko ca, bhikkhave, aharo anuppannassa va 
kamacchandassa uppadaya, uppannassa va 
kamacchandassa bhiyyobhavaya vepullaya? 

And what fuels the arising of sensual desire, or, when it has 
arisen, makes it increase and grow? 


Atthi, bhikkhave, subhanimittam. 
There is the feature of beauty. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va kamacchandassa 
uppadaya, uppannassa va kamacchandassa 
bhiyyobhavaya vepullaya. 

fuels the arising of sensual desire, or, when it has arisen, 
makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va byapadassa 
uppadaya, uppannassa va byapadassa bhiyyobhavaya 
vepullaya? 

And what fuels the arising of ill will, or, when it has arisen, 
makes it increase and grow? 


Atthi, bhikkhave, patighanimittam. 
There is the feature of harshness. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va byapadassa uppadaya, 
uppannassa va byapadassa bhiyyobhavaya vepullaya. 
fuels the arising of ill will, or, when it has arisen, makes it 
increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va 
thinamiddhassa uppadaya, uppannassa va 
thinamiddhassa bhiyyobhavaya vepullaya? 

And what fuels the arising of dullness and drowsiness, or, 
when it has arisen, makes it increase and grow? 


Atthi, bhikkhave, arati tandi vijambhita 
bhattasammado cetaso ca linattam. 

There is discontent, sloth, yawning, sleepiness after eating, 
and mental sluggishness. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va thinamiddhassa 
uppadaya, uppannassa va thinamiddhassa 
bhiyyobhavaya vepullaya. 

fuels the arising of dullness and drowsiness, or, when it has 
arisen, makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va 
uddhaccakukkuccassa uppadaya, uppannassa va 
uddhaccakukkuccassa bhiyyobhavaya vepullaya? 
And what fuels the arising of restlessness and remorse, or, 
when it has arisen, makes it increase and grow? 


Atthi, bhikkhave, cetaso avupasamo. 
There is the unsettled mind. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to that 


ayamaharo anuppannassa va uddhaccakukkuccassa 
uppadaya, uppannassa va uddhaccakukkuccassa 
bhiyyobhavaya vepullaya. 

fuels the arising of restlessness and remorse, or, when it 
has arisen, makes it increase and grow. 


Ko ca, bhikkhave, aharo anuppannaya va vicikicchaya 
uppadaya, uppannaya va vicikicchaya bhiyyobhavaya 
vepullaya? 

And what fuels the arising of doubt, or, when it has arisen, 
makes it increase and grow? 


Atthi, bhikkhave, vicikicchatthaniya dhamma. 
There are things that are grounds for doubt. 


Tattha ayonisomanasikarabahulikaro— 
Frequent improper attention to them 


ayamaharo anuppannaya va vicikicchaya uppadaya, 
uppannaya va vicikicchaya bhiyyobhavaya vepullaya. 
fuels the arising of doubt, or, when it has arisen, makes it 
increase and grow. 


Ko ca, bhikkhave, aharo anuppannassa va 
satisambojjhangassa uppadaya, uppannassa va 
satisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
mindfulness, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, satisambojjhangatthaniya dhamma. 
There are things that are grounds for the awakening factor 
of mindfulness. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va satisambojjhangassa 
uppadaya, uppannassa va satisambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of mindfulness, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya? 

And what fuels the arising of the awakening factor of 
investigation of principles, or, when it has arisen, fully 
develops it? 


Atthi, bhikkhave, kusalakusala dhamma 
Savajjanavajja dhamma hinapanita dhamma 
kanhasukkasappatibhaga dhamma. 

There are qualities that are skillful and unskillful, 
blameworthy and blameless, inferior and superior, and 
those on the side of dark and bright. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of investigation of 
principles, or, when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
viriyasambojjhangassa uppadaya, uppannassa va 
viriyasambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
energy, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, arambhadhatu nikkamadhatu 
parakkamadhatu. 

There are the elements of initiative, persistence, and 
exertion. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va viriyasambojjhangassa 
uppadaya, uppannassa va viriyasambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of energy, or, when 
it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
pitisambojjhangassa uppadaya, uppannassa va 
pitisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
rapture, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, pitisambojjhangatthaniya dhamma. 


There are things that are grounds for the awakening factor 
of rapture. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va pitisambojjhangassa 
uppadaya, uppannassa va pitisambojjhangassa 
bhavanaya paripuriya. 

fuels the arising of the awakening factor of rapture, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
tranquility, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, kayappassaddhi cittappassaddhi. 
There is tranquility of the body and of the mind. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to that 


ayamaharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya paripuriya. 
fuels the arising of the awakening factor of tranquility, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 
samadhisambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
immersion, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, samathanimittam 
abyagganimittam. 

There are things that are the foundation of serenity and 
freedom from distraction. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 
samadhisambojjhangassa bhavanaya paripuriya. 
fuels the arising of the awakening factor of immersion, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, aharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya paripuriya? 
And what fuels the arising of the awakening factor of 
equanimity, or, when it has arisen, fully develops it? 


Atthi, bhikkhave, upekkhasambojjhangatthaniya 
dhamma. 

There are things that are grounds for the awakening factor 
of equanimity. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamaharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya pariputriya. 
fuels the arising of the awakening factor of equanimity, or, 
when it has arisen, fully develops it. 


Ko ca, bhikkhave, anaharo anuppannassa va 
kamacchandassa uppadaya, uppannassa va 


kamacchandassa bhiyyobhavaya vepullaya? 
And what starves the arising of sensual desire, or, when it 
has arisen, starves its increase and growth? 


Atthi, bhikkhave, asubhanimittam. 
There is the feature of ugliness. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to that 


ayamanaharo anuppannassa va kamacchandassa 
uppadaya, uppannassa va kamacchandassa 
bhiyyobhavaya vepullaya. 

starves the arising of sensual desire, or, when it has arisen, 
starves its increase and growth. 


Ko ca, bhikkhave, anaharo anuppannassa va 
byapadassa uppadaya, uppannassa va byapadassa 
bhiyyobhavaya vepullaya? 

And what starves the arising of ill will, or, when it has 
arisen, starves its increase and growth? 


Atthi, bhikkhave, mettacetovimutti. 
There is the heart’s release by love. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to that 


ayamanaharo anuppannassa va byapadassa uppadaya, 
uppannassa va byapadassa bhiyyobhavaya vepullaya. 
starves the arising of ill will, or, when it has arisen, starves 
its increase and growth. 


Ko ca, bhikkhave, anaharo anuppannassa va 
thinamiddhassa uppadaya, uppannassa va 
thinamiddhassa bhiyyobhavaya vepullaya? 


And what starves the arising of dullness and drowsiness, or, 
when it has arisen, starves its increase and growth? 


Atthi, bhikkhave, arambhadhatu nikkamadhatu 
parakkamadhatu. 

There are the elements of initiative, persistence, and 
exertion. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamanaharo anuppannassa va thinamiddhassa 
uppadaya, uppannassa va thinamiddhassa 
bhiyyobhavaya vepullaya. 

starves the arising of dullness and drowsiness, or, when it 
has arisen, starves its increase and growth. 


Ko ca, bhikkhave, anaharo anuppannassa va 
uddhaccakukkuccassa uppadaya, uppannassa va 
uddhaccakukkuccassa bhiyyobhavaya vepullaya? 
And what starves the arising of restlessness and remorse, 
or, when it has arisen, starves its increase and growth? 


Atthi, bhikkhave, cetaso vupasamo. 
There is the settled mind. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to that 


ayamanaharo anuppannassa va 
uddhaccakukkuccassa uppadaya, uppannassa va 
uddhaccakukkuccassa bhiyyobhavaya vepullaya. 
starves the arising of restlessness and remorse, or, when it 
has arisen, starves its increase and growth. 


Ko ca, bhikkhave, anaharo anuppannaya va 
vicikicchaya uppadaya, uppannaya va vicikicchaya 
bhiyyobhavaya vepullaya? 

And what starves the arising of doubt, or, when it has 
arisen, starves its increase and growth? 


Atthi, bhikkhave, kusalakusala dhamma 
Savajjanavajja dhamma hinapanita dhamma 
kanhasukkasappatibhaga dhamma. 

There are qualities that are skillful and unskillful, 
blameworthy and blameless, inferior and superior, and 
those on the side of dark and bright. 


Tattha yonisomanasikarabahulikaro— 
Frequent proper attention to them 


ayamanaharo anuppannaya va vicikicchaya 
uppadaya, uppannaya va vicikicchaya bhiyyobhavaya 
vepullaya. 

starves the arising of doubt, or, when it has arisen, starves 
its increase and growth. 


Ko ca, bhikkhave, anaharo anuppannassa va 
satisambojjhangassa uppadaya, uppannassa va 
satisambojjhangassa bhavanaya paripuriya? 

And what starves the arising of the awakening factor of 
mindfulness, or, when it has arisen, starves its full 
development? 


Atthi, bhikkhave, satisambojjhangatthaniya dhamma. 
There are things that are grounds for the awakening factor 
of mindfulness. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va satisambojjhangassa 
uppadaya, uppannassa va satisambojjhangassa 
bhavanaya paripuriya. 

starves the arising of the awakening factor of mindfulness, 
or, when it has arisen, starves its full development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya? 

And what starves the arising of the awakening factor of 
investigation of principles, or, when it has arisen, starves its 
full development? 


Atthi, bhikkhave, kusalakusala dhamma 
Savajjanavajja dhamma hinapanita dhamma 
kanhasukkasappatibhaga dhamma. 

There are qualities that are skillful and unskillful, 
blameworthy and blameless, inferior and superior, and 
those on the side of dark and bright. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va 
dhammavicayasambojjhangassa uppadaya, 
uppannassa va dhammavicayasambojjhangassa 
bhavanaya paripuriya. 

starves the arising of the awakening factor of investigation 
of principles, or, when it has arisen, starves its full 
development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
viriyasambojjhangassa uppadaya, uppannassa va 
viriyasambojjhangassa bhavanaya paripuriya? 


And what starves the arising of the awakening factor of 
energy, or, when it has arisen, starves its full development? 


Atthi, bhikkhave, arambhadhatu nikkamadhatu 
parakkamadhatu. 

There are the elements of initiative, persistence, and 
exertion. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va 
viriyasambojjhangassa uppadaya, uppannassa va 
viriyasambojjhangassa bhavanaya paripuriya. 
starves the arising of the awakening factor of energy, or, 
when it has arisen, starves its full development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
pitisambojjhangassa uppadaya, uppannassa va 
pitisambojjhangassa bhavanaya paripuriya? 

And what starves the arising of the awakening factor of 
rapture, or, when it has arisen, starves its full development? 


Atthi, bhikkhave, pitisambojjhangatthaniya dhamma. 
There are things that are grounds for the awakening factor 
of rapture. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va pitisambojjhangassa 
uppadaya, uppannassa va pitisambojjhangassa 
bhavanaya paripuriya. 

starves the arising of the awakening factor of rapture, or, 
when it has arisen, starves its full development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya paripuriya? 
And what starves the arising of the awakening factor of 
tranquility, or, when it has arisen, starves its full 
development? 


Atthi, bhikkhave, kayappassaddhi cittappassaddhi. 
There is tranquility of the body and of the mind. 


Tattha amanasikarabahulikaro— 
Not frequently attending to that 


ayamanaharo anuppannassa va 
passaddhisambojjhangassa uppadaya, uppannassa va 
passaddhisambojjhangassa bhavanaya paripuriya. 
starves the arising of the awakening factor of tranquility, or, 
when it has arisen, starves its full development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 
samadhisambojjhangassa bhavanaya paripuriya? 
And what starves the arising of the awakening factor of 
immersion, or, when it has arisen, starves its full 
development? 


Atthi, bhikkhave, samathanimittam 
abyagganimittam. 

There are things that are the foundation of serenity and 
freedom from distraction. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va 
samadhisambojjhangassa uppadaya, uppannassa va 


samadhisambojjhangassa bhavanaya paripuriya. 
starves the arising of the awakening factor of immersion, or, 
when it has arisen, starves its full development. 


Ko ca, bhikkhave, anaharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya paripuriya? 
And what starves the arising of the awakening factor of 
equanimity, or, when it has arisen, starves its full 
development? 


Atthi, bhikkhave, upekkhasambojjhangatthaniya 
dhamma. 

There are things that are grounds for the awakening factor 
of equanimity. 


Tattha amanasikarabahulikaro— 
Not frequently focusing on them 


ayamanaharo anuppannassa va 
upekkhasambojjhangassa uppadaya, uppannassa va 
upekkhasambojjhangassa bhavanaya pariptriya’” ti. 
starves the arising of the awakening factor of equanimity, 
or, when it has arisen, starves its full development.” 


Pathamam. 


46.052. 52. Pariyayasutta - 52. Is 
There a Way? 


6. Sakacchavagga - 6. Discussion 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


Atha kho tesam bhikkhunam etadahosi: 
Then it occurred to him, 


“atippago kho tava savatthiyam pindaya caritum. 
“It’s too early to wander for alms in Savatthi. 


Yannuna mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’” ti. 
Why don’t we go to the monastery of the wanderers who 
follow other paths?” 


Atha kho te bhikkhu yena annatitthiyanam 
paribbajakanam aramo tenupasankamimsu; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimsu. 

Then they went to the monastery of the wanderers who 
follow other paths, and exchanged greetings with the 
wanderers there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinne kho te 
bhikkhu annatitthiya paribbajaka etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side. The wanderers said to them: 


“Samano, avuso, gotamo savakanam evam dhammam 
deseti: 

“Reverends, the ascetic Gotama teaches his disciples like 
this: 


‘etha tumhe, bhikkhave, panca nivarane pahaya 
cetaso upakkilese pannaya dubbalikarane satta 
bojjhange yathabhutam bhavetha’ti. 

‘Mendicants, please give up the five hindrances— 
corruptions of the heart that weaken wisdom—and truly 
develop the seven awakening factors.’ 


Mayampi kho, avuso, savakanam evam dhammam 
desema: 
We too teach our disciples: 


‘etha tumhe, avuso, panca nivarane pahaya cetaso 
upakkilese pannaya dubbalikarane satta bojjhange 
yathabhutam bhavetha’ ti. 

‘Reverends, please give up the five hindrances—corruptions 
of the heart that weaken wisdom—and truly develop the 
seven awakening factors.’ 


Idha no, avuso, ko viseso, ko adhippayaso, kim 
nanakaranam SamanasSa va gotamassa amhakam va, 
yadidam—dhammadesanaya va dhammadesanam, 
anusasaniya va anusasanin” ti? 

What, then, is the difference between the ascetic Gotama’s 
teaching and instruction and ours?” 


Atha kho te bhikkhu tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimsu 
nappatikkosimsu; 

Those mendicants neither approved nor dismissed that 
statement of the wanderers who follow other paths. 


anabhinanditva appatikkositva utthayasana 
pakkamimsu: 
They got up from their seat, thinking: 


“bhagavato santike etassa bhasitassa attham 
ajanissama’” ti. 

“We will learn the meaning of this statement from the 
Buddha himself.” 


Atha kho te bhikkhu savatthim pindaya caritva 
pacchabhattam pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what had happened. 


“Idha mayam, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya savatthim pindaya pavisimha. 


Tesam no, bhante, amhakam etadahosi: 
‘atippago kho tava savatthiyam pindaya caritum, 


yannuna mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’ti. 


Atha kho mayam, bhante, yena annatitthiyanam 
paribbajakanam aramo tenupasankamimha; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimha. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimha. Ekamantam nisinne kho 


amhe, bhante, annatitthiya paribbajaka etadavocum: 


‘Samano, avuso, gotamo savakanam evam dhammam 
deseti “etha tumhe, bhikkhave, panca nivarane 
pahaya cetaso upakkilese pannaya dubbalikarane 
satta bojjhange yathabhutam bhavetha’ ti. 


Mayampi kho, avuso, savakanam evam dhammam 
desema: 


“etha tumhe, avuso, panca nivarane pahaya cetaso 
upakkilese pannaya dubbalikarane satta bojjhange 
yathabhutam bhavetha’ ti. 


Idha no, avuso, ko viseso, ko adhippayaso, kim 
nanakaranam samanasSa va gotamassa amhakam va, 
yadidam—dhammadesanaya va dhammadesanam, 
anusasaniya va anusasanin’ti? 


Atha kho mayam, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimha 
nappatikkosimha, anabhinanditva appatikkositva 
utthayasana pakkamimha: 


‘bhagavato santike etassa bhasitassa attham 
ajanissama’ "ti. 


“Evamvadino, bhikkhave, annatitthiya paribbajaka 
€vaMassu vacaniya: 

“Mendicants, when wanderers who follow other paths say 
this, you should say to them: 


‘atthi panavuso, pariyayo, yam pariyayam agamma 
panca nivarana dasa honti, satta bojjhanga 
catuddasa’ ti. 


‘But reverends, is there a way in which the five hindrances 
become ten and the seven awakening factors become 
fourteen?’ 


Evam puttha, bhikkhave, annatitthiya paribbajaka na 
ceva Ssampayissanti, uttarinca vighatam apajjissanti. 
Questioned like this, the wanderers who follow other paths 
would be stumped, and, in addition, would get frustrated. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmim. 
Because they’re out of their element. 


Naham tam, bhikkhave, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya, yo imesam panhanam 
veyyakaranena cittam aradheyya, annatra 
tathagatena va tathagatasavakena va ito va pana 
sutva. 

I don’t see anyone in this world—with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans—who could provide a satisfying answer to 
these questions except for the Realized One or his disciple 
or someone who has heard it from them. 


Katamo ca, bhikkhave, pariyayo, yam pariyayam 
agamma panca nivarana dasa honti? 

And what is the way in which the five hindrances become 
ten? 


Yadapi, bhikkhave, ajjhattam kamacchando tadapi 
nivaranam, yadapi bahiddha kamacchando tadapi 
nivaranam. 


Sensual desire for what is internal is a hindrance; and 
sensual desire for what is external is also a hindrance. 


‘Kamacchandanivaranan’ti iti hiddam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
That’s how what is concisely referred to as ‘the hindrance 
of sensual desire’ becomes twofold. 


Yadapi, bhikkhave, ajjhattam byapado tadapi 
nivaranam, yadapi bahiddha byapado tadapi 
nivaranam. 

Ill will for what is internal is a hindrance; and ill will for 
what is external is also a hindrance. 


‘Byapadanivaranan’ti iti hidam uddesam gacchati. 
Tadaminapetam pariyayena dvayam hoti. 

That’s how what is concisely referred to as ‘the hindrance 
of ill will’ becomes twofold. 


Yadapi, bhikkhave, thinam tadapi nivaranam, yadapi 
middham tadapi nivaranam. 
Dullness is a hindrance; and drowsiness is also a hindrance. 


‘Thinamiddhanivaranan’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
That’s how what is concisely referred to as ‘the hindrance 
of dullness and drowsiness’ becomes twofold. 


Yadapi, bhikkhave, uddhaccam tadapi nivaranam, 
yadapi kukkuccam tadapi nivaranam. 

Restlessness is a hindrance; and remorse is also a 
hindrance. 


‘Uddhaccakukkuccanivaranan’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 


That’s how what is concisely referred to as ‘the hindrance 
of restlessness and remorse’ becomes twofold. 


Yadapi, bhikkhave, ajjhattam dhammesu vicikiccha 
tadapi nivaranam, yadapi bahiddha dhammesu 
vicikiccha tadapi nivaranam. 

Doubt about internal things is a hindrance; and doubt about 
external things is also a hindrance. 


‘Vicikicchanivaranan’ti iti hidam uddesam gacchati. 
Tadaminapetam pariyayena dvayam hoti. 

That’s how what is concisely referred to as ‘the hindrance 
of doubt’ becomes twofold. 


Ayam kho, bhikkhave, pariyayo, yam pariyayam 
agamma panca nivarana dasa honti. 
This is the way in which the five hindrances become ten. 


Katamo ca, bhikkhave, pariyayo, yam pariyayam 
agamma Satta bojjhanga catuddasa honti? 

And what is the way in which the seven awakening factors 
become fourteen? 


Yadapi, bhikkhave, ajjhattam dhammesu sati tadapi 
satisambojjhango, yadapi bahiddha dhammesu sati 
tadapi satisambojjhango. 

Mindfulness of internal things is the awakening factor of 
mindfulness; and mindfulness of external things is also the 
awakening factor of mindfulness. 


‘Satisambojjhango’ti iti hidam uddesam gacchati. 
Tadaminapetam pariyayena dvayam hoti. 

That’s how what is concisely referred to as ‘the awakening 
factor of mindfulness’ becomes twofold. 


Yadapi, bhikkhave, ajjhattam dhammesu pannaya 
pavicinati pavicarati parivimamsamapajjati tadapi 
dhammavicayasambojjhango, yadapi bahiddha 
dhammesu pannaya pavicinati pavicarati 
parivimamsamapajjati tadapi 
dhammavicayasambojjhango. 

Investigating, exploring, and inquiring into internal things 
with wisdom is the awakening factor of investigation of 
principles; and investigating, exploring, and inquiring into 
external things with wisdom is also the awakening factor of 
investigation of principles. 


‘Dhammavicayasambojjhango’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
That’s how what is concisely referred to as ‘the awakening 
factor of investigation of principles’ becomes twofold. 


Yadapi, bhikkhave, kayikam viriyam tadapi 
viriyasambojjhango, yadapi cetasikam viriyam tadapi 
viriyasambojjhango. 

Physical energy is the awakening factor of energy; and 
mental energy is also the awakening factor of energy. 


‘Viriyasambojjhango’ti iti hidam uddesam gacchati. 
Tadaminapetam pariyayena dvayam hoti. 

That’s how what is concisely referred to as ‘the awakening 
factor of energy’ becomes twofold. 


Yadapi, bhikkhave, savitakkasavicara piti tadapi 
pitisambojjhango, yadapi avitakkaavicara piti tadapi 
pitisambojjhango. 

Rapture while placing the mind and keeping it connected is 
the awakening factor of rapture; and rapture without 
placing the mind and keeping it connected is also the 
awakening factor of rapture. 


‘Pitisambojjhango’ti iti hidam uddesam gacchati. 
Tadaminapetam pariyayena dvayam hoti. 

In this way what is concisely referred to as ‘the awakening 
factor of rapture’ becomes twofold. 


Yadapi, bhikkhave, kayappassaddhi tadapi 
passaddhisambojjhango, yadapi cittappassaddhi 
tadapi passaddhisambojjhango. 

Physical tranquility is the awakening factor of tranquility; 
and mental tranquility is also the awakening factor of 
tranquility. 


‘Passaddhisambojjhango’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
In this way what is concisely referred to as ‘the awakening 
factor of tranquility’ becomes twofold. 


Yadapi, bhikkhave, savitakko savicaro samadhi tadapi 
samadhisambojjhango, yadapi avitakkaavicaro 
samadhi tadapi samadhisambojjhango. 

Immersion while placing the mind and keeping it connected 
is the awakening factor of immersion; and immersion 
without placing the mind and keeping it connected is also 
the awakening factor of immersion. 


‘Samadhisambojjhango’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
In this way what is concisely referred to as ‘the awakening 
factor of immersion’ becomes twofold. 


Yadapi, bhikkhave, ajjhattam dhammesu upekkha 
tadapi upekkhasambojjhango, yadapi bahiddha 
dhammesu upekkha tadapi upekkhasambojjhango. 
Equanimity for internal things is the awakening factor of 
equanimity; and equanimity for external things is also the 
awakening factor of equanimity. 


‘Upekkhasambojjhango’ti iti hidam uddesam 
gacchati. Tadaminapetam pariyayena dvayam hoti. 
In this way what is concisely referred to as ‘the awakening 
factor of equanimity’ becomes twofold. 


Ayam kho, bhikkhave, pariyayo, yam pariyayam 
agamma Satta bojjhanga catuddasa’” ti. 

This is the way in which the seven awakening factors 
become fourteen.” 


Dutiyam. 


46.053. 53. Aggisutta - 53. Fire 


6. Sakacchavagga - 6. Discussion 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


(Pariyayasuttasadisam.) 
(The same as the previous discourse.) 


“Evamvadino, bhikkhave, annatitthiya paribbajaka 
e€vamassu vacaniya: 

“Mendicants, when wanderers who follow other paths say 
this, you should say to them: 


‘yasmim, avuso, samaye linam cittam hoti, 
katamesam tasmim samaye bojjhanganam akalo 
bhavanaya, katamesam tasmim samaye bojjhanganam 
kalo bhavanaya? 

‘Reverends, which awakening factors should not be 
developed when the mind is sluggish? And which 
awakening factors should be developed at that time? 


Yasmim panavuso, samaye uddhatam cittam hoti, 
katamesam tasmim samaye bojjhanganam akalo 
bhavanaya, katamesam tasmim samaye bojjhanganam 
kalo bhavanaya’ ti? 

Which awakening factors should not be developed when the 
mind is restless? And which awakening factors should be 
developed at that time?’ 


Evam puttha, bhikkhave, annatitthiya paribbajaka na 
ceva sampayissanti, uttarinca vighatam apajjissanti. 


Questioned like this, the wanderers who follow other paths 
would be stumped, and, in addition, would get frustrated. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmim. 
Because they’re out of their element. 


Naham tam, bhikkhave, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya yo imesam panhanam 
veyyakaranena cittam aradheyya, annatra 
tathagatena va tathagatasavakena va ito va pana 
sutva. 

I don’t see anyone in this world—with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans—who could provide a satisfying answer to 
these questions except for the Realized One or his disciple 
or someone who has heard it from them. 


Yasmim, bhikkhave, samaye linam cittam hoti, akalo 
tasmim samaye passaddhisambojjhangassa 
bhavanaya, akalo saamadhisambojjhangassa 
bhavanaya, akalo upekkhasambojjhangassa 
bhavanaya. 

When the mind is sluggish, it’s the wrong time to develop 
the awakening factors of tranquility, immersion, and 
equanimity. 


Tam kissa hetu? 
Why is that? 


Linam, bhikkhave, cittam tam etehi dhammehi 
dussamutthapayam hoti. 


Because it’s hard to stimulate a sluggish mind with these 
things. 


Seyyathapi, bhikkhave, puriso parittam aggim 
ujjaletukamo assa. 
Suppose someone wanted to make a small fire flare up. 


So tattha allani ceva tinani pakkhipeyya, allani ca 
gomayani pakkhipeyya, allani ca katthani 
pakkhipeyya, udakavatanca dadeyya, pamsukena ca 
okireyya; 

If they toss wet grass, cow-dung, and timber on it, spray it 
with water, and scatter dirt on it, 


bhabbo nu kho so puriso parittam aggim 
ujjaletun” ti? 
could they make it flare up?” 


“No hetam, bhante”. 
“No, sir.” 


“Evameva kho, bhikkhave, yasmim samaye linam 
cittam hoti, akalo tasmim samaye 
passaddhisambojjhangassa bhavanaya, akalo 
samadhisambojjhangassa bhavanaya, akalo 
upekkhasambojjhangassa bhavanaya. 

“In the same way, when the mind is sluggish, it’s the wrong 
time to develop the awakening factors of tranquility, 
immersion, and equanimity. 


Tam kissa hetu? 
Why is that? 


Linam, bhikkhave, cittam tam etehi dhammehi 
dussamutthapayam hoti. 


Because it’s hard to stimulate a sluggish mind with these 
things. 


Yasminca kho, bhikkhave, samaye linam cittam hoti, 
kalo tasmim samaye dhammavicayasambojjhangassa 
bhavanaya, kalo viriyasambojjhangassa bhavanaya, 
kalo pitisambojjhangassa bhavanaya. 

When the mind is sluggish, it’s the right time to develop the 
awakening factors of investigation of principles, energy, and 
rapture. 


Tam kissa hetu? 
Why is that? 


Linam, bhikkhave, cittam tam etehi dhammehi 
susamutthapayam hoti. 

Because it’s easy to stimulate a sluggish mind with these 
things. 


Seyyathapi, bhikkhave, puriso parittam aggim 
ujjaletukamo assa. 
Suppose someone wanted to make a small fire flare up. 


So tattha sukkhani ceva tinani pakkhipeyya, 
sukkhani gomayani pakkhipeyya, sukkhani katthani 
pakkhipeyya, mukhavatanca dadeyya, na ca 
pamsukena okireyya; 

If they toss dry grass, cow-dung, and timber on it, blow on 
it, and don’t scatter dirt on it, 


bhabbo nu kho so puriso parittam aggim 
ujjaletun” ti? 
could they make it flare up?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evameva kho, bhikkhave, yasmim samaye linam 
cittam hoti, kalo tasmim samaye 
dhammavicayasambojjhangassa bhavanaya, kalo 
viriyasambojjhangassa bhavanaya, kalo 
pitisambojjhangassa bhavanaya. 

“In the same way, when the mind is sluggish, it’s the right 
time to develop the awakening factors of investigation of 
principles, energy, and rapture. 


Tam kissa hetu? 
Why is that? 


Linam, bhikkhave, cittam tam etehi dhammehi 
susamutthapayam hoti. 

Because it’s easy to stimulate a sluggish mind with these 
things. 


Yasmim, bhikkhave, samaye uddhatam cittam hoti, 
akalo tasmim samaye dhammavicayasambojjhangassa 
bhavanaya, akalo viriyasambojjhangassa bhavanaya, 
akalo pitisambojjhangassa bhavanaya. 

When the mind is restless, it’s the wrong time to develop 
the awakening factors of investigation of principles, energy, 
and rapture. 


Tam kissa hetu? 
Why is that? 


Uddhatam, bhikkhave, cittam tam etehi dhammehi 
duvupasamayam hoti. 
Because it’s hard to settle a restless mind with these things. 


Seyyathapi, bhikkhave, puriso mahantam 
aggikkhandham nibbapetukamo assa. 
Suppose someone wanted to extinguish a bonfire. 


So tattha sukkhani ceva tinani pakkhipeyya, 
sukkhani ca gomayani pakkhipeyya, sukkhani ca 
katthani pakkhipeyya, mukhavatanca dadeyya, na ca 
pamsukena okireyya; 

If they toss dry grass, cow-dung, and timber on it, blow on 
it, and don’t scatter dirt on it, 


bhabbo nu kho so puriso mahantam aggikkhandham 
nibbapetun” ti? 
could they extinguish it?” 


“No hetam, bhante”. 
“No, sir.” 


“Evameva kho, bhikkhave, yasmim samaye uddhatam 
cittam hoti, akalo tasmim samaye 
dhammavicayasambojjhangassa bhavanaya, akalo 
viriyasambojjhangassa bhavanaya, akalo 
pitisambojjhangassa bhavanaya. 

“In the same way, when the mind is restless, it’s the wrong 
time to develop the awakening factors of investigation of 
principles, energy, and rapture. 


Tam kissa hetu? 
Why is that? 


Uddhatam, bhikkhave, cittam tam etehi dhammehi 
duvupasamayam hoti. 
Because it’s hard to settle a restless mind with these things. 


Yasminca kho, bhikkhave, samaye uddhatam cittam 
hoti, kalo tasmim samaye passaddhisambojjhangassa 
bhavanaya, kalo saamadhisambojjhangassa bhavanaya, 
kalo upekkhasambojjhangassa bhavanaya. 


When the mind is restless, it’s the right time to develop the 
awakening factors of tranquility, immersion, and 
equanimity. 


Tam kissa hetu? 
Why is that? 


Uddhatam, bhikkhave, cittam tam etehi dhammehi 
suvupasamayam hoti. 
Because it’s easy to settle a restless mind with these things. 


Seyyathapi, bhikkhave, puriso mahantam 
aggikkhandham nibbapetukamo assa. 
Suppose someone wanted to extinguish a bonfire. 


So tattha allani ceva tinani pakkhipeyya, allani ca 
gomayani pakkhipeyya, allani ca katthani 
pakkhipeyya, udakavatanca dadeyya, pamsukena ca 
okireyya; 

If they toss wet grass, cow-dung, and timber on it, spray it 
with water, and scatter dirt on it, 


bhabbo nu kho so puriso mahantam aggikkhandham 
nibbapetun” ti? 
could they extinguish it?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evameva kho, bhikkhave, yasmim samaye uddhatam 
cittam hoti, kalo tasmim samaye 
passaddhisambojjhangassa bhavanaya, kalo 
samadhisambojjhangassa bhavanaya, kalo 
upekkhasambojjhangassa bhavanaya. 

“In the same way, when the mind is restless, it’s the right 
time to develop the awakening factors of tranquility, 


immersion, and equanimity. 


Tam kissa hetu? 
Why is that? 


Uddhatam, bhikkhave, cittam tam etehi dhammehi 
suvupasamayam hoti. 
Because it’s easy to settle a restless mind with these things. 


Satinca khvaham, bhikkhave, sabbatthikam 
vadami’ ti. 
But mindfulness is always useful, I say.” 


Tatiyam. 


46.054. 54. Mettasahagatasutta - 
94. Full of Love 


6. Sakacchavagga - 6. Discussion 


Ekam samayam bhagava koliyesu viharati 
haliddavasanam nama koliyanam nigamo. 

At one time the Buddha was staying in the land of the 
Koliyans, where they have a town called Haliddavasana. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya haliddavasanam 
pindaya pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Haliddavasana for 
alms. 


Atha kho tesam bhikkhtunam etadahosi: 
Then it occurred to him, 


“atippago kho tava haliddavasane pindaya caritum. 
“It’s too early to wander for alms in Haliddavasana. 


Yannuna mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’” ti. 
Why don’t we go to the monastery of the wanderers who 
follow other paths?” 


Atha kho te bhikkhu yena annatitthiyanam 
paribbajakanam aramo tenupasankamimsu; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimsu. 

Then they went to the monastery of the wanderers who 
follow other paths, and exchanged greetings with the 
wanderers there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinne kho te 
bhikkhu annatitthiya paribbajaka etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side. The wanderers said to them: 


“Samano, avuso, gotamo savakanam evam dhammam 
deseti: 

“Reverends, the ascetic Gotama teaches his disciples like 
this: 


‘etha tumhe, bhikkhave, panca nivarane pahaya 
cetaso upakkilese pannaya dubbalikarane 
mettasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha. 

‘Come, mendicants, give up these five hindrances, 
corruptions of the heart that weaken wisdom, and meditate 
spreading a heart full of love to one direction, and to the 
second, and to the third, and to the fourth. In the same way 
above, below, across, everywhere, all around, spread a 
heart full of love to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


Karunasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam karunasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha. 

Meditate spreading a heart full of compassion to one 
direction, and to the second, and to the third, and to the 


fourth. In the same way above, below, across, everywhere, 
all around, spread a heart full of compassion to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


Muditasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam muditasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha. 

Meditate spreading a heart full of rejoicing to one direction, 
and to the second, and to the third, and to the fourth. In the 
same way above, below, across, everywhere, all around, 
spread a heart full of rejoicing to the whole world— 
abundant, expansive, limitless, free of enmity and ill will. 


Upekkhasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha’ti. 

Meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of equanimity to the 
whole world—abundant, expansive, limitless, free of enmity 
and ill will.’ 


Mayampi kho, avuso, savakanam evam dhammam 
desema: 
We too teach our disciples in just the same way. 


‘etha tumhe, avuso, panca nivarane pahaya cetaso 
upakkilese pannaya dubbalikarane mettasahagatena 


cetasa ekam disam pharitva viharatha ... pe ... 
karunasahagatena cetasa ... 
muditasahagatena cetasa ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; 


iti uddhamadho tiriyam sabbadhi sabbattataya 
sabbavantam lokam upekkhasahagatena cetasa 
vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha’ti. 


Idha no, avuso, ko viseso, ko adhippayaso, kim 
nanakaranam Samanassa va gotamassa amhakam va, 
yadidam—dhammadesanaya va dhammadesanam, 
anusasaniya va anusasanin” ti? 

What, then, is the difference between the ascetic Gotama’s 
teaching and instruction and ours?” 


Atha kho te bhikkhu tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimsu 
nappatikkosimsu. 

Those mendicants neither approved nor dismissed that 
statement of the wanderers who follow other paths. 


Anabhinanditva appatikkositva utthayasana 
pakkamimsu: 
They got up from their seat, thinking: 


“bhagavato santike etassa bhasitassa attham 
ajanissama’” ti. 

“We will learn the meaning of this statement from the 
Buddha himself.” 


Atha kho te bhikkhu haliddavasane pindaya Caritva 
pacchabhattam pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what had happened. 


“Idha mayam, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya haliddavasane pindaya pavisimha. 


Tesam no, bhante, amhakam etadahosi: 
‘atippago kho tava haliddavasane pindaya caritum. 


Yanntina mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’ti. Atha 
kho mayam, bhante, yena annatitthiyanam 
paribbajakanam aramo tenupasankamimha, 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimha. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimha. Ekamantam nisinne kho 
amhe, bhante, te annatitthiya paribbajaka 
etadavocum: 


‘Samano, avuso, gotamo savakanam evam dhammam 
deseti: 


“etha tumhe, bhikkhave, panca nivarane pahaya 
cetaso upakkilese pannaya dubbalikarane 
mettasahagatena cetasa ekam disam pharitva 
viharatha ... pe ... 


karunasahagatena cetasSa ... pe ... 
muditasahagatena cetasa ... pe ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha’ti. 


Mayampi kho, avuso, savakanam evam dhammam 
desema: 


‘etha tumhe, avuso, panca nivarane pahaya cetaso 
upakkilese pannaya dubbalikarane mettasahagatena 
cetasa ekam disam pharitva viharatha ... pe ... 


karunasahagatena cetasSa ... pe ... 
muditasahagatena cetasa ... pe ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharatha, tatha dutiyam, tatha tatiyam, tatha 
catuttham; iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharatha’ti. 


Idha no, avuso, ko viseso, ko adhippayaso, kim 
nanakaranam samanasSsa va gotamassa amhakam va, 
yadidam, dhammadesanaya va dhammadesanam, 
anusasaniya va anusasaninti? 


Atha kho mayam, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimha 
nappatikkosimha, anabhinanditva appatikkositva 
utthayasana pakkamimha: 


‘bhagavato santike etassa bhasitassa attham 
ajanissama’ "ti. 


“Evamvadino, bhikkhave, annatitthiya paribbajaka 
e€vamMmassu vacaniya: 

“Mendicants, when wanderers who follow other paths say 
this, you should say to them: 


‘katham bhavita panavuso, mettacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

‘But reverends, how is the heart’s release by love 
developed? What is its destination, apex, fruit, and end? 


Katham bhavita panavuso, karunacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

How is the heart’s release by compassion developed? What 
is its destination, apex, fruit, and end? 


Katham bhavita panavuso, muditacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

How is the heart’s release by rejoicing developed? What is 
its destination, apex, fruit, and end? 


Katham bhavita panavuso, upekkhacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana’ ti? 

How is the heart’s release by equanimity developed? What 
is its destination, apex, fruit, and end?’ 


Evam puttha, bhikkhave, annatitthiya paribbajaka na 
ceva sampayissanti, uttarinca vighatam apajjissanti. 
Questioned like this, the wanderers who follow other paths 
would be stumped, and, in addition, would get frustrated. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmim. 
Because they’re out of their element. 


Naham tam, bhikkhave, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussSaya, yo imesam panhanam 
veyyakaranena cittam aradheyya, annatra 
tathagatena va tathagatasavakena va ito va pana 
sutva. 

I don’t see anyone in this world—with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans—who could provide a satisfying answer to 
these questions except for the Realized One or his disciple 
or someone who has heard it from them. 


Katham bhavita ca, bhikkhave, mettacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

And how is the heart’s release by love developed? What is 
its destination, apex, fruit, and end? 


Idha, bhikkhave, bhikkhu mettasahagatam 
satisambojjhangam bhaveti ... pe ... mettasahagatam 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
It’s when a mendicant develops the heart’s release by love 
together with the awakening factors of mindfulness, 


investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


So sace akankhati ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati. 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. 


Sace akankhati ‘patikule appatikulasanni 
vihareyyan’ti, appatikulasanni tattha viharati. 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive,’ that’s what they do. 


Sace akankhati ‘appatikule ca patikule ca 
patikulasanni vihareyyan’ti, patikulasanni tattha 
viharati. 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive and the repulsive,’ that’s what they do. 


Sace akankhati ‘patikule ca appatikule ca 
appatikulasanni vihareyyan’ti, appatikulasanni tattha 
viharati. 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive and the unrepulsive,’ that’s what they do. 


Sace akankhati ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 
sato sampajano’ti, upekkhako ca tattha viharati sato 
Sampajano, subham va kho pana vimokkham 
upasampajja viharati. 

If they wish: ‘May I meditate staying equanimous, mindful 
and aware, rejecting both the repulsive and the 
unrepulsive,’ that’s what they do. 


Subhaparamaham, bhikkhave, mettacetovimuttim 
vadami, idhapannassa bhikkhuno uttarivimuttim 
appativijjhato. 

The apex of the heart’s release by love is the beautiful, I say, 
for a mendicant who has not penetrated to a higher 
freedom. 


Katham bhavita ca, bhikkhave, karunacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

And how is the heart’s release by compassion developed? 
What is its destination, apex, fruit, and end? 


Idha, bhikkhave, bhikkhu karunasahagatam 
satisambojjhangam bhaveti ... pe ... karunasahagatam 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
It’s when a mendicant develops the heart’s release by 
compassion together with the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


So sace akankhati ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati ... pe ... 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. ... 


sace akankhati ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 
sato sampajano’ti, upekkhako tattha viharati sato 
Sampajano. 

If they wish: ‘May I meditate staying equanimous, mindful 
and aware, rejecting both the repulsive and the 
unrepulsive,’ that’s what they do. 


Sabbaso va pana rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ‘ananto akaso’ti akasanancayatanam 
upasampajja viharati. 

Or else, going totally beyond perceptions of form, with the 
ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that ‘space is infinite’, they 
enter and remain in the dimension of infinite space. 


Akasanancayatanaparamaham, bhikkhave, 
karunacetovimuttim vadami, idhapannassa 
bhikkhuno uttarivimuttim appativijjhato. 

The apex of the heart’s release by compassion is the 
dimension of infinite space, I say, for a mendicant who has 
not penetrated to a higher freedom. 


Katham bhavita ca, bhikkhave, muditacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

And how is the heart’s release by rejoicing developed? 
What is its destination, apex, fruit, and end? 


Idha, bhikkhave, bhikkhu muditasahagatam 
satisambojjhangam bhaveti ... pe ... muditasahagatam 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
It’s when a mendicant develops the heart’s release by 
rejoicing together with the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


So sace akankhati ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati ... pe ... 


If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. ... 


sace akankhati ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 
sato sampajano’ti, upekkhako tattha viharati sato 
Sampajano. 

If they wish: ‘May I meditate staying equanimous, mindful 
and aware, rejecting both the repulsive and the 
unrepulsive,’ that’s what they do. 


Sabbaso va pana akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 
upasampajja viharati. 

Or else, going totally beyond the dimension of infinite 
space, aware that ‘consciousness is infinite’, they enter and 
remain in the dimension of infinite consciousness. 


Vinnanancayatanaparamaham, bhikkhave, 
muditacetovimuttim vadami, idhapannassa 
bhikkhuno uttarivimuttim appativijjhato. 

The apex of the heart’s release by rejoicing is the dimension 
of infinite consciousness, I say, for a mendicant who has not 
penetrated to a higher freedom. 


Katham bhavita ca, bhikkhave, upekkhacetovimutti, 
kingatika hoti, kimparama, kimphala, 
kimpariyosana? 

And how is the heart’s release by equanimity developed? 
What is its destination, apex, fruit, and end? 


Idha, bhikkhave, bhikkhu upekkhasahagatam 
satisambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 
.. pe ... upekkhasahagatam upekkhasambojjhangam 


bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the heart’s release by 
equanimity together with the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


So sace akankhati ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati. 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. 


Sace akankhati ‘patikule appatikulasanni 
vihareyyan’ti, appatikulasanni tattha viharati. 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive,’ that’s what they do. 


Sace akankhati ‘appatikule ca patikule ca 
patikulasanni vihareyyan’ti, patikulasanni tattha 
viharati. 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive and the repulsive,’ that’s what they do. 


Sace akankhati ‘patikule ca appatikule ca 
appatikulasanni vihareyyan’ti, appatikulasanni tattha 
viharati. 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive and the unrepulsive,’ that’s what they do. 


Sace akankhati ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 
sato sampajano’ti, upekkhako tattha viharati sato 
Sampajano. 


If they wish: ‘May I meditate staying equanimous, mindful 
and aware, rejecting both the repulsive and the 
unrepulsive,’ that’s what they do. 


Sabbaso va pana vinnanancayatanam samatikkamma 
‘natthi kinci’ti akincannayatanam upasampajja 
viharati. 

Or else, going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness. 


Akincannayatanaparamaham, bhikkhave, 
upekkhacetovimuttim vadami, idhapannassa 
bhikkhuno uttarivimuttim appativijjhato” ti. 

The apex of the heart’s release by equanimity is the 
dimension of nothingness, I say, for a mendicant who has 
not penetrated to a higher freedom.” 


Catuttham. 


46.055. 55. Sangaravasutta - 55. 
With Sangarava 


6. Sakacchavagga - 6. Discussion 


Savatthinidanam. 
At Savatthi. 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sangarava the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sangaravo brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Ko nu kho, bho gotama, hetu, ko paccayo yenekada 
digharattam sajjhayakatapi manta nappatibhanti, 
pageva aSajjhayakata? 

“What is the cause, Master Gotama, what is the reason why 
sometimes even hymns that are long-practiced don’t spring 
to mind, let alone those that are not practiced? 


Ko pana, bho gotama, hetu, ko paccayo yenekada 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata” ti? 

And why is it that sometimes even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced?” 


“Yasmim kho, brahmana, samaye 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati, 
paratthampi tasmim samaye yathabhutam na janati 
na passati, ubhayatthampi tasmim samaye 
yathabhutam na janati na passati; digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

“Brahmin, there’s a time when your heart is overcome and 
mired in sensual desire and you don’t truly understand the 
escape from sensual desire that has arisen. At that time you 
don’t truly know or see your own good, the good of another, 
or the good of both. Even hymns that are long-practiced 
don’t spring to mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto samsattho lakhaya 
va haliddiya va niliya va manjitthaya va. Tattha 
cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam na janeyya na 
passeyya. 

Suppose there was a bowl of water that was mixed with dye 
such as red lac, turmeric, indigo, or rose madder. Even a 
person with good eyesight checking their own reflection 
wouldn’t truly know it or see it. 


Evameva kho, brahmana, yasmim samaye 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati ... 
pe ... paratthampi... pe ... ubhayatthampi tasmim 
samaye yathabhutam na janati na passati; 
digharattam sajjhayakatapi manta nappatibhanti, 
pageva aSajjhayakata. 


In the same way, when your heart is overcome and mired in 
sensual desire ... Even hymns that are long-practiced don’t 
spring to mind, let alone those that are not practiced. 


Puna caparam, brahmana, yasmim samaye 
byapadapariyutthitena cetasa viharati 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam na janati na passati; digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

Furthermore, when your heart is overcome and mired in ill 
will ... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto aggina santatto 
pakkuthito usmudakajato. Tattha cakkhuma puriso 
sakam mukhanimittam paccavekkhamano 
yathabhutam na janeyya na passeyya. 

Suppose there was a bowl of water that was heated by fire, 
boiling and bubbling. Even a person with good eyesight 
checking their own reflection wouldn’t truly know it or see 
it. 


Evameva kho, brahmana, yasmim samaye 
byapadapariyutthitena cetasa viharati 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati, 
paratthampi tasmim samaye ... pe ... ubhayatthampi 
tasmim samaye yathabhutam na janati na passati; 
digharattam sajjhayakatapi manta nappatibhanti, 
pageva aSajjhayakata. 


In the same way, when your heart is overcome and mired in 
ill will ... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Puna caparam, brahmana, yasmim samaye 
thinamiddhapariyutthitena cetasa viharati 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam na janati na passati, paratthampi ... pe 
.. ubhayatthampi tasmim samaye yathabhutam na 
janati na passati; digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata. 

Furthermore, when your heart is overcome and mired in 
dullness and drowsiness ... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Seyyathapi, brahmana, udapatto 
sevalapanakapariyonaddho. Tattha cakkhuma puriso 
sakam mukhanimittam paccavekkhamano 
yathabhutam na janeyya na passeyya. 

Suppose there was a bowl of water overgrown with moss 
and aquatic plants. Even a person with good eyesight 
checking their own reflection wouldn’t truly know it or see 
it. 


Evameva kho, brahmana, yasmim samaye 
thinamiddhapariyutthitena cetasa viharati 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam na janati na passati, paratthampi ... pe 
.. ubhayatthampi tasmim samaye yathabhutam na 
janati na passati; digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata. 


In the same way, when your heart is overcome and mired in 
dullness and drowsiness ... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Puna caparam, brahmana, yasmim samaye 
uddhaccakukkuccapariyutthitena cetasa viharati 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam na janati na passati, paratthampi ... pe 
.. ubhayatthampi tasmim samaye yathabhutam na 
janati na passati; digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata. 

Furthermore, when your heart is overcome and mired in 
restlessness and remorse ... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Seyyathapi, brahmana, udapatto vaterito calito 
bhanto umijato. Tattha cakkhuma puriso sakam 
mukhanimittam paccavekkhamano yathabhutam na 
janeyya na passeyya. 

Suppose there was a bowl of water stirred by the wind, 
churning, swirling, and rippling. Even a person with good 
eyesight checking their own reflection wouldn’t truly know 
it or see it. 


Evameva kho, brahmana, yasmim samaye 
uddhaccakukkuccapariyutthitena cetasa viharati 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam na janati na passati, paratthampi ... pe 
.. ubhayatthampi tasmim samaye yathabhutam na 


janati na passati; digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata. 

In the same way, when your heart is overcome and mired in 
restlessness and remorse ... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Puna caparam, brahmana, yasmim samaye 
vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati, 
paratthampi ... pe ... ubhayatthampi ... digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

Furthermore, when your heart is overcome and mired in 
doubt ... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto avilo lulito 
kalalibhuto andhakare nikkhitto. Tattha cakkhuma 
puriso sakam mukhanimittam paccavekkhamano 
yathabhutam na janeyya na passeyya. 

Suppose there was a bowl of water that was cloudy, murky, 
and muddy, hidden in the darkness. Even a person with 
good eyesight checking their own reflection wouldn’t truly 
know it or see it. 


Evameva kho, brahmana, yasmim samaye 
vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam na janati na passati, 
paratthampi tasmim samaye yathabhutam na janati 
na passati, ubhayatthampi tasmim samaye 
yathabhutam na janati na passati; digharattam 


sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

In the same way, there’s a time when your heart is 
overcome and mired in doubt and you don’t truly 
understand the escape from doubt that has arisen. At that 
time you don’t truly know or see your own good, the good of 
another, or the good of both. Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Ayam kho, brahmana, hetu ayam paccayo yenekada 
digharattam sajjhayakatapi manta nappatibhanti, 
pageva aSajjhayakata. 

This is the cause, brahmin, this is the reason why 
sometimes even hymns that are long-practiced aren’t clear 
to the mind, let alone those that are not practiced. 


Yasminca kho, brahmana, samaye na 
kamaragapariyutthitena cetasa viharati na 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam janati passati, 
paratthampi tasmim samaye yathabhutam janati 
passati, ubhayatthampi tasmim samaye yathabhutam 
janati passati; digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata. 

There’s a time when your heart is not overcome and mired 
in sensual desire and you truly understand the escape from 
sensual desire that has arisen. At that time you truly know 
and see your own good, the good of another, and the good 
of both. Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


Seyyathapi, brahmana, udapatto asamsattho lakhaya 
va haliddiya va niliya va manjitthaya va. Tattha 


cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam janeyya passeyya. 
Suppose there was a bowl of water that was not mixed with 
dye such as red lac, turmeric, indigo, or rose madder. A 
person with good eyesight checking their own reflection 
would truly know it and see it. 


Evameva kho, brahmana, yasmim samaye na 
kamaragapariyutthitena cetasa viharati na 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam pajanati ... pe .... 

In the same way, when your heart is not overcome and 
mired in sensual desire ... Even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
byapadapariyutthitena cetasa viharati na 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam janati passati, 
paratthampi ... pe ... ubhayatthampi ... pe ... 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

Furthermore, when your heart is not overcome and mired 
in ill will ... Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


Seyyathapi, brahmana, udapatto na aggina santatto 
na pakkuthito na usmudakajato, tattha cakkhuma 
puriso sakam mukhanimittam paccavekkhamano 
yathabhutam janeyya passeyya. 

Suppose there is a bowl of water that is not heated by a 
fire, boiling and bubbling. A person with good eyesight 
checking their own reflection would truly know it and see it. 


Evameva kho, brahmana, yasmim samaye na 
byapadapariyutthitena cetasa viharati na 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam janati passati, 
paratthampi ... pe ... ubhayatthampi ... pe ... 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

In the same way, when your heart is not overcome and 
mired in ill will ... Even hymns that are long-unpracticed 
spring to mind, let alone those that are practiced. 


Puna caparam, brahmana, yasmim samaye na 
thinamiddhapariyutthitena cetasa viharati na 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam pajanati, 
attatthampi tasmim samaye yathabhutam janati 
passati, paratthampi ... pe ... ubhayatthampi ... pe ... 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

Furthermore, when your heart is not overcome and mired 
in dullness and drowsiness ... Even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced. 


Seyyathapi, brahmana, udapatto na 
sevalapanakapariyonaddho. Tattha cakkhuma puriso 
sakam mukhanimittam paccavekkhamano 
yathabhutam janeyya passeyya. 

Suppose there is a bowl of water that is not overgrown with 
moss and aquatic plants. A person with good eyesight 
checking their own reflection would truly know it and see it. 


Evameva kho, brahmana, yasmim samaye na 
thinamiddhapariyutthitena cetasa viharati na 
thinamiddhaparetena, uppannassa Ca 


thinamiddhassa nissaranam yathabhutam pajanati, 
attatthampi tasmim samaye yathabhutam janati 
passati, paratthampi ... pe ... ubhayatthampi ... pe ... 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

In the same way, when your heart is not overcome and 
mired in dullness and drowsiness ... Even hymns that are 
long-unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
uddhaccakukkuccapariyutthitena cetasa viharati na 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
pajanati, attatthampi tasmim samaye yathabhutam 
janati passati, paratthampi ... pe ... ubhayatthampi ... 
pe ... digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

Furthermore, when your heart is not overcome and mired 
in restlessness and remorse ... Even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced. 


Seyyathapi, brahmana, udapatto na vaterito na calito 
na bhanto na umijato. Tattha cakkhuma puriso sakam 
mukhanimittam paccavekkhamano yathabhutam 
janeyya passeyya. 

Suppose there is a bowl of water that is not stirred by the 
wind, churning, swirling, and rippling. A person with good 
eyesight checking their own reflection would truly know it 
and see it. 


Evameva kho, brahmana, yasmim samaye na 
uddhaccakukkuccapariyutthitena cetasa viharati na 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 


pajanati, attatthampi tasmim samaye yathabhutam 
janati passati, paratthampi ... pe ... ubhayatthampi ... 
pe ... digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

In the same way, when your heart is not overcome and 
mired in restlessness and remorse ... Even hymns that are 
long-unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
vicikicchapariyutthitena cetasa viharati na 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam janati passati, 
paratthampi tasmim samaye yathabhutam janati 
passati; ubhayatthampi tasmim samaye yathabhutam 
janati passati; digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata. 

Furthermore, when your heart is not overcome and mired 
in doubt ... Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


Seyyathapi, brahmana, udapatto accho vippasanno 
anavilo aloke nikkhitto. Tattha cakkhuma puriso 
sakam mukhanimittam paccavekkhamano 
yathabhutam janeyya passeyya. 

Suppose there was a bowl of water that was transparent, 
clear, and unclouded, brought into the light. A person with 
good eyesight checking their own reflection would truly 
know it and see it. 


Evameva kho, brahmana, yasmim samaye na 
vicikicchapariyutthitena cetasa viharati na 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam janati passati, 


paratthampi tasmim samaye yathabhutam janati 
passati, ubhayatthampi tasmim samaye yathabhutam 
janati passati; digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata. 

In the same way, there’s a time when your heart is not 
overcome and mired in doubt and you truly understand the 
escape from doubt that has arisen. At that time you truly 
know and see your own good, the good of another, and the 
good of both. Even hymns that are long-unpracticed spring 
to mind, let alone those that are practiced. 


Ayam kho, brahmana, hetu ayam paccayo yenekada 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata. 

This is the cause, brahmin, this is the reason why 
sometimes even hymns that are long-unpracticed do spring 
to mind, let alone those that are practiced. 


Sattime, brahmana, bojjhanga anavarana anivarana 
cetaso anupakkilesa bhavita bahulikata 
vijjavimuttiphalasacchikiriyaya samvattanti. 

These seven awakening factors are not obstacles, 
hindrances, or corruptions of the mind. When developed 
and cultivated they lead to the realization of the fruit of 
knowledge and freedom. 


Katame satta? 
What seven? 


Satisambojjhango kho, brahmana, anavarano 
anivarano cetaso anupakkileso bhavito bahulikato 
vijjavimuttiphalasacchikiriyaya samvattati ... pe ... 
upekkhasambojjhango kho, brahmana, anavarano 
anivarano cetaso anupakkileso bhavito bahulikato 
Vijjavimuttiphalasacchikiriyaya samvattati. 


The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


Ime kho, brahmana, satta bojjhanga anavarana 
anivarana cetaso anupakkilesa bhavita bahulikata 
Vvijjavimuttiphalasacchikiriyaya samvattanti” ti. 
These seven awakening factors are not obstacles, 
hindrances, or corruptions of the mind. When developed 
and cultivated they lead to the realization of the fruit of 
knowledge and freedom.” 


Evam vutte, sangaravo brahmano bhagavantam 
etadavoca: 
When he said this, Sangarava said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’” ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Pancamam. 


46.056. 56. Abhayasutta -56. A 
Place Without Fear 


6. Sakacchavagga - 6. Discussion 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho abhayo rajakumaro yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho abhayo rajakumaro bhagavantam etadavoca: 
Then Prince Abhaya went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“purano, bhante, kassapo evamaha: 
“Sir, Purana Kassapa says this: 


‘natthi hetu, natthi paccayo annanaya adassanaya. 
‘There is no cause or condition for not knowing and not 
seeing. 


Ahetu, appaccayo annanam adassanam hoti. 
Not knowing and not seeing have no cause or condition. 


Natthi hetu, natthi paccayo nanaya dassanaya. 
There is no cause or condition for knowing and seeing. 


Ahetu, appaccayo nanam dassanam hoti’ti. 
Knowing and seeing have no cause or condition.’ 


Idha bhagava kimaha” ti? 
What does the Buddha say about this?” 


“Atthi, rajakumara, hetu, atthi paccayo annanaya 
adassanaya. 

“Prince, there are causes and conditions for not knowing 
and not seeing. 


Sahetu, sappaccayo annanam adassanam hoti. 
Not knowing and not seeing have causes and conditions. 


Atthi, rajakumara, hetu, atthi paccayo nanaya 
dassanaya. 
There are causes and conditions for knowing and seeing. 


Sahetu, sappaccayo nanam dassanam hoti’ ti. 
Knowing and seeing have causes and conditions.” 


“Katamo pana, bhante, hetu, katamo paccayo 
annanaya adassanaya? 

“But sir, what is the cause and condition for not knowing 
and not seeing? 


Katham sahetu, sappaccayo annanam adassanam 
hoti” ti? 

How do not knowing and not seeing have causes and 
conditions?” 


“Yasmim kho, rajakumara, samaye 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam na janati na passati— 
“There’s a time when the heart is overcome and mired in 
sensual desire, without truly knowing and seeing the 
escape from sensual desire that has arisen. 


ayampi kho, rajakumara, hetu, ayam paccayo 
annanaya adassanaya. 

This is a cause and condition for not knowing and not 
seeing. 


Evampi sahetu sappaccayo annanam adassanam hoti. 
And this is how not knowing and not seeing have causes 
and conditions. 


Puna caparam, rajakumara, yasmim samaye 
byapadapariyutthitena cetasa viharati 
byapadaparetena ... pe ... 

Furthermore, there’s a time when the heart is overcome 
and mired in ill will ... 


thinamiddhapariyutthitena ... pe ... 
dullness and drowsiness ... 


uddhaccakukkuccapariyutthitena ... pe ... 
restlessness and remorse ... 


vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam na janati na passati— 
doubt, without truly knowing and seeing the escape from 
doubt that has arisen. 


ayampi kho, rajakumara, hetu, ayam paccayo 
annanaya adassanaya. 

This is a cause and condition for not knowing and not 
seeing. 


Evampi sahetu sappaccayo annanam adassanam 
hoti’ ti. 


And this is how not knowing and not seeing have causes 
and conditions.” 


“Ko namayam, bhante, dhammapariyayo” ti? 
“Sir, what is the name of this exposition of the teaching?” 


“Nivarana namete, rajakumara’” ti. 
“These are called the ‘hindrances’, prince.” 


“Taggha, bhagava, nivarana; 
“Indeed, Blessed One, these are hindrances! 


taggha, sugata, nivarana. 
Indeed, Holy One, these are hindrances! 


Ekamekenapi kho, bhante, nivaranena abhibhuto 
yathabhutam na janeyya na passeyya, ko pana vado 
pancahi nivaranehi? 

Overcome by even a single hindrance you wouldn’t truly 
know or see, let alone all five hindrances. 


Katamo pana, bhante, hetu, katamo paccayo nanaya 
dassanaya? 

But sir, what is the cause and condition for knowing and 
seeing? 


Katham sahetu, sappaccayo nanam dassanam hoti” ti? 
How do knowing and seeing have causes and conditions?” 


“Idha, rajakumara, bhikkhu satisambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

“It’s when a mendicant develops the awakening factor of 
mindfulness, which relies on seclusion, fading away, and 
cessation, and ripens as letting go. 


So satisambojjhangam bhavitena cittena 
yathabhutam janati passati— 

They truly know and see with a mind that has developed the 
awakening factor of mindfulness. 


ayampi kho, rajakumara, hetu, ayam paccayo nanaya 
dassanaya. 
This is a cause and condition for knowing and seeing. 


Evampi sahetu, sappaccayo nanam dassanam hoti. 
And this is how knowing and seeing have causes and 
conditions. 


Puna caparam, rajakumara, bhikkhu ... pe ... 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
Furthermore, a mendicant develops the awakening factor 
of investigation of principles... energy... rapture... 
tranquility... immersion... equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 


go. 


So upekkhasambojjhangam bhavitena cittena 
yathabhutam janati passati— 

They truly know and see with a mind that has developed the 
awakening factor of equanimity. 


ayampi kho, rajakumara, hetu, ayam paccayo nanaya 
dassanaya. 
This is a cause and condition for knowing and seeing. 


Evam sahetu, sappaccayo nanam dassanam hoti’ ti. 
And this is how knowing and seeing have causes and 
conditions.” 


“Ko namayam, bhante, dhammapariyayo” ti? 


“Sir, what is the name of this exposition of the teaching?” 


“Bojjhanga namete, rajakumara” ti. 
“These are called the ‘awakening factors’, prince.” 


“Taggha, bhagava, bojjhanga; 
“Indeed, Blessed One, these are awakening factors! 


taggha, sugata, bojjhanga. 
Indeed, Holy One, these are awakening factors! 


Ekamekenapi kho, bhante, bojjhangena samannagato 
yathabhutam janeyya passeyya, ko pana vado sattahi 
bojjhangehi? 

Endowed with even a single awakening factor you would 
truly know and see, let alone all seven awakening factors. 


Yopi me, bhante, gijjhakutam pabbatam arohantassa 
kayakilamatho cittakilamatho, sopi me 
patippassaddho, dhammo ca me abhisamito” ti. 
When climbing Mount Vulture’s Peak I became fatigued in 
body and mind. But this has now faded away. And I’ve 
comprehended the teaching.” 

Chattham. 

Sakacchavaggo chattho. 

Ahara pariyayamaggi, 

mettam sangaravena Ca; 


Abhayo pucchito panham, 


gijjhakutamhi pabbateti. 


46.057.57. 
Atthikamahapphalasutta -57.A 


Skeleton 
7. Anapanavagga - 7. Breathing 


Savatthinidanam. 
At Savatthi. 


“Atthikasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when the perception of a skeleton is 
developed and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, atthikasanna katham 
bahulikata mahapphala hoti mahanisamsa? 
How so? 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim 
... pe ... atthikasannasahagatam 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
It’s when a mendicant develops the perception of a skeleton 
together with the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


Evam bhavita kho, bhikkhave, atthikasanna evam 
bahulikata mahapphala hoti mahanisamsa’ ti. 
That’s how the perception of a skeleton, when developed 
and cultivated, is very fruitful and beneficial.” 


Annataraphalasutta 


“Atthikasannaya, bhikkhave, bhavitaya bahulikataya 
dvinnam phalanam annataram phalam patikankham 
—dittheva dhamme anna, sati va upadisese 
anagamita. 

“When the perception of a skeleton is developed and 
cultivated you can expect one of two results: enlightenment 
in the present life, or if there’s something left over, non- 
return. 


Katham bhavitaya ca kho, bhikkhave, atthikasannaya 
katham bahulikataya dvinnam phalanam annataram 
phalam patikankham—dittheva dhamme anna, sati va 
upadisese anagamita? 

How so?...” 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
atthikasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam bhavitaya kho, bhikkhave, atthikasannaya 
evam bahulikataya dvinnam phalanam annataram 
phalam patikankham—dittheva dhamme anna, sati va 
upadisese anagamita’” ti. 


Mahatthasutta 


“Atthikasanna, bhikkhave, bhavita bahulikata mahato 
atthaya samvattati. 

“Mendicants, when the perception of a skeleton is 
developed and cultivated it leads to great benefit. 


nN = 


Katham bhavita ca, bhikkhave, atthikasanna katham 
bahulikata mahato atthaya samvattati? 
How so?...” 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
atthikasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam bhavita kho, bhikkhave, atthikasanna evam 
bahulikata mahato atthaya samvattati’ ti. 


Yogakkhemasutta 


“Atthikasanna, bhikkhave, bhavita bahulikata mahato 
yogakkhemaya samvattati. 

“Mendicants, when the perception of a skeleton is 
developed and cultivated it leads to great sanctuary. 


Katham bhavita ca, bhikkhave, atthikasanna katham 
bahulikata mahato yogakkhemaya samvattati? 
How so?...” 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
atthikasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam bhavita kho, bhikkhave, atthikasanna evam 
bahulikata mahato yogakkhemaya samvattati’ ti. 


Samvegasutta 


“Atthikasanna, bhikkhave, bhavita bahulikata mahato 
Samvegaya samvattati. 

“Mendicants, when the perception of a skeleton is 
developed and cultivated it leads to great inspiration. 
Katham bhavita ca, bhikkhave, atthikasanna katham 
bahulikata mahato samvegaya samvattati? 

How so?...” 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
atthikasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam bhavita kho, bhikkhave, atthikasanna evam 
bahulikata mahato samvegaya samvattati” ti. 


Phasuviharasutta 


“Atthikasanna, bhikkhave, bhavita bahulikata mahato 
phasuviharaya samvattati. 

“Mendicants, when the perception of a skeleton is 
developed and cultivated it leads to dwelling in great 
comfort. 

Katham bhavita ca, bhikkhave, atthikasanna katham 
bahulikata mahato phasuviharaya samvattati? 

How so?...” 


Idha, bhikkhave, bhikkhu atthikasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
atthikasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 


Evam bhavita kho, bhikkhave, atthikasanna evam 
bahulikata mahato phasuviharaya samvattati” ti 


46.058. 58. Pulavakasutta - 58. 


Worm-Infested 
7. Anapanavagga - 7. Breathing 


“Pulavakasanna, bhikkhave, bhavita ... pe ... 
“Mendicants, when the perception of a worm-infested 
corpse is developed and cultivated it’s very fruitful and 
beneficial. ...” 


dutiyam. 


46.059. 59. Vinilakasutta - 59. 
Livid 
7. Anapanavagga - 7. Breathing 


“Vinilakasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of a livid corpse is 
developed and cultivated it’s very fruitful and beneficial. ...” 


tatiyam. 


46.060. 60. Vicchiddakasutta - 
60. Split Open 


7. Anapanavagga - 7. Breathing 


“Vicchiddakasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of a split open corpse is 
developed and cultivated it’s very fruitful and beneficial. ...” 


catuttham. 


46.061. 61. Uddhumatakasutta - 
61. Bloated 


7. Anapanavagga - 7. Breathing 


“Uddhumatakasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of a bloated corpse is 
developed and cultivated it’s very fruitful and beneficial. ...’ 


7 


pancamam. 


46.062. 62. Mettasutta - 62. Love 
7. Anapanavagga - 7. Breathing 

“Metta, bhikkhave, bhavita ... pe ... 

“Mendicants, when love is developed and cultivated it’s very 
fruitful and beneficial. ...” 


chattham. 


46.063. 63. Karunasutta - 63. 


Compassion 

7. Anapanavagga - 7. Breathing 

“Karuna, bhikkhave, bhavita ... pe ... 

“Mendicants, when compassion is developed and cultivated 
it’s very fruitful and beneficial. ...” 


sattamam. 


46.064. 64. Muditasutta - 64. 
Rejoicing 
7. Anapanavagga - 7. Breathing 


“Mudita, bhikkhave, bhavita ... pe ... 
“Mendicants, when rejoicing is developed and cultivated it’s 
very fruitful and beneficial. ...” 


atthamam. 


46.065. 65. Upekkhasutta - 65. 
Fquanimity 
7. Anapanavagga - 7. Breathing 


“Upekkha, bhikkhave, bhavita ... pe ... 
“Mendicants, when equanimity is developed and cultivated 
it’s very fruitful and beneficial. ...” 


navamam. 


46.066. 66. Anapanasutta - 66. 


Breathing 
7. Anapanavagga - 7. Breathing 


“Anapanassati, bhikkhave, bhavita ... pe ... 
“Mendicants, when mindfulness of breathing is developed 
and cultivated it’s very fruitful and beneficial. ...” 
dasamam. 

Anapanavaggo sattamo. 

Atthikapulavakam vinilakam, 

Vicchiddakam uddhumatena pancamam; 


Metta karuna mudita, 


Upekkha anapanena te dasati. 


46.067. 67. Asubhasutta - 67. 


Ugliness 
8. Nirodhavagga - 8. Cessation 


“Asubhasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of ugliness is developed 
and cultivated it’s very fruitful and beneficial. ...” 


pathamam. 


46.068. 68. Maranasutta - 68. 
Death 


8. Nirodhavagga - 8. Cessation 

“Maranasanna, bhikkhave ... pe ... 

“Mendicants, when the perception of death is developed 
and cultivated it’s very fruitful and beneficial. ...” 


dutiyam. 


46.069. 69. Aharepatikulasutta - 


69. Repulsiveness of Food 
8. Nirodhavagga - 8. Cessation 


“Ahare patikulasanna, bhikkhave ... pe ... 


“Mendicants, when the perception of repulsiveness of food 
is developed and cultivated it’s very fruitful and beneficial. 


tatiyam. 


46.070. 70. Anabhiratisutta - 70. 


Dissatisfaction 
8. Nirodhavagga - 8. Cessation 


“Sabbaloke anabhiratisanna, bhikkhave ... pe ... 
“Mendicants, when the perception of dissatisfaction with 
the whole world is developed and cultivated it’s very fruitful 
and beneficial. ...” 


catuttham. 


46.071.71. Aniccasutta - 71. 


Impermanence 
8. Nirodhavagga - 8. Cessation 


“Aniccasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of impermanence is 
developed and cultivated it’s very fruitful and beneficial. ...’ 
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pancamam. 


46.07 2.72. Dukkhasutta - 72. 


Suffering in Impermanence 
8. Nirodhavagga - 8. Cessation 


“Anicce dukkhasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of suffering in 
impermanence is developed and cultivated it’s very fruitful 
and beneficial. ...” 


chattham. 


46.073. 73. Anattasutta - 73. 
Not-Self in Suffering 


8. Nirodhavagga - 8. Cessation 

“Dukkhe anattasanna, bhikkhave ... pe ... 

“Mendicants, when the perception of not-self in suffering is 
developed and cultivated it’s very fruitful and beneficial. ...” 


sattamam. 


46.074. 74. Pahanasutta - 74. 
Giving Up 
8. Nirodhavagga - 8. Cessation 


“Pahanasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of giving up is developed 
and cultivated it’s very fruitful and beneficial. ...” 


atthamam. 


46.075. 75. Viragasutta - 75. 


Dispassion 
8. Nirodhavagga - 8. Cessation 


“Viragasanna, bhikkhave ... pe ... 
“Mendicants, when the perception of dispassion is 
developed and cultivated it’s very fruitful and beneficial. ...” 


navamam. 


46.076. 76. Nirodhasutta - 76. 


Cessation 
8. Nirodhavagga - 8. Cessation 


“Nirodhasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when the perception of cessation is developed 
and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, nirodhasanna katham 
bahulikata mahapphala hoti mahanisamsa? 
How so? 


Idha, bhikkhave, bhikkhu nirodhasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
nirodhasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the perception of cessation 
together with the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


Evam bhavita kho, bhikkhave, nirodhasanna evam 
bahulikata mahapphala hoti mahanisamsati. 

That’s how, when the perception of cessation is developed 
and cultivated, it’s very fruitful and beneficial. 
Nirodhasannaya, bhikkhave, bhavitaya bahulikataya 
dvinnam phalanam annataram phalam patikankham 
When the perception of cessation is developed and 
cultivated you can expect one of two results: 


dittheva dhamme anna, sati va upadisese anagamita. 
enlightenment in the present life, or if there’s something 
left over, non-return. 


Katham bhavitaya, bhikkhave, nirodhasannaya 
katham bahulikataya dvinnam phalanam annataram 
phalam patikankham— 

How so? 


dittheva dhamme anna, sati va upadisese anagamita? 


Idha, bhikkhave, bhikkhu nirodhasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
nirodhasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the perception of cessation 
together with the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


Evam bhavitaya kho, bhikkhave, nirodhasannaya 
evam bahulikataya dvinnam phalanam annataram 
phalam patikankham— 

When the perception of cessation is developed and 
cultivated in this way you can expect one of two results: 


dittheva dhamme anna, sati va upadisese 
anagamitati. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Nirodhasanna, bhikkhave, bhavita bahulikata mahato 
atthaya samvattati, mahato yogakkhemaya 


samvattati, mahato samvegaya samvattati, mahato 
phasuviharaya samvattati. 

“The perception of cessation, when developed and 
cultivated, leads to great benefit ... great sanctuary ... great 
inspiration ... great ease. 


Katham bhavita ca, bhikkhave, nirodhasanna katham 
bahulikata mahato atthaya samvattati, mahato 
yogakkhemaya samvattati, mahato samvegaya 
samvattati, mahato phasuviharaya samvattati? 

How so? 


Idha, bhikkhave, bhikkhu nirodhasannasahagatam 
satisambojjhangam bhaveti ... pe ... 
nirodhasannasahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops the perception of cessation 
together with the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


Evam bhavita kho, bhikkhave, nirodhasanna evam 
bahulikata mahato atthaya samvattati, mahato 
yogakkhemaya samvattati, mahato samvegaya 
samvattati, mahato phasuviharaya samvattati” ti. 
That’s how the perception of cessation, when developed 
and cultivated, leads to great benefit ... great sanctuary ... 
great inspiration ... great ease.” 


Dasamam. 
Nirodhavaggo atthamo. 


Asubhamaranaahare, 


Patikulaanabhiratena; 
Aniccadukkhaanattapahanam, 


Viraganirodhena te dasati. 


46.077 -88. 77-88. 
Ganganadiadisutta - 77-88. The 


Ganges River, Etc. 


9. Gangapeyyalavagga - 9. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo. 
In the same way, a mendicant who develops and cultivates 
the seven awakening factors slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo? 
And how does a mendicant who develops the seven 
awakening factors slant, slope, and incline to 
extinguishment? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
.. pe ... upekkhasambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin. ... 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 


seclusion, fading away, and cessation, and ripen as letting 
go. 


evam kho, bhikkhave, bhikkhu satta bojjhange 
bhavento satta bojjhange bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo’ ti. 
That’s how a mendicant who develops and cultivates the 
seven awakening factors slants, slopes, and inclines to 
extinguishment.” 


(Yava esana pali vittharetabba.) 

(To be expanded for each of the different rivers as in SN 
45 91-102.) 

Gangapeyyalavaggo navamo. 

Cha pacinato ninna, 

cha ninna ca samuddato; 


Dvete cha dvadasa honti, 


vaggo tena pavuccatiti. 


46.089-98. 89-98. 
Tathagatadisutta - 89-98. A 


Realized One, Etc. 
10. Appamadavagga - 10. Diligence 


“Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va’ ti vittharetabbam. 
“Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet...” 

Appamadavaggo dasamo. 

Tathagatam padam kutam, 

mulam sarena vassikam; 

Raja candimasuriya Ca, 

vatthena dasamam padanti. 

(Appamadavaggo bojjhangasamyuttassa 


bojjhangavasena vittharetabbo.) 
(To be expanded as in SN 45.139-148.) 


46.099-110. 99-110. Baladisutta 


- 99-110. Hard Work, Etc. 
11. Balakaraniyavagga - 11. Hard Work 


“Seyyathapi, bhikkhave, ye keci balakarantya 
kammanta kariyan”ti vittharetabbam. 

“Mendicants, all the hard work that gets done depends on 
the earth and is grounded on the earth. ...” 
Balakaraniyavaggo ekadasamo. 

Balam bijanca nago Ca, 

rukkho kumbhena sukiya; 

Akasena ca dve megha, 

nava agantuka naditi. 

(Balakaraniyavaggo bojjhangasamyuttassa 


bojjhangavasena vittharetabbo.) 
(To be expanded as in SN 45.149-160.) 


46.111-120.111-120. 
Esanadisutta - 111-120. 


Searches, Etc. 
12. Esanavagga - 12. Searches 


“Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana’” ti 
vittharetabbam. 

The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. ...” 
Esanavaggo dvadasamo. 

Esana vidha asavo, 

Bhavo ca dukkhata tisso; 

Khilam malanca nigho Ca, 

Vedana tanha tasinaya Cati. 

(Bojjhangasamyuttassa esanapeyyalam 


vivekanissitato vittharetabbam.) 
(To be expanded as in SN 45.161-170.) 


46.1 21-129. 121-129. 


Oghadisutta - 121-129. Floods 
13. Oghavagga - 13. Floods 


“Cattarome, bhikkhave, ogha. 
“Mendicants, there are these four floods. 


Katame cattaro? 
What four? 


Kamogho, bhavogho, ditthogho, avijjogho” ti. 
The floods of sensuality, desire to be reborn, views, and 
ignorance.” 


vittharetabbam. 
(To be expanded as in SN 45.171-179.) 


46.130.130. 
Uddhambhagiyasutta - 130. 


Higher Fetters 
13. Oghavagga - 13. Floods 


Savatthinidanam. 
At Savatthi. 


“Pancimani, bhikkhave, uddhambhagiyani 
Ssamyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
Samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya satta bojjhanga 
bhavetabba. 

The seven awakening factors should be developed for the 
direct knowledge, complete understanding, finishing, and 
giving up of these five higher fetters. 


Katame satta? 
What seven? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... upekkhasambojjhangam 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosananm ... 
It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which culminate in 
the removal of greed, hate, and delusion. ...” 


amatogadham amataparayanam amatapariyosananm ... 
“... which culminate, finish, and end in the deathless ...” 


nibbananinnam nibbanaponam nibbanapabbharam. 
“... which culminate, finish, and end in extinguishment ... 


Imesam kho, bhikkhave, bhikkhu pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ime satta 
bojjhanga bhavetabba’ ti. 

The seven awakening factors should be developed for the 
direct knowledge, complete understanding, finishing, and 
giving up of these five higher fetters.” 

Dasamam. 

Oghavaggo terasamo. 

Ogho yogo upadanam, 

Gantha anusayena Ca; 


Kamaguna Nnivarana, 


Khandha oruddhambhagiyaniti. 


46.131-142. 131-142. 
Punaganganadiadisutta - 131- 
142. More on the Ganges River, 


Etc. 


14. Punagangapeyyalavagga - 14. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


.. pe... 
Vaggo cuddasamo. 

Cha pacinato ninna, 

cha ninna ca samuddato; 

Dvete cha dvadasa honti, 

vaggo tena pavuccatiti. 

(Bojjhangasamyuttassa gangapeyyalam ragavasena 
vittharetabbam.) 


(To be expanded as in SN 45.103-114, removal of greed 
version.) 


46.1 43-152. 143-152. 
Punatathagatadisutta - 143-152. 
Another Series on a Realized 


One, Etc. 


15. Punaappamadavagga - 15. Another Chapter on 
Diligence 


. pe... 
Pannarasamo. 

Tathagatam padam kutam, 

mulam sarena vassikam; 

Raja candimasuriya Ca, 

vatthena dasamam padanti. 
(Appamadavaggo ragavasena vittharetabbo.) 


(To be expanded as in SN 45.139-148, removal of greed 
version.) 


46.153-1 64. 153-1 64. 
Punabaladisutta - 153-164. Hard 
Work, Etc. 


16. Punabalakaraniyavagga - 16. Another Chapter on 
Hard Work 


.. pe... 
Solasamo. 

Balam bijanca nago Ca, 

rukkho kumbhena sukiya; 

Akasena ca dve megha, 

nava agantuka naditi. 
(Bojjhangasamyuttassa balakaraniyavaggo 
ragavasena vittharetabbo.) 


(To be expanded as in SN 45.149-160, removal of greed 
version.) 


46.1 65-174. 165-174. 
Punaesanadisutta - 165-174. 


Another Series on Searches, Etc. 
17. Punaesanavagga - 17. Another Chapter on 
Searches 


.. pe ... 


Punaesanavaggo Sattarasamo. 
(To be expanded as in SN 45.161-170.) 


Esana vidha asavo, 
Bhavo ca dukkhata tisso; 
Khilam malanca nigho Ca, 


Vedanatanha tasinaya Cati. 


46.175-184. 175-184. 
Punaoghadisutta - 175-184. 
Another Series on Floods, Etc. 
18. Punaoghavagga - 18. Another Chapter on Floods 


. pe... 


Bojjhangasamyuttassa punaoghavaggo attharasamo. 
(To be expanded as in SN 45.171-180.) 


Ogho yogo upadanam, 

Gantha anusayena Ca; 
Kamaguna Nnivarana, 

Khandha oruddhambhagiyaniti. 


(Ragavinayapariyosana-dosavinayapariyosana- 
mohavinayapariyosanavaggo vittharetabbo.) 

(All should be expanded as in the chapter on removal of 
greed, hate, and delusion.) 


(Yadapi maggasamyuttam vittharetabbam, tadapi 
bojjhangasamyuttam vittharetabbam.) 

(The Linked Discourses on Awakening Factors should be 
expanded just as the Linked Discourses on the Path.) 


Bojjhangasamyuttam dutiyam. 
The Linked Discourses on the Awakening Factors is the 
second section. 


47 01.1. Ambapalisutta - 1. In 


Ambapali’s Wood 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati 
ambapalivane. 

At one time the Buddha was staying near Vesali, in 
Ambapali’s Wood. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Ekayanvayam, bhikkhave, maggo sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana. 

“Mendicants, the four kinds of mindfulness meditation are 
the path to convergence. They are in order to purify 
sentient beings, to get past sorrow and crying, to make an 
end of pain and sadness, to end the cycle of suffering, and 
to realize extinguishment. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu vedananupass!i viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam; 

They meditate observing an aspect of feelings—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


citte cittanupassi viharati atapi sampajano satima, 
vineyya loke abhijjhadomanassam; 

They meditate observing an aspect of the mind—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Ekayanvayam, bhikkhave, maggo sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana’” ti. 

The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 


get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Pathamam. 


A7 .O2. 2. Satisutta - 2. Mindful 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Ekam samayam bhagava vesaliyam viharati 
ambapalivane. 

At one time the Buddha was staying near Vesali, in 
Ambapali’s Wood. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sato, bhikkhave, bhikkhu vihareyya sampajano. 
“Mendicants, a mendicant should live mindful and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Kathanca, bhikkhave, bhikkhu sato hoti? 
And how is a mendicant mindful? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, bhikkhave, bhikkhu sato hoti. 
That’s how a mendicant is mindful. 


Kathanca, bhikkhave, bhikkhu sampajano hoti? 
And how is a mendicant aware? 


Idha, bhikkhave, bhikkhu abhikkante patikkante 
sampajanakari hoti, alokite vilokite sampajanakari 
hoti, saminjite pasarite sampajanakari hoti, 
sanghatipattacivaradharane sampajanakari hoti, 
asite pite khayite sayite sampajanakari hoti, 
uccarapassavakamme sampajanakar1i hoti, gate thite 
nisinne sutte jagarite bhasite tunhibhave 
sampajanakari hoti. 

It’s when a mendicant acts with situational awareness when 
going out and coming back; when looking ahead and aside; 
when bending and extending the limbs; when bearing the 
outer robe, bowl and robes; when eating, drinking, 
chewing, and tasting; when urinating and defecating; when 
walking, standing, sitting, sleeping, waking, speaking, and 
keeping silent. 


Evam kho, bhikkhave, bhikkhu sampajanakar1 hoti. 
That’s how a mendicant acts with situational awareness. 


Sato, bhikkhave, bhikkhu vihareyya sampajano. 
A mendicant should live mindful and aware. 


Ayam vo amhakam anusasan1’ ti. 
This is my instruction to you.” 


Dutiyam. 


47 03.3. Bhikkhusutta - 3.A 


Monk 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Evameva panidhekacce moghapurisa manceva 
ajjhesanti, dhamme ca bhasite mameva 
anubandhitabbam mannanti’ ti. 

“This is exactly how some foolish people ask me for 
something. But when the teaching has been explained they 
think only of following me around.” 


“Desetu me, bhante, bhagava samkhittena 
dhammam, desetu sugato samkhittena dhammam. 
Appeva namaham bhagavato bhasitassa attham 


janeyyam, appeva namaham bhagavato bhasitassa 
dayado assan"ti. 

“Sir, may the Buddha teach me the Dhamma in brief! May 
the Holy One teach me the Dhamma in brief! Hopefully I 
can understand the meaning of what the Buddha says! 
Hopefully I can be an heir of the Buddha’s teaching!” 


“Tasmatiha tvam, bhikkhu, adimeva visodhehi 
kusalesu dhammesu. 

“Well then, mendicant, you should purify the starting point 
of skillful qualities. 


Ko cadi kusalanam dhammanam? 
What is the starting point of skillful qualities? 


Silanca suvisuddham, ditthi ca ujuka. 
Well purified ethics and correct view. 


Yato kho te, bhikkhu, silanca suvisuddham bhavissati 
ditthi ca ujuka, tato tvam, bhikkhu, silam nissaya sile 
patitthaya cattaro satipatthane tividhena bhaveyyasi. 
When your ethics are well purified and your view is correct, 
you should develop the four kinds of mindfulness meditation 
in three ways, depending on and grounded on ethics. 


Katame cattaro? 
What four? 


Idha tvam, bhikkhu, ajjhattam va kaye kayanupass1 
viharahi atapi sampajano satima, vineyya loke 
abhijjhadomanassam; 

Meditate observing an aspect of the body internally—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


bahiddha va kaye kayanupassi viharahi atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
Or meditate observing an aspect of the body externally— 
keen, aware, and mindful, rid of desire and aversion for the 
world. 


ajjhattabahiddha va kaye kayanupassi viharahi atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
Or meditate observing an aspect of the body internally and 
externally—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ajjhattam va vedanasu ... pe ... 
Or meditate observing an aspect of feelings internally ... 


bahiddha va vedanasu ... 
externally ... 


ajjhattabahiddha va vedanasu vedananupassi 
viharahi atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

internally and externally—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Ajjhattam va citte ... 
Or meditate observing an aspect of the mind internally ... 


bahiddha va Citte ... 
externally ... 


ajjhattabahiddha va citte cittanupassi viharahi atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
internally and externally—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Ajjhattam va dhammesu ... 


Or meditate observing an aspect of principles internally ... 


bahiddha va dhammesu ... 
externally ... 


ajjhattabahiddha va dhammesu dhammanupassi 
viharahi atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

internally and externally—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Yato kho tvam, bhikkhu, silam nissaya sile patitthaya 
ime cattaro satipatthane evam tividhena bhavessasi, 
tato tuyham, bhikkhu, ya ratti va divaso va 
agamissati vuddhiyeva patikankha kusalesu 
dhammesu, no parihani’ ti. 

When you develop the four kinds of mindfulness meditation 
in these three ways, depending on and grounded on ethics, 
you can expect growth, not decline, in skillful qualities, 
whether by day or by night.” 


Atha kho so bhikkhu bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then that mendicant approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharati. 


Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme end of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Tatiyam. 


47 .OA. 4. Salasutta - 4. At Sala 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Ekam samayam bhagava kosalesu viharati salaya 
brahmanagame. 

At one time the Buddha was staying in the land of the 
Kosalans near the brahmin village of Sala. 


Tatra kho bhagava bhikkhu amantesi ... pe ... 
etadavoca: 
There the Buddha addressed the mendicants: 


“Ye te, bhikkhave, bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam, te vo, bhikkhave, 
bhikkhu catunnam satipatthananam bhavanaya 
samadapetabba nivesetabba patitthapetabba. 
“Mendicants, those mendicants who are junior—recently 
gone forth, newly come to this teaching and training— 
should be encouraged, supported, and established in the 
four kinds of mindfulness meditation. 


Katamesam catunnam? 
What four? 


Etha tumhe, avuso, kaye kayanupassino viharatha 
atapino sampajana ekodibhuta vippasannacitta 
samahita ekaggacitta, kayassa yathabhttam nanaya; 
Please, reverends, meditate observing an aspect of the body 
—keen, aware, at one, with minds that are clear, immersed 
in samadhi, and unified, so as to truly know the body. 


vedanasu vedananupassino viharatha atapino 
sampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, vedananam yathabhttam nanaya; 


Meditate observing an aspect of feelings—keen, aware, at 
one, with minds that are clear, immersed in samadhi, and 
unified, so as to truly know feelings. 


citte cittanupassino viharatha atapino sampajana 
ekodibhuta vippasannacitta samahita ekaggacitta, 
cittassa yathabhutam nanaya; 

Meditate observing an aspect of the mind—keen, aware, at 
one, with minds that are clear, immersed in samadhi, and 
unified, so as to truly know the mind. 


dhammesu dhammanupassino viharatha atapino 
Sampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, dhammanam yathabhutam nanaya. 
Meditate observing an aspect of principles—keen, aware, at 
one, with minds that are clear, immersed in samadhi, and 
unified, so as to truly know principles. 


Yepi te, bhikkhave, bhikkhu sekha appattamanasa 
anuttaram yogakkhemam patthayamana viharanti, 
tepi kaye kayanupassino viharanti atapino sampajana 
ekodibhuta vippasannacitta samahita ekaggacitta, 
kayassa parinnaya; 

Those mendicants who are trainees—who haven’t achieved 
their heart’s desire, but live aspiring to the supreme 
sanctuary—also meditate observing an aspect of the body— 
keen, aware, at one, minds that are clear, immersed in 
samadhi, and unified, so as to fully understand the body. 


vedanasu vedananupassino viharanti atapino 
Sampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, vedananam parinnaya; 

They meditate observing an aspect of feelings—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, so as to fully understand feelings. 


citte cittanupassino viharanti atapino sampajana 
ekodibhuta vippasannacitta samahita ekaggacitta, 
cittassa parinnaya; 

They meditate observing an aspect of the mind—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, so as to fully understand the mind. 


dhammesu dhammanupassino viharanti atapino 
Sampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, dhammanam parinnaya. 

They meditate observing an aspect of principles—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, so as to fully understand principles. 


Yepi te, bhikkhave, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
sammadannavimutta, tepi kaye kayanupassino 
viharanti atapino sampajana ekodibhuta 
vippasannacitta samahita ekaggacitta, kayena 
visamyutta; 

Those mendicants who are perfected—who have ended the 
defilements, completed the spiritual journey, done what had 
to be done, laid down the burden, achieved their own goal, 
utterly ended the fetters of rebirth, and are rightly freed 
through enlightenment—also meditate observing an aspect 
of the body—keen, aware, at one, with minds that are clear, 
immersed in samadhi, and unified, detached from the body. 


vedanasu vedananupassino viharanti atapino 
Sampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, vedanahi visamyutta; 

They meditate observing an aspect of feelings—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, detached from feelings. 


citte cittanupassino viharanti atapino sampajana 
ekodibhuta vippasannacitta samahita ekaggacitta, 
cittena visamyutta; 

They meditate observing an aspect of the mind—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, detached from the mind. 


dhammesu dhammanupassino viharanti atapino 
Ssampajana ekodibhuta vippasannacitta samahita 
ekaggacitta, dhammehi visamyutta. 

They meditate observing an aspect of principles—keen, 
aware, at one, with minds that are clear, immersed in 
samadhi, and unified, detached from principles. 


Yepi te, bhikkhave, bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam, te vo, bhikkhave, 
bhikkhu imesam catunnam satipatthananam 
bhavanaya samadapetabba nivesetabba 
patitthapetabba’ ti. 

Those mendicants who are junior—recently gone forth, 
newly come to this teaching and training—should be 
encouraged, supported, and established in these four kinds 
of mindfulness meditation.” 


Catuttham. 


47 .05.5. Akusalarasisutta -5.A 


Heap of the Unskillful 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava etadavoca: 
There the Buddha said: 
“‘akusalarasi’ti, bhikkhave, vadamano panca 
nivarane samma vadamano vadeyya. 

“Rightly speaking, mendicants, you’d call these five 
hindrances a ‘heap of the unskillful’. 


Kevalo hayam, bhikkhave, akusalarasi, yadidam— 
panca nivarana. 

For these five hindrances are entirely a heap of the 
unskillful. 


Katame panca? 
What five? 


Kamacchandanivaranam, byapadanivaranam, 
thinamiddhanivaranam, 
uddhaccakukkuccanivaranam, vicikicchanivaranam. 
The hindrances of sensual desire, ill will, dullness and 
drowsiness, restlessness and remorse, and doubt. 


‘Akusalarasi’ti, bhikkhave, vadamano ime panca 
nivarane samma vadamano vadeyya. 

Rightly speaking, you’d call these five hindrances a ‘heap of 
the unskillful’. 


Kevalo hayam, bhikkhave, akusalarasi, yadidam— 
panca nivarana. 

For these five hindrances are entirely a heap of the 
unskillful. 


‘Kusalarasi’ti, bhikkhave, vadamano cattaro 
satipatthane samma vadamano vadeyya. 

Rightly speaking, you’d call these four kinds of mindfulness 
meditation a ‘heap of the skillful’. 


Kevalo hayam, bhikkhave, kusalarasi, yadidam— 
cattaro satipatthana. 

For these four kinds of mindfulness meditation are entirely 
a heap of the skillful. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
They meditate observing an aspect of the mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


‘Kusalarasi’ti, bhikkhave, vadamano ime cattaro 
satipatthane samma vadamano vadeyya. 

Rightly speaking, you’d call these four kinds of mindfulness 
meditation a ‘heap of the skillful’. 


Kevalo hayam, bhikkhave, kusalarasi, yadidam— 
cattaro satipatthana’ ti. 

For these four kinds of mindfulness meditation are entirely 
a heap of the skillful.” 


Pancamam. 


47 06. 6. Sakunagghisutta - 6. A 


Hawk 
1. Ambapalivagga - 1. In Ambapali’s Wood 


“Bhutapubbam, bhikkhave, sakunagghi lapam 
sakunam sahasa ajjhappatta aggahesi. 

“Once upon a time, mendicants, a hawk suddenly swooped 
down and grabbed a quail. 


Atha kho, bhikkhave, lapo sakuno sakunagghiya 
hariyamano evam paridevasi: 
And as the quail was being carried off he wailed, 


‘mayamevamha alakkhika, mayam appapunna, ye 
mayam agocare carimha paravisaye. 

‘I’m so unlucky, so unfortunate, to have roamed out of my 
territory into the domain of others. 


Sacejja mayam gocare careyyama sake pettike visaye, 
na myayam, sakunagghi, alam abhavissa, yadidam— 
yuddhaya’ti. 

If today I’d roamed within my own territory, the domain of 
my fathers, this hawk wouldn’t have been able to beat me 
by fighting.’ 


‘Ko pana te, lapa, gocaro sako pettiko visayo’ti? 
‘So, quail, what is your own territory, the domain of your 
fathers?’ 


‘Yadidam—nangalakatthakaranam leddutthanan’ti. 
‘It’s a ploughed field covered with clods of earth.’ 


Atha kho, bhikkhave, sakunagghi sake bale 
apatthaddha sake bale asamvadamana lapam 


sakunam pamunci: 
Confident in her own strength, the hawk was not daunted 
or intimidated. She released the quail, saying, 


‘gaccha kho tvam, lapa, tatrapi me gantva na 
mokkhasvi'ti. 
‘Go now, quail. But even there you won’t escape me!’ 


Atha kho, bhikkhave, lapo sakuno 
nangalakatthakaranam leddutthanam gantva 
mahantam leddum abhiruhitva sakunagghim 
vadamano atthasi: 

Then the quail went to a ploughed field covered with clods 
of earth. He climbed up a big clod, and standing there, he 
said to the hawk: 


‘ehi kho dani me, sakunagghi, ehi kho dani me, 
sakunagghr'ti. 
‘Come get me, hawk! Come get me, hawk!’ 


Atha kho sa, bhikkhave, sakunagghi sake bale 
apatthaddha sake bale asamvadamana ubho pakkhe 
sannayha lapam sakunam sahasa ajjhappatta. 
Confident in her own strength, the hawk was not daunted 
or intimidated. She folded her wings and suddenly swooped 
down on the quail. 


Yada kho, bhikkhave, annasi lapo sakuno ‘bahuagato 
kho myayam sakunagghi'ti, atha tasseva leddussa 
antaram paccupadi. 

When the quail knew that the hawk was nearly there, he 
slipped under that clod. 


Atha kho, bhikkhave, sakunagghi tattheva uram 
paccatalesi. 
But the hawk crashed chest-first right there. 


Evanhi tam, bhikkhave, hoti yo agocare carati 
paravisaye. 

That’s what happens when you roam out of your territory 
into the domain of others. 


Tasmatiha, bhikkhave, ma agocare carittha 
paravisaye. 

So, mendicants, don’t roam out of your own territory into 
the domain of others. 


Agocare, bhikkhave, caratam paravisaye lacchati 
maro otaram, lacchati maro arammanam. 

If you roam out of your own territory into the domain of 
others, Mara will find a vulnerability and get hold of you. 


Ko ca, bhikkhave, bhikkhuno agocaro paravisayo? 
And what is not a mendicant’s own territory but the domain 
of others? 


Yadidam—panca kamaguna. 
It’s the five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear ... 


ghanavinneyya gandha ... pe ... 
Smells known by the nose ... 


jivhavinneyya rasa ... pe ... 
Tastes known by the tongue ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajanitya— 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


ayam, bhikkhave, bhikkhuno agocaro paravisayo. 
This is not a mendicant’s own territory but the domain of 
others. 


Gocare, bhikkhave, caratha sake pettike visaye. 
You should roam inside your own territory, the domain of 
your fathers. 


Gocare, bhikkhave, caratam sake pettike visaye na 
lacchati maro otaram, na lacchati maro arammanam. 
If you roam inside your own territory, the domain of your 
fathers, Mara won’t find a vulnerability or get hold of you. 


Ko ca, bhikkhave, bhikkhuno gocaro sako pettiko 
visayo? 

And what is a mendicant’s own territory, the domain of the 
fathers? 


Yadidam— 


cattaro satipatthana. 
It’s the four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


ayam, bhikkhave, bhikkhuno gocaro sako pettiko 
visayo” ti. 

This is a mendicant’s own territory, the domain of the 
fathers.” 


Chattham. 


47 .07.7. Makkatasutta -7.A 


Monkey 
1. Ambapalivagga - 1. In Ambapali’s Wood 


“Atthi, bhikkhave, himavato pabbatarajassa dugga 
visama desa, yattha neva makkatanam Cari na 
manussanam. 

“Mendicants, in the Himalayas there are regions that are 
rugged and impassable. In some such regions, neither 
monkeys nor humans can go, 


Atthi, bhikkhave, himavato pabbatarajassa dugga 
visama desa, yattha makkatananhi kho cari, na 
manussanam. 

while in others, monkeys can go but not humans. 


Atthi, bhikkhave, himavato pabbatarajassa sama 
bhumibhaga ramaniya, yattha makkatananceva cari 
manussananCa. 

There are also level, pleasant places where both monkeys 
and humans can go. 


Tatra, bhikkhave, ludda makkatavithisu lepam 
oddenti makkatanam badhanaya. 

There hunters lay snares of tar on the monkey trails to 
catch the monkeys. 


Tatra, bhikkhave, ye te makkata abalajatika 
alolajatika, te tam lepam disva araka parivajjanti. 

The monkeys who are not foolhardy and reckless see the tar 
and avoid it from afar. 


Yo pana so hoti makkato balajatiko lolajatiko, so tam 
lepam upasankamitva hatthena ganhati. 


But a foolish and reckless monkey goes up to the tar and 
grabs it with a hand. 


So tattha bajjhati. 
He gets stuck there. 


‘Hattham mocessami’ti dutiyena hatthena ganhati. 
Thinking to free his hand, he grabs it with his other hand. 


So tattha bajjhati. 
He gets stuck there. 


‘Ubho hatthe mocessami’ti padena ganhati. 
Thinking to free both hands, he grabs it with a foot. 


So tattha bajjhati. 
He gets stuck there. 


‘Ubho hatthe mocessami padanca’ti dutiyena padena 
ganhati. 

Thinking to free both hands and foot, he grabs it with his 
other foot. 


So tattha bajjhati. 
He gets stuck there. 


‘Ubho hatthe mocessami pade ca’ti tundena ganhati. 
Thinking to free both hands and feet, he grabs it with his 
snout. 


So tattha bajjhati. 
He gets stuck there. 


Evanhi so, bhikkhave, makkato pancoddito thunam 
seti anayam apanno byasanam apanno 
yathakamakaraniyo luddassa. 


And so the monkey, trapped at five points, just lies there 
screeching. He’d meet with tragedy and disaster, and the 
hunter can do what he wants with him. 


Tamenam, bhikkhave, luddo vijjhitva tasmimyeva 
katthakatangare avassajjetva yena kamam 
pakkamati. 

The hunter spears him, pries him off that tarred block of 
wood, and goes wherever he wants. 


Evam so tam, bhikkhave, hoti yo agocare carati 
paravisaye. 

That’s what happens when you roam out of your territory 
into the domain of others. 


Tasmatiha, bhikkhave, ma agocare carittha 
paravisaye. 

So, mendicants, don’t roam out of your own territory into 
the domain of others. 


Agocare, bhikkhave, caratam paravisaye lacchati 
maro otaram, lacchati maro arammanam. 

If you roam out of your own territory into the domain of 
others, Mara will catch you and get hold of you. 


Ko ca, bhikkhave, bhikkhuno agocaro paravisayo? 
And what is not a mendicant’s own territory but the domain 
of others? 


Yadidam— 


panca kamaguna. 
It’s the five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear ... 


ghanavinneyya gandha ... pe ... 
Smells known by the nose ... 


jivhavinneyya rasa ... pe ... 
Tastes known by the tongue ... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ayam, bhikkhave, bhikkhuno agocaro paravisayo. 
This is not a mendicant’s own territory but the domain of 
others. 


Gocare, bhikkhave, caratha sake pettike visaye. 
You should roam inside your own territory, the domain of 
your fathers. 


Gocare, bhikkhave, caratam sake pettike visaye na 
lacchati maro otaram, na lacchati maro arammanam. 
If you roam inside your own territory, the domain of your 
fathers, Mara won’t catch you or get hold of you. 


Ko ca, bhikkhave, bhikkhuno gocaro sako pettiko 
visayo? 


And what is a mendicant’s own territory, the domain of the 
fathers? 


Yadidam— 


cattaro satipatthana. 
It’s the four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ayam, bhikkhave, bhikkhuno gocaro sako pettiko 
visayo” ti. 

This is a mendicant’s own territory, the domain of the 
fathers.” 


Sattamam. 


47 08. 8. Sudasutta - 8. Cooks 
1. Ambapalivagga - 1. In Ambapali’s Wood 


“Seyyathapi, bhikkhave, balo abyatto akusalo sudo 
rajanam va rajamahamattam va nanaccayehi supehi 
paccupatthito assa— 

“Mendicants, suppose a foolish, incompetent, unskillful cook 
was to serve a ruler or their minister with an excessive 
variety of curries: 


ambilaggehipi, tittakaggehipi, katukaggehipi, 
madhuraggehipi, kharikehipi, akharikehipi, 
lonikehipi, alonikehipi. 

superbly sour, bitter, pungent, and sweet; hot and mild, and 
salty and bland. 


Sa kho so, bhikkhave, balo abyatto akusalo sudo 
sakassa bhattu nimittam na ugganhati: 
But that cook didn’t take their master’s hint: 


‘idam va me ajja bhattu supeyyam ruccati, imassa va 
abhiharati, imassa va bahum ganhati, imassa va 
vannam bhasati. 

‘Today my master preferred this sauce, or he reached for it, 
or he took a lot of it, or he praised it. 


Ambilaggam va me ajja bhattu supeyyam ruccati, 
ambilaggassa va abhiharati, ambilaggassa va bahum 
ganhati, ambilaggassa va vannam bhasati. 
Tittakaggam va me ajja ... katukaggam va me aja ... 
madhuraggam va me ajja ... kharikam va me aijja ... 
akharikam va me ajja ... lonikam va me aijja ... 
alonikam va me ajja bhattu supeyyam ruccati, 
alonikassa va abhiharati, alonikassa va bahum 
ganhati, alonikassa va vannam bhasat?i’ti. 


Today my master preferred the sour or bitter or pungent or 
sweet or hot or mild or salty sauce. Or he preferred the 
bland sauce, or he reached for the bland one, or he took a 
lot of it, or he praised it.’ 


Sa kho so, bhikkhave, balo abyatto akusalo sudo na 
ceva labhi hoti acchadanassa, na labhi vetanassa, na 
labhi abhiharanam. 

That foolish, incompetent, unskillful cook doesn’t get 
presented with clothes, wages, or bonuses. 


Tam kissa hetu? 
Why is that? 


Tatha hi so, bhikkhave, balo abyatto akusalo sudo 
sakassa bhattu nimittam na ugganhati. 
Because they don’t take their master’s hint. 


Evameva kho, bhikkhave, idhekacco balo abyatto 
akusalo bhikkhu kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
In the same way, a foolish, incompetent, unskillful 
mendicant meditates by observing an aspect of the body— 
keen, aware, and mindful, rid of desire and aversion for the 
world. 


Tassa kaye kayanupassino viharato cittam na 
samadhiyati, upakkilesa na pahiyanti. 

As they meditate observing an aspect of the body, their 
mind doesn’t enter immersion, and their corruptions aren’t 
given up. 


So tam nimittam na ugganhati. 
But they don’t take the hint. 


Vedanasu vedananupassi viharati ... pe ... 


They meditate observing an aspect of feelings ... 


citte cittanupassi viharati ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa dhammesu dhammanupassino viharato cittam 
na samadhiyati, upakkilesa na pahiyanti. 

As they meditate observing an aspect of principles, the 
mind doesn’t enter immersion, and the corruptions aren’t 
given up. 


So tam nimittam na ugganhati. 
But they don’t take the hint. 


Sa kho so, bhikkhave, balo abyatto akusalo bhikkhu 
na ceva labhi hoti dittheva dhamme sukhaviharanam, 
na labhi satisampajannassa. 

That foolish, incompetent, unskillful mendicant doesn’t get 
blissful meditations in this very life, nor do they get 
mindfulness and situational awareness. 


Tam kissa hetu? 
Why is that? 


Tatha hi so, bhikkhave, balo abyatto akusalo bhikkhu 
sakassa cittassa nimittam na ugganhati. 
Because they don’t take their mind’s hint. 


Seyyathapi, bhikkhave, pandito byatto kusalo sudo 
rajanam va rajamahamattam va nanaccayehi supehi 
paccupatthito assa— 


Suppose an astute, competent, skillful cook was to serve a 
ruler or their minister with an excessive variety of curries: 


ambilaggehipi, tittakaggehipi, katukaggehipi, 
madhuraggehipi, kharikehipi, akharikehipi, 
lonikehipi, alonikehipi. 

superbly sour, bitter, pungent, and sweet; hot and mild, and 
salty and bland. 


Sa kho so, bhikkhave, pandito byatto kusalo sudo 
sakassa bhattu nimittam ugganhati: 
And that cook took their master’s hint: 


‘idam va me ajja bhattu supeyyam ruccati, imassa va 
abhiharati, imassa va bahum ganhati, imassa va 
vannam bhasati. 

‘Today my master preferred this sauce, or he reached for it, 
or he took a lot of it, or he praised it. 


Ambilaggam va me ajja bhattu supeyyam ruccati, 
ambilaggassa va abhiharati, ambilaggassa va bahum 
ganhati, ambilaggassa va vannam bhasati. 
Tittakaggam va me ajja ... katukaggam va me aja ... 
madhuraggam va me ajja ... kharikam va me aijja ... 
akharikam va me ajja ... lonikam va me aijja ... 
alonikam va me ajja bhattu supeyyam ruccati, 
alonikassa va abhiharati, alonikassa va bahum 
ganhati, alonikassa va vannam bhasat?i’ti. 

Today my master preferred the sour or bitter or pungent or 
sweet or hot or mild or salty sauce. Or he preferred the 
bland sauce, or he reached for the bland one, or he tooka 
lot of it, or he praised it.’ 


Sa kho so, bhikkhave, pandito byatto kusalo sudo 
labhi ceva hoti acchadanassa, labhi vetanassa, labhi 
abhiharanam. 


That astute, competent, skillful cook gets presented with 
clothes, wages, and bonuses. 


Tam kissa hetu? 
Why is that? 


Tatha hi so, bhikkhave, pandito byatto kusalo sudo 
sakassa bhattu nimittam ugganhati. 
Because they take their master’s hint. 


Evameva kho, bhikkhave, idhekacco pandito byatto 
kusalo bhikkhu kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
In the same way, an astute, competent, skillful mendicant 
meditates by observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


Tassa kaye kayanupassino viharato cittam 
samadhiyati, upakkilesa pahiyanti. 

As they meditate observing an aspect of the body, their 
mind enters immersion, and their corruptions are given up. 


So tam nimittam ugganhati. 
They take the hint. 


Vedanasu vedananupassi viharati ... pe ... 
They meditate observing an aspect of feelings ... 


citte cittanupassi viharati ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa dhammesu dhammanupassino viharato cittam 
samadhiyati, upakkilesa pahiyanti. 

As they meditate observing an aspect of principles, their 
mind enters immersion, and their corruptions are given up. 


So tam nimittam ugganhati. 
They take the hint. 


Sa kho so, bhikkhave, pandito byatto kusalo bhikkhu 
labhi ceva hoti dittheva dhamme sukhaviharanam, 
labhi hoti satisampajannassa. 

That astute, competent, skillful mendicant gets blissful 
meditations in this very life, and they get mindfulness and 
situational awareness. 


Tam kissa hetu? 
Why is that? 


Tatha hi so, bhikkhave, pandito byatto kusalo 
bhikkhu sakassa cittassa nimittam ugganhati’ ti. 
Because they take their mind’s hint.” 


Atthamam. 


47 .09. 9. Gilanasutta - 9. Sick 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati 
veluvagamake. 

At one time the Buddha was staying near Vesali, at the little 
village of Beluva. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“etha tumhe, bhikkhave, samanta vesaliya 
yathamittam yathasandittham yathasambhattam 
vassam upetha. 

“Mendicants, please enter the rainy season residence with 
whatever friends or acquaintances you have around Vesali. 


Idhevaham veluvagamake vassam upagaccham1’ ti. 
I’ll commence the rainy season residence right here in the 
little village of Beluva.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva samanta vesaliya yathamittam 
yathasandittham yathasambhattam vassam 
upagacchum. 

“Yes, sir,” those mendicants replied. They did as the Buddha 
said, 


Bhagava pana tattheva veluvagamake vassam 
upagacchi. 

while the Buddha commenced the rainy season residence 
right there in the little village of Beluva. 


Atha kho bhagavato vassupagatassa kharo abadho 
uppajji, balha vedana vattanti maranantika. 

After the Buddha had commenced the rainy season 
residence, he fell severely ill, struck by dreadful pains, close 
to death. 


Tatra sudam bhagava sato sampajano adhivasesi 
avihannamano. 

But he endured with mindfulness and situational 
awareness, without worrying. 


Atha kho bhagavato etadahosi: 
Then it occurred to the Buddha: 


“na kho me tam patirupam, yoham anamantetva 
upatthake anapaloketva bhikkhusamgham 
parinibbayeyyam. 

“It would not be appropriate for me to become fully 
extinguished before informing my attendants and taking 
leave of the mendicant Sangha. 


Yannunaham imam abadham viriyena patipanametva 
jivitasankharam adhitthaya vihareyyan’ ti. 

Why don’t I forcefully suppress this illness, stabilize the life 
force, and live on?” 


Atha kho bhagava tam abadham viriyena 
patipanametva jivitasankharam adhitthaya vihasi. 
So that is what he did. 


Atha kho bhagavato so abadho patippassambhi. 
Then the Buddha’s illness died down. 


Atha kho bhagava gilana vutthito aciravutthito 
gelanna vihara nikkhamitva viharapacchayayam 


pannatte asane nisidi. 

Soon after the Buddha had recovered from that sickness, 
he left his dwelling and sat in the shade of the porch on the 
seat spread out. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“dittho me, bhante, bhagavato phasu; 
“Sir, it’s fantastic that the Buddha is comfortable, 


dittham, bhante, bhagavato khamaniyam; 
that he’s well, 


dittham, bhante, bhagavato yapaniyam. 
and that he’s alright. 


Api ca me, bhante, madhurakajato viya kayo, disapi 
me na pakkhayanti, dhammapi mam nappatibhanti 
bhagavato gelannena. 

Because when the Buddha was sick, my body felt like it was 
drugged. I was disorientated, and the teachings didn’t 
spring to mind. 


Api ca me, bhante, ahosi kacideva assasamatta: 
Still, at least I was consoled by the thought that 


‘na tava bhagava parinibbayissati, na yava bhagava 
bhikkhusamgham arabbha kincideva udaharati’” ti. 
the Buddha won’t become fully extinguished without 
making some statement regarding the Sangha of 
mendicants.” 


“Kim pana dani, ananda, bhikkhusamgho mayi 
paccasisati? 

“But what could the mendicant Sangha expect from me 
now, Ananda? 


Desito, ananda, maya dhammo anantaram abahiram 
karitva. 

I’ve taught the Dhamma without making any distinction 
between secret and public teachings. 


Natthananda, tathagatassa dhammesu acariyamutthi. 
The Realized One doesn’t have the closed fist of a teacher 
when it comes to the teachings. 


Yassa nuna, ananda, evamassa: 
If there’s anyone who thinks: 


‘aham bhikkhusamgham pariharissamz1’ti va, 
‘mamuddesiko bhikkhusamgho’ti va, so nuna, 
ananda, bhikkhusamgham arabbha kincideva 
udahareyya. 

‘T’ll take charge of the Sangha of mendicants,’ or ‘the 
Sangha of mendicants is meant for me,’ let them make a 
statement regarding the Sangha. 


Tathagatassa kho, ananda, na evam hoti: 
But the Realized One doesn’t think like this, 


‘aham bhikkhusamgham pariharissamyr’ti va, 
‘mamuddesiko bhikkhusamgho’ti va. 


Sa kim, ananda, tathagato bhikkhusamgham arabbha 
kincideva udaharissati. 

so why should he make some statement regarding the 
Sangha? 


Etarahi kho panaham, ananda, jinno vuddho 
mahallako addhagato vayoanuppatto. 

I’m now old, elderly and senior. I’m advanced in years and 
have reached the final stage of life. 


Asitiko me vayo vattati. 
I’m currently eighty years old. 


Seyyathapi, ananda, jajjarasakatam velamissakena 
yapeti; 
Just as a decrepit cart keeps going by relying on straps, 


evameva kho, ananda, velamissakena manne 
tathagatassa kayo yapeti. 

in the same way, the Realized One’s body keeps going by 
relying on straps, or so you’d think. 


Yasmim, ananda, samaye tathagato sabbanimittanam 
amanasikara ekaccanam vedananam nirodha 
animittam cetosamadhim upasampaijja viharati, 
phasutaro, ananda, tasmim samaye tathagatassa kayo 
hoti. 

Sometimes the Realized One, not focusing on any signs, and 
with the cessation of certain feelings, enters and remains in 
the signless immersion of the heart. Only then does the 
Realized One’s body become more comfortable. 


Tasmatihananda, attadipa viharatha attasarana 
anannasarana, dhammadipa dhammasarana 
anannasarana. 

So Ananda, be your own island, your own refuge, with no 
other refuge. Let the teaching be your island and your 
refuge, with no other refuge. 


Kathancananda, bhikkhu attadipo viharati attasarano 
anannasarano, dhammadipo dhammasarano 
anannasarano? 

And how does a mendicant do this? 


Idhananda, bhikkhu kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, ananda, bhikkhu attadipo viharati 
attasarano anannasarano, dhammadipo 
dhammasarano anannasarano. 

That’s how a mendicant is their own island, their own 
refuge, with no other refuge. That’s how the teaching is 
their island and their refuge, with no other refuge. 


Ye hi keci, ananda, etarahi va mamaccaye va attadipa 
viharissanti attasarana anannasarana, dhammadipa 
dhammasarana anannasarana; tamatagge mete, 
ananda, bhikkhu bhavissanti ye keci sikkhakama’” ti. 
Whether now or after I have passed, any who shall live as 
their own island, their own refuge, with no other refuge; 
with the teaching as their island and their refuge, with no 


other refuge—those mendicants of mine who want to train 
Shall be among the best of the best.” 


Navamam. 


47.10.10. 
Bhikkhunupassayasutta - 10. 


The Nuns’ Quarters 
1. Ambapalivagga - 1. In Ambapali’s Wood 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yena annataro 
bhikkhunupassayo tenupasankami; upasankamitva 
pannatte asane nisidi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to the nuns’ quarters, and 
sat down on the seat spread out. 


Atha kho sambahula bhikkhuniyo yenayasma anando 
tenupasankamimsu; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinna kho ta bhikkhuniyo ayasmantam 
anandam etadavocum: 

Then several nuns went up to Venerable Ananda bowed, sat 
down to one side, and said to him: 


“Idha, bhante ananda, sambahula bhikkhuniyo 
catusu satipatthanesu suppatitthitacitta viharantiyo 
ularam pubbenaparam visesam sanjananti’ ti. 

“Sir, Ananda, several nuns meditate with their minds firmly 
established in the four kinds of mindfulness meditation. 
They have realized a higher distinction than they had 
before.” 


“Evametam, bhaginiyo, evametam, bhaginiyo. 
“That’s how it is, sisters! That’s how it is, sisters! 


Yo hi koci, bhaginiyo, bhikkhu va bhikkhun1 va 
catusu satipatthanesu suppatitthitacitto viharati, 


tassetam patikankham: 

Any monk or nun who meditates with their mind firmly 
established in the four kinds of mindfulness meditation can 
expect to 


‘ularam pubbenaparam visesam sanjanissati’”’ ti. 
realize a higher distinction than they had before.” 


Atha kho ayasma anando ta bhikkhuniyo dhammiya 
kathaya sandassetva samadapetva samuttejetva 
sampahamsetva utthayasana pakkami. 

Then Ananda educated, encouraged, fired up, and inspired 
those nuns with a Dhamma talk, after which he got up from 
his seat and left. 


Atha kho ayasma anando savatthiyam pindaya Caritva 
pacchabhattam pindapatapatikkanto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Ananda wandered for alms in Savatthi. After the meal, 
on his return from alms-round, he went to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya yena annataro bhikkhunupassayo 
tenupasankamim; upasankamitva pannatte asane 
nisidim. 


Atha kho, bhante, sambahula bhikkhuniyo yenaham 
tenupasankamimsu; upasankamitva mam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho, bhante, ta bhikkhuniyo mam 
etadavocum: 


‘idha, bhante ananda, saambahula bhikkhuniyo catusu 
satipatthanesu suppatitthitacitta viharantiyo ularam 
pubbenaparam visesam sanjanant?’ti. 


Evam vuttaham, bhante, ta bhikkhuniyo etadavocam: 
‘evametam, bhaginiyo, evametam, bhaginiyo. 


Yo hi koci, bhaginiyo, bhikkhu va bhikkhun1 va 
catusu satipatthanesu suppatitthitacitto viharati, 
tassetam patikankham—ularam pubbenaparam 
visesam sanjanissati’” ti. 


“Evametam, ananda, evametam, ananda. 
“That’s so true, Ananda! That’s so true! 


Yo hi koci, ananda, bhikkhu va bhikkhuni va catusu 
satipatthanesu suppatitthitacitto viharati, tassetam 
patikankham: 

Any monk or nun who meditates with their mind firmly 
established in the four kinds of mindfulness meditation can 
expect to 


‘ularam pubbenaparam visesam sanjanissati’. 
realize a higher distinction than they had before. 


Katamesu catusu? 
What four? 


Idhananda, bhikkhu kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa kaye kayanupassino viharato kayarammano va 
uppajjati kayasmim parilaho, cetaso va linattam, 
bahiddha va cittam vikkhipati. 

As they meditate observing an aspect of the body, based on 
the body there arises physical tension, or mental 
sluggishness, or the mind is externally scattered. 


Tenananda, bhikkhuna kismincideva pasadaniye 
nimitte cittam panidahitabbam. 

That mendicant should direct their mind towards an 
inspiring foundation. 


Tassa kismincideva pasadaniye nimitte cittam 
panidahato pamojjam jayati. 
As they do so, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


So iti patisancikkhati: 
Then they reflect: 


‘yassa khvaham atthaya cittam panidahim, so me 
attho abhinipphanno. 
‘T have accomplished the goal for which I directed my mind. 


Handa dani patisamharamy'ti. 
Let me now pull back.’ 


So patisamharati ceva na ca vitakketi na ca vicareti. 
They pull back, and neither place the mind nor keep it 
connected. 


‘Avitakkomhi avicaro, ajjhattam satima 
sukhamasmi'ti pajanati. 

They understand: ‘I’m neither placing the mind nor keeping 
it connected. Mindful within myself, I’m happy.’ 


Puna caparam, ananda, bhikkhu vedanasu ... pe ... 
Furthermore, a mendicant meditates by observing an 
aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa dhammesu dhammanupassino viharato 
dhammarammano va uppajjati kayasmim parilaho, 
cetaso va linattam, bahiddha va cittam vikkhipati. 
As they meditate observing an aspect of principles, based 
on principles there arises physical tension, or mental 
sluggishness, or the mind is externally scattered. 


Tenananda, bhikkhuna kismincideva pasadaniye 
nimitte cittam panidahitabbam. 

That mendicant should direct their mind towards an 
inspiring foundation. 


Tassa kismincideva pasadaniye nimitte cittam 
panidahato pamojjam jayati. 
As they do so, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedayati. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


So iti patisancikkhati: 
Then they reflect: 


‘yassa khvaham atthaya cittam panidahim, so me 
attho abhinipphanno. 
‘T have accomplished the goal for which I directed my mind. 


Handa dani patisamharamy'ti. 
Let me now pull back.’ 


So patisamharati ceva na ca vitakketi na ca vicareti. 
They pull back, and neither place the mind nor keep it 
connected. 


‘Avitakkomhi avicaro, ajjhattam satima 
sukhamasmi'ti pajanati. 

They understand: ‘I’m neither placing the mind nor keeping 
it connected. Mindful within myself, I’m happy.’ 


Evam kho, ananda, panidhaya bhavana hoti. 
That’s how there is directed development. 


Kathancananda, appanidhaya bhavana hoti? 
And how is there undirected development? 


Bahiddha, ananda, bhikkhu cittam appanidhaya 
‘appanihitam me bahiddha cittan’ti pajanati. 
Not directing their mind externally, a mendicant 
understands: ‘My mind is not directed externally.’ 


Atha pacchapure ‘asankhittam vimuttam 
appanihitan’ti pajanati. 

And they understand: ‘Over a period of time it’s 
unconstricted, freed, and undirected.’ 


Atha ca pana ‘kaye kayanupassi viharami atap1 
Sampajano satima sukhamasmi’ti pajanati. 

And they also understand: ‘I meditate observing an aspect 
of the body—keen, aware, mindful; I am happy.’ 


Bahiddha, ananda, bhikkhu cittam appanidhaya 
‘appanihitam me bahiddha cittan’ti pajanati. 
Not directing their mind externally, a mendicant 
understands: ‘My mind is not directed externally.’ 


Atha pacchapure ‘asankhittam vimuttam 
appanihitan’ti pajanati. 

And they understand: ‘Over a period of time it’s 
unconstricted, freed, and undirected.’ 


Atha ca pana ‘vedanasu vedananupassi1 viharami 
atap1 Sampajano satima sukhamasmz1'ti pajanati. 
And they also understand: ‘I meditate observing an aspect 
of feelings—keen, aware, mindful; I am happy.’ 


Bahiddha, ananda, bhikkhu cittam appanidhaya 
‘appanihitam me bahiddha cittan’ti pajanati. 
Not directing their mind externally, a mendicant 
understands: ‘My mind is not directed externally.’ 


Atha pacchapure ‘asankhittam vimuttam 
appanihitan’ti pajanati. 

And they understand: ‘Over a period of time it’s 
unconstricted, freed, and undirected.’ 


Atha Ca pana ‘citte cittanupassi1 viharami atapi 
Sampajano satima sukhamasmi’ti pajanati. 

And they also understand: ‘I meditate observing an aspect 
of the mind—keen, aware, mindful; I am happy.’ 


Bahiddha, ananda, bhikkhu cittam appanidhaya 
‘appanihitam me bahiddha cittan’ti pajanati. 
Not directing their mind externally, a mendicant 
understands: ‘My mind is not directed externally.’ 


Atha pacchapure ‘asankhittam vimuttam 
appanihitan’ti pajanati. 

And they understand: ‘Over a period of time it’s 
unconstricted, freed, and undirected.’ 


Atha ca pana ‘dhammesu dhammanupassi viharami 
atap1 Sampajano satima sukhamasmz1'ti pajanati. 
And they also understand: ‘I meditate observing an aspect 
of principles—keen, aware, mindful; I am happy.’ 


Evam kho, ananda, appanidhaya bhavana hoti. 
That’s how there is undirected development. 


Iti kho, ananda, desita maya panidhaya bhavana, 
desita appanidhaya bhavana. 


So, Ananda, I’ve taught you directed development and 
undirected development. 


Yam, ananda, satthara karaniyam savakanam hitesina 
anukampakena anukampam upadaya, katam vo tam 
maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, ananda, rukkhamulani, etani sunnagarani. 
Jhayathananda, ma pamadattha; ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 


huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamano ayasma anando bhagavato bhasitam 
abhinanditi. ; 

Satisfied, Venerable Ananda was happy with what the 
Buddha said. 

Dasamam. 

Ambapalivaggo pathamo. 

Ambapali sato bhikkhu, 

Sala kusalarasi ca; 


Sakunagghi makkato sudo, 


Gilano bhikkhunupassayoti. 


47.11.11. Mahapurisasutta - 11. 


A Great Man 
2. Nalandavagga - 2. At Nalanda 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Sariputta went up to the Buddha, bowed, sat down to 
one side, and said to the Buddha: 


“‘mahapuriso, mahapuriso’ti, bhante, vuccati. 
“Sir, they speak of ‘a great man’. 


Kittavata nu kho, bhante, mahapuriso hoti’ ti? 
How is a great man defined?” 


“Vimuttacittatta khvaham, sariputta, ‘mahapuriso’ti 
vadami. 

“Sariputta, someone whose mind is free is a great man, I 
Say. 


Avimuttacittatta ‘no mahapuriso’ti vadami. 
If their mind is not free, I say they’re not a great man. 


Kathanca, sariputta, vimuttacitto hoti? 
And how does someone have a free mind? 


Idha, sariputta, bhikkhu kaye kayanupassi viharati 
atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 


It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa kaye kayanupassino viharato cittam virajjati, 
vimuccati anupadaya asavehi. 

As they meditate observing an aspect of the body, their 
mind becomes dispassionate, and is freed from the 
defilements by not grasping. 


Vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa dhammesu dhammanupassino viharato cittam 
virajjati, vimuccati anupadaya asavehi. 

As they meditate observing an aspect of principles, their 
mind becomes dispassionate, and is freed from the 
defilements by not grasping. 


Evam kho, sariputta, vimuttacitto hoti. 
That’s how someone has a free mind. 


Vimuttacittatta khvaham, sariputta, ‘mahapuriso’ti 
vadami. 
Someone whose mind is free is a great man, I Say. 


Avimuttacittatta ‘no mahapuriso’ti vadami’ ti. 
If their mind is not free, I say they’re not a great man.” 


Pathamam. 


47.12.12. Nalandasutta - 12. At 


Nalanda 
2. Nalandavagga - 2. At Nalanda 


Ekam samayam bhagava nalandayam viharati 
pavarikambavane. 

At one time the Buddha was staying near Nalanda in 
Pavarika’s mango grove. 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Sariputta went up to the Buddha, bowed, sat down to 
one side, and said to him: 


“evampasanno aham, bhante, bhagavati. 
“Sir, I have such confidence in the Buddha that 


Na cahu, na ca bhavissati, na cetarahi vijjati anno 
samano va brahmano va bhagavata bhiyyobhinnataro, 
yadidam—sambodhiyan’” ti. 

I believe there’s no other ascetic or brahmin—whether 
past, future, or present—whose direct knowledge is 
superior to the Buddha when it comes to awakening.” 


“Ulara kho tyayam, sariputta, asabhi vaca bhasita, 
ekamso gahito, sihanado nadito: 

“That’s a grand and dramatic statement, Sariputta. You’ve 
roared a definitive, categorical lion’s roar, saying: 


‘evampasanno aham, bhante, bhagavati. 
‘T have such confidence in the Buddha that 


Na cahu, na ca bhavissati na cetarahi vijjati anno 
samano va brahmano va bhagavata bhiyyobhinnataro, 
yadidam—sambodhiyan’ ti. 

I believe there’s no other ascetic or brahmin—whether 
past, future, or present—whose direct knowledge is 
superior to the Buddha when it comes to awakening.’ 


Kim nu te, sariputta, ye te ahesum atitamaddhanam 
arahanto sammasambuddha, sabbe te bhagavanto 
cetasa ceto paricca vidita: 

What about all the perfected ones, the fully awakened 
Buddhas who lived in the past? Have you comprehended 
their minds to know that 


‘evamsila te bhagavanto ahesum’ iti va, 
‘evamdhamma te bhagavanto ahesum’ iti va, 
‘evampanna te bhagavanto ahesum’ iti va, 
‘evamviharino te bhagavanto ahesum’ iti va, 
‘evamvimutta te bhagavanto ahesum’ iti va” ti? 
those Buddhas had such ethics, or such qualities, or such 
wisdom, or such meditation, or such freedom?” 


“No hetam, bhante”. 
“No, sir.” 


“Kim pana te, sariputta, ye te bhavissanti 
anagatamaddhanam arahanto sammasambuddha, 
sabbe te bhagavanto cetasa ceto paricca vidita: 

“And what about all the perfected ones, the fully awakened 
Buddhas who will live in the future? Have you 
comprehended their minds to know that 


‘evamsila te bhagavanto bhavissanti’ iti va, 
‘evamdhamma te bhagavanto bhavissanti’ iti va, 
‘evampanna te bhagavanto bhavissanti’ iti va, 


‘evamviharino te bhagavanto bhavissanti’ iti va, 
‘evamvimutta te bhagavanto bhavissanti’ iti va” ti? 
those Buddhas will have such ethics, or such qualities, or 
such wisdom, or such meditation, or such freedom?” 


“No hetam, bhante”. 
“No, Si” 


“Kim pana tyaham, sariputta, etarahi, araham 
Sammasambuddho cetasa ceto paricca vidito: 

“And what about me, the perfected one, the fully awakened 
Buddha at present? Have you comprehended my mind to 
know that 


‘evamsilo bhagava’ iti va, ‘evamdhammo bhagava’ iti 
va, ‘evampanno bhagava’ iti va, ‘evamvihari bhagava 
iti va, ‘evamvimutto bhagava’ iti va” ti? 

I have such ethics, or such qualities, or such wisdom, or 
such meditation, or such freedom?” 


J 


“No hetam, bhante”. 
“NO, sir.” 


“Ettha ca te, sariputta, atitanagatapaccuppannesu 
arahantesu sammasambuddhesu cetopariyananam 
natthi. 

“Well then, Sariputta, given that you don’t comprehend the 
minds of Buddhas past, future, or present, 


Atha kincarahi tyayam, sariputta, ulara asabhi vaca 
bhasita, ekamso gahito, sihanado nadito: 

what exactly are you doing, making such a grand and 
dramatic statement, roaring such a definitive, categorical 
lion’s roar?” 


‘evampasanno aham, bhante, bhagavati. 


Na cahu, na ca bhavissati, na cetarahi vijjati anno 
samano va brahmano va bhagavata’ 
bhiyyobhinnataro, yadidam—sambodhiyan’” ti? 


“Na kho me, bhante, atitanagatapaccuppannesu 
arahantesu sammasambuddhesu cetopariyananam 
atthi, 

“Sir, though I don’t comprehend the minds of Buddhas past, 
future, and present, 


api ca me dhammanvayo vidito. 
still I understand this by inference from the teaching. 


Seyyathapi, bhante, ranno paccantimam nagaram 
dalhuddhapam dalhapakaratoranam ekadvaram. 
Suppose there was a king’s frontier citadel with fortified 
embankments, ramparts, and arches, and a single gate. 


Tatrassa dovariko pandito byatto medhavi annatanam 
nivareta natanam paveseta. 

And it has a gatekeeper who is astute, competent, and 
intelligent. He keeps strangers out and lets known people 
Hi, 


So tassa nagarassa samanta anupariyayapatham 
anukkamamano na passeyya pakarasandhim va 
pakaravivaram va, antamaso 
bilaranikkhamanamattampi. 

As he walks around the patrol path, he doesn’t see a hole or 
cleft in the wall, not even one big enough for a cat to slip 
out. 


Tassa evamassa: 
He thinks, 


‘ye kho keci olarika pana imam nagaram pavisanti va 
nikkhamanti va, sabbe te iminava dvarena pavisanti 
va nikkhamanti va’ti. 

‘Whatever sizable creatures enter or leave the citadel, all of 
them do so via this gate.’ 


Evameva kho me, bhante, dhammanvayo vidito: 
In the same way, I understand this by inference from the 
teaching: 


‘yepi te, bhante, ahesum atitamaddhanam arahanto 
Sammasambuddha, sabbe te bhagavanto panca 
nivarane pahaya, cetaso upakkilese pannaya 
dubbalikarane, catusu satipatthanesu 
suppatitthitacitta, satta bojjhange yathabhutam 
bhavetva, anuttaram sammasambodhim 
abhisambujjhimsu. 

‘All the perfected ones, fully awakened Buddhas—whether 
past, future, or present—give up the five hindrances, 
corruptions of the heart that weaken wisdom. Their mind is 
firmly established in the four kinds of mindfulness 
meditation. They correctly develop the seven awakening 
factors. And they wake up to the supreme perfect 
awakening.’” 


Yepi te, bhante, bhavissanti anagatamaddhanam 
arahanto saammasambuddha, sabbe te bhagavanto 
panca nivarane pahaya, cetaso upakkilese pannaya 
dubbalikarane, catusu satipatthanesu 
suppatitthitacitta, satta bojjhange yathabhutam 
bhavetva, anuttaram sammasambodhim 
abhisambujjhissanti. 


Bhagavapi, bhante, etarahi araham 
Sammasambuddho panca nivarane pahaya, cetaso 
upakkilese pannaya dubbalikarane, catusu 


satipatthanesu suppatitthitacitto, satta bojjhange 
yathabhutam bhavetva, anuttaram sammasambodhim 
abhisambuddho’’ ti. 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Tasmatiha tvam, sariputta, imam dhammapariyayam 
abhikkhanam bhaseyyasi bhikkhunam bhikkhuninam 
upasakanam upasikanam. 

So Sariputta, you should frequently speak this exposition of 
the teaching to the monks, nuns, laymen, and laywomen. 


Yesampi hi, sariputta, moghapurisanam bhavissati 
tathagate kankha va vimati va, tesampimam 
dhammapariyayam sutva ya tathagate kankha va 
vimati va sa pahiyissati” ti. 

Though there will be some foolish people who have doubt or 
uncertainty regarding the Realized One, when they hear 
this exposition of the teaching they’ll give up that doubt or 
uncertainty.” 


Dutiyam. 


47 13.13. Cundasutta - 13. With 


Cunda 
2. Nalandavagga - 2. At Nalanda 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma sariputto 
magadhesu viharati nalakagamake abadhiko 
dukkhito balhagilano. 

At that time Venerable Sariputta was staying in the 
Magadhan lands near the little village of Nalaka, and he 
was Sick, suffering, gravely ill. 


Cundo ca samanuddeso ayasmato sariputtassa 
upatthako hoti. 
And the novice Cunda was his carer. 


Atha kho ayasma sariputto teneva abadhena 
parinibbayi. 

Then Venerable Sariputta became fully extinguished 
because of that sickness. 


Atha kho cundo samanuddeso ayasmato sariputtassa 
pattacivaramadaya yena Savatthi jetavanam 
anathapindikassa aramo yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinno kho cundo samanuddeso ayasmantam 
anandam etadavoca: 

Then Cunda took Sariputta’s bowl and robes and set out for 
Savatthi. He went to see Venerable Ananda at Jeta’s grove, 


Anathapindika’s monastery, bowed, sat down to one side, 
and said to him: 


“ayasma, bhante, sariputto parinibbuto. 
“Sir, Venerable Sariputta has become fully extinguished. 


Idamassa pattacivaran’” ti. 
This is his bowl and robe.” 


“Atthi kho idam, avuso cunda, kathapabhatam 
bhagavantam dassanaya. 

“Reverend Cunda, we should see the Buddha about this 
matter. 


Ayamavuso cunda, yena bhagava 
tenupasankamissama; upasankamitva bhagavato 
etamattham arocessama’ ti. 

Come, let’s go to the Buddha and inform him about this.” 


“Evam, bhante”ti kho cundo samanuddeso ayasmato 
anandassa paccassosi. 
“Yes, sir,” replied Cunda. 


Atha kho ayasma ca anando cundo ca samanuddeso 
yena bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 

Then Ananda and Cunda went to the Buddha, bowed, sat 
down to one side, and said to him: 


“ayam, bhante, cundo samanuddeso evamaha: 
“Sir, this novice Cunda says that 


‘ayasma, bhante, sariputto parinibbuto; 
Venerable Sariputta has become fully extinguished. 


idamassa pattacivaran’ti. 
This is his bowl and robe. 


Api ca me, bhante, madhurakajato viya kayo, disapi 
me na pakkhayanti, dhammapi mam nappatibhanti 
‘ayasma Sariputto parinibbuto’ti sutva”. 

Since I heard this, my body feels like it’s drugged. I’m 
disorientated, and the teachings don’t spring to mind.” 


“Kim nu kho te, ananda, sariputto silakkhandham va 
adaya parinibbuto, samadhikkhandham va adaya 
parinibbuto, pannakkhandham va adaya parinibbuto, 
vimuttikkhandham va adaya parinibbuto, 
vimuttinanadassanakkhandham va adaya 
parinibbuto” ti? 

“Well, Ananda, when Sariputta became fully extinguished, 
did he take away your entire spectrum of ethical conduct, of 
immersion, of wisdom, of freedom, or of the knowledge and 
vision of freedom?” 


“Na ca kho me, bhante, ayasma sariputto 
silakkhandham va adaya parinibbuto, 
samadhikkhandham va ... pe ... 

“No, sir, he did not. 

pannakkhandham va ... pe ... 


vimuttikkhandham va ... pe ... 


vimuttinanadassanakkhandham va adaya 
parinibbuto. 


Api ca me, bhante, ayasma sariputto ovadako ahosi 
otinno vinnapako sandassako samadapako 


samuttejako sampahamsako, akilasu 
dhammadesanaya, anuggahako sabrahmacarinam. 
But Venerable Sariputta was my adviser and counselor. He 
educated, encouraged, fired up, and inspired me. He never 
tired of teaching the Dhamma, and he supported his 
spiritual companions. 


Tam mayam ayasmato sariputtassa dhammojam 
dhammabhogam dhammanuggaham anussarama’ ti. 
I remember the nectar of the teaching, the riches of the 
teaching, the support of the teaching given by Venerable 
Sariputta.” 


“Nanu tam, ananda, maya patikacceva akkhatam: 
“Ananda, did I not prepare for this when I explained that 


‘sabbehi piyehi manapehi nanabhavo vinabhavo 
annathabhavo. 

we must be parted and separated from all we hold dear and 
beloved? 


Tam kutettha, ananda, labbha. Yam tam jatam 
bhutam sankhatam palokadhammam, tam vata ma 
palujjiti— 

How could it possibly be so that what is born, created, 
conditioned, and liable to fall apart should not fall apart? 


netam thanam vijjati. 
That is not possible. 


Seyyathapi, ananda, mahato rukkhassa titthato 
saravato yo mahantataro khandho so palujjeyya; 
Suppose there was a large tree standing with heartwood, 
and the largest branch fell off. 


evameva kho ananda, mahato bhikkhusamghassa 
titthato saravato sariputto parinibbuto. 

In the same way, in the great Sangha that stands with 
heartwood, Sariputta has become fully extinguished. 


Tam kutettha, ananda, labbha. Yam tam jatam 
bhutam sankhatam palokadhammam, tam vata ma 
palujji’ti— 

How could it possibly be so that what is born, created, 
conditioned, and liable to fall apart should not fall apart? 


netam thanam vijjati. 
That is not possible. 


Tasmatihananda, attadipa viharatha attasarana 
anannasarana, dhammadipa dhammasarana 
anannasarana. 

So Ananda, be your own island, your own refuge, with no 
other refuge. Let the teaching be your island and your 
refuge, with no other refuge. 


Kathancananda, bhikkhu attadipo viharati attasarano 
anannasarano, dhammadipo dhammasarano 
anannasarano? 

And how does a mendicant do this? 


Idhananda, bhikkhu kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 


iaannake eee 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, ananda, bhikkhu attadipo viharati 
attasarano anannasarano, dhammadipo 
dhammasarano anannasarano. 

That’s how a mendicant is their own island, their own 
refuge, with no other refuge. That’s how the teaching is 
their island and their refuge, with no other refuge. 


Ye hi keci, ananda, etarahi va mamaccaye va attadipa 
viharissanti attasarana anannasarana, dhammadipa 
dhammasarana anannasarana; tamatagge mete, 
ananda, bhikkhu bhavissanti ye keci sikkhakama’” ti. 
Whether now or after I have passed, any who shall live as 
their own island, their own refuge, with no other refuge; 
with the teaching as their island and their refuge, with no 
other refuge—those mendicants of mine who want to train 
Shall be among the best of the best.” 


Tatiyam. 


47.14.14. Ukkacelasutta - 14. At 


Ukkacela 
2. Nalandavagga - 2. At Nalanda 


Ekam samayam bhagava vajjisu viharati ukkacelayam 
gangaya nadiya tire mahata bhikkhusanghena 
saddhim aciraparinibbutesu sariputtamoggallanesu. 
At one time the Buddha was staying in the land of the Vajjis 
near Ukkacela on the bank of the Ganges river, together 
with a large Sangha of mendicants. It was not long after 
Sariputta and Moggallana had become fully extinguished. 


Tena kho pana samayena bhagava 
bhikkhusanghaparivuto ajjhokase nisinno hoti. 
Now, at that time the Buddha was sitting in the open, 
surrounded by the Sangha of monks. 


Atha kho bhagava tunhibhutam bhikkhusamgham 
anuviloketva bhikkhu amantesi: 

Then the Buddha looked around the Sangha of monks, who 
were silent. He addressed them: 


“api myayam, bhikkhave, parisa sunna viya khayati 
parinibbutesu sariputtamoggallanesu. 

“Mendicants, this assembly seems empty to me now that 
Sariputta and Moggallana have become fully extinguished. 


Asunna me, bhikkhave, parisa hoti, anapekkha 
tassam disayam hoti, yassam disayam 
sariputtamoggallana viharanti. 

When Sariputta and Moggallana were alive, my assembly 
was never empty; I had no concern for any region where 
they stayed. 


Ye hi te, bhikkhave, ahesum atitamaddhanam 
arahanto saammasambuddha, tesampi bhagavantanam 
etapparamamyeva savakayugam ahosi— 

The Buddhas of the past or the future have pairs of chief 
disciples who are no better than 


seyyathapi mayham sariputtamoggallana. 
Sariputta and Moggallana were to me. 


Yepi te, bhikkhave, bhavissanti anagatamaddhanam 
arahanto sammasambuddha, tesampi bhagavantanam 
etapparamamyeva savakayugam bhavissati— 
seyyathapi mayham sariputtamoggallana. 


Acchariyam, bhikkhave, savakanam, abbhutam, 
bhikkhave, savakanam. 
It’s an incredible and amazing quality of such disciples 


Satthu ca nama sasanakara bhavissanti 
ovadappatikara, catunnanca parisanam piya 
bhavissanti manapa garubhavantya Ca. 

that they fulfill the Teacher’s instructions and follow his 
advice. And they’re liked and approved, respected and 
admired by the four assemblies. 


Acchariyam, bhikkhave, tathagatassa, abbhutam, 
bhikkhave, tathagatassa. 

And it’s an incredible and amazing quality of the Realized 
One 


Evarupepi nama savakayuge parinibbute natthi 
tathagatassa soko va paridevo va. 

that when such a pair of disciples becomes fully 
extinguished he does not sorrow or lament. 


Tam kutettha, bhikkhave, labbha. Yam tam jatam 
bhutam sankhatam palokadhammam, tam vata ma 
palujjiti— 

How could it possibly be so that what is born, created, 
conditioned, and liable to fall apart should not fall apart? 


netam thanam vijjati. 
That is not possible. 


Seyyathapi, bhikkhave, mahato rukkhassa titthato 
saravato ye mahantatara khandha te palujjeyyum; 
Suppose there was a large tree standing with heartwood, 
and the largest branch fell off. 


evameva kho, bhikkhave, mahato bhikkhusamghassa 
titthato saravato sariputtamoggallana parinibbuta. 
In the same way, in the great Sangha that stands with 
heartwood, Sariputta and Moggallana have become fully 
extinguished. 


Tam kutettha, bhikkhave, labbha. Yam tam jatam 
bhutam sankhatam palokadhammam, tam vata ma 
palujjiti— 

How could it possibly be so that what is born, created, 
conditioned, and liable to fall apart should not fall apart? 


netam thanam vijjati. 
That is not possible. 


Tasmatiha, bhikkhave, attadipa viharatha attasarana 
anannasarana, dhammadipa dhammasarana 
anannasarana. 

So mendicants, be your own island, your own refuge, with 
no other refuge. Let the teaching be your island and your 
refuge, with no other refuge. 


Kathanca, bhikkhave, bhikkhu attadipo viharati 
attasarano anannasarano, dhammadipo 
dhammasarano anannasarano? 

And how does a mendicant do this? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
Mind: 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, bhikkhave, bhikkhu attadipo viharati 
attasarano anannasarano, dhammadipo 
dhammasarano anannasarano. 

That’s how a mendicant is their own island, their own 
refuge, with no other refuge. That’s how the teaching is 
their island and their refuge, with no other refuge. 


Ye hi keci, bhikkhave, etarahi va mamaccaye va 
attadipa viharissanti attasarana anannasarana, 
dhammadipa dhammasarana anannasarana; 
tamatagge mete, bhikkhave, bhikkhu bhavissanti ye 
keci sikkhakama’ ti. 


Whether now or after I have passed, any who shall live as 
their own island, their own refuge, with no other refuge; 
with the teaching as their island and their refuge, with no 
other refuge—those mendicants of mine who want to train 
Shall be among the best of the best.” 


Catuttham. 


47.15.15. Bahiyasutta - 15. With 
Bahiya 
2. Nalandavagga - 2. At Nalanda 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma bahiyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma bahiyo bhagavantam etadavoca: 

Then Venerable Bahiya went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tasmatiha tvam, bahiya, adimeva visodhehi kusalesu 
dhammesu. 

“Well then, Bahiya, you should purify the starting point of 
skillful qualities. 


Ko cadi kusalanam dhammanam? 
What is the starting point of skillful qualities? 


Silanca suvisuddham, ditthi ca ujuka. 
Well purified ethics and correct view. 


Yato ca kho te, bahiya, silanca suvisuddham 
bhavissati, ditthi ca ujuka, tato tvam, bahiya, silam 


nissaya sSile patitthaya cattaro satipatthane 
bhaveyyasi. 

When your ethics are well purified and your view is correct, 
you should develop the four kinds of mindfulness 
meditation, depending on and grounded on ethics. 


Katame cattaro? 
What four? 


Idha tvam, bahiya, kaye kayanupassi viharahi atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
Meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


vedanasu ... pe ... 
Meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharahi atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yato kho tvam, bahiya, silam nissaya sile patitthaya 
ime cattaro satipatthane evam bhavessasi, tato 
tuyham, bahiya, ya ratti va divaso va agamissati, 
vuddhiyeva patikankha kusalesu dhammesu, no 
parihani’ ti. 

When you develop these four kinds of mindfulness 
meditation, depending on and grounded on ethics, you can 
expect growth, not decline, in skillful qualities, whether by 
day or by night.” 


Atha kho ayasma bahiyo bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then Venerable Bahiya approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho ayasma bahiyo eko vupakattho appamatto 
atap1 pahitatto viharanto nacirasseva—yassatthaya 
kulaputta sammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then Bahiya, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme end of the spiritual 
path in this very life. He lived having achieved with his own 
insight the goal for which gentlemen rightly go forth from 
the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma bahiyo arahatam ahositi. 
And Venerable Bahiya became one of the perfected. 


Pancamam. 


47 16.16. Uttiyasutta - 16. With 


Uttiya 
2. Nalandavagga - 2. At Nalanda 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma uttiyo yena bhagava tenupasankami 
.. pe ... ekamantam nisinno kho ayasma uttiyo 
bhagavantam etadavoca: 

Then Venerable Uttiya went up to the Buddha ... and asked 
him, 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tasmatiha tvam, uttiya, adimeva visodhehi kusalesu 
dhammesu. 

“Well then, Uttiya, you should purify the starting point of 
skillful qualities. 


Ko cadi kusalanam dhammanam? 
What is the starting point of skillful qualities? 


Silanca suvisuddham, ditthi ca ujuka. 
Well purified ethics and correct view. 


Yato ca kho te, uttiya, silanca suvisuddham 
bhavissati, ditthi ca ujuka, tato tvam, uttiya, silam 


nissaya Sile patitthaya cattaro satipatthane 
bhaveyyasi. 

When your ethics are well purified and your view is correct, 
you should develop the four kinds of mindfulness 
meditation, depending on and grounded on ethics. 


Katame cattaro? 
What four? 


Idha tvam, uttiya, kaye kayanupassi viharahi atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
Meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


vedanasu ... pe ... 
Meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharahi atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yato kho tvam, uttiya, silam nissaya sile patitthaya 
ime cattaro satipatthane evam bhavessasi, tato tvam, 
uttiya, gamissasi maccudheyyassa paran’” ti. 

When you develop these four kinds of mindfulness 
meditation, depending on and grounded on ethics, you'll 
pass beyond Death’s domain.” 


Atha kho ayasma uttiyo bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 


And then Venerable Uttiya approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho ayasma uttiyo eko vupakattho appamatto 
atap1 pahitatto viharanto nacirasseva—yassatthaya 
kulaputta sammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then Uttiya, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme end of the spiritual 
path in this very life. He lived having achieved with his own 
insight the goal for which gentlemen rightly go forth from 
the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma uttiyo arahatam ahositi. 
And Venerable Uttiya became one of the perfected. 


Chattham. 


47.17.17. Ariyasutta - 17. Noble 
2. Nalandavagga - 2. At Nalanda 


“Cattarome, bhikkhave, satipatthana bhavita 
bahulikata ariya niyyanika niyyanti takkarassa 
samma dukkhakkhayaya. 

“Mendicants, when these four kinds of mindfulness 
meditation are developed and cultivated they are noble and 
emancipating, and bring one who practices them to the 
complete ending of suffering. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
Mind <<; 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ime kho, bhikkhave, cattaro satipatthana bhavita 
bahulikata ariya niyyanika niyyanti takkarassa 
samma dukkhakkhayaya’ ti. 


When these four kinds of mindfulness meditation are 
developed and cultivated they are noble and emancipating, 


and bring one who practices them to the complete ending 
of suffering.” 


Sattamam. 


47 18.18. Brahmasutta - 18. 


With Brahma 
2. Nalandavagga - 2. At Nalanda 


Ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhe 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the goatherd’s banyan tree on the 
bank of the Neranjara River. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“ekayanvayam maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana. 

“The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Katame cattaro? 
What four? 


Kaye va bhikkhu kayanupassi vihareyya atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
A mendicant would meditate observing an aspect of the 
body—keen, aware, and mindful, rid of desire and aversion 


for the world. 


vedanasu va bhikkhu ... pe ... 
Or they’d meditate observing an aspect of feelings ... 


citte va bhikkhu ... pe ... 
or mind ... 


dhammesu va bhikkhu dhammanupassi vihareyya 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam. 

or principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ekayanvayam maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana’” ti. 

The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment.” 


Atha kho brahma sahampati bhagavato cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evameva kho brahmaloke 
antarahito bhagavato purato paturahosi. 

Then Brahma Sahampati knew what the Buddha was 
thinking. As easily as a strong person would extend or 
contract their arm, he vanished from the Brahma realm and 
reappeared in front of the Buddha. 


Atha kho brahma sahampati ekamsam uttarasangam 
karitva yena bhagava tenanjalim panametva 
bhagavantam etadavoca: 

He arranged his robe over one shoulder, raised his joined 
palms toward the Buddha, and said: 


“evametam, bhagava, evametam, sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Ekayanvayam, bhante, maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana. 

Sir, the four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Katame cattaro? 
What four? 


Kaye va, bhante, bhikkhu kayanupassi vihareyya 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

A mendicant would meditate observing an aspect of the 
body—keen, aware, and mindful, rid of desire and aversion 
for the world. 


vedanasu va, bhante, bhikkhu ... pe ... 
Or they’d meditate observing an aspect of feelings ... 


citte va, bhante, bhikkhu ... pe ... 
or mind ... 


dhammesu va, bhante, bhikkhu dhammanupassi 
vihareyya atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

or principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ekayanvayam, bhante, maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana’” ti. 

The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment.” 


Idamavoca brahma sahampati. 
That’s what Brahma Sahampati said. 


Idam vatva athaparam etadavoca: 
Then he went on to say: 


“Ekayanam jatikhayantadass1, 
“The compassionate one, who sees the ending of rebirth, 


Maggam pajanati hitanukamp1; 
understands the path to convergence. 


Etena maggena tarimsu pubbe, 
By this path people crossed over before, 


Tarissanti ye ca taranti oghan’ ti. 
will cross, and are crossing.” 


Atthamam. 


47.19.19. Sedakasutta - 19. At 
Sedaka 


2. Nalandavagga - 2. At Nalanda 


Ekam samayam bhagava sumbhesu viharati sedakam 
nama sumbhanam nigamo. 

At one time the Buddha was staying in the land of the 
Sumbhas, near the town of the Sumbhas called Sedaka. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“bhutapubbam, bhikkhave, candalavamsiko 
candalavamsam ussapetva medakathalikam 
antevasim amantesi: 

“Once upon a time, mendicants, an acrobat set up his 
bamboo pole and said to his apprentice Medakathalika, 


‘ehi tvam, samma medakathalike, candalavamsam 
abhiruhitva mama uparikhandhe titthahr’ti. 

‘Come now, dear Medakathalika, climb up the bamboo pole 
and stand on my shoulders.’ 


‘Evam, acariya’ti kho, bhikkhave, medakathalika 
antevasi candalavamsikassa patissutva 
candalavamsam abhiruhitva acariyassa uparikhandhe 
atthasi. 

‘Yes, teacher,’ she replied. She climbed up the bamboo pole 
and stood on her teacher’s shoulders. 


Atha kho, bhikkhave, candalavamsiko 
medakathalikam antevasim etadavoca: 
Then the acrobat said to Medakathalika, 


‘tvam, samma medakathalike, mamam rakkha, aham 
tam rakkhissami. 

‘You look after me, dear Medakathalika, and I’ll look after 
you. 


Evam mayam annamannam gutta annamannam 
rakkhita sippani ceva dassessama, labhanca 
lacchama, sotthina ca candalavamsa orohissama’ ti. 
That’s how, guarding and looking after each other, we’ll 
display our skill, collect our fee, and get down safely from 
the bamboo pole.’ 


Evam vutte, bhikkhave, medakathalika antevasi 
candalavamsikam etadavoca: 
When he said this, Medakathalika said to her teacher, 


‘na kho panetam, acariya, evam bhavissati. 
‘That’s not how it is, teacher! 


Tvam, acariya, attanam rakkha, aham attanam 
rakkhissami. 
You should look after yourself, and I'll look after myself. 


Evam mayam attagutta attarakkhita sippani ceva 
dassessama, labhanca lacchama, sotthina ca 
candalavamsa orohissama’” ti. 

That’s how, guarding and looking after ourselves, we’ll 
display our skill, collect our fee, and get down safely from 
the bamboo pole.’ 


“So tattha nayo”’ ti bhagava etadavoca, “yatha 
medakathalika antevasi acariyam avoCa. 
That’s the way,” said the Buddha. “It’s just as 
Medakathalika said to her teacher. 


Attanam, bhikkhave, rakkhissamiti satipatthanam 
sevitabbam; 

Thinking ‘T’ll look after myself,’ you should cultivate 
mindfulness meditation. 


param rakkhissamiti satipatthanam sevitabbam. 
Thinking ‘T’ll look after others,’ you should cultivate 
mindfulness meditation. 


Attanam, bhikkhave, rakkhanto param rakkhati, 
param rakkhanto attanam rakkhati. 

Looking after yourself, you look after others; and looking 
after others, you look after yourself. 


Kathanca, bhikkhave, attanam rakkhanto param 
rakkhati? 
And how do you look after others by looking after yourself? 


Asevanaya, bhavanaya, bahulikammena— 
By development, cultivation, and practice of meditation. 


evam kho, bhikkhave, attanam rakkhanto param 
rakkhati. 


Kathanca, bhikkhave, param rakkhanto attanam 
rakkhati? 
And how do you look after yourself by looking after others? 


Khantiya, avihimsaya, mettacittataya, anudayataya— 
By acceptance, harmlessness, love, and sympathy. 


evam kho, bhikkhave, param rakkhanto attanam 
rakkhati. 


Attanam, bhikkhave, rakkhissamiti satipatthanam 
sevitabbam; 


Thinking ‘T’ll look after myself,’ you should cultivate 
mindfulness meditation. 


param rakkhissamiti satipatthanam sevitabbam. 
Thinking ‘T’ll look after others,’ you should cultivate 
mindfulness meditation. 


Attanam, bhikkhave, rakkhanto param rakkhati, 
param rakkhanto attanam rakkhati’ ti. 

Looking after yourself, you look after others; and looking 
after others, you look after yourself.” 


Navamam. 


47 .20. 20. Janapadakalyanisutta 


- 20. The Finest Lady in the Land 
2. Nalandavagga - 2. At Nalanda 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sumbhesu viharati sedakam 
nama sumbhanam nigamo. 

At one time the Buddha was staying in the land of the 
Sumbhas, near the town of the Sumbhas called Sedaka. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Seyyathapi, bhikkhave, ‘janapadakalyani, 
janapadakalyani’ti kho, bhikkhave, mahajanakayo 
sannipateyya. 

“Mendicants, suppose that on hearing, “The finest lady in 
the land! The finest lady in the land!’ a large crowd would 
gather. 


‘Sa kho panassa janapadakalyani paramapasavin1 
nacce, paramapasavin1 gite. 


And the finest lady in the land would dance and sing ina 
most thrilling way. 


Janapadakalyani naccati gayati’ti kho, bhikkhave, 
bhiyyoso mattaya mahajanakayo sannipateyya. 

On hearing, “The finest lady in the land is dancing and 
singing! The finest lady in the land is dancing and singing!’ 
an even larger crowd would gather. 


Atha puriso agaccheyya jivitukamo amaritukamo 
sukhakamo dukkhappatikulo. 

Then a person would come along who wants to live and 
doesn’t want to die, who wants to be happy and recoils from 
pain. 


Tamenam evam vadeyya: 
They’d say to him, 


‘ayam te, ambho purisa, samatittiko telapatto 
antarena ca mahasamajjam antarena ca 
janapadakalyaniya pariharitabbo. 

‘Mister, this is a bowl full to the brim with oil. You must 
carry it in between this large crowd and the finest lady in 
the land. 


Puriso ca te ukkhittasiko pitthito pitthito 
anubandhissati. 
And a man with a drawn sword will follow behind you. 


Yattheva nam thokampi chaddessati tattheva te siro 
patessati’ti. 

Wherever you spill even a drop, he’ll chop off your head 
right there.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu so puriso amum telapattam amanasikaritva 
bahiddha pamadam ahareyya” ti? 

Would that person lose focus on that bowl, and negligently 
get distracted outside?” 


“No hetam, bhante”. 
“No, sir.” 


“Upama kho myayam, bhikkhave, kata atthassa 
vinnapanaya. 
“I’ve made up this simile to make a point. 


Ayam cevettha attho— 
And this is what it means. 


samatittiko telapattoti kho, bhikkhave, kayagataya 
etam satiya adhivacanam. 

‘A bowl of oil filled to the brim’ is a term for mindfulness of 
the body. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘kayagata sati no bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘We will develop mindfulness of the body. We’ll cultivate it, 
make it our vehicle and our basis, keep it up, consolidate it, 
and properly implement it.’ 


Evanhi kho, bhikkhave, sikkhitabban’” ti. 
That’s how you should train.” 


Dasamam. 


Nalandavaggo dutiyo. 
Mahapuriso nalandam, 
Cundo celanca bahiyo; 
Uttiyo ariyo brahma, 


Sedakam janapadena Cati. 


47.21. 21. Silasutta - 21. Ethics 


3. Silatthitivagga - 3. Ethics and Duration 


Evam me sutam— 
So I have heard. 


ekam samayam ayasSma Ca anando ayasma ca bhaddo 
pataliputte viharanti kukkutarame. 

At one time the venerables Ananda and Bhadda were 
staying at Pataliputta, in the Chicken Monastery. 


Atha kho ayasma bhaddo sayanhasamayam 
patisallana vutthito yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then in the late afternoon, Venerable Bhadda came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
bhaddo ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“yanimani, avuso ananda, kusalani silani vuttani 
bhagavata, imani kusalani silani kimatthiyani vuttani 
bhagavata” ti? 

“Reverend Ananda, the Buddha has spoken of skillful ethics. 
What’s their purpose?” 


“Sadhu sadhu, avuso bhadda. 
“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, avuso bhadda, pucchasi: 
For you asked: 


‘yanimani, avuso ananda, kusalani silani vuttani 
bhagavata, imani kusalani silani kimatthiyani vuttani 
bhagavata’” ti? 

‘The Buddha has spoken of skillful ethics. What’s their 
purpose?’” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Yanimani, avuso bhadda, Kusalani silani vuttani 
bhagavata, imani kusalani silani yavadeva catunnam 
satipatthananam bhavanaya vuttani bhagavata. 

“The Buddha has spoken of skillful ethics to the extent 
necessary for developing the four kinds of mindfulness 
meditation. 


Katamesam catunnam? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yanimani, avuso bhadda, kusalani silani vuttani 
bhagavata, imani kusalani silani yavadeva imesam 
catunnam satipatthananam bhavanaya vuttani 
bhagavata” ti. 

The Buddha has spoken of skillful ethics to the extent 
necessary for developing the four kinds of mindfulness 
meditation.” 


Pathamam. 


47 .22. 22. Ciratthitisutta - 22. 
Long Lasting 


3. Silatthitivagga - 3. Ethics and Duration 


Tamyeva nidanam. 
The same setting. 


Ekamantam nisinno kho ayasma bhaddo ayasmantam 
anandam etadavoca: 


“ko nu kho, avuso ananda, hetu, ko paccayo yena 
tathagate parinibbute saddhammo na ciratthitiko 
hoti? 

“What is the cause, Reverend Ananda, what is the reason 
why the true teaching does not last long after the final 
extinguishment of the Realized One? 


Ko panavuso ananda, hetu, ko paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti” ti? 

What is the cause, what is the reason why the true teaching 
does last long after the final extinguishment of the Realized 
One?” 


“Sadhu sadhu, avuso bhadda. 
“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, avuso bhadda, pucchasi: 
For you asked: 


‘ko nu kho, avuso ananda, hetu, ko paccayo yena 
tathagate parinibbute saddhammo na ciratthitiko 
hoti? 

‘What is the cause, Reverend Ananda, what is the reason 
why the true teaching does not last long after the final 
extinguishment of the Realized One? 


Ko panavuso ananda, hetu, ko paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti’” ti? 

What is the cause, what is the reason why the true teaching 
does last long after the final extinguishment of the Realized 
One?’” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Catunnam kho, avuso, satipatthananam abhavitatta 
abahulikatatta tathagate parinibbute saddhammo na 
ciratthitiko hoti. 

“It’s because of not developing and cultivating the four 
kinds of mindfulness meditation that the true teaching 
doesn’t last long after the final extinguishment of the 
Realized One. 


Catunnanca kho, avuso, satipatthananam bhavitatta 
bahulikatatta tathagate parinibbute saddhammo 
ciratthitiko hoti. 

It’s because of developing and cultivating the four kinds of 
mindfulness meditation that the true teaching does last 
long after the final extinguishment of the Realized One. 


Katamesam catunnam? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 


It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
Mind <; 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, avuso, catunnam satipatthananam 
abhavitatta abahulikatatta tathagate parinibbute 
saddhammo na ciratthitiko hoti. 

It’s because of not developing and cultivating these four 
kinds of mindfulness meditation that the true teaching 
doesn’t last long after the final extinguishment of the 
Realized One. 


Imesanca kho, avuso, catunnam satipatthananam 
bhavitatta bahulikatatta tathagate parinibbute 
saddhammo ciratthitiko hoti’ ti. 

It’s because of developing and cultivating these four kinds 
of mindfulness meditation that the true teaching does last 
long after the final extinguishment of the Realized One.” 


Dutiyam. 


47 .23. 23. Parihanasutta - 23. 


Decline 
3. Silatthitivagga - 3. Ethics and Duration 


Ekam samayam ayasma Ca anando ayasma ca bhaddo 
pataliputte viharanti kukkutarame. 

At one time the venerables Ananda and Bhadda were 
staying at Pataliputta, in the Chicken Monastery. 


Atha kho ayasma bhaddo sayanhasamayam 
patisallana vutthito yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then in the late afternoon, Venerable Bhadda came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
bhaddo ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“ko nu kho, avuso ananda, hetu, ko paccayo yena 
saddhammaparihanam hoti? 

“What’s the cause, Reverend Ananda, what’s the reason 
why the true teaching declines? 


Ko nu kho, avuso ananda, hetu, ko paccayo yena 
saddhammaaparihanam hoti” ti? 

And what’s the cause, what’s the reason why the true 
teaching doesn’t decline?” 


“Sadhu sadhu, avuso bhadda. 


“Good, good, Reverend Bhadda! 


Bhaddako kho te, avuso bhadda, ummango, 
bhaddakam patibhanam, kalyan1 paripuccha. 
Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, avuso bhadda, pucchasi: 
For you asked: 


‘ko nu kho, avuso ananda, hetu, ko paccayo yena 
saddhammaparihanam hoti? 

‘What’s the cause, what’s the reason why the true teaching 
declines? 


Ko panavuso ananda, hetu, ko paccayo yena 
saddhammaaparihanam hoti’” ti? 

And what’s the cause, what’s the reason why the true 
teaching doesn’t decline?’” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Catunnam kho, avuso, satipatthananam abhavitatta 
abahulikatatta saaddhammaparihanam hoti. 

“It’s because of not developing and cultivating the four 
kinds of mindfulness meditation that the true teaching 
declines. 


Catunnanca kho, avuso, satipatthananam bhavitatta 
bahulikatatta saddhammaaparihanam hoti. 

It’s because of developing and cultivating the four kinds of 
mindfulness meditation that the true teaching doesn’t 
decline. 


Katamesam catunnam? 


What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, avuso, catunnam satipatthananam 
abhavitatta abahulikatatta saddhammaparihanam 
hoti. 

It’s because of not developing and cultivating these four 
kinds of mindfulness meditation that the true teaching 
declines. 


Imesanca kho, avuso, catunnam satipatthananam 
bhavitatta bahulikatatta saddhammaaparihanam 
hoti’ ti. 

And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that the true teaching 
doesn’t decline.” 


Tatiyam. 


47 24. 24. Suddhasutta - 24. 


Plain Version 
3. Silatthitivagga - 3. Ethics and Duration 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, satipatthana. 
“Mendicants, there are these four kinds of mindfulness 
meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Ssampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ime kho, bhikkhave, cattaro satipatthana’” ti. 
These are the four kinds of mindfulness meditation.” 


Catuttham. 


47.25.25. 
Annatarabrahmanasutta - 25. A 


Certain Brahmin 
3. Silatthitivagga - 3. Ethics and Duration 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ko nu kho, bho gotama, hetu, ko paccayo yena 
tathagate parinibbute saddhammo na ciratthitiko 
hoti? 

“What is the cause, Master Gotama, what is the reason why 
the true teaching does not last long after the final 
extinguishment of the Realized One? 


Ko pana, bho gotama, hetu, ko paccayo yena 
tathagate parinibbute saddhammo ciratthitiko 


hoti” ti? 

And what is the cause, what is the reason why the true 
teaching does last long after the final extinguishment of the 
Realized One?” 


“Catunnam kho, brahmana, satipatthananam 
abhavitatta abahulikatatta tathagate parinibbute 
saddhammo na ciratthitiko hoti. 

“Brahmin, it’s because of not developing and cultivating the 
four kinds of mindfulness meditation that the true teaching 
doesn’t last long after the final extinguishment of the 
Realized One. 


Catunnanca kho, brahmana, satipatthananam 
bhavitatta bahulikatatta tathagate parinibbute 
saddhammo ciratthitiko hoti. 

It’s because of developing and cultivating the four kinds of 
mindfulness meditation that the true teaching does last 
long after the final extinguishment of the Realized One. 


Katamesam catunnam? 
What four? 


Idha, brahmana, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, brahmana, catunnam satipatthananam 
abhavitatta abahulikatatta tathagate parinibbute 
saddhammo na ciratthitiko hoti. 

It’s because of not developing and cultivating these four 
kinds of mindfulness meditation that the true teaching 
doesn’t last long after the final extinguishment of the 
Realized One. 


Imesanca kho, brahmana, catunnam satipatthananam 
bhavitatta bahulikatatta tathagate parinibbute 
saddhammo ciratthitiko hoti’ ti. 

It’s because of developing and cultivating these four kinds 
of mindfulness meditation that the true teaching does last 
long after the final extinguishment of the Realized One.” 


Evam vutte, so brahmano bhagavantam etadavoca: 
When he said this, the brahmin said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Pancamam. 


47 .26. 26. Padesasutta - 26. 
Partly 


3. Silatthitivagga - 3. Ethics and Duration 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
mahamoggallano ayasma ca anuruddho sakete 
viharanti kandakivane. 

At one time the venerables Sariputta, Mahamoggallana, and 
Anuruddha were staying near Saketa, in the Thorny Wood. 


Atha kho ayasma Ca sariputto ayasma Ca 
mahamoggallano sayanhasamayam patisallana 
vutthita yenayasma anuruddho tenupasankamimsu; 
upasankamitva ayasmata anuruddhena saddhim 
Sammodimsu. 

Then in the late afternoon, Sariputta and Mahamoggallana 
came out of retreat, went to Anuruddha, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinno kho 
ayasma Sariputto ayasmantam anuruddham 
etadavoca: 

When the greetings and polite conversation were over, they 
sat down to one side. Sariputta said to Anuruddha: 


“‘sekho, sekho’ti, avuso anuruddha, vuccati. 
“Reverend, they speak of this person called ‘a trainee’. 


Kittavata nu kho, avuso, sekho hot” ti? 
How is a trainee defined?” 


“Catunnam kho, avuso, satipatthananam padesam 
bhavitatta sekho hoti. 


“Reverends, a trainee is someone who has partly developed 
the four kinds of mindfulness meditation. 


Katamesam catunnam? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind: 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, avuso, catunnam satipatthananam 
padesam bhavitatta sekho hoti’ ti. 

A trainee is someone who has partly developed the four 
kinds of mindfulness meditation.” 


Chattham. 


47.27.27. Samattasutta - 27. 
Completely 


3. Silatthitivagga - 3. Ethics and Duration 


Tamyeva nidanam. 
The same setting. 


Ekamantam nisinno kho ayasma sariputto 
ayasmantam anuruddham etadavoca: 


“‘asekho, asekho’ti, avuso anuruddha, vuccati. 
“Reverend, they speak of this person called ‘an adept’. 


Kittavata nu kho, avuso, asekho hoti”’ ti? 
How is an adept defined?” 


“Catunnam kho, avuso, satipatthananam samattam 
bhavitatta asekho hoti. 

“Reverends, an adept is someone who has completely 
developed the four kinds of mindfulness meditation. 


Katamesam catunnam? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 


raannake mean 


dhammesu dhammanupass!i viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, avuso, catunnam satipatthananam 
samattam bhavitatta asekho hoti’ ti. 

An adept is someone who has completely developed the 
four kinds of mindfulness meditation.” 


Sattamam. 


47 .28. 28. Lokasutta - 28. The 
World 


3. Silatthitivagga - 3. Ethics and Duration 


Tamyeva nidanam. 
The same setting. 


Ekamantam nisinno kho ayasma sariputto 
ayasmantam anuruddham etadavoca: 


“katamesam, avuso anuruddha, dhammanam 
bhavitatta bahulikatatta mahabhinnatam patto” ti? 
“Reverend Anuruddha, what things have you developed and 
cultivated to attain great direct knowledge?” 


“Catunnam, avuso, satipatthananam bhavitatta 
bahulikatatta mahabhinnatam patto. 

“Reverend, I attained great direct knowledge by developing 
and cultivating the four kinds of mindfulness meditation. 


Katamesam catunnam? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when I meditate observing an aspect of the body—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


vedanasu ... pe ... 
I meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam khvaham, avuso, catunnam satipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 

I attained great direct knowledge by developing and 
cultivating these four kinds of mindfulness meditation. 


Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta sahassam 
lokam abhijanam1’ ti. 

And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I directly know the 
entire galaxy.” 


Atthamam. 


47 .29. 29. Sirivaddhasutta - 29. 
With Sirivaddha 


3. Silatthitivagga - 3. Ethics and Duration 


Ekam samayam ayasma anando rajagahe viharati 
veluvane kalandakanivape. 

At one time Venerable Ananda was staying near Rajagaha, 
in the Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena sirivaddho gahapati 
abadhiko hoti dukkhito balhagilano. 

Now at that time the householder Sirivaddha was sick, 
suffering, gravely ill. 


Atha kho sirivaddho gahapati annataram purisam 
amantesi: 
Then he addressed a man: 


“ehi tvam, ambho purisa, yenayasma anando 
tenupasankama; upasankamitva mama vacanena 
ayasmato anandassa pade sirasa vanda: 

“Please, mister, go to Venerable Ananda, and in my name 
bow with your head to his feet. Say to him: 


‘sirivaddho, bhante, gahapati abadhiko dukkhito 
balhagilano. 

‘Sir, the householder Sirivaddha is sick, suffering, gravely 
ill. 


So ayasmato anandassa pade sirasa vandati'’ti. 
He bows with his head to your feet.’ 


Evanca vadehi: 
And then say: 


‘sadhu kira, bhante, ayasma anando yena 
sirivaddhassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 
‘Sir, please visit him at his home out of compassion.’” 


“Evam, bhante”ti kho so puriso sirivaddhassa 
gahapatissa patissutva yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinno kho so puriso ayasmantam anandam 
etadavoca: 

“Yes, sir,” that man replied. He did as Sirivaddha asked. 


“sirivaddho, bhante, gahapati abadhiko dukkhito 
balhagilano, so ayasmato anandassa pade sirasa 
vandati. 


Evanca vadeti: 


‘sadhu kira, bhante, ayasma anando yena 
sirivaddhassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 


Adhivasesi kho ayasma anando tunhibhavena. 
Ananda consented in silence. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yena sirivaddhassa 
gahapatissa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
ayasma anando sirivaddham gahapatim etadavoca: 
Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to the home of the 
householder Sirivaddha, sat down on the seat spread out, 
and said to him: 


“kacci te, gahapati, khamanityam kacci yapaniyam, 
kacci dukkha vedana patikkamanti, no abhikkamanti; 
patikkamosanam pannayati, no abhikkamo’ ti? 
“Householder, I hope you’re coping; I hope you’re getting 
better. And I hope the pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam na yapantyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Tasmatiha te, gahapati, evam sikkhitabbam: 
“So you should train like this: 


‘kaye kayanupassi viharissami atap1 sampajano 
satima, vineyya loke abhijjhadomanassam; 

‘T’ll meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


vedanasu ... pe ... 
I’ll meditate on an aspect of feelings ... 


citte ... pe ... 
MING +2; 


dhammesu dhammanupassi viharissami atap1 
Sampajano satima, vineyya loke 
abhijjhadomanassan’ ti. 

principles—keen, aware, and mindful, rid of desire and 
aversion for the world.’ 


Evanhi te, gahapati, sikkhitabban” ti. 


That’s how you should train.” 


“Yeme, bhante, bhagavata cattaro satipatthana desita 
samvijjanti, te dhamma mayi, ahanca tesu dhammesu 
sandissami. 

“These four kinds of mindfulness meditation that were 
taught by the Buddha are found in me, and I am seen in 
them. 


Ahanhi, bhante, kaye kayanupassi viharami atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
For I meditate observing an aspect of the body—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


vedanasu ... pe ... 
I meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yani cimani, bhante, bhagavata pancorambhagiyani 
Samyojanani desitani, naham, bhante, tesam kinci 
attani appahinam samanupassami’ ti. 

And of the five lower fetters taught by the Buddha, I don’t 
see any that I haven’t given up.” 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate! 


Anagamiphalam taya, gahapati, byakatan” ti. 


You have declared the fruit of non-return.” 


Navamam. 


47 .30. 30. Manadinnasutta - 30. 
With Manadinna 


3. Silatthitivagga - 3. Ethics and Duration 


Tamyeva nidanam. 
The same setting. 


Tena kho pana samayena manadinno gahapati 
abadhiko hoti dukkhito balhagilano. 

Now at that time the householder Manadinna was sick, 
suffering, gravely ill. 


Atha kho manadinno gahapati annataram purisam 
amantesi: 
Then he addressed a man: 


“ehi tvam, ambho purisa ... pe ... 
“Please, mister, go to Venerable Ananda...” ... 


na me, bhante, khamantyam na yapaniyam. Balha me 
dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamoti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading. 


Evarupaya caham, bhante, dukkhaya vedanaya 
phuttho samano kaye kayanupassi viharami atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
When I experience such painful feelings I meditate 
observing an aspect of the body—keen, aware, and mindful, 
rid of desire and aversion for the world. 


vedanasu ... pe ... 


I meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 

Yani cimani, bhante, bhagavata pancorambhagiyani 
Samyojanani desitani, naham, bhante, tesam kinci 
attani appahinam samanupassami" ti. 

And of the five lower fetters taught by the Buddha, I don’t 
see any that I haven’t given up.” 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate! 


Anagamiphalam taya, gahapati, byakatan” ti. 
You have declared the fruit of non-return.” 


Dasamam. 

Silatthitivaggo tatiyo. 

Silam thiti parihanam, 
suddham brahmanapadesam; 
Samattam loko sirivaddho, 


manadinnena te dasati. 


47 31.31. Ananussutasutta - 31. 


Not Learned From Anyone Else 
4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


Savatthinidanam. 
At Savatthi. 


“‘Ayam kaye kayanupassana’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

“This is the observation of an aspect of the body.’ Such, 
mendicants, was the vision, knowledge, wisdom, realization, 
and light that arose in me regarding teachings not learned 
before from another. 


‘Sa kho panayam kaye kayanupassana bhavetabhba’ ti 
me, bhikkhave ... pe ... 

‘This observation of an aspect of the body should be 
developed.’ ... 


bhavita’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This observation of an aspect of the body has been 
developed.’ Such was the vision, knowledge, wisdom, 
realization, and light that arose in me regarding teachings 
not learned before from another. 


‘Ayam vedanasu vedananupassana’ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, 
nanam udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 


‘This is the observation of an aspect of feelings.’ ... 


‘Sa kho panayam vedanasu vedananupassana 
bhavetabba’ti me, bhikkhave ... pe ... 

‘This observation of an aspect of feelings should be 
developed.’ ... 


bhavita’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This observation of an aspect of feelings has been 
developed.’ ... 


‘Ayam citte cittanupassana’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This is the observation of an aspect of the mind.’ ... 


‘Sa kho panayam citte cittanupassana bhavetabba’ ti 
me, bhikkhave ... pe ... 

‘This observation of an aspect of the mind should be 
developed.’ ... 


bhavita’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This observation of an aspect of the mind has been 
developed.’ ... 


‘Ayam dhammesu dhammanupassana’ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum 
udapadi, nhanam udapadi, panna udapadi, vijja 
udapadi, aloko udapadi. 

‘This is the observation of an aspect of principles.’ ... 


‘Sa kho panayam dhammesu dhammanupassana 
bhavetabba’ti me, bhikkhave ... pe ... 

‘This observation of an aspect of principles should be 
developed.’ ... 


bhavita’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi” ti. 

‘This observation of an aspect of principles has been 
developed.’ Such was the vision, knowledge, wisdom, 
realization, and light that arose in me regarding teachings 
not learned before from another.” 


Pathamam. 


47 32.32. Viragasutta - 32. 
Fading Away 


4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Cattarome, bhikkhave, satipatthana bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti. 

“Mendicants, these four kinds of mindfulness meditation, 
when developed and cultivated, lead solely to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ime kho, bhikkhave, cattaro satipatthana bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ ti. 

These four kinds of mindfulness meditation, when 
developed and cultivated, lead solely to disillusionment, 
dispassion, cessation, peace, insight, awakening, and 
extinguishment.” 


Dutiyam. 


47 33.33. Viraddhasutta - 33. 
Missed Out 


4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Yesam kesanci, bhikkhave, cattaro satipatthana 
viraddha, viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

“Mendicants, whoever has missed out on the four kinds of 
mindfulness meditation has missed out on the noble path to 
the complete ending of suffering. 


Yesam kesanci, bhikkhave, cattaro satipatthana 
araddha, araddho tesam ariyo maggo samma 
dukkhakkhayagami. 

Whoever has undertaken the four kinds of mindfulness 
meditation has undertaken the noble path to the complete 
ending of suffering. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yesam kesanci, bhikkhave, ime cattaro satipatthana 
viraddha, viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

Whoever has missed out on these four kinds of mindfulness 
meditation has missed out on the noble path to the 
complete ending of suffering. 


Yesam kesanci, bhikkhave, ime cattaro satipatthana 
araddha, araddho tesam ariyo maggo samma 
dukkhakkhayagami’ ti. 

Whoever has undertaken these four kinds of mindfulness 
meditation has undertaken the noble path to the complete 
ending of suffering.” 


Tatiyam. 


47 34.34. Bhavitasutta - 34. 
Developed 


4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Cattarome, bhikkhave, satipatthana bhavita 
bahulikata apara param gamanaya samvattanti. 
“Mendicants, when these four kinds of mindfulness 
meditation are developed and cultivated they lead to going 
from the near shore to the far shore. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ime kho, bhikkhave, cattaro satipatthana bhavita 
bahulikata apara param gamanaya samvattanti’ ti. 


When these four kinds of mindfulness meditation are 


developed and cultivated they lead to going from the near 
shore to the far shore.” 


Catuttham. 


47 35.35. Satisutta - 35. 
Mindful 


4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


Savatthinidanam. 
At Savatthi. 


“Sato, bhikkhave, bhikkhu vihareyya sampajano. 
“Mendicants, a mendicant should live mindful and aware. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Kathanca, bhikkhave, bhikkhu sato hoti? 
And how is a mendicant mindful? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, bhikkhave, bhikkhu sato hoti. 
That’s how a mendicant is mindful. 


Kathanca, bhikkhave, bhikkhu sampajano hoti? 
And how is a mendicant aware? 


Idha, bhikkhave, bhikkhuno vidita vedana uppajjanti, 
vidita upatthahanti, vidita abbhattham gacchanti. 

It’s when a mendicant knows feelings as they arise, as they 
remain, and as they go away. 


Vidita vitakka uppajjanti, vidita upatthahanti, vidita 
abbhattham gacchanti. 

They know thoughts as they arise, as they remain, and as 
they go away. 


Vidita sanna uppajjanti, vidita upatthahanti, vidita 
abbhattham gacchanti. 

They know perceptions as they arise, as they remain, and as 
they go away. 


Evam kho, bhikkhave, bhikkhu sampajano hoti. 
That’s how a mendicant is aware. 


Sato, bhikkhave, bhikkhu vihareyya sampajano. 
A mendicant should live mindful and aware. 


Ayam vo amhakam anusasan1’ ti. 
This is my instruction to you.” 


Pancamam. 


47 .36. 36. Annasutta - 36. 


Enlightenment 
4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Cattarome, bhikkhave, satipatthana. 
“Mendicants, there are these four kinds of mindfulness 
meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ime kho, bhikkhave, cattaro satipatthana. 
These are the four kinds of mindfulness meditation. 


Imesam kho, bhikkhave, catunnam satipatthananam 
bhavitatta bahulikatatta dvinnam phalanam 
annataram phalam patikankham— 

Because of developing and cultivating these four kinds of 
mindfulness meditation, one of two results can be expected: 


dittheva dhamme anna, sati va upadisese 
anagamita’” ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Chattham. 


47 37.37. Chandasutta - 37. 


Desire 
4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Cattarome, bhikkhave, satipatthana. 
“Mendicants, there are these four kinds of mindfulness 
meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam. 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa kaye kayanupassino viharato yo kayasmim 
chando so pahiyati. 
As they do so they give up desire for the body. 


Chandassa pahana amatam sacchikatam hoti. 
When desire is given up they realize the deathless. 


Vedanasu vedananupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of feelings—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa vedanasu vedananupassino viharato yo 
vedanasu chando so pahiyati. 


As they do so they give up desire for feelings. 


Chandassa pahana amatam sacchikatam hoti. 
When desire is given up they realize the deathless. 


Citte cittanupassi viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of the mind—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa citte cittanupassino viharato yo cittamhi 
chando so pahiyati. 
As they do so they give up desire for the mind. 


Chandassa pahana amatam sacchikatam hoti. 
When desire is given up they realize the deathless. 


Dhammesu dhammanupassi viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa dhammesu dhammanupassino viharato yo 
dhammesu chando so pahiyati. 
As they do so they give up desire for principles. 


Chandassa pahana amatam sacchikatam hot’ ti. 
When desire is given up they realize the deathless.” 


Sattamam. 


47 38.38. Parinnatasutta - 38. 
Complete Understanding 


4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Cattarome, bhikkhave, satipatthana. 
“Mendicants, there are these four kinds of mindfulness 
meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atapi Sampajano satima, vineyya loke 
abhijjhadomanassam. 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Tassa kaye kayanupassino viharato kayo parinnato 
hoti. 
As they do so they completely understand the body. 


Kayassa parinnatatta amatam sacchikatam hoti. 
When the body is completely understood they realize the 
deathless. 


Vedanasu vedananupassi viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of feelings—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa vedanasu vedananupassino viharato vedana 
parinnata honti. 
As they do so they completely understand feelings. 


Vedananam parinnatatta amatam sacchikatam hoti. 
When feelings are completely understood they realize the 
deathless. 


Citte cittanupassi viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of the mind—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa citte cittanupassino viharato cittam 
parinnatam hoti. 
As they do so they completely understand the mind. 


Cittassa parinnatatta amatam sacchikatam hoti. 
When the mind is completely understood they realize the 
deathless. 


Dhammesu dhammanupassi viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Tassa dhammesu dhammanupassino viharato 
dhamma parinnata honti. 
As they do so they completely understand principles. 


Dhammanam parinnatatta amatam sacchikatam 

hoti’ ti. 

When principles are completely understood they realize the 
deathless.” 


Atthamam. 


47.39.39. Bhavanasutta - 39. 


Development 
4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Catunnam, bhikkhave, satipatthananam bhavanam 
desessami. 

“Mendicants, I will teach you the development of the four 
kinds of mindfulness meditation. 


Tam sunatha. 
Listen ... 


Katama, bhikkhave, catunnam satipatthananam 
bhavana? 

And what is the development of the four kinds of 
mindfulness meditation? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
MING +2; 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ayam kho, bhikkhave, catunnam satipatthananam 
bhavana’” ti. 
This is the development of the four kinds of mindfulness 
meditation.” 


Navamam. 


47 .40. 40. Vibhangasutta - 40. 


Analysis 
4. Ananussutavagga - 4. Not Learned From Anyone 
Else 


“Satipatthananca vo, bhikkhave, desessami 
satipatthanabhavananca 
satipatthanabhavanagamininca patipadam. 
“Mendicants, I will teach you mindfulness meditation, the 
development of mindfulness meditation, and the practice 
that leads to the development of mindfulness meditation. 


Tam sunatha. 
Listen ... 


Katamanca, bhikkhave, satipatthanam? 
And what is mindfulness meditation? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu vedananupassi viharati ... pe ... 
They meditate observing an aspect of feelings ... 


citte cittanupassi viharati ... pe ... 
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dhammesu dhammanupass!i viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Idam vuccati, bhikkhave, satipatthanam. 
This is called mindfulness meditation. 


Katama ca, bhikkhave, satipatthanabhavana? 
And what is the development of mindfulness meditation? 


Idha, bhikkhave, bhikkhu samudayadhammanupassi 
kayasmim viharati, vayadhammanupassi kayasmim 
viharati, samudayavayadhammanupassi kayasmim 
viharati, atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

It’s when a mendicant meditates observing the body as 
liable to originate, as liable to vanish, and as liable to 
originate and vanish—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Samudayadhammanupassi vedanasu viharati ... pe ... 
They observe feelings ... 


samudayadhammanupassi citte viharati ... pe ... 
mind ... 


samudayadhammanupassi dhammesu viharati, 
vayadhammanupassi dhammesu viharati, 
sSamudayavayadhammanupass1 dhammesu viharati, 
atap1 Ssampajano satima, vineyya loke 
abhijjhadomanassam. 

principles as liable to originate, as liable to vanish, and as 
liable to originate and vanish—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Ayam vuccati, bhikkhave, satipatthanabhavana. 
This is called the development of mindfulness meditation. 


Katama ca, bhikkhave, satipatthanabhavanagamin1 
patipada? 

And what is the practice that leads to the development of 
mindfulness meditation? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 

Ayam vuccati, bhikkhave, 
satipatthanabhavanagamin1 patipada’” ti. 

This is called the practice that leads to the development of 
mindfulness meditation.” 

Dasamam. 

Ananussutavaggo cCatuttho. 

Ananussutam virago, 

viraddho bhavana sati; 


Anna chandam parinnaya, 


bhavana vibhangena cati. 


47 .41. 41. Amatasutta - 41. The 


Deathless 
5. Amatavagga - 5. The Deathless 


Savatthinidanam. 
At Savatthi. 


“Catusu, bhikkhave, satipatthanesu suppatitthitacitta 
viharatha. 

“Mendicants, you should meditate with your mind firmly 
established in the four kinds of mindfulness meditation. 


Ma vo amatam panassa. 
Don’t let the deathless escape you. 


Katamesu catusu? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Ssampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesu, bhikkhave, catusu satipatthanesu 
suppatitthitacitta viharatha. 

You should meditate with your mind firmly established in 
the four kinds of mindfulness meditation. 


Ma vo amatam panassa” ti. 
Don’t let the deathless escape you.” 


Pathamam. 


47 42. 42. Samudayasutta - 42. 
Origin 

5. Amatavagga - 5. The Deathless 

“Catunnam, bhikkhave, satipatthananam 
Samudayanca atthangamanca desessami. 


“Mendicants, I will teach you the origin and the ending of 
the four kinds of mindfulness meditation. 


Tam sunatha. 
Listen ... 


Ko ca, bhikkhave, kayassa samudayo? 
And what is the origin of the body? 


Aharasamudaya kayassa samudayo; 
The body originates from food. 


aharanirodha kayassa atthangamo. 
When food ceases, the body ends. 


Phassasamudaya vedananam samudayo; 
Feelings originate from contact. 


phassanirodha vedananam atthangamo. 
When contact ceases, feelings end. 


Namarupasamudaya cittassa samudayo; 
The mind originates from name and form. 


namarupanirodha cittassa atthangamo. 
When name and form cease, the mind ends. 


Manasikarasamudaya dhammanam samudayo; 


Principles originate from attention. 


manasikaranirodha dhammanam atthangamo’ ti. 
When focus ends, principles end.” 


Dutiyam. 


47 .43. 43. Maggasutta - 43. The 


Path 
5. Amatavagga - 5. The Deathless 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“ekamidaham, bhikkhave, saamayam uruvelayam 
viharami najja neranjaraya tire ajapalanigrodhe 
pathamabhisambuddho. 

“Mendicants, at one time, when I was first awakened, I was 
staying near Uruvela at the goatherd’s banyan tree on the 
bank of the Neranjara River. 


Tassa mayham, bhikkhave, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 
As I was in private retreat this thought came to mind: 


‘ekayanvayam maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana. 

‘The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment.’ 


Katame cattaro? 
What four? 


Kaye va bhikkhu kayanupassi vihareyya atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
A mendicant would meditate observing an aspect of the 
body—keen, aware, and mindful, rid of desire and aversion 
for the world. 


vedanasu va bhikkhu vedananupassi vihareyya ... pe 
Or they’d meditate observing an aspect of feelings ... 


citte va bhikkhu cittanupassi vihareyya ... pe ... 
or mind ... 


dhammesu va bhikkhu dhammanupassi vihareyya 
atapi Ssampajano satima, vineyya loke 
abhijjhadomanassam. 

or principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ekayanvayam maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana’ti. 

The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Atha kho, bhikkhave, brahma sahampati mama 
cetasa cetoparivitakkamannaya—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evameva— 
brahmaloke antarahito mama purato paturahosi. 


And then Brahma Sahampati, knowing what I was thinking, 
as easily as a strong person would extend or contract their 
arm, vanished from the Brahma realm and reappeared in 
front of me. 


Atha kho, bhikkhave, brahma sahampati ekamsam 
uttarasangam karitva yenaham tenanjalim 
panametva mam etadavoca: 

He arranged his robe over one shoulder, knelt on his right 
knee, raised his joined palms toward the Buddha, and said: 


‘evametam, bhagava, evametam, sugata. 
‘That’s so true, Blessed One! That’s so true, Holy One! 


Ekayanvayam, bhante, maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana. 

Sir, the four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Katame cattaro? 
What four? 


Kaye va, bhante, bhikkhu kayanupassi vihareyya 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

A mendicant would meditate observing an aspect of the 
body—keen, aware, and mindful, rid of desire and aversion 
for the world. 


vedanasu va ... pe ... 


Or they’d meditate observing an aspect of feelings ... 


citte va ... pe... 
or mind ... 


dhammesu va, bhante, bhikkhu dhammanupassi 
vihareyya atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

or principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ekayanvayam, bhante, maggo sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam— 
cattaro satipatthana’ti. 

The four kinds of mindfulness meditation are the path to 
convergence. They are in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment.’ 


Idamavoca, bhikkhave, brahma sahampati. 
That’s what Brahma Sahampati said. 


Idam vatva athaparam etadavoca: 
Then he went on to say: 


‘Ekayanam jatikhayantadass1, 
‘The compassionate one, who sees the ending of rebirth, 


Maggam pajanati hitanukamp1; 
understands the path to convergence. 


Etena maggena tarimsu pubbe, 
By this path people crossed over before, 


Tarissanti ye ca taranti oghan’” ti. 
will cross over, and are crossing over.’” 


Tatiyam. 


47 .44. 44. Satisutta - 44. 
Mindful 


9. Amatavagga - 5. The Deathless 


“Sato, bhikkhave, bhikkhu vihareyya. 
“Mendicants, a mendicant should live mindfully. 


Ayam vo amhakam anusasan1. 
This is my instruction to you. 


Kathanca, bhikkhave, bhikkhu sato hoti? 
And how is a mendicant mindful? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
WIC xs 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, bhikkhave, bhikkhu sato hoti. 
That’s how a mendicant is mindful. 


Sato, bhikkhave, bhikkhu vihareyya. 
A mendicant should live mindfully. 


Ayam vo amhakam anusasan1’ ti. 
This is my instruction to you.” 


Catuttham. 


47.45.45. Kusalarasisutta - 45. 
A Heap of the Skillful 


9. Amatavagga - 5. The Deathless 


“‘Kusalarasi’ti, bhikkhave, vadamano cattaro 
satipatthane samma vadamano vadeyya. 

“Rightly speaking, mendicants, you’d call these four kinds of 
mindfulness meditation a ‘heap of the skillful’. 


Kevalo hayam, bhikkhave, kusalarasi, yadidam— 
cattaro satipatthana. 

For these four kinds of mindfulness meditation are entirely 
a heap of the skillful. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
MING as 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


‘Kusalarasi’ti, bhikkhave, vadamano ime cattaro 
satipatthane samma vadamano vadeyya. 

Rightly speaking, you’d call these four kinds of mindfulness 
meditation a ‘heap of the skillful’. 


Kevalo hayam, bhikkhave, kusalarasi, yadidam— 
cattaro satipatthana’ ti. 

For these four kinds of mindfulness meditation are entirely 
a heap of the skillful.” 


Pancamam. 


47 .46. 46. 
Patimokkhasamvarasutta - 46. 


Restraint in the Monastic Code 
5. Amatavagga - 5. The Deathless 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“Sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I'll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tasmatiha tvam, bhikkhu, adimeva visodhehi 
kusalesu dhammesu. 

“Well then, mendicant, you should purify the starting point 
of skillful qualities. 


Ko cadi kusalanam dhammanam? 
What is the starting point of skillful qualities? 


Idha tvam, bhikkhu, patimokkhasamvarasamvuto 
viharahi acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhassu sikkhapadesu. 
Live restrained in the monastic code, conducting yourself 
well and seeking alms in suitable places. Seeing danger in 
the slightest fault, keep the rules you’ve undertaken. 


Yato kho tvam, bhikkhu, patimokkhasamvarasamvuto 
viharissasi acaragocaraSampanno anumattesu vajjesu 
bhayadassavi samadaya sikkhassu sikkhapadesu; tato 
tvam, bhikkhu, silam nissaya sile patitthaya cattaro 
satipatthane bhaveyyasi. 

When you’ve done this, you should develop the four kinds of 
mindfulness meditation, depending on and grounded on 
ethics. 


Katame cattaro? 
What four? 


Idha tvam, bhikkhu, kaye kayanupassi viharahi atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
Meditate observing an aspect of the body internally—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


vedanasu ... pe ... 
Meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharahi atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yato kho tvam, bhikkhu, silam nissaya sile patitthaya 
ime cattaro satipatthane evam bhavessasi, tato 
tuyham, bhikkhu, ya ratti va divaso va agamissati 
vuddhiyeva patikankha kusalesu dhammesu, no 
parihani’ ti. 

When you develop the four kinds of mindfulness meditation 
in this way, depending on and grounded on ethics, you can 


expect growth, not decline, in skillful qualities, whether by 
day or by night.” 


Atha kho so bhikkhu bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then that mendicant approved and agreed with what 
the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharati. 

Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme end of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Chattham. 


47 .47. 47. Duccaritasutta - 47. 


Bad Conduct 
5. Amatavagga - 5. The Deathless 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... 
Then a mendicant went up to the Buddha ... and said: 


“sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Tasmatiha tvam, bhikkhu, adimeva visodhehi 
kusalesu dhammesu. 

“Well then, mendicant, you should purify skillful qualities 
starting from the beginning. 


Ko cadi kusalanam dhammanam? 
What is the beginning of skillful qualities? 


Idha tvam, bhikkhu, kayaduccaritam pahaya 
kayasucaritam bhavessasi. 

Give up bad conduct by way of body, speech, and mind and 
develop good conduct by way of body, speech, and mind. 
Vaciduccaritam pahaya vacisucaritam bhavessasi. 


Manoduccaritam pahaya manosucaritam bhavessasi. 


Yato kho tvam, bhikkhu, kayaduccaritam pahaya 
kayasucaritam bhavessasi, vaciduccaritam pahaya 


vacisucaritam bhavessasi, manoduccaritam pahaya 
manosucaritam bhavessasi, tato tvam, bhikkhu, silam 
nissaya sile patitthaya cattaro satipatthane 
bhaveyyasi. 

When you’ve done this, you should develop the four kinds of 
mindfulness meditation, depending on and grounded on 
ethics. 


Katame cattaro? 
What four? 


Idha tvam, bhikkhu, kaye kayanupass!1 viharahi atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
Meditate observing an aspect of the body internally—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


vedanasu ... pe ... 
Meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharahi atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Yato kho tvam, bhikkhu, silam nissaya sile patitthaya 
ime cattaro satipatthane evam bhavessasi, tato 
tuyham, bhikkhu, ya ratti va divaso va agamissati 
vuddhiyeva patikankha kusalesu dhammesu, no 
parihani’ ti ... pe ... 

When you develop the four kinds of mindfulness meditation 
in this way, depending on and grounded on ethics, you can 


expect growth, not decline, in skillful qualities, whether by 
day or by night.” ... 


annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Sattamam. 


47 .48. 48. Mittasutta - 48. 


Friends 
9. Amatavagga - 5. The Deathless 


“Ye, bhikkhave, anukampeyyatha, ye ca kho 
sotabbam manneyyum mitta va amacca va nati va 
salohita va, te vo, bhikkhave, catunnam 
satipatthananam bhavanaya samadapetabba 
nivesetabba patitthapetabba. 

“Mendicants, those for whom you have sympathy, and those 
worth listening to—friends and colleagues, relatives and 
family—should be encouraged, supported, and established 
in the development of the four kinds of mindfulness 
meditation. 


Katamesam, catunnam? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ye, bhikkhave, anukampeyyatha, ye ca sotabbam 
manneyyum mitta va amacca va nati va salohita va, te 
vo, bhikkhave, imesam catunnam satipatthananam 
bhavanaya samadapetabba nivesetabba 
patitthapetabba’ ti. 

Those for whom you have sympathy, and those worth 
listening to—friends and colleagues, relatives and family— 
should be encouraged, supported, and established in the 
development of the four kinds of mindfulness meditation.” 


Atthamam. 


47 .49. 49. Vedanasutta - 49. 


Feelings 
5. Amatavagga - 5. The Deathless 


“Tisso ima, bhikkhave, vedana. 
“Mendicants, there are these three feelings. 


Katama tisso? 
What three? 


Sukha vedana, dukkha vedana, adukkhamasukha 
vedana— 
Pleasant, painful, and neutral feeling. 


ima kho, bhikkhave, tisso vedana. 
These are the three feelings. 


Imasam kho, bhikkhave, tissannam vedananam 
parinnaya cattaro satipatthana bhavetabba. 

The four kinds of mindfulness meditation should be 
developed to completely understand these three feelings. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imasam kho, bhikkhave, tissannam vedananam 
parinnaya ime cattaro satipatthana bhavetabba’ ti. 
These four kinds of mindfulness meditation should be 
developed to completely understand these three feelings.” 


Navamam. 


47 50.50. Asavasutta - 50. 


Defilements 
9. Amatavagga - 5. The Deathless 


“Tayome, bhikkhave asava. 
“Mendicants, there are these three defilements. 


Katame tayo? 
What three? 


Kamasavo, bhavasavo, avijjasavo— 
The defilements of sensuality, desire to be reborn, and 
ignorance. 


ime kho, bhikkhave, tayo asava. 
These are the three defilements. 


Imesam kho, bhikkhave, tinnannam asavanam 
pahanaya Cattaro satipatthana bhavetabba. 
The four kinds of mindfulness meditation should be 
developed to give up these three defilements. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 

Imesam kho, bhikkhave, tinnannam asavanam 
pahanaya ime cattaro satipatthana bhavetabba’ ti. 
These four kinds of mindfulness meditation should be 
developed to give up these three defilements.” 
Dasamam. 

Amatavaggo pancamo. 

Amatam samudayo maggo, 

Sati kusalarasi Ca; 


Patimokkham duccaritam, 


Mittavedana asavena Cati. 


47 51-62. 51-62. 
Ganganadiadisuttadvadasaka - 
91-62. Twelve Discourses on the 


Ganges River, Etc. 


6. Gangapeyyalavagga - 6. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu cattaro 
satipatthane bhavento cattaro satipatthane 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the four kinds of mindfulness meditation slants, slopes, and 
inclines to extinguishment. 


Kathanca, bhikkhave, bhikkhu cattaro satipatthane 
bhavento cattaro satipatthane bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo? 
And how does a mendicant who develops the four kinds of 
mindfulness meditation slant, slope, and incline to 
extinguishment? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atapi sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, bhikkhave, bhikkhu cattaro satipatthane 
bhavento cattaro satipatthane bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo’ ti 
vittharetabbam. 

That’s how a mendicant who develops and cultivates the 
four kinds of mindfulness meditation slants, slopes, and 
inclines to extinguishment.” 


Gangapeyyalavaggo chattho. 
(To be expanded for each of the different rivers as in SN 
45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Ete dve cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


47 .63-72. 63-72. 
Tathagatadisutta - 63-72. The 


Realized One 
7. Appamadavagga - 7. Diligence 


“Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va” ti vittharetabbam. 
“Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet ...” 


Appamadavaggo sattamo. 
(To be expanded as in SN 45.139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam saro Ca vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


47 .73-84. 73-84. Baladisutta - 
73-84. Hard Work, Etc. 


8. Balakaraniyavagga - 8. Hard Work 


“Seyyathapi, bhikkhave, ye keci balakarantya 
kammanta kariyanti’ ti vittharetabbam. 

“Mendicants, all the hard work that gets done depends on 
the earth and is grounded on the earth. ...” 


Balakaraniyavaggo atthamo. 
(To be expanded as in SN 45.149-160.) 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


47 .85-94. 85-94. Esanadisutta - 
85-94. Searches, Etc. 


9. Esanavagga - 9. Searches 


“Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana’” ti 
vittharetabbam. 

The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. ...” 


Esanavaggo navamo. 
(To be expanded as in SN 45.161-170.) 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasinaya Cati. 
feelings, craving, and thirst. 


47 .95-104. 95-104. 
Uddhambhagjiyadisutta - 95-104. 


Higher Fetters, Etc. 
10. Oghavagga - 10. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
Samyojanani. 

(To be expanded as in SN 45.171-179, with the following as 
the final discourse.) “Mendicants, there are five higher 
fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya cattaro 
satipatthana bhavetabba. 

The four kinds of mindfulness meditation should be 
developed for the direct knowledge, complete 
understanding, finishing, and giving up of these five higher 
fetters. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ime cattaro 
satipatthana bhavetabba” ti. 

These four kinds of mindfulness meditation should be 
developed for the direct knowledge, complete 
understanding, finishing, and giving up of these five higher 
fetters.” 


Dasamam. 

(Yatha maggasamyuttam tatha 
satipatthanasamyuttam vittharetabbam.) 

(The Linked Discourses on Mindfulness Meditation should 


be expanded as in the Linked Discourses on the Path.) 


Oghavaggo dasamo. 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


Satipatthanasamyuttam tatiyam. 
The Linked Discourses on Mindfulness Meditation is the 
third section. 


48 .001.1. Suddhikasutta - 1. 


Plain Version 
1. Suddhikavagga - 1. Plain Version 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava etadavoca. 
There the Buddha said: 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam— 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani” ti. 
These are the five faculties.” 


Pathamam. 


48.002. 2. 
Pathamasotapannasutta - 2. A 


Stream-Enterer (1 st) 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Yato kho, bhikkhave, ariyasavako imesam pancannam 
indriyanam assadanca adinavanca nissarananca 
yathabhutam pajanati— 

A noble disciple comes to truly understand these five 
faculties’ gratification, drawback, and escape. 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
Such a noble disciple is called a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Dutiyam. 


48 .003.3. Dutiyasotapannasutta 


-3.A Stream-Enterer (2nd) 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Yato kho, bhikkhave, ariyasavako imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati— 

A noble disciple comes to truly understand these five 
faculties’ origin, ending, gratification, drawback, and 
escape. 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
Such a noble disciple is called a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Tatiyam. 


48.004. 4. 
Pathamaarahantasutta - 4. A 


Perfected One (1st) 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Yato kho, bhikkhave, ariyasavako imesam pancannam 
indriyanam assadanca adinavanca nissarananca 
yathabhutam viditva anupadavimutto hoti— 

A noble disciple comes to be freed by not grasping after 
truly understanding these five faculties’ gratification, 
drawback, and escape. 


ayam vuccati, bhikkhave, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’ ti. 
Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Catuttham. 


48 .005.5. Dutiyaarahantasutta - 
5. A Perfected One (2nd) 


1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Yato kho, bhikkhave, bhikkhu imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam viditva 
anupadavimutto hoti— 

A mendicant comes to be freed by not grasping after truly 
understanding these five faculties’ origin, ending, 
gratification, drawback, and escape. 


ayam vuccati, bhikkhave, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’ ti. 
Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Pancamam. 


48 .006. 6. 
Pathamasamanabrahmanasutta - 


6. Ascetics and Brahmins (1 st) 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Ye hi keci, bhikkhave, samana va brahmana va 
imesam pancannam indriyanam assadanca 
adinavanca nissarananca yathabhuttam nappajananti, 
There are ascetics and brahmins who don’t truly 
understand the gratification, drawback, and escape when it 
comes to these five faculties. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca panete ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
imesam pancannam indriyanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajananti, 

There are ascetics and brahmins who do truly understand 
the gratification, drawback, and escape when it comes to 
these five faculties. 


te kho me, bhikkhave, samana va brahmana va 
SaMmanesu ceva Samanasammata brahmanesu ca 
brahmanasammata; te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Chattham. 


48 .007.7. 
Dutiyasamanabrahmanasutta - 


7. Ascetics and Brahmins (2nd) 
1. Suddhikavagga - 1. Plain Version 


“Ye hi keci, bhikkhave, samana va brahmana va 
saddhindriyam nappajananti, 
saddhindriyasamudayam nappajananti, 
saddhindriyanirodham nappajananti, 
saddhindriyanirodhagaminim patipadam 
nappajananti; 

“Mendicants, there are ascetics and brahmins who don’t 
understand the faculty of faith, its origin, its cessation, and 
the practice that leads to its cessation. 


viriyindriyam nappajananti ... pe ... 
They don’t understand the faculty of energy ... 


satindriyam nappajananti ... pe ... 
mindfulness ... 


samadhindriyam nappajananti ... pe ... 
immersion ... 


pannindriyam nappajananti, pannindriyasamudayam 
nappajananti, pannindriyanirodham nappajananti, 
pannindriyanirodhagaminim patipadam 
nappajananti, 

wisdom, its origin, its cessation, and the practice that leads 
to its cessation. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca panete ayasmanto 


Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
saddhindriyam pajananti, saddhindriyasamudayam 
pajananti, saddhindriyanirodham pajananti, 
saddhindriyanirodhagaminim patipadam pajananti; 
There are ascetics and brahmins who do understand the 
faculty of faith, its origin, its cessation, and the practice that 
leads to its cessation. 


viriyindriyam pajananti, viriyindriyasamudayam 
pajananti, viriyindriyanirodham pajananti, 
viriyindriyanirodhagaminim patipadam pajananti; 
They do understand the faculty of energy ... 


satindriyam pajananti ... pe ... 
mindfulness ... 


samadhindriyam pajananti ... pe ... 
immersion ... 


pannindriyam pajananti, pannindriyasamudayam 
pajananti, pannindriyanirodham pajananti, 
pannindriyanirodhagaminim patipadam pajananti, 
wisdom, its origin, its cessation, and the practice that leads 
to its cessation. 


te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 


Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Sattamam. 


48 .008. 8. Datthabbasutta - 8. 


Should Be Seen 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam ... pe ... pannindriyam. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Kattha ca, bhikkhave, saddhindriyam datthabbam? 
And where should the faculty of faith be seen? 


Catusu sotapattiyangesu— 
In the four factors of stream-entry. 


ettha saddhindriyam datthabbam. 


Kattha ca, bhikkhave, viriyindriyam datthabbam? 
And where should the faculty of energy be seen? 


Catusu sammappadhanesu— 
In the four right efforts. 


ettha viriyindriyam datthabbam. 


Kattha ca, bhikkhave, satindriyam datthabbam? 
And where should the faculty of mindfulness be seen? 


Catusu satipatthanesu— 


In the four kinds of mindfulness meditation. 
ettha satindriyam datthabbam. 


Kattha ca, bhikkhave, saamadhindriyam datthabbam? 
And where should the faculty of immersion be seen? 


Catusu jhanesu— 
In the four absorptions. 


ettha samadhindriyam datthabbam. 


Kattha ca, bhikkhave, pannindriyam datthabbam? 
And where should the faculty of wisdom be seen? 


Catusu ariyasaccesu— 
In the four noble truths. 


ettha pannindriyam datthabbam. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Atthamam. 


48.009. 9. 
Pathamavibhangasutta - 9. 


Analysis (1 st) 
1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam ... pe ... pannindriyam. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Katamanca, bhikkhave, saddhindriyam? 
And what is the faculty of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti— 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


idam vuccati, bhikkhave, saddhindriyam. 
This is called the faculty of faith. 


Katamanca, bhikkhave, viriyindriyam? 
And what is the faculty of energy? 


Idha, bhikkhave, ariyasavako araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu— 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


idam vuccati, bhikkhave, viriyindriyam. 
This is called the faculty of energy. 


Katamanca, bhikkhave, satindriyam? 
And what is the faculty of mindfulness? 


Idha, bhikkhave, ariyasavako satima hoti paramena 
satinepakkena samannagato cirakatampi 
cirabhasitampi sarita anussarita— 

It’s when a noble disciple is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


idam vuccati, bhikkhave, satindriyam. 
This is called the faculty of mindfulness. 


Katamanca, bhikkhave, samadhindriyam? 
And what is the faculty of immersion? 


Idha, bhikkhave, ariyasavako vossaggarammanam 
karitva labhati saamadhim, labhati cittassa ekaggatam 


It’s when a noble disciple, relying on letting go, gains 
immersion, gains unification of mind. 


idam vuccati, bhikkhave, samadhindriyam. 
This is called the faculty of immersion. 


Katamanca, bhikkhave, pannindriyam? 
And what is the faculty of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya, samma dukkhakkhayagaminiya— 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


idam vuccati, bhikkhave, pannindriyam. 
This is called the faculty of wisdom. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Navamam. 


48 .010.10. Dutiyavibhangasutta 
- 10. Analysis (2nd) 


1. Suddhikavagga - 1. Plain Version 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam ... pe ... pannindriyam. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Katamanca, bhikkhave, saddhindriyam? 
And what is the faculty of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti— 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


idam vuccati, bhikkhave, saddhindriyam. 
This is called the faculty of faith. 


Katamanca, bhikkhave, viriyindriyam? 
And what is the faculty of energy? 


Idha, bhikkhave, ariyasavako araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


So anuppannanam papakanam akusalanam 
dhammanam anuppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati— 


They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. 


idam vuccati, bhikkhave, viriyindriyam. 
This is called the faculty of energy. 


Katamanca, bhikkhave, satindriyam? 
And what is the faculty of mindfulness? 


Idha, bhikkhave, ariyasavako satima hoti paramena 
satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita. 

It’s when a noble disciple is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


So kaye kayanupassi viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam; 

They meditate observing an aspect of the body—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


idam vuccati, bhikkhave, satindriyam. 


This is called the faculty of mindfulness. 


Katamanca, bhikkhave, samadhindriyam? 
And what is the faculty of immersion? 


Idha, bhikkhave, ariyasavako vossaggarammanam 
karitva labhati samadhim, labhati cittassa 
ekaggatam. 

It’s when a noble disciple, relying on letting go, gains 
immersion, gains unification of mind. 


So vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja viharati. 

Quite secluded from sensual pleasures, secluded from 
unskillful qualities, they enter and remain in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Sampajano sukhanca kayena patisamvedeti yam tam 
ariya acikkhanti ‘upekkhako satima sukhavihar1'ti 
tatiyam jhanam upasampajja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 


bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati— 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


idam vuccati, bhikkhave, samadhindriyam. 
This is called the faculty of immersion. 


Katamanca, bhikkhave, pannindriyam? 
And what is the faculty of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya, samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


So ‘idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati— 
They truly understand: ‘This is suffering’ ... “This is the 
origin of suffering’ ... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


idam vuccati, bhikkhave, pannindriyam. 
This is called the faculty of wisdom. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Dasamam. 

Suddhikavaggo pathamo. 
Suddhikanceva dve sota, 
arahanta apare duve; 
Samanabrahmana datthabbam, 


vibhanga apare duveti. 


48 .011.11. Patilabhasutta - 11. 
Gain 
2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam ... pe ... pannindriyam ... pe .... 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Katamanca, bhikkhave, saddhindriyam? 
And what is the faculty of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti— 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


idam vuccati, bhikkhave, saddhindriyam. 
This is called the faculty of faith. 


Katamanca, bhikkhave, viriyindriyam? 
And what is the faculty of energy? 


Yam kho, bhikkhave, cattaro saammappadhane 
arabbha viriyam patilabhati— 

The energy that’s gained in connection with the four right 
efforts. 


idam vuccati, bhikkhave, viriyindriyam. 
This is called the faculty of energy. 


Katamanca, bhikkhave, satindriyam? 
And what is the faculty of mindfulness? 


Yam kho, bhikkhave, cattaro satipatthane arabbha 
satim patilabhati— 

The mindfulness that’s gained in connection with the four 
kinds of mindfulness meditation. 


idam vuccati, bhikkhave, satindriyam. 
This is called the faculty of mindfulness. 


Katamanca, bhikkhave, samadhindriyam? 
And what is the faculty of immersion? 


Idha, bhikkhave, ariyasavako vossaggarammanam 
karitva labhati samadhim, labhati cittassa ekaggatam 
It’s when a noble disciple, relying on letting go, gains 
immersion, gains unification of mind. 


idam vuccati, bhikkhave, samadhindriyam. 
This is called the faculty of immersion. 


Katamanca, bhikkhave, pannindriyam? 
And what is the faculty of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya— 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


idam vuccati, bhikkhave, pannindriyam. 
This is called the faculty of wisdom. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Pathamam. 


48 .012.12. 
Pathamasankhittasutta - 12. In 


Brief (1 st) 
2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
Samatta paripuratta araham hoti, tato mudutarehi 
anagami hoti, tato mudutarehi sakadagam1 hoti, tato 
mudutarehi sotapanno hoti, tato mudutarehi 
dhammanusari hoti, tato mudutarehi saddhanusari 
hoti’ ti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re a non-returner. If they are weaker still, they’re a 
once-returner. If they are weaker still, they’re a stream- 
enterer. If they’re weaker still, they’re a follower of the 
teachings. If they’re weaker still, they’re a follower by 
faith.” 


Dutiyam. 


48 .013.13. Dutiyasankhittasutta 
- 13. In Brief (2nd) 


2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
Samatta paripuratta araham hoti, tato mudutarehi 
anagami hoti, tato mudutarehi sakadagamz1 hoti, tato 
mudutarehi sotapanno hoti, tato mudutarehi 
dhammanusar1!1 hoti, tato mudutarehi saddhanusari 
hoti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re a non-returner ... a once-returner ... a stream- 
enterer ... a follower of the teachings ... a follower by faith. 


Iti kho, bhikkhave, indriyavemattata phalavemattata 
hoti, phalavemattata puggalavemattata’” ti. 

So from a diversity of faculties there’s a diversity of fruits. 
And from a diversity of fruits there’s a diversity of persons.” 


Tatiyam. 


48.014. 14. Tatiyasankhittasutta 
- 14. In Brief (3rd) 


2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
Samatta paripuratta araham hoti, tato mudutarehi 
anagami hoti, tato mudutarehi sakadagamz1 hoti, tato 
mudutarehi sotapanno hoti, tato mudutarehi 
dhammanusar1!1 hoti, tato mudutarehi saddhanusari 
hoti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re a non-returner ... a once-returner ... a stream- 
enterer ... a follower of the teachings ... a follower by faith. 


Iti kho, bhikkhave, paripuram paripurakari aradheti, 
padesam padesakari aradheti. 

So, mendicants, if you practice partially you succeed 
partially. If you practice fully you succeed fully. 


‘Avanjhani tvevaham, bhikkhave, pancindriyany?’ ti 
vadami" ti. 
These five faculties are not a waste, I say.” 


Catuttham. 


48 .015.15. 
Pathamavittharasutta - 15. In 


Detail (1 st) 
2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
samatta paripuratta araham hoti, tato mudutarehi 
antaraparinibbay1 hoti, tato mudutarehi 
upahaccaparinibbayi hoti, tato mudutarehi 
asankharaparinibbayi hoti, tato mudutarehi 
sasankharaparinibbayi hoti, tato mudutarehi 
uddhamsoto hoti akanitthagam1, tato mudutarehi 
sakadagamz1 hoti, tato mudutarehi sotapanno hoti, 
tato mudutarehi dhammanusari hoti, tato 
mudutarehi saddhanusari hoti’ ti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re one who is extinguished between one life and the 
next ... one who is extinguished upon landing ... one who is 
extinguished without extra effort ... one who is extinguished 
with extra effort ... one who heads upstream, going to the 


Akanittha realm ... a once-returner ... a stream-enterer ... a 
follower of the teachings ... a follower by faith.” 


Pancamam. 


48 .01 6.16. Dutiyavittharasutta - 
16. In Detail (2nd) 


2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
samatta paripuratta araham hoti, tato mudutarehi 
antaraparinibbayi hoti, tato mudutarehi 
upahaccaparinibbayi hoti, tato mudutarehi 
asankharaparinibbayi hoti, tato mudutarehi 
sasankharaparinibbayi hoti, tato mudutarehi 
uddhamsoto hoti akanitthagam1, tato mudutarehi 
sakadagamzi hoti, tato mudutarehi sotapanno hoti, 
tato mudutarehi dhammanusar1i hoti, tato 
mudutarehi saddhanusar1 hoti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re one who is extinguished between one life and the 
next ... one who is extinguished upon landing ... one who is 
extinguished without extra effort ... one who is extinguished 
with extra effort ... one who heads upstream, going to the 


Akanittha realm ... a once-returner ... a stream-enterer ... a 
follower of the teachings ... a follower by faith. 


Iti kho, bhikkhave, indriyavemattata phalavemattata 
hoti, phalavemattata puggalavemattata hoti” ti. 

So from a diversity of faculties there’s a diversity of fruits. 
And from a diversity of fruits there’s a diversity of persons.” 


Chattham. 


48 .017.17. Tatiyavittharasutta - 
17. In Detail (3rd) 


2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
samatta paripuratta araham hoti, tato mudutarehi 
antaraparinibbayi hoti, tato mudutarehi 
upahaccaparinibbayi hoti, tato mudutarehi 
asankharaparinibbayi hoti, tato mudutarehi 
sasankharaparinibbayi hoti, tato mudutarehi 
uddhamsoto hoti akanitthagam1, tato mudutarehi 
sakadagamzi hoti, tato mudutarehi sotapanno hoti, 
tato mudutarehi dhammanusar1i hoti, tato 
mudutarehi saddhanusar1 hoti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re one who is extinguished between one life and the 
next ... one who is extinguished upon landing ... one who is 
extinguished without extra effort ... one who is extinguished 
with extra effort ... one who heads upstream, going to the 


Akanittha realm ... a once-returner ... a stream-enterer ... a 
follower of the teachings ... a follower by faith. 


Iti kho, bhikkhave, paripuram paripurakari aradheti, 
padesam padesakari aradheti. 

So, mendicants, if you practice partially you succeed 
partially. If you practice fully you succeed fully. 


‘Avanjhani tvevaham, bhikkhave, pancindriyany?’ ti 
vadam1’ ti. 
These five faculties are not a waste, I say.” 


Sattamam. 


48 .018.18. Patipannasutta - 18. 


Practicing 
2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
samatta paripuratta araham hoti, tato mudutarehi 
arahattaphalasacchikiriyaya patipanno hoti, tato 
mudutarehi anagam1 hoti, tato mudutarehi 
anagamiphalasacchikiriyaya patipanno hoti, tato 
mudutarehi sakadagam1 hoti, tato mudutarehi 
sakadagamiphalasacchikiriyaya patipanno hoti, tato 
mudutarehi sotapanno hoti, tato mudutarehi 
sotapattiphalasacchikiriyaya patipanno hoti. 
Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re practicing to realize the fruit of perfection ... a non- 
returner ... practicing to realize the fruit of non-return ...a 
once-returner ... practicing to realize the fruit of once- 
return ...a stream-enterer ... practicing to realize the fruit 
of stream-entry. 


Yassa kho, bhikkhave, imani pancindriyani sabbena 
sabbam sabbatha sabbam natthi, tamaham ‘bahiro 
puthujjanapakkhe thito’ti vadam1’ ti. 

Someone who totally and utterly lacks these five faculties is 
an outsider who belongs with the ordinary persons, I say.” 


Atthamam. 


48 .019.19. Sampannasutta - 19. 


Endowed 
2. Mudutaravagga - 2. Weaker 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘Indriyasampanno, indriyasampanno’ti, bhante, 
vuccati. 

“Sir, they speak of someone who is ‘accomplished regarding 
the faculties’. 


Kittavata nu kho, bhante, indriyasampanno hoti’ ti? 
How is someone accomplished regarding the faculties 
defined?” 


“Idha, bhikkhu, bhikkhu saddhindriyam bhaveti 
upasamagamim sambodhagamin, viriyindriyam 
bhaveti upasamagamim sambodhagamim, 
satindriyam bhaveti upasamagamim 
sambodhagamim, samadhindriyam bhaveti 
upasamagamim sambodhagamim, pannindriyam 
bhaveti upasamagamim sambodhagamim. 

“Mendicant, it’s when a mendicant develops the faculties of 
faith, energy, mindfulness, immersion, and wisdom that lead 
to peace and awakening. 


Ettavata kho, bhikkhu, bhikkhu indriyasampanno 
hoti’ ti. 


This is how someone who is accomplished regarding the 
faculties is defined.” 


Navamam. 


48.020. 20. Asavakkhayasutta - 


20. The Ending of Defilements 
2. Mudutaravagga - 2. Weaker 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
bhavitatta bahulikatatta bhikkhu asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

It’s because of developing and cultivating these five 
faculties that a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements.” 


Dasamam. 
Mudutaravaggo dutiyo. 


Patilabho tayo samkhitta, 


vitthara apare tayo; 
Patipanno ca sampanno, 


dasamam asavakkhayanti. 


48.021. 21. Punabbhavasutta - 


21. Future Lives 
3. Chalindriyavagga - 3. The Six Faculties 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyam ... pe ... pannindriyam. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Yavakivancaham, bhikkhave, imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam 
nabbhannasim, neva tavaham, bhikkhave, sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya ‘anuttaram 
Sammasambodhim abhisambuddho’ti paccannasim. 
As long as I didn’t truly understand these five faculties’ 
gratification, drawback, and escape for what they are, I 
didn’t announce my supreme perfect awakening in this 
world with its gods, Maras, and Brahmas, this population 
with its ascetics and brahmins, its gods and humans. 


Yato ca khvaham, bhikkhave, imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam abbhannasim, 
athaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 


But when I did truly understand these five faculties’ 
gratification, drawback, and escape for what they are, I 
announced my supreme perfect awakening in this world 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Pathamam. 


48.022. 22. Jivitindriyasutta - 22. 


The Life Faculty 
3. Chalindriyavagga - 3. The Six Faculties 


“Tinimani, bhikkhave, indriyani. 
“Mendicants, there are these three faculties. 


Katamani tini? 
What three? 


Itthindriyam, purisindriyam, jivitindriyam— 
The faculties of femininity, masculinity, and life. 


imani kho, bhikkhave, tini indriyan1’ ti. 
These are the three faculties.” 


Dutiyam. 


48.023. 23. Annindriyasutta - 23. 


The Faculty of Enlightenment 
3. Chalindriyavagga - 3. The Six Faculties 


“Tinimani, bhikkhave, indriyani. 
“Mendicants, there are these three faculties. 


Katamani tini? 
What three? 


Anannatannassamitindriyam, annindriyam, 
annatavindriyam— 

The faculty of understanding that one’s enlightenment is 
imminent. The faculty of enlightenment. The faculty of one 
who is enlightened. 


imani kho, bhikkhave, tini indriyan1’ ti. 
These are the three faculties.” 


Tatiyam. 


48.024. 24. Ekabijisutta - 24. A 


One-Seeder 
3. Chalindriyavagga - 3. The Six Faculties 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
samatta paripuratta araham hoti, tato mudutarehi 
antaraparinibbayi hoti, tato mudutarehi 
upahaccaparinibbayi hoti, tato mudutarehi 
asankharaparinibbayi hoti, tato mudutarehi 
sasankharaparinibbayi hoti, tato mudutarehi 
uddhamsoto hoti akanitthagam1, tato mudutarehi 
sakadagam1 hoti, tato mudutarehi ekabiji hoti, tato 
mudutarehi kolamkolo hoti, tato mudutarehi 
sattakkhattuparamo hoti, tato mudutarehi 
dhammanusar1 hoti, tato mudutarehi saddhanusari 
hoti’ ti. 

Someone who has completed and fulfilled these five 
faculties is a perfected one. If they are weaker than that, 
they’re one who is extinguished between one life and the 
next ... one who is extinguished upon landing ... one who is 
extinguished without extra effort ... one who is extinguished 


with extra effort ... one who heads upstream, going to the 
Akanittha realm ... a once-returner ... a one-seeder ... one 
who goes from family to family ... one who has seven 
rebirths at most ... a follower of the teachings ... a follower 
by faith.” 


Catuttham. 


48.025. 25. Suddhakasutta - 25. 


Plain Version 
3. Chalindriyavagga - 3. The Six Faculties 


“Chayimani, bhikkhave, indriyani. 
“Mendicants, there are these six faculties. 


Katamani cha? 
What six? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam, manindriyam— 


The faculties of the eye, ear, nose, tongue, body, and mind. 


imani kho, bhikkhave, cha indriyan1’ ti. 
These are the six faculties.” 


Pancamam. 


48.026. 26. Sotapannasutta - 26. 


A Stream-Enterer 
3. Chalindriyavagga - 3. The Six Faculties 


“Chayimani, bhikkhave, indriyani. 
“Mendicants, there are these six faculties. 


Katamani cha? 
What six? 


Cakkhundriyanm ... pe ... manindriyam. 
The faculties of the eye, ear, nose, tongue, body, and mind. 


Yato kho, bhikkhave, ariyasavako imesam channam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati— 

A noble disciple comes to truly understand these six 
faculties’ origin, ending, gratification, drawback, and 
escape. 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
Such a noble disciple is called a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Chattham. 


48.027. 27. Arahantasutta - 27.A 


Perfected One 
3. Chalindriyavagga - 3. The Six Faculties 


“Chayimani, bhikkhave, indriyani. 
“Mendicants, there are these six faculties. 


Katamani cha? 
What six? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam, manindriyam. 
The faculties of the eye, ear, nose, tongue, body, and mind. 


Yato kho, bhikkhave, bhikkhu imesam channam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhuttam viditva 
anupadavimutto hoti— 

A mendicant comes to be freed by not grasping after truly 
understanding these six faculties’ origin, ending, 
gratification, drawback, and escape. 


ayam vuccati, bhikkhave, ‘bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’” ti. 
Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Sattamam. 


48.028. 28. Sambuddhasutta - 


28. Awakened 
3. Chalindriyavagga - 3. The Six Faculties 


“Chayimani, bhikkhave, indriyani. 
“Mendicants, there are these six faculties. 


Katamani cha? 
What six? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam, manindriyam. 
The faculties of the eye, ear, nose, tongue, body, and mind. 


Yavakivancaham, bhikkhave, imesam channam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam 
nabbhannasim, neva tavaham, bhikkhave, sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya ‘anuttaram 
Sammasambodhim abhisambuddho’ti paccannasim. 
As long as I didn’t truly understand these six faculties’ 
gratification, drawback, and escape for what they are, I 
didn’t announce my supreme perfect awakening in this 
world with its gods, Maras, and Brahmas, this population 
with its ascetics and brahmins, its gods and humans. 


Yato ca khvaham, bhikkhave, imesam channam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam abbhannasim, 
athaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 


But when I did truly understand these six faculties’ 
gratification, drawback, and escape for what they are, I 
announced my supreme perfect awakening in this world 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Atthamam. 


48.029. 29. 
Pathamasamanabrahmanasutta - 


29. Ascetics and Brahmins (1 st) 
3. Chalindriyavagga - 3. The Six Faculties 


“Chayimani, bhikkhave, indriyani. 
“Mendicants, there are these six faculties. 


Katamani cha? 
What six? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam, manindriyam. 
The faculties of the eye, ear, nose, tongue, body, and mind. 


Ye hi keci, bhikkhave, samana va brahmana va 
imesam channam indriyanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti, 

There are ascetics and brahmins who don’t truly 
understand the origin, ending, gratification, drawback, and 
escape when it comes to these six faculties. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca panete ayasmanto 
Ssamannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
imesam channam indriyanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajananti, 

There are ascetics and brahmins who do truly understand 
the origin, ending, gratification, drawback, and escape 
when it comes to these six faculties. 


te kho me, bhikkhave, samana va brahmana va 
SaManesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Navamam. 


48.030. 30. 
Dutiyasamanabrahmanasutta - 


30. Ascetics and Brahmins (2nd) 
3. Chalindriyavagga - 3. The Six Faculties 


“Ye hi keci, bhikkhave, samana va brahmana va 
cakkhundriyam nappajananti, 
cakkhundriyasamudayam nappajananti, 
cakkhundriyanirodham nappajananti, 
cakkhundriyanirodhagaminim patipadam 
nappajananti; 

“Mendicants, there are ascetics and brahmins who don’t 
understand the eye faculty, its origin, its cessation, and the 
practice that leads to its cessation. 


sotindriyam ... pe ... 
They don’t understand the ear faculty ... 


ghanindriyanm ... pe ... 
nose faculty ... 


jivhindriyanm. ... pe ... 
tongue faculty ... 


kayindriyanm ... pe ... 
body faculty ... 


manindriyam nappajananti, manindriyasamudayam 
nappajananti, manindriyanirodham nappajananti, 
manindriyanirodhagaminim patipadam nappajananti. 
mind faculty, its origin, its cessation, and the practice that 
leads to its cessation. 


Na me te, bhikkhave ... pe ... sayam abhinna 
sacchikatva upasampajja viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
cakkhundriyam pajananti, cakkhundriyasamudayam 
pajananti, cakkhundriyanirodham pajananti, 
cakkhundriyanirodhagaminim patipadam pajananti, 
There are ascetics and brahmins who do understand the 
eye faculty, its origin, its cessation, and the practice that 
leads to its cessation. 


sotindriyam ... pe ... 
They understand the ear faculty ... 


ghanindriyam ... pe ... 
nose faculty ... 


jivhindriyan. ... pe ... 
tongue faculty ... 


kayindriyanm ... pe ... 
body faculty ... 


manindriyam pajananti, manindriyasamudayam 
pajananti, manindriyanirodham pajananti, 
manindriyanirodhagaminim patipadam pajananti, 
mind faculty, its origin, its cessation, and the practice that 
leads to its cessation. 


te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 


Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 
Dasamam. 

Chalindriyavaggo tatiyo. 

Punabbhavo jivitannaya, 

ekabiji ca suddhakam; 


Soto arahasambuddho, 


dve ca samanabrahmanati. 


48.031. 31. Suddhikasutta - 31. 


Plain Version 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam— 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


imani kho, bhikkhave, pancindriyani” ti. 
These are the five faculties.” 


Pathamam. 


48 .032.32. Sotapannasutta - 32. 


A Stream-Enterer 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Yato kho, bhikkhave, ariyasavako imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam pajanati— 

A noble disciple comes to truly understand these five 
faculties’ origin, ending, gratification, drawback, and 
escape. 


ayam vuccati, bhikkhave, ariyasavako sotapanno 
avinipatadhammo niyato sambodhiparayano’ ti. 
Such a noble disciple is called a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Dutiyam. 


48.033. 33. Arahantasutta - 33.A 


Perfected One 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Yato kho, bhikkhave, bhikkhu imesam pancannam 
indriyanam samudayanca atthangamanca assadanca 
adinavanca nissarananca yathabhttam viditva 
anupadavimutto hoti— 

A mendicant comes to be freed by not grasping after truly 
understanding these five faculties’ origin, ending, 
gratification, drawback, and escape. 


ayam vuccati, bhikkhave, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto’ ti. 
Such a mendicant is called a perfected one, with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment.” 


Tatiyam. 


48.034. 34. 
Pathamasamanabrahmanasutta - 


34. Ascetics and Brahmins (1st) 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Ye hi keci, bhikkhave, samana va brahmana va 
imesam pancannam indriyanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajananti, 

There are ascetics and brahmins who don’t truly 
understand the origin, ending, gratification, drawback, and 
escape when it comes to these five faculties. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca panete ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
imesam pancannam indriyanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajananti, 

There are ascetics and brahmins who do truly understand 
the origin, ending, gratification, drawback, and escape 
when it comes to these five faculties. 


te kho me, bhikkhave, samana va brahmana va 
Samanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Catuttham. 


48.035. 35. 
Dutiyasamanabrahmanasutta - 


35. Ascetics and Brahmins (2nd) 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Ye hi keci, bhikkhave, samana va brahmana va 
sukhindriyam nappajananti, sukhindriyasamudayam 
nappajananti, sukhindriyanirodham nappajananti, 
sukhindriyanirodhagaminim patipadam 
nappajananti; 

“Mendicants, there are ascetics and brahmins who don’t 
understand the faculty of pleasure, its origin, its cessation, 
and the practice that leads to its cessation. 


dukkhindriyam nappajananti ... pe ... 
There are ascetics and brahmins who don’t understand the 
faculty of pain ... 


somanassindriyam nappajananti ... pe ... 
happiness ... 


domanassindriyam nappajananti ... pe ... 
Sadness ... 


upekkhindriyam nappajananti, 
upekkhindriyasamudayam nappajananti, 
upekkhindriyanirodham nappajananti, 
upekkhindriyanirodhagaminim patipadam 
nappajananti; 

equanimity, its origin, its cessation, and the practice that 
leads to its cessation. 


na me te, bhikkhave, samana va brahmana va 
SaMmanesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca panete ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
sukhindriyam pajananti, sukhindriyasamudayam 
pajananti, sukhindriyanirodham pajananti, 
sukhindriyanirodhagaminim patipadam pajananti; 
There are ascetics and brahmins who do understand the 
faculty of pleasure, its origin, its cessation, and the practice 
that leads to its cessation. 


dukkhindriyam pajananti ... pe ... 
There are ascetics and brahmins who do understand the 
faculty of pain ... 


somanassindriyam pajananti ... pe ... 
happiness ... 


domanassindriyam pajananti ... pe ... 


sadness ... 


upekkhindriyam pajananti, 
upekkhindriyasamudayam pajananti, 
upekkhindriyanirodham pajananti, 
upekkhindriyanirodhagaminim patipadam pajananti, 
equanimity, its origin, its cessation, and the practice that 
leads to its cessation. 


te ca kho me, bhikkhave, samana va brahmana va 
SaManesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Pancamam. 


48 .036. 36. 
Pathamavibhangasutta - 36. 


Analysis (1 st) 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Katamanca, bhikkhave, sukhindriyam? 
And what is the faculty of pleasure? 


Yam kho, bhikkhave, kayikam sukham, kayikam 
satam, kayasamphassajam sukham satam vedayitam— 
Physical enjoyment, physical pleasure, the enjoyable, 
pleasant feeling that’s born from physical contact. 


idam vuccati, bhikkhave, sukhindriyam. 
This is called the faculty of pleasure. 


Katamanca, bhikkhave, dukkhindriyam? 
And what is the faculty of pain? 


Yam kho, bhikkhave, kayikam dukkham, kayikam 
asatam, kayasamphassajam dukkham asatam 
vedayitam— 


Physical pain, physical displeasure, the painful, unpleasant 
feeling that’s born from physical contact. 


idam vuccati, bhikkhave, dukkhindriyam. 
This is called the faculty of pain. 


Katamanca, bhikkhave, somanassindriyam? 
And what is the faculty of happiness? 


Yam kho, bhikkhave, cetasikam sukham, cetasikam 
satam, manosamphassajam sukham satam vedayitam 
Mental enjoyment, mental pleasure, the enjoyable, pleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, somanassindriyam. 
This is called the faculty of happiness. 


Katamanca, bhikkhave, domanassindriyam? 
And what is the faculty of sadness? 


Yam kho, bhikkhave, cetasikam dukkham, cetasikam 
asatam, manosamphassajam dukkham asatam 
vedayitam— 

Mental pain, mental displeasure, the painful, unpleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, domanassindriyam. 
This is called the faculty of sadness. 


Katamanca, bhikkhave, upekkhindriyam? 
And what is the faculty of equanimity? 


Yam kho, bhikkhave, kayikam va cetasikam va 
nevasatam nasatam vedayitam— 


Neither pleasant nor unpleasant feeling, whether physical 
or mental. 


idam vuccati, bhikkhave, upekkhindriyam. 
This is the faculty of equanimity. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Chattham. 


48 .037.37. Dutiyavibhangasutta 
- 37. Analysis (2nd) 


4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Katamanca, bhikkhave, sukhindriyam? 
And what is the faculty of pleasure? 


Yam kho, bhikkhave, kayikam sukham, kayikam 
satam, kayasamphassajam sukham satam vedayitam— 
Physical enjoyment, physical pleasure, the enjoyable, 
pleasant feeling that’s born from physical contact. 


idam vuccati, bhikkhave, sukhindriyam. 
This is called the faculty of pleasure. 


Katamanca, bhikkhave, dukkhindriyam? 
And what is the faculty of pain? 


Yam kho, bhikkhave, kayikam dukkham, kayikam 
asatam, kayasamphassajam dukkham asatam 
vedayitam— 

Physical pain, physical displeasure, the painful, unpleasant 
feeling that’s born from physical contact. 


idam vuccati, bhikkhave, dukkhindriyam. 
This is called the faculty of pain. 


Katamanca, bhikkhave, somanassindriyam? 
And what is the faculty of happiness? 


Yam kho, bhikkhave, cetasikam sukham, cetasikam 
satam, manosamphassajam sukham satam vedayitam 
Mental enjoyment, mental pleasure, the enjoyable, pleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, somanassindriyam. 
This is called the faculty of happiness. 


Katamanca, bhikkhave, domanassindriyam? 
And what is the faculty of sadness? 


Yam kho, bhikkhave, cetasikam dukkham, cetasikam 
asatam, manosamphassajam dukkham asatam 
vedayitam— 

Mental pain, mental displeasure, the painful, unpleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, domanassindriyam. 
This is called the faculty of sadness. 


Katamanca, bhikkhave, upekkhindriyam? 
And what is the faculty of equanimity? 


Yam kho, bhikkhave, kayikam va cetasikam va 
nevasatam nasatam vedayitam— 

Neither pleasant nor unpleasant feeling, whether physical 
or mental. 


idam vuccati, bhikkhave, upekkhindriyam. 
This is the faculty of equanimity. 


Tatra, bhikkhave, yanca sukhindriyam yanca 
somanassindriyam, sukha sa vedana datthabba. 
In this context, the faculties of pleasure and happiness 
should be seen as pleasant feeling. 


Tatra, bhikkhave, yanca dukkhindriyam yanca 
domanassindriyam, dukkha sa vedana datthabba. 
The faculties of pain and sadness should be seen as painful 
feeling. 


Tatra, bhikkhave, yadidam upekkhindriyam, 
adukkhamasukha sa vedana datthabba. 
The faculty of equanimity should be seen as neutral feeling. 


Imani kho, bhikkhave, pancindriyani’ ti. 
These are the five faculties.” 


Sattamam. 


48.038. 38. Tatiyavibhangasutta 
- 38. Analysis (3rd) 


4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Katamanca, bhikkhave, sukhindriyam? 
And what is the faculty of pleasure? 


Yam kho, bhikkhave, kayikam sukham, kayikam 
satam, kayasamphassajam sukham satam vedayitam— 
Physical enjoyment, physical pleasure, the enjoyable, 
pleasant feeling that’s born from physical contact. 


idam vuccati, bhikkhave, sukhindriyam. 
This is called the faculty of pleasure. 


Katamanca, bhikkhave, dukkhindriyam? 
And what is the faculty of pain? 


Yam kho, bhikkhave, kayikam dukkham, kayikam 
asatam, kayasamphassajam dukkham asatam 
vedayitam— 

Physical pain, physical displeasure, the painful, unpleasant 
feeling that’s born from physical contact. 


idam vuccati, bhikkhave, dukkhindriyam. 
This is called the faculty of pain. 


Katamanca, bhikkhave, somanassindriyam? 
And what is the faculty of happiness? 


Yam kho, bhikkhave, cetasikam sukham, cetasikam 
satam, manosamphassajam sukham satam vedayitam 
Mental enjoyment, mental pleasure, the enjoyable, pleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, somanassindriyam. 
This is called the faculty of happiness. 


Katamanca, bhikkhave, domanassindriyam? 
And what is the faculty of sadness? 


Yam kho, bhikkhave, cetasikam dukkham, cetasikam 
asatam, manosamphassajam dukkham asatam 
vedayitam— 

Mental pain, mental displeasure, the painful, unpleasant 
feeling that’s born from mind contact. 


idam vuccati, bhikkhave, domanassindriyam. 
This is called the faculty of sadness. 


Katamanca, bhikkhave, upekkhindriyam? 
And what is the faculty of equanimity? 


Yam kho, bhikkhave, kayikam va cetasikam va neva 
satam nasatam vedayitam— 

Neither pleasant nor unpleasant feeling, whether physical 
or mental. 


idam vuccati, bhikkhave, upekkhindriyam. 
This is the faculty of equanimity. 


Tatra, bhikkhave, yanca sukhindriyam yanca 
somanassindriyam, sukha sa vedana datthabba. 
In this context, the faculties of pleasure and happiness 
should be seen as pleasant feeling. 


Tatra, bhikkhave, yanca dukkhindriyam yanca 
domanassindriyam, dukkha sa vedana datthabba. 
The faculties of pain and sadness should be seen as painful 
feeling. 


Tatra, bhikkhave, yadidam upekkhindriyam, 
adukkhamasukha sa vedana datthabba. 
The faculty of equanimity should be seen as neutral feeling. 


Iti kho, bhikkhave, imani pancindriyani panca hutva 
tini honti, tini hutva panca honti pariyayena’ ti. 
That’s how these five faculties, depending on how they’re 
explained, having been five become three, and having been 
three become five.” 


Atthamam. 


48 .039.39. Katthopamasutta - 


39. The Simile of the Fire Sticks 
4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Sukhindriyam, dukkhindriyam, somanassindriyam, 
domanassindriyam, upekkhindriyam. 

The faculties of pleasure, pain, happiness, sadness, and 
equanimity. 


Sukhavedaniyam, bhikkhave, phassam paticca 
uppajjati sukhindriyam. 

The faculty of pleasure arises dependent on a contact to be 
experienced as pleasant. 


So sukhitova samano ‘sukhitosm1’ti pajanati. 
When in a state of pleasure, you understand: ‘I’m in a state 
of pleasure.’ 


Tasseva sukhavedaniyassa phassassa nirodha ‘yam 
tajjam vedayitam sukhavedaniyam phassam paticca 
uppannam sukhindriyam tam nirujjhati, tam 
vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
pleasant, you understand that the corresponding faculty of 
pleasure ceases and stops. 


Dukkhavedaniyam, bhikkhave, phassam paticca 
uppajjati dukkhindriyam. 


The faculty of pain arises dependent on a contact to be 
experienced as painful. 


So dukkhitova samano ‘dukkhitosm1’ti pajanati. 
When in a state of pain, you understand: ‘I’m in a state of 
pain.’ 


Tasseva dukkhavedaniyassa phassassa nirodha ‘yam 
tajjam vedayitam dukkhavedaniyam phassam paticca 
uppannam dukkhindriyam tam nirujjhati, tam 
vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
painful, you understand that the corresponding faculty of 
pain ceases and stops. 


Somanassavedaniyam, bhikkhave, phassam paticca 
uppajjati somanassindriyam. 

The faculty of happiness arises dependent on a contact to 
be experienced as happiness. 


So sumanova samano ‘sumanosm1'ti pajanati. 
When in a state of happiness, you understand: ‘I’m ina 
state of happiness.’ 


Tasseva somanassavedaniyassa phassassa nirodha 
‘yam tajjam vedayitam somanassavedaniyam phassam 
paticca uppannam somanassindriyam tam nirujjhati, 
tam vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
happiness, you understand that the corresponding faculty 
of happiness ceases and stops. 


Domanassavedaniyam, bhikkhave, phassam paticca 
uppajjati domanassindriyam. 

The faculty of sadness arises dependent on a contact to be 
experienced as sadness. 


So dummanova samano ‘dummanosmi'ti pajanati. 
When in a state of sadness, you understand: ‘I’m in a state 
of sadness.’ 


Tasseva domanassavedaniyassa phassassa nirodha 
‘yam tajjam vedayitam domanassavedaniyam phassam 
paticca uppannam domanassindriyam tam nirujjhati, 
tam vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
sadness, you understand that the corresponding faculty of 
sadness ceases and stops. 


Upekkhavedaniyam, bhikkhave, phassam paticca 
uppajjati upekkhindriyam. 

The faculty of equanimity arises dependent on a contact to 
be experienced as equanimous. 


So upekkhakova samano ‘upekkhakosm/i'ti pajanati. 
When in a state of equanimity, you understand: ‘I’m ina 
state of equanimity.’ 


Tasseva upekkhavedaniyassa phassassa nirodha ‘yam 
tajjam vedayitam upekkhavedaniyam phassam 
paticca uppannam upekkhindriyam tam nirujjhati, 
tam vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
equanimous, you understand that the corresponding faculty 
of equanimity ceases and stops. 


Seyyathapi, bhikkhave, dvinnam katthanam 
sanghattanasamodhana usma jayati, tejo 
abhinibbattati; tesamyeva katthanam 
nanabhavavinikkhepa ya tajja usma Sa nirujjhati sa 
vupasammati; 


When you rub two sticks together, heat is generated and 
fire is produced. But when you part the sticks and lay them 
aside, any corresponding heat ceases and stops. 


evameva kho, bhikkhave, sukhavedaniyam phassam 
paticca uppajjati sukhindriyam. 

In the same way, the faculty of pleasure arises dependent 
on a contact to be experienced as pleasant. 


So sukhitova samano ‘sukhitosm1’ti pajanati. 
When in a state of pleasure, you understand: ‘I’m in a state 
of pleasure.’ 


Tasseva sukhavedaniyassa phassassa nirodha ‘yam 
tajjam vedayitam sukhavedaniyam phassam paticca 
uppajjati sukhindriyam tam nirujjhati, tam 
vupasammati’ti pajanati. 

With the cessation of that contact to be experienced as 
pleasant, you understand that the corresponding faculty of 
pleasure ceases and stops. 


Dukkhavedaniyam, bhikkhave, phassam paticca ... pe 
The faculty of pain ... 

somanassavedaniyam, bhikkhave, phassam paticca ... 
pe ... 

happiness ... 

domanassavedaniyam, bhikkhave, phassam paticca ... 
pe ... 


sadness ... 


upekkhavedaniyam, bhikkhave, phassam paticca 
uppajjati upekkhindriyam. 


equanimity arises dependent on a contact to be 
experienced as equanimous. 


So upekkhakova samano ‘upekkhakosm/i'ti pajanati. 
When in a state of equanimity, you understand: ‘I’m ina 
state of equanimity.’ 


Tasseva upekkhavedaniyassa phassassa nirodha ‘yam 
tajjam vedayitam upekkhavedaniyam phassam 
paticca uppajjati upekkhindriyam tam nirujjhati, tam 
vupasammati'’ti pajanati”. 

With the cessation of that contact to be experienced as 
equanimous, you understand that the corresponding faculty 
of equanimity ceases and stops.” 


Navamam. 


48 .040. 40. Uppatipatikasutta - 
40. Irregular Order 


4. Sukhindriyavagga - 4. The Pleasure Faculty 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Dukkhindriyam, domanassindriyam, sukhindriyam, 
somanassindriyam, upekkhindriyam. 

The faculties of pain, sadness, pleasure, happiness, and 
equanimity. 


Idha, bhikkhave, bhikkhuno appamattassa atapino 
pahitattassa viharato uppajjati dukkhindriyam. 
While a mendicant is meditating—diligent, keen, and 
resolute—the faculty of pain arises. 


So evam pajanati: 
They understand: 


‘uppannam kho me idam dukkhindriyam, tanca kho 
sanimittam sanidanam sasankharam sappaccayam. 
‘The faculty of pain has arisen in me. And that has a 
foundation, a source, a condition, and a reason. 


Tanca animittam anidanam asankharam appaccayam 
dukkhindriyam uppajjissati’ti—netam thanam vijjati. 
It’s not possible for the faculty of pain to arise without a 
foundation, a source, a condition, or a reason.’ 


So dukkhindriyanca pajanati, 
dukkhindriyasamudayanca pajanati, 
dukkhindriyanirodhanca pajanati, yattha cuppannam 
dukkhindriyam aparisesam nirujjhati tanca pajanati. 
They understand the faculty of pain, its origin, its cessation, 
and where that faculty of pain that’s arisen ceases without 
anything left over. 


Kattha cuppannam dukkhindriyam aparisesam 
nirujjhati? 

And where does that faculty of pain that’s arisen cease 
without anything left over? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati, 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


ettha cuppannam dukkhindriyam aparisesam 
nirujjhati. 

That’s where the faculty of pain that’s arisen ceases without 
anything left over. 


Ayam vuccati, bhikkhave, ‘bhikkhu annasi 
dukkhindriyassa nirodham, tadatthaya cittam 
upasamharati’. 

They’re called a mendicant who understands the cessation 
of the faculty of pain, and who applies their mind to that 
end. 


Idha pana, bhikkhave, bhikkhuno appamattassa 
atapino pahitattassa viharato uppajjati 
domanassindriyam. 

While a mendicant is meditating—diligent, keen, and 
resolute—the faculty of sadness arises. 


So evam pajanati: 
They understand: 


‘uppannam kho me idam domanassindriyam, tanca 
kho sanimittam sanidanam sasankharam 
Sappaccayam. 

‘The faculty of sadness has arisen in me. And that has a 
foundation, a source, a condition, and a reason. 


tanca animittam anidanam asankharam appaccayam 
domanassindriyam uppajjissati’ti—netam thanam 
Vijjati. 

It’s not possible for the faculty of sadness to arise without a 
foundation, a source, a condition, or a reason.’ 


So domanassindriyanca pajanati, 
domanassindriyasamudayancCa pajanati, 
domanassindriyanirodhanca pajanati, yattha 
cuppannam domanassindriyam aparisesam nirujjhati 
tanca pajanati. 

They understand the faculty of sadness, its origin, its 
cessation, and where that faculty of sadness that’s arisen 
ceases without anything left over. 


Kattha cuppannam domanassindriyam aparisesam 
nirujjhati? 

And where does that faculty of sadness that’s arisen cease 
without anything left over? 


Idha, bhikkhave, bhikkhu vitakkavicaranam 
vupasama ajjhattam sampasadanam cetaso 
ekodibhavam avitakkam avicaram samadhijam 
pitisukham dutiyam jhanam upasampajja viharati, 

It’s when, as the placing of the mind and keeping it 
connected are stilled, a mendicant enters and remains in 
the second absorption, which has the rapture and bliss born 
of immersion, with internal clarity and confidence, and 
unified mind, without placing the mind and keeping it 
connected. 


ettha cuppannam domanassindriyam aparisesam 
nirujjhati. 

That’s where the faculty of sadness that’s arisen ceases 
without anything left over. 


Ayam vuccati, bhikkhave, ‘bhikkhu annasi 
domanassindriyassa nirodham, tadatthaya cittam 
upasamharati’. 

They’re called a mendicant who understands the cessation 
of the faculty of sadness, and who applies their mind to that 
end. 


Idha pana, bhikkhave, bhikkhuno appamattassa 
atapino pahitattassa viharato uppajjati sukhindriyam. 
While a mendicant is meditating—diligent, keen, and 
resolute—the faculty of pleasure arises. 


So evam pajanati: 
They understand: 


‘uppannam kho me idam sukhindriyam, tanca kho 

sanimittam sanidanam sasankharam sappaccayam. 
‘The faculty of pleasure has arisen in me. And that has a 

foundation, a source, a condition, and a reason. 


tanca animittam anidanam asankharam appaccayam 
sukhindriyam uppajjissati’ti—netam thanam vijjati. 
it’s not possible for the faculty of pleasure to arise without a 
foundation, a source, a condition, or a reason.’ 


So sukhindriyanca pajanati, 
sukhindriyasamudayanca pajanati, 
sukhindriyanirodhanca pajanati, yattha cuppannam 
sukhindriyam aparisesam nirujjhati tanca pajanati. 
They understand the faculty of pleasure, its origin, its 
cessation, and where that faculty of pleasure that’s arisen 
ceases without anything left over. 


Kattha cuppannam sukhindriyam aparisesam 
nirujjhati? 

And where does that faculty of pleasure that’s arisen cease 
without anything left over? 


Idha, bhikkhave, bhikkhu pitiya ca viraga upekkhako 
ca viharati sato ca sampajano sukhanca kayena 
patisamvedeti yam tam ariya acikkhanti ‘upekkhako 
satima sukhavihari’ti tatiyam jhanam upasampajja 
viharati, 

It’s when, with the fading away of rapture, a mendicant 
enters and remains in the third absorption, where they 
meditate with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


ettha cuppannam sukhindriyam aparisesam 
nirujjhati. 

That’s where the faculty of pleasure that’s arisen ceases 
without anything left over. 


Ayam vuccati, bhikkhave, ‘bhikkhu annasi 
sukhindriyassa nirodham, tadatthaya cittam 


upasamharati’. 

They’re called a mendicant who understands the cessation 
of the faculty of pleasure, and who applies their mind to 
that end. 


Idha pana, bhikkhave, bhikkhuno appamattassa 
atapino pahitattassa viharato uppajjati 
somanassindriyam. 

While a mendicant is meditating—diligent, keen, and 
resolute—the faculty of happiness arises. 


So evam pajanati: 
They understand: 


‘uppannam kho me idam somanassindriyam, tanca 
kho sanimittam sanidanam sasankharam 
Sappaccayam. 

‘The faculty of happiness has arisen in me. And that has a 
foundation, a source, a condition, and a reason. 


tanca animittam anidanam asankharam appaccayam 
somanassindriyam uppajjissati’ti—netam thanam 
Vijjati. 

it’s not possible for the faculty of happiness to arise without 
a foundation, a source, a condition, or a reason.’ 


So somanassindriyanca pajanati, 
somanassindriyasamudayanca pajanati, 
somanassindriyanirodhanca pajanati, yattha 
cuppannam somanassindriyam aparisesam nirujjhati 
tanca pajanati. 

They understand the faculty of happiness, its origin, its 
cessation, and where that faculty of happiness that’s arisen 
ceases without anything left over. 


Kattha cuppannam somanassindriyam aparisesam 
nirujjhati? 

And where does that faculty of happiness that’s arisen 
cease without anything left over? 


Idha, bhikkhave, bhikkhu sukhassa ca pahana 
dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati, 

It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, a mendicant enters and remains in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


ettha cuppannam somanassindriyam aparisesam 
nirujjhati. 

That’s where the faculty of happiness that’s arisen ceases 
without anything left over. 


Ayam vuccati, bhikkhave, ‘bhikkhu annasi 
somanassindriyassa nirodham, tadatthaya cittam 
upasamharati’. 

They’re called a mendicant who understands the cessation 
of the faculty of happiness, and who applies their mind to 
that end. 


Idha pana, bhikkhave, bhikkhuno appamattassa 
atapino pahitattassa viharato uppajjati 
upekkhindriyam. 

While a mendicant is meditating—diligent, keen, and 
resolute—the faculty of equanimity arises. 


So evam pajanati: 
They understand: 


‘uppannam kho me idam upekkhindriyam, tanca kho 
sanimittam sanidanam sasankharam sappaccayam. 
‘The faculty of equanimity has arisen in me. And that has a 
foundation, a source, a condition, and a reason. 


tanca animittam anidanam asankharam appaccayam 
upekkhindriyam uppajjissati’ti—netam thanam vijjati. 
It’s not possible for the faculty of equanimity to arise 
without a foundation, a source, a condition, or a reason.’ 


So upekkhindriyanca pajanati, 
upekkhindriyasamudayanca pajanati, 
upekkhindriyanirodhanca pajanati, yattha 
cuppannam upekkhindriyam aparisesam nirujjhati 
tanca pajanati. 

They understand the faculty of equanimity, its origin, its 
cessation, and where that faculty of equanimity that’s 
arisen ceases without anything left over. 


Kattha cuppannam upekkhindriyam aparisesam 
nirujjhati? 

And where does that faculty of equanimity that’s arisen 
cease without anything left over? 


Idha, bhikkhave, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 

It’s when a mendicant, going totally beyond the dimension 
of neither perception nor non-perception, enters and 
remains in the cessation of perception and feeling. 


ettha cuppannam upekkhindriyam aparisesam 
nirujjhati. 

That’s where the faculty of equanimity that’s arisen ceases 
without anything left over. 


Ayam vuccati, bhikkhave, ‘bhikkhu annasi 
upekkhindriyassa nirodham, tadatthaya cittam 
upasamharat?’ ’ ti. 

They’re called a mendicant who understands the cessation 
of the faculty of equanimity, and who applies their mind to 
that end.” 

Dasamam. 

Sukhindriyavaggo catuttho. 

Suddhikanca soto araha, 

duve samanabrahmana; 


Vibhangena tayo vutta, 


kattho uppatipatikanti. 


48.041. 41. Jaradhammasutta - 


41. Old Age 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tena kho pana samayena bhagava sayanhasamayam 

patisallana vutthito pacchatape nisinno hoti pitthim 
otapayamano. 

Then in the late afternoon, the Buddha came out of retreat 
and sat warming his back in the last rays of the sun. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva bhagavato gattani panina anomajjanto 
bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
while massaging the Buddha’s limbs he said: 


“acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Na cevam dani, bhante, bhagavato tava parisuddho 
chavivanno pariyodato, sithilani ca gattani sabbani 
valiyajatani, purato pabbharo ca kayo, dissati ca 
indriyanam annathattam— 

how the complexion of your skin is no longer pure and 
bright. Your limbs are flaccid and wrinkled, and your body 


is stooped. And it’s apparent that there has been a 
deterioration in your faculties 


cakkhundriyassa sotindriyassa ghanindriyassa 
jivhindriyassa kayindriyassa’ ti. 
of eye, ear, nose, tongue, and body.” 


“Evanhetam, ananda, hoti— 
“That’s how it is, Ananda. 


jaradhammo yobbanne, byadhidhammo arogye, 
maranadhammo jivite. 

When young you’re liable to grow old; when healthy you’re 
liable to get sick; and when alive you're liable to die. 


Na ceva tava parisuddho hoti chavivanno pariyodato, 
sithilani ca honti gattani sabbani valiyajatani, purato 
pabbharo ca kayo, dissati ca indriyanam annathattam 
The complexion of the skin is no longer pure and bright. 
The limbs are flaccid and wrinkled, and the body is stooped. 
And it’s apparent that there has been a deterioration in the 
faculties 


cakkhundriyassa sotindriyassa ghanindriyassa 
jivhindriyassa kayindriyassa’ ti. 
of eye, ear, nose, tongue, and body.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatva ca sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Dhi tam jammi jare atthu, 
“Curse this wretched old age, 


dubbannakarani jare; 
which makes you so ugly. 


Tava manoramam bimbam, 
That’s how much this delightful puppet 


jaraya abhimadditam. 
is ground down by old age. 


Yopi vassasatam jive, 
Even if you live for a hundred years, 


sopi maccuparayano; 
you'll still end up dying. 


Na kinci parivajjeti, 
Death spares no-one, 


sabbamevabhimaddati’ ti. 
but crushes all underfoot.” 


Pathamam. 


48 042. 42. 
Unnabhabrahmanasutta - 42. 


The Brahmin Unnabha 
5. Jaravagga -5. Old Age 


Savatthinidanam. 
At Savatthi. 


Atha kho unnabho brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Unnabha the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho unnabho 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Pancimani, bho gotama, indriyani nanavisayani 
nanagocarani, na annamannassa gocaravisayam 
paccanubhonti. 

“Master Gotama, these five faculties have different scopes 
and different ranges, and don’t experience each others’ 
scope and range. 


Katamani panca? 
What five? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam. 
The faculties of the eye, ear, nose, tongue, and body. 


Imesam nu kho, bho gotama, pancannam indriyanam 
nanavisayanam nanagocaranam na annamannassa 
gocaravisayam paccanubhontanam kim patisaranam, 
ko ca nesam gocaravisayam paccanubhoti” ti? 

What do these five faculties, with their different scopes and 
ranges, have recourse to? What experiences their scopes 
and ranges?” 


“Pancimani, brahmana, indriyani nanavisayani 
nanagocarani na annhamannassa gocaravisayam 
paccanubhonti. 

“Brahmin, these five faculties have different scopes and 
different ranges, and don’t experience each others’ scope 
and range. 


Katamani panca? 
What five? 


Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam. 
The faculties of the eye, ear, nose, tongue, and body. 


Imesam kho, brahmana, pancannam indriyanam 
nanavisayanam nanagocaranam na annamannassa 
gocaravisayam paccanubhontanam mano 
patisaranam, manova nesam gocaravisayam 
paccanubhoti’ ti. 

These five faculties, with their different scopes and ranges, 
have recourse to the mind. And the mind experiences their 
scopes and ranges.” 


“Manassa pana, bho gotama, kim patisaranan” ti? 
“But Master Gotama, what does the mind have recourse 
Lo?” 


“Manassa kho, brahmana, sati patisaranan’” ti. 


“The mind has recourse to mindfulness.” 


“Satiya pana, bho gotama, kim patisaranan’” ti? 
“But what does mindfulness have recourse to?” 


“Satiya kho, brahmana, vimutti patisaranan’” ti. 
“Mindfulness has recourse to freedom.” 


“Vimuttiya pana, bho gotama, kim patisaranan” ti? 
“But what does freedom have recourse to?” 


“Vimuttiya kho, brahmana, nibbanam patisaranan’” ti. 
“Freedom has recourse to extinguishment.” 


“Nibbanassa pana, bho gotama, kim patisaranan” ti? 
“But what does extinguishment have recourse to?” 


“Accayasi, brahmana, panham, nasakkhi panhassa 
pariyantam gahetum. 

“This question goes too far, brahmin! You weren’t able to 
grasp the limit of questioning. 


Nibbanogadhanhi, brahmana, brahmacariyam vussati 
nibbanaparayanam nibbanapariyosanan’” ti. 

For extinguishment is the culmination, destination, and end 
of the spiritual life.” 


Atha kho unnabho brahmano bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

And then the brahmin Unnabha approved and agreed with 
what the Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho bhagava acirapakkante unnabhe brahmane 
bhikkhu amantesi: 

Then, not long after he had left, the Buddha addressed the 
mendicants: 


“seyyathapi, bhikkhave, kutagare va 
kutagarasalayam va pacinavatapana suriye 
uggacchante vatapanena rasmi pavisitva kvassa 
patitthita” ti? 

“Suppose there was a bungalow or a hall with a peaked 
roof, with windows on the eastern side. When the sun rises 
and a ray of light enters through a window, where would it 
land?” 


“Pacchimayam, bhante, bhittiyan” ti. 
“On the western wall, sir.” 


“Evameva kho, bhikkhave, unnabhassa brahmanassa 
tathagate saddha nivittha mulajata patitthita dalha 
asamhariya Ssamanena va brahmanena va devena va 
marena va brahmuna va kenaci va lokasmim. 

“In the same way, the brahmin Unnabha’s faith in the 
Realized One is settled, rooted, and planted deep. It’s 
strong and can’t be shifted by any ascetic or brahmin or 
god or Mara or Brahma or by anyone in the world. 


Imamhi ce, bhikkhave, saamaye unnabho brahmano 
kalam kareyya, natthi tam samyojanam yena 
Samyojanena samyutto unnabho brahmano puna 
imam lokam agaccheyya’ ti. 

If he were to pass away at this time, he would be bound by 
no fetter that might return him to this world.” 


Dutiyam. 


48.043. 43. Saketasutta - 43. At 


Saketa 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakete viharati anjanavane 
migadaye. 

At one time the Buddha was staying near Saketa in the deer 
part at the Anjana Wood. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“atthi nu kho, bhikkhave, pariyayo yam pariyayam 
agamma yani pancindriyani tani panca balani honti, 
yani panca balani tani pancindriyani honti’ ti? 
“Mendicants, is there a way in which the five faculties 
become the five powers, and the five powers become the 
five faculties?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ti ... pe ... 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Atthi, bhikkhave, pariyayo yam pariyayam agamma 
yani pancindriyani tani panca balani honti, yani 


panca balani tani pancindriyani honti. 

“Mendicants, there is a way in which the five faculties 
become the five powers, and the five powers become the 
five faculties. 


Katamo ca, bhikkhave, pariyayo yam pariyayam 
agamma yani pancindriyani tani panca balani honti, 
yani panca balani tani pancindriyani honti? 

And what is that method? 


Yam, bhikkhave, saddhindriyam tam saddhabalam, 
yam saddhabalam tam saddhindriyam; 

The faculty of faith is the power of faith, and the power of 
faith is the faculty of faith. 


yam viriyindriyam tam viriyabalam, yam viriyabalam 
tam viriyindriyam; 

The faculty of energy is the power of energy, and the power 
of energy is the faculty of energy. 


yam satindriyam tam satibalam, yam satibalam tam 
satindriyam; 

The faculty of mindfulness is the power of mindfulness, and 
the power of mindfulness is the faculty of mindfulness. 


yam samadhindriyam tam samadhibalam, yam 
samadhibalam tam samadhindriyam; 

The faculty of immersion is the power of immersion, and the 
power of immersion is the faculty of immersion. 


yam pannindriyam tam pannabalam, yam 
pannabalam tam pannindriyam. 

The faculty of wisdom is the power of wisdom, and the 
power of wisdom is the faculty of wisdom. 


Seyyathapi, bhikkhave, nad1 pacinaninna pacinapona 
pacinapabbhara, tassa majjhe dipo. 

Suppose that there was a river slanting, sloping, and 
inclining to the east, and in the middle was an island. 


Atthi, bhikkhave, pariyayo yam pariyayam agamma 
tassa nadiya eko sototveva sankhyam gacchati. 
There’s a way in which that river can be reckoned to have 
just one stream. 


Atthi pana, bhikkhave, pariyayo yam pariyayam 
agamma tassa nadiya dve sotanitveva sankhyam 
gacchanti. 

But there’s also a way in which that river can be reckoned 
to have two streams. 


Katamo ca, bhikkhave, pariyayo yam pariyayam 
agamma tassa nadiya eko sototveva sankhyam 
gacchati? 

And what’s the way in which that river can be reckoned to 
have just one stream? 


Yanca, bhikkhave, tassa dipassa purimante udakam, 
yanca pacchimante udakam— 

By taking into account the water to the east and the west of 
the island, 


ayam kho, bhikkhave, pariyayo yam pariyayam 
agamma tassa nadiya eko sototveva sankhyam 
gacchati. 

that river can be reckoned to have just one stream. 


Katamo ca, bhikkhave, pariyayo yam pariyayam 
agamma tassa nadiya dve sotanitveva sankhyam 
gacchanti? 


And what’s the way in which that river can be reckoned to 
have two streams? 


Yanca, bhikkhave, tassa dipassa uttarante udakam, 
yanca dakkhinante udakam— 

By taking into account the water to the north and the south 
of the island, 


ayam kho, bhikkhave, pariyayo yam pariyayam 
agamma tassa nadiya dve sotanitveva sankhyam 
gacchanti. 

that river can be reckoned to have two streams. 


Evameva kho, bhikkhave, yam saddhindriyam tam 
saddhabalam, yam saddhabalam tam saddhindriyam; 
In the same way, the faculty of faith is the power of faith, 
and the power of faith is the faculty of faith. 


yam viriyindriyam tam viriyabalam, yam viriyabalam 
tam viriyindriyam; 

The faculty of energy is the power of energy, and the power 
of energy is the faculty of energy. 


yam satindriyam tam satibalam, yam satibalam tam 
satindriyam; 

The faculty of mindfulness is the power of mindfulness, and 
the power of mindfulness is the faculty of mindfulness. 


yam samadhindriyam tam samadhibalam, yam 
samadhibalam tam samadhindriyam; 

The faculty of immersion is the power of immersion, and the 
power of immersion is the faculty of immersion. 


yam pannindriyam tam pannabalam, yam 
pannabalam tam pannindriyam. 


The faculty of wisdom is the power of wisdom, and the 
power of wisdom is the faculty of wisdom. 


Pancannam, bhikkhave, indriyanam bhavitatta 
bahulikatatta bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati” ti. 
It’s because of developing and cultivating the five faculties 
that a mendicant realizes the undefiled freedom of heart 
and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements.” 


Tatiyam. 


48.044. 44. Pubbakotthakasutta 


- 44, At the Eastern Gate 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
pubbakotthake. 

At one time the Buddha was staying in Savatthi at the 
eastern gate. 


Tatra kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta: 


“saddahasi tvam, sariputta— 
“Sariputta, do you have faith that 


saddhindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosananm ... pe ... 
pannindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanan’” ti? 

the faculties of faith, energy, mindfulness, immersion, and 
wisdom, when developed and cultivated, culminate, finish, 
and end in the deathless?” 


“Na khvaham ettha, bhante, bhagavato saddhaya 
gacchami— 

“Sir, in this case I don’t rely on faith in the Buddha’s claim 
that 


saddhindriyam ... pe ... pannindriyam bhavitam 
bahulikatam amatogadham hoti amataparayanam 
amatapariyosanam. 


the faculties of faith, energy, mindfulness, immersion, and 
wisdom, when developed and cultivated, culminate, finish, 
and end in the deathless. 


Yesanhetam, bhante, annatam assa adittham aviditam 
asacchikatam aphassitam pannaya, te tattha paresam 
saddhaya gaccheyyum— 

There are those who have not known or seen or understood 
or realized or experienced this with wisdom. They may rely 
on faith in this matter. 


saddhindriyam ... pe ... pannindriyam bhavitam 
bahulikatam amatogadham hoti amataparayanam 
amatapariyosanam. 


Yesanca kho etam, bhante, natam dittham viditam 
sacchikatam phassitam pannaya, nikkankha te tattha 
nibbicikiccha— 

But there are those who have known, seen, understood, 
realized, and experienced this with wisdom. They have no 
doubts or uncertainties in this matter. 


saddhindriyam ... pe ... pannindriyam bhavitam 
bahulikatam amatogadham hoti amataparayanam 
amatapariyosanam. 


Mayhanca kho etam, bhante, natam dittham viditam 
sacchikatam phassitam pannaya. 

I have known, seen, understood, realized, and experienced 
this with wisdom. 


Nikkankhvaham tattha nibbicikiccho saddhindriyam 
... pe ... pannindriyam bhavitam bahulikatam 
amatogadham hoti amataparayanam 
amatapariyosanan’" ti. 


I have no doubts or uncertainties that the faculties of faith, 
energy, mindfulness, immersion, and wisdom, when 
developed and cultivated, culminate, finish, and end in the 
deathless.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yesanhetam, sariputta, annatam assa adittham 
aviditam asacchikatam aphassitam pannaya, te tattha 
paresam saddhaya gaccheyyum— 

There are those who have not known or seen or understood 
or realized or experienced this with wisdom. They may rely 
on faith in this matter. 


saddhindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosananm ... pe ... 
pannindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanam. 


Yesanca kho etam, sariputta, natam dittham viditam 
sacchikatam phassitam pannaya, nikkankha te tattha 
nibbicikiccha— 

But there are those who have known, seen, understood, 
realized, and experienced this with wisdom. They have no 
doubts or uncertainties that 


saddhindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosananm ... pe ... 
pannindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanan” ti. 

the faculties of faith, energy, mindfulness, immersion, and 
wisdom, when developed and cultivated, culminate, finish, 
and end in the deathless.” 


Catuttham. 


48.045. 45. 
Pathamapubbaramasutta - 45. At 


the Eastern Monastery (1 st) 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“katinam nu kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“Mendicants, how many faculties must a mendicant develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“ekassa kho, bhikkhave, indriyassa bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“A mendicant must develop and cultivate one faculty so that 
they can declare enlightenment. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Katamassa ekassa pannindriyassa pannavato, 
bhikkhave, ariyasavakassa tadanvaya saddha 
santhati, tadanvayam viriyam santhati, tadanvaya sati 
santhati, tadanvayo samadhi santhati. 

What one? The faculty of wisdom. When a noble disciple has 
wisdom, the faith, energy, mindfulness, and immersion that 
follow along with that become stabilized. 


Imassa kho, bhikkhave, ekassa indriyassa bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
This is the one faculty that a mendicant must develop and 
cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 


yyy 


is no return to any state of existence”’. 


Pancamam. 


48.046. 46. 
Dutiyapubbaramasutta - 46. At 


the Eastern Monastery (2nd) 
5. Jaravagga -5. Old Age 


Tamyeva nidanam. 
The same setting. 


“Katinam nu kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“Mendicants, how many faculties must a mendicant develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“dvinnam kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“A mendicant must develop and cultivate two faculties so 
that they can declare enlightenment. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Katamesam dvinnam? 
What two? 


Ariyaya ca pannaya, ariyaya ca vimuttiya. 


Noble wisdom and noble freedom. 


Ya hissa, bhikkhave, ariya panna tadassa 
pannindriyam. 
For their noble wisdom is the faculty of wisdom. 


Ya hissa, bhikkhave, ariya vimutti tadassa 
samadhindriyam. 
And their noble freedom is the faculty of immersion. 


Imesam kho, bhikkhave, dvinnam indriyanam 
bhavitatta bahulikatatta khinasavo bhikkhu annam 
byakaroti: 

These are the two faculties that a mendicant must develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 


ywsyeowy 


is no return to any state of existence”’. 


Chattham. 


48.047. 47. 
Tatiyapubbaramasutta - 47. At 


the Eastern Monastery (3rd) 
5. Jaravagga -5. Old Age 


Tamyeva nidanam. 
The same setting. 


“Katinam nu kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“Mendicants, how many faculties must a mendicant develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“catunnam kho, bhikkhave, indriyanam bhavitatta 

bahulikatatta khinasavo bhikkhu annam byakaroti: 
“A mendicant must develop and cultivate four faculties so 
that they can declare enlightenment. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Katamesam catunnam? 
What four? 


Viriyindriyassa, satindriyassa, samadhindriyassa, 
pannindriyassa— 

The faculties of energy, mindfulness, immersion, and 
wisdom. 


Imesam kho, bhikkhave, catunnam indriyanam 
bhavitatta bahulikatatta khinasavo bhikkhu annam 
byakaroti: 

These are the four faculties that a mendicant must develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’.” 


Sattamam. 


48.048. 48. 
Catutthapubbaramasutta - 48. At 


the Eastern Monastery (4th) 
5. Jaravagga -5. Old Age 


Tamyeva nidanam. 
The same setting. 


“Katinam nu kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“Mendicants, how many faculties must a mendicant develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence”’?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“pancannam kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta khinasavo bhikkhu annam byakaroti: 
“A mendicant must develop and cultivate five faculties so 
that they can declare enlightenment. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Katamesam pancannam? 
What five? 


Saddhindriyassa, viriyindriyassa, satindriyassa, 
samadhindriyassa, pannindriyassa— 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Imesam kho, bhikkhave, pancannam indriyanam 
bhavitatta bahulikatatta khinasavo bhikkhu annam 
byakaroti: 

These are the five faculties that a mendicant must develop 
and cultivate so that they can declare enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 


yyy 


is no return to any state of existence”’. 


Atthamam. 


48.049. 49. 
Pindolabharadvajasutta - 49. 


About Pindola Bharadvaja 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Tena kho pana samayena ayasmata 
pindolabharadvajena anna byakata hoti: 

Now at that time Venerable Pindola Bharadvaja had 
declared enlightenment: 


“khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’ ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’” 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 
Then they said, 


“Ayasmata, bhante, pindolabharadvajena anna 
byakata: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Kim nu kho, bhante, atthavasam sampassamanena 
ayasmata pindolabharadvajena anna byakata: 
“What reason does Pindola Bharadvaja see for doing this?” 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1” ti? 


“Tinnannam kho, bhikkhave, indriyanam bhavitatta 
bahulikatatta pindolabharadvajena bhikkhuna anna 
byakata: 

“It’s because Pindola Bharadvaja has developed and 
cultivated three faculties that he declares enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Katamesam tinnannam? 
What three? 


Satindriyassa, samadhindriyassa, pannindriyassa— 
The faculties of mindfulness, immersion, and wisdom. 


Imesam kho, bhikkhave, tinnannam indriyanam 
bhavitatta bahulikatatta pindolabharadvajena 
bhikkhuna anna byakata: 

It’s because Pindola Bharadvaja has developed and 
cultivated these three faculties that he declares 
enlightenment. 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanamiti. 


Imani ca, bhikkhave, tinindriyani kimantani? 
What’s the culmination of these three faculties? 


Khayantani. 
They culminate in ending. 


Kissa khayantani? 
In the ending of what? 


Jatijaramaranassa. 
Of rebirth, old age, and death. 


‘Jatijaramaranam khayan’ti kho, bhikkhave, 
Sampassamanena pindolabharadvajena bhikkhuna 
anna byakata: 

It’s because he sees that they culminate in the ending of 
rebirth, old age, and death that Pindola Bharadvaja 
declares enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanam1’ ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’” 


Navamam. 


48 .050.50. Apanasutta - 50. At 


Apana 
5. Jaravagga -5. Old Age 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava angesu viharati apanam 
nama anganam nigamo. 

At one time the Buddha was staying in the land of the 
Angas, near the Angan town called Apana. 


Tatra kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta: 


“yo so, Sariputta, ariyasavako tathagate ekantagato 
abhippasanno, na so tathagate va tathagatasasane va 
kankheyya va vicikiccheyya va” ti? 

“Sariputta, would a noble disciple who is sure and devoted 
to the Realized One have any doubt or uncertainty about 
the Realized One or his instructions?” 


“Yo so, bhante, ariyasavako tathagate ekantagato 
abhippasanno, na so tathagate va tathagatasasane va 
kankheyya va vicikiccheyya va. 

“Sir, a noble disciple who is sure and devoted to the 
Realized One would have no doubt or uncertainty about the 
Realized One or his instructions. 


saddhassa hi, bhante, ariyasavakassa etam 
patikankham yam araddhaviriyo viharissati— 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 


dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

You can expect that a faithful noble disciple will live with 
energy roused up for giving up unskillful qualities and 
embracing skillful qualities. They’re strong, staunchly 
vigorous, not slacking off when it comes to developing 
skillful qualities. 


Yam hissa, bhante, viriyam tadassa viriyindriyam. 
For their energy is the faculty of energy. 


Saddhassa hi, bhante, ariyasavakassa 
araddhaviriyassa etam patikankham yam satima 
bhavissati, paramena satinepakkena samannagato, 
cirakatampi cirabhasitampi sarita anussarita. 

You can expect that a faithful and energetic noble disciple 
will be mindful, with utmost mindfulness and alertness, able 
to remember and recall what was said and done long ago. 


Ya hissa, bhante, sati tadassa satindriyam. 
For their mindfulness is the faculty of mindfulness. 


Saddhassa hi, bhante, ariyasavakassa 
araddhaviriyassa upatthitassatino etam patikankham 
yam vossaggarammanam karitva labhissati 
samadhim, labhissati cittassa ekaggatam. 

You can expect that a faithful, energetic, and mindful noble 
disciple will, relying on letting go, gain immersion, gain 
unification of mind. 


Yo hissa, bhante, samadhi tadassa samadhindriyam. 
For their samadhi is the faculty of immersion. 


Saddhassa hi, bhante, ariyasavakassa 
araddhaviriyassa upatthitassatino samahitacittassa 
etam patikankham yam evam pajanissati— 


You can expect that a faithful, energetic, mindful noble 
disciple with their mind immersed in samadhi will 
understand this: 


anamataggo kho samsaro. 
‘Transmigration has no known beginning. 


Pubbakoti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 

No first point is found of sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. 


Avijjaya tveva tamokayassa asesaviraganirodho 
santametam padam panitametam padam, yadidam— 
But when that dark mass of ignorance fades away and 
ceases with nothing left over, that state is peaceful and 
sublime. 


sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam. 

That is, the stilling of all activities, the letting go of all 
attachments, the ending of craving, fading away, cessation, 
extinguishment.’ 


Ya hissa, bhante, panna tadassa pannindriyam. 
For their noble wisdom is the faculty of wisdom. 


Saddho so, bhante, ariyasavako evam padahitva 
padahitva evam saritva saritva evam samadahitva 
samadahitva evam pajanitva pajanitva evam 
abhisaddahati: 

When a noble disciple has tried again and again, 
recollected again and again, entered immersion again and 
again, and understood with wisdom again and again, they 
will be confident of this: 


‘ime kho te dhamma ye me pubbe sutava ahesum. 
‘T have previously heard of these things. 


Tenaham etarahi kayena ca phusitva viharami, 
pannaya Ca ativijjha passam?'ti. 

But now I have direct meditative experience of them, and 
see them with penetrating wisdom.’ 


Ya hissa, bhante, saddha tadassa saddhindriyan’” ti. 
For their faith is the faculty of faith.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yo so, sariputta, ariyasavako tathagate ekantagato 
abhippasanno, na so tathagate va tathagatasasane va 
kankheyya va vicikiccheyya va. 

“Sariputta, a noble disciple who is sure and devoted to the 
Realized One would have no doubt or uncertainty about the 
Realized One or his instructions. ...” 


Saddhassa hi, sariputta, ariyasavakassa etam 
patikankham yam araddhaviriyo viharissati— 

(The Buddha then repeated Sariputta’s answer word for 
word.) 


akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 


Yam hissa, sariputta, viriyam tadassa viriyindriyam. 


Saddhassa hi, sariputta, ariyasavakassa 
araddhaviriyassa etam patikankham yam satima 


bhavissati, paramena satinepakkena samannagato, 
cirakatampi cirabhasitampi sarita anussarita. 


Ya hissa, sariputta, sati tadassa satindriyam. 


Saddhassa hi, sariputta, ariyasavakassa 
araddhaviriyassa upatthitassatino etam patikankham 
yam vossaggarammanam karitva labhissati 
samadhim, labhissati cittassa ekaggatam. 


Yo hissa, sariputta, samadhi tadassa samadhindriyam. 


Saddhassa hi, sariputta, ariyasavakassa 
araddhaviriyassa upatthitassatino samahitacittassa 
etam patikankham yam evam pajanissati— 


anamataggo kho samsaro. 


Pubbakoti na pannayati avijjanivarananam sattanam 
tanhasamyojananam sandhavatam samsaratam. 


Avijjaya tveva tamokayassa asesaviraganirodho 
santametam padam panitametam padam, yadidam— 


sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam. 
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Ya hissa, sariputta, panna tadassa pannindriyam. 


Saddho so, sariputta, ariyasavako evam padahitva 
padahitva evam saritva saritva evam samadahitva 
samadahitva evam pajanitva pajanitva evam 
abhisaddahati: 


‘ime kho te dhamma ye me pubbe sutava ahesum. 


Tenaham etarahi kayena ca phusitva viharami, 
pannaya Ca ativijjha passam?'ti. 


Ya hissa, sariputta, saddha tadassa saddhindriyan’” ti. 
Dasamam. 

Jaravaggo pancamo. 

Jara unnabho brahmano, 

saketo pubbakotthako; 

Pubbarame Ca Cattari, 


pindolo apanena cati. 


48 .051.51. Salasutta - 51. At 
Sala 
6. Sukarakhatavagga - 6. The Boar’s Cave 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu viharati salaya 
brahmanagame. 

At one time the Buddha was staying in the land of the 
Kosalans near the brahmin village of Sala. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“seyyathapi, bhikkhave, ye keci tiracchanagata pana, 
siho migaraja tesam aggamakkhayati, yadidam— 
thamena javena surena; 

“Mendicants, the lion, king of beasts, is said to be the best 
of animals in terms of strength, speed, and courage. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam—bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati; 
The faculties of faith, 


viriyindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati; 
energy, 


satindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati; 
mindfulness, 


samadhindriyam bodhipakkhiyo dhammo, tam 
bodhaya samvattati; 
immersion, 


pannindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati. 

and wisdom are qualities that lead to awakening, in that 
they lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci tiracchanagata pana, 
siho migaraja tesam aggamakkhayati, yadidam— 
thamena javena surena; 

The lion, king of beasts, is said to be the best of animals in 
terms of strength, speed, and courage. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 


Pathamam. 


48 .052.52. Mallikasutta - 52. In 


the Land of the Mallas 
6. Sukarakhatavagga - 6. The Boar’s Cave 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava mallesu viharati 
uruvelakappam nama mallanam nigamo. 

At one time the Buddha was staying in the land of the 
Mallas, near the Mallian town called Uruvelakappa. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“yavakivanca, bhikkhave, ariyasavakassa ariyananam 
na uppannam hoti neva tava catunnam indriyanam 
santhiti hoti, neva tava catunnam indriyanam 
avatthiti hoti. 

“Mendicants, as long as noble knowledge hasn’t arisen for a 
noble disciple the four faculties are not stable and fixed. 


Yato ca kho, bhikkhave, ariyasavakassa ariyananam 
uppannam hoti, atha catunnam indriyanam santhiti 
hoti, atha catunnam indriyanam avatthiti hoti. 

But when noble knowledge has arisen for a noble disciple 
the four faculties become stable and fixed. 


Seyyathapi, bhikkhave, yavakivanca kutagarassa 
kutam na ussitam hoti, neva tava gopanasinam 
santhiti hoti, neva tava gopanasinam avatthiti hoti. 
It’s just like in a bungalow. As long as the roof peak is not 
lifted into place, the rafters are not stable or fixed. 


Yato ca kho, bhikkhave, kutagarassa kutam ussitam 
hoti, atha gopanasinam santhiti hoti, atha 
gopanasinam avatthiti hoti. 

But when the roof peak is lifted into place, the rafters 
become stable and fixed. 


Evameva kho, bhikkhave, yavakivanca ariyasavakassa 
ariyananam na uppannam hoti, neva tava catunnam 
indriyanam santhiti hoti, neva tava catunnam 
indriyanam avatthiti hoti. 

In the same way, as long as noble knowledge hasn’t arisen 
for a noble disciple the four faculties are not stable and 
fixed. 


Yato ca kho, bhikkhave, ariyasavakassa ariyananam 
uppannam hoti, atha catunnam indriyananm ... pe ... 
avatthiti hoti. 

But when noble knowledge has arisen for a noble disciple 
the four faculties become stable and fixed. 


Katamesam catunnam? 
What four? 


Saddhindriyassa, viriyindriyassa, satindriyassa, 
samadhindriyassa. 
The faculties of faith, energy, mindfulness, and immersion. 


Pannavato, bhikkhave, ariyasavakassa tadanvaya 
saddha santhati, tadanvayam viriyam santhati, 
tadanvaya sati santhati, tadanvayo samadhi 
santhati” ti. 

When a noble disciple has wisdom, the faith, energy, 
mindfulness, and immersion that follow along with that 
become stabilized.” 


Dutiyam. 


48 .053.53. Sekhasutta -53.A 


Trainee 
6. Sukarakhatavagga - 6. The Boar’s Cave 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“atthi nu kho, bhikkhave, pariyayo yam pariyayam 
agamma sekho bhikkhu sekhabhumiyam thito 
‘sekhosm1’ti pajaneyya, asekho bhikkhu 
asekhabhumiyam thito ‘asekhosmi’ti pajaneyya” ti? 
“Mendicants, is there a way that a mendicant who is a 
trainee, standing at the level of a trainee, can understand 
that they are a trainee? And that a mendicant who is an 
adept, standing at the level of an adept, can understand 
that they are an adept?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“atthi, bhikkhave, pariyayo yam pariyayam agamma 
sekho bhikkhu sekhabhumiyam thito ‘sekhosm1’ti 
pajaneyya, asekho bhikkhu asekhabhumiyam thito 
‘asekhosmi’ti pajaneyya. 

“There is a way that a mendicant who is a trainee, standing 
at the level of a trainee, can understand that they are a 


trainee, and that a mendicant who is an adept, standing at 
the level of an adept, can understand that they are an 
adept. 


Katamo ca, bhikkhave, pariyayo yam pariyayam 
agamma sekho bhikkhu sekhabhumiyam thito 
‘sekhosmji’ti pajanati? 

And what is a way that a mendicant who is a trainee can 
understand that they are a trainee? 


Idha, bhikkhave, sekho bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati, ‘ayam dukkhasamudayo’ti 
yathabhutam pajanati, ‘ayam dukkhanirodho’ti 
yathabhutam pajanati, ‘ayam dukkhanirodhagamin1 
patipada’ti yathabhutam pajanati— 

It’s when a mendicant who is a trainee truly understands: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 
to the cessation of suffering’. 


ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma sekho bhikkhu sekhabhumiyam thito 
‘sekhosmji’ti pajanati. 

This is a way that a mendicant who is a trainee can 
understand that they are a trainee. 


Puna caparam, bhikkhave, sekho bhikkhu iti 
patisancikkhati: 
Furthermore, a mendicant who is a trainee reflects: 


‘atthi nu kho ito bahiddha anno samano va brahmano 
va yo evam bhutam taccham tatham dhammam deseti 
yatha bhagava’ ti? 

‘Is there any other ascetic or brahmin elsewhere whose 
teaching is as true, as real, as accurate as that of the 
Buddha?’ 


So evam pajanati: 
They understand: 


‘natthi kho ito bahiddha anno samano va brahmano 
va yo evam bhutam taccham tatham dhammam deseti 
yatha bhagava’ ti. 

‘There is no other ascetic or brahmin elsewhere whose 
teaching is as true, as real, as accurate as that of the 
Buddha.’ 


Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma sekho bhikkhu sekhabhumiyam thito 
‘sekhosmi’ti pajanati. 

This too is a way that a mendicant who is a trainee can 
understand that they are a trainee. 


Puna caparam, bhikkhave, sekho bhikkhu 
pancindriyani pajanati— 

Furthermore, a mendicant who is a trainee understands the 
five faculties: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


Yangatikani yamparamani yamphalani 
yampariyosanani. Na heva kho kayena phusitva 
viharati; 

And although they don’t have direct meditative experience 
of their destination, apex, fruit, and culmination, 


pannaya Ca ativijjha passati. 
they do see them with penetrating wisdom. 


Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma sekho bhikkhu sekhabhumiyam thito 
‘sekhosmji’ti pajanati. 

This too is a way that a mendicant who is a trainee can 
understand that they are a trainee. 


Katamo ca, bhikkhave, pariyayo yam pariyayam 
agamma asekho bhikkhu asekhabhumiyam thito 
‘asekhosmz1’ti pajanati? 

And what is the way that a mendicant who is an adept can 
understand that they are an adept? 


Idha, bhikkhave, asekho bhikkhu pancindriyani 
pajanati— 

It’s when a mendicant who is an adept understands the five 
faculties: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


Yangatikani yamparamani yamphalani 
yampariyosanani. Kayena ca phusitva viharati; 

They have direct meditative experience of their destination, 
apex, fruit, and culmination, 


pannaya Ca ativijjha passati. 
and they see them with penetrating wisdom. 


Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma asekho bhikkhu asekhabhumiyam thito 
‘asekhosmr’'ti pajanati. 

This is a way that a mendicant who is an adept can 
understand that they are an adept. 


Puna caparam, bhikkhave, asekho bhikkhu cha 
indriyani pajanati. 

Furthermore, a mendicant who is an adept understands the 
six faculties: 


‘Cakkhundriyam, sotindriyam, ghanindriyam, 
jivhindriyam, kayindriyam, manindriyam— 
eye, ear, nose, tongue, body, and mind. 


imani kho cha indriyani sabbena sabbam sabbatha 
sabbam aparisesam nirujjhissanti, annani ca cha 
indriyani na kuhinci kisminci uppajjissanti’ti 
pajanati. 

They understand: “These six faculties will totally and utterly 
cease without anything left over. And no other six faculties 
will arise anywhere anyhow.’ 


Ayampi kho, bhikkhave, pariyayo yam pariyayam 
agamma asekho bhikkhu asekhabhumiyam thito 
‘asekhosmjr’ti pajanati” ti. 

This too is a way that a mendicant who is an adept can 
understand that they are an adept.” 


Tatiyam. 


48.054. 54. Padasutta - 54. 


Footprints 
6. Sukarakhatavagga - 6. The Boar’s Cave 


“Seyyathapi, bhikkhave, yani kanici jangalanam 
pananam padajatani sabbani tani hatthipade 
samodhanam gacchanti, hatthipadam tesam 
aggamakkhayati, yadidam— mahantattena; 

“The footprints of all creatures that walk can fit inside an 
elephant’s footprint, so an elephant’s footprint is said to be 
the biggest of them all. 


evameva kho, bhikkhave, yani kanici padani bodhaya 
samvattanti, pannindriyam padam tesam 
aggamakkhayati, yadidam—bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the steps that lead to awakening in terms of becoming 
awakened. 


Katamani ca, bhikkhave, padani bodhaya 
samvattanti? 
And what are the steps that lead to awakening? 


Saddhindriyam, bhikkhave, padam, tam bodhaya 
samvattati; 
The faculties of faith, 


viriyindriyam padam, tam bodhaya samvattati; 
energy, 


satindriyam padam, tam bodhaya samvattati; 
mindfulness, 


samadhindriyam padam, tam bodhaya samvattati; 


immersion, 


pannindriyam padam, tam bodhaya samvattati. 
and wisdom are steps that lead to awakening, in that they 
lead to becoming awakened. 


Seyyathapi, bhikkhave, yani kanici jangalanam 
pananam padajatani sabbani tani hatthipade 
samodhanam gacchanti, hatthipadam tesam 
aggamakkhayati, yadidam— mahantattena; 

The footprints of all creatures that walk can fit inside an 
elephant’s footprint, so an elephant’s footprint is said to be 
the biggest of them all. 


evameva kho, bhikkhave, yani kanici padani bodhaya 
samvattanti, pannindriyam padam tesam 
aggamakkhayati, yadidam— bodhaya’” ti. 

In the same way, the faculty of wisdom is said to be the best 
of the steps that lead to awakening in terms of becoming 
awakened.” 


Catuttham. 


48 .055.55. Sarasutta - 55. 


Heartwood 
6. Sukarakhatavagga - 6. The Boar’s Cave 


“Seyyathapi, bhikkhave, ye keci saragandha, 
lohitacandanam tesam aggamakkhayati; 

“Of all kinds of fragrant heartwood, red sandalwood is said 
to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati. 
The faculties of faith, 


Viriyindriyam ... pe ... 
energy, 


satindriyam ... pe ... 
mindfulness, 


samadhindriyanm ... pe ... 
immersion, 


pannindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati. 


and wisdom are qualities that lead to awakening, in that 
they lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci saragandha, 
lohitacandanam tesam aggamakkhayati; 

Of all kinds of fragrant heartwood, red sandalwood is said 
to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 


Pancamam. 


48.056. 56. Patitthitasutta - 56. 


Grounded 
6. Sukarakhatavagga - 6. The Boar’s Cave 


“Ekadhamme patitthitassa, bhikkhave, bhikkhuno 
pancindriyani bhavitani honti subhavitani. 
“Mendicants, when a mendicant is grounded in one thing 
the five faculties become developed, well developed. 


Katamasmim ekadhamme? 
What one thing? 


Appamade. 
Diligence. 


Katamo ca bhikkhave, appamado? 
And what is diligence? 


Idha, bhikkhave, bhikkhu cittam rakkhati asavesu ca 
Sasavesu ca dhammesu. 

It’s when a mendicant looks after their mind when it comes 
to defilements and things that stimulate defilements. 


Tassa cittam rakkhato asavesu Ca sasSavesu Ca 
dhammesu saddhindriyampi bhavanaparipurim 
gacchati. 

As they do so the faculties of faith, 


Viriyindriyampi bhavanaparipurim gacchati. 
energy, 


Satindriyampi bhavanaparipurim gacchati. 
mindfulness, 


Samadhindriyampi bhavanaparipurim gacchati. 
immersion, 


Pannindriyampi bhavanaparipurim gacchati. 
and wisdom are fully developed. 


Evampi kho, bhikkhave, ekadhamme patitthitassa 
bhikkhuno pancindriyani bhavitani honti 
subhavitani’ ti. 

That’s how when a mendicant is grounded in one thing the 
five faculties become developed, well developed.” 


Chattham. 


48 .057.57. 
Sahampatibrahmasutta - 57. 


With Brahma Sahampati 
6. Sukarakhatavagga - 6. The Boar’s Cave 


Ekam samayam bhagava uruvelayam viharati najja 
neranjaraya tire ajapalanigrodhe 
pathamabhisambuddho. 

At one time, when he was first awakened, the Buddha was 
staying near Uruvela at the goatherd’s banyan tree on the 
bank of the Neranjara River. 


Atha kho bhagavato rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

Then as he was in private retreat this thought came to his 
mind, 


“pancindriyani bhavitani bahulikatani amatogadhani 
honti amataparayanani amatapariyosanani. 

“When these five faculties are developed and cultivated 
they culminate, finish, and end in the deathless. 


Katamani panca? 
What five? 


Saddhindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanam. 
The faculties of faith, 


Viriyindriyam ... pe ... 
energy, 


satindriyam ... pe ... 
mindfulness, 


samadhindriyanm ... pe ... 
immersion, 


pannindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanam. 
and wisdom. 


Imani pancindriyani bhavitani bahulikatani 
amatogadhani honti amataparayanani 
amatapariyosanani’ ti. 

When these five faculties are developed and cultivated they 
culminate, finish, and end in the deathless.” 


Atha kho brahma sahampati bhagavato cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evameva brahmaloke antarahito 
bhagavato purato paturahosi. 

Then Brahma Sahampati knew what the Buddha was 
thinking. As easily as a strong person would extend or 
contract their arm, he vanished from the Brahma realm and 
reappeared in front of the Buddha. 


Atha kho brahma sahampati ekamsam uttarasangam 
karitva yena bhagava tenanjalim panametva 
bhagavantam etadavoca: 

He arranged his robe over one shoulder, raised his joined 
palms toward the Buddha, and said: 


“evametam, bhagava, evametam sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Pancindriyani bhavitani bahulikatani amatogadhani 
honti amataparayanani amatapariyosanani. 


When these five faculties are developed and cultivated they 
culminate, finish, and end in the deathless. 


Katamani panca? 
What five? 


Saddhindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosananm ... pe ... 
pannindriyam bhavitam bahulikatam amatogadham 
hoti amataparayanam amatapariyosanam. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Imani pancindriyani bhavitani bahulikatani 
amatogadhani honti amataparayanani 
amatapariyosanani. 

When these five faculties are developed and cultivated they 
culminate, finish, and end in the deathless. 


Bhutapubbaham, bhante, kassape sammasambuddhe 
brahmacariyam acarim. 

Once upon a time, sir, I lived the spiritual life under the fully 
awakened Buddha Kassapa. 


Tatrapi mam evam jananti: 
There they knew me as 


‘sahako bhikkhu, sahako bhikkhw’ ti. 
the mendicant Sahaka. 


So khvaham, bhante, imesamyeva pancannam 
indriyanam bhavitatta bahulikatatta kamesu 
kamacchandam virajetva kayassa bheda param 
marana sugatim brahmalokam upapanno. 

Because of developing and cultivating these same five 
faculties I lost desire for sensual pleasures. When my body 


broke up, after death, I was reborn in a good place, in the 
Brahma realm. 


Tatrapi mam evam jananti: 
There they know me as 


‘brahma sahampati, brahma sahampat?’ti. 
Brahma Sahampati. 


Evametam, bhagava, evametam sugata. 
That’s so true, Blessed One! That’s so true, Holy One! 


Ahametam janami, ahametam passami yatha imani 
pancindriyani bhavitani bahulikatani amatogadhani 
honti amataparayanani amatapariyosanani" ti. 

I know and see how when these five faculties are developed 
and cultivated they culminate, finish, and end in the 
deathless.” 


Sattamam. 


48 .058.58. Sukarakhatasutta - 


98. The Boar’s Cave 
6. Sukarakhatavagga - 6. The Boar’s Cave 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate sukarakhatayam. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain in the Boar’s Cave. 


Tatra kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta: 


“kim nu kho, sariputta, atthavasam sampassamano 
khinasavo bhikkhu tathagate va tathagatasasane va 
paramanipaccakaram pavattamano pavattati” ti? 
“Sariputta, considering what benefit does a mendicant with 
defilements ended, while still alive, continue to show utmost 
devotion for the Realized One or his instructions?” 


“Anuttaranhi, bhante, yegakkhemam sampassamano 
khinasavo bhikkhu tathagate va tathagatasasane va 
paramanipaccakaram pavattamano pavattati” ti. 

“Sir, it is considering the supreme sanctuary that a 
mendicant with defilements ended, while still alive, 
continues to show utmost devotion for the Realized One or 
his instructions.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Anuttaranhi, sariputta, yogakkhemam sampassamano 
khinasavo bhikkhu tathagate va tathagatasasane va 
paramanipaccakaram pavattamano pavattati. 


For it is considering the supreme sanctuary that a 
mendicant whose defilements are ended, while still alive, 
continues to show utmost devotion for the Realized One or 
his instructions. 


Katamo Ca, sariputta, anuttaro yogakkhemo yam 
Sampassamano khinasavo bhikkhu tathagate va 
tathagatasasane va paramanipaccakaram 
pavattamano pavattati” ti? 

And what is that supreme sanctuary?” 


“Idha, bhante, khinasavo bhikkhu saddhindriyam 
bhaveti upasamagamim sambodhagamim, 

“It’s when a mendicant with defilements ended develops 
the faculties of faith, 


viriyindriyam bhaveti ... pe ... 
energy, 


satindriyam bhaveti ... 
mindfulness, 


samadhindriyam bhaveti ... 
immersion, 


pannindriyam bhaveti upasamagamim 
sambodhagamim. 
and wisdom, which lead to peace and awakening. 


Ayam kho, bhante, anuttaro yogakkhemo yam 
Sampassamano khinasavo bhikkhu tathagate va 
tathagatasasane va paramanipaccakaram 
pavattamano pavattati’ ti. 

It is considering this supreme sanctuary that a mendicant 
with defilements ended, while still alive, continues to show 
utmost devotion for the Realized One or his instructions.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Eso hi, sariputta, anuttaro yogakkhemo yam 
Sampassamano khinasavo bhikkhu tathagate va 
tathagatasasane va paramanipaccakaram 
pavattamano pavattatiti. 

For this is that supreme sanctuary. 


Katamo Ca, sariputta, paramanipaccakaro yam 
khinasavo bhikkhu tathagate va tathagatasasane va 
paramanipaccakaram pavattamano pavattati” ti? 
And what is that utmost devotion that a mendicant with 
defilements ended, while still alive, continues to show 
towards the Realized One or his instructions?” 


“Idha, bhante, khinasavo bhikkhu satthari sagaravo 
viharati sappatisso, dhamme sagaravo viharati 
sappatisso, samghe sagaravo viharati sappatisso, 
sikkhaya sagaravo viharati sappatisso, saamadhismim 
Sagaravo viharati sappatisso. 

“It’s when a mendicant with defilements ended maintains 
respect and reverence for the Teacher, the teaching, the 
Sangha, the training, and immersion. 


Ayam kho, bhante, paramanipaccakaro yam 
khinasavo bhikkhu tathagate va tathagatasasane va 
paramanipaccakaram pavattamano pavattati” ti. 
This is that utmost devotion.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Eso hi, sariputta, paramanipaccakaro yam khinasavo 
bhikkhu tathagate va tathagatasasane va 


paramanipaccakaram pavattamano pavattati” ti. 
For this is that utmost devotion that a mendicant with 
defilements ended, while still alive, continues to show 
towards the Realized One or his instructions.” 


Atthamam. 


48 .059.59. Pathamauppadasutta 
- 939. Arising (1 st) 


6. Sukarakhatavagga - 6. The Boar’s Cave 


Savatthinidanam. 
At Savatthi. 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani anuppannani uppajjanti, nannatra 
tathagatassa patubhava arahato 
Ssammasambuddhassa. 

“Mendicants, these five faculties don’t arise to be developed 
and cultivated except when a Realized One, a perfected 
one, a fully awakened Buddha has appeared. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam— 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani anuppannani uppajjanti, nannatra 
tathagatassa patubhava arahato 
sammasambuddhassa’” ti. 

These five faculties don’t arise to be developed and 
cultivated except when a Realized One, a perfected one, a 
fully awakened Buddha has appeared.” 


Navamam. 


48.060. 60. Dutiyauppadasutta - 
60. Arising (2nd) 


6. Sukarakhatavagga - 6. The Boar’s Cave 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani anuppannani uppajjanti, nannatra 
sugatavinaya. 

“Mendicants, these five faculties don’t arise to be developed 
and cultivated apart from the Holy One’s training. 


Katamani panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam— 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 

imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani anuppannani uppajjanti, nannatra 
sugatavinaya’ ti. 

These five faculties don’t arise to be developed and 
cultivated apart from the Holy One’s training.” 
Dasamam. 

Sukarakhatavaggo chattho. 

Salam mallikam sekho Ca, 


padam saram patitthitam; 


Brahmasukarakhatayo, 


uppada apare duveti. 


48.061. 61. Samyojanasutta - 61. 


Fetters 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


Savatthinidanam. 
At Savatthi. 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani samyojanappahanaya samvattanti. 
“Mendicants, when these five faculties are developed and 
cultivated they lead to giving up the fetters. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani samyojanappahanaya samvattanti’ ti. 
When these five faculties are developed and cultivated they 
lead to giving up the fetters.” 


Pathamam. 


48 062. 62. Anusayasutta - 62. 


Tendencies 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani anusayasamugghataya samvattanti. 
“Mendicants, when these five faculties are developed and 
cultivated they lead to uprooting the underlying tendencies. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani anusayasamugghataya samvattanti’ ti. 
When these five faculties are developed and cultivated they 
lead to uprooting the underlying tendencies.” 


Dutiyam. 


48.063. 63. Parinnasutta - 63. 


Complete Understanding 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani addhanaparinnaya samvattanti. 
“Mendicants, when these five faculties are developed and 
cultivated they lead to the complete understanding of the 
course of time. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani addhanaparinnaya samvattanti’ ti. 
When these five faculties are developed and cultivated they 


lead to the complete understanding of the course of time.” 


Tatiyam. 


48.064. 64. Asavakkhayasutta - 


64. Ending of Defilements 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani asavanam khayaya samvattanti. 
“Mendicants, when these five faculties are developed and 
cultivated they lead to the ending of defilements. 


Katamani panca? 
What five? 


Saddhindriyan. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani asavanam khayaya samvattantiti. 

When these five faculties are developed and cultivated they 
lead to the ending of defilements.” 


Pancimani, bhikkhave, indriyani bhavitani 
bahulikatani samyojanappahanaya samvattanti, 
anusayasamugghataya samvattanti, 
addhanaparinnaya samvattanti, asavanam khayaya 
samvattanti. 

“Mendicants, when these five faculties are developed and 
cultivated they lead to giving up the fetters, uprooting the 
underlying tendencies, completely understanding the 
course of time, and ending the defilements. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani bhavitani 
bahulikatani samyojanappahanaya samvattanti, 
anusayasamugghataya samvattanti, 
addhanaparinnaya samvattanti, asavanam khayaya 
samvattanti’ ti. 

When these five faculties are developed and cultivated they 
lead to giving up the fetters, uprooting the underlying 
tendencies, completely understanding the course of time, 
and ending the defilements.” 


Catuttham. 


48.065. 65. Pathamaphalasutta - 


65. Two Fruits 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
bhavitatta bahulikatatta dvinnam phalanam 
annataram phalam patikankham— 

Because of developing and cultivating these five faculties, 
one of two results can be expected: 


dittheva dhamme anna, sati va upadisese 
anagamita’ ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Pancamam. 


48 .066. 66. Dutiyaphalasutta - 


66. Seven Benefits 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Pancimani, bhikkhave, indriyani. 
“Mendicants, there are these five faculties. 


Katamani panca? 
What five? 


Saddhindriyanm. ... pe ... pannindriyam— 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, pancindriyani. 
These are the five faculties. 


Imesam kho, bhikkhave, pancannam indriyanam 
bhavitatta bahulikatatta satta phala sattanisamsa 
patikankha. 

Because of developing and cultivating these five faculties, 
seven fruits and benefits can be expected. 


Katame satta phala sattanisamsa? 
What seven? 


Dittheva dhamme patikacca annam aradheti, 
They attain enlightenment early on in this very life. 


no ce dittheva dhamme patikacca annam aradheti, 
atha maranakale annam aradheti. 
If not, they attain enlightenment at the time of death. 


No ce dittheva dhamme annam aradheti, no ce 
maranakale annam aradheti, atha pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbayi hoti, 

If not, with the ending of the five lower fetters, they’re 
extinguished between one life and the next ... 


upahaccaparinibbayi hoti, 
they’re extinguished upon landing ... 


asankharaparinibbayi hoti, 
they’re extinguished without extra effort ... 


sasankharaparinibbayi hoti, 
they’re extinguished with extra effort ... 


uddhamsoto hoti akanitthagam1. 
they head upstream, going to the Akanittha realm. 


Imesam kho, bhikkhave, pancannam indriyanam 
bhavitatta bahulikatatta ime satta phala sattanisamsa 
patikankha’ ti. 

Because of developing and cultivating these five faculties, 
these seven fruits and benefits can be expected.” 


Chattham. 


48 .067. 67. Pathamarukkhasutta 


- 67. A Tree (1st) 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Seyyathapi, bhikkhave, ye keci jambudipaka rukkha, 
jambu tesam aggamakkhayati; 

“Mendicants, of all the trees in India, the rose-apple is said 
to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati. 
The faculties of faith, 


Viriyindriyam ... pe ... 
energy, 


satindriyam ... 
mindfulness, 


samadhindriyam ... 
immersion, 


pannindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati. 


and wisdom are qualities that lead to awakening, in that 
they lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci jambudipaka rukkha, 
jambu tesam aggamakkhayati; 

Of all the trees in India, the rose-apple is said to be the 
best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 


Sattamam. 


48 .068. 68. Dutiyarukkhasutta - 


68. A Tree (2nd) 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Seyyathapi, bhikkhave, ye keci devanam 
tavatimsanam rukkha, parichattako tesam 
aggamakkhayati; 

“Mendicants, of all the trees belonging to the gods of the 
Thirty-Three, the Shady Orchid Tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati. 
The faculties of faith, 


Viriyindriyam ... pe ... 
energy, 


satindriyam ... 
mindfulness, 


samadhindriyam ... 
immersion, 


pannindriyam bodhipakkhiyo dhammo, tam bodhaya 
samvattati. 

and wisdom are qualities that lead to awakening, in that 
they lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci devanam 
tavatimsanam rukkha, parichattako tesam 
aggamakkhayati; 

Of all the trees belonging to the gods of the Thirty-Three, 
the shady orchid tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 


Atthamam. 


48.069. 69. Tatiyarukkhasutta - 
69. A Tree (3rd) 


7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Seyyathapi, bhikkhave, ye keci asuranam rukkha, 
cittapatali tesam aggamakkhayati; 

“Mendicants, of all the trees belonging to the demons, the 
trumpet-flower tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati ... pe ... pannindriyam 
bodhipakkhiyo dhammo, tam bodhaya samvattati. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom are qualities that lead to awakening, in that they 
lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci asuranam rukkha, 
cittapatali tesam aggamakkhayati; 

Of all the trees belonging to the demons, the trumpet- 
flower tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 


In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 


Navamam. 


48.070. 70. Catuttharukkhasutta 


- 70. A Tree (4th) 
7. Bodhipakkhiyavagga - 7. Leading to Awakening 


“Seyyathapi, bhikkhave, ye keci supannanam rukkha, 
kutasimbali tesam aggamakkhayati; 

“Mendicants, of all the trees belonging to the phoenixes, 
the red silk-cotton tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya. 

In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened. 


Katame ca, bhikkhave, bodhipakkhiya dhamma? 
And what are the qualities that lead to awakening? 


Saddhindriyam, bhikkhave, bodhipakkhiyo dhammo, 
tam bodhaya samvattati ... pe ... pannindriyam 
bodhipakkhiyo dhammo, tam bodhaya samvattati. 
The faculties of faith, energy, mindfulness, immersion, and 
wisdom are qualities that lead to awakening, in that they 
lead to becoming awakened. 


Seyyathapi, bhikkhave, ye keci supannanam rukkha, 
kutasimbali tesam aggamakkhayati; 

Of all the trees belonging to the phoenixes, the red silk- 
cotton tree is said to be the best. 


evameva kho, bhikkhave, ye keci bodhipakkhiya 
dhamma, pannindriyam tesam aggamakkhayati, 
yadidam— bodhaya’ ti. 


In the same way, the faculty of wisdom is said to be the best 
of the qualities that lead to awakening in terms of becoming 
awakened.” 

Dasamam. 

Bodhipakkhiyavaggo sattamo. 

Samyojana anusaya, 


Dve phala caturo rukkha, 


vaggo tena pavuccatiti. 


48 .071-82. 71-82. Pacinadisutta 


- 71-82. Slanting East, Etc. 


8. Gangapeyyalavagga - 8. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo. 

In the same way, a mendicant developing and cultivating 
the five faculties slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo? 

How so? 


Idha, bhikkhave, bhikkhu saddhindriyam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, 

It’s when a mendicant develops the faculties of faith, 


viriyindriyam ... pe ... 
energy, 


satindriyam ... 
mindfulness, 


samadhindriyam ... 


immersion, 


pannindriyam bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

and wisdom, which rely on seclusion, fading away, and 
cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo’ ti. 

That’s how a mendicant developing and cultivating the five 
faculties slants, slopes, and inclines to extinguishment.” 


Dvadasamam. 
Gangapeyyalavaggo atthamo. 
(To be expanded for each of the different rivers as in SN 


45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


48 .083-92. 83. Appamadavagga - 
83-92. Diligence 


9. Appamadavagga - 9. Diligence 


(Appamadavaggo vittharetabbo.) 
(To be expanded as in the chapter on diligence at SN 
45 .139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam sarena vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


48 093-104. 93. 
Balakarantyavagga - 93-104. 


Hard Work 
10. Balakaraniyavagga - 10. Hard Work 


(Balakaraniyavaggo vittharetabbo.) 
(To be expanded as in the chapter on hard work at SN 
45 .149-160.) 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


48.105-114. 105. Esanavagga - 
105-114. Searches 


11. Esanavagga - 11. Searches 


(Esanavaggo vittharetabbo.) 
(To be expanded as in the chapter on searches at SN 
45.161-170.) 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


48 .115-124. 115-124. 


Oghadisutta - 115-124. Floods 
12. Oghavagga - 12. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya pancindriyani 
bhavetabbani. 

The five faculties should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu saddhindriyam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamin ... pe ... pannindriyam bhaveti 


vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops the faculties of faith, 
energy, mindfulness, immersion, and wisdom, which rely on 
seclusion, fading away, and cessation, and ripen as letting 


go. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya imani 
pancindriyani bhavetabbani” ti. 

These five faculties should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


Dasamam. 

(Yatha maggasamyuttam, tatha vittharetabbam.) 
(To be expanded as in the Linked Discourses on the Path, 
SN 45.171-179, with the above as the final discourse.) 


Oghavaggo dvadasamo. 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


48 125-136. 125-136. 
Punapacinadisutta - 125-136. 


Another on Sloping East, Etc. 
13. Punagangapeyyalavagga - 13. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo. 

In the same way, a mendicant developing and cultivating 
the five faculties slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo? 

How so? 


Idha, bhikkhave, bhikkhu saddhindriyam bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm ... pe ... pannindriyam 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 
It’s when a mendicant develops the faculties of faith, 
energy, mindfulness, immersion, and wisdom, which 
culminate in the removal of greed, hate, and delusion. 


Evam kho, bhikkhave, bhikkhu pancindriyani 
bhavento pancindriyani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo’ ti. 

That’s how a mendicant developing and cultivating the five 
faculties slants, slopes, and inclines to extinguishment.” 


Dvadasamam. 
Gangapeyyalavaggo terasamo. 
(To be expanded for each of the different rivers as in SN 


45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


48 .137-146.137. 
Punaappamadavagga - 137. 


Another Chapter on Diligence 
13. Punagangapeyyalavagga - 13. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


On Display: Title of Section Only 
(This text consists of the title only. To be expanded as in SN 
45 .139-148, removal of greed version.) 


48 .147-158.147. 
Punabalakaranliyavagga - 147. 


Another Chapter on Hard Work 


13. Punagangapeyyalavagga - 13. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


On Display: Title of Section Only 
(This text consists of the title only. To be expanded as in SN 
45 .149-160, removal of greed version.) 


48 .159-168.159. 
Punaesanavagga - 159-168. 


Another Chapter on Searches 
14. Punaesanavagga - 14. Another Chapter on 
Searches 


(Appamadavagga-balakaranltyavagga-esanavagga 
vittharetabba.) 

(To be expanded as in SN 45.161-170, removal of greed 
version.) 


48 .169-178.169-178. 
punaoghadisutta - 169-178. 


Another Series on Floods, Etc. 
15. Punaoghavagga - 15. Another Chapter on Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya pancindriyani 
bhavetabbani. 

The five faculties should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu saddhindriyam bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 


mohavinayapariyosanam. Viriyindriyam ... pe ... 
satindriyam ... samadhindriyam ... pannindriyam 
bhaveti ragavinayapariyosanam 
dosavinayapariyosanam mohavinayapariyosanam. 
It’s when a mendicant develops the faculties of faith, 
energy, mindfulness, immersion, and wisdom, which 
culminate in the removal of greed, hate, and delusion. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya imani 
pancindriyani bhavetabbani” ti. 

These five faculties should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


Oghavaggo sattarasamo. 
(To be expanded as in SN 45.171-179, with the above as 
the final discourse, removal of greed version.) 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


Indriyasamyuttam catuttham. 
The Linked Discourses on the Faculties is the fourth section. 


49.01 -12.1-12. Pacinadisutta - 
1-12. Sloping East, Etc. 


1. Gangapeyyalavagga - 1. Abbreviated Texts on the 
Ganges 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava etadavoca: 
There the Buddha said: 


“cattarome, bhikkhave, saammappadhana. 
“Mendicants, there are these four right efforts. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. 


Uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


Anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 


pagganhati padahati. 
They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


Uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. 


Ime kho, bhikkhave, cattaro sammappadhanati. 
These are the four right efforts. 


Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 
The Ganges river slants, slopes, and inclines to the east. 


evameva kho, bhikkhave, bhikkhu cattaro 
sammappadhane bhavento cattaro saammappadhane 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the four right efforts slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu cattaro 
sammappadhane bhavento cattaro saammappadhane 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo? 

And how does a mendicant who develops the four right 
efforts slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise. 


Uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


Anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


Uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. 


Evam kho, bhikkhave, bhikkhu cattaro 
sammappadhane bhavento cattaro saammappadhane 
bahulikaronto nibbananinno hoti nibbanapono 
nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
four right efforts slants, slopes, and inclines to 
extinguishment.” 


Dvadasamam. 

Gangapeyyalavaggo pathamo. 
(Sammappadhanasamyuttassa gangapeyyali 
sammappadhanavasena vittharetabba.) 


(To be expanded as in SN 45.92-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


49.13-22.13. Appamadavagga - 


13-22. Diligence 
2. Appamadavagga - 2. Diligence 


(Appamadavaggo sammappadhanavasena 
vittharetabbo.) 
(To be expanded as in SN 45.139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam sarena vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


4923-34. 23-34. 
Balakarantyadisutta - 23-34. 


Hard Work, Etc. 
3. Balakaraniyavagga - 3. Hard Work 


“Seyyathapi, bhikkhave, ye keci balakarantya 
kammanta kayiranti, sabbe te pathavim nissaya 
pathaviyam patitthaya evamete balakaraniya 
kammanta kayiranti; 

“Mendicants, all the hard work that gets done depends on 
the earth and is grounded on the earth. 


evameva kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya cattaro sammappadhane bhaveti, cattaro 
sammappadhane bahulikaroti. 

In the same way, a mendicant develops and cultivates the 

four right efforts depending on and grounded on ethics. 


Kathanca, bhikkhave, bhikkhu silam nissaya sile 
patitthaya cattaro sammappadhane bhaveti, cattaro 
Sammappadhane bahulikaroti? 

How so? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati ... pe ... 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. ... 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 


paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are completed by 
development. 


Evam kho, bhikkhave, bhikkhu silam nissaya sile 
patitthaya cattaro sammappadhane bhaveti, cattaro 
Sammappadhane bahulikaroti” ti. 

That’s how a mendicant develops and cultivates the four 
right efforts depending on and grounded on ethics.” 


(Evam balakaraniyavaggo sammappadhanavasena 
vittharetabbo.) 

(To be expanded as in SN 45.149-160.) 

Dvadasamam. 


Balakaranliyavaggo tatiyo. 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


49 .35-44. 35-44. 
Esanadisuttadasaka - 35-44. Ten 


Discourses on Searches, Etc. 
4. Esanavagga - 4. Searches 


“Tisso ima, bhikkhave, esana. 
“Mendicants, there are these three searches. 


Katama tisso? 
What three? 


Kamesana, bhavesana, brahmacariyesana— 
The search for sensual pleasures, the search for continued 
existence, and the search for a spiritual path. 


ima kho, bhikkhave, tisso esana. 
These are the three searches. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya parinnaya parikkhayaya pahanaya cattaro 
sammappadhana bhavetabba. 

The four right efforts should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three searches. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannananm ... pe ... 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. ... 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are completed by 
development. 


Imasam kho, bhikkhave, tissannam esananam 
abhinnaya parinnaya parikkhayaya pahanaya ime 
cattaro sammappadhana bhavetabba’ ti. 

These four right efforts should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these three searches.” 


(Vittharetabbam.) 
(To be expanded as in SN 45.161-170.) 


Dasamam. 
Esanavaggo catuttho. 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


49.45-54. 45-54. Oghadisutta - 


45-54. Floods, Etc. 
5. Oghavagga - 5. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya cattaro 
sammappadhana bhavetabba. 

The four right efforts should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannananm. ... pe ... 
It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 


qualities don’t arise. ... 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are completed by 
development. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ime cattaro 
Sammappadhana bhavetabba” ti. 

These four right efforts should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


(Vittharetabba.) 

(To be expanded as in SN 45.171-179, with the above as 
the final discourse.) 

Dasamam. 


Oghavaggo pancamo. 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 


aggregates, and fetters high and low. 


Sammappadhanasamyuttam pancamam. 
The Linked Discourses on the Right Efforts is the fifth 
section. 


90.01 -12.1-12. Baladisutta - 1- 
12. Sloping East, Etc. 


1. Gangapeyyalavagga - 1. Abbreviated Texts on the 
Ganges 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam— 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, panca balaniti. 
These are the five powers. 


Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 
The Ganges river slants, slopes, and inclines to the east. 


evameva kho, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the five powers slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo? 


And how does a mendicant who develops the five powers 
slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu saddhabalam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, 

It’s when a mendicant develops the powers of faith, 


viriyabalam ... pe ... 
energy, 


satibalam ... 
mindfulness, 


samadhibalam ... 
immersion, 


pannabalam bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

and wisdom, which rely on seclusion, fading away, and 
cessation, and ripen as letting go. 


Evam kho, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
five powers slants, slopes, and inclines to extinguishment.” 


Dvadasamam. 
Gangapeyyalavaggo pathamo. 
(To be expanded for each of the different rivers as in SN 


45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


90.13-22.13. Appamadavagga - 


13-22. Diligence 
2. Appamadavagga - 2. Diligence 


(Appamadavaggo vittharetabbo.) 
(To be expanded as in the chapter on diligence at SN 
45 .139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam sarena vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


90.23-34. 23. Balakarantyavagga 
- 23-34. Hard Work 


3. Balakaraniyavagga - 3. Hard Work 


(Balakaraniyavaggo vittharetabbo.) 
(To be expanded as in the chapter on hard work at SN 
45 .149-160.) 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


90.35-44. 35. Esanavagga - 35- 
44. Searches 


4. Esanavagga - 4. Searches 


(Esanavaggo vittharetabbo.) 
(To be expanded as in the chapter on searches at SN 
45.161-170.) 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


90.45-54. 45-54. Oghadisutta - 


45-54. Floods, Etc. 
5. Oghavagga - 5. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya panca balani 
bhavetabbani. 

The five powers should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu, saddhabalam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, 


It’s when a mendicant develops the powers of faith, 


viriyabalam ... pe ... 
energy, 


satibalam ... 
mindfulness, 


samadhibalanm ... 
immersion, 


pannabalam bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

and wisdom, which rely on seclusion, fading away, and 
cessation, and ripen as letting go. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya imani panca 
balani bhavetabbani’ ti. 

These five powers should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


(Evam vittharetabba.) 
(To be expanded as in SN 45.171-179, with the above as 
the final discourse.) 


50.55-66. 55-66. Pacinadisutta - 
99-66. Sloping East, Etc. 


6. Punagangapeyyalavagga - 6. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the five powers slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo? 

And how does a mendicant who develops the five powers 
slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu, saddhabalam bhaveti 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosananm. ... 

It’s when a mendicant develops the powers of faith, energy, 
mindfulness, immersion, and wisdom, which culminate in 
the removal of greed, hate, and delusion. 


evam kho, bhikkhave, bhikkhu panca balani 
bhavento panca balani bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo’ ti. 


That’s how a mendicant who develops and cultivates the 
five powers slants, slopes, and inclines to extinguishment.” 


Vittharetabba. 

(To be expanded for each of the different rivers as in SN 
45 91-102, removal of greed version.) 

Dvadasamam. 


Gangapeyyalavaggo chattho. 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


30.67-76. 67. 
Punaappamadavagga - 67-76. 


Another Chapter on Diligence 
6. Punagangapeyyalavagga - 6. Another Chapter of 
Abbreviated Texts on the Ganges, Etc. 


On Display: Title of Section Only 
(This text consists of the title only. To be expanded as in SN 
45 .139-148, removal of greed version.) 


90.77-88.77. 
Punabalakaranlyavagga - 77-88. 
Another Chapter on Hard Work 


7. Punabalakaraniyavagga - 7. Another Chapter on 
Hard Work 


(Appamadavagga-balakarantyavagga vittharetabba.) 
(To be expanded as in SN 45.149-160, removal of greed 
version.) 


50.89-98. 89-98. 
Punaesanadisutta - 89-98. 


Another Series on Searches, Etc. 
8. Punaesanavagga - 8. Another Chapter on Searches 


(Evam esanapali vittharetabba— 
ragavinayapariyosanam dosavinayapariyosanam 
mohavinayapariyosanam.) 

(To be expanded as in SN 45.161-170, removal of greed 
version.) 


Esanavaggo navamo. 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


90.99-108. 99-108. 
Punaoghadisutta - 99-108. 


Another Series on Floods, Etc. 
9. Punaoghavagga - 9. Another Chapter on Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya panca balani 
bhavetabbani. 

The five powers should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu saddhabalam bhaveti ... pe 
... pannabalam bhaveti ragavinayapariyosanam 


dosavinayapariyosanam mohavinayapariyosanam. 
A mendicant develops the powers of faith, energy, 
mindfulness, immersion, and wisdom, which culminate in 
the removal of greed, hate, and delusion. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya imani panca 
balani bhavetabbani’ ti. 

These five powers should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


Dasamam. 
(To be expanded as in SN 45.171-179, with the above as 
the final discourse.) 


Oghavaggo dasamo. 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


Balasamyuttam chattham. 
The Linked Discourses on the Powers is the sixth section. 


91 .01.1. Aparasutta - 1. From 


the Near Shore 
1. Capalavagga - 1. At the Capala Shrine 


“Cattarome, bhikkhave, iddhipada bhavita bahulikata 
apara param gamanaya samvattanti. 

“Mendicants, when these four bases of psychic power are 
developed and cultivated they lead to going from the near 
shore to the far shore. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


viriyasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

They develop the basis of psychic power that has immersion 
due to energy, and active effort. 


cittasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

They develop the basis of psychic power that has immersion 
due to mental development, and active effort. 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 

They develop the basis of psychic power that has immersion 
due to inquiry, and active effort. 


Ime kho, bhikkhave, cattaro iddhipada bhavita 
bahulikata apara param gamanaya samvattanti" ti. 
When these four bases of psychic power are developed and 
cultivated they lead to going from the near shore to the far 
shore.” 


Pathamam. 


51.02. 2. Viraddhasutta - 2. 


Missed Out 
1. Capalavagga - 1. At the Capala Shrine 


“Yesam kesanci, bhikkhave, cattaro iddhipada 
viraddha, viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

“Mendicants, whoever has missed out on the four bases of 
psychic power has missed out on the noble path to the 
complete ending of suffering. 


Yesam kesanci, bhikkhave, cattaro iddhipada 
araddha, araddho tesam ariyo maggo samma 
dukkhakkhayagami. 

Whoever has undertaken the four bases of psychic power 
has undertaken the noble path to the complete ending of 
suffering. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Yesam kesanci, bhikkhave, ime cattaro iddhipada 
viraddha, viraddho tesam ariyo maggo samma 
dukkhakkhayagam1. 

Whoever has missed out on these four bases of psychic 
power has missed out on the noble path to the complete 
ending of suffering. 


Yesam kesanci, bhikkhave, ime cattaro iddhipada 
araddha, araddho tesam ariyo maggo samma 
dukkhakkhayagami’ ti. 

Whoever has undertaken these four bases of psychic power 
has undertaken the noble path to the complete ending of 
suffering.” 


Dutiyam. 


91 .03.3. Ariyasutta - 3. A Noble 


One 
1. Capalavagga - 1. At the Capala Shrine 


“Cattarome, bhikkhave, iddhipada bhavita bahulikata 
ariya niyyanika niyyanti takkarassa saamma 
dukkhakkhayaya. 

“Mendicants, when these four bases of psychic power are 
developed and cultivated they are noble and emancipating, 
and bring one who practices them to the complete ending 
of suffering. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ime kho, bhikkhave, cattaro iddhipada bhavita 
bahulikata ariya niyyanika niyyanti takkarassa 
samma dukkhakkhayaya’ ti. 


When these four bases of psychic power are developed and 
cultivated they are noble and emancipating, and bring one 
who practices them to the complete ending of suffering.” 


Tatiyam. 


51.04. 4. Nibbidasutta - 4. 


Disillusionment 
1. Capalavagga - 1. At the Capala Shrine 


“Cattarome, bhikkhave, iddhipada bhavita bahulikata 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattanti. 
“Mendicants, these four bases of psychic power, when 
developed and cultivated, lead solely to disillusionment, 
dispassion, cessation, peace, insight, awakening, and 
extinguishment. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ime kho, bhikkhave, cattaro iddhipada bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 


upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ ti. 

These four bases of psychic power, when developed and 
cultivated, lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment.” 


Catuttham. 


91 .05.5. Iddhipadesasutta - 5. 


Partly 
1. Capalavagga - 1. At the Capala Shrine 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va iddhipadesam abhinipphadesum sabbe 
te catunnam iddhipadanam bhavitatta bahulikatatta. 
“Mendicants, all the ascetics and brahmins in the past who 
have partly manifested psychic powers have done so by 
developing and cultivating the four bases of psychic power. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va iddhipadesam abhinipphadessanti 
sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 

All the ascetics and brahmins in the future who will partly 
manifest psychic powers will do so by developing and 
cultivating the four bases of psychic power. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va iddhipadesam abhinipphadenti sabbe te catunnam 
iddhipadanam bhavitatta bahulikatatta. 

All the ascetics and brahmins in the present who are partly 
manifesting psychic powers do so by developing and 
cultivating the four bases of psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va iddhipadesam abhinipphadesum, sabbe 
te imesamyeva catunnam iddhipadanam bhavitatta 
bahulikatatta. 

All the ascetics and brahmins in the past who have partly 
manifested psychic powers have done so by developing and 
cultivating these four bases of psychic power. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va iddhipadesam abhinipphadessanti, 
sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 

All the ascetics and brahmins in the future who will partly 
manifest psychic powers will do so by developing and 
cultivating these four bases of psychic power. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va iddhipadesam abhinipphadenti, sabbe te 
imesamyeva catunnam iddhipadanam bhavitatta 
bahulikatatta’” ti. 

All the ascetics and brahmins in the present who are partly 
manifesting psychic powers do so by developing and 
cultivating these four bases of psychic power.” 


Pancamam. 


51.06. 6. Samattasutta - 6. 


Completely 
1. Capalavagga - 1. At the Capala Shrine 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va samattam iddhim abhinipphadesum, 
sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 

“Mendicants, all the ascetics and brahmins in the past who 
have completely manifested psychic powers have done so 
by developing and cultivating the four bases of psychic 
power. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va samattam iddhim abhinipphadessanti, 
sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 

All the ascetics and brahmins in the future who will 
completely manifest psychic powers will do so by 
developing and cultivating the four bases of psychic power. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va samattam iddhim abhinipphadenti, sabbe te 
catunnam iddhipadanam bhavitatta bahulikatatta. 
All the ascetics and brahmins in the present who are 
completely manifesting psychic powers do so by developing 
and cultivating the four bases of psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 


It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va samattam iddhim abhinipphadesum, 
sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 

All the ascetics and brahmins in the past who have 
completely manifested psychic powers have done so by 
developing and cultivating these four bases of psychic 
power. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va samattam iddhim abhinipphadessanti, 
sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 

All the ascetics and brahmins in the future who will 
completely manifest psychic powers will do so by 
developing and cultivating these four bases of psychic 
power. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va samattam iddhim abhinipphadenti, sabbe te 
imesamyeva catunnam iddhipadanam bhavitatta 
bahulikatatta” ti. 


All the ascetics and brahmins in the present who are 


completely manifesting psychic powers do so by developing 
and cultivating these four bases of psychic power.” 


Chattham. 


91.07.77. Bhikkhusutta -7.A 


Mendicant 
1. Capalavagga - 1. At the Capala Shrine 


“Ye hi keci, bhikkhave, atitamaddhanam bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharimsu, sabbe te 
catunnam iddhipadanam bhavitatta bahulikatatta. 
“Mendicants, all the mendicants in the past ... 


Ye hi keci, bhikkhave, anagatamaddhanam bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharissanti, sabbe te 
catunnam iddhipadanam bhavitatta bahulikatatta. 
future ... 


Ye hi keci, bhikkhave, etarahi bhikkhu asavanam 
khaya anasavam cetovimuttim pannavimuttim 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharanti, sabbe te catunnam 
iddhipadanam bhavitatta bahulikatatta. 

present who realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and who live having 
realized it with their own insight due to the ending of 
defilements, do so by developing and cultivating the four 
bases of psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 


iddhipadam bhaveti, 
It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ye hi keci, bhikkhave, atitamaddhanam bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharimsu sabbe te 
imesamyeva catunnam iddhipadanam bhavitatta 
bahulikatatta. 

All the mendicants in the past ... 


Ye hi keci, bhikkhave, anagatamaddhanam bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharissanti, sabbe te 
imesamyeva catunnam iddhipadanam bhavitatta 
bahulikatatta. 

future ... 


Ye hi keci, bhikkhave, etarahi bhikkhu asavanam 
khaya anasavam cetovimuttim pannavimuttim 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharanti, sabbe te imesamyeva 
catunnam iddhipadanam bhavitatta bahulikatatta’ ti. 


present who realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and who live having 
realized it with their own insight due to the ending of 
defilements, do so by developing and cultivating these four 
bases of psychic power.” 


Sattamam. 


51.08. 8. Buddhasutta - 8. 


Awakened 
1. Capalavagga - 1. At the Capala Shrine 


“Cattarome, bhikkhave, iddhipada. 
“Mendicants, there are these four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... pe ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ime kho, bhikkhave, cattaro iddhipada. 
These are the four bases of psychic power. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta tathagato ‘araham 
Sammasambuddho’ti vuccati” ti. 

It is because he has developed and cultivated these four 
bases of psychic power that the Realized One is called ‘the 
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perfected one, the fully awakened Buddha’. 


Atthamam. 


51.09. 9. Nanasutta - 9. 


Knowledge 
1. Capalavagga - 1. At the Capala Shrine 


“Ayam 
chandasamadhippadhanasankharasamannagato 
iddhipado’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

“Mendicants: “This is the basis of psychic power that has 
immersion due to enthusiasm, and active effort.’ Such was 
the vision, knowledge, wisdom, realization, and light that 
arose in me regarding teachings not learned before from 
another. 


‘So kho panayam 
chandasamadhippadhanasankharasamannagato 
iddhipado bhavetabbo’ti me, bhikkhave ... 

‘This basis of psychic power ... should be developed.’ ... 


‘bhavito’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This basis of psychic power ... has been developed.’ Such 
was the vision, knowledge, wisdom, realization, and light 
that arose in me regarding teachings not learned before 
from another. 


‘Ayam viriyasamadhippadhanasankharasamannagato 
iddhipado’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This is the basis of psychic power that has immersion due 
to energy, and active effort.’ ... 


‘So kho panayam 
viriyasamadhippadhanasankharasamannagato 
iddhipado bhavetabbo’ti me, bhikkhave ... 

‘This basis of psychic power ... should be developed.’ ... 


‘bhavito’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This basis of psychic power ... has been developed.’ Such 
was the vision, knowledge, wisdom, realization, and light 
that arose in me regarding teachings not learned before 
from another. 


‘Ayam cittasamadhippadhanasankharasamannagato 
iddhipado’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This is the basis of psychic power that has immersion due 
to mental development, and active effort.’ ... 


‘So kho panayam 
cittasamadhippadhanasankharasamannagato 
iddhipado bhavetabbo’ti me, bhikkhave ... 

‘This basis of psychic power ... should be developed.’ ... 


‘bhavito’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This basis of psychic power ... has been developed.’ Such 
was the vision, knowledge, wisdom, realization, and light 
that arose in me regarding teachings not learned before 
from another. 


‘Ayam 
vimamsasamadhippadhanasankharasamannagato 


iddhipado’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This is the basis of psychic power that has immersion due 
to inquiry, and active effort.’ ... 


‘So kho panayam 
vimamsasamadhippadhanasankharasamannagato 
iddhipado bhavetabbo’ti me, bhikkhave ... 

‘This basis of psychic power ... should be developed.’ ... 


‘bhavito’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi” ti. 

‘This basis of psychic power ... has been developed.’ Such 
was the vision, knowledge, wisdom, realization, and light 
that arose in me regarding teachings not learned before 
from another.” 


Navamam. 


91.10.10. Cetiyasutta - 10. At 


the Capala Shrine 
1. Capalavagga - 1. At the Capala Shrine 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya vesalim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Vesali for alms. 


Vesaliyam pindaya caritva pacchabhattam 
pindapatapatikkanto ayasmantam anandam 
amantesi: 

Then, after the meal, on his return from alms-round, he 
addressed Venerable Ananda: 


“ganhahi, ananda, nisidanam. 
“Ananda, get your sitting cloth. 


Yena capalam cetiyam tenupasankamissama 
divaviharaya’” ti. 

Let’s go to the Capala shrine for the day’s meditation.” 
“Evam, bhante”ti kho ayasma anando bhagavato 


patissutva nisidanam adaya bhagavantam pitthito 
pitthito anubandhi. 


“Yes, sir,” replied Ananda. Taking his sitting cloth he 
followed behind the Buddha. 


Atha kho bhagava yena capalam cetiyam 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then the Buddha went up to the Capala shrine, and sat 
down on the seat spread out. 


Ayasmapi kho anando bhagavantam abhivadetva 
ekamantam nisidi. 
Ananda bowed to the Buddha and sat down to one side. 


Ekamantam nisinnam kho ayasmantam anandam 
bhagava etadavoca: 
The Buddha said to him: 


“Ramaniya, ananda, vesali, ramaniyam udenam 
cetiyam, ramaniyam gotamakam cetiyam, ramanityam 
sattambam cetiyam, ramaniyam bahuputtam cetiyam, 
ramaniyam sarandadam cetiyam, ramaniyam capalam 
cetiyam. 

“Ananda, Vesali is lovely. And the Udena, Gotamaka, 
Sattamba, Bahuputta, Sarandada, and Capala shrines are 
all lovely. 


Yassa kassaci, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha, so akankhamano kappam va tittheyya 
kappavasesam va. 

Whoever has developed and cultivated the four bases of 
psychic power—made them a vehicle and a basis, kept them 
up, consolidated them, and properly implemented them— 
may, if they wish, live on for the eon or what’s left of the 
eon. 


Tathagatassa kho, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha. Akankhamano, ananda, tathagato 
kappam va tittheyya kappavasesam va" ti. 

The Realized One has developed and cultivated the four 
bases of psychic power, made them a vehicle and a basis, 
kept them up, consolidated them, and properly 
implemented them. If he wished, the Realized One could 
live on for the eon or what’s left of the eon.” 


Evampi kho ayasma anando bhagavata olarike 
nimitte kayiramane olarike obhase kayiramane 
nasakkhi pativijjhitum; 

But Ananda didn’t get it, even though the Buddha dropped 
such an obvious hint, such a clear sign. 


na bhagavantam yaci: 
He didn’t beg the Buddha, 


“titthatu, bhante, bhagava kappam, titthatu sugato 
kappam bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanan"ti yatha tam marena 
pariyutthitacitto. 

“Sir, may the Blessed One please remain for the eon! May 
the Holy One please remain for the eon! That would be for 
the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.” For his mind 
was as if possessed by Mara. 


Dutiyampi kho bhagava ... pe ... 
For a second time ... 


tatiyampi kho bhagava ayasmantam anandam 
amantesi: 7 
and for a third time, the Buddha said to Ananda: 


“ramantiya, ananda, vesali, ramaniyam udenam 
cetiyam, ramaniyam gotamakam cetiyam, ramanityam 
sattambam cetiyam, ramaniyam bahuputtam cetiyam, 
ramaniyam sarandadam cetiyam, ramaniyam capalam 
cetiyam. 

“Ananda, Vesali is lovely. And the Udena, Gotamaka, 
Sattamba, Bahuputta, Sarandada, and Capala shrines are 
all lovely. 


Yassa kassaci, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha, so akankhamano kappam va tittheyya 
kappavasesam va. 

Whoever has developed and cultivated the four bases of 
psychic power—made them a vehicle and a basis, kept them 
up, consolidated them, and properly implemented them— 
may, if they wish, live on for the eon or what’s left of the 
eon. 


Tathagatassa kho, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha. Akankhamano, ananda, tathagato 
kappam va tittheyya kappavasesam va" ti. 

The Realized One has developed and cultivated the four 
bases of psychic power, made them a vehicle and a basis, 
kept them up, consolidated them, and properly 
implemented them. If he wished, the Realized One could 
live on for the eon or what’s left of the eon.” 


Evampi kho ayasma anando bhagavata olarike 
nimitte kayiramane olarike obhase kayiramane 
nasakkhi pativijjhitum; 

But Ananda didn’t get it, even though the Buddha dropped 
such an obvious hint, such a clear sign. 


na bhagavantam yaci: 
He didn’t beg the Buddha, 


“titthatu, bhante, bhagava kappam, titthatu sugato 
kappam bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanan"ti yatha tam marena 
pariyutthitacitto. 

“Sir, may the Blessed One please remain for the eon! May 
the Holy One please remain for the eon! That would be for 
the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.” For his mind 
was as if possessed by Mara. 


Atha kho bhagava ayasmantam anandam amantesi: 
Then the Buddha said to him, 


“gaccha kho tvam, ananda, 
“Go now, Ananda, 


yassadani kalam mannasi’ ti. 
at your convenience.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
patissutva utthayasana bhagavantam abhivadetva 
padakkhinam katva avidure annatarasmim 
rukkhamule nisidi. 

“Yes, sir,” replied Ananda. He rose from his seat, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before sitting at the root of a tree close by. 


Atha kho maro papima, acirapakkante ayasmante 
anande, yena bhagava tenupasankami; 
upasankamitva bhagavantam etadavoca: 

And then, not long after Ananda had left, Mara the Wicked 
went up to the the Buddha and said to him: 


“Parinibbatu dani, bhante, bhagava, parinibbatu dani 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
“Sir, may the Blessed One now become fully extinguished! 
May the Holy One now become fully extinguished! Now is 
the time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me 
bhikkhu na savaka bhavissanti viyatta vinita visarada 
bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 
anudhammacarino, sakam acariyakam uggahetva 
acikkhissanti desessanti pannapessanti 
patthapessanti vivarissanti vibhajissanti 
uttanikarissanti, uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desessantri'ti. 

‘Wicked One, I will not become fully extinguished until I 
have monk disciples who are competent, educated, assured, 
learned, have memorized the teachings, and practice in line 
with the teachings. Not until they practice properly, living in 
line with the teaching. Not until they’ve learned their 
teacher’s doctrine, and explain, teach, assert, establish, 
disclose, analyze, and make it clear. Not until they can 
legitimately and completely refute the doctrines of others 
that come up, and teach with a demonstrable basis.’ 


Santi kho pana, bhante, etarahi bhikkhu bhagavato 
savaka viyatta vinita visarada bahussuta 
dhammadhara dhammanudhammappatipanna 
Samicippatipanna anudhammacarino, sakam 
acariyakam uggahetva acikkhanti desenti pannapenti 
patthapenti vivaranti vibhajanti uttanikaronti, 


uppannam parappavadam sahadhammena 
suniggahitam niggahetva sappatihariyam dhammam 
desenti. 

Today you do have such monk disciples. 


Parinibbatu dani, bhante, bhagava, parinibbatu dani, 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
May the Blessed One now become fully extinguished! May 
the Holy One now become fully extinguished! Now is the 
time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me 
bhikkhuniyo na savika bhavissanti viyatta vinita 
visarada bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 
anudhammacariniyo, sakam acariyakam uggahetva 
acikkhissanti desessanti pannapessanti 
patthapessanti vivarissanti vibhajissanti 
uttanikarissanti, uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desessantr'ti. 

‘Wicked One, I will not become fully extinguished until I 
have nun disciples who are competent, educated, assured, 
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learned ...’ ... 


Santi kho pana, bhante, etarahi bhikkhuniyo 
bhagavato savika viyatta vinita visarada bahussuta 
dhammadhara dhammanudhammappatipanna 
Ssamicippatipanna anudhammacariniyo, sakam 
acariyakam uggahetva acikkhanti desenti pannapenti 
patthapenti vivaranti vibhajanti uttanikaronti, 
uppannam parappavadam sahadhammena 


suniggahitam niggahetva sappatihariyam dhammam 
desenti. 
Today you do have such nun disciples. 


Parinibbatu dani, bhante, bhagava, parinibbatu dani, 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
May the Blessed One now become fully extinguished! May 
the Holy One now become fully extinguished! Now is the 
time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me 
upasaka ... pe ... 

‘Wicked One, I will not become fully extinguished until I 
have layman disciples ... 


yava me upasika na savika bhavissanti viyatta vinita 
visarada bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 
anudhammacariniyo, sakam acariyakam uggahetva 
acikkhissanti desessanti pannapessanti 
patthapessanti vivarissanti vibhajissanti 
uttanikarissanti, uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desessantr'ti. 

and laywoman disciples who are competent, educated, 
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assured, learned ...’ ... 


Santi kho pana, bhante, etarahi upasaka ... 
Today you do have such layman 


upasika bhagavato savika viyatta vinita visarada 
bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 


anudhammacariniyo, sakam acariyakam uggahetva 
acikkhanti desenti pannapenti patthapenti vivaranti 
vibhajanti uttanikaronti, uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desenti. 

and laywoman disciples. 


Parinibbatu dani, bhante, bhagava, parinibbatu dani, 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
May the Blessed One now become fully extinguished! May 
the Holy One now become fully extinguished! Now is the 
time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me idam 
brahmacariyam na iddhanceva bhavissati phitanca 
vittharitam bahujannam puthubhttam yava 
devamanussehi suppakasitan’ti. 

‘Wicked One, I will not become fully extinguished until my 
Spiritual life is successful and prosperous, extensive, 
popular, widespread, and well proclaimed wherever there 
are gods and humans.’ 


Tayidam, bhante, bhagavato brahmacariyam 
iddhanceva phitanca vittharitam bahujannam 
puthubhutam yava devamanussehi suppakasitam. 
Today your spiritual life is successful and prosperous, 
extensive, popular, widespread, and well proclaimed 
wherever there are gods and humans. 


Parinibbatu dani, bhante, bhagava, parinibbatu dani 
sugato. Parinibbanakalo dani, bhante, bhagavato’” ti. 
May the Blessed One now become fully extinguished! May 
the Holy One now become fully extinguished! Now is the 


time for the Buddha to become fully extinguished.” 


Evam vutte, bhagava maram papimantam etadavoca: 
When this was said, the Buddha said to Mara, 


“appossukko tvam, papima, hohi. Na ciram 
tathagatassa parinibbanam bhavissati. 

“Relax, Wicked One. The final extinguishment of the 
Realized One will be soon. 


Ito tinnam masanam accayena tathagato 
parinibbayissati” ti. 

Three months from now the Realized One will finally be 
extinguished.” 


Atha kho bhagava capale cetiye sato saampajano 
ayusankharam ossaji. 

So at the Capala tree shrine the Buddha, mindful and 
aware, surrendered the life force. 


Ossatthe ca bhagavata ayusankhare mahabhumicalo 
ahosi bhimsanako lomahamso, devadundubhiyo ca 
phalimsu. 

When he did so there was a great earthquake, awe- 
inspiring and hair-raising, and thunder cracked the sky. 


Atha kho bhagava etamattham viditva tayam velayam 
imam udanam udanesi: 

Then, knowing the meaning of this, on that occasion the 
Buddha was inspired to exclaim: 


“Tulamatulanca sambhavam, 
“Weighing up the incomparable against an extension of life, 


Bhavasankharamavassaji muni; 
the sage surrendered the life force. 


Ajjhattarato samahito, 
Happy inside, serene, 


Abhindi kavacamivattasambhavan’" ti. 
he burst out of this sel&#made chain like a suit of armor.” 


Dasamam. 

Capalavaggo pathamo. 
Aparapi viraddho Ca, 

ariya nibbidapi ca; 

Padesam samattam bhikkhu, 


buddham nananca cetiyanti. 


51.11.11. Pubbasutta - 11. 


Before 
2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


Savatthinidanam. 
At Savatthi. 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho hetu, ko paccayo iddhipadabhavanaya’ ti? 
‘What’s the cause, what’s the reason for the development of 
the bases of psychic power?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘idha bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

‘It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam samkhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 
They think: “My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.” 


Pacchapuresanni ca viharati— 


And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti’. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Viriyasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

They develop the basis of psychic power that has immersion 
due to energy ... 

iti me viriyam na Ca atilinam bhavissati, na ca 
atippaggahitam bhavissati, na ca ajjhattam 
sankhittam bhavissati, na ca bahiddha vikkhittam 
bhavissati. 

Pacchapuresanni ca viharati— 

yatha pure tatha paccha, yatha paccha tatha pure; 
yatha adho tatha uddham, yatha uddham tatha adho; 


yatha diva tatha rattim, yatha rattim tatha diva. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 


Cittasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
mental development ... 


iti me cittam na ca atilinam bhavissati, na ca 
atippaggahitam bhavissati, na ca ajjhattam 
sankhittam bhavissati, na ca bahiddha vikkhittam 
bhavissati. 


Pacchapuresanni ca viharati— 

yatha pure tatha paccha, yatha paccha tatha pure; 
yatha adho tatha uddham, yatha uddham tatha adho; 
yatha diva tatha rattim, yatha rattim tatha diva. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 


Vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati, na ca ajjhattam sankhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati. 
They think: “My inquiry won't be too lax or too tense. And 
it’ll be neither constricted internally nor scattered 
externally.” 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 


as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance.’ 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu, anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti, bahudhapi 
hutva eko hoti; avibhavam, tirobhavam; tirokuttam 
tiropakaram tiropabbatam asajjamano gacchati, 
seyyathapi akase; pathaviyapi ummujjanimujjam 
karoti, seyyathapi udake; udakepi abhijjamane 
gacchati, seyyathapi pathaviyam; akasepi pallankena 
kamati, seyyathapi pakkhi sakuno; imepi 
candimasuriye evammahiddhike evammahanubhave 
panina parimasati parimajjati; yava brahmalokapi 
kayena vasam vatteti. 

When the four bases of psychic power have been developed 
and cultivated in this way, they wield the many kinds of 
psychic power: multiplying themselves and becoming one 
again; appearing and disappearing; going unimpeded 
through a wall, a rampart, or a mountain as if through 
Space; diving in and out of the earth as if it were water; 
walking on water as if it were earth; flying cross-legged 
through the sky like a bird; touching and stroking with the 
hand the sun and moon, so mighty and powerful; 
controlling the body as far as the Brahma realm. 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunati—dibbe ca 
manuse Ca, dure santike cati. 

When the four bases of psychic power have been developed 
and cultivated in this way, they hear both kinds of sounds, 
human and divine, whether near or far. 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu, parasattanam parapuggalanam 
cetasa ceto paricca pajanati. Saragam va cittam 
‘saragam cittan’ti pajanati; vitaragam va cittam 
‘vitaragam cittan’ti pajanati; sadosam va cittam 
‘sadosam cittan’ti pajanati; vitadosam va cittam 
‘vitadosam cittan’ti pajanati; samoham va cittam 
‘samoham cittan’ti pajanati; vitamoham va cittam 
‘vitamoham cittan’ti pajanati; sankhittam va cittam 
‘sankhittam cittan’ti pajanati; vikkhittam va cittam 
‘vikkhittam cittan’ti pajanati; mahaggatam va cittam 
‘mahaggatam cittan’ti pajanati; amahaggatam va 
cittam ‘amahaggatam cittan’ti pajanati; sauttaram va 
cittam ‘sauttaram cittan’ti pajanati; anuttaram va 
cittam ‘anuttaram cittan’ti pajanati; saamahitam va 
cittam ‘samahitam cittan’ti pajanati; asamahitam va 
cittam ‘asamahitam cittan’ti pajanati; vimuttam va 
cittam ‘vimuttam cittan’ti pajanati; avimuttam va 
cittam ‘avimuttam cittan’ti pajanati. 

When the four bases of psychic power have been developed 
and cultivated in this way, they understand the minds of 
other beings and individuals, having comprehended them 
with their own mind. They understand mind with greed as 
‘mind with greed’, and mind without greed as ‘mind without 
greed’. They understand mind with hate ... mind without 
hate ... mind with delusion ... mind without delusion ... 
constricted mind ... scattered mind ... expansive mind ... 
unexpansive mind ... mind that is not supreme ... mind that 


is supreme ... mind immersed in samadhi... mind not 
immersed in samadhi ... freed mind ... They understand 
unfreed mind as ‘unfreed mind’. 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu, anekavihitam pubbenivasam 
anussarati, seyyathidam—ekampi jatim dvepi jatiyo 
tissopi jatiyo catassopi jatiyo pancapi jatiyo dasapi 
jatiyo visampi jatiyo timsampi jatiyo cattalisampi 
jatiyo pannasampi jatiyo jatisatampi jatisahassampi 
jatisatasahassampi anekepi samvattakappe anekepi 
vivattakappe anekepi samvattavivattakappe: 
‘amutrasim evamnamo evangotto evamvanno 
evamaharo evamsukhadukkhappatisamvedi 
evamayupariyanto, so tato cuto amutra udapadim; 
tatrapasim evamnamo evangotto evamvanno 
evamaharo evamsukhadukkhappatisamvedi 
evamayupariyanto, so tato cuto idhupapanno’ti. Iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarati. 

When the four bases of psychic power have been developed 
and cultivated in this way, they recollect many kinds of past 
lives. That is: one, two, three, four, five, ten, twenty, thirty, 
forty, fifty, a hundred, a thousand, a hundred thousand 
rebirths; many eons of the world contracting, many eons of 
the world expanding, many eons of the world contracting 
and expanding. They remember: “There, I was named this, 
my clan was that, I looked like this, and that was my food. 
This was how I felt pleasure and pain, and that was how my 
life ended. When I passed away from that place I was 
reborn somewhere else. There, too, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
here.’ And so they recollect their many kinds of past lives, 
with features and details. 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu, dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati: ‘ime vata, 
bhonto, satta kayaduccaritena samannagata 
vaciduccaritena samannagata manoduccaritena 
Samannagata ariyanam upavadaka micchaditthika 
micchaditthikammasamadana; te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna. Ime va pana, bhonto, satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata ariyanam anupavadaka 
sammaditthika saammaditthikammasamadana; te 
kayassa bheda param marana sugatim saggam lokam 
upapanna’ti. Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite, suvanne dubbanne, 
sugate duggate yathakammupage satte pajanati. 
When the four bases of psychic power have been developed 
and cultivated in this way, with clairvoyance that is purified 
and superhuman, they see sentient beings passing away 
and being reborn—inferior and superior, beautiful and ugly, 
in a good place or a bad place. They understand how 
sentient beings are reborn according to their deeds. “These 
dear beings did bad things by way of body, speech, and 
mind. They spoke ill of the noble ones; they had wrong 
view; and they chose to act out of that wrong view. When 
their body breaks up, after death, they’re reborn in a place 
of loss, a bad place, the underworld, hell. These dear 
beings, however, did good things by way of body, speech, 
and mind. They never spoke ill of the noble ones; they had 
right view; and they chose to act out of that right view. 
When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm.’ And so, with clairvoyance 


that is purified and superhuman, they see sentient beings 
passing away and being reborn—inferior and superior, 
beautiful and ugly, in a good place or a bad place. They 
understand how sentient beings are reborn according to 
their deeds. 


Evam bhavitesu kho, bhikkhu, catusu iddhipadesu 
evam bahulikatesu, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati” ti. 
When the four bases of psychic power have been developed 
and cultivated in this way, they realize the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements.” 


Pathamam. 


91.12.12. Mahapphalasutta - 12. 


Very Fruitful 
2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Cattarome, bhikkhave, iddhipada bhavita bahulikata 
mahapphala honti mahanisamsa. 

“Mendicants, when the four bases of psychic power are 
developed and cultivated they’re very fruitful and 
beneficial. 


Katham bhavita ca, bhikkhave, cattaro iddhipada 
katham bahulikata mahapphala honti mahanisamsa? 
How so? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam sankhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 
They think: ‘My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Viriyasamadhi ... pe ... 
They develop the basis of psychic power that has immersion 
due to energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati, na ca ajjhattam sankhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati. 
They think: ‘My inquiry won't be too lax or too tense. And 
it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 


as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Evam bhavita kho, bhikkhave, cattaro iddhipada 
evam bahulikata mahapphala honti mahanisamsa. 
When the four bases of psychic power have been developed 
and cultivated in this way they’re very fruitful and 
beneficial. 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu anekavihitam 
iddhividham paccanubhoti—ekopi hutva bahudha 
hoti ... pe ... yava brahmalokapi kayena vasam vatteti 
.. Pe .... 

When the four bases of psychic power have been developed 
and cultivated in this way, a mendicant wields the many 
kinds of psychic power: multiplying themselves and 
becoming one again ... controlling the body as far as the 
Brahma realm. ... 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu, asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

When the four bases of psychic power have been developed 
and cultivated in this way, they realize the undefiled 
freedom of heart and freedom by wisdom in this very life. 


And they live having realized it with their own insight due 
to the ending of defilements.” 


Dutiyam. 


51.13.13. Chandasamadhisutta - 
13. Immersion Due to 


Enthusiasm 
2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Chandance, bhikkhave, bhikkhu nissaya labhati 
samadhim, labhati cittassa ekaggatam— 
“Mendicants, ifa mendicant depends on enthusiasm in 
order to gain immersion, gain unification of mind, 


ayam vuccati chandasamadhi. 
this is called immersion due to enthusiasm. 


So anuppannanam papakanam akusalanam 
dhammanam anuppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise. 


Uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


Anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


Uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are fulfilled 
by development. 


Ime vuccanti ‘padhanasankhara’ti. 
These are called active efforts. 


Iti ayanca chando, ayanca chandasamadhi, ime ca 
padhanasankhara— 

And so there is this enthusiasm, this immersion due to 
enthusiasm, and these active efforts. 


ayam vuccati, bhikkhave, 
chandasamadhippadhanasankharasamannagato 
iddhipado. 

This is called the basis of psychic power that has immersion 
due to enthusiasm, and active effort. 


Viriyance, bhikkhave, bhikkhu nissaya labhati 
samadhim, labhati cittassa ekaggatam— 

Ifa mendicant depends on energy in order to gain 
immersion, gain unification of mind, 


ayam vuccati ‘viriyasamadhi’. 
this is called immersion due to energy. 


So anuppannananm ... pe ... 
They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are fulfilled by development. 


Ime vuccanti ‘padhanasankhara’ti. 
These are called active efforts. 


Iti idanca viriyam, ayanca viriyasamadhi, ime ca 
padhanasankhara— 

And so there is this energy, this immersion due to energy, 
and these active efforts. 


ayam vuccati, bhikkhave, 
viriyasamadhippadhanasankharasamannagato 
iddhipado. 

This is called the basis of psychic power that has immersion 
due to energy, and active effort. 


Cittance, bhikkhave, bhikkhu nissaya labhati 
samadhim, labhati cittassa ekaggatam— 

If a mendicant depends on mental development in order to 
gain immersion, gain unification of mind, 


ayam vuccati ‘cittasamadhi’. 
this is called immersion due to mental development. 


So anuppannanam papakanan. ... pe ... 
They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 


paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are fulfilled by development. 


Ime vuccanti ‘padhanasankhara’ti. 
These are called active efforts. 


Iti idanca cittam, ayanca cittasamadhi, ime ca 
padhanasankhara— 

And so there is this mental development, this immersion 
due to mental development, and these active efforts. 


ayam vuccati, bhikkhave, 
cittasamadhippadhanasankharasamannagato 
iddhipado. 

This is called the basis of psychic power that has immersion 
due to mental development, and active effort. 


Vimamsance, bhikkhave, bhikkhu nissaya labhati 
samadhim, labhati cittassa ekaggatam— 

Ifa mendicant depends on inquiry in order to gain 
immersion, gain unification of mind, 


ayam vuccati ‘vimamsasamadhi’. 
this is called immersion due to inquiry. 


So anuppannanam papakanam akusalanam 
dhammanam anuppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati ... pe ... 
They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 


paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

so that skillful qualities that have arisen remain, are not 
lost, but increase, mature, and are fulfilled by development. 


Ime vuccanti ‘padhanasankhara’ti. 
These are called active efforts. 


Iti ayanca vimamsa, ayanca vimamsasamadhi, ime ca 
padhanasankhara— 

And so there is this inquiry, this immersion due to inquiry, 
and these active efforts. 


ayam vuccati, bhikkhave, 
vimamsasamadhippadhanasankharasamannagato 
iddhipado’” ti. 

This is called the basis of psychic power that has immersion 
due to inquiry, and active effort.” 


Tatiyam. 


91.14.14. Moggallanasutta - 14. 


With Moggallana 


2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tena kho pana samayena sambahula bhikkhu 
hetthamigaramatupasade viharanti uddhata unnala 
capala mukhara vikinnavaca mutthassatino 
asampajana asamahita bhantacitta pakatindriya. 
Now at that time several mendicants were staying beneath 
the longhouse. They were restless, insolent, fickle, gossipy, 
loose-tongued, unmindful, lacking situational awareness 
and immersion, with straying minds and undisciplined 
faculties. 


Atha kho bhagava ayasmantam mahamoggallanam 
amantesi: 
Then the Buddha addressed Venerable Mahamoggallana, 


“ete kho, moggallana, sabrahmacarino 
hetthamigaramatupasade viharanti uddhata unnala 
capala mukhara vikinnavaca mutthassatino 
asampajana asamahita bhantacitta pakatindriya. 
“These spiritual companions of yours staying beneath the 
longhouse are restless, insolent, fickle, gossipy, loose- 
tongued, unmindful, lacking situational awareness and 


immersion, with wandering mind and undisciplined 
faculties. 


Gaccha, moggallana, te bhikkhu samvejehi’ ti. 
Go, Moggallana, and strike awe in those mendicants!” 


“Evam, bhante”ti kho ayasma mahamoggallano 
bhagavato patissutva tatharupam 
iddhabhisankharam abhisankharesi yatha 
padangutthakena migaramatupasadam sankampesi 
Sampakampesi sampacalesi. 

“Yes, sir,” replied Mahamoggallana. Then he used his 
psychic power to make the longhouse shake and rock and 
tremble with his toe. 


Atha kho te bhikkhu samvigga lomahatthajata 
ekamantam atthamsu: 

Then those mendicants stood to one side, shocked and 
awestruck. 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing! 


Nivatanca vata ayanca migaramatupasado 
gambhiranemo sunikhato acalo asampakampi, atha 
ca pana sankampito sampakampito sampacalito’ ti. 
There’s no wind at all; and this stilt lobnghouse of Migara’s 
mother has deep foundations. It’s firmly embedded, 
imperturbable and unshakable. And yet it shakes and rocks 
and trembles!” 


Atha kho bhagava yena te bhikkhu tenupasankami; 
upasankamitva te bhikkhu bhagava etadavoca: 
Then the Buddha went up to those mendicants and said: 


“kim nu tumhe, bhikkhave, samvigga lomahatthajata 
ekamantam thita” ti? 

“Why do you, mendicants, stand to one side, shocked and 
awestruck?” 


“Acchariyam, bhante, abbhutam bhante. 
“It’s incredible, sir, it’s amazing! 


Nivatanca vata ayanca migaramatupasado 
gambhiranemo sunikhato acalo asampakamp1, atha 
ca pana sankampito sampakampito sampacalito’ ti. 
There’s no wind at all; and this stilt lobnghouse of Migara’s 
mother has deep foundations. It’s firmly embedded, 
imperturbable and unshakable. And yet it shakes and rocks 
and trembles!” 


“Tumheva kho, bhikkhave, samvejetukamena 
moggallanena bhikkhuna padangutthakena 
migaramatupasado, sankampito sampakampito 
Sampacalito. 

“Wanting to strike awe in you, the mendicant Moggallana 
made the longhouse shake and rock and tremble with his 
toe. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamesam dhammanam bhavitatta bahulikatatta 
moggallano bhikkhu evammahiddhiko 
evammahanubhavo’” ti? 

What things has the mendicant Moggallana developed and 
cultivated so as to have such power and might?” 


“Bhagavammulaka no, bhante, dhamma, 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 


bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha. 
“Well then, mendicants, listen. 


Catunnam kho, bhikkhave, iddhipadanam bhavitatta 
bahulikatatta moggallano bhikkhu evammahiddhiko 
evammahanubhavo. 

The mendicant Moggallana has become so powerful and 
mighty by developing and cultivating the four bases of 
psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, moggallano bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

Moggallana develops the basis of psychic power that has 
immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati; 

He thinks: ‘My inquiry won’t be too lax or too tense. And it’ll 
be neither constricted internally nor scattered externally.’ 


na Ca ajjhattam sankhitta bhavissati, na ca bahiddha 
vikkhitta bhavissati. 


Pacchapuresanni ca viharati— 
And he meditates perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, he develops a 
mind that’s full of radiance. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu 
evammahiddhiko evammahanubhavo. 

The mendicant Moggallana has become so powerful and 
mighty by developing and cultivating these four bases of 
psychic power. 


Imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu 
anekavihitam iddhividham paccanubhoti ... pe ... yava 
brahmalokapi Kayena vasam vatteti ... pe ... 


And by developing and cultivating these four bases of 
psychic power, the mendicant Moggallana wields the many 
kinds of psychic power ... controlling the body as far as the 
Brahma realm. ... 


imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati” ti. 

And by developing and cultivating these four bases of 
psychic power, the mendicant Moggallana realizes the 
undefiled freedom of heart and freedom by wisdom in this 
very life. And he lives having realized it with his own insight 
due to the ending of defilements.” 


Catuttham. 


oy (Bet ho aad ee 
Unnabhabrahmanasutta - 15. 


The Brahmin Unnabha 


2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho unnabho brahmano yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then Unnabha the brahmin went up to Venerable Ananda, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho unnabho 
brahmano ayasmantam anandam etadavocCa: 

When the greetings and polite conversation were over, he 
sat down to one side and said to him, 


“kimatthiyam nu kho, bho ananda, samane gotame 
brahmacariyam vussati” ti? 

“Master Ananda, what’s the purpose of living the spiritual 
life with the ascetic Gotama?” 


“Chandappahanattham kho, brahmana, bhagavati 
brahmacariyam vussati” ti. 


“The purpose of living the spiritual life under the Buddha, 
brahmin, is to give up desire.” 


“Atthi pana, bho ananda, maggo atthi patipada etassa 
chandassa pahanaya’” ti? 

“But is there a path and a practice for giving up that 
desire?” 


“Atthi kho, brahmana, maggo, atthi patipada etassa 
chandassa pahanaya’ ti. 
“There is.” 


“Katamo pana, bho ananda, maggo katama patipada 
etassa chandassa pahanaya’” ti? 
“What is that path?” 


“Idha, brahmana, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

“It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam kho, brahmana, maggo ayam patipada etassa 
chandassa pahanaya’ ti. 
This is the path and the practice for giving up that desire.” 


“Evam sante, bho ananda, santakam hoti no 
asantakam. 

“This being the case, Master Ananda, the path is endless, 
not finite. 


Chandeneva chandam pajahissatiti—netam thanam 
Vijjati” . 
For it’s not possible to give up desire by means of desire.” 


“Tena hi, brahmana, tannevettha patipucchissami. 
Yatha te khameyya tatha tam byakareyyasi. 

“Well then, brahmin, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


ahosi te pubbe chando ‘aramam gamissami'ti? 
Have you ever had a desire to walk to the park, 


Tassa te aramagatassa yo tajjo chando so 
patippassaddho’” ti? 

but when you arrived at the park, the corresponding desire 
faded away?” 


“Evam, bho”. 
“Yes, sir.” 


“Ahosi te pubbe viriyam ‘aramam gamissam1’ti? 
“Have you ever had the energy to walk to the park, 


Tassa te aramagatassa yam tajjam viriyam tam 
patippassaddhan” ti? 

but when you arrived at the park, the corresponding 
energy faded away?” 


“Evam, bho”. 
“Yes, sir.” 


“Ahosi te pubbe cittam ‘aramam gamissamzi’ti? 
“Have you ever had the idea to walk to the park, 


Tassa te aramagatassa yam tajjam cittam tam 
patippassaddhan” ti? 

but when you arrived at the park, the corresponding idea 
faded away?” 


“Evam, bho”. 
“Yes, sir.” 


“Ahosi te pubbe vimamsa ‘aramam gamissamyi’'ti? 
“Have you ever inquired regarding a walk to the park, 


Tassa te aramagatassa ya tajja Vimamsa sa 
patippassaddha’” ti? 

but when you arrived at the park, the corresponding 
inquiry faded away?” 


“Evam, bho”. 
“Yes, sir.” 


“Evameva kho, brahmana, yo so bhikkhu araham 
khinasavo vusitava katakarantyo ohitabharo 
anuppattasadattho parikkhinabhavasamyojano 
Sammadannavimutto, tassa yo pubbe chando ahosi 
arahattappattiya, arahattappatte yo tajjo chando so 
patippassaddho; 

“In the same way, take a mendicant who is perfected—with 
defilements ended, who has completed the spiritual journey, 
done what had to be done, laid down the burden, achieved 
their own true goal, utterly ended the fetters of rebirth, and 
is rightly freed through enlightenment. They formerly had 


the desire to attain perfection, but when they attained 
perfection the corresponding desire faded away. 


yam pubbe viriyam ahosi arahattappattiya, 
arahattappatte yam tajjam viriyam tam 
patippassaddham; 

They formerly had the energy to attain perfection, but when 
they attained perfection the corresponding energy faded 
away. 


yam pubbe cittam ahosi arahattappattiya, 
arahattappatte yam tajjam cittam tam 
patippassaddham; 

They formerly had the idea to attain perfection, but when 
they attained perfection the corresponding idea faded away. 


ya pubbe vimamsa ahosi arahattappattiya, 
arahattappatte ya tajja vimamsa Sa patippassaddha. 
They formerly inquired regarding attaining perfection, but 
when they attained perfection the corresponding inquiry 
faded away. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


iti evam sante, santakam va hoti no asantakam va” ti? 
This being the case, is the path endless or finite?” 


“Addha, bho ananda, evam sante, santakam hoti no 
asantakam. 

“Clearly, Master Ananda, this being the case, the path is 
finite, not endless. 


Abhikkantam, bho ananda, abhikkantam, bho 
ananda. ; 
Excellent, Master Ananda! Excellent! 


Seyyathapi, bho ananda, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
anandena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Ananda has made the teaching clear in many 
ways. 


Esaham, bho ananda, tam bhavantam gotamam 
Ssaranam gacchami dhammanca bhikkhusanghanca. 
I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam anando dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Ananda remember me as a 
lay follower who has gone for refuge for life.” 


Pancamam. 


91.16.16. 
Pathamasamanabrahmanasutta - 


16. Ascetics and Brahmins (1 st) 


2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va mahiddhika ahesum mahanubhava, 
sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 

“Mendicants, all the ascetics and brahmins in the past, 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va mahiddhika bhavissanti mahanubhava, 
sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 

future, 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va mahiddhika mahanubhava, sabbe te catunnam 
iddhipadanam bhavitatta bahulikatatta. 

or present who are mighty and powerful have become so by 
developing and cultivating the four bases of psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va mahiddhika ahesum mahanubhava, 
sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 

All the ascetics and brahmins in the past, 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va mahiddhika bhavissanti mahanubhava, 
sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 

future, 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va mahiddhika mahanubhava, sabbe te imesamyeva 
catunnam iddhipadanam bhavitatta bahulikatatta” ti. 
or present who are mighty and powerful have become so by 
developing and cultivating the four bases of psychic power.” 


Chattham. 


ay Ie yar lar 
Dutiyasamanabrahmanasutta - 


17. Ascetics and Brahmins (2nd) 


2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va anekavihitam iddhividham 
paccanubhosum—ekopi hutva bahudha ahesum, 
bahudhapi hutva eko ahesum; avibhavam, 
tirobhavam; tirokuttam tiropakaram tiropabbatam 
asajjamana agamamsu, seyyathapi akase; pathaviyapi 
ummujjanimujjam akamsu, seyyathapi udake; 
udakepi abhijjamane agamamsu, seyyathapi 
pathaviyam; akasepi pallankena kamimsu, seyyathapi 
pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimasimsu parimajjimsu; yava brahmalokapi 
kayena vasam vattesum, 

“Mendicants, all the ascetics and brahmins in the past, 


sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va anekavihitam iddhividham 
paccanubhossanti—ekopi hutva bahudha bhavissanti, 
bahudhapi hutva eko bhavissanti; avibhavam, 
tirobhavam; tirokuttam tiropakaram tiropabbatam 
asajjamana gamissanti, seyyathapi akase; pathaviyapi 
ummujjanimujjam karissanti, seyyathapi udake; 
udakepi abhijjamane gamissanti, seyyathapi 
pathaviyam; akasepi pallankena kamissanti, 


seyyathapi pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimasissanti parimajjissanti; yava brahmalokapi 
kayena vasam vattissanti, 

future, 


sabbe te catunnam iddhipadanam bhavitatta 
bahulikatatta. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va anekavihitam iddhividham paccanubhonti—ekopi 
hutva bahudha honti, bahudhapi hutva eko honti; 
avibhavam, tirobhavam; tirokuttam tiropakaram 
tiropabbatam asajjamana gacchanti, seyyathapi 
akase; pathaviyapi ummujjanimujjam karonti, 
seyyathapi udake; udakepi abhijjamane gacchanti, 
seyyathapi pathaviyam; akasepi pallankena kamanti, 
seyyathapi pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimasanti parimajjanti; yava brahmalokapi kayena 
vasam vattenti, 

or present who wield the various kinds of psychic power— 
multiplying themselves and becoming one again; appearing 
and disappearing; going unimpeded through a wall, a 
rampart, or a mountain as if through space; diving in and 
out of the earth as if it were water; walking on water as if it 
were earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful; controlling their body as far as the 
Brahma realm— 


sabbe te catunnam iddhipadanam bhavitatta 
bahulikatattati. 

do so by developing and cultivating the four bases of 
psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va anekavihitam iddhividham 
paccanubhosum—ekopi hutva bahudha ahesum ... pe 
... yava brahmalokapi kayena vasam vattesum, 
Mendicants, all the ascetics and brahmins in the past, 


sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va anekavihitam iddhividham 
paccanubhossanti—ekopi hutva bahudha bhavissanti 
.. pe... yava brahmalokapi kayena vasam vattissanti, 
future, 


sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta. 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va anekavihitam iddhividham paccanubhonti—ekopi 
hutva bahudha honti ... pe ... yava brahmalokapi 
kayena vasam vattenti, 

or present who wield the many kinds of psychic power— 
multiplying themselves and becoming one again ... 
controlling their body as far as the Brahma realm— 


sabbe te imesamyeva catunnam iddhipadanam 
bhavitatta bahulikatatta’” ti. 

do so by developing and cultivating these four bases of 
psychic power.” 


Sattamam. 


91.18.18. Bhikkhusutta -18.A 


Mendicant 
2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Catunnam, bhikkhave, iddhipadanam bhavitatta 
bahulikatatta bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 
“Mendicants, by developing and cultivating the four bases 
of psychic power, a mendicant realizes the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta bhikkhu asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

By developing and cultivating these four bases of psychic 
power, a mendicant realizes the undefiled freedom of heart 
and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements.” 


Atthamam. 


51.19.19. Iddhadidesanasutta - 
19. A Teaching on Psychic 


Power, Etc. 


2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Iddhim vo, bhikkhave, desessami iddhipadanca 
iddhipadabhavananca iddhipadabhavanagamininca 
patipadam. 

“Mendicants, I will teach you psychic power, the bases of 
psychic power, the development of the bases of psychic 
power, and the practice that leads to the development of 
the bases of psychic power. 


Tam sunatha. 
Listen ... 


Katama ca, bhikkhave, iddhi? 
And what is psychic power? 


Idha, bhikkhave, bhikkhu anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti, bahudhapi 
hutva eko hoti ... pe ... yava brahmalokapi kayena 
vasam vatteti— 

It’s when a mendicant wields the many kinds of psychic 
power: multiplying themselves and becoming one again ... 
controlling the body as far as the Brahma realm. 


ayam vuccati, bhikkhave, iddhi. 
This is called psychic power. 


Katamo ca, bhikkhave, iddhipado? 
And what is the basis of psychic power? 


Yo so, bhikkhave, maggo ya patipada iddhilabhaya 
iddhipatilabhaya samvattati— 
The path and practice that leads to gaining psychic power. 


ayam vuccati, bhikkhave, iddhipado. 
This is called the basis of psychic power. 


Katama ca, bhikkhave, iddhipadabhavana? 
And what is the development of the bases of psychic power? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam vuccati, bhikkhave, iddhipadabhavana. 
This is called the development of the bases of psychic 
power. 


Katama ca, bhikkhave, iddhipadabhavanagamin1 
patipada? 

And what is the practice that leads to the development of 
the bases of psychic power? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccati, bhikkhave, iddhipadabhavanagamin1i 
patipada” ti. 

This is called the practice that leads to the development of 
the bases of psychic power.” 


Navamam. 


51.20. 20. Vibhangasutta - 20. 


Analysis 
2. Pasadakampanavagga - 2. Shaking the Stilt 
Longhouse 


“Cattarome, bhikkhave, iddhipada bhavita bahulikata 
mahapphala honti mahanisamsa”. 

“Mendicants, when the four bases of psychic power are 
developed and cultivated they’re very fruitful and 
beneficial. 


Katham bhavita ca, bhikkhave, cattaro iddhipada 
katham bahulikata mahapphala honti mahanisamsa? 
How so? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam sankhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 
They think: ‘My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Viriyasamadhi ... pe ... 
They develop the basis of psychic power that has immersion 
due to energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati, na ca ajjhattam sankhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati. 
They think: ‘My inquiry won't be too lax or too tense. And 
it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 


as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Katamo ca, bhikkhave, atilino chando? 
And what is enthusiasm that’s too lax? 


Yo, bhikkhave, chando kosajjasahagato 
kosajjasampayutto— 
It’s when enthusiasm is combined with laziness. 


ayam vuccati, bhikkhave, atilino chando. 
This is called lax enthusiasm. 


Katamo ca, bhikkhave, atippaggahito chando? 
And what is enthusiasm that’s too tense? 


Yo, bhikkhave, chando uddhaccasahagato 
uddhaccasampayutto— 
It’s when enthusiasm is combined with restlessness. 


ayam vuccati, bhikkhave, atippaggahito chando. 
This is called tense enthusiasm. 


Katamo ca, bhikkhave, ajjhattam sankhitto chando? 
And what is enthusiasm that’s constricted internally? 


Yo, bhikkhave, chando thinamiddhasahagato 
thinamiddhasampayutto— 


It’s when enthusiasm is combined with dullness and 
drowsiness. 


ayam vuccati, bhikkhave, ajjhattam sankhitto chando. 
This is called enthusiasm constricted internally. 


Katamo ca, bhikkhave, bahiddha vikkhitto chando? 
And what is enthusiasm that’s distracted externally? 


Yo, bhikkhave, chando bahiddha panca kamagune 
arabbha anuvikkhitto anuvisato— 

It’s when enthusiasm is frequently distracted and diffused 
externally on account of the five kinds of sensual 
stimulation. 


ayam vuccati, bhikkhave, bahiddha vikkhitto chando. 
This is called enthusiasm distracted externally. 


Kathanca, bhikkhave, bhikkhu pacchapuresanni ca 
viharati— 
And how does a mendicant meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure? 
as before, so after; as after, so before? 


Idha, bhikkhave, bhikkhuno pacchapuresanna 
suggahita hoti sumanasikata supadharita 
suppatividdha pannaya. 

It’s when the perception of continuity is properly grasped, 
attended, borne in mind, and comprehended with wisdom 
by a mendicant. 


Evam kho, bhikkhave, bhikkhu pacchapuresanni ca 
viharati— 
That’s how a mendicant meditates perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure. 
as before, so after; as after, so before. 


Kathanca, bhikkhave, bhikkhu yatha adho tatha 
uddham, yatha uddham tatha adho viharati? 

And how does a mendicant meditate as below, so above; as 
above, so below? 


Idha, bhikkhave, bhikkhu imameva kayam uddham 
padatala adho kesamatthaka tacapariyantam puram 
nanappakarassa asucino paccavekkhati: 

It’s when a mendicant examines their own body up from the 
soles of the feet and down from the tips of the hairs, 
wrapped in skin and full of many kinds of filth. 


‘atthi imasmim kaye kesa loma nakha danta taco 
mamsam nharu atthi atthiminjam vakkam hadayam 
yakanam kilomakam pihakam papphasam antam 
antagunam udariyam karisam pittam semham pubbo 
lohitam sedo medo assu vasa khelo singhanika lasika 
muttan’ti. 

‘In this body there is head hair, body hair, nails, teeth, skin, 
flesh, sinews, bones, bone marrow, kidneys, heart, liver, 
diaphragm, spleen, lungs, intestines, mesentery, undigested 
food, feces, bile, phlegm, pus, blood, sweat, fat, tears, 
grease, Saliva, snot, synovial fluid, urine.’ 


Evam kho, bhikkhave, bhikkhu yatha adho tatha 
uddham, yatha uddham tatha adho viharati. 

That’s how a mendicant meditates as below, so above; as 
above, so below. 


Kathanca, bhikkhave, bhikkhu yatha diva tatha 
rattim, yatha rattim tatha diva viharati? 

And how does a mendicant meditate as by day, so by night; 
as by night, so by day? 


Idha, bhikkhave, bhikkhu yehi akarehi yehi lingehi 
yehi nimittehi diva 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, so tehi akarehi tehi lingehi tehi 
nimittehi rattim 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti; 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort, 
with the same features, attributes, and signs by day as by 
night. 


yehi va pana akarehi yehi lingehi yehi nimittehi 
rattim 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, so tehi akarehi tehi lingehi tehi 
nimittehi diva 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 

And they develop it with the same features, attributes, and 
signs by night as by day. 


Evam kho, bhikkhave, bhikkhu yatha diva tatha 
rattim, yatha rattim tatha diva viharati. 

That’s how a mendicant meditates as by day, so by night; as 
by night, so by day. 


Kathanca, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti? 
And how, with an open and unenveloped heart, does a 
mendicant develop a mind that’s full of radiance? 


Idha, bhikkhave, bhikkhuno alokasanna suggahita 
hoti divasanna svadhitthita. 


It’s when a mendicant has properly grasped the perception 
of light, and has properly grasped the perception of day. 


Evam kho, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti. 
That’s how, with an open and unenveloped heart, a 
mendicant develops a mind that’s full of radiance. 


Katamanca, bhikkhave, atilinam viriyam? 
And what is energy that’s too lax? ... 


Yam, bhikkhave, viriyam kosajjasahagatam 
kosajjasampayuttam— 


idam vuccati, bhikkhave, atilinam viriyam. 
Katamanca, bhikkhave, atippaggahitam viriyam? 


Yam, bhikkhave, viriyam uddhaccasahagatam 
uddhaccasampayuttam— 


idam vuccati, bhikkhave, atippaggahitam viriyam. 


Katamanca, bhikkhave, ajjhattam sankhittam 
viriyam? 


Yam, bhikkhave, viriyam thinamiddhasahagatam 
thinamiddhasampayuttam— 


idam vuccati, bhikkhave, ajjhattam sankhittam 
viriyam. 


Katamanca, bhikkhave, bahiddha vikkhittam 
viriyam? 


Yam, bhikkhave, viriyam bahiddha panca kamagune 
arabbha anuvikkhittam anuvisatam—idam vuccati, 
bhikkhave, bahiddha vikkhittam viriyam ... pe .... 


Kathanca, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti? 


Idha, bhikkhave, bhikkhuno alokasanna suggahita 
hoti divasanna svadhitthita. 


Evam kho, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti. 


Katamanca, bhikkhave, atilinam cittam? 
And what is mental development that’s too lax? ... 


Yam, bhikkhave, cittam kosajjasahagatam 
kosajjasampayuttam— 


idam vuccati, bhikkhave, atilinam cittam. 
Katamanca, bhikkhave, atippaggahitam cittam? 


Yam, bhikkhave, cittam uddhaccasahagatam 
uddhaccasampayuttam— 


idam vuccati, bhikkhave, atippaggahitam cittam. 
Katamanca, bhikkhave, ajjhattam sankhittam cittam? 


Yam, bhikkhave, cittam thinamiddhasahagatam 
thinamiddhasampayuttam— 


idam vuccati, bhikkhave, ajjhattam sankhittam 
cittam. 


Katamanca, bhikkhave, bahiddha vikkhittam cittam? 


Yam, bhikkhave, cittam bahiddha panca kamagune 
arabbha anuvikkhittam anuvisatam— 


idam vuccati, bhikkhave, bahiddha vikkhittam cittam 
. pe... 


evam kho, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti. 


Katama ca, bhikkhave, atilina vimamsa? 
And what is inquiry that’s too lax? 


Ya, bhikkhave, vimamsa kosajjasahagata 
kosajjasampayutta— 
It’s when inquiry is combined with laziness. 


ayam vuccati, bhikkhave, atilina vimamsa. 
This is called lax inquiry. 


Katama ca, bhikkhave, atippaggahita vimamsa? 
And what is inquiry that’s too tense? 


Ya, bhikkhave, vimamsa uddhaccasahagata 
uddhaccasampayutta— 
It’s when inquiry is combined with restlessness. 


ayam vuccati, bhikkhave, atippaggahita vimamsa. 
This is called tense inquiry. 


Katama ca, bhikkhave, ajjhattam sankhitta vimamsa? 
And what is inquiry that’s constricted internally? 


Ya, bhikkhave, vimamsa thinamiddhasahagata 
thinamiddhasampayutta— 


It’s when inquiry is combined with dullness and drowsiness. 


ayam vuccati, bhikkhave, ajjhattam sankhitta 
vimamsa. 
This is called inquiry constricted internally. 


Katama ca, bhikkhave, bahiddha vikkhitta vimamsa? 
And what is inquiry that’s distracted externally? 


Ya, bhikkhave, vimamsa bahiddha panca kamagune 
arabbha anuvikkhitta anuvisata— 

It’s when inquiry is frequently distracted and diffused 
externally on account of the five kinds of sensual 
stimulation. 


ayam vuccati, bhikkhave, bahiddha vikkhitta 
viMamsSa ... pe ... 
This is called inquiry distracted externally. ... 


evam kho, bhikkhave, bhikkhu vivatena cetasa 
apariyonaddhena sappabhasam cittam bhaveti. 
That’s how, with an open and unenveloped heart, a 
mendicant develops a mind that’s full of radiance. 


Evam bhavita kho, bhikkhave, cattaro iddhipada 
evam bahulikata mahapphala honti mahanisamsa. 
When the four bases of psychic power have been developed 
and cultivated in this way they’re very fruitful and 
beneficial. 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu, anekavihitam 
iddhividham paccanubhoti—ekopi hutva bahudha 
hoti, bahudhapi hutva eko hoti ... pe ... yava 
brahmalokapi kayena vasam vatteti. 


When the four bases of psychic power have been developed 
and cultivated in this way, a mendicant wields the many 
kinds of psychic power: multiplying themselves and 
becoming one again ... controlling the body as far as the 
Brahma realm. 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu, asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

When the four bases of psychic power have been developed 
and cultivated in this way, they realize the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements.” 


Dasamam. 

Pasadakampanavaggo dutiyo. 
Pubbam mahapphalam chandam, 
Moggallananca unnabham; 

Dve samanabrahmana bhikkhu, 


Desana vibhangena cati. 


91.21. 21. Maggasutta - 21. The 


Path 
3. Ayogulavagga - 3. The Iron Ball 


Savatthinidanam. 
At Savatthi. 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho maggo, ka patipada 
iddhipadabhavanaya ti? 

‘What’s the path and practice for developing the bases of 
psychic power?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘idha bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

‘It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam samkhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 
They think: “My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.” 


Pacchapuresanni ca viharati— 


And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Viriyasamadhi ... pe ... 
They develop the basis of psychic power that has immersion 
due to energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati, na ca ajjhattam samkhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati. 
They think: “My inquiry won't be too lax or too tense. And 
it’ll be neither constricted internally nor scattered 
externally.” 


Pacchapuresanni ca viharati— 
And they meditate perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim yatha rattim tatha diva’— 
as by day, so by night; as by night, so by day. 


iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance.’ 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu anekavihitam 
iddhividham paccanubhoti—ekopi hutva bahudha 
hoti, bahudhapi hutva eko hoti ... pe ... yava 
brahmalokapi Kayena vasam vatteti. 

When the four bases of psychic power have been developed 
and cultivated in this way, a mendicant wields the many 
kinds of psychic power: multiplying themselves and 
becoming one again ... controlling the body as far as the 
Brahma realm. 


Evam bhavitesu kho, bhikkhave, bhikkhu catusu 
iddhipadesu evam bahulikatesu, asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

When the four bases of psychic power have been developed 
and cultivated in this way, they realize the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements.” 


Pathamam. 


NN = 


(Chapi abhinnayo vittharetabba.) 
(The six direct knowledges should also be expanded.) 


91.22. 22. Ayogulasutta - 22. The 


Iron Ball 
3. Ayogulavagga - 3. The Iron Ball 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“abhijanati nu kho, bhante, bhagava iddhiya 
manomayena kKayena brahmalokam upasankamita” ti? 
“Sir, do you have personal experience of going to the 
Brahma realm by psychic power with a mind-made body?” 


“Abhijanami khvaham, ananda, iddhiya manomayena 
kayena brahmalokam upasankamita’ ti. 
“T do, Ananda.” 


“Abhijanati pana, bhante, bhagava imina 
catumahabhutikena kayena iddhiya brahmalokam 
upasankamita” ti? 

“But do you have personal experience of going to the 
Brahma realm by psychic power with this body made up of 
the four primary elements?” 


“Abhijanami khvaham, ananda, imina 
catumahabhutikena kayena iddhiya brahmalokam 
upasankamita’” ti. 

“I do, Ananda.” 


“Yanca kho omati, bhante, bhagava iddhiya 
manomayena kayena brahmalokam upasankamitum, 
yanca kho abhijanati, bhante, bhagava imina 
catumahabhutikena kayena iddhiya brahmalokam 
upasankamita, tayidam, bhante, bhagavato 
acchariyanceva abbhutanca’ ti. 

“It’s incredible and amazing that the Buddha is capable of 
going to the Brahma realm by psychic power with a mind- 
made body! And that he has personal experience of going to 
the Brahma realm by psychic power with this body made up 
of the four primary elements!” 


“Acchariya ceva, ananda, tathagata 
acchariyadhammasamannagata Ca, abbhuta ceva, 
ananda, tathagata abbhutadhammasamannagata Ca. 
“Ananda, the Realized Ones are incredible and have 
incredible qualities. They’re amazing and have amazing 
qualities. 


Yasmim, ananda, samaye tathagato kayampi citte 
samodahati cittampi kaye samodahati, 
sukhasannanca lahusannanca kaye okkamitva 
viharati; 

Sometimes the Realized One submerges his body in his 
mind and his mind in his body. He meditates after sinking 
into a perception of bliss and lightness in the body. 


tasmim, ananda, samaye tathagatassa kayo lahutaro 
ceva hoti mudutaro ca kammaniyataro ca 
pabhassarataro Ca. 

At that time his body becomes lighter, softer, more 
workable, and more radiant. 


Seyyathapi, ananda, ayogulo divasam santatto 
lahutaro ceva hoti mudutaro ca kammaniyataro ca 


pabhassarataro Ca; 

Suppose there was an iron ball that had been heated all 
day. It’d become lighter, softer, more workable, and more 
radiant. 


evameva kho, ananda, yasmim samaye tathagato 
kayampi citte samodahati, cittampi kaye samodahati, 
sukhasannanca lahusannanca kaye okkamitva 
viharati; 

In the same way, sometimes the Realized One submerges 
his body in his mind and his mind in his body. He meditates 
after sinking into a perception of bliss and lightness in the 
body. 


tasmim, ananda, samaye tathagatassa kayo lahutaro 
ceva hoti mudutaro ca kammaniyataro ca 
pabhassarataro Ca. 

At that time his body becomes lighter, softer, more 
workable, and more radiant. 


Yasmim, ananda, samaye tathagato kayampi citte 
samodahati, cittampi kaye samodahati, 
sukhasannanca lahusannanca kaye okkamitva 
viharati; 

Sometimes the Realized One submerges his body in his 
mind and his mind in his body. He meditates after sinking 
into a perception of bliss and lightness in the body. 


tasmim, ananda, samaye tathagatassa kayo 
appakasireneva pathaviya vehasam abbhuggacchati, 
At that time his body easily rises up from the ground into 
the air. 


so anekavihitam iddhividham paccanubhoti—ekopi 
hutva bahudha hoti, bahudhapi hutva eko hoti ... pe 
... yava brahmalokapi kayena vasam vatteti. 


He wields the many kinds of psychic power: multiplying 
himself and becoming one again ... controlling the body as 
far as the Brahma realm. 


Seyyathapi, ananda, tulapicu va kappasapicu va 
lahuko vatupadano appakasireneva pathaviya 
vehasam abbhuggacchati; 

Suppose there was a light tuft of cotton-wool or kapok. 
Taken up by the wind, it would easily rise up from the 
ground into the air. 


evameva kho, ananda, yasmim samaye tathagato 
kayampi citte samodahati, cittampi kaye samodahati, 
sukhasannanca lahusannanca kaye okkamitva 
viharati; 

In the same way, sometimes the Realized One submerges 
his body in his mind and his mind in his body. He meditates 
after sinking into a perception of bliss and lightness in the 
body. 


tasmim, ananda, samaye tathagatassa kayo 
appakasireneva pathaviya vehasam abbhuggacchati, 
At that time his body easily rises up from the ground into 
the air. 


so anekavihitam iddhividham paccanubhoti—ekopi 
hutva bahudha hoti ... pe ... yava brahmalokapi 
kayena vasam vattet1’ ti. 

He wields the many kinds of psychic power: multiplying 
himself and becoming one again ... controlling the body as 
far as the Brahma realm.” 


Dutiyam. 


91.23. 23. Bhikkhusutta - 23.A 


Mendicant 
3. Ayogulavagga - 3. The Iron Ball 


“Cattarome, bhikkhave, iddhipada. 
“Mendicants, there are these four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ime kho, bhikkhave, cattaro iddhipada. 
These are the four bases of psychic power. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta bhikkhu asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 


By developing and cultivating these four bases of psychic 
power, a mendicant realizes the undefiled freedom of heart 
and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements.” 


Tatiyam. 


51.24. 24. Suddhikasutta - 24. 


Plain Version 
3. Ayogulavagga - 3. The Iron Ball 


“Cattarome, bhikkhave, iddhipada. 
“Mendicants, there are these four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ime kho, bhikkhave, cattaro iddhipada” ti. 
These are the four bases of psychic power.” 


Catuttham. 


91.25. 25. Pathamaphalasutta - 


29. Fruits (1 st) 
3. Ayogulavagga - 3. The Iron Ball 


“Cattarome, bhikkhave, iddhipada. 
“Mendicants, there are these four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ime kho, bhikkhave, cattaro iddhipada. 
These are the four bases of psychic power. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta bhikkhuna dvinnam 
phalanam annataram phalam patikankham— 
Because of developing and cultivating these four bases of 
psychic power, one of two results can be expected: 


dittheva dhamme anna, sati va upadisese 
anagamita’ ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Pancamam. 


91.26. 26. Dutiyaphalasutta - 26. 


Fruits (2nd) 
3. Ayogulavagga - 3. The Iron Ball 


“Cattarome, bhikkhave, iddhipada. 
“Mendicants, there are these four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ime kho, bhikkhave, cattaro iddhipada. 
These are the four bases of psychic power. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta satta phala sattanisamsa 
patikankha. 

Because of developing and cultivating these four bases of 
psychic power, seven fruits and benefits can be expected. 


Katame satta phala sattanisamsa? 
What seven? 


Dittheva dhamme patikacca annam aradheti 
They attain enlightenment early on in this very life. 


no ce dittheva dhamme patikacca annam aradheti; 
atha maranakale annam aradheti, 
If not, they attain enlightenment at the time of death. 


no ce dittheva dhamme patikacca annam aradheti, no 
ce maranakale annam aradheti; atha pancannam 
orambhagiyanam samyojananam parikkhaya 
antaraparinibbay1 hoti, upahaccaparinibbayi hoti, 
asankharaparinibbayi hoti, sasankharaparinibbayi 
hoti, uddhamsoto hoti akanitthagam1. 

If not, with the ending of the five lower fetters, they’re 
extinguished between one life and the next ... they’re 
extinguished upon landing ... they’re extinguished without 
extra effort ... they’re extinguished with extra effort ... they 
head upstream, going to the Akanittha realm. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta ime satta phala sattanisamsa 
patikankha’ ti. 

Because of developing and cultivating these four bases of 
psychic power, these seven fruits and benefits can be 
expected.” 


Chattham. 


91.27. 27. Pathamaanandasutta - 


27. With Ananda (1 st) 
3. Ayogulavagga - 3. The Iron Ball 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Katama nu kho, bhante, iddhi, katamo iddhipado, 
katama iddhipadabhavana, katama 
iddhipadabhavanagamin1 patipada” ti? 

“Sir, what is psychic power? What is the basis of psychic 
power? What is the development of the bases of psychic 
power? And what is the practice that leads to the 
development of the bases of psychic power?” 


“Idhananda, bhikkhu anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti, bahudhapi 
hutva eko hoti ... pe ... yava brahmalokapi kayena 
vasam vatteti— 

“Ananda, take a mendicant who wields the many kinds of 
psychic power: multiplying themselves and becoming one 
again ... controlling the body as far as the Brahma realm. 


ayam vuccatananda, iddhi. 
This is called psychic power. 


Katamo cananda, iddhipado? 


And what is the basis of psychic power? 


Yo, ananda, maggo ya patipada iddhilabhaya 
iddhipatilabhaya samvattati— 
The path and practice that leads to gaining psychic power. 


ayam vuccatananda, iddhipado. 
This is called the basis of psychic power. 


Katama cananda, iddhipadabhavana? 
And what is the development of the bases of psychic power? 


Idhananda, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam vuccatananda, iddhipadabhavana. 
This is called the development of the bases of psychic 
power. 


Katama cananda, iddhipadabhavanagamini patipada? 
And what is the practice that leads to the development of 
the bases of psychic power? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccatananda, iddhipadabhavanagamin1 
patipada” ti. 

This is called the practice that leads to the development of 
the bases of psychic power.” 


Sattamam. 


91.28. 28. Dutiyaanandasutta - 


28. With Ananda (2nd) 
3. Ayogulavagga - 3. The Iron Ball 


Ekamantam nisinnam kho ayasmantam anandam 
bhagava etadavoca: 
The Buddha said to him: 


“katama nu kho, ananda, iddhi, katamo iddhipado, 
katama iddhipadabhavana, katama 
iddhipadabhavanagamin1 patipada” ti? 

“Ananda, what is psychic power? What is the basis of 
psychic power? What is the development of the bases of 
psychic power? And what is the practice that leads to the 
development of the bases of psychic power?” 


Bhagavammulaka no, bhante, dhamma 
bhagavamnettika ... pe .... 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. ...” 


“Idhananda, bhikkhu anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti... pe ... yava 
brahmalokapi Kayena vasam vatteti— 

“Ananda, take a mendicant who wields the many kinds of 
psychic power: multiplying themselves and becoming one 
again ... controlling the body as far as the Brahma realm. 


ayam vuccatananda, iddhi. 
This is called psychic power. 


Katamo cananda, iddhipado? 
And what is the basis of psychic power? 


Yo, ananda, maggo ya patipada iddhilabhaya 
iddhipatilabhaya samvattati— 
The path and practice that leads to gaining psychic power. 


ayam vuccatananda, iddhipado. 
This is called the basis of psychic power. 


Katama cananda, iddhipadabhavana? 
And what is the development of the bases of psychic power? 


Idhananda, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam vuccatananda, iddhipadabhavana. 
This is called the development of the bases of psychic 
power. 


Katama cananda, iddhipadabhavanagamini patipada? 
And what is the practice that leads to the development of 
the bases of psychic power? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccatananda, iddhipadabhavanagamin1 
patipada” ti. 

This is called the practice that leads to the development of 
the bases of psychic power.” 


Atthamam. 


91.29. 29. Pathamabhikkhusutta 


- 29. Several Mendicants (1 st) 
3. Ayogulavagga - 3. The Iron Ball 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“katama nu kho, bhante, iddhi, katamo iddhipado, 
katama iddhipadabhavana, katama 
iddhipadabhavanagamin1 patipada” ti? 

“Sir, what is psychic power? What is the basis of psychic 
power? What is the development of the bases of psychic 
power? And what is the practice that leads to the 
development of the bases of psychic power?” 


“Idha, bhikkhave, bhikkhu anekavihitam 
iddhividham paccanubhoti—ekopi hutva bahudha 
hoti ... pe ... yava brahmalokapi kayena vasam vatteti 
“Mendicants, take a mendicant who wields the many kinds 
of psychic power: multiplying themselves and becoming one 
again ... controlling the body as far as the Brahma realm. 


ayam vuccati, bhikkhave, iddhi. 
This is called psychic power. 


Katamo ca, bhikkhave, iddhipado? 
And what is the basis of psychic power? 


Yo, bhikkhave, maggo, ya patipada iddhilabhaya 
iddhipatilabhaya samvattati— 
The path and practice that leads to gaining psychic power. 


ayam vuccati, bhikkhave, iddhipado. 
This is called the basis of psychic power. 


Katama ca, bhikkhave, iddhipadabhavana? 
And what is the development of the bases of psychic power? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam vuccati, bhikkhave, iddhipadabhavana. 
This is called the development of the bases of psychic 
power. 


Katama ca, bhikkhave, iddhipadabhavanagamin1 
patipada? 

And what is the practice that leads to the development of 
the bases of psychic power? 


Ayameva ariyo atthangiko maggo, seyyathidam— 


It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccati, bhikkhave, iddhipadabhavanagamin1i 
patipada” ti. 

This is called the practice that leads to the development of 
the bases of psychic power.” 


Navamam. 


51.30. 30. Dutiyabhikkhusutta - 


30. Several Mendicants (2nd) 
3. Ayogulavagga - 3. The Iron Ball 


Atha kho sambahula bhikkhtu yena bhagava 
tenupasankamimastu ... pe ... 
Then several mendicants went up to the Buddha ... 


ekamantam nisinne kho te bhikkhu bhagava 
etadavoca: 
The Buddha said to them: 


“katama nu kho, bhikkhave, iddhi, katamo iddhipado, 
katama iddhipadabhavana, katama 
iddhipadabhavanagamin1 patipada” ti? 

“Mendicants, what is psychic power? What is the basis of 
psychic power? What is the development of the bases of 
psychic power? And what is the practice that leads to the 
development of the bases of psychic power?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika ... pe .... 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. ...” 


“Katama ca, bhikkhave, iddhi? 
“And what is psychic power? 


Idha, bhikkhave, bhikkhu anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti... pe ... yava 
brahmalokapi Kayena vasam vatteti— 

It’s a mendicant who wields the many kinds of psychic 
power: multiplying themselves and becoming one again ... 
controlling the body as far as the Brahma realm. 


ayam vuccati, bhikkhave, iddhi. 
This is called psychic power. 


Katamo ca, bhikkhave, iddhipado? 
And what is the basis of psychic power? 


Yo, bhikkhave, maggo, ya patipada iddhilabhaya 
iddhipatilabhaya samvattati— 
The path and practice that leads to gaining psychic power. 


ayam vuccati, bhikkhave, iddhipado. 
This is called the basis of psychic power. 


Katama ca, bhikkhave, iddhipadabhavana? 
And what is the development of the bases of psychic power? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


ayam vuccati, bhikkhave, iddhipadabhavana. 
This is called the development of the bases of psychic 
power. 


Katama ca, bhikkhave, iddhipadabhavanagamin1 
patipada? 

And what is the practice that leads to the development of 
the bases of psychic power? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ayam vuccati, bhikkhave, iddhipadabhavanagamin1i 
patipada” ti. 

This is called the practice that leads to the development of 
the bases of psychic power.” 


Dasamam. 


91.31.31. Moggallanasutta - 31. 


About Moggallana 
3. Ayogulavagga - 3. The Iron Ball 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamesam dhammanam bhavitatta bahulikatatta 
moggallano bhikkhu evammahiddhiko 
evammahanubhavo’ ti? 

What things has the mendicant Moggallana developed and 
cultivated so as to have such power and might?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika ... pe ... 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. ...” 


“catunnam kho, bhikkhave, iddhipadanam bhavitatta 
bahulikatatta moggallano bhikkhu evammahiddhiko 
evammahanubhavo. 

“The mendicant Moggallana has become so powerful and 
mighty by developing and cultivating the four bases of 
psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, moggallano bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 


Moggallana develops the basis of psychic power that has 
immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam sankhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 

He thinks: ‘My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And he meditates perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, he develops a 
mind that’s full of radiance. 


Viriyasamadhi ... pe ... 
He develops the basis of psychic power that has immersion 
due to energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 


inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atippaggahita bhavissati, na ca ajjhattam sankhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati ... pe 


He thinks: ‘My inquiry won’t be too lax or too tense. And it’ll 
be neither constricted internally nor scattered externally.’ 


iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, he develops a 
mind that’s full of radiance. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu 
evammahiddhiko evammahanubhavo. 

The mendicant Moggallana has become so powerful and 
mighty by developing and cultivating these four bases of 
psychic power. 


Imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu evam 
anekavihitam iddhividham paccanubhoti—ekopi 
hutva bahudha hoti, bahudhapi hutva eko hoti ... pe 
.. yava brahmalokapi kayena vasam vatteti. 

And by developing and cultivating these four bases of 
psychic power, the mendicant Moggallana wields the many 
kinds of psychic power: multiplying himself and becoming 
one again ... controlling the body as far as the Brahma 
realm. 


Imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta moggallano bhikkhu 
asavanam khaya anasavam cetovimuttim 


pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharat1’ ti. 

And by developing and cultivating these four bases of 
psychic power, the mendicant Moggallana realizes the 
undefiled freedom of heart and freedom by wisdom in this 
very life. And he lives having realized it with his own insight 
due to the ending of defilements.” 


Ekadasamam. 


91.32.32. Tathagatasutta - 32. 


The Realized One 
3. Ayogulavagga - 3. The Iron Ball 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamesam dhammanam bhavitatta bahulikatatta 
tathagato evammahiddhiko evammahanubhavo’ ti? 
What things has the Realized One developed and cultivated 
so as to have such power and might?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“catunnam kho, bhikkhave, iddhipadanam bhavitatta 
bahulikatatta tathagato evammahiddhiko 
evammahanubhavo. 

“The Realized One has become so powerful and mighty by 
developing and cultivating the four bases of psychic power. 


Katamesam catunnam? 
What four? 


Idha, bhikkhave, tathagato 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


iti me chando na Ca atilino bhavissati, na ca 
atippaggahito bhavissati, na ca ajjhattam sankhitto 
bhavissati, na ca bahiddha vikkhitto bhavissati. 

He thinks: ‘My enthusiasm won’t be too lax or too tense. 
And it’ll be neither constricted internally nor scattered 
externally.’ 


Pacchapuresanni ca viharati— 
And he meditates perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, he develops a 
mind that’s full of radiance. 


Viriyasamadhi ... pe ... 
He develops the basis of psychic power that has immersion 
due to energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti— 
inquiry, and active effort. 


iti me vimamsa na Ca atilina bhavissati, na ca 
atipaggahita bhavissati, na ca ajjhattam sankhitta 
bhavissati, na ca bahiddha vikkhitta bhavissati. 

He thinks: ‘My inquiry won’t be too lax or too tense. And it’ll 
be neither constricted internally nor scattered externally.’ 


Pacchapuresanni ca viharati— 
And he meditates perceiving continuity: 


yatha pure tatha paccha, yatha paccha tatha pure; 
as before, so after; as after, so before; 


yatha adho tatha uddham, yatha uddham tatha adho; 
as below, so above; as above, so below; 


yatha diva tatha rattim, yatha rattim tatha diva. 
as by day, so by night; as by night, so by day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, he develops a 
mind that’s full of radiance. 


Imesam kho, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta tathagato evammahiddhiko 
evammahanubhavo. 

The Realized One has become so powerful and mighty by 
developing and cultivating these four bases of psychic 
power. 


Imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta tathagato anekavihitam 
iddhividham paccanubhoti—ekopi hutva bahudha 
hoti ... pe ... yava brahmalokapi kayena vasam vatteti. 
And by developing and cultivating these four bases of 
psychic power, the Realized One wields the many kinds of 


psychic power: multiplying himself and becoming one again 
... controlling the body as far as the Brahma realm. 


Imesanca pana, bhikkhave, catunnam iddhipadanam 
bhavitatta bahulikatatta tathagato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati” ti. 

And by developing and cultivating these four bases of 
psychic power, the Realized One realizes the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And he lives having realized it with his own insight due to 
the ending of defilements.” 


Dvadasamam. 


nN = 


(Chapi abhinnayo vittharetabba.) 
(The six direct knowledges should also be expanded.) 


Ayogulavaggo tatiyo. 
Maggo ayogulo bhikkhu, 
suddhikancapi dve phala; 
Dve cananda duve bhikkhu, 


moggallano tathagatoti. 


91 33-44. 33-44. 
Ganganadiadisutta - 33-44. The 


Ganges River, Etc. 


4. Gangapeyyalavagga - 4. Abbreviated Texts on the 
Ganges 


“Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 

“Mendicants, the Ganges river slants, slopes, and inclines to 
the east. 


evameva kho, bhikkhave, bhikkhu cattaro iddhipade 
bhavento cattaro iddhipade bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo. 
In the same way, a mendicant who develops and cultivates 
the four bases of psychic power slants, slopes, and inclines 
to extinguishment. 


Kathanca, bhikkhave, bhikkhu cattaro iddhipade 
bhavento cattaro iddhipade bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo? 
And how does a mendicant who develops the four bases of 
psychic power slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Evam kho, bhikkhave, bhikkhu cattaro iddhipade 
bhavento cattaro iddhipade bahulikaronto 
nibbananinno hoti nibbanapono nibbanapabbharo’ ti. 
In the same way, a mendicant who develops and cultivates 
the four bases of psychic power slants, slopes, and inclines 
to extinguishment.” 


Dvadasamam. 
Gangapeyyalavaggo catuttho. 
(To be expanded for each of the different rivers as in SN 


45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


91 .45-54. 45. Appamadavagga - 
45-54. Diligence 


5. Appamadavagga - 5. Diligence 


(Appamadavaggo vittharetabbo.) 
(To be expanded as in the chapter on diligence at SN 
45 .139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam saro ca vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


91 .55-66. 55. Balakarantyavagga 
- 35-66. Hard Work 


6. Balakaraniyavagga - 6. Hard Work 


(Balakaraniyavaggo vittharetabbo.) 
(To be expanded as in the chapter on hard work at SN 
45 .149-160.) 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


91 .67-76. 67. ESanavagga - 67- 


76. Searches 
7. Esanavagga - 7. Searches 


(Esanavaggo vittharetabbo.) 
(To be expanded as in the chapter on searches at SN 
45.161-170.) 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


91 .77-86. 77-86. Oghadisutta - 


77-86. Floods, Etc. 
8. Oghavagga - 8. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya cattaro iddhipada 
bhavetabba. 

The four bases of psychic power should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these five higher fetters. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti, 


It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm ... 


viriyasamadhi ... pe ... 
energy ... 


cittasamadhi ... 
mental development ... 


vimamsasamadhippadhanasankharasamannagatam 
iddhipadam bhaveti. 
inquiry, and active effort. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ime cattaro 
iddhipada bhavetabba’ ti. 

These four bases of psychic power should be developed for 
the direct knowledge, complete understanding, finishing, 
and giving up of these five higher fetters.” 


(Yatha maggasamyuttam tatha vittharetabbam.) 

(To be expanded as in the Linked Discourses on the Path at 
SN 45.171-180.) 

Oghavaggo atthamo. 


Ogho yogo upadanam, 
Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


Iddhipadasamyuttam sattamam. 
The Linked Discourses on the Bases of psychic Power is the 
seventh section. 


92.01.1. Pathamarahogatasutta 


-1. In Private (1st) 
1. Rahogatavagga - 1. In Private 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma anuruddho savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho ayasmato anuruddhassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Anuruddha was in private retreat this thought 
came to his mind: 


“yesam kesanci cattaro satipatthana viraddha, 
viraddho tesam ariyo maggo samma 
dukkhakkhayagami. 

“Whoever has missed out on these four kinds of mindfulness 
meditation has missed out on the noble path to the 
complete ending of suffering. 


Yesam kesanci cattaro satipatthana araddha, araddho 
tesam ariyo maggo samma dukkhakkhayagami’ ti. 
Whoever has undertaken these four kinds of mindfulness 
meditation has undertaken the noble path to the complete 
ending of suffering.” 


Atha kho ayasma mahamoggallano ayasmato 
anuruddhassa cetasa cetoparivitakkamannaya— 
seyyathapi nama balava puriso saminjitam va baham 


pasareyya, pasaritam va baham saminjeyya; evameva 
—ayasmato anuruddhassa sammukhe paturahosi. 
Then Venerable Mahamoggallana knew what Venerable 
Anuruddha was thinking. As easily as a strong person would 
extend or contract their arm, he reappeared in front of 
Anuruddha, 


Atha kho ayasma mahamoggallano ayasmantam 
anuruddham etadavoca: 
and said to him: 


“kittavata nu kho, avuso anuruddha, bhikkhuno 
cattaro satipatthana araddha honti’ ti? 

“Reverend Anuruddha, how do you define the undertaking 
of the four kinds of mindfulness meditation by a 
mendicant?” 


“Idhavuso, bhikkhu ajjhattam kaye 
samudayadhammanupass!i viharati, ajjhattam kaye 
vayadhammanupassi viharati, ajjhattam kaye 
sSamudayavayadhammanupass!i viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
“Reverend, it’s when a mendicant meditates observing the 
body internally as liable to originate, as liable to vanish, and 
as liable to originate and vanish—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Bahiddha kaye samudayadhammanupassi viharati, 
bahiddha kaye vayadhammanupassi viharati, 
bahiddha kaye samudayavayadhammanupassi 
viharati atap1 Ssampajano satima, vineyya loke 
abhijjhadomanassam. 

They meditate observing the body externally as liable to 
originate, as liable to vanish, and as liable to originate and 
vanish—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ajjhattabahiddha kaye samudayadhammanupassi 
viharati, ajjhattabahiddha kaye vayadhammanupass1 
viharati, ajjhattabahiddha kaye 
samudayavayadhammanupass! viharati atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
They meditate observing the body internally and externally 
as liable to originate, as liable to vanish, and as liable to 
originate and vanish—keen, aware, and mindful, rid of 
desire and aversion for the world. 


So sace akankhati: ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati; 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. 


sace akankhati: ‘patikule appatikulasanni 
vihareyyan’ti, appatikulasanni tattha viharati; 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive,’ that’s what they do. 


sace akankhati: ‘appatikule ca patikule ca 
patikulasanni vihareyyan’ti, patikulasanni tattha 
viharati; 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive and the repulsive,’ that’s what they do. 


sace akankhati: ‘patikule ca appatikule ca 
appatikulasanni vihareyyan’ti, appatikulasanni tattha 
viharati; 

If they wish: ‘May I meditate perceiving the unrepulsive in 
the repulsive and the unrepulsive,’ that’s what they do. 


sace akankhati: ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 


sato sampajano’ti, upekkhako tattha viharati sato 
sampajano. 

If they wish: ‘May I meditate staying equanimous, mindful 
and aware, rejecting both the repulsive and the 
unrepulsive,’ that’s what they do. 


Ajjhattam vedanasu samudayadhammanupass1 
viharati, ajjhattam vedanasu vayadhammanupassi 
viharati, ajjhattam vedanasu 
samudayavayadhammanupass!i viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
They meditate observing feelings internally ... 


Bahiddha vedanasu samudayadhammanupassI1 
viharati, bahiddha vedanasu vayadhammanupass1 
viharati, bahiddha vedanasu 
samudayavayadhammanupass! viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
externally ... 


Ajjhattabahiddha vedanasu 
samudayadhammanupassi viharati, ajjhattabahiddha 
vedanasu vayadhammanupass!1 viharati, 
ajjhattabahiddha vedanasu 
Samudayavayadhammanupass! viharati atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
internally and externally as liable to originate, as liable to 
vanish, and as liable to originate and vanish ... 


So sace akankhati: ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati; 


sace akankhati: ‘patikule appatikulasanni 
vihareyyan’ti, appatikulasanni tattha viharati; 


sace akankhati: ‘appatikule ca patikule ca 
patikulasanni vihareyyan’ti, patikulasanni tattha 
viharati; 


sace akankhati: ‘patikule ca appatikule ca 
appatikulasanni vihareyyan’ti, appatikulasanni tattha 
viharati; 


sace akankhati: ‘appatikulanca patikulanca 
tadubhayam abhinivajjetva upekkhako vihareyyam 
sato sampajano’ti, upekkhako tattha viharati sato 
sampajano. 


Ajjhattam citte ... pe ... 
They meditate observing the mind internally ... 


bahiddha citte ... pe ... 
externally ... 


ajjhattabahiddha citte samudayadhammanupassi 
viharati ... ajjhattabahiddha citte 
vayadhammanupassi viharati ... ajjhattabahiddha 
citte saamudayavayadhammanupass! viharati atap) ... 
pe ... abhijjhadomanassam. 

internally and externally as liable to originate, as liable to 
vanish, and as liable to originate and vanish ... 


So sace akankhati: ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati ... pe ... 


upekkhako tattha viharati sato saampajano. 


Ajjhattam dhammesu ... pe ... 
They meditate observing principles internally ... 


bahiddha dhammestu ... pe ... 


externally ... 


ajjhattabahiddha dhammesu 
samudayadhammanupassi viharati ... 
ajjhattabahiddha dhammesu vayadhammanupass1 
viharati ... ajjhattabahiddha dhammesu 
samudayavayadhammanupass! viharati atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
internally and externally as liable to originate, as liable to 
vanish, and as liable to originate and vanish ... 


So sace akankhati: ‘appatikule patikulasanni 
vihareyyan’ti, patikulasanni tattha viharati ... pe ... 

If they wish: ‘May I meditate perceiving the repulsive in the 
unrepulsive,’ that’s what they do. ... 


upekkhako tattha viharati sato sampajano. 

If they wish: ‘May I meditate staying equanimous, mindful 
and aware, ignoring both the repulsive and the 
unrepulsive,’ that’s what they do. 


Ettavata kho, avuso, bhikkhuno cattaro satipatthana 
araddha honti’ ti. 

That’s how to define the undertaking of the four kinds of 
mindfulness meditation by a mendicant.” 


Pathamam. 


92.02. 2. Dutiyarahogatasutta - 
2. In Private (2nd) 


1. Rahogatavagga - 1. In Private 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasmato anuruddhassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Anuruddha was in private retreat this thought 
came to his mind: 


“yesam kesanci cattaro satipatthana viraddha, 
viraddho tesam ariyo maggo samma 
dukkhakkhayagam1; 

“Whoever has missed out on these four kinds of mindfulness 
meditation has missed out on the noble path to the 
complete ending of suffering. 


yesam kesanci cattaro satipatthana araddha, araddho 
tesam ariyo maggo samma dukkhakkhayagami’ ti. 
Whoever has undertaken these four kinds of mindfulness 
meditation has undertaken the noble path to the complete 
ending of suffering.” 


Atha kho ayasma mahamoggallano ayasmato 
anuruddhassa cetasa cetoparivitakkamannaya— 
seyyathapi nama balava puriso saminjitam va baham 
pasareyya, pasaritam va baham saminjeyya; evameva 
—ayasmato anuruddhassa sammukhe paturahosi. 
Atha kho ayasma mahamoggallano ayasmantam 
anuruddham etadavoca: 

Then Venerable Mahamoggallana knew what Venerable 
Anuruddha was thinking. As easily as a strong person would 


extend or contract their arm, he reappeared in front of 
Anuruddha and said to him: 


“kittavata nu kho, avuso anuruddha, bhikkhuno 
cattaro satipatthana araddha honti’ ti? 

“Reverend Anuruddha, how do you define the undertaking 
of the four kinds of mindfulness meditation by a 
mendicant?” 


“Idhavuso, bhikkhu ajjhattam kaye kayanupassi 
viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

“Reverend, it’s when a mendicant meditates by observing 
an aspect of the body internally—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Bahiddha kaye kayanupassi viharati ... pe ... 
They meditate observing an aspect of the body externally ... 


ajjhattabahiddha kaye kayanupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
internally and externally—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Ajjhattam vedanasu vedananupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
They meditate observing an aspect of feelings internally ... 


Bahiddha vedanasu vedananupassi viharati atapi 
Sampajano satima, vineyya loke abhijjhadomanassam. 
externally ... 


Ajjhattabahiddha vedanasu vedananupass1 viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam. 

internally and externally ... 


Ajjhattam citte ... pe ... 
They meditate observing an aspect of the mind internally ... 


bahiddha citte ... pe ... 
externally ... 


ajjhattabahiddha citte cittanupassi viharati atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam. 
internally and externally ... 


Ajjhattam dhammesu ... pe ... 
They meditate observing an aspect of principles internally 


bahiddha dhammestu ... pe ... 
externally ... 


ajjhattabahiddha dhammesu dhammanupassi viharati 
atap1 Sampajano satima, vineyya loke 
abhijjhadomanassam. 

internally and externally—keen, aware, and mindful, rid of 
desire and aversion for the world. 


Ettavata kho, avuso, bhikkhuno cattaro satipatthana 
araddha honti’ ti. 

That’s how to define the undertaking of the four kinds of 
mindfulness meditation by a mendicant.” 


Dutiyam. 


52.03.3. Sutanusutta - 3. On the 


Bank of the Sutanu 
1. Rahogatavagga - 1. In Private 


Ekam samayam ayasma anuruddho savatthiyam 
viharati sutanutire. 

At one time Venerable Anuruddha was staying near 
Savatthi on the bank of the Sutanu. 


Atha kho sambahula bhikkhu yenayasma anuruddho 
tenupasankamimsu; upasankamitva ayasmata 
anuruddhena saddhim sammodimsu. 

Then several mendicants went up to Venerable Anuruddha, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam anuruddham etadavocum: 
When the greetings and polite conversation were over, they 
sat down to one side, and said to him: 


“katamesam ayasma anuruddho dhammanam 
bhavitatta bahulikatatta mahabhinnatam patto” ti? 
“What things has Venerable Anuruddha developed and 
cultivated to attain great direct knowledge?” 


“Catunnam khvaham, avuso, satipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 
“Reverends, I attained great direct knowledge by 
developing and cultivating the four kinds of mindfulness 
meditation. 


Katamesam catunnam? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami atapi 
Sampajano satima, vineyya loke abhijjhadomanassam; 
I meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


vedanasu ... pe ... 
I meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass! viharami atap1 
Sampajano satima, vineyya loke abhijjhadomanassam 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


imesam khvaham, avuso, catunnam sSatipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 

I attained great direct knowledge by developing and 
cultivating these four kinds of mindfulness meditation. 


Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta hinam 
dhammam hinato abbhannasim, majjhimam 
dhammam majjhimato abbhannasim, panitam 
dhammam panitato abbhannasin’” ti. 

And it was by developing and cultivating these four kinds of 
mindfulness meditation that I directly knew the lower realm 
as lower, the middle realm as middle, and the higher realm 
as higher.” 


Tatiyam. 


92.04. 4. Pathamakandakisutta - 
4. At Thorny Wood (1 st) 


1. Rahogatavagga - 1. In Private 


Ekam samayam ayasma Ca anuruddho ayasma ca 
sariputto ayasma ca mahamoggallano sakete 
viharanti kandakivane. 

At one time the venerables Anuruddha, Sariputta, and 
Mahamoggallana were staying near Saketa, in the Thorny 
Wood. 


Atha kho ayasma Ca sariputto ayasma Ca 
mahamoggallano sayanhasamayam patisallana 
vutthita yenayasma anuruddho tenupasankamimsu; 
upasankamitva ayasmata anuruddhena saddhim 
Sammodimsu. 

Then in the late afternoon, Sariputta and Mahamoggallana 
came out of retreat, went to Anuruddha, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinno kho 
ayasma Sariputto ayasmantam anuruddham 
etadavoca: 

When the greetings and polite conversation were over, they 
sat down to one side. Sariputta said to Anuruddha: 


“sekhenavuso anuruddha, bhikkhuna katame 
dhamma upasampaijja vihatabba’” ti? 

“Reverend Anuruddha, what things should a trainee 
mendicant enter and remain in?” 


“Sekhenavuso sariputta, bhikkhuna cattaro 
satipatthana upasampajja vihatabba. 


“Reverend Sariputta, a trainee mendicant should enter and 
remain in the four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
Mind: 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


sekhenavuso sariputta, bhikkhuna ime cattaro 
satipatthana upasampajja vihatabba’ ti. 

A trainee mendicant should enter and remain in these four 
kinds of mindfulness meditation.” 


Catuttham. 


92.05.5. Dutiyakandakisutta - 5. 
At Thorny Wood (2nd) 


1. Rahogatavagga - 1. In Private 


Saketanidanam. 
At Saketa. 


Ekamantam nisinno kho ayasma sariputto 
ayasmantam anuruddham etadavoca: 
Sariputta said to Anuruddha: 


“asekhenavuso anuruddha, bhikkhuna katame 
dhamma upasampajja vihatabba” ti? 

“Reverend Anuruddha, what things should a mendicant 
who is an adept enter and remain in?” 


“Asekhenavuso Sariputta, bhikkhuna cattaro 
satipatthana upasampajja vihatabba. 

“Reverend Sariputta, a mendicant who is an adept should 
enter and remain in the four kinds of mindfulness 
meditation. 


Katame cattaro? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati atap1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


asekhenavuso sariputta, bhikkhuna ime cattaro 
satipatthana upasampajja vihatabba’ ti. 

A mendicant who is an adept should enter and remain in 
these four kinds of mindfulness meditation.” 


Pancamam. 


92.06. 6. Tatiyakandakisutta - 6. 
At Thorny Wood (3rd) 


1. Rahogatavagga - 1. In Private 


Saketanidanam. 
At Saketa. 


Ekamantam nisinno kho ayasma sariputto 
ayasmantam anuruddham etadavoca: 
Sariputta said to Anuruddha: 


“katamesam ayasma anuruddho dhammanam 
bhavitatta bahulikatatta mahabhinnatam patto” ti? 
“What things has Venerable Anuruddha developed and 
cultivated to attain great direct knowledge?” 


“Catunnam khvaham, avuso, satipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 
“Reverend, I attained great direct knowledge by developing 
and cultivating the four kinds of mindfulness meditation. 


Katamesam catunnam? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
I meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world. 


vedanasu ... pe ... 
I meditate observing an aspect of feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


imesam khvaham, avuso, catunnam sSatipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 

I attained great direct knowledge by developing and 
cultivating these four kinds of mindfulness meditation. 


Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta sahassam 
lokam abhijanam1’ ti. 

And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I directly know the 
entire galaxy.” 


Chattham. 


92.07. 7. Tanhakkhayasutta - 7. 
The Ending of Craving 


1. Rahogatavagga - 1. In Private 


Savatthinidanam. 
At Savatthi. 


Tatra kho ayasma anuruddho bhikkhu amantesi: 
There Venerable Anuruddha addressed the mendicants: 


“avuso bhikkhavo’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato anuruddhassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma anuruddho etadavoca: 
Anuruddha said this: 


“Cattarome, avuso, satipatthana bhavita bahulikata 
tanhakkhayaya samvattanti. 

“Reverends, when these four kinds of mindfulness 
meditation are developed and cultivated they lead to the 
ending of craving. 


Katame cattaro? 
What four? 


Idhavuso, bhikkhu kaye kayanupassi viharati ... pe ... 
It’s when a mendicant meditates by observing an aspect of 
the body ... 


vedanasu ... pe ... 


feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!i viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam— 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


ime kho, avuso, cattaro satipatthana bhavita 
bahulikata tanhakkhayaya samvattanti” ti. 
When these four kinds of mindfulness meditation are 
developed and cultivated they lead to the ending of 
craving.” 


Sattamam. 


92.08. 8. Salalagarasutta - 8. The 


Frankincense-Iree Hut 
1. Rahogatavagga - 1. In Private 


Ekam samayam ayasma anuruddho savatthiyam 
viharati salalagare. 

At one time Venerable Anuruddha was staying near 
Savatthi in the frankincense-tree hut. 


Tatra kho ayasma anuruddho bhikkhu amantesi ... pe 
... etadavoca: 
There Venerable Anuruddha addressed the mendicants: 


“seyyathapi, avuso, ganga nadi pacinaninna 
pacinapona pacinapabbhara. 

“Reverends, suppose that, although the Ganges river slants, 
slopes, and inclines to the east, 


Atha mahajanakayo agaccheyya kudalapitakam 
adaya: 

a large crowd were to come along with a spade and basket, 
saying: 


‘mayam imam ganganadim pacchaninnam karissama 
pacchaponam pacchapabbharan’ ti. 

‘We’ll make this Ganges river slant, slope, and incline to the 
west!’ 


Tam kim mannathavuso, api nu so mahajanakayo 
ganganadim pacchaninnam kareyya pacchaponam 
pacchapabbharan” ti? 

What do you think, reverends? Would they succeed?” 


“No hetam, avuso”. 


“No, reverend. 


“Tam kissa hetu”? 
Why is that? 


“Ganga, avuso, nadi pacinaninna pacinapona 
pacinapabbhara. 
The Ganges river slants, slopes, and inclines to the east. 


Sa na sukara pacchaninnam katum pacchaponam 
pacchapabbharam. 
It’s not easy to make it slant, slope, and incline to the west. 


Yavadeva ca pana so mahajanakayo kilamathassa 
vighatassa bhagji assa” ti. 
That large crowd will eventually get weary and frustrated.” 


“Evameva kho, avuso, bhikkhum cattaro satipatthane 
bhaventam cattaro satipatthane bahulikarontam 
rajano va rajamahamatta va mitta va amacca va nati 
va salohita va bhogehi abhihatthum pavareyyum: 

“In the same way, while a mendicant develops and 
cultivates the four kinds of mindfulness meditation, if rulers 
or their ministers, friends or colleagues, relatives or family 
should invite them to accept wealth, saying: 


‘ehambho purisa, kim te ime kasava anudahanti? 
‘Please, mister, why let these ocher robes torment you? 


Kim mundo kapalamanusancarasi? 
Why follow the practice of shaving your head and carrying 
an alms bowl? 


Ehi hinayavattitva bhoge ca bhunjassu punnani ca 
karohr'ti. 
Come, return to a lesser life, enjoy wealth, and make merit!’ 


So vata, avuso, bhikkhu cattaro satipatthane 
bhavento cattaro satipatthane bahulikaronto 
sikkham paccakkhaya hinayavattissatiti—netam 
thanam vijjati. 

It’s simply impossible for a mendicant who is developing 
and cultivating the four kinds of mindfulness meditation to 
reject the training and return to a lesser life. 


Tam kissa hetu? 
Why is that? 


Yanhi tam, avuso, cittam digharattam vivekaninnam 
vivekaponam vivekapabbharam tam vata 
hinayavattissatiti—netam thanam vijjati. 

Because for a long time that mendicant’s mind has slanted, 
sloped, and inclined to seclusion. So it’s impossible for them 
to return to a lesser life. 


Kathancavuso, bhikkhu cattaro satipatthane bhaveti, 
cattaro satipatthane bahulikarotiti? 

And how does a mendicant develop the four kinds of 
mindfulness meditation? 


Idhavuso, bhikkhu kaye kayanupassi viharati ... pe ... 
It’s when a mendicant meditates by observing an aspect of 
the body ... 


vedanasu ... pe ... 
feelings ... 


citte ... pe ... 
mind... 


dhammesu dhammanupassi viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Evam kho, avuso, bhikkhu cattaro satipatthane 
bhaveti, cattaro satipatthane bahulikaroti’ ti. 
That’s how a mendicant develops and cultivates the four 
kinds of mindfulness meditation.” 


Atthamam. 


92.09. 9. Ambapalivanasutta - 9. 
In Ambapali’s Wood 


1. Rahogatavagga - 1. In Private 


Ekam samayam ayasma Ca anuruddho ayasma ca 
sariputto vesaliyam viharanti ambapalivane. 

At one time the venerables Anuruddha and Sariputta were 
staying near Vesah, in Ambapal’s Wood. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito ... pe ... ekamantam nisinno kho 
ayasma Sariputto ayasmantam anuruddham 
etadavoca: 

Then in the late afternoon, Sariputta came out of retreat, 
went to Anuruddha, and said to him: 


“Vippasannani kho te, avuso anuruddha, indriyani, 
parisuddho mukhavanno pariyodato. 

“Reverend Anuruddha, your faculties are so very clear, and 
your complexion is pure and bright. 


Katamenayasma anuruddho viharena etarahi 
bahulam viharati” ti? 

What kind of meditation are you usually practicing these 
days?” 


“Catusu khvaham, avuso, satipatthanesu 
suppatitthitacitto etarahi bahulam viharami. 
“These days, reverend, I usually meditate with my mind 
firmly established in the four kinds of mindfulness 
meditation. 


Katamesu catusu? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami atapi1 
Sampajano satima, vineyya loke abhijjhadomanassam; 
I meditate observing an aspect of the body ... 


vedanasu ... pe ... 
feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass! viharami atap1 
Sampajano satima, vineyya loke abhijjhadomanassam 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


imesu khvaham, avuso, catusu satipatthanesu 
suppatitthitacitto etarahi bahulam viharami. 

These days I usually meditate with my mind firmly 
established in these four kinds of mindfulness meditation. 


Yo so, avuso, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto, so 
imesu catusu satipatthanesu suppatitthitacitto 
bahulam viharati’ ti. 

A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—usually meditates with their 
mind firmly established in these four kinds of mindfulness 
meditation.” 


“Labha vata no, avuso, suladdham vata no, avuso. 


“We’re so fortunate, reverend, so very fortunate, 


Ye mayam ayasmato anuruddhassa sammukhava 
assumha asabhim vacam bhasamanassa’ ti. 

to have heard such a dramatic statement in the presence of 
Venerable Anuruddha.” 


Navamam. 


92.10.10. Balhagilanasutta - 10. 
Gravely IIl 


1. Rahogatavagga - 1. In Private 


Ekam samayam ayasma anuruddho savatthiyam 
viharati andhavanasmim abadhiko dukkhito 
balhagilano. 

At one time Venerable Anuruddha was staying near 
Savatthi in the Dark Forest. And he was sick, suffering, 
gravely ill. 


Atha kho sambahula bhikkhtu yenayasma anuruddho 
tenupasankamimsu; upasankamitva ayasmantam 
anuruddham etadavocum: 

Then several mendicants went up to Venerable Anuruddha, 
and said to him: 


“Katamenayasmato anuruddhassa viharena viharato 
uppanna saririka dukkha vedana cittam na 
pariyadaya titthanti” ti? 

“What meditation does Venerable Anuruddha practice so 
that physical pain doesn’t occupy his mind?” 


“Catusu kho me, avuso, satipatthanesu 
suppatitthitacittassa viharato uppanna saririka 
dukkha vedana cittam na pariyadaya titthanti. 
“Reverends, I meditate with my mind firmly established in 
the four kinds of mindfulness meditation so that physical 
pain doesn’t occupy my mind. 


Katamesu catusu? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami ... pe ... 


I meditate observing an aspect of the body ... 


vedanasu ... pe ... 
feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupass!1 viharami atap1 
Sampajano satima, vineyya loke abhijjhadomanassam 


principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


imesu kho me, avuso, catusu satipatthanesu 
suppatitthitacittassa viharato uppanna saririka 
dukkha vedana cittam na pariyadaya titthanti’ ti. 
I meditate with my mind firmly established in these four 
kinds of mindfulness meditation so that physical pain 
doesn’t occupy my mind.” 

Dasamam. 

Rahogatavaggo pathamo. 

Rahogatena dve vutta, 

sutanu kandaki tayo; 


Tanhakkhayasalalagaram, 


ambapali ca gilananti. 


92.11.11. Kappasahassasutta - 


11.A Thousand Eons 
2. Dutiyavagga - 2. A Thousand 


Ekam samayam ayasma anuruddho savatthiyam 
viharati jetavane anathapindikassa arame. 

At one time Venerable Anuruddha was staying near 
Savatthi in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho sambahula bhikkhu yenayasma anuruddho 
tenupasankamimsu; upasankamitva ayasmata 
anuruddhena saddhim ... pe ... ekamantam nisinna 
kho te bhikkhu ayasmantam anuruddham 
etadavocum: 

Then several mendicants went up to Venerable Anuruddha, 
exchanged greetings with him ... and said: 


“Katamesam ayasma anuruddho dhammanam 
bhavitatta bahulikatatta mahabhinnatam patto” ti? 
“What things has Venerable Anuruddha developed and 
cultivated to attain great direct knowledge?” 


“Catunnam khvaham, avuso, satipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 
“Reverends, I attained great direct knowledge by 
developing and cultivating the four kinds of mindfulness 
meditation. 


Katamesam catunnam? 
What four? 


Idhaham, avuso, kaye kayanupassi viharami ... pe ... 
I meditate observing an aspect of the body ... 


vedanasu ... pe ... 
feelings ... 


citte ... pe ... 
a 2s 


dhammesu dhammanupass! viharami atap1 
Sampajano satima, vineyya loke abhijjhadomanassam 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


imesam khvaham, avuso, catunnam sSatipatthananam 
bhavitatta bahulikatatta mahabhinnatam patto. 

I attained great direct knowledge by developing and 
cultivating these four kinds of mindfulness meditation. 


Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
kappasahassam anussaram1’ ti. 

And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I recollect a thousand 
eons.” 


Pathamam. 


52.12.12. Iddhividhasutta - 12. 


Psychic Powers 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
anekavihitam iddhividham paccanubhomi—ekopi 
hutva bahudha homi ... pe ... yava brahmalokapi 
kayena vasam vattem1’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I wield the many kinds 
of psychic power: multiplying myself and becoming one 
again ... controlling the body as far as the Brahma realm.” 


Dutiyam. 


52.13.13. Dibbasotasutta - 13. 


Clairaudience 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta dibbaya 
sotadhatuya visuddhaya atikkantamanusikaya ubho 
sadde sunami dibbe ca manuse Ca ye dure santike 

ca” ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that, with clairaudience 
that is purified and superhuman, I hear both kinds of 
sounds, human and divine, whether near or far.” 


Tatiyam. 


92.14.14. Cetopariyasutta - 14. 


Comprehending the Mind 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
parasattanam parapuggalanam cetasa ceto paricca 
pajanami—saragam va cittam ‘saragam cittan’ti 
pajanami... pe ... avimuttam va cittam ‘avimuttam 
cittan’ti pajanami” ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I understand the 
minds of other beings and individuals, having 
comprehended them with my mind. I understand mind with 
greed as ‘mind with greed’ ... | understand unfreed mind as 
‘unfreed mind’.” 


Catuttham. 


92.15.15. Thanasutta - 15. 


Possible 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta thananca 
thanato atthananca atthanato yathabhutam 
pajanami’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand the 
possible as possible and the impossible as impossible.” 


Pancamam. 


52.16.16. 
Kammasamadanasutta - 16. The 


Results of Deeds Undertaken 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanami’ ti. 
“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand the 
result of deeds undertaken in the past, future, and present 
in terms of causes and reasons.” 


Chattham. 


92.17.17. Sabbatthagaminisutta 
- 17. Where All Paths of Practice 


Lead 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
sabbatthagaminippatipadam yathabhutam 
pajanami’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand 
where all paths of practice lead.” 


Sattamam. 


52.18.18. Nanadhatusutta - 18. 


Diverse Elements 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
anekadhatunanadhatulokam yathabhutam 
pajanami’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand the 
world with its many and diverse elements.” 


Atthamam. 


52.19.19. Nanadhimuttisutta - 


19. Diverse Beliefs 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta sattanam 
nanadhimuttikatam yathabhutam pajanami1’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand the 
diverse beliefs of sentient beings.” 


Navamam. 


92.20. 20. 
Indriyaparopariyattasutta - 20. 
Comprehending the Faculties of 


Others 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
parasattanam parapuggalanam 
indriyaparopariyattam yathabhutam pajanami1’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand the 
faculties of other sentient beings and other individuals after 
comprehending them with my mind.” 


Dasamam. 


52.21. 21. Jhanadisutta - 21. 


Absorptions, Etc. 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
jhanavimokkhasamadhisamapattinam samkilesam 
vodanam vutthanam yathabhutam pajanami” ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I truly understand 
corruption, cleansing, and emergence regarding the 
absorptions, liberations, immersions, and attainments.” 


Ekadasamam. 


52.22. 22. Pubbenivasasutta - 


22. Past Lives 
2. Dutiyavagga - 2. The Second Chapter 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta 
anekavihitam pubbenivasam anussarami, 
seyyathidam—ekampi jatim dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarami’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I recollect my many 
kinds of past lives, with features and details.” 


Dvadasamam. 


52.23. 23. Dibbacakkhusutta - 


23. Clairvoyance 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta dibbena 
cakkhuna visuddhena atikkantamanusakena satte 
passami Cavamane upapajjamane ... pe ... iti dibbena 
cakkhuna visuddhena atikkantamanusakena 
yathakammupage satte pajanam1’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that, with clairvoyance that 
is purified and superhuman, I understand how sentient 
beings are reborn according to their deeds.” 


Terasamam. 


52.24. 24. Asavakkhayasutta - 


24. The Ending of Defilements 
2. Dutiyavagga - 2. A Thousand 


“Imesanca panaham, avuso, catunnam 
satipatthananam bhavitatta bahulikatatta asavanam 
khaya anasavam cetovimuttim pannavimuttim 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharam1’ ti. 

“.,. And it’s because of developing and cultivating these four 
kinds of mindfulness meditation that I realized the 
undefiled freedom of heart and freedom by wisdom in this 
very life. And I live having realized it with my own insight 
due to the ending of defilements.” 


Cuddasamam. 

Dutiyo vaggo. 

Mahabhinnam iddhi dibbam, 
Cetopariyam thanam kammam; 
Sabbatthadhatudhimutti, 


Anuruddhasamyuttam atthamam. 
The Linked Discourses with Anuruddha are the eighth 
section. 


93.01-12.1-12. Jhanadisutta - 1- 
12. Absorptions, Etc. 


1. Gangapeyyalavagga - 1. Abbreviated Texts on the 
Ganges 


Savatthinidanam. 
At Savatthi. 


Tatra kho ... pe ... 


“cattarome, bhikkhave, jhana. 
“Mendicants, there are these four absorptions. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 


internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Ssampajano sukhanca kayena patisamvedeti, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Ime kho, bhikkhave, cattaro jhanati. 
These are the four absorptions. 


Seyyathapi, bhikkhave, ganga nadi pacinaninna 
pacinapona pacinapabbhara; 
The Ganges river slants, slopes, and inclines to the east. 


evameva kho, bhikkhave, bhikkhu cattaro jhane 
bhavento cattaro jhane bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo. 

In the same way, a mendicant who develops and cultivates 
the four absorptions slants, slopes, and inclines to 
extinguishment. 


Kathanca, bhikkhave, bhikkhu cattaro jhane 
bhavento cattaro jhane bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo? 

And how does a mendicant who develops and cultivates the 
four absorptions slant, slope, and incline to extinguishment? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ... pe ... dutiyam jhanam 


As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 


tatiyam jhanam ... 
third absorption ... 


catuttham jhanam upasampajja viharati. 
fourth absorption. 


Evam kho, bhikkhave, bhikkhu cattaro jhane 
bhavento cattaro jhane bahulikaronto nibbananinno 
hoti nibbanapono nibbanapabbharo’ ti. 

That’s how a mendicant who develops and cultivates the 
four absorptions slants, slopes, and inclines to 
extinguishment.” 


Dvadasamam. 


Gangapeyyalavaggo pathamo. 
(To be expanded for each of the different rivers as in SN 
45 91-102.) 


Cha pacinato ninna, 
Six on slanting to the east, 


cha ninna ca samuddato; 
and six on slanting to the ocean; 


Dvete cha dvadasa honti, 
these two sixes make twelve, 


vaggo tena pavuccatiti. 
and that’s how this chapter is recited. 


93.13-22.13. Appamadavagga - 


13-22. Diligence 
2. Appamadavagga - 2. Diligence 


(Appamadavaggo vittharetabbo.) 
(To be expanded as in the chapter on diligence at SN 
45 .139-148.) 


Tathagatam padam kutam, 
The Realized One, footprint, roof peak, 


mulam saro ca vassikam; 
roots, heartwood, jasmine, 
Raja candimasuriya, 
monarch, sun and moon, 


vatthena dasamam padanti. 
and cloth is the tenth. 


93.23-34. 23. Balakarantyavagga 
- 23-34. Hard Work 


3. Balakaraniyavagga - 3. Hard Work 


(Balakaraniyavaggo vittharetabbo.) 
(To be expanded as in the chapter on hard work at SN 
45 .149-160.) 


Balam bijanca nago Ca, 
Hard work, seeds, and dragons, 


rukkho kumbhena sukiya; 
a tree, a pot, and a spike, 


Akasena ca dve megha, 
the sky, and two on clouds, 


nava agantuka naditi. 
a ship, a guest house, and a river. 


93.35-44. 35. Esanavagga - 35- 
44. Searches 


4. Esanavagga - 4. Searches 


(Esanavaggo vittharetabbo.) 
(To be expanded as in the chapter on searches at SN 
45.161-170.) 


Esana vidha asavo, 
Searches, discriminations, defilements, 


Bhavo ca dukkhata tisso; 
states of existence, three kinds of suffering, 


Khilam malanca nigho Ca, 
barrenness, stains, and troubles, 


Vedana tanha tasina cati. 
feelings, craving, and thirst. 


93.45-54. 45-54. Oghadisutta - 


45-54 Floods, Etc. 
5. Oghavagga - 5. Floods 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya cattaro jhana 
bhavetabba. 

The four absorptions should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 


vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam ... 
pe ... 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 


tatiyam jhananm ... pe ... 
third absorption ... 


catuttham jhanam upasampajja viharati. 
fourth absorption. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam abhinnaya 
parinnaya parikkhayaya pahanaya ime cattaro jhana 
bhavetabba” ti vittharetabbam. 

These four absorptions should be developed for the direct 
knowledge, complete understanding, finishing, and giving 
up of these five higher fetters.” 


(Yatha maggasamyuttam tatha vittharetabbam.) 
(To be expanded as in the Linked Discourses on the Path at 
SN 45.171-180.) 


Oghavaggo pancamo. 


Ogho yogo upadanam, 


Floods, bonds, grasping, 


gantha anusayena Ca; 
ties, and underlying tendencies, 


Kamaguna Nnivarana, 
kinds of sensual stimulation, hindrances, 


khandha oruddhambhagiyati. 
aggregates, and fetters high and low. 


Jhanasamyuttam navamam. 
The Linked Discourses on Absorption are the ninth section. 


54.01.1. Ekadhammasutta - 1. 


One Thing 
1. Ekadhammavagga - 1. One Thing 


Savatthinidanam. 
At Savatthi. 


Tatra kho ... pe ... etadavoca: 


“ekadhammo, bhikkhave, bhavito bahulikato 
mahapphalo hoti mahanisamso. 

“Mendicants, when one thing is developed and cultivated 
it’s very fruitful and beneficial. 


Katamo ekadhammo? 
What one thing? 


Anapanassati. 
Mindfulness of breathing. 


Katham bhavita ca, bhikkhave, anapanassati katham 
bahulikata mahapphala hoti mahanisamsa? 

And how is mindfulness of breathing developed and 
cultivated to be very fruitful and beneficial? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati. 
Just mindful, they breathe in. Mindful, they breathe out. 


Digham va assasanto ‘digham assasamz1’ti pajanati, 
digham va passasanto ‘digham passasami’ti pajanati; 
When breathing in heavily they know: ‘I’m breathing in 
heavily.’ When breathing out heavily they know: ‘I’m 
breathing out heavily.’ 


rassam va assasanto ‘rassam assasam1’ti pajanati, 
rassam va passasanto ‘rassam passasam1’ti pajanati; 
When breathing in lightly they know: ‘I’m breathing in 
lightly.’ When breathing out lightly they know: ‘I’m 
breathing out lightly.’ 


‘sabbakayappatisamved1 assasissam1’ti sikkhati, 
‘sabbakayappatisamved1 passasissami’ti sikkhati; 
They practice like this: ‘I’ll breathe in experiencing the 
whole body.’ They practice like this: ‘I’ll breathe out 
experiencing the whole body.’ 


‘passambhayam kayasankharam assasissam1'ti 
sikkhati, ‘passambhayam kayasankharam 
passasissami’ti sikkhati. 

They practice like this: ‘I’ll breathe in stilling physical 
processes.’ They practice like this: ‘T’ll breathe out stilling 
physical processes.’ 


‘Pitippatisamvedi assasissami’ti sikkhati, 
‘pitippatisamvedi1 passasissami’ti sikkhati; 
They practice like this: ‘I’ll breathe in experiencing 
rapture.’ They practice like this: ‘I’ll breathe out 
experiencing rapture.’ 


‘sukhappatisamvedi assasissami’ti sikkhati, 
‘sukhappatisamvedi passasissam1’ti sikkhati; 


They practice like this: ‘I’ll breathe in experiencing bliss.’ 
They practice like this: ‘I’ll breathe out experiencing bliss.’ 


‘cittasankharappatisamvedi assasissami’ti sikkhati, 
‘cittasankharappatisamvedi passasissami’ti sikkhati; 
They practice like this: ‘I’ll breathe in experiencing mental 
processes.’ They practice like this: ‘I’ll breathe out 
experiencing mental processes.’ 


‘passambhayam cittasankharam assasissami’ti 
sikkhati, ‘passambhayam cittasankharam 
passasissami'ti sikkhati. 

They practice like this: ‘I’ll breathe in stilling mental 
processes.’ They practice like this: ‘T’ll breathe out stilling 
mental processes.’ 


‘Cittappatisamvedi assasissami’ti sikkhati, 
‘cittappatisamvedi passasissami’ti sikkhati; 

They practice like this: ‘I’ll breathe in experiencing the 
mind.’ They practice like this: ‘T’ll breathe out experiencing 
the mind.’ 


‘abhippamodayam cittam assasissami’ti sikkhati, 
‘abhippamodayam cittam passasissam1’ti sikkhati; 
They practice like this: ‘I’ll breathe in gladdening the mind.’ 
They practice like this: ‘I’ll breathe out gladdening the 
mind.’ 


‘samadaham cittam assasissam1’ti sikkhati, 
‘samadaham cittam passasissami’ti sikkhati; 

They practice like this: ‘I’ll breathe in immersing the mind 
in samadhi.’ They practice like this: ‘T’ll breathe out 
immersing the mind in samadhi.’ 


‘vimocayam cittam assasissami’ti sikkhati, 
‘vimocayam cittam passasissam1’ti sikkhati; 


They practice like this: ‘I’ll breathe in freeing the mind.’ 
They practice like this: ‘I’ll breathe out freeing the mind.’ 


‘aniccanupassi assasissam1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing 
impermanence.’ They practice like this: ‘I’ll breathe out 
observing impermanence.’ 


‘Aniccanupass1 passasissami’ti sikkhati; 


‘viraganupassi assasissami’ti sikkhati, ‘viraganupassi 
passasissami'ti sikkhati; 

They practice like this: ‘I’ll breathe in observing fading 
away.’ They practice like this: ‘T’ll breathe out observing 
fading away.’ 


‘nirodhanupassi assasissami’ti sikkhati, 
‘nirodhanupassi passasissamji’ti sikkhati; 

They practice like this: ‘I’ll breathe in observing cessation.’ 
They practice like this: ‘I’ll breathe out observing 
cessation.’ 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamz1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavita kho, bhikkhave, anapanassati evam 
bahulikata mahapphala hoti mahanisamsa’ ti. 
Mindfulness of breathing, when developed and cultivated in 
this way, is very fruitful and beneficial.” 


Pathamam. 


394.02. 2. Bojjhangasutta - 2. 


Awakening Factors 
1. Ekadhammavagga - 1. One Thing 


“Anapanassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when mindfulness of breathing is developed 
and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, anapanassati katham 
bahulikata mahapphala hoti mahanisamsa? 

And how is mindfulness of breathing developed and 
cultivated to be very fruitful and beneficial? 


Idha, bhikkhave, bhikkhu anapanassatisahagatam 
satisambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim, 
anapanassatisahagatam 
dhammavicayasambojjhangam bhaveti ... pe ... 
anapanassatisahagatam upekkhasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamim. 

It’s when a mendicant develops mindfulness of breathing 
together with the awakening factors of mindfulness, 
investigation of principles, energy, rapture, tranquility, 
immersion, and equanimity, which rely on seclusion, fading 
away, and cessation, and ripen as letting go. 


Evam bhavita kho, bhikkhave, anapanassati evam 
bahulikata mahapphala hoti mahanisamsa’ ti. 
Mindfulness of breathing, when developed and cultivated in 
this way, is very fruitful and beneficial.” 


Dutiyam. 


94.03. 3. Suddhikasutta - 3. 


Plain Version 
1. Ekadhammavagga - 1. One Thing 


“Anapanassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when mindfulness of breathing is developed 
and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, anapanassati katham 
bahulikata mahapphala hoti mahanisamsa? 

And how is mindfulness of breathing developed and 
cultivated to be very fruitful and beneficial? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissam1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavita kho, bhikkhave, anapanassati evam 
bahulikata mahapphala hoti mahanisamsa’ ti. 


Mindfulness of breathing, when developed and cultivated in 
this way, is very fruitful and beneficial.” 


Tatiyam. 


94.04. 4. Pathamaphalasutta - 4. 


Fruits (1 st) 
1. Ekadhammavagga - 1. One Thing 


“Anapanassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when mindfulness of breathing is developed 
and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, anapanassati katham 
bahulikata mahapphala hoti mahanisamsa? 

And how is mindfulness of breathing developed and 
cultivated to be very fruitful and beneficial? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissam1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavita kho, bhikkhave, anapanassati evam 
bahulikata mahapphala hoti mahanisamsa. 


Mindfulness of breathing, when developed and cultivated in 
this way, is very fruitful and beneficial. 


Evam bhavitaya kho, bhikkhave, anapanassatiya 
evam bahulikataya dvinnam phalanam annataram 
phalam patikankham— 

When mindfulness of breathing is developed and cultivated 
in this way you can expect one of two results: 


dittheva dhamme anna, sati va upadisese 
anagamita’” ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Catuttham. 


94.05.5. Dutiyaphalasutta - 5. 


Fruits (2nd) 
1. Ekadhammavagga - 1. One Thing 


“Anapanassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa. 

“Mendicants, when mindfulness of breathing is developed 
and cultivated it’s very fruitful and beneficial. 


Katham bhavita ca, bhikkhave, anapanassati katham 
bahulikata mahapphala hoti mahanisamsa? 

And how is mindfulness of breathing developed and 
cultivated to be very fruitful and beneficial? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissam1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavita kho, bhikkhave, anapanassati evam 
bahulikata mahapphala hoti mahanisamsa. 


Mindfulness of breathing, when developed and cultivated in 
this way, is very fruitful and beneficial. 


Evam bhavitaya kho, bhikkhave, anapanassatiya 
evam bahulikataya satta phala sattanisamsa 
patikankha. 

When mindfulness of breathing is developed and cultivated 
in this way you can expect seven fruits and benefits. 


Katame satta phala sattanisamsa? 
What seven? 


Dittheva dhamme patikacca annam aradheti; 
You attain enlightenment early on in this very life. 


no ce dittheva dhamme patikacca annam aradheti. 


Atha maranakale annam aradheti; 
If not, you attain enlightenment at the time of death. 


no ce dittheva dhamme patikacca annam aradheti, no 
ce maranakale annam aradheti. 


Atha pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti ... 

If not, with the ending of the five lower fetters you’re 
extinguished in between one life and the next ... 


upahaccaparinibbayi hoti ... 
you’re extinguished upon landing ... 


asankharaparinibbayi hoti ... 
you’re extinguished without extra effort ... 


sasankharaparinibbayi hoti ... 
you’re extinguished with extra effort ... 


uddhamsoto hoti akanitthagami— 
you head upstream, going to the Akanittha realm ... 


evam bhavitaya kho, bhikkhave, anapanassatiya evam 
bahulikataya ime satta phala sattanisamsa 
patikankha’ ti. 

When mindfulness of breathing is developed and cultivated 
in this way you can expect these seven fruits and benefits.” 


Pancamam. 


54.06. 6. Aritthasutta - 6. With 
Arittha 
1. Ekadhammavagga - 1. One Thing 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava ... pe ... etadavoca: 
There the Buddha ... said: 


“bhavetha no tumhe bhikkhave, anapanassatin” ti? 
“Mendicants, do you develop mindfulness of breathing?” 


Evam vutte, ayasma arittho bhagavantam etadavoca: 
When he said this, Venerable Arittha said to him: 


“aham kho, bhante, bhavemi anapanassatin” ti. 
“Sir, I develop mindfulness of breathing.” 


“Yatha katham pana tvam, arittha, bhavesi 
anapanassatin” ti? 
“But mendicant, how do you develop it?” 


“Atitesu me, bhante, kamesu kamacchando pahino, 
anagatesu me kamesu kamacchando vigato, 
ajjhattabahiddha ca me dhammesu patighasanna 
suppativinita. 

“Sir, I’ve given up desire for sensual pleasures of the past. 
I’m rid of desire for sensual pleasures of the future. And I 
have eliminated perception of repulsion regarding 
phenomena internally and externally. 


So satova assasissami, satova passasissami. 
Just mindful, I will breathe in. Mindful, I will breathe out. 


Evam khvaham, bhante, bhavemi anapanassatin’” ti. 
That’s how I develop mindfulness of breathing.” 


“‘Atthesa, arittha, anapanassati, nesa natthi’ti 
vadami. 
“That is mindfulness of breathing, Arittha; I don’t deny it. 


Api ca, arittha, yatha anapanassati vittharena 
paripunna hoti 
But as to how mindfulness of breathing is fulfilled in detail, 


tam sunahi, saadhukam manasi karohi; bhasissam1i’ ti. 
listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho ayasma arittho bhagavato 
paccassosi. 
“Yes, sir,” Arittha replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kathanca, arittha, anapanassati vittharena 
paripunna hoti? 
“And how is mindfulness of breathing fulfilled in detail? 


Idha, arittha, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati. 


Just mindful, they breathe in. Mindful, they breathe out. 


Digham va assasanto ‘digham assasami’ti pajanati ... 
pe ... 

When breathing in heavily they know: ‘I’m breathing in 
heavily.’ When breathing out heavily they know: ‘I’m 
breathing out heavily.’ ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissam1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 

Evam kho, arittha, anapanassati vittharena 
paripunna hoti’ ti. 

This is how mindfulness of breathing is fulfilled in detail.” 


Chattham. 


94.07.7. Mahakappinasutta - 7. 


About Mahakappina 
1. Ekadhammavagga - 1. One Thing 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena ayasma mahakappino 
bhagavato avidure nisinno hoti pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

Now, at that time Venerable Mahakappina was sitting not 
far from the Buddha cross-legged, with his body straight, 
and mindfulness established right there. 


Addasa kho bhagava ayasmantam mahakappinam 
avidure nisinnam pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

The Buddha saw him, 


Disvana bhikkht amantesi: 
and addressed the mendicants: 


“Passatha no tumhe, bhikkhave, etassa bhikkhuno 
kayassa injitattam va phanditattam va” ti? 
“Mendicants, do you see any motion or trembling in that 
mendicant’s body?” 


“Yadapi mayam, bhante, tam ayasmantam passama 
sanghamajjhe va nisinnam ekam va raho nisinnam, 
tadapi mayam tassa ayasmato na passama kayassa 
injitattam va phanditattam va” ti. 

“Sir, whenever we see that mendicant meditating—whether 
in the middle of the Sangha or alone in private—we never 


see any motion or trembling in his body.” 


“Yassa, bhikkhave, samadhissa bhavitatta 
bahulikatatta neva kayassa injitattam va hoti 
phanditattam va, na cittassa injitattam va hoti 
phanditattam va, tassa so, bhikkhave, bhikkhu 
samadhissa nikamalabhi akicchalabhi akasiralabhi. 
“Mendicants, when an immersion has been developed and 
cultivated there’s no motion or trembling of the body or 
mind. That mendicant gets such immersion when he wants, 
without trouble or difficulty. 


Katamassa ca, bhikkhave, samadhissa bhavitatta 
bahulikatatta neva kayassa injitattam va hoti 
phanditattam va, na cittassa injitattam va hoti 
phanditattam va? 

And what is that immersion? 


Anapanassatisamadhissa, bhikkhave, bhavitatta 
bahulikatatta neva kayassa injitattam va hoti 
phanditattam va, na cittassa injitattam va hoti 
phanditattam va. 

When immersion due to mindfulness of breathing has been 
developed and cultivated there’s no motion or trembling of 
the body or mind. 


Katham bhavite ca, bhikkhave, 
anapanassatisamadhimhi katham bahulikate neva 
kayassa injitattam va hoti phanditattam va, na 
cittassa injitattam va hoti phanditattam va? 

And how is immersion due to mindfulness of breathing 
developed and cultivated in such a way? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 


pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant—gone to a wilderness, or to the root 
of a tree, or to an empty hut—sits down cross-legged, with 
their body straight, and establishes their mindfulness right 
there. 


So satova assaSati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamz1’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavite ca kho, bhikkhave, 
anapanassatisamadhimhi evam bahulikate neva 
kayassa injitattam va hoti phanditattam va, na 
cittassa injitattam va hoti phanditattam va’ ti. 
That’s how immersion due to mindfulness of breathing is 
developed and cultivated so that there’s no motion or 
trembling of the body or mind.” 


Sattamam. 


394.08. 8. Padipopamasutta - 8. 


The Simile of the Lamp 
1. Ekadhammavagga - 1. One Thing 


“Anapanassatisamadhi, bhikkhave, bhavito 
bahulikato mahapphalo hoti mahanisamso. 
“Mendicants, when immersion due to mindfulness of 
breathing is developed and cultivated it’s very fruitful and 
beneficial. 


Katham bhavito ca, bhikkhave, anapanassatisamadhi 
katham bahulikato mahapphalo hoti mahanisamso? 
How so? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. 


So satova assasati, satova passasati. 
Just mindful, they breathe in. Mindful, they breathe out. 


Digham va assasanto ‘digham assasamj1’ti pajanati ... 
pe ... 

When breathing in heavily they know: ‘I’m breathing in 
heavily.’ When breathing out heavily they know: ‘I’m 


breathing out heavily.’ ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamz1’ti sikkhati. 


They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavito kho, bhikkhave, anapanassatisamadhi 
evam bahulikato mahapphalo hoti mahanisamso. 
That’s how immersion due to mindfulness of breathing, 
when developed and cultivated, is very fruitful and 
beneficial. 


Ahampi sudam, bhikkhave, pubbeva sambodha 
anabhisambuddho bodhisattova samano imina 
viharena bahulam viharami. 

Before my awakening—when I was still unawakened but 
intent on awakening—I too usually practiced this kind of 
meditation. 


Tassa mayham, bhikkhave, imina viharena bahulam 
viharato neva kayo kilamati na cakkhuni; 

And while I was usually practicing this kind of meditation 
neither my body nor my eyes became fatigued. 


anupadaya Ca me asavehi cittam vimucci. 
And my mind was freed from defilements by not grasping. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘neva me kayo kilameyya na cakkhuni, anupadaya ca 
me asavehi cittam vimucceyya’ti, 

‘May neither my body nor my eyes became fatigued. And 
may my mind be freed from grasping without defilements.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 


So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘ye me gehasita sarasankappa te pahiyeyyun’ti, 
‘May I give up memories and thoughts of the lay life.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘appatikule patikulasanni vihareyyan’ti, 
‘May I meditate perceiving the repulsive in the 
unrepulsive.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘patikule appatikulasanni vihareyyan’ ti, 
‘May I meditate perceiving the unrepulsive in the 
repulsive.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 


So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘patikule ca appatikule ca patikulasanni 
vihareyyan’ti, 

‘May I meditate perceiving the repulsive in the unrepulsive 
and the repulsive.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘patikule ca appatikule ca appatikulasanni 
vihareyyan’ ti, 

‘May I meditate perceiving the unrepulsive in the repulsive 
and the unrepulsive.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘appatikulanca patikulanca tadubhayam 
abhinivajjetva upekkhako vihareyyam sato 
Ssampajano'’ ti, 


‘May I meditate staying equanimous, mindful and aware, 
rejecting both the repulsive and the unrepulsive.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja vihareyyan’ ti, 

‘Quite secluded from sensual pleasures, secluded from 
unskillful qualities, may I enter and remain in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja vihareyyan’ ti, 

‘As the placing of the mind and keeping it connected are 
stilled, may I enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘pitiya ca viraga upekkhako ca vihareyyam sato ca 
Sampajano, sukhanca kayena patisamvedeyyam, yam 
tam ariya acikkhanti—upekkhako satima 
sukhavihariti tatiyam jhanam upasampajja 
vihareyyan’ ti, 

‘With the fading away of rapture, may I enter and remain in 
the third absorption, where I will meditate with equanimity, 
mindful and aware, personally experiencing the bliss of 
which the noble ones declare, “Equanimous and mindful, 
one meditates in bliss.”’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja vihareyyan’ti, 

‘With the giving up of pleasure and pain, and the ending of 
former happiness and sadness, may I enter and remain in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ananto akasoti akasanancayatanam 
upasampajja vihareyyan’ ti, 

‘Going totally beyond perceptions of form, with the ending 
of perceptions of impingement, not focusing on perceptions 
of diversity, aware that “space is infinite”, may I enter and 
remain in the dimension of infinite space.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sabbaso akasanancayatanam samatikkamma 
anantam vinnananti vinnanancayatanam 
upasampajja vihareyyan’ ti, 

‘Going totally beyond the dimension of infinite space, aware 
that “consciousness is infinite”, may I enter and remain in 
the dimension of infinite consciousness.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 


So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sabbaso vinnanancayatanam samatikkamma natthi 
kinciti akincannayatanam upasampajja vihareyyan’ ti, 
‘Going totally beyond the dimension of infinite 
consciousness, aware that “there is nothing at all”, may I 
enter and remain in the dimension of nothingness.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja 
vihareyyan’ ti, 

‘Going totally beyond the dimension of nothingness, may I 
enter and remain in the dimension of neither perception 
nor non-perception.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Tasmatiha, bhikkhave, bhikkhu cepi akankheyya: 
Now, a mendicant might wish: 


‘sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja vihareyyan’ ti, 
‘Going totally beyond the dimension of neither perception 
nor non-perception, may I enter and remain in the 
cessation of perception and feeling.’ 


ayameva anapanassatisamadhi sadhukam manasi 
katabbo. 

So let them closely focus on this immersion due to 
mindfulness of breathing. 


Evam bhavite kho, bhikkhave, 
anapanassatisamadhimhi evam bahulikate, sukhance 
vedanam vedayati, sa ‘anicca’ti pajanati, 
‘anajjhosita’ti pajanati, ‘anabhinandita’ti pajanati; 
When mindfulness of breathing has been developed and 
cultivated in this way, if they feel a pleasant feeling, they 
understand that it’s impermanent, that they’re not attached 
to it, and that they don’t take pleasure in it. 


dukkhance vedanam vedayati, sa ‘anicca’ti pajanati, 
‘anajjhosita’ti pajanati, ‘anabhinandita’ti pajanati; 

If they feel a painful feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


adukkhamasukhance vedanam vedayati, ‘sa anicca’ti 
pajanati, ‘anajjhosita’ti pajanati, ‘anabhinandita’ti 
pajanati. 

If they feel a neutral feeling, they understand that it’s 
impermanent, that they’re not attached to it, and that they 
don’t take pleasure in it. 


Sukhance vedanam vedayati, visamyutto nam 
vedayati; 
If they feel a pleasant feeling, they feel it detached. 


dukkhance vedanam vedayati, visamyutto nam 
vedayati; 
If they feel a painful feeling, they feel it detached. 


adukkhamasukhance vedanam vedayati, visamyutto 
nam vedayati. 
If they feel a neutral feeling, they feel it detached. 


So kayapariyantikam vedanam vedayamano 
‘kayapariyantikam vedanam vedayam1’ti pajanati, 
jivitapariyantikam vedanam vedayamano 
‘jivitapariyantikam vedanam vedayamz1’ti pajanati, 
Feeling the end of the body approaching, they understand: 
‘I feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


‘kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissanty? ti 
pajanati. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, since I no longer take 
pleasure in it, will become cool right here.’ 


Seyyathapi, bhikkhave, telanca paticca, vattinca 
paticca telappadipo jhayeyya, 
Suppose an oil lamp depended on oil and a wick to burn. 


tasseva telassa ca vattiya ca pariyadana anaharo 
nibbayeyya; 

As the oil and the wick are used up, it would be 
extinguished due to lack of fuel. 


evameva kho, bhikkhave, bhikkhu kayapariyantikam 
vedanam vedayamano ‘kayapariyantikam vedanam 


vedayam1'ti pajanati, jivitapariyantikam vedanam 
vedayamano ‘jivitapariyantikam vedanam vedayamzi ti 
pajanati, 

In the same way, feeling the end of the body approaching, 
they understand: ‘I feel the end of the body approaching.’ 
Feeling the end of life approaching, they understand: ‘I feel 
the end of life approaching.’ 


‘kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani sitibhavissant?’ti 
pajanati’ ti. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, since I no longer take 
pleasure in it, will become cool right here.’” 


Atthamam. 


94.09. 9. Vesalisutta - 9. At 
Vesali 
1. Ekadhammavagga - 1. One Thing 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena bhagava bhikkhunam 
anekapariyayena asubhakatham katheti, asubhaya 
vannam bhasati, asubhabhavanaya vannam bhasati. 
Now at that time the Buddha spoke in many ways to the 
mendicants about the meditation on ugliness. He praised 
the meditation on ugliness and its development. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“icchamaham, bhikkhave, addhamasam 
patisalliyitum. 
“Mendicants, I wish to go on retreat for a fortnight. 


Namhi kenaci upasankamitabbo, annatra ekena 
pindapataniharakena’ ti. 

No-one should approach me, except for the one who brings 
my alms-food.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva nassudha koci bhagavantam 
upasankamati, annatra ekena pindapataniharakena. 


“Yes, sir,” replied those mendicants. And no-one 
approached him, except for the one who brought the alms- 
food. 


Atha kho te bhikkhu: 
Then those mendicants thought, 


“bhagava anekapariyayena asubhakatham katheti, 
asubhaya vannam bhasati, asubhabhavanaya vannam 
bhasati’ ti anekakaravokaram 
asubhabhavananuyogamanuyutta viharanti. 

“The Buddha spoke in many ways about the meditation on 
ugliness. He praised the meditation on ugliness and its 
development.” They committed themselves to developing 
the many different facets of the meditation on ugliness. 


Te imina kayena attiyamana harayamana 
jigucchamana satthaharakam pariyesanti. 

Becoming horrified, repelled, and disgusted with this body, 
they looked for someone to slit their wrists. 


Dasapi bhikkhu ekahena sattham aharanti, visampi 
.. pe... timsampi bhikkhu ekahena sattham aharanti. 
Each day ten, twenty, or thirty mendicants slit their wrists. 


Atha kho bhagava tassa addhamasassa accayena 
patisallana vutthito ayasmantam anandam amantesi: 
Then after a fortnight had passed, the Buddha came out of 
retreat and addressed Ananda, 


“kim nu kho, ananda, tanubhuto viya 
bhikkhusangho’ ti? 

“Ananda, why does the mendicant Sangha seem so 
diminished?” 


“Tatha hi pana, bhante, ‘bhagava bhikkhunam 
anekapariyayena asubhakatham katheti, asubhaya 
vannam bhasati, asubhabhavanaya vannam bhasati’ti 
anekakaravokaram asubhabhavananuyogamanuyutta 
viharanti. 

Ananda told the Buddha all that had happened, and said, 


Te imina kayena attiyamana harayamana 
jigucchamana satthaharakam pariyesanti. 


Dasapi bhikkhu ekahena sattham aharanti, visampi 
bhikkhu ... timsampi bhikkhu ekahena sattham 
aharanti. 


Sadhu, bhante, bhagava annam pariyayam acikkhatu 
yathayam bhikkhusangho annaya santhaheyya’ ti. 
“Sir, please explain another way for the mendicant Sangha 
to get enlightened.” 


“Tenahananda, yavatika bhikkhu vesalim upanissaya 
viharanti te sabbe upatthanasalayam sannipatehi’ ti. 
“Well then, Ananda, gather all the mendicants staying in the 
vicinity of Vesali together in the assembly hall.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
patissutva yavatika bhikkhu vesalim upanissaya 
viharanti te sabbe upatthanasalayam sannipatetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam etadavoca: 

“Yes, sir,” replied Ananda. He did what the Buddha asked, 
went up to him, and said, 


“sannipatito, bhante, bhikkhusamgho. 
“Sir, the mendicant Sangha has assembled. 


Yassadani, bhante, bhagava kalam mannati’ ti. 


Please, sir, come at your convenience.” 


Atha kho bhagava yena upatthanasala 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then the Buddha went to the assembly hall, sat down on 
the seat spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“ayampi kho, bhikkhave, anapanassatisamadhi 
bhavito bahulikato santo ceva panito ca asecanako ca 
sukho ca viharo uppannuppanne ca papake akusale 
dhamme thanaso antaradhapeti vupasameti. 
“Mendicants, when this immersion due to mindfulness of 
breathing is developed and cultivated it’s peaceful and 
sublime, a deliciously pleasant meditation. And it disperses 
and settles unskillful qualities on the spot whenever they 
arise. 


Seyyathapi, bhikkhave, gimhanam pacchime mase 
uhatam rajojallam, tamenam mahaakalamegho 
thanaso antaradhapeti vupasameti; 

In the last month of summer, when the dust and dirt is 
stirred up, a large sudden storm disperses and settles it on 
the spot. 


evameva kho, bhikkhave, anapanassatisamadhi 
bhavito bahulikato santo ceva panito ca asecanako ca 
sukho ca viharo uppannuppanne ca papake akusale 
dhamme thanaso antaradhapeti vupasameti. 

In the same way, when this immersion due to mindfulness of 
breathing is developed and cultivated it’s peaceful and 
sublime, a deliciously pleasant meditation. And it disperses 


and settles unskillful qualities on the spot whenever they 
arise. 


Katham bhavito ca, bhikkhave, anapanassatisamadhi 
katham bahulikato santo ceva panito ca asecanako ca 
sukho ca viharo uppannuppanne ca papake akusale 
dhamme thanaso antaradhapeti vupasameti? 

And how is it so developed and cultivated? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant—gone to a wilderness, or to the root 
of a tree, or to an empty hut—sits down cross-legged, with 
their body straight, and focuses their mindfulness right 
there. 


So satova assasSati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamzi’'ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavito kho, bhikkhave, anapanassatisamadhi 
evam bahulikato santo ceva panito ca asecanako ca 
sukho ca viharo uppannuppanne ca papake akusale 
dhamme thanaso antaradhapeti vupasameti” ti. 
That’s how this immersion due to mindfulness of breathing 
is developed and cultivated so that it’s peaceful and 
sublime, a deliciously pleasant meditation. And it disperses 
and settles unskillful qualities on the spot whenever they 
arise.” 


Navamam. 


94.10.10. Kimilasutta - 10. With 
Kimbila 
1. Ekadhammavagga - 1. One Thing 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kimilayam viharati veluvane. 
At one time the Buddha was staying near Kimbila in the 
Freshwater Mangrove Wood. 


Tatra kho bhagava ayasmantam kimilam amantesi: 
Then the Buddha said to Venerable Kimbila, 


“katham bhavito nu kho, kimila, 
anapanassatisamadhi katham bahulikato mahapphalo 
hoti mahanisamso’” ti? 

“Kimbila, how is immersion due to mindfulness of breathing 
developed and cultivated so that it is very fruitful and 
beneficial?” 


Evam vutte, ayasma kimilo tunhi ahosi. 
When he said this, Kimbila kept silent. 


Dutiyampi kho bhagava ... pe ... 
For a second time ... 


tatiyampi kho bhagava ayasmantam kimilam 
amantesi: 
And for a third time, the Buddha said to him, 


“katham bhavito nu kho, kimila, 
anapanassatisamadhi katham bahulikato mahapphalo 
hoti mahanisamso’” ti? 


“How is immersion due to mindfulness of breathing 
developed and cultivated so that it is very fruitful and 
beneficial?” 


Tatiyampi kho ayasma kimilo tunhi ahosi. 
And a second time and a third time Kimbila kept silent. 


Evam vutte, ayasma anando bhagavantam etadavoca: 
When he said this, Venerable Ananda said to the Buddha, 


“etassa, bhagava, kalo; etassa, sugata, kalo. 
“Now is the time, Blessed One! Now is the time, Holy One! 


Yam bhagava anapanassatisamadhim bhaseyya, 
bhagavato sutva bhikkhu dharessanti” ti. 

Let the Buddha speak on immersion due to mindfulness of 
breathing. The mendicants will listen and remember it.” 


“Tenahananda, sunahi, sadhukam manasi karohi; 
bhasissami’ ti. 

“Well then, Ananda, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“katham bhavito ca, ananda, anapanassatisamadhi 
katham bahulikato mahapphalo hoti mahanisamso? 
“Ananda, how is immersion due to mindfulness of breathing 
developed and cultivated so that it is very fruitful and 
beneficial? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va nisidati pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, sits down cross-legged, 
with their body straight, and establishes mindfulness right 
there. 


So satova assasSati, satova passasati ... pe ... 
Just mindful, they breathe in. Mindful, they breathe out. ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissam1i’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavito kho, ananda, anapanassatisamadhi 
evam bahulikato mahapphalo hoti mahanisamso. 
That’s how immersion due to mindfulness of breathing, 
when developed and cultivated, is very fruitful and 
beneficial. 


Yasmim samaye, ananda, bhikkhu digham va 
assasanto ‘digham assasam1’ti pajanati, digham va 
passasanto ‘digham passasam1’ti pajanati; 

When a mendicant is breathing in heavily they know: ‘I’m 
breathing in heavily.” When breathing out heavily they 
know: ‘I’m breathing out heavily.’ 


rassam va assasanto ‘rassam assasamz1’ti pajanati, 
rassam va passasanto ‘rassam passasam1’ti pajanati; 
When breathing in lightly they know: ‘I’m breathing in 
lightly.’ When breathing out lightly they know: ‘I’m 
breathing out lightly.’ 


‘sabbakayappatisamved1 assasissam1’ti sikkhati, 
‘sabbakayappatisamved1 passasissami’ti sikkhati; 
They practice like this: ‘I’ll breathe in experiencing the 
whole body.’ They practice like this: ‘I’ll breathe out 
experiencing the whole body.’ 


‘passambhayam kayasankharam assasissami1’ti 
sikkhati, ‘passambhayam kayasankharam 
passasissami’ti sikkhati— 

They practice like this: ‘I’ll breathe in stilling the physical 
process.’ They practice like this: ‘I’ll breathe out stilling the 
physical process.’ 


kaye kayanupassi, ananda, bhikkhu tasmim samaye 
viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of the body—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Kayannataraham, ananda, etam vadami yadidam— 
asSaSapassasam. 
Because the breath is a certain aspect of the body, I say. 


Tasmatihananda, kaye kayanupassi1 bhikkhu tasmim 
samaye viharati atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of the body—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu ‘pitippatisamvedi 
assasissam1’ti sikkhati, ‘pitippatisamvedi 
passasissami’ti sikkhati; 

There’s a time when a mendicant practices like this: ‘T’ll 
breathe in experiencing rapture.’ They practice like this: 
‘T’ll breathe out experiencing rapture.’ 


‘sukhappatisamvedi assasissami’ti sikkhati, 
‘sukhappatisamvedi passasissam1’ti sikkhati; 

They practice like this: ‘I’ll breathe in experiencing bliss.’ 
They practice like this: ‘I’ll breathe out experiencing bliss.’ 


‘cittasankharappatisamvedi assasissami’ti sikkhati, 
‘cittasankharappatisamvedi passasissami’ti sikkhati; 
They practice like this: ‘I’ll breathe in experiencing the 
mental processes.’ They practice like this: ‘I’ll breathe out 
experiencing the mental processes.’ 


‘passambhayam cittasankharam passasissam?i’ti 
sikkhati— 

They practice like this: ‘I’ll breathe in stilling the mental 
processes.’ They practice like this: ‘T’ll breathe out stilling 
the mental processes.’ 


vedanasu vedananupassl1, ananda, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of feelings—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Vedanannataraham, ananda, etam vadami, yadidam— 
assaSapassasanam sadhukam manasikaram. 


Because close focus on the breath is a certain aspect of 
feelings, I say. 


Tasmatihananda, vedanasu vedananupassi1 bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. (2) 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of feelings—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu ‘cittappatisamvedi 
assasissam1’ti sikkhati, ‘cittappatisamvedi 
passasissami’ti sikkhati; 

There’s a time when a mendicant practices like this: ‘T’ll 
breathe in experiencing the mind.’ They practice like this: 
‘T’ll breathe out experiencing the mind.’ 


abhippamodayam cittam ... pe ... 

They practice like this: ‘I’ll breathe in gladdening the mind.’ 
They practice like this: ‘I’ll breathe out gladdening the 
mind.’ 


samadaham cittam ... 

They practice like this: ‘I’ll breathe in immersing the mind 
in samadhi.’ They practice like this: ‘T’ll breathe out 
immersing the mind in samadhi.’ 


‘vimocayam cittam assasissami’ti sikkhati, 
‘vimocayam cittam passasissam1’ti sikkhati— 

They practice like this: ‘I’ll breathe in freeing the mind.’ 
They practice like this: ‘I’ll breathe out freeing the mind.’ 


citte cittanupassi, ananda, bhikkhu tasmim samaye 
viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 


At such a time a mendicant is meditating by observing an 
aspect of the mind—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Naham, ananda, mutthassatissa asampajanassa 
anapanassatisamadhibhavanam vadami. 

Because there is no development of immersion due to 
mindfulness of breathing for someone who is unmindful and 
lacks awareness, I say. 


Tasmatihananda, citte cittanupassi bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. (3) 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of the mind—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu ‘aniccanupassi1 
assasissam1i’ti sikkhati ... pe ... 

There’s a time when a mendicant practices like this: ‘T’ll 
breathe in observing impermanence.’ They practice like 
this: ‘I’ll breathe out observing impermanence.’ 


viraganupass1 ... 

They practice like this: ‘I’ll breathe in observing fading 
away.’ They practice like this: ‘I'll breathe out observing 
fading away.’ 


nirodhanupass1 ... 

They practice like this: ‘I’ll breathe in observing cessation.’ 
They practice like this: ‘I’ll breathe out observing 
cessation.’ 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamji’ti sikkhati— 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


dhammesu dhammanupass1, ananda, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of principles—keen, aware, and mindful, rid of desire 
and aversion for the world. 


So yam tam hoti abhijjhadomanassanam pahanam 
tam pannaya disva sadhukam ajjhupekkhita hoti. 
Having seen with wisdom the giving up of desire and 
aversion, they watch closely over with equanimity. 


Tasmatihananda, dhammesu dhammanupassi 
bhikkhu tasmim samaye viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam. (4) 
Therefore, at such a time a mendicant is meditating by 
observing an aspect of principles—keen, aware, and 
mindful, rid of desire and aversion for the world. 


Seyyathapi, ananda, catumahapathe 
mahapamsupunjo. 
Suppose there was a large heap of sand at the crossroads. 


Puratthimaya cepi disayam agaccheyya sakatam va 
ratho va, upahanateva tam pamsupunjam; 
And a cart or chariot were to come by from the east, 


pacchimaya cepi disaya agaccheyya ... 
west, 


uttaraya cepi disaya ... 
north, 


dakkhinaya cepi disaya agaccheyya sakatam va ratho 
va, upahanateva tam pamsupunjam. 

or south and destroy that heap of sand. 

Evameva kho, ananda, bhikkhu kaye kayanupassi1 
viharantopi upahanateva papake akusale dhamme; 
In the same way, when a mendicant is meditating by 
observing an aspect of the body, 


vedanasu ... pe ... 
feelings, 


citte ... pe ... 
mind, 


dhammesu dhammanupassi viharantopi upahanateva 
papake akusale dhamme’ ti. 

or principles, they destroy bad, unskillful qualities.” 
Dasamam. 

Ekadhammavaggo pathamo. 

Ekadhammo Ca bojjhango, 

suddhikanca duve phala; 

Arittho kappino dipo, 


vesali kimilena cati. 


94.11.11. Icchanangalasutta - 


11. Icchanangala 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam bhagava icchanangale viharati 
icchanangalavanasande. 

At one time the Buddha was staying in a forest near 
Icchanangala. 


Tatra kho bhagava bhikkhu amantesi: 
There he addressed the mendicants, 


“icchamaham, bhikkhave, temasam patisalliyitum. 
“Mendicants, I wish to go on retreat for three months. 


Namhi kenaci upasankamitabbo, annatra ekena 
pindapataniharakena’ ti. 

No-one should approach me, except for the one who brings 
my alms-food.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
patissutva nassudha koci bhagavantam 
upasankamati, annatra ekena pindapataniharakena. 
“Yes, sir,” replied those mendicants. And no-one 
approached him, except for the one who brought the alms- 
food. 


Atha kho bhagava tassa temasassa accayena 
patisallana vutthito bhikkhu amantesi: 

Then after three months had passed, the Buddha came out 
of retreat and addressed the mendicants: 


“sace kho, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 


“Mendicants, if wanderers who follow another path were to 
ask you: 


‘katamenavuso, viharena samano gotamo vassavasam 
bahulam vihasi’ti, evam puttha tumhe, bhikkhave, 
tesam annatitthiyanam paribbajakanam evam 
byakareyyatha: 

‘Reverends, what was the ascetic Gotama’s usual 
meditation during the rainy season residence?’ You should 
answer them like this. 


‘anapanassatisamadhina kho, avuso, bhagava 
vassavasam bahulam vihasi'ti. 

‘Reverends, the ascetic Gotama’s usual meditation during 
the rainy season residence was immersion due to 
mindfulness of breathing.’ 


Idhaham, bhikkhave, sato assasami, sato passasami. 
In this regard: mindful, I breathe in. Mindful, I breathe out. 


Digham assasanto ‘digham assasamji’ti pajanami, 
digham passasanto ‘digham passasami’ti pajanami; 
When breathing in heavily I know: ‘I’m breathing in heavily.’ 
When breathing out heavily I know: ‘I’m breathing out 
heavily.’ 


rassam assasanto ‘rassam assasami’ti pajanami, 
rassam passasanto ‘rassam passasami’ti pajanami; 
When breathing in lightly I know: ‘I’m breathing in lightly.’ 
When breathing out lightly I know: ‘I’m breathing out 
lightly.’ 


‘sabbakayappatisamved1 assasissam1’ti pajanami ... pe 


I know: ‘I'll breathe in experiencing the whole body.’ ... 


‘patinissagganupassi assasissam1’ti pajanami, 
‘patinissagganupassi passasissami’ti pajanami. 

I know: ‘T’ll breathe in observing letting go.’ I know: ‘T’ll 
breathe out observing letting go.’ 


Yanhi tam, bhikkhave, samma vadamano vadeyya: 
For if anything should be rightly called 


‘ariyaviharo’ itipi, ‘brahmaviharo’ itipi, 
‘tathagataviharo’ itipi. 

‘the meditation of a noble one’, or else ‘the meditation of a 
Brahma’, or else ‘the meditation of a realized one’, 


Anapanassatisamadhim samma vadamano vadeyya: 
it’s immersion due to mindfulness of breathing. 


‘ariyaviharo’ itipi, ‘brahmaviharo’ itipi, 
‘tathagataviharo’ itipi. 


Ye te, bhikkhave, bhikkhu sekha appattamanasa 
anuttaram yogakkhemam patthayamana viharanti 
tesam anapanassatisamadhi bhavito bahulikato 
asavanam khayaya samvattati. 

For those mendicants who are trainees—who haven’t 
achieved their heart’s desire, but live aspiring to the 
supreme sanctuary—the development and cultivation of 
immersion due to mindfulness of breathing leads to the 
ending of defilements. 


Ye ca kho te, bhikkhave, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
Sammadannavimutta, tesam anapanassatisamadhi 
bhavito bahulikato ditthadhammasukhaviharaya ceva 
samvattati satisampajannaya Ca. 


For those mendicants who are perfected—who have ended 
the defilements, completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
goal, utterly ended the fetters of rebirth, and are rightly 
freed through enlightenment—the development and 
cultivation of immersion due to mindfulness of breathing 
leads to blissful meditation in the present life, and to 
mindfulness and awareness. 


Yanhi tam, bhikkhave, samma vadamano vadeyya: 
For if anything should be rightly called 


‘ariyaviharo’ itipi, ‘brahmaviharo’ itipi, 
‘tathagataviharo’ itipi. 

‘the meditation of a noble one’, or else ‘the meditation of a 
Brahma’, or else ‘the meditation of a realized one’, 


Anapanassatisamadhim samma vadamano vadeyya: 
it’s immersion due to mindfulness of breathing.” 


‘ariyaviharo’ itipi, ‘brahmaviharo’ itipi, 
‘tathagataviharo’ itip1’ ti. 


Pathamam. 


94.12.12. Kankheyyasutta - 12. 


In Doubt 
2. Dutiyavagga - 2. The Second Chapter 


Ekam samayam ayasma lomasakambhiyo sakkesu 
viharati kapilavatthusmim nigrodharame. 

At one time Venerable Lomasavangisa was staying in the 
land of the Sakyans, near Kapilavatthu in the Banyan Tree 
Monastery. 


Atha kho mahanamo sakko yenayasma 
lomasakambhiyo tenupasankami; upasankamitva 
ayasmantam lomasakambhiyam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho 
mahanamo sakko ayasmantam lomasakambhiyam 
etadavoca: 

Then Mahanama the Sakyan went up to Venerable 
Lomasavangisa, bowed, sat down to one side, and said to 
him, 


“so eva nu kho, bhante, sekho viharo so 
tathagataviharo, udahu annova sekho viharo anno 
tathagataviharo” ti? 

“Sir, is the meditation of a trainee just the same as the 
meditation of a Realized One? Or is the meditation of a 
trainee different from the meditation of a Realized One?” 


“Na kho, avuso mahanama, sveva sekho viharo, so 
tathagataviharo. 

“Reverend Mahanama, the meditation of a trainee and a 
realized one are not the same; 


Anno kho, avuso mahanama, sekho viharo, anno 
tathagataviharo. 


they are different. 


Ye te, avuso mahanama, bhikkhu sekha 
appattamanasa anuttaram yogakkhemam 
patthayamana viharanti, te panca nivarane pahaya 
viharanti. 

Those mendicants who are trainees haven’t achieved their 
heart’s desire, but live aspiring for the supreme sanctuary. 
They meditate after giving up the five hindrances. 


Katame panca? 
What five? 


Kamacchandanivaranam pahaya viharanti, 
byapadanivaranam ... pe ... 
The hindrances of sensual desire, ill will, 


thinamiddhanivaranan. ... 
dullness and drowsiness, 


uddhaccakukkuccanivaranam ... 
restlessness and remorse, 


vicikicchanivaranam pahaya viharanti. 
and doubt. 


Yepi te, avuso mahanama, bhikkhu sekha 
appattamanasa anuttaram yogakkhemam 
patthayamana viharanti, te ime panca nivarane 
pahaya viharanti. 

Those who are trainee mendicants ... meditate after giving 
up the five hindrances. 


Ye ca kho te, avuso mahanama, bhikkhu arahanto 
khinasava vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 


Sammadannavimutta, tesam panca nivarana pahina 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

Those mendicants who are perfected—who have ended the 
defilements, completed the spiritual journey, done what had 
to be done, laid down the burden, achieved their own goal, 
utterly ended the fetters of rebirth, and are rightly freed 
through enlightenment—for them, the five hindrances are 
cut off at the root, made like a palm stump, obliterated, and 
unable to arise in the future. 


Katame panca? 
What five? 


Kamacchandanivaranam pahinam ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam; 

The hindrances of sensual desire, 


byapadanivaranam pahinanm ... pe ... 
ill will, 


thinamiddhanivaranan. ... 
dullness and drowsiness, 


uddhaccakukkuccanivaranam ... 
restlessness and remorse, 


vicikicchanivaranam pahinam ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam. 

and doubt. 


Ye te, avuso mahanama, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 


Sammadannavimutta, tesam ime panca nivarana 
pahina ucchinnamula talavatthukata anabhavankata 
ayatim anuppadadhamma. 

Those mendicants who are perfected—who have ended the 
defilements ... for them, the five hindrances are cut off at 
the root ... and unable to arise in the future. 


Tadaminapetam, avuso mahanama, pariyayena 
veditabbam yatha— 
And here’s another way to understand how 


annova sekho viharo, anno tathagataviharo. 
the meditation of a trainee and a realized one are different. 


Ekamidam, avuso mahanama, samayam bhagava 
icchanangale viharati icchanangalavanasande. 
At one time the Buddha was staying in a forest near 
Icchanangala. 


Tatra kho, avuso mahanama, bhagava bhikkhu 
amantesi: 
There he addressed the mendicants, 


‘icchamaham, bhikkhave, temasam patisallityitum. 
‘Mendicants, I wish to go on retreat for three months. 


Namhi kenaci upasankamitabbo, annatra ekena 
pindapataniharakena’ti. 

No-one should approach me, except for the one who brings 
my alms-food.’ 


‘Evam, bhante’ti kho, avuso mahanama, te bhikkhu 
bhagavato patissutva nassudha koci bhagavantam 
upasankamati, annatra ekena pindapataniharakena. 
‘Yes, sir,’ replied those mendicants. And no-one approached 
him, except for the one who brought the alms-food. 


Atha kho, avuso, bhagava tassa temasassa accayena 
patisallana vutthito bhikkhu amantesi: 

Then after three months had passed, the Buddha came out 
of retreat and addressed the mendicants: 


‘sace kho, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

‘Mendicants, if wanderers who follow another path were to 
ask you: 


“katamenavuso, viharena samano gotamo vassavasam 
bahulam vihasi” ti, evam puttha tumhe, bhikkhave, 
tesam annatitthiyanam paribbajakanam evam 
byakareyyatha: 

“Reverends, what was the ascetic Gotama’s usual 
meditation during the rainy season residence?” You should 
answer them like this: 


“anapanassatisamadhina kho, avuso, bhagava 
vassavasam bahulam vihasi” ’ti. 

“Reverends, the ascetic Gotama’s usual meditation during 
the rainy season residence was immersion due to 
mindfulness of breathing.” 


Idhaham, bhikkhave, sato assasami, sato passasami. 
In this regard: mindful, I breathe in. Mindful, I breathe out. 


Digham assasanto digham assasamiti pajanami, 
digham passasanto digham passasamiti pajanami ... 

e ... 
When breathing in heavily I know: ‘I’m breathing in heavily.’ 
When breathing out heavily I know: ‘I’m breathing out 
heavily.’ ... 


patinissagganupassi assasissamiti pajanami, 
patinissagganupassi passasissamiti pajanami. 

I know: “I’ll breathe in observing letting go.” I know: “I’ll 
breathe out observing letting go.” 


Yanhi tam, bhikkhave, samma vadamano vadeyya— 
For if anything should be rightly called 


ariyaviharo itipi, brahmaviharo itipi, tathagataviharo 
itipi. 

“the meditation of a noble one”, or else “the meditation of a 
Brahma”, or else “the meditation of a realized one”, 


Anapanassatisamadhim samma vadamano vadeyya— 
it’s immersion due to mindfulness of breathing. 


ariyaviharo itipi, brahmaviharo itipi, tathagataviharo 
itipi. 


Ye te, bhikkhave, bhikkhu sekha appattamanasa 
anuttaram yogakkhemam patthayamana viharanti, 
tesam anapanassatisamadhi bhavito bahulikato 
asavanam khayaya samvattati. 

For those mendicants who are trainees—who haven’t 
achieved their heart’s desire, but live aspiring for the 
supreme sanctuary—the development and cultivation of 
immersion due to mindfulness of breathing leads to the 
ending of defilements. 


Ye ca kho te, bhikkhave, bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
Sammadannavimutta, tesam anapanassatisamadhi 
bhavito bahulikato dittheva dhamme sukhaviharaya 
ceva Ssamvattati satisampajannaya Ca. 


For those mendicants who are perfected—who have ended 
the defilements, completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
goal, utterly ended the fetters of rebirth, and are rightly 
freed through enlightenment—the development and 
cultivation of immersion due to mindfulness of breathing 
leads to blissful meditation in the present life, and to 
mindfulness and awareness. 


Yanhi tam, bhikkhave, samma vadamano vadeyya— 
For if anything should be rightly called 


ariyaviharo itipi, brahmaviharo itipi, tathagataviharo 
itipi. 

“the meditation of a noble one”, or else “the meditation of a 
Brahma”, or else “the meditation of a realized one”, 


Anapanassatisamadhim samma vadamano vadeyya— 
it’s immersion due to mindfulness of breathing.’ 


ariyaviharo itipi, brahmaviharo itipi, tathagataviharo 
itipiti. 


Imina kho etam, avuso mahanama, pariyayena 
veditabbam, yatha— 
This is another way to understand how 


annova sekho viharo, anno tathagataviharo’ ti. 
the meditation of a trainee and a realized one are 
different.” 


Dutiyam. 


94.13.13. Pathamaanandasutta - 


13. With Ananda (1 st) 
2. Dutiyavagga - 2. The Second Chapter 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“atthi nu kho, bhante, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti” ti? 

“Sir, is there one thing that, when developed and cultivated, 
fulfills four things; and those four things, when developed 
and cultivated, fulfill seven things; and those seven things, 
when developed and cultivated, fulfill two things?” 


“Atthi kho, ananda, ekadhammo bhavito bahulikato 
cattaro dhamme paripureti, cattaro dhamma bhavita 
bahulikata satta dhamme paripurenti, satta dhamma 
bhavita bahulikata dve dhamme paripurenti’ ti. 
“There is, Ananda.” 


“Katamo pana, bhante, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 


paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti’ ti? 
“Sir, what is that one thing?” 


“Anapanassatisamadhi kho, ananda, ekadhammo 
bhavito bahulikato cattaro satipatthane paripureti, 
cattaro satipatthana bhavita bahulikata satta 
bojjhange paripurenti, satta bojjhanga bhavita 
“Immersion due to mindfulness of breathing is one thing 
that, when developed and cultivated, fulfills the four kinds 
of mindfulness meditation. And the four kinds of 
mindfulness meditation, when developed and cultivated, 
fulfill the seven awakening factors. And the seven 
awakening factors, when developed and cultivated, fulfill 
knowledge and freedom. 


Katham bhavito, ananda, anapanassatisamadhi 
katham bahulikato cattaro satipatthane paripureti? 
And how is mindfulness of breathing developed and 
cultivated so as to fulfill the four kinds of mindfulness 
meditation? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va nisidati pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, sits down cross-legged, 
with their body straight, and establishes mindfulness right 
there. 


So satova assasati, satova passasati. 
Just mindful, they breathe in. Mindful, they breathe out. 


Digham va assasanto ‘digham assasam1’ti pajanati, 
digham va passasanto ‘digham passasami’ti pajanati 
.. pe... 

When breathing in heavily they know: ‘I’m breathing in 
heavily.’ When breathing out heavily they know: ‘I’m 
breathing out heavily.’ ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamzi’ti sikkhati. 

They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Yasmim samaye, ananda, bhikkhu digham va 
assasanto ‘digham assasam1’ti pajanati, digham va 
passasanto ‘digham passasam1’ti pajanati; 

When a mendicant is breathing in heavily they know: ‘I’m 
breathing in heavily.’ When breathing out heavily they 
know: ‘I’m breathing out heavily.’ 


rasSaM Va... pe ... 


‘passambhayam kayasankharam assasissami1'ti 
sikkhati, ‘passambhayam kayasankharam 
passasissami’ti sikkhati— 

They practice like this: ‘I’ll breathe in stilling the physical 
process.’ They practice like this: ‘I’ll breathe out stilling the 
physical process.’ 


kaye kayanupassi, ananda, bhikkhu tasmim samaye 
viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of the body—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Kayannataraham, ananda, etam vadami, yadidam— 
asSaSapassasam. 
Because the breath is a certain aspect of the body, I say. 


Tasmatihananda, kaye kayanupassi1 bhikkhu tasmim 
samaye viharati atapi sampajano satima, vineyya loke 
abhijjhadomanassam. 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of the body—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu ‘pitippatisamvedi 
assasissam1i'ti sikkhati, 

There’s a time when a mendicant practices like this: ‘T’ll 
breathe in experiencing rapture ... 


sukhappatisamved. ... pe ... 
bliss ... 


cittasankharappatisamvedi ... 


J 
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‘passambhayam cittasankharam assasissami’'ti 
sikkhati, ‘passambhayam cittasankharam 
passasissami’ti sikkhati— 

They practice like this: ‘I’ll breathe in stilling the mental 
processes.’ They practice like this: ‘I’ll breathe out stilling 
the mental processes.’ 


vedanasu vedananupassl1, ananda, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 


At such a time a mendicant is meditating by observing an 
aspect of feelings—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Vedanannataraham, ananda, etam vadami, yadidam— 
assaSapassasanam sadhukam manasikaram. 

Because close focus on the breath is a certain aspect of 
feelings, I say. 


Tasmatihananda, vedanasu vedananupassi1 bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. (2) 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of feelings—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu ‘cittappatisamved1 
assasissam1’ti sikkhati, ‘cittappatisamvedi 
passasissami'ti sikkhati; 

There’s a time when a mendicant practices like this: ‘T’ll 
breathe in experiencing the mind.’ They practice like this: 
‘T’ll breathe out experiencing the mind.’ 


abhippamodayam cittam ... pe ... 
They practice like this: ‘T’ll breathe in gladdening the mind 
samadaham cittam ... 


immersing the mind in samadhi ... 


‘vimocayam cittam assasissami’ti sikkhati, 
‘vimocayam cittam passasissam1’ti sikkhati— 


freeing the mind.’ They practice like this: ‘I’ll breathe out 
freeing the mind.’ 


citte cittanupassi, ananda, bhikkhu tasmim samaye 
viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of the mind—keen, aware, and mindful, rid of desire 
and aversion for the world. 


Tam kissa hetu? 
Why is that? 


Naham, ananda, mutthassatissa asampajanassa 
anapanassatisamadhibhavanam vadami. 

Because there is no development of immersion due to 
mindfulness of breathing for someone who is unmindful and 
lacks awareness, I say. 


Tasmatihananda, citte cittanupassi1 bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. (3) 

Therefore, at such a time a mendicant is meditating by 
observing an aspect of the mind—keen, aware, and mindful, 
rid of desire and aversion for the world. 


Yasmim samaye, ananda, bhikkhu aniccanupassi ... pe 


There’s a time when a mendicant practices like this: ‘T’ll 
breathe in observing impermanence ... 


viraganupassl ... 
fading away ... 


nirodhanupass! ... 
cessation ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamzi’ti sikkhati— 
letting go.’ They practice like this: ‘TI’ll breathe out 
observing letting go.’ 


dhammesu dhammanupass1, ananda, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 

At such a time a mendicant is meditating by observing an 
aspect of principles—keen, aware, and mindful, rid of desire 
and aversion for the world. 


So yam tam hoti abhijjhadomanassanam pahanam 
tam pannaya disva sadhukam ajjhupekkhita hoti. 
Having seen with wisdom the giving up of desire and 
aversion, they watch closely over with equanimity. 


Tasmatihananda, dhammesu dhammanupassi 
bhikkhu tasmim samaye viharati atap1 sampajano 
satima, vineyya loke abhijjhadomanassam. (4) 
Therefore, at such a time a mendicant is meditating by 
observing an aspect of principles—keen, aware, and 
mindful, rid of desire and aversion for the world. 


Evam bhavito kho, ananda, anapanassatisamadhi 
evam bahulikato cattaro satipatthane paripureti. 
That’s how immersion due to mindfulness of breathing is 
developed and cultivated so as to fulfill the four kinds of 
mindfulness meditation. 


Katham bhavita cananda, cattaro satipatthana 
katham bahulikata satta bojjhange paripurenti? 
And how are the four kinds of mindfulness meditation 
developed and cultivated so as to fulfill the seven 
awakening factors? 


Yasmim samaye, ananda, bhikkhu kaye kayanupassi 
viharati— 

Whenever a mendicant meditates by observing an aspect of 
the body, 


upatthitassa tasmim samaye bhikkhuno sati hoti 
asammuttha. 
their mindfulness is established and lucid. 


Yasmim samaye, ananda, bhikkhuno upatthita sati 
hoti asammuttha—satisambojjhango tasmim samaye 
bhikkhuno araddho hoti, satisambojjhangam tasmim 
samaye bhikkhu bhaveti, satisambojjhango tasmim 
samaye bhikkhuno bhavanaparipurim gacchati. 

At such a time, a mendicant has activated the awakening 
factor of mindfulness; they develop it and perfect it. 


So tatha sato viharanto tam dhammam pannaya 
pavicinati pavicarati parivimamsamapaijjati. 

As they live mindfully in this way they investigate, explore, 
and inquire into that principle with wisdom. 


Yasmim samaye, ananda, bhikkhu tatha sato 
viharanto tam dhammam pannaya pavicinati 
pavicarati parivimamsamapajjati— 


dhammavicayasambojjhango tasmim samaye 
bhikkhuno araddho hoti, 
dhammavicayasambojjhangam tasmim samaye 
bhikkhu bhaveti, dhammavicayasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (2) 

At such a time, a mendicant has activated the awakening 
factor of investigation of principles; they develop it and 
perfect it. 


Tassa tam dhammam pannaya pavicinato pavicarato 
parivimamsamapajjato araddham hoti viriyam 
asallinam. 

As they investigate principles with wisdom in this way their 
energy is roused up and unflagging. 


Yasmim samaye, ananda, bhikkhuno tam dhammam 
pannaya pavicinato pavicarato parivimamsamapajjato 
araddham hoti viriyam asallinam— 

At such a time, a mendicant has activated the awakening 
factor of energy; they develop it and perfect it. 


viriyasambojjhango tasmim samaye bhikkhuno 
araddho hoti, viriyasambojjhangam tasmim samaye 
bhikkhu bhaveti, viriyasambojjhango tasmim samaye 
bhikkhuno bhavanaparipurim gacchati. (3) 


Araddhaviriyassa uppajjati piti niramisa. 
When you’re energetic, spiritual rapture arises. 


Yasmim samaye, ananda, bhikkhuno araddhaviriyassa 
uppajjati piti niramisa— 

At such a time, a mendicant has activated the awakening 
factor of rapture; they develop it and perfect it. 


pitisambojjhango tasmim samaye bhikkhuno araddho 
hoti, pitisambojjhangam tasmim samaye bhikkhu 
bhaveti, pitisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. (4) 


Pitimanassa kayopi passambhati, cittampi 
passambhati. 

When the mind is full of rapture, the body and mind become 
tranquil. 


Yasmim samaye, ananda, bhikkhuno pitimanassa 
kayopi passambhati, cittampi passambhati— 

At such a time, a mendicant has activated the awakening 
factor of tranquility; they develop it and perfect it. 


passaddhisambojjhango tasmim samaye bhikkhuno 
araddho hoti, passaddhisambojjhangam tasmim 
samaye bhikkhu bhaveti, passaddhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (5) 


Passaddhakayassa sukhino cittam samadhiyati. 
When the body is tranquil and one feels bliss, the mind 
becomes immersed in samadhi. 


Yasmim samaye, ananda, bhikkhuno 
passaddhakayassa sukhino cittam samadhiyati— 

At such a time, a mendicant has activated the awakening 
factor of immersion; they develop it and perfect it. 


samadhisambojjhango tasmim samaye bhikkhuno 
araddho hoti, saamadhisambojjhangam tasmim 
samaye bhikkhu bhaveti, samadhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (6) 


So tathasamahitam cittam sadhukam ajjhupekkhita 
hoti. 
They closely watch over that mind immersed in samadhi. 


Yasmim samaye, ananda, bhikkhu tathasamahitam 
cittam sadhukam ajjhupekkhita hoti— 

At such a time, a mendicant has activated the awakening 
factor of equanimity; they develop it and perfect it. 


upekkhasambojjhango tasmim samaye bhikkhuno 
araddho hoti, upekkhasambojjhangam tasmim 
samaye bhikkhu bhaveti, upekkhasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (7) 


Yasmim samaye, ananda, bhikkhu vedanasu ... pe ... 
Whenever a mendicant meditates by observing an aspect of 
feelings ... 


citte ... pe ... 
mind ... 


dhammesu dhammanupassi viharati— 
principles, 


upatthitassa tasmim samaye bhikkhuno sati hoti 
asammuttha. 
their mindfulness is established and lucid. 


Yasmim samaye, ananda, bhikkhuno upatthita sati 
hoti asammuttha— 

At such a time, a mendicant has activated the awakening 
factor of mindfulness; they develop it and perfect it. ... 


satisambojjhango tasmim samaye bhikkhuno araddho 
hoti, satisambojjhangam tasmim samaye bhikkhu 
bhaveti, satisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. 


(Yatha pathamam satipatthanam, evam 
vittharetabbam.) 

(This should be told in full as for the first kind of 
mindfulness meditation.) 


So tathasamahitam cittam sadhukam ajjhupekkhita 
hoti. 
They closely watch over that mind immersed in samadhi. 


Yasmim samaye, ananda, bhikkhu tathasamahitam 
cittam sadhukam ajjhupekkhita hoti— 

At such a time, a mendicant has activated the awakening 
factor of equanimity; they develop it and perfect it. 


upekkhasambojjhango tasmim samaye bhikkhuno 
araddho hoti, upekkhasambojjhangam tasmim 
samaye bhikkhu bhaveti, upekkhasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 


Evam bhavita kho, ananda, cattaro satipatthana evam 
bahulikata satta bojjhange paripurenti. 

That’s how the four kinds of mindfulness meditation are 
developed and cultivated so as to fulfill the seven 
awakening factors. 


Katham bhavita, ananda, satta bojjhanga katham 
And how are the seven awakening factors developed and 
cultivated so as to fulfill knowledge and freedom? 


Idhananda, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, dhammavicayasambojjhangam 
bhaveti ... pe ... upekkhasambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim. 

It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 


seclusion, fading away, and cessation, and ripen as letting 
go. 


Evam bhavita kho, ananda, satta bojjhanga evam 
bahulikata vijjavimuttim paripurenti’ ti. 

That’s how the seven awakening factors are developed and 
cultivated so as to fulfill knowledge and freedom.” 


Tatiyam. 


34.14.14. Dutiyaanandasutta - 
14. With Ananda (2nd) 


2. Dutiyavagga - 2. The Second Chapter 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“atthi nu kho, ananda, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti’ ti. 

“Ananda, is there one thing that, when developed and 
cultivated, fulfills four things; and those four things, when 
developed and cultivated, fulfill seven things; and those 
seven things, when developed and cultivated, fulfill two 
things?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
“Our teachings are rooted in the Buddha. ...” 


“atthananda, ekadhammo bhavito bahulikato cattaro 
dhamme paripureti, cattaro dhamma bhavita 
bahulikata satta dhamme paripurenti, satta dhamma 
bhavita bahulikata dve dhamme paripurenti. 

“There is, Ananda. 


Katamo cananda, ekadhammo bhavito bahulikato 
cattaro dhamme paripureti, cattaro dhamma bhavita 


bahulikata satta dhamme paripurenti, satta dhamma 
bhavita bahulikata dve dhamme paripurenti? 
And what is that one thing? 


Anapanassatisamadhi, ananda, ekadhammo bhavito 
bahulikato cattaro satipatthane paripureti, cattaro 
satipatthana bhavita bahulikata satta bojjhange 
paripurenti, satta bojjhanga bhavita bahulikata 
Immersion due to mindfulness of breathing is one thing 
that, when developed and cultivated, fulfills the four kinds 
of mindfulness meditation. And the four kinds of 
mindfulness meditation, when developed and cultivated, 
fulfill the seven awakening factors. And the seven 
awakening factors, when developed and cultivated, fulfill 
knowledge and freedom. 


Katham bhavito cananda, anapanassatisamadhi, 
katham bahulikato cattaro satipatthane paripureti? 
And how is mindfulness of breathing developed and 
cultivated so as to fulfill the four kinds of mindfulness 
meditation? ... 


Idhananda, bhikkhu arannagato va ... pe ... 
evam bhavita kho, ananda, satta bojjhanga evam 


That’s how the seven awakening factors are developed and 
cultivated so as to fulfill knowledge and freedom.” 


Catuttham. 


94.15.15. Pathamabhikkhusutta 


- 15. Several Mendicants (1 st) 
2. Dutiyavagga - 2. The Second Chapter 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“atthi nu kho, bhante, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti” ti? 

“Sir, is there one thing that, when developed and cultivated, 
fulfills four things; and those four things, when developed 
and cultivated, fulfill seven things; and those seven things, 
when developed and cultivated, fulfill two things?” 


“Atthi kho, bhikkhave, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti’ ti. 

“There is, mendicants.” 


“Katamo pana, bhante, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti” ti? 

“Sir, what is that one thing?” 


“Anapanassatisamadhi kho, bhikkhave, ekadhammo 
bhavito bahulikato cattaro satipatthane paripureti, 
cattaro satipatthana bhavita bahulikata satta 
bojjhange paripurenti, satta bojjhanga bhavita 
“Immersion due to mindfulness of breathing is one thing 
that, when developed and cultivated, fulfills the four kinds 
of mindfulness meditation. And the four kinds of 
mindfulness meditation, when developed and cultivated, 
fulfill the seven awakening factors. And the seven 
awakening factors, when developed and cultivated, fulfill 
knowledge and freedom. 


Katham bhavito ca, bhikkhave, anapanassatisamadhi 
katham bahulikato cattaro satipatthane paripureti? 
And how is mindfulness of breathing developed and 
cultivated so as to fulfill the four kinds of mindfulness 
meditation? ... 


Idha, bhikkhave, bhikkhu arannagato va ... pe ... 
evam bhavita kho, bhikkhave, satta bojjhanga evam 


That’s how the seven awakening factors are developed and 
cultivated so as to fulfill knowledge and freedom.” 


Pancamam. 


94.16.16. Dutiyabhikkhusutta - 


16. Several Mendicants (2nd) 
2. Dutiyavagga - 2. The Second Chapter 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinne kho te bhikkhu bhagava etadavoca: 

Then several mendicants went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to them: 


“atthi nu kho, bhikkhave, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 
dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti” ti? 

“Mendicants, is there one thing that, when developed and 
cultivated, fulfills four things; and those four things, when 
developed and cultivated, fulfill seven things; and those 
seven things, when developed and cultivated, fulfill two 
things?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
bhagavato sutva bhikkhu dharessanti” ti. 
“Our teachings are rooted in the Buddha. ...” 


“Atthi, bhikkhave, ekadhammo bhavito bahulikato 
cattaro dhamme paripureti, cattaro dhamma bhavita 
bahulikata satta dhamme paripurenti, satta dhamma 
bhavita bahulikata dve dhamme paripurenti. 

“There is, mendicants. 


Katamo ca, bhikkhave, ekadhammo bhavito 
bahulikato cattaro dhamme paripureti, cattaro 


dhamma bhavita bahulikata satta dhamme 
paripurenti, satta dhamma bhavita bahulikata dve 
dhamme paripurenti? 

And what is that one thing? 


Anapanassatisamadhi, bhikkhave, ekadhammo 
bhavito bahulikato cattaro satipatthane paripureti, 
cattaro satipatthana bhavita bahulikata satta 
bojjhange paripurenti, satta bojjhanga bhavita 
Immersion due to mindfulness of breathing is one thing 
that, when developed and cultivated, fulfills the four kinds 
of mindfulness meditation. And the four kinds of 
mindfulness meditation, when developed and cultivated, 
fulfill the seven awakening factors. And the seven 
awakening factors, when developed and cultivated, fulfill 
knowledge and freedom. 


Katham bhavito ca, bhikkhave, anapanassatisamadhi 
katham bahulikato cattaro satipatthane paripureti? 
And how is mindfulness of breathing developed and 
cultivated so as to fulfill the four kinds of mindfulness 
meditation? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut. They sit down cross- 
legged, with their body straight, and establish mindfulness 
right there. ... 


So satova assasati, satova passasati ... pe ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamzi’ti sikkhati. 


Yasmim samaye, bhikkhave, bhikkhu digham va 
assasanto ‘digham assasamji’ti pajanati, digham va 
passasanto ‘digham passasam1’ti pajanati, rassam va 
assasanto ‘rassam assasam1’ti pajanati ... pe ... 


sabbakayappatisamvedi ... pe ... 

‘passambhayam kayasankharam assasissam1'ti 
sikkhati, ‘passambhayam kayasankharam 
passasissami’ti sikkhati— 

kaye kayanupassi, bhikkhave, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 


Tam kissa hetu? 


Kayannataraham, bhikkhave, etam vadami, yadidam 
—assaSapassasam. 


Tasmatiha, bhikkhave, kaye kayanupassi bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. 


Yasmim samaye, bhikkhave, bhikkhu 
pitippatisamved1 ... pe ... 


sukhappatisamved. ... 
cittasankharappatisamvedi ... 


‘passambhayam cittasankharam assasissami’ti 
sikkhati, ‘passambhayam cittasankharam 


passasissami’ti sikkhati— 


vedanasu vedananupassi, bhikkhave, bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. 


Tam kissa hetu? 

Vedanannataraham, bhikkhave, etam vadami, 
yadidam—assasapassasanam sadhukam 
manasikaram. 

Tasmatiha, bhikkhave, vedanasu vedananupassi 
bhikkhu tasmim samaye viharati atap1 sampajano 


satima, vineyya loke abhijjhadomanassam. (2) 


Yasmim samaye, bhikkhave, bhikkhu 
cittappatisamvedi ... pe ... 


abhippamodayam cittam ... pe ... 


‘samadaham cittam assasissam1’ti sikkhati, 
‘samadaham cittam passasissami’ti sikkhati; 


‘vimocayam cittam assasissami’ti sikkhati, 
‘vimocayam cittam passasissam1’ti sikkhati— 


citte cittanupass1, bhikkhave, bhikkhu tasmim 
samaye viharati atap1 sampajano satima, vineyya loke 
abhijjhadomanassam. 


Tam kissa hetu? 


Naham, bhikkhave, mutthassatissa asampajanassa 
anapanassatisamadhibhavanam vadami. 


Tasmatiha, bhikkhave, citte cittanupassi bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. (3) 


Yasmim samaye, bhikkhave, bhikkhu aniccanupassi 
.. pe ... 


viraganupass1 ... pe ... 
nirodhanupass1 ... pe ... 


‘patinissagganupassi assasissam1’ti sikkhati, 
‘patinissagganupassi passasissamzi’ti sikkhati— 


dhammesu dhammanupass1, bhikkhave, bhikkhu 
tasmim samaye viharati atap1 sampajano satima, 
vineyya loke abhijjhadomanassam. 


So yam tam hoti abhijjhadomanassanam pahanam 
tam pannaya disva sadhukam ajjhupekkhita hoti. 


Tasmatiha, bhikkhave, dhammesu dhammanupass1 
bhikkhu tasmim samaye viharati atapi sampajano 
satima, vineyya loke abhijjhadomanassam. (4) 


Evam bhavito kho, bhikkhave, anapanassatisamadhi 
evam bahulikato cattaro satipatthane paripureti. 


Katham bhavita ca, bhikkhave, cattaro satipatthana 
katham bahulikata satta bojjhange paripurenti? 


Yasmim samaye, bhikkhave, bhikkhu kaye 
kayanupassi1 viharati—upatthitassa tasmim samaye 
bhikkhuno sati hoti asammuttha. 


Yasmim samaye, bhikkhave, bhikkhuno upatthita sati 
asammuttha— 


satisambojjhango tasmim samaye bhikkhuno araddho 
hoti, satisambojjhangam tasmim samaye bhikkhu 
bhaveti, satisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. 


So tathasato viharanto tam dhammam pannaya 
pavicinati pavicarati parivimamsamapaijjati. 


Yasmim samaye, bhikkhave, bhikkhu tathasato 
viharanto tam dhammam pannaya pavicinati 
pavicarati parivimamsamapajjati— 


dhammavicayasambojjhango tasmim samaye 
bhikkhuno araddho hoti, 
dhammavicayasambojjhangam tasmim samaye 
bhikkhu bhaveti, dhammavicayasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (2) 


Tassa tam dhammam pannaya pavicinato pavicarato 
parivimamsamapajjato araddham hoti viriyam 
asallinam. 


Yasmim samaye, bhikkhave, bhikkhuno tam 
dhammam pannaya pavicinato pavicarato 
parivimamsamapajjato araddham hoti viriyam 
asallinam— 


viriyasambojjhango tasmim samaye bhikkhuno 
araddho hoti, viriyasambojjhangam tasmim samaye 
bhikkhu bhaveti, viriyasambojjhango tasmim samaye 
bhikkhuno bhavanaparipurim gacchati. (3) 


Araddhaviriyassa uppajjati piti niramisa. 


Yasmim samaye, bhikkhave, bhikkhuno 
araddhaviriyassa uppajjati piti niramisa— 


pitisambojjhango tasmim samaye bhikkhuno araddho 
hoti, pitisambojjhangam tasmim samaye bhikkhu 
bhaveti, pitisambojjhango tasmim samaye bhikkhuno 
bhavanaparipurim gacchati. (4) 


Pitimanassa kayopi passambhati, cittampi 
passambhati. 


Yasmim samaye, bhikkhave, bhikkhuno pitimanassa 
kayopi passambhati, cittampi passambhati— 


passaddhisambojjhango tasmim samaye bhikkhuno 
araddho hoti, passaddhisambojjhangam tasmim 
samaye bhikkhu bhaveti, passaddhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (5) 


Passaddhakayassa sukhino cittam samadhiyati. 


Yasmim samaye, bhikkhave, bhikkhuno 
passaddhakayassa sukhino cittam samadhiyati— 


samadhisambojjhango tasmim samaye bhikkhuno 
araddho hoti, samadhisambojjhangam tasmim 
samaye bhikkhu bhaveti, samadhisambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (6) 


So tathasamahitam cittam sadhukam ajjhupekkhita 
hoti. 


Yasmim samaye, bhikkhave, bhikkhu tathasamahitam 
cittam sadhukam ajjhupekkhita hoti— 


upekkhasambojjhango tasmim samaye bhikkhuno 
araddho hoti, upekkhasambojjhangam tasmim 
samaye bhikkhu bhaveti, upekkhasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. (7) 


Yasmim samaye, bhikkhave, bhikkhu vedanasu ... pe 


citte ... pe ... 


dhammesu dhammanupass! viharati—upatthitassa 
tasmim samaye bhikkhuno sati hoti asammuttha. 


Yasmim samaye, bhikkhave, bhikkhuno upatthita sati 
hoti asammuttha— 


satisambojjhango tasmim samaye bhikkhuno araddho 
hoti, satisambojjhangam tasmim samaye bhikkhu 
bhaveti—satisambojjhango tasmim samaye 
bhikkhuno bhavanaparipurim gacchati ... pe .... 


So tathasamahitam cittam sadhukam ajjhupekkhita 
hoti. 


Yasmim samaye, bhikkhave, bhikkhu tathasamahitam 
cittam sadhukam ajjhupekkhita hoti— 


upekkhasambojjhango tasmim samaye bhikkhuno 
araddho hoti, upekkhasambojjhangam tasmim 
samaye bhikkhu bhaveti, upekkhasambojjhango 
tasmim samaye bhikkhuno bhavanaparipurim 
gacchati. 


Evam bhavita kho, bhikkhave, cattaro satipatthana 
evam bahulikata satta bojjhange paripurenti. 


Katham bhavita ca, bhikkhave, satta bojjhanga 
katham bahulikata vijjavimuttim paripurenti? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim; dhammavicayasambojjhangam 
bhaveti vivekanissitam viraganissitam 
nirodhanissitam vossaggaparinamin ... pe ... 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 


Evam bhavita kho, bhikkhave, satta bojjhanga evam 
bahulikata vijjavimuttim paripurenti’ ti. 

That’s how the seven awakening factors are developed and 
cultivated so as to fulfill knowledge and freedom.” 


Chattham. 


94.17.17. 
Samyojanappahanasutta - 17. 


Giving Up the Fetters 
2. Dutiyavagga - 2. The Second Chapter 


“Anapanassatisamadhi, bhikkhave, bhavito 
bahulikato samyojanappahanaya samvattati ... pe .... 
“Mendicants, when immersion due to mindfulness of 
breathing is developed and cultivated it leads to giving up 
the fetters ...” 


Sattamam. 


94.18.18. 
Anusayasamugghatasutta - 18. 
Uprooting the Tendencies 

2. Dutiyavagga - 2. The Second Chapter 


“,. Anusayasamugghataya samvattati .... 
“Mendicants, when immersion due to mindfulness of 
breathing is developed and cultivated it leads to uprooting 
the underlying tendencies ...” 


Atthamam. 


34.19.19. Addhanaparinnasutta 
-19. Completely Understanding 
the Course of Time 

2. Dutiyavagga - 2. The Second Chapter 


“,.. Addhanaparinnaya samvattati .... 

“Mendicants, when immersion due to mindfulness of 
breathing is developed and cultivated it leads to completely 
understanding the course of time ...” 


Navamam. 


54.20. 20. Asavakkhayasutta - 


20. The Ending of Defilements 
2. Dutiyavagga - 2. The Second Chapter 


“,,.. ASavanam khayaya samvattati. 

“Mendicants, when immersion due to mindfulness of 
breathing is developed and cultivated it leads to the ending 
of defilements. 


Katham bhavito ca, bhikkhave, anapanassatisamadhi 
katham bahulikato samyojanappahanaya samvattati 


And how is immersion due to mindfulness of breathing 
developed and cultivated so as to lead to giving up the 
fetters, 


anusayasamugghataya samvattati ... 
uprooting the underlying tendencies, 


addhanaparinnaya samvattati ... 
completely understanding the course of time, 


asavanam khayaya samvattati? 
and ending the defilements? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va ... pe ... 

It’s when a mendicant—gone to a wilderness, or to the root 
of a tree, or to an empty hut—sits down cross-legged, with 
their body straight, and focuses their mindfulness right 
there. ... 


patinissagganupassi assasissamiti sikkhati, 
patinissagganupassi1 passasissamiti sikkhati. 


They practice like this: ‘I’ll breathe in observing letting go.’ 
They practice like this: ‘I’ll breathe out observing letting 


go. 


Evam bhavito kho, bhikkhave, anapanassatisamadhi 
evam bahulikato samyojanappahanaya samvattati ... 


pe ... 
That’s how immersion due to mindfulness of breathing is 


developed and cultivated so as to lead to giving up the 
fetters, 


anusayasamugghataya samvattati ... pe ... 
uprooting the underlying tendencies, 


addhanaparinnaya samvattati ... pe ... 
completely understanding the course of time, 


asavanam khayaya samvattati’ ti. 
and ending the defilements.” 


Dasamam. 

Dutiyo vaggo. 

Icchanangalam kankheyyam, 
ananda apare duve; 

Bhikkhu samyojananusaya, 
addhanam asavakkhayanti. 
Anapanasamyuttam dasamam. 


The Linked Discourses on Mindfulness of Breathing is the 
tenth section. 


95.01.1. Cakkavattirajasutta - 1. 
A Wheel-Turning Monarch 


1. Veludvaravagga - 1. At Bamboo Gate 


Savatthinidanam. 
At Savatthi. 


Tatra kho bhagava ... pe ... etadavoca: 
There the Buddha ... said: 


“kincapi, bhikkhave, raja cakkavatti catunnam 
dipanam issariyadhipaccam rajjam karetva kayassa 
bheda param marana sugatim saggam lokam 
upapajjati devanam tavatimsanam sahabyatam, so 
tattha nandane vane accharasanghaparivuto dibbehi 
ca pancahi kamagunehi samappito samangibhuto 
paricareti, so catuhi dhammehi asamannagato, atha 
kho so aparimuttova niraya aparimutto 
tiracchanayoniya aparimutto pettivisaya aparimutto 
apayaduggativinipata. 

“Mendicants, suppose a wheel-turning monarch were to 
rule as sovereign lord over these four continents. And when 
his body breaks up, after death, he’s reborn in a good place, 
a heavenly realm, in the company of the gods of the Thirty- 
Three. There he entertains himself in the Garden of Delight, 
escorted by a band of nymphs, and supplied and provided 
with the five kinds of heavenly sensual stimulation. Still, as 
he’s lacking four things, he’s not exempt from hell, the 
animal realm, or the ghost realm. He’s not exempt from 
places of loss, bad places, the underworld. 


Kincapi, bhikkhave, ariyasavako pindiyalopena 
yapeti, nantakani ca dhareti, so catuhi dhammehi 
Samannagato, atha kho so parimutto niraya 


parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

Now suppose a noble disciple wears rags and feeds on 
scraps of alms-food. Still, as they have four things, they’re 
exempt from hell, the animal realm, or the ghost realm. 
They’re exempt from places of loss, bad places, the 
underworld. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Dhamme aveccappasadena samannagato hoti: 
They have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnthri ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Sanghe aveccappasadena samannagato hoti: 
They have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
Ssamicippatipanno bhagavato savakasangho, yadidam 
—cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Ariyakantehi silehi samannagato hoti akhandehi 
acchiddehi asabalehi akammasehi bhujissehi 
vinnuppasatthehi aparamatthehi 
samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Imehi catuhi dhammehi samannagato hoti. 
These are the four factors of stream-entry that they have. 


Yo ca, bhikkhave, catunnam dipanam patilabho, yo 
catunnam dhammanam patilabho catunnam dipanam 
patilabho catunnam dhammanam patilabhassa kalam 
nagghati solasin” ti. 


And, mendicants, gaining these four continents is not worth 
a sixteenth part of gaining these four things.” 


Pathamam. 


99.02. 2. 
Brahmacariyogadhasutta - 2. 
The Culmination of the Spiritual 
Life 


1. Veludvaravagga - 1. At Bamboo Gate 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Mendicants, a noble disciple who has four things is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako sotapanno hoti 
avinipatadhammo niyato sambodhiparayano’ ti. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yesam saddha Ca silanca, 
“Those who have faith and ethics, 


Pasado dhammadassanam; 
confidence, and vision of the truth, 


Te ve kalena paccenti, 
in time arrive at happiness, 


Brahmacariyogadham sukhan’" ti. 
the culmination of the spiritual life.” 


Dutiyam. 


935.03.3. Dighavuupasakasutta - 
3. With Dighavu 


1. Veludvaravagga - 1. At Bamboo Gate 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tena kho pana samayena dighavu upasako abadhiko 
hoti dukkhito balhagilano. 

Now at that time the lay follower Dhigavu was sick, 
suffering, gravely ill. 


Atha kho dighavu upasako pitaram jotikam 
gahapatim amantesi: 
Then he addressed his father, the householder Jotika, 


“ehi tvam, gahapati, yena bhagava tenupasankama; 
upasankamitva mama vacanena bhagavato pade 
Ssirasa vanda: 

“Please, householder, go to the Buddha, and in my name 
bow with your head to his feet. Say to him: 


‘dighavu, bhante, upasako abadhiko hoti dukkhito 
balhagilano. 
‘Sir, the lay follower Dhigavu is sick, suffering, gravely ill. 


So bhagavato pade sirasa vandati’ti. 
He bows with his head to your feet.’ 


Evanca vadehi: 
And then say: 


‘sadhu kira, bhante, bhagava yena dighavussa 
upasakassa nivesanam tenupasankamatu 
anukampam upadaya’” ti. 

‘Sir, please visit him at his home out of compassion.’” 


“Evam, tata”’ti kho jotiko gahapati dighavussa 
upasakassa patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho jotiko 
gahapati bhagavantam etadavoca: 

“Yes, dear,” replied Jotika. He did as Dighavu asked. 


“dighavu, bhante, upasako abadhiko hoti dukkhito 
balhagilano. 


So bhagavato pade sirasa vandati. 
Evanca vadeti: 


‘sadhu kira, bhante, bhagava yena dighavussa 
upasakassa nivesanam tenupasankamatu 
anukampam upadaya’” ti. 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava nivasetva pattacivaramadaya yena 
dighavussa upasakassa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
bhagava dighavum upasakam etadavoca: 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the lay follower 
Dighavu, sat down on the seat spread out, and said to him, 


“kacci te, dighavu, khamaniyam, kKacci yapaniyam? 
Kacci dukkha vedana patikkamanti, no 


abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“I hope you’re coping, Dighavu; I hope you’re getting 
better. I hope that your pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Tasmatiha te, dighavu, evam sikkhitabbam: 
“So, Dighavu, you should train like this: 


‘buddhe aveccappasadena samannagato bhavissami— 
itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagavati. 

‘T will have experiential confidence in the Buddha ... 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato bhavissami 
akhandehi ... pe ... samadhisamvattanikehi’. 

And I will have the ethical conduct loved by the noble ones 
... leading to immersion.’ 


Evanhi te, dighavu, sikkhitabban’” ti. 
That’s how you should train.” 


“Yanimani, bhante, bhagavata cattari 
sotapattiyangani desitani, samvijjante dhamma mayi, 
ahanca tesu dhammesu sandissami. 

“Sir, these four factors of stream-entry that were taught by 
the Buddha are found in me, and I am seen in them. 


Ahanhi, bhante, buddhe aveccappasadena 
sSamannagato—itipi so bhagava ... pe ... sattha 
devamanussanam buddho bhagavati. 

For I have experiential confidence in the Buddha ... 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato akhandehi ... pe ... 
samadhisamvattanikehi’ ti. 

And I have the ethical conduct loved by the noble ones ... 
leading to immersion.” 


“Tasmatiha tvam, dighavu, imesu catusu 
sotapattiyangesu patitthaya cha vijjabhagiye dhamme 
uttari bhaveyyasi. 

“In that case, Dighavu, grounded on these four factors of 
stream-entry you should further develop these six things 
that play a part in realization. 


Idha tvam, dighavu, sabbasankharesu aniccanupassi 
viharahi, anicce dukkhasanni, dukkhe anattasanni 
pahanasanni viragasanni nirodhasanniti. 

You should meditate observing the impermanence of all 
conditions, perceiving suffering in impermanence, 


perceiving not-self in suffering, perceiving giving up, 
perceiving fading away, and perceiving cessation. 


Evanhi te, dighavu, sikkhitabban’” ti. 
That’s how you should train.” 


“Yeme, bhante, bhagavata cha vijjabhagiya dhamma 
desita, samvijjante dhamma mayi, ahanca tesu 
dhammesu sandissami. 

“These six things that play a part in realization that were 
taught by the Buddha are found in me, and I embody them. 


Ahanhi, bhante, sabbasankharesu aniccanupassi 
viharami, anicce dukkhasanni, dukkhe anattasanni 
pahanasanni viragasanni nirodhasanni. 

For I meditate observing the impermanence of all 
conditions, perceiving suffering in impermanence, 
perceiving not-self in suffering, perceiving giving up, 
perceiving fading away, and perceiving cessation. 


Api ca me, bhante, evam hoti: 
But still, sir, I think, 


‘ma hevayam jotiko gahapati mamaccayena vighatam 
apajji’’ ti. 
‘T hope Jotika doesn’t suffer grief when I’ve gone.’” 


“Ma tvam, tata dighavu, evam manasakasi. 
Jotika said, “Dear Dighavu, don’t focus on that. 


Ingha tvam, tata dighavu, yadeva te bhagava aha, 
tadeva tvam sadhukam manasi karohi’ ti. 

Come on, dear Dighavu, you should closely focus on what 
the Buddha is saying.” 


Atha kho bhagava dighavum upasakam imina 
ovadena ovaditva utthayasana pakkami. 

When the Buddha had given this advice he got up from his 
seat and left. 


Atha kho dighavu upasako acirapakkantassa 
bhagavato kalamakasi. 
Not long after the Buddha left, Dighavu passed away. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“yo so, bhante, dighavu nama upasako bhagavata 
samkhittena ovadena ovadito so kalankato. 

“Sir, the lay follower named Dighavu, who was advised in 
brief by the Buddha, has passed away. 


Tassa ka gati, ko abhisamparayo’” ti? 
Where has he been reborn in his next life?” 


“Pandito, bhikkhave, dighavu upasako, paccapadi 
dhammassanudhammam, na ca mam 
dhammadhikaranam vihesesi. 

“Mendicants, the lay follower Dighavu was astute. He 
practiced in line with the teachings, and did not trouble me 
about the teachings. 


Dighavu, bhikkhave, upasako pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko tattha parinibbayi anavattidhammo tasma 
loka’ ti. 


With the ending of the five lower fetters, he’s been reborn 
spontaneously, and will become extinguished there, not 
liable to return from that world.” 


Tatiyam. 


993.04. 4. Pathamasariputtasutta 
- 4. With Sariputta (1 st) 


1. Veludvaravagga - 1. At Bamboo Gate 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
anando savatthiyam viharanti jetavane 
anathapindikassa arame. 

At one time Venerable Sariputta was staying near Savatthi 
in Jeta’s Grove, Anathapindika’s monastery. 


Atha kho ayasma anando sayanhasamayam 
patisallana vutthito ... pe ... ekamantam nisinno kho 
ayasma anando ayasmantam sariputtam etadavoca: 
Then in the late afternoon, Venerable Ananda came out of 
retreat ... and said to Sariputta: 


“katinam nu kho, avuso sariputta, dhammanam 
Samannagamanahetu evamayam paja bhagavata 
byakata sotapanna avinipatadhamma niyata 
sambodhiparayana” ti? 

“Reverend, how many things do people have to possess in 
order for the Buddha to declare that they’re a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening?” 


“Catunnam kho, avuso, dhammanam 
Samannagamanahetu evamayam paja bhagavata 
byakata sotapanna avinipatadhamma niyata 
sambodhiparayana. 

“Reverend, people have to possess four things in order for 
the Buddha to declare that they’re a stream-enterer, not 
liable to be reborn in the underworld, bound for awakening. 


Katamesam catunnam? 


What four? 


Idhavuso, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imesam kho, avuso, catunnam dhammanam 
Samannagamanahetu evamayam paja bhagavata 
byakata sotapanna avinipatadhamma niyata 
sambodhiparayana’ ti. 

People have to possess these four things in order for the 
Buddha to declare that they’re a stream-enterer, not liable 
to be reborn in the underworld, bound for awakening.” 


Catuttham. 


95.05. 5. Dutiyasariputtasutta - 
5. With Sariputta (2nd) 


1. Veludvaravagga - 1. At Bamboo Gate 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam sariputtam bhagava etadavoca: 

Then Sariputta went up to the Buddha, bowed, and sat 
down to one side. The Buddha said to him: 


“‘sotapattiyangam, sotapattiyangan’ti hidam, 
Sariputta, vuccati. 
“Sariputta, they speak of a ‘factor of stream-entry’. 


Katamam nu kho, sariputta, sotapattiyangan” ti? 
What is a factor of stream-entry?” 


“Sappurisasamsevo hi, bhante, sotapattiyangam, 
saddhammassavanam sotapattiyangam, 
yonisomanasikaro sotapattiyangam, 
dhammanudhammappatipatti sotapattiyangan’” ti. 
“Sir, the factors of stream-entry are associating with good 
people, listening to the true teaching, proper attention, and 
practicing in line with the teaching.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sappurisasamsevo hi, sariputta, sotapattiyangam, 
saddhammassavanam sotapattiyangam, 
yonisomanasikaro sotapattiyangam, 
dhammanudhammappatipatti sotapattiyangam. 


For the factors of stream-entry are associating with good 
people, listening to the true teaching, proper attention, and 
practicing in line with the teaching. 


‘Soto, soto’ti hidam, sariputta, vuccati. 
Sariputta, they speak of ‘the stream’. 


Katamo nu kho, sariputta, soto” ti? 
What is the stream?” 


“Ayameva hi, bhante, ariyo atthangiko maggo soto, 
seyyathidam— 
“Sir, the stream is simply this noble eightfold path, that is: 


sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi’ ti. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Ayameva hi, sariputta, ariyo atthangiko maggo soto, 
seyyathidam— 
For the stream is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


‘Sotapanno, sotapanno’ti hidam, sariputta, vuccati. 
Sariputta, they speak of ‘a stream-enterer’. 


Katamo nu kho, sariputta, sotapanno” ti? 
What is a stream-enterer?” 


“Yo hi, bhante, imina ariyena atthangikena maggena 
Samannagato ayam vuccati sotapanno, svayam 
ayasma evamnamo evangotto’ ti. 

“Sir, anyone who possesses this noble eightfold path is 
called a stream-enterer, the venerable of such and such 
name and clan.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yo hi, sariputta, imina ariyena atthangikena 
Maggena samannagato ayam vuccati sotapanno, 
SvayaMm ayasma evamnamo evangotto’ ti. 

For anyone who possesses this noble eightfold path is called 
a stream-enterer, the venerable of such and such name and 
clan.” 


Pancamam. 


99.06. 6. Thapatisutta - 6. The 


Chamberlains 
1. Veludvaravagga - 1. At Bamboo Gate 


Savatthinidanam. 
At Savatthi 


Tena kho pana samayena sambahula bhikkhu 
bhagavato civarakammam karonti: 

At that time several mendicants were making a robe for the 
Buddha, thinking that 


“nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Tena kho pana samayena isidattapurana thapatayo 
sadhuke pativasanti kenacideva karaniyena. 

Now at that time the chamberlains Isidatta and Purana 
were residing in Sadhuka on some business. 


Assosum kho isidattapurana thapatayo: 
They heard about this. 


“sambahula kira bhikkhu bhagavato civarakammam 
karonti: 


‘nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’’ ti. 


Atha kho isidattapurana thapatayo magge purisam 
thapesum: 


So they posted someone on the road, saying: 


“yada tvam, ambho purisa, passeyyasi bhagavantam 
agacchantam arahantam sammasambuddham, atha 
amhakam aroceyyasi’ ti. 

“My good man, let us know when you see the Blessed One 
coming, the perfected one, the fully awakened Buddha.” 


Dvihatiham thito kho so puriso addasa bhagavantam 
duratova agacchantam. 

And that person stood there for two or three days before 
they saw the Buddha coming off in the distance. 


Disvana yena isidattapurana thapatayo 
tenupasankami; upasankamitva isidattapurane 
thapatayo etadavoca: 

When they saw him, they went to the chamberlains and 
said: 


“ayam so, bhante, bhagava agacchati araham 
sammasambuddho. 

“Sirs, the Blessed One, the perfected one, the fully 
awakened Buddha is coming. 


Yassadani kalam mannatha’ ti. 
Please come at your convenience.” 


Atha kho isidattapurana thapatayo yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva bhagavantam pitthito pitthito 
anubandhimsu. 

Then the chamberlains went up to the Buddha, bowed, and 
followed behind him. 


Atha kho bhagava magga okkamma yena annataram 
rukkhamulam tenupasankami; upasankamitva 


pannatte asane nisidi. 
And then the Buddha left the road, went to the root ofa 
tree, and sat down on the seat spread out. 


Isidattapurana thapatayo bhagavantam abhivadetva 
ekamantam nisidimsu. 

The chamberlains Isidatta and Purana bowed, sat down to 
one side, 


Ekamantam nisinna kho te isidattapurana thapatayo 
bhagavantam etadavocum: 
and said to the Buddha: 


“Yada mayam, bhante, bhagavantam sunama: 
“Sir, when we hear that 


‘savatthiya kosalesu carikam pakkamissati’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you will be setting out from Savatthi to wander in the 
Kosalan lands, we’re sad and upset, thinking that 


‘dure no bhagava bhavissat?i’ti. 
you will be far from us. 


Yada pana mayam, bhante, bhagavantam sunama: 
And when we hear that 


‘savatthiya kosalesu carikam pakkanto’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you are setting out from Savatthi to wander in the Kosalan 
lands, we’re sad and upset, thinking that 


‘dure no bhagava’ ti. 
you are far from us. 


Yada pana mayam, bhante, bhagavantam sunama: 


And when we hear that 


‘kosalehi mallesu carikam pakkamissati’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you will be setting out from the Kosalan lands to wander in 
the Mallian lands, we’re sad and upset, thinking that 


‘dure no bhagava bhavissati’ti. 
you will be far from us. 


Yada pana mayam, bhante, bhagavantam sunama: 
And when we hear that 


‘kosalehi mallesu carikam pakkanto’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you are setting out from the Kosalan lands to wander in the 
Mallian lands, we’re sad and upset, thinking that 


‘dure no bhagava’ ti. 
you are far from us. 


Yada pana mayam, bhante, bhagavantam sunama: 
And when we hear that 


‘mallehi vajjisu carikam pakkamissati’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you will be setting out from the Mallian lands to wander in 
the Vajjian lands ... 

‘dure no bhagava bhavissatri’ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘mallehi vajjisu carikam pakkanto’ti, hoti no tasmim 
Samaye anattamanata hoti domanassam: 


‘dure no bhagava’ ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘vajjuhi kasisu carikam pakkamissati’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 
you will be setting out from the Vajjian lands to wander in 
the Kasian lands ... 

‘dure no bhagava bhavissatri’ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘vajjuhi kasisu carikam pakkanto’ti, hoti no tasmim 
Samaye anattamanata hoti domanassam: 


‘dure no bhagava’ ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘kasihi magadhe carikam pakkamissati’ti, hoti no 
tasmim samaye anattamanata hoti domanassam: 

you will be setting out from the Kasian lands to wander in 
the Magadhan lands ... 

‘dure no bhagava bhavissati’ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘kasihi magadhe carikam pakkanto’ti, hoti anappaka 
no tasmim samaye anattamanata hoti anappakam 
domanassam: 

you are setting out from the Kasian lands to wander in the 


Magadhan lands, we’re sad and upset, thinking that 


‘dure no bhagava’ ti. 


you are far from us. 


Yada pana mayam, bhante, bhagavantam sunama: 
But when we hear that 


‘magadhehi kasisu carikam pakkamissati’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you will be setting out from the Magadhan lands to wander 
in the Kasian lands, we’re happy and joyful, thinking that 


‘asanne no bhagava bhavissat?’ ti. 
you will be near to us. 


Yada pana mayam, bhante, bhagavantam sunama: 
And when we hear that 


‘magadhehi kasisu carikam pakkanto’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you are setting out from the Magadhan lands to wander in 
the Kasian lands ... 

‘asanne no bhagava’ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘kasihi vajjisu carikam pakkamissati’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you will be setting out from the Kasian lands to wander in 
the Vajjian lands ... 

‘asanne no bhagava bhavissat?’ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘kasihi vajjisu carikam pakkanto’ti, hoti no tasmim 
Samaye attamanata hoti somanassam: 


‘asanne no bhagava’ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘vajjuhi mallesu carikam pakkamissati’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you will be setting out from the Vajjian lands to wander in 
the Mallian lands ... 

‘asanne no bhagava bhavissat?’ ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘vajjuhi mallesu carikam pakkanto’ti, hoti no tasmim 
Samaye attamanata hoti somanassam: 


‘asanne no bhagava’ti. 

Yada pana mayam, bhante, bhagavantam sunama: 
‘mallehi kosale carikam pakkamissati’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you will be setting out from the Mallian lands to wander in 
the Kosalan lands ... 

‘asanne no bhagava bhavissat?’ ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘mallehi kosale carikam pakkanto’ti, hoti no tasmim 
Samaye attamanata hoti somanassam: 


‘asanne no bhagava’ti. 


Yada pana mayam, bhante, bhagavantam sunama: 


‘kosalehi savatthim carikam pakkamissati’ti, hoti no 
tasmim samaye attamanata hoti somanassam: 

you will be setting out in the Kosalan lands to wander to 
Savatthi, we’re happy and joyful, thinking that 


‘asanne no bhagava bhavissat?’ ti. 
you will be near to us. 


Yada pana mayam, bhante, bhagavantam sunama: 
And when we hear that 


‘savatthiyam viharati jetavane anathapindikassa 
arame’ti, hoti anappaka no tasmim samaye 
attamanata hoti anappakam somanassam: 

you are staying near Savatthi in Jeta’s Grove, 
Anathapindika’s monastery we have no little happiness and 
joy, thinking that 


‘asanne no bhagava’ ’ti. 
you are near to us.” 


“Tasmatiha, thapatayo, sambadho gharavaso 
rajapatho, abbhokaso pabbajja. 

“Well then, chamberlains, living in a house is cramped and 
dirty, but the life of one gone forth is wide open. 


Alanca pana vo, thapatayo, appamadaya’” ti. 
Just this much is enough to be diligent.” 


“Atthi kho no, bhante, etamha sambadha anno 
sambadho sambadhataro ceva sambadhasankhatataro 
ca’ ti. 

“Sir, for us there is something that’s even more cramped 
than that, and is considered as such.” 


“Katamo pana vo, thapatayo, etamha sambadha anno 
sambadho sambadhataro ceva sambadhasankhatataro 
ca” ti? 

“What is that?” 


“Idha mayam, bhante, yada raja pasenadi kosalo 
uyyanabhumim niyyatukamo hoti, ye te ranno 
pasenadissa kosalassa naga opavayha te kappetva, ya 
ta ranno pasenadissa kosalassa pajapatiyo piya 
manapa ta ekam purato ekam pacchato nisidapema. 
“Sir, it’s when King Pasenadi of Kosala wants to go and visit 
a park. We have to harness and prepare his royal elephants. 
Then we have to seat his dear and beloved wives on the 
elephants, one in front of us, and one behind. 


Tasam kho pana, bhante, bhagininam evarupo 
gandho hoti, seyyathapi nama gandhakarandakassa 
tavadeva vivariyamanassa, yatha tam rajakannanam 
gandhena vibhusitanam. 

Those sisters smell like a freshly opened perfume box; 
that’s how the royal ladies smell with makeup on. 


Tasam kho pana, bhante, bhagininam evarupo 
kayasamphasso hoti, seyyathapi nama tulapicuno va 
kappasapicuno va, yatha tam rajakannanam 
sukhedhitanam. 

The touch of those sisters is like a tuft of cotton-wool or 
kapok; that’s how dainty the royal ladies are. 


Tasmim kho pana, bhante, samaye nagopi 
rakkhitabbo hoti, tapi bhaginiyo rakkhitabba honti, 
attapi rakkhitabbo hoti. 

Now at that time we must look after the elephants, the 
sisters, and ourselves. 


Na kho pana mayam, bhante, abhijanama tasu 
bhaginisu papakam cittam uppadeta. 

But we don’t recall having a bad thought regarding those 
sisters. 


Ayam kho no, bhante, etamha sambadha anno 
sambadho sambadhataro ceva sambadhasankhatataro 
ca” ti. 

This is that thing that’s even more cramped than that, and 
is considered as such.” 


“Tasmatiha, thapatayo, sambadho gharavaso 
rajapatho, abbhokaso pabbajja. 

“Well then, chamberlains, living in a house is cramped and 
dirty, but the life of one gone forth is wide open. 


Alanca pana vo, thapatayo, appamadaya. 
Just this much is enough to be diligent. 


Catuhi kho, thapatayo, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

A noble disciple who has four things is a stream-enterer, not 
liable to be reborn in the underworld, bound for awakening. 


Katamehi catuhi? 
What four? 


Idha, thapatayo, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


vigatamalamaccherena cetasa ajjhagaram vasati 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato. 

They live at home rid of the stain of stinginess, freely 
generous, open-handed, loving to let go, committed to 
Charity, loving to give and to share. 


Imehi kho, thapatayo, catuhi dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening. 


Tumhe kho, thapatayo, buddhe aveccappasadena 
Samannagata— 
And you have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


yam kho pana kinci kule deyyadhammam sabbam tam 
appativibhattam silavantehi kalyanadhammehi. 


And whatever there is in your family that’s available to give, 
you share it all with those who are ethical, of good 
character. 


Tam kim mannatha, thapatayo, 
What do you think, chamberlains? 


katividha te kosalesu manussa ye tumhakam 
Samasama, yadidam— 
How many people among the Kosalans are your equal 


danasamvibhage’” ti? 
when it comes to giving and sharing?” 


“Labha no, bhante, suladdham no, bhante. 
“We’re fortunate, sir, so very fortunate, 


Yesam no bhagava evam pajanati’ ti. 
in that the Buddha understands us like this.” 


Chattham. 


99.07.7. Veludvareyyasutta - 7. 
The People of Bamboo Gate 


1. Veludvaravagga - 1. At Bamboo Gate 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena veludvaram 
nama kosalanam brahmanagamo tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a village of the Kosalan brahmins named 
Bamboo Gate. 


Assosum kho te veludvareyyaka 
brahmanagahapatika: 
The brahmins and householders of Bamboo Gate heard: 


“samano khalu, bho, gotamo sakyaputto sakyakula 
pabbajito kosalesu carikam caramano mahata 
bhikkhusamghena saddhim veludvaram anuppatto. 
“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Bamboo Gate, together with 
a large Sangha of mendicants. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’. 


‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


So imam lokam sadevakam samarakam sabrahmakam 
sassamanabrahmanim pajam sadevamanussam sayam 
abhinna sacchikatva pavedeti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Sadhu kho pana tatharupanam arahatam dassanam 
hoti’ ti. 
It’s good to see such perfected ones.” 


Atha kho te veludvareyyaka brahmanagahapatika 
yena bhagava tenupasankamimsu; upasankamitva 
appekacce bhagavantam abhivadetva ekamantam 
nisidimsu. Appekacce bhagavata saddhim 
Sammodimsu; sammodaniyam katham saranityam 
vitisaretva ekamantam nisidimsu. Appekacce yena 
bhagava tenanjalim panametva ekamantam 
nisidimsu. Appekacce bhagavato santike namagottam 
savetva ekamantam nisidimsu. Appekacce tunhibhuta 
ekamantam nisidimsu. Ekamantam nisinna kho te 


veludvareyyaka brahmanagahapatika bhagavantam 
etadavocum: 

Then the brahmins and householders of Bamboo Gate went 
up to the Buddha. Before sitting down to one side, some 
bowed, some exchanged greetings and polite conversation, 
some held up their joined palms toward the Buddha, some 
announced their name and clan, while some kept silent. 
Seated to one side they said to the Buddha: 


“mayam, bho gotama, evankama evamchanda 
evamadhippaya— 
“Master Gotama, these are our wishes, desires, and hopes. 


puttasambadhasayanam ajjhavaseyyama, 
kasikacandanam paccanubhaveyyama, 
malagandhavilepanam dhareyyama, jataruparajatam 
sadiyeyyama, kayassa bheda param marana sugatim 
saggam lokam upapajjeyyama. 

We wish to live at home with our children; to use 
sandalwood imported from Kasi; to wear garlands, 
perfumes, and makeup; and to accept gold and money. And 
when our body breaks up, after death, we wish to be reborn 
in a good place, a heavenly realm. 


Tesam no bhavam gotamo amhakam evankamanam 
evamchandanam evamadhippayanam tatha 
dhammam desetu yatha mayam 
puttasambadhasayanam ajjhavaseyyama ... pe ... 
sugatim saggam lokam upapajjeyyama’” ti. 

Given that we have such wishes, may the Buddha teach us 
the Dhamma so that we may achieve them.” 


“Attupanayikam vo, gahapatayo, dhammapariyayam 
desessami. 

“Householders, I will teach you an explanation of the 
Dhamma that’s relevant to oneself. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bho” ti kho te veludvareyyaka 
brahmanagahapatika bhagavato paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, gahapatayo, attupanayiko 
dhammapariyayo? 

“And what is the explanation of the Dhamma that’s relevant 
to oneself? 


Idha, gahapatayo, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘aham khosmi jivitukamo amaritukamo sukhakamo 
dukkhappatikulo. 

‘T want to live and don’t want to die; I want to be happy and 
recoil from pain. 


Yo kho mam jivitukamam amaritukamam 
sukhakamam dukkhappatikulam jivita voropeyya, na 
metam assa piyam manapam. 

Since this is so, if someone were to take my life, I wouldn’t 
like that. 


Ahanceva kho pana param jivitukamam 
amaritukamam sukhakamam dukkhappatikulam 
jivita voropeyyam, parassapi tam assa appiyam 
aManapam. 


But others also want to live and don’t want to die; they want 
to be happy and recoil from pain. So if I were to take the life 
of someone else, they wouldn’t like that either. 


Yo kho myayam dhammo appiyo amanapo, parassa 
peso dhammo appiyo amanapo. 
The thing that is disliked by me is also disliked by others. 


Yo kho myayam dhammo appiyo amanapo, kathaham 
param tena samyojeyyan’ti. 

Since I dislike this thing, how can I inflict it on someone 
else?’ 


So iti patisankhaya attana ca panatipata pativirato 
hoti, paranca panatipata veramaniya samadapeti, 
panatipata veramaniya ca vannam bhasati. 
Reflecting in this way, they give up killing living creatures 
themselves. And they encourage others to give up killing 
living creatures, praising the giving up of killing living 
creatures. 


Evamassayam kayasamacaro tikotiparisuddho hoti. 
So their bodily behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


‘yo kho me adinnam theyyasankhatam adiyeyya, na 
metam assa piyam manapam. 
‘If someone were to steal from me, I wouldn’t like that. 


Ahanceva kho pana parassa adinnam 
theyyasankhatam adiyeyyam, parassapi tam assa 
appiyam amanapam. 


But if I were to steal from someone else, they wouldn’t like 
that either. 


Yo kho myayam dhammo appiyo amanapo, parassa 
peso dhammo appiyo amanapo. 
The thing that is disliked by me is also disliked by others. 


Yo kho myayam dhammo appiyo amanapo, kathaham 
param tena samyojeyyan’ ti. 

Since I dislike this thing, how can I inflict it on someone 
else?’ 


So iti patisankhaya attana ca adinnadana pativirato 
hoti, paranca adinnadana veramaniya samadapeti, 
adinnadana veramaniya ca vannam bhasati. 

Reflecting in this way, they give up stealing themselves. And 
they encourage others to give up stealing, praising the 
giving up of stealing. 


Evamassayam kayasamacaro tikotiparisuddho hoti. 
So their bodily behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


‘yo kho me daresu carittam apajjeyya, na metam assa 
piyam manapam. 

‘If someone were to have sexual relations with my wives, I 
wouldn't like it. 


Ahanceva kho pana parassa daresu carittam 
apajjeyyam, parassapi tam assa appiyam amanapam. 
But if I were to have sexual relations with someone else’s 
wives, he wouldn’t like that either. 


Yo kho myayam dhammo appiyo amanapo, parassa 
peso dhammo appiyo amanapo. 
The thing that is disliked by me is also disliked by others. 


Yo kho myayam dhammo appiyo amanapo, kathaham 
param tena samyojeyyan’ti. 
Since I dislike this thing, how can I inflict it on others?’ 


So iti patisankhaya attana ca kamesumicchacara 
pativirato hoti, paranca kamesumicchacara 
veramaniya samadapeti, kamesumicchacara 
veramaniya ca vannam bhasati. 

Reflecting in this way, they give up sexual misconduct 
themselves. And they encourage others to give up sexual 
misconduct, praising the giving up of sexual misconduct. 


Evamassayam kayasamacaro tikotiparisuddho hoti. 
So their bodily behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


‘yo kho me musavadena attham bhanjeyya, na metam 
assa piyam manapam. 

‘If someone were to distort my meaning by lying, I wouldn’t 
like it. 


Ahanceva kho pana parassa musavadena attham 
bhanjeyyam, parassapi tam assa appiyam amanapam. 
But if I were to distort someone else’s meaning by lying, 
they wouldn’t like it either. 


Yo kho myayam dhammo appiyo amanapo, parassa 
peso dhammo appiyo amanapo. 


The thing that is disliked by me is also disliked by someone 
else. 


Yo kho myayam dhammo appiyo amanapo, kathaham 
param tena samyojeyyan’ ti. 
Since I dislike this thing, how can I inflict it on others?’ 


So iti patisankhaya attana ca musavada pativirato 
hoti, paranca musavada veramaniya samadapeti, 
musavada veramaniya ca vannam bhasati. 

Reflecting in this way, they give up lying themselves. And 
they encourage others to give up lying, praising the giving 
up of lying. 


Evamassayam vacisamacaro tikotiparisuddho hoti. 
So their verbal behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


“yo kho mam pisunaya vacaya mitte bhindeyya, na 
metam assa piyam manapam. 

‘If someone were to break me up from my friends by 
divisive speech, I wouldn’t like it. 


Ahanceva kho pana param pisunaya vacaya mitte 
bhindeyyam, parassapi tam assa appiyam amanapam 
.. pe ... 

But if I were to break someone else from their friends by 
divisive speech, they wouldn’t like it either. ...’ 


evamassayam vacisamacaro tikotiparisuddho hoti. 
So their verbal behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


“yo kho mam pharusaya vacaya samudacareyya, na 
metam assa piyam manapam. 

‘If someone were to attack me with harsh speech, I 
wouldn't like it. 


Ahanceva kho pana param pharusaya vacaya 
Samudacareyyam, parassapi tam assa appiyam 
amanapam. 

But if I were to attack someone else with harsh speech, they 
wouldn't like it either. ...’ 


Yo kho myayam dhammo ... pe ... 


evamassayam vacisamacaro tikotiparisuddho hoti. 
So their verbal behavior is purified in three points. 


Puna caparam, gahapatayo, ariyasavako iti 
patisancikkhati: 
Furthermore, a noble disciple reflects: 


‘yo kho mam samphabhasena samphappalapabhasena 
Samudacareyya, na metam assa piyam manapam. 

‘If someone were to annoy me by talking silliness and 
nonsense, I wouldn’t like it. 


Ahanceva kho pana param samphabhasena 
samphappalapabhasena samudacareyyam, parassapi 
tam assa appiyam amanapam. 

But if I were to annoy someone else by talking silliness and 
nonsense, they wouldn’t like it either.’ 


Yo kho myayam dhammo appiyo amanapo, parassa 
peso dhammo appiyo amanapo. 
The thing that is disliked by me is also disliked by another. 


Yo kho myayam dhammo appiyo amanapo, kathaham 
param tena samyojeyyan’ ti. 
Since I dislike this thing, how can I inflict it on another?’ 


So iti patisankhaya attana ca samphappalapa 
pativirato hoti, paranca samphappalapa veramaniya 
samadapeti, samphappalapa veramaniya ca vannam 
bhasati. 

Reflecting in this way, they give up talking nonsense 
themselves. And they encourage others to give up talking 
nonsense, praising the giving up of talking nonsense. 


Evamassayam vacisamacaro tikotiparisuddho hoti. 
So their verbal behavior is purified in three points. 


So buddhe aveccappasadena samannagato hoti— 
And they have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati; 


dhamme ... pe ... 
the teaching ... 


samghe aveccappasadena samannagato hoti 
suppatipanno bhagavato savakasamgho ... pe ... 
anuttaram punnakkhettam lokassati. 

the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 


And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Yato kho, gahapatayo, ariyasavako imehi sattahi 
saddhammehi samannagato hoti imehi catuhi 
akankhiyehi thanehi, so akankhamano attanava 
attanam byakareyya: 

When a noble disciple has these seven good qualities and 
these four desirable states they may, if they wish, declare of 
themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Evam vutte, veludvareyyaka brahmanagahapatika 
bhagavantam etadavocum: 

When he had spoken, the brahmins and householders of 
Bamboo Gate said to the Buddha, 


“abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! ... 


ete mayam bhavantam gotamam saranam gacchama 
dhammanca bhikkhusamghanca. 

We go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasake no bhavam gotamo dharetu ajjatagge 
panupete saranam gate” ti. 


From this day forth, may Master Gotama remember us as 
lay followers who have gone for refuge for life.” 


Sattamam. 


55.08. 8. 
Pathamaginjakavasathasutta - 8. 
In the Brick Hall (1st) 


1. Veludvaravagga - 1. At Bamboo Gate 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Salho nama, bhante, bhikkhu kalankato; 
“Sir, the monk named Salha has passed away. 


tassa ka gati ko abhisamparayo? 
Where has he been reborn in his next life? 


Nanda nama, bhante, bhikkhuni kalankata; 
The nun named Nanda, 


tassa ka gati ko abhisamparayo? 


Sudatto nama, bhante, upasako kalankato; 
the layman named Sudatta, 


tassa ka gati ko abhisamparayo? 


Sujata nama, bhante, upasika kalankata; 
and the laywoman named Sujata have passed away. 


tassa ka gati, ko abhisamparayo” ti? 
Where have they been reborn in the next life?” 


“Salho, ananda, bhikkhu kalankato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
vihasi. 

“Ananda, the monk Salha passed away having realized the 
undefiled freedom of heart and freedom by wisdom in this 
very life, having realized it with his own insight due to the 
ending of defilements. 


Nanda, ananda, bhikkhuni kalankata pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatika tattha parinibbayin1 anavattidhamma 
tasma loka. 

The nun Nanda passed away having ended the five lower 
fetters. She’s been reborn spontaneously, and will be 
extinguished there, not liable to return from that world. 


Sudatto, ananda, upasako kalankato tinnam 
Samyojananam parikkhaya ragadosamohanam 
tanutta sakadagami; sakideva imam lokam agantva 
dukkhassantam karissati. 

The layman Sudatta passed away having ended three 
fetters, and weakened greed, hate, and delusion. He’s a 
once-returner; he will come back to this world once only, 
then make an end of suffering. 


Sujata, ananda, upasika kalankata tinnam 
samyojananam parikkhaya sotapanna 


avinipatadhamma niyata sambodhiparayana. 

The laywoman Sujata passed away having ended three 
fetters. She’s a stream-enterer, not liable to be reborn in 
the underworld, bound for awakening. 


Anacchariyam kho panetam, ananda, yam 
manussabhuto kalam kareyya; 
It’s hardly surprising that a human being should pass away. 


tasmim tasmince mam kalankate upasankamitva 
etamattham patipucchissatha. Vihesa pesa, ananda, 
assa tathagatassa. 

But if you should come and ask me about it each and every 
time someone dies that would be a bother for me. 


Tasmatihananda, dhammadasam nama 
dhammapariyayam desessami; yena samannagato 
ariyasavako akankhamano attanava attanam 
byakareyya: 

So Ananda, I will teach you the explanation of the Dhamma 
called ‘the mirror of the teaching’. A noble disciple who has 
this may declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamo Ca so, ananda, dhammadaso 
dhammapariyayo; yena samannagato ariyasavako 
akankhamano attanava attanam byakareyya: 

And what is that mirror of the teaching? 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’? 


Idha, ananda, ariyasavako buddhe aveccappasadena 
samannagato hoti—itipi so bhagava ... pe ... sattha 
devamanussanam buddho bhagavati. 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Ayam kho so, ananda, dhammadaso dhammapariyayo; 
This is that mirror of the teaching. 


yena samannagato ariyasavako akankhamano 
attanava attanam byakareyya: 
A noble disciple who has this may declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 


the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Atthamam. 


(Tinipi suttantani ekanidanani.) 
(The following two discourses have the same setting.) 


95.09. 9. 
Dutiyaginjakavasathasutta - 9. 
At the Brick Hall (2nd) 


1. Veludvaravagga - 1. At Bamboo Gate 


Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 
Ananda said to the Buddha: 


“asoko nama, bhante, bhikkhu kalankato; 
“Sir, the monk named Asoka has passed away. 


tassa ka gati, ko abhisamparayo? 
Where has he been reborn in his next life? 


Asoka nama, bhante, bhikkhuni kalankata ... pe ... 
The nun named Asoka, 


asoko nama, bhante, upasako kalankato ... pe ... 
the layman named Asoka, 


asoka nama, bhante, upasika kalankata; 
and the laywoman named Asoka have passed away. 


tassa ka gati, ko abhisamparayo” ti? 
Where have they been reborn in the next life?” 


“Asoko, ananda, bhikkhu kalankato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
vihasi ... pe ... 

“Ananda, the monk Asoka passed away having realized the 
undefiled freedom of heart and freedom by wisdom in this 
very life ... 


(purimaveyyakaranena ekanidanam.) 
(And all is explained as in SN 55.8) 


Ayam kho so, ananda, dhammadaso dhammapariyayo; 
This is that mirror of the teaching. 


yena samannagato ariyasavako akankhamano 
attanava attanam byakareyya: 
A noble disciple who has this may declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Navamam. 


55.10.10. 
Tatiyaginjakavasathasutta - 10. 
At the Brick Hall (3rd) 


1. Veludvaravagga - 1. At Bamboo Gate 


Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 
Ananda said to the Buddha: 


“kakkato nama, bhante, natike upasako kalankato; 
“Sir, the layman named Kakkata has passed away in 
Nadika. 


tassa ka gati, ko abhisamparayo? 
Where has he been reborn in his next life? 


Kalibho nama, bhante, natike upasako ... pe ... 
The laymen named Kalibha, 


nikato nama, bhante, natike upasako ... 
Nikata, 


katissaho nama, bhante, natike upasako ... 
Katissaha, 


tuttho nama, bhante, natike upasako ... 
Tuttha, 


santuttho nama, bhante, natike upasako ... 
Santuttha, 


bhaddo nama, bhante, natike upasako ... 
Bhadda, and 


subhaddo nama, bhante, natike upasako kalankato; 
Subhadda have passed away in Nadika. 


tassa ka gati ko abhisamparayo’” ti? 
Where have they been reborn in the next life?” 


“Kakkato, ananda, upasako kalankato pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko tattha parinibbayi anavattidhammo tasma 
loka. 

“Ananda, the laymen Kakkata, 


Kalibho, ananda ... pe ... 
Kalibha, 


nikato, ananda ... 
Nikata, 


katissaho, ananda ... 
Katissaha, 


tuttho, ananda ... 
Tuttha, 


santuttho, ananda ... 
Santuttha, 


bhaddo, ananda ... pe ... 
Bhadda, 


subhaddo, ananda, upasako kalankato pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko tattha parinibbayi anavattidhammo tasma 
loka. 

and Subhadda passed away having ended the five lower 
fetters. They’ve been reborn spontaneously, and will be 


extinguished there, not liable to return from that world. 
(Sabbe ekagatika katabba.) 


Paropannasa, ananda, natike upasaka kalankata 
pancannam orambhagiyanam samyojananam 
parikkhaya opapatika tattha parinibbayino 
anavattidhamma tasma loka. 

Over fifty laymen in Nadika have passed away having ended 
the five lower fetters. They’ve been reborn spontaneously, 
and will be extinguished there, not liable to return from 
that world. 


Sadhikanavuti, ananda, natike upasaka kalankata 
tinnam samyojananam parikkhaya ragadosamohanam 
tanutta sakadagamino; sakideva imam lokam agantva 
dukkhassantam karissanti. 

More than ninety laymen in Nadika have passed away 
having ended three fetters, and weakened greed, hate, and 
delusion. They’re once-returners, who will come back to 
this world once only, then make an end of suffering. 


Chatirekani kho, ananda, pancasatani natike upasaka 
kalankata tinnam samyojananam parikkhaya 
sotapanna avinipatadhamma niyata 
sambodhiparayana. 

In excess of five hundred laymen in Nadika have passed 
away having ended three fetters. They’re stream-enterers, 
not liable to be reborn in the underworld, bound for 
awakening. 


Anacchariyam kho panetam, ananda, yam 
manussabhuto kalam kareyya; 
It’s hardly surprising that a human being should pass away. 


tasmim tasmince mam kalankate upasankamitva 
etamattham patipucchissatha. Vihesa pesa, ananda, 
assa tathagatassa. 

But if you should come and ask me about it each and every 
time someone passes away, that would be a bother for me. 


Tasmatihananda, dhammadasam nama 
dhammapariyayam desessami; yena samannagato 
ariyasavako akankhamano attanava attanam 
byakareyya: 

So Ananda, I will teach you the explanation of the Dhamma 
called ‘the mirror of the teaching’. A noble disciple who has 
this may declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamo Ca so, ananda, dhammadaso 
dhammapariyayo; yena samannagato ariyasavako 
akankhamano attanava attanam byakareyya: 

And what is that mirror of the teaching? 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’. 


Idhananda, ariyasavako buddhe aveccappasadena 
samannagato hoti—itipi so bhagava ... pe ... sattha 
devamanussanam buddho bhagavati. 


It’s when a noble disciple has experiential confidence in the 
Buddha ... 


Dhamme .... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Ayam kho so, ananda, dhammadaso dhammapariyayo; 
This is that mirror of the teaching. 


yena samannagato ariyasavako akankhamano 
attanava attanam byakareyya: 
A noble disciple who has this may declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ” ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Dasamam. 
Veludvaravaggo pathamo. 


Raja ogadhadighavu, 


sariputtapare duve; 
Thapati veludvareyya, 


ginjakavasathe tayoti. 


55.11.11. 
Sahassabhikkhunisanghasutta - 
11.A Sangha of a Thousand 


Nuns 
2. Rajakaramavagga - 2. A Thousand Nuns 


Ekam samayam bhagava savatthiyam viharati 
rajakarame. 

At one time the Buddha was staying near Savatthi in the 
Royal Monastery. 


Atha kho sahassabhikkhunisamgho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thita 
kho ta bhikkhuniyo bhagava etadavoca: 

Then a Sangha of a thousand nuns went up to the Buddha, 
bowed, and stood to one side. The Buddha said to them: 


“Catuhi kho, bhikkhuniyo, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Nuns, a noble disciple who has four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening. 


Katamehi catuhi? 
What four? 


Idha, bhikkhuniyo, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme .... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti, akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhuniyo, catuhi dhammehi 
Samannagato ariyasavako sotapanno hoti 
avinipatadhammo niyato sambodhiparayano’ ti. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Pathamam. 


99.12.12. Brahmanasutta - 12. 


The Brahmins 
2. Rajakaramavagga - 2. A Thousand Nuns 


Savatthinidanam. 
At Savatthi 


“Brahmana, bhikkhave, udayagaminim nama 
patipadam pannapenti. 

“Mendicants, the brahmins advocate a practice called ‘get 
up and go’. 


Te savakam evam samadapenti: 
They encourage their disciples: 


‘ehi tvam, ambho purisa, kalasseva utthaya 
pacinamukho yahi. 

‘Please, good people, rising early you should face east and 
walk. 


So tvam ma sobbham parivajjehi, ma papatam, ma 
khanum, ma kandakathanam, ma candaniyam, ma 
oligallam. 

Do not avoid a pit, a cliff, a stump, thorny ground, a swamp, 
or a Sewer. 


Yattha papateyyasi tattheva maranam agameyyasi. 
You should await death in the place that you fall. 


Evam tvam, ambho purisa, kayassa bheda param 
Marana sugatim saggam lokam upapajjissasi’ti. 
And when your body breaks up, after death, you'll be 
reborn in a good place, a heaven realm.’ 


Tam kho panetam, bhikkhave, brahmananam 
balagamanametam mulhagamanametam na 
nibbidaya na viragaya na nirodhaya na upasamaya na 
abhinnaya na sambodhaya na nibbanaya samvattati. 
But this practice of the brahmins is a foolish procedure, a 
stupid procedure. It doesn’t lead to disillusionment, 
dispassion, cessation, peace, insight, awakening, or 
extinguishment. 


Ahanca kho, bhikkhave, ariyassa vinaye 
udayagaminim patipadam pannapemi; 

But in the training of the noble one I advocate a ‘get up and 
go’ practice 


ya ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattati. 
which does lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Katama ca sa, bhikkhave, udayagamini patipada; 
And what is that ‘get up and go’ practice? 


ya ekantanibbidaya ... pe ... nibbanaya samvattati? 
Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 


It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava araham sammasambuddho ... pe ... 
sattha devamanussanam buddho bhagavati; 


dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 


the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Ayam kho sa, bhikkhave, udayagamin1 patipada 
ekantanibbidaya ... pe ... 
This is that ‘get up and go’ practice 


nibbanaya samvattati” ti. 
which does lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment.” 


Dutiyam. 


55.13.13. Anandattherasutta - 
13. With the Senior Monk 


Ananda 
2. Rajakaramavagga - 2. A Thousand Nuns 


Ekam samayam ayasma Ca anando ayasma Ca 
sariputto savatthiyam viharanti jetavane 
anathapindikassa arame. 

At one time the venerables Ananda and Sariputta were 
staying near Savatthi in Jeta’s Grove, Anathapindika’s 
monastery. 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then in the late afternoon, Venerable Sariputta came out of 
retreat, went to Venerable Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam anandam etadavocCa: 

When the greetings and polite conversation were over, he 
sat down to one side and said to him: 


“katinam kho, avuso ananda, dhammanam pahana, 
katinam dhammanam samannagamanahetu, 
evamayam paja bhagavata byakata sotapanna 
avinipatadhamma niyata sambodhiparayana’” ti? 
“Reverend, how many things do people have to give up and 
how many do they have to possess in order for the Buddha 
to declare that they’re a stream-enterer, not liable to be 
reborn in the underworld, bound for awakening?” 


“Catunnam kho, avuso, dhammanam pahana, 
catunnam dhammanam samannagamanahetu, 
evamayam paja bhagavata byakata sotapanna 
avinipatadhamma niyata sambodhiparayanati. 
“Reverend, people have to give up four things and possess 
four things in order for the Buddha to declare that they’re a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Katamesam catunnam? 
What four? 


Yatharupena kho, avuso, buddhe appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati tatharupassa buddhe appasado na hoti. 
They don’t have the distrust in the Buddha that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Yatharupena ca kho, avuso, buddhe aveccappasadena 
Samannagato sutava ariyasavako kayassa bheda 
param marana sugatim saggam lokam upapajjati 
tatharupassa buddhe aveccappasado hoti— 

And they do have the experiential confidence in the Buddha 
that causes an educated noble disciple to be reborn—when 
their body breaks up, after death—in a good place, a 
heavenly realm. 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 


the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yatharupena ca kho, avuso, dhamme appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati tatharupassa dhamme appasado na hoti. 
They don’t have the distrust in the teaching that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Yatharupena ca kho, avuso, dhamme 
aveccappasadena samannagato sutava ariyasavako 
kayassa bheda param marana sugatim saggam lokam 
upapajjati tatharupassa dhamme aveccappasado hoti 


And they do have the experiential confidence in the 
teaching that causes an educated noble disciple to be 
reborn—when their body breaks up, after death—in a good 
place, a heavenly realm. 


svakkhato bhagavata dhammo ... pe ... vinnuhiti. 
‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Yatharupena ca kho, avuso, sanghe appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati tatharupassa sanghe appasado na hoti. 
They don’t have the distrust in the Sangha that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Yatharupena ca kho, avuso, sanghe aveccappasadena 
Samannagato sutava ariyasavako kayassa bheda 
param marana sugatim saggam lokam upapajjati 
tatharupassa sanghe aveccappasado hoti— 

And they do have the experiential confidence in the Sangha 
that causes an educated noble disciple to be reborn—when 
their body breaks up, after death—in a good place, a 
heavenly realm. 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This Sangha 
of the Buddha’s disciples is worthy of offerings dedicated to 
the gods, worthy of hospitality, worthy of a religious 
donation, and worthy of veneration with joined palms.’ 


Yatharupena ca kho, avuso, dussilyena samannagato 
assutava puthujjano kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjati 
tatharupassa dussilyam na hoti. 

They don’t have the unethical conduct that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Yatharupehi ca kho, avuso, ariyakantehi silehi 
Samannagato sutava ariyasavako kayassa bheda 
param marana sugatim saggam lokam upapajjati 
tatharupani ariyakantani silani honti akhandani ... 


pe ... 
And they do have the ethical conduct loved by the noble 
ones that causes an educated noble disciple to be reborn— 


when their body breaks up, after death—in a good place, a 
heavenly realm. 


samadhisamvattanikani. 

Their ethical conduct is loved by the noble ones, unbroken, 
impeccable, spotless, and unmarred, liberating, praised by 
sensible people, not mistaken, and leading to immersion. 


Imesam kho, avuso, catunnam dhammanam pahana 
imesam catunnam dhammanam samannagamanahetu 
evamayam paja bhagavata byakata sotapanna 
avinipatadhamma niyata sambodhiparayana’ ti. 

People have to give up these four things and possess these 
four things in order for the Buddha to declare that they’re a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening.” 


Tatiyam. 


95.14.14. Duggatibhayasutta - 
14. Fear of the Bad Place 


2. Rajakaramavagga - 2. A Thousand Nuns 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako sabbaduggatibhayam samatikkanto hoti. 
“Mendicants, a noble disciple who has four things has gone 
beyond all fear of being reborn in a bad place. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


samghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako sabbaduggatibhayam 
samatikkanto hoti’ ti. 


A noble disciple who has these four things has gone beyond 
all fear of being reborn in a bad place.” 


Catuttham. 


55.15.15. 
Duggativinipatabhayasutta - 15. 
Fear of the Bad Place, the 


Underworld 
2. Rajakaramavagga - 2. A Thousand Nuns 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako sabbaduggativinipatabhayam 
samatikkanto hoti. 

“Mendicants, a noble disciple who has four things has gone 
beyond all fear of being reborn in a bad place, the 
underworld. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


samghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 


And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako 
sabbaduggativinipatabhayam samatikkanto hoti’ ti. 
A noble disciple who has these four things has gone beyond 
all fear of being reborn in a bad place, the underworld.” 


Pancamam. 


93.16.16. 
Pathamamittamaccasutta - 16. 


Friends and Colleagues (1 st) 
2. Rajakaramavagga - 2. A Thousand Nuns 


“Ye te, bhikkhave, anukampeyyatha, ye ca sotabbam 
manneyyum—mitta va amacca va nati va salohita va— 
te, bhikkhave, catusu sotapattiyangesu 
Samadapetabba, nivesetabba, patitthapetabba. 
“Mendicants, those who you have sympathy for, and those 
worth listening to—friends and colleagues, relatives and 
family—should be encouraged, supported, and established 
in the four factors of stream-entry. 


Katamesu catusu? 
What four? 


Buddhe aveccappasade samadapetabba, nivesetabba, 
patitthapetabba— 
Experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


samghe ... pe ... 
the Sangha ... 


ariyakantesu silesu samadapetabba, nivesetabba, 
patitthapetabba akhandesu ... pe ... 
samadhisamvattanikesu. 


And the ethical conduct loved by the noble ones ... leading 
to immersion. 


Ye te, bhikkhave, anukampeyyatha, ye ca sotabbam 
manneyyum—mitta va amacca va nati va salohita va— 
te, bhikkhave, imesu catusu sotapattiyangesu 
Samadapetabba, nivesetabba, patitthapetabba’” ti. 
Those who you have sympathy for, and those worth listening 
to—friends and colleagues, relatives and family—should be 
encouraged, supported, and established in these four 
factors of stream-entry.” 


Chattham. 


55.17.17. 
Dutiyamittamaccasutta - 17. 
Friends and Colleagues (2nd) 


2. Rajakaramavagga - 2. A Thousand Nuns 


“Ye te, bhikkhave, anukampeyyatha, ye ca sotabbam 
manneyyum—mitta va amacca va nati va salohita va— 
te, bhikkhave, catusu sotapattiyangesu 
Samadapetabba, nivesetabba, patitthapetabba. 
“Mendicants, those who you have sympathy for, and those 
worth listening to—friends and colleagues, relatives and 
family—should be encouraged, supported, and established 
in the four factors of stream-entry. 


Katamesu catusu? 
What four? 


Buddhe aveccappasade samadapetabba, nivesetabba, 
patitthapetabba— 
Experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Siya, bhikkhave, catunnam mahabhutanam 
annathattam—pathavidhatuya, apodhatuya, 
tejodhatuya, vayodhatuya—na tveva buddhe 
aveccappasadena samannagatassa ariyasavakassa 
siya annathattam. 

There might be change in the four primary elements— 
earth, water, fire, and air—but a noble disciple with 
experiential confidence in the Buddha would never change. 


Tatridam annathattam—so vata buddhe 
aveccappasadena samannagato ariyasavako nirayam 
va tiracchanayonim va pettivisayam va 

upapajjissati” ti—netam thanam vijjati. 

In this context, ‘change’ means that such a noble disciple 
will be reborn in hell, the animal realm, or the ghost realm: 
this is not possible. 


“Dhamme ... pe ... 
Experiential confidence in the teaching ... 


sanghe ... pe ... 
Experiential confidence in the Sangha ... 


ariyakantesu silesu samadapetabba, nivesetabba, 
patitthapetabba akhandesu ... pe ... 
samadhisamvattanikesu. 

The ethical conduct loved by the noble ones ... leading to 
immersion. 


Siya, bhikkhave, catunnam mahabhutanam 
annathattam—pathavidhatuya, apodhatuya, 
tejodhatuya, vayodhatuya—na tveva ariyakantehi 
silehi samannagatassa ariyasavakassa siya 
annathattam. 

There might be change in the four primary elements— 
earth, water, fire, and air—but a noble disciple with the 
ethical conduct loved by the noble ones would never 
change. 


Tatridam annathattam—so vata ariyakantehi silehi 
Samannagato ariyasavako nirayam va 
tiracchanayonim va pettivisayam va upapajjissatiti— 
netam thanam vijjati. 

In this context, ‘change’ means that such a noble disciple 
will be reborn in hell, the animal realm, or the ghost realm: 


this is not possible. 


Ye te, bhikkhave, anukampeyyatha, ye ca sotabbam 
manneyyum—mitta va amacca va Nati va salohita va— 
te, bhikkhave, imesu catusu sotapattiyangesu 
samadapetabba, nivesetabba, patitthapetabba” ti. 
Those who you have sympathy for, and those worth listening 
to—friends and colleagues, relatives and family—should be 
encouraged, supported, and established in these four 
factors of stream-entry.” 


Sattamam. 


93.18.18. 
Pathamadevacarikasutta - 18. A 
Visit to the Gods (1st) 


2. Rajakaramavagga - 2. A Thousand Nuns 


Savatthinidanam. 
At Savatthi 


Atha kho ayasma mahamoggallano—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evameva—jetavane 
antarahito devesu tavatimsesu paturahosi. 

And then Venerable Mahamoggallana, as easily as a strong 
person would extend or contract their arm, vanished from 
Jeta’s Grove and reappeared among the gods of the Thirty- 
Three. 


Atha kho sambahula tavatimsakayika devatayo 
yenayasma mahamoggallano tenupasankamimsu; 
upasankamitva ayasmantam mahamoggallanam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho ta devatayo ayasma mahamoggallano etadavoca: 
Then several deities of the company of the Thirty-Three 
went up to Venerable Mahamoggallana, bowed, and stood 
to one side. Moggallana said to them: 


“Sadhu kho, avuso, buddhe aveccappasadena 
Samannagamanam hoti— 

“Reverends, it’s good to have experiential confidence in the 
Buddha. ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
avuso, evam’idhekacce satta kayassa bheda param 
marana sugatim saggam lokam upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, avuso, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


sadhu kho, avuso, ariyakantehi silehi 
Samannagamanam hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, avuso, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti— 
“My good Moggallana, it’s good to have experiential 
confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 


bheda param marana sugatim saggam lokam 
upapajjanti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm. 


Sadhu kho, marisa moggallana, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagamanam hoti 
akhandehi ... pe ... samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti” ti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm.” 


Atthamam. 


93.19.19. Dutiyadevacarikasutta 
-19.A Visit to the Gods (2nd) 


2. Rajakaramavagga - 2. A Thousand Nuns 


Savatthinidanam. 
At Savatthi. 


Atha kho ayasma mahamoggallano—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evameva—jetavane 
antarahito devesu tavatimsesu paturahosi. 

And then Venerable Mahamoggallana, as easily as a strong 
person would extend or contract their arm, vanished from 
Jeta’s Grove and reappeared among the gods of the Thirty- 
Three. 


Atha kho sambahula tavatimsakayika devatayo 
yenayasma mahamoggallano tenupasankamimsu; 
upasankamitva ayasmantam mahamoggallanam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho ta devatayo ayasma mahamoggallano etadavoca: 
Then several deities of the company of the Thirty-Three 
went up to Venerable Mahamoggallana, bowed, and stood 
to one side. Moggallana said to them: 


“Sadhu kho, avuso, buddhe aveccappasadena 
Samannagamanam hoti— 

“Reverends, it’s good to have experiential confidence in the 
Buddha. ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
avuso, evam’idhekacce satta kayassa bheda param 
Marana sugatim saggam lokam upapanna. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, have been reborn in a good place, a 
heavenly realm. 


Sadhu kho, avuso, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagamanam hoti 
akhandehi ... pe ... samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, avuso, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapanna’ ti. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, have been reborn in a good place, a 
heavenly realm.” 


“Sadhu kho, marisa moggallana, buddhe 
aveccappasadena samannagamanam hoti— 
“My good Moggallana, it’s good to have experiential 
confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa moggallana, evam’idhekacce satta kayassa 


bheda param marana sugatim saggam lokam 
upapanna. 

It’s the reason why some sentient beings, when their body 
breaks up, after death, have been reborn in a good place, a 
heavenly realm. 


Sadhu kho, marisa moggallana, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagamanam hoti 
akhandehi ... pe ... samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, marisa 
moggallana, evam’idhekacce satta kayassa bheda 
param marana sugatim saggam lokam upapanna’ ti. 
It’s the reason why some sentient beings, when their body 
breaks up, after death, have been reborn in a good place, a 
heavenly realm.” 


Navamam. 


995.20. 20. Tatiyadevacarikasutta 
- 20. A Visit to the Gods (3rd) 


2. Rajakaramavagga - 2. A Thousand Nuns 


Atha kho bhagava—seyyathapi nama balava puriso 
saminjitam va baham pasareyya, pasaritam va baham 
saminjeyya; evameva—jetavane antarahito devesu 
tavatimsesu paturahosi. 

Then the Buddha, as easily as a strong person would extend 
or contract their arm, vanished from Jeta’s Grove and 
reappeared among the gods of the Thirty-Three. 


Atha kho sambahula tavatimsakayika devatayo yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam atthamsu. 
Ekamantam thita kho ta devatayo bhagava etadavoca: 
Then several deities of the company of the Thirty-Three 
went up to the Buddha, bowed, and stood to one side. The 
Buddha said to them: 


“Sadhu kho, avuso, buddhe aveccappasadena 
sSamannagamanam hoti— 

“Reverends, it’s good to have experiential confidence in the 
Buddha. ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
avuso, evam’idhekacce satta sotapanna 
avinipatadhamma niyata sambodhiparayana. 

It’s the reason why some sentient beings are stream- 
enterers, not liable to be reborn in the underworld, bound 
for awakening. 


Sadhu kho, avuso, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagamanam hoti 
akhandehi ... pe ... samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 


Ariyakantehi silehi samannagamanahetu kho, avuso, 
evam’idhekacce satta sotapanna avinipatadhamma 
niyata sambodhiparayana’” ti. 

It’s the reason why some sentient beings are stream- 
enterers, not liable to be reborn in the underworld, bound 
for awakening.” 


“Sadhu kho, marisa, buddhe aveccappasadena 
sSamannagamanam hoti— 

“Good sir, it’s good to have experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Buddhe aveccappasadena samannagamanahetu kho, 
marisa, evamayam paja sotapanna avinipatadhamma 
niyata sambodhiparayana. 

It’s the reason why some sentient beings are stream- 
enterers, not liable to be reborn in the underworld, bound 
for awakening. 


Sadhu kho, marisa, dhamme ... pe ... 
It’s good to have experiential confidence in the teaching. ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagamanam hoti 
akhandehi ... pe ... samadhisamvattanikehi. 

and to have the ethical conduct that’s loved by the noble 
ones ... leading to immersion. 

Ariyakantehi silehi samannagamanahetu kho, 
marisa, evamayam paja sotapanna avinipatadhamma 
niyata sambodhiparayana’” ti. 

It’s the reason why some sentient beings are stream- 
enterers, not liable to be reborn in the underworld, bound 
for awakening.” 

Dasamam. 

Rajakaramavaggo dutiyo. 

Sahassabrahmanananda, 

duggati apare duve; 


Mittamacca duve vutta, 


tayo ca devacarikati. 


995.21. 21. 
Pathamamahanamasutta - 21. 
With Mahanama (1 st) 


3. Sarananivagga - 3. About Sarakani 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“idam, bhante, kapilavatthu iddhanceva phitanca 
bahujannam akinnamanussam sambadhabyuham. 
“Sir, this Kapilavatthu is successful and prosperous and full 
of people, with cramped cul-de-sacs. 


So khvaham, bhante, bhagavantam va payirupasitva 
manobhavantye va bhikkhu sayanhasamayam 
kapilavatthum pavisanto; 

In the late afternoon, after paying homage to the Buddha or 
an esteemed mendicant, I enter Kapilavatthu. 


bhantenapi hatthina samagacchami; 
I encounter a stray elephant, 


bhantenapi assena samagacchami; 
horse, 


bhantenapi rathena samagacchami; 
chariot, 


bhantenapi sakatena samagacchami; 
cart, 


bhantenapi purisena samagacchami. 
or person. 


Tassa mayham, bhante, tasmim samaye mussateva 
bhagavantam arabbha sati, mussati dhammam 
arabbha sati, mussati samgham arabbha sati. 

At that time I lose mindfulness regarding the Buddha, the 
teaching, and the Sangha. 


Tassa mayham, bhante, evam hoti: 
I think: 


‘imamhi caham samaye kalam kareyyam, ka mayham 
gati, ko abhisamparayo’” ti? 

‘If I were to die at this time, where would I be reborn in my 
next life?’” 


“Ma bhayi, mahanama, ma bhayi, mahanama. 
“Do not fear, Mahanama, do not fear! 


Apapakam te maranam bhavissati apapika 
kalamkiriya. 

Your death will not be a bad one; your passing will not be a 
bad one. 


Yassa kassaci, mahanama, digharattam 
saddhaparibhavitam cittam silaparibhavitam cittam 


sutaparibhavitam cittam cagaparibhavitam cittam 
pannaparibhavitam cittam, tassa yo hi khvayam kayo 
rupi catumahabhutiko matapettikasambhavo 
odanakummasupacayo 
aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammo. 

Take someone whose mind has for a long time been imbued 
with faith, ethics, learning, generosity, and wisdom. Their 
body consists of form, made up of the four primary 
elements, produced by mother and father, built up from rice 
and porridge, liable to impermanence, to wearing away and 
erosion, to breaking up and destruction. 


Tam idheva kaka va khadanti gijjha va khadanti 
kulala va khadanti sunakha va khadanti singala va 
khadanti vividha va panakajata khadanti; 

Right here the crows, vultures, hawks, dogs, jackals, and 
many kinds of little creatures devour it. 


yanca khvassa cittam digharattam 
saddhaparibhavitam ... pe ... pannaparibhavitam tam 
uddhagami hoti visesagami. 

But their mind rises up, headed for a higher place. 


Seyyathapi, mahanama, puriso sappikumbham va 
telakumbham va gambhiram udakarahadam ogahitva 
bhindeyya. 

Suppose a person was to sink a pot of ghee or oil into a 
deep lake and break it open. 


Tatra ya assa sakkhara va kathala va sa adhogam1 
assa, yanca khvassa tatra sappi va telam va tam 
uddhagami assa visesagami. 

Its shards and chips would sink down, while the ghee or oil 
in it would rise up, headed for a higher place. 


Evameva kho, mahanama, yassa kassaci digharattam 
saddhaparibhavitam cittam ... pe ... 

In the same way, take someone whose mind has for a long 
time been imbued with faith, ethics, learning, generosity, 
and wisdom. Their body consists of form, made up of the 
four elements, produced by mother and father, built up 
from rice and porridge, liable to impermanence, to wearing 
away and erosion, to breaking up and destruction. 


pannaparibhavitam cittam tassa yo hi khvayam kayo 
rupi catumahabhutiko matapettikasambhavo 
odanakummasupacayo 
aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammo tam idheva kaka va khadanti gijjha va 
khadanti kulala va khadanti sunakha va khadanti 
singala va khadanti vividha va panakajata khadanti; 
Right here the crows, vultures, hawks, dogs, jackals, and 
many kinds of little creatures devour it. 


yanca khvassa cittam digharattam 
saddhaparibhavitam ... pe ... pannaparibhavitam tam 
uddhagami hoti visesagami. 

But their mind rises up, headed for a higher place. 


Tuyham kho pana, mahanama, digharattam 
saddhaparibhavitam cittam ... pe ... 
pannaparibhavitam cittam. 

Your mind, Mahanama, has for a long time been imbued 
with faith, ethics, learning, generosity, and wisdom. 


Ma bhayi, mahanama, ma bhayi, mahanama. 
Do not fear, Mahanama, do not fear! 


Apapakam te maranam bhavissati, apapika 
kalamkiriya’ ti. 


Your death will not be a bad one; your passing will not be a 
bad one.” 


Pathamam. 


95.22. 22. Dutiyamahanamasutta 
- 22. With Mahanama (2nd) 


3. Sarananivagga - 3. About Sarakani 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“idam, bhante, kapilavatthu iddhanceva phitanca 
bahujannam akinnamanussam sambadhabyuham. 
“Sir, this Kapilavatthu is successful and prosperous and full 
of people, with cramped cul-de-sacs. 


So khvaham, bhante, bhagavantam va payirupasitva 
manobhavantye va bhikkhu sayanhasamayam 
kapilavatthum pavisanto; 

In the late afternoon, after paying homage to the Buddha or 
an esteemed mendicant, I enter Kapilavatthu. 


bhantenapi hatthina samagacchami; 
I encounter a stray elephant, 


bhantenapi assena samagacchami; 


horse, 


bhantenapi rathena samagacchami; 
chariot, 


bhantenapi sakatena samagacchami; 
cart, 


bhantenapi purisena samagacchami. 
or person. 


Tassa mayham, bhante, tasmim samaye mussateva 
bhagavantam arabbha sati, mussati dhammam 
arabbha sati, mussati sangham arabbha sati. 

At that time I lose mindfulness regarding the Buddha, the 
teaching, and the Sangha. 


Tassa mayham, bhante, evam hoti: 
I think: 


‘imamhi caham samaye kalam kareyyam, ka mayham 
gati, ko abhisamparayo’” ti? 

‘If I were to die at this time, where would I be reborn in my 
next life?’” 


“Ma bhayi, mahanama, ma bhayi, mahanama. 
“Do not fear, Mahanama, do not fear! 


Apapakam te maranam bhavissati apapika 
kalankiriya. 

Your death will not be a bad one; your passing will not be a 
bad one. 


Catuhi kho, mahanama, dhammehi samannagato 
ariyasavako nibbananinno hoti nibbanapono 
nibbanapabbharo. 


A noble disciple who has four things slants, slopes, and 
inclines towards extinguishment. 


Katamehi catuhi? 
What four? 


Idha, mahanama, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Seyyathapi, mahanama, rukkho pacinaninno 
pacinapono pacinapabbharo, so mulacchinno 
katamena papateyya’” ti? 

Suppose there was a tree that slants, slopes, and inclines to 
the east. If it was cut off at the root where would it fall?” 


“Yena, bhante, ninno yena pono yena pabbharo’ ti. 
“Sir, it would fall in the direction that it slants, slopes, and 
inclines.” 


“Evameva kho, mahanama, imehi catuhi dhammehi 
Samannagato ariyasavako nibbananinno hoti 
nibbanapono nibbanapabbharo’ ti. 

“In the same way, a noble disciple who has four things 
slants, slopes, and inclines towards extinguishment.” 


Dutiyam. 


55.23. 23. Godhasakkasutta - 23. 
With Godha the Sakyan 


3. Sarananivagga - 3. About Sarakani 


Kapilavatthunidanam. 
At Kapilavatthu. 


Atha kho mahanamo sakko yena godha sakko 
tenupasankami; upasankamitva godham sakkam 
etadavoca: 

Then Mahanama the Sakyan went up to Godha the Sakyan, 
and said to him, 


“katihi tvam, godhe, dhammehi samannagatam 
sotapannapuggalam ajanasi avinipatadhammam 
niyatam sambodhiparayanan” ti? 

“Godha, how many things must a person have for you to 
recognize them as a stream-enterer, not liable to be reborn 
in the underworld, bound for awakening?” 


“Tihi khvaham, mahanama, dhammehi 
Ssamannagatam sotapannapuggalam ajanami 
avinipatadhammam niyatam sambodhiparayanam. 
“Mahanama, a person must have three things for me to 
recognize them as a stream-enterer. 


Katamehi tihi? 
What three? 


Idha, mahanama, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe aveccappasadena samannagato hoti— 
and the Sangha ... 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 


Imehi khvaham, mahanama, tihi dhammehi 
Samannagatam sotapannapuggalam ajanami 
avinipatadhammam niyatam sambodhiparayanam. 
When a person has these three things I recognize them as a 
stream-enterer. 


Tvam pana, mahanama, katihi dhammehi 
Samannagatam sotapannapuggalam ajanasi 
avinipatadhammam niyatam sambodhiparayanan” ti? 
But Mahanama, how many things must a person have for 
*you* to recognize them as a stream-enterer?” 


“Catuhi khvaham, godhe, dhammehi samannagatam 
sotapannapuggalam ajanami avinipatadhammam 
niyatam sambodhiparayanam. 

“Godha, a person must have four things for me to recognize 
them as a stream-enterer. 


Katamehi catuhi? 
What four? 


Idha, godhe, ariyasavako buddhe aveccappasadena 
samannagato hoti— 


It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi khvaham, godhe, catuhi dhammehi 
Samannagatam sotapannapuggalam ajanami 
avinipatadhammam niyatam sambodhiparayanan’ ti. 
When a person has these four things I recognize them as a 
stream-enterer.” 


“Agamehi tvam, mahanama, agamehi tvam, 
mahanama. 
“Hold on, Mahanama, hold on! 


Bhagavava etam janeyya etehi dhammehi 
Samannagatam va aSamannagatam va’ ti. 

Only the Buddha would know whether or not they have 
these things.” 


“Ayama, godhe, yena bhagava tenupasankameyyama; 
upasankamitva bhagavato etamattham 
arocessama’ ti. 


“Come, Godha, let’s go to the Buddha and inform him about 
this.” 


Atha kho mahanamo sakko godha ca sakko yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinno kho mahanamo sakko 
bhagavantam etadavoca: 

Then Mahanama and Godha went to the Buddha, bowed, 
and sat down to one side. Mahanama told the Buddha all 
that had happened, and then said: 


“Idhaham, bhante, yena godha sakko 
tenupasankamim; upasankamitva godham sakkam 
etadavocam: 

‘katihi tvam, godhe, dhammehi samannagatam 
sotapannapuggalam ajanasi avinipatadhammam 
niyatam sambodhiparayanam’? 

Evam vutte, bhante, godha sakko mam etadavoca— 
Tihi khvaham, mahanama, dhammehi samannagatam 
sotapannapuggalam ajanami avinipatadhammam 
niyatam sambodhiparayanam. 


Katamehi tihi? 


Idha, mahanama, ariyasavako buddhe 
aveccappasadena samannagato hoti— 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme .... pe ... 


sanghe aveccappasadena samannagato hoti— 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 


Imehi khvaham, mahanama, tihi dhammehi 
Samannagatam sotapannapuggalam ajanami 
avinipatadhammam niyatam sambodhiparayanam. 
Tvam pana, mahanama, katamehi dhammehi 
Samannagatam sotapannapuggalam ajanasi 
avinipatadhammam niyatam sambodhiparayanan’ti? 


Evam vuttaham, bhante, godham sakkam 
etadavocam: 


‘catuhi khvaham, godhe, dhammehi samannagatam 
sotapannapuggalam ajanami avinipatadhammam 
niyatam sambodhiparayanam. 


Katamehi catuhi? 


Idha, godhe, ariyasavako buddhe aveccappasadena 
samannagato hoti— 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
sanghe ... pe ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 


Imehi khvaham, godhe, catuhi dhammehi 
Samannagatam sotapannapuggalam ajanami 
avinipatadhammam niyatam sambodhiparayanan’ ti. 


Evam vutte, bhante, godha sakko mam etadavoca: 


‘agamehi tvam, mahanama, agamehi tvam, 
mahanama. 


Bhagavava etam janeyya etehi dhammehi 
Samannagatam va aSamannagatam va’ti. 


Idha, bhante, kocideva dhammo samuppado 
uppajjeyya, ekato assa bhagava ekato bhikkhusangho 
Ca. 

“Sir, some issue regarding the teaching might come up. The 
Buddha might take one side, and the Sangha of monks the 
other. 


Yeneva bhagava tenevaham assam. 
I’d side with the Buddha. 


Evam pasannam mam, bhante, bhagava dharetu. 
May the Buddha remember me as having such confidence. 


Idha, bhante, kocideva dhammo samuppado 
uppajjeyya, ekato assa bhagava ekato bhikkhusangho 
bhikkhunisangho Ca. 

Some issue regarding the teaching might come up. The 
Buddha might take one side, and the Sangha of monks and 
the Sangha of nuns the other. ... 


Yeneva bhagava tenevaham assam. 


Evam pasannam mam, bhante, bhagava dharetu. 


Idha, bhante, kocideva dhammo samuppado 
uppajjeyya, ekato assa bhagava ekato bhikkhusangho 
bhikkhunisangho ca upasaka Ca. 

The Buddha might take one side, and the Sangha of monks 
and the Sangha of nuns and the laymen the other. ... 


Yeneva bhagava tenevaham assam. 
Evam pasannam mam, bhante, bhagava dharetu. 


Idha, bhante, kocideva dhammo samuppado 
uppajjeyya, ekato assa bhagava ekato bhikkhusangho 
bhikkhunisangho upasaka upasikayo Ca. 

The Buddha might take one side, and the Sangha of monks 
and the Sangha of nuns and the laymen and the laywomen 
the other. ... 


Yeneva bhagava tenevaham assam. 
Evam pasannam mam, bhante, bhagava dharetu. 


Idha, bhante, kocideva dhammo samuppado 
uppajjeyya, ekato assa bhagava ekato bhikkhusangho 
bhikkhunisangho upasaka upasikayo sadevako ca 
loko samarako sabrahmako sassamanabrahmani paja 
sadevamanussa. 

The Buddha might take one side, and the Sangha of monks 
and the Sangha of nuns and the laymen and the laywomen 
and the world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, gods and humans 
—the other. 


Yeneva bhagava tenevaham assam. 
I’d side with the Buddha. 


Evam pasannam mam, bhante, bhagava dharetu” ti. 
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May the Buddha remember me as having such confidence.’ 


“Evamvadi tvam, godhe, mahanamam sakkam kim 
vadesi” ti? 

“Godha, what do you have to say to Mahanama when he 
speaks like this?” 


“Evamvadaham, bhante, mahanamam sakkam na 
kinci vadami, annatra kalyana annatra kusala’” ti. 
“Sir, I have nothing to say to Mahanama when he speaks 
like this, except what is good and wholesome.” 


Tatiyam. 


95.24, 24. 
Pathamasarananisakkasutta - 
24. About Sarakani (1 st) 


3. Sarananivagga - 3. About Sarakani 


Kapilavatthunidanam. 
At Kapilavatthu. 


Tena kho pana samayena saranani sakko kalankato 
hoti. 
Now at that time Sarakani the Sakyan had passed away. 


So bhagavata byakato: 
The Buddha declared that he was 


“sotapanno avinipatadhammo niyato 
sambodhiparayano’ ti. 

a stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Tatra sudam sambahula sakka sangamma 
Samagamma ujjhayanti khiyanti vipacenti: 

At that, several Sakyans came together complaining, 
grumbling, and objecting, 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing! 


Ettha dani ko na sotapanno bhavissati. 
Who can’t become a stream-enterer these days? 


Yatra hi nama saranani sakko kalankato; 
For the Buddha even declared Sarakani to be a stream- 
enterer after he passed away. 


so bhagavata byakato: 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano ti. 

Saranani sakko sikkhadubbalyamapadi, majjapanam 
apayl’ ti. 

Sarakani was too weak for the training; he used to drink 
alcohol.” 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. The Buddha said: 

“idha, bhante, saranani sakko kalankato. 

So bhagavata byakato: 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano'’ti. 


Tatra sudam, bhante, saambahula sakka sangamma 
samagamma ujjhayanti khiyanti vipacenti— 


acchariyam vata, bho, abbhutam vata, bho. 
Ettha dani ko na sotapanno bhavissati. 
Yatra hi nama saranani sakko kalankato; 


so bhagavata byakato: 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano'’ti. 


Saranani sakko sikkhadubbalyamapadi, majjapanam 
apayl’ ti. 


“Yo so, mahanama, digharattam upasako buddham 
Ssaranam gato dhammam saranam gato sangham 
saranam gato, so katham vinipatam gaccheyya. 
“Mahanama, when a lay follower has for a long time gone 
for refuge to the Buddha, the teaching, and the Sangha, 
how could they go to the underworld? 


Yanhi tam, mahanama, samma vadamano vadeyya: 
And if anyone should rightly be said to 


‘digharattam upasako buddham saranam gato 
dhammam saranam gato sangham saranam gato’ti, 
saranani sakkam samma vadamano vadeyya. 

have for a long time gone for refuge to the Buddha, the 
teaching, and the Sangha, it’s Sarakani the Sakyan. 


Saranani, mahanama, sakko digharattam upasako 
buddham saranam gato dhammam saranam gato 
sangham saranam gato. 

Sarakani the Sakyan has for a long time gone for refuge to 
the Buddha, the teaching, and the Sangha. 


So katham vinipatam gaccheyya. 
How could he go to the underworld? 


Idha, mahanama, ekacco puggalo buddhe 
aveccappasadena samannagato hoti— 

Take a certain person who has experiential confidence in 
the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme .... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


hasapanno javanapanno vimuttiya ca samannagato. 
They have laughing wisdom and swift wisdom, and are 
endowed with freedom. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life. And they live having 
realized it with their own insight due to the ending of 
defilements. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person is exempt from hell, the animal realm, and the 
ghost realm. They’re exempt from places of loss, bad places, 
the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
aveccappasadena samannagato hoti— 

Take another person who has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


samghe ... pe ... 
the Sangha ... 


hasapanno javanapanno na Ca vimuttiya 
samannagato. 

They have laughing wisdom and swift wisdom, and are 
endowed with freedom. 


So pancannam orambhagiyanam samyojananam 
parikkhaya opapatiko hoti tattha parinibbayi 
anavattidhammo tasma loka. 

With the ending of the five lower fetters they’re reborn 
spontaneously. They are extinguished there, and are not 
liable to return from that world. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
aveccappasadena samannagato hoti— 

Take another person who has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
samannagato. 

But they don’t have laughing wisdom or swift wisdom, nor 
are they endowed with freedom. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
aveccappasadena samannagato hoti— 

Take another person who has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati; 


dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 


the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
Samannagato. 

But they don’t have laughing wisdom or swift wisdom, nor 
are they endowed with freedom. 


So tinnam samyojananam parikkhaya sotapanno hoti 
avinipatadhammo niyato sambodhiparayanoti. 

With the ending of three fetters they’re a stream-enterer, 
not liable to be reborn in the underworld, bound for 
awakening. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo na heva kho 
buddhe aveccappasadena samannagato hoti ... 

Take another person who doesn’t have experiential 
confidence in the Buddha ... 


na dhamme .... pe ... 
the teaching ... 


na sanghe ... pe... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
samannagato. 

They don’t have laughing wisdom or swift wisdom, nor are 
they endowed with freedom. 


Api cassa ime dhamma honti— 
Still, they have these qualities: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 

the faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Tathagatappavedita cassa dhamma pannaya mattaso 
nijjhanam khamanti. 

And they accept the principles proclaimed by the Realized 
One after considering them with a degree of wisdom. 


Ayampi kho, mahanama, puggalo aganta nirayam 
aganta tiracchanayonim aganta pettivisayam aganta 
apayam duggatim vinipatam. 

This person, too, doesn’t go to hell, the animal realm, and 
the ghost realm. They don’t go to places of loss, bad places, 
the underworld. 


Idha pana, mahanama, ekacco puggalo na heva kho 
buddhe aveccappasadena samannagato hoti ... 

Take another person who doesn’t have experiential 
confidence in the Buddha ... 


na dhamme .... pe ... 
the teaching ... 


na samghe ... pe ... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
Ssamannagato, 

They don’t have laughing wisdom or swift wisdom, nor are 
they endowed with freedom. 


api cassa ime dhamma honti 
Still, they have these qualities: 


saddhindriyam ... pe ... pannindriyam. 
the faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Tathagate cassa saddhamattam hoti pemamattam. 
And they have a degree of faith and love for the Buddha. 


Ayampi kho, mahanama, puggalo aganta nirayam 
aganta tiracchanayonim aganta pettivisayam aganta 
apayam duggatim vinipatam. 

This person, too, doesn’t go to hell, the animal realm, and 
the ghost realm. They don’t go to places of loss, bad places, 
the underworld. 


Ime cepi, mahanama, mahasala subhasitam 
dubbhasitam ajaneyyum, ime caham mahasale 
byakareyyam: ‘sotapanna avinipatadhamma niyata 
sambodhiparayana ’ ti; 

If these great sal trees could understand what was well said 
and poorly said, I’d declare them to be stream-enterers. 


kimangam pana sarananim sakkam. 
Why can’t this apply to Sarakani? 


Saranani, mahanama, sakko maranakale sikkham 
samadiy1” ti. 

Mahanama, Sarakani the Sakyan undertook the training at 
the time of his death.” 


Catuttham. 


D9«29.20% 
Dutiyasarananisakkasutta - 25. 


About Sarakani the Sakyan 
(2nd) 


3. Sarananivagga - 3. About Sarakani 


Kapilavatthunidanam. 
At Kapilavatthu. 


Tena kho pana samayena saranani sakko kalankato 
hoti. 
Now at that time Sarakani the Sakyan had passed away. 


So bhagavata byakato: 
The Buddha declared that he was 


“sotapanno avinipatadhammo niyato 
sambodhiparayano’ ti. 

a stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Tatra sudam sambahula sakka sangamma 
Samagamma ujjhayanti khiyanti vipacenti: 

At that, several Sakyans came together complaining, 
grumbling, and objecting, 


“acchariyam vata bho, abbhutam vata bho. 
“It’s incredible, it’s amazing! 


Ettha dani ko na sotapanno bhavissati. 
Who can’t become a stream-enterer these days? 


Yatra hi nama saranani sakko kalankato. 


For the Buddha even declared Sarakani to be a stream- 
enterer after he passed away. 


So bhagavata byakato: 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano'’ti. 


Saranani sakko sikkhaya aparipurakari ahosi’ ti. 
Sarakani didn’t fulfill the training.” 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. The Buddha said: 

“Idha, bhante, saranani sakko kalankato. 

So bhagavata byakato: 


‘sotapanno avinipatadhammo niyato 
sambodhiparayano'’ti. 


Tatra sudam, bhante, saambahula sakka sangamma 
Samagamma ujjhayanti khiyanti vipacenti: 


‘acchariyam vata bho, abbhutam vata bho. 
Ettha dani ko na sotapanno bhavissati. 
Yatra hi nama saranani sakko kalankato. 


So bhagavata byakato— 


sotapanno avinipatadhammo niyato 
sambodhiparayanoti. 


Saranani sakko sikkhaya aparipurakar1i ahosi’” ti. 


“Yo so, mahanama, digharattam upasako buddham 
saranam gato dhammam saranam gato sangham 
saranam gato, so katham vinipatam gaccheyya. 
“Mahanama, when a lay follower has for a long time gone 
for refuge to the Buddha, the teaching, and the Sangha, 
how could they go to the underworld? 


Yanhi tam, mahanama, samma vadamano vadeyya: 
And if anyone should rightly be said to 


‘digharattam upasako buddham saranam gato 
dhammam saranam gato sangham saranam gato’, 
sarananim sakkam samma vadamano vadeyya. 
have for a long time gone for refuge to the Buddha, the 
teaching, and the Sangha, it’s Sarakani the Sakyan. 


Saranani, mahanama, sakko digharattam upasako 
buddham saranam gato dhammam saranam gato 
sangham saranam gato, so katham vinipatam 
gaccheyya. 

Sarakani the Sakyan has for a long time gone for refuge to 
the Buddha, the teaching, and the Sangha. 


Idha, mahanama, ekacco puggalo buddhe ekantagato 
hoti abhippasanno— 

Take a certain person who is sure and devoted to the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


hasapanno javanapanno vimuttiya ca samannagato. 
They have laughing wisdom and swift wisdom, and are 
endowed with freedom. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person is exempt from hell, the animal realm, and the 
ghost realm. They’re exempt from places of loss, bad places, 
the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
ekantagato hoti abhippasanno— 

Take another person who is sure and devoted to the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


hasapanno javanapanno na Ca vimuttiya 
samannagato. 

They have laughing wisdom and swift wisdom, and are 
endowed with freedom. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbayi hoti, 
upahaccaparinibbayi hoti, asankharaparinibbayi hoti, 
sasankharaparinibbayi hoti, uddhamsoto hoti 
akanitthagam1. 

With the ending of the five lower fetters, they’re 
extinguished between one life and the next ... they’re 
extinguished upon landing ... they’re extinguished without 
extra effort ... they’re extinguished with extra effort ... they 
head upstream, going to the Akanittha realm. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
ekantagato hoti abhippasanno— 

Take another person who is sure and devoted to the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
samannagato. 

But they don’t have laughing wisdom or swift wisdom, nor 
are they endowed with freedom. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo buddhe 
ekantagato hoti abhippasanno— 

Take another person who is sure and devoted to the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 


the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
Samannagato. 

But they don’t have laughing wisdom or swift wisdom, nor 
are they endowed with freedom. 


So tinnam samyojananam parikkhaya sotapanno hoti 
avinipatadhammo niyato sambodhiparayano. 

With the ending of three fetters they’re a stream-enterer, 
not liable to be reborn in the underworld, bound for 
awakening. 


Ayampi kho, mahanama, puggalo parimutto niraya 
parimutto tiracchanayoniya parimutto pettivisaya 
parimutto apayaduggativinipata. 

This person, too, is exempt from hell, the animal realm, and 
the ghost realm. They’re exempt from places of loss, bad 
places, the underworld. 


Idha pana, mahanama, ekacco puggalo na heva kho 
buddhe ekantagato hoti abhippasanno ... pe .. 

Take another person who isn’t sure or devoted to the 
Buddha .. 


na dhamme .... pe ... 
the teaching ... 


na sanghe ... pe ... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
Samannagato; 

They don’t have laughing wisdom or swift wisdom, nor are 
they endowed with freedom. 


api cassa ime dhamma honti— 
Still, they have these qualities: 


saddhindriyam ... pe ... pannindriyam. 
the faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Tathagatappavedita cassa dhamma pannaya mattaso 
nijjhanam khamanti. 

And they accept the principles proclaimed by the Realized 
One after considering them with a degree of wisdom. 


Ayampi kho, mahanama, puggalo aganta nirayam 
aganta tiracchanayonim aganta pettivisayam aganta 
apayam duggatim vinipatam. 

This person, too, doesn’t go to hell, the animal realm, and 
the ghost realm. They don’t go to places of loss, bad places, 
the underworld. 


Idha pana, mahanama, ekacco puggalo na heva kho 
buddhe ekantagato hoti abhippasanno ... 

Take another person who isn’t sure or devoted to the 
Buddha ... 


na dhamme ... pe ... 
the teaching ... 


na sanghe ... pe ... 
the Sangha ... 


na hasapanno na javanapanno na Ca vimuttiya 
samannagato; 

They don’t have laughing wisdom or swift wisdom, nor are 
they endowed with freedom. 


api cassa ime dhamma honti— 


Still, they have these qualities: 


saddhindriyam ... pe ... pannindriyam. 
the faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


Tathagate cassa saddhamattam hoti pemamattam. 
And they have a degree of faith and love for the Buddha. 


Ayampi kho, mahanama, puggalo aganta nirayam 
aganta tiracchanayonim aganta pettivisayam aganta 
apayam duggatim vinipatam. 

This person, too, doesn’t go to hell, the animal realm, and 
the ghost realm. They don’t go to places of loss, bad places, 
the underworld. 


Seyyathapi, mahanama, dukkhettam dubbhumam 
avihatakhanukam, bijani cassu khandani putini 
vatatapahatani asaradani asukhasayitani, devo ca na 
samma dharam anuppaveccheyya. 

Suppose there was a barren field, a barren ground, with 
uncleared stumps. And you had seeds that were broken, 
spoiled, weather-damaged, infertile, and ill kept. And the 
heavens didn’t provide enough rain. 


Api nu tani bijani vuddhim virulhim vepullam 
apajjeyyun” ti? 
Would those seeds grow, increase, and mature?” 


“No hetam, bhante”. 
“NO; Sir 


“Evameva kho, mahanama, idha dhammo durakkhato 
hoti duppavedito aniyyaniko anupasamasamvattaniko 
asammasambuddhappavedito— 


“In the same way, take a teaching that’s badly explained 
and badly propounded, not emancipating, not leading to 
peace, proclaimed by someone who is not a fully awakened 
Buddha. 


idamaham dukkhettasmim vadami. 
This is what I call a barren field. 


Tasminca dhamme savako viharati 
dhammanudhammappatipanno samicippatipanno 
anudhammacari— 

A disciple remains in such a teaching, practicing in line with 
that teaching, practicing it properly, living in line with that 
teaching. 


idamaham dubbijasmim vadami. 
This is what I call a bad seed. 


Seyyathapi, mahanama, sukhettam subhumam 
suvihatakhanukam, bijani cassu akhandani aputini 
avatatapahatani saradani sukhasayitani; 

Suppose there was a fertile field, a fertile ground, well- 
cleared of stumps. And you had seeds that were intact, 
unspoiled, not weather-damaged, fertile, and well-kept. And 
there’s plenty of rainfall. 


devo ca samma dharam anuppaveccheyya. 
Api nu tani bijani vuddhim virulhim vepullam 
apajjeyyun” ti? 


Would those seeds grow, increase, and mature?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evameva kho, mahanama, idha dhammo svakkhato 
hoti suppavedito niyyaniko upasamasamvattaniko 
sammasambuddhappavedito— 

“In the same way, take a teaching that’s well explained and 
well propounded, emancipating, leading to peace, 
proclaimed by someone who is a fully awakened Buddha. 


idamaham sukhettasmim vadami. 
This is what I call a fertile field. 


Tasminca dhamme savako viharati 
dhammanudhammappatipanno samicippatipanno 
anudhammacari— 

A disciple remains in such a teaching, practicing in line with 
that teaching, practicing it properly, living in line with that 
teaching. 


idamaham subijasmim vadami. 
This is what I call a good seed. 


Kimangam pana sarananim sakkam. 
Why can’t this apply to Sarakani? 


Saranani, mahanama, sakko maranakale sikkhaya 
paripurakari ahosi’ ti. 

Mahanama, Sarakani the Sakyan fulfilled the training at the 
time of his death.” 


Pancamam. 


95.26. 26. 
Pathamaanathapindikasutta - 
26. Anathapindika (1 st) 


3. Sarananivagga - 3. About Sarakani 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena anathapindiko gahapati 
abadhiko hoti dukkhito balhagilano. 

Now at that time the householder Anathapindika was sick, 
suffering, gravely ill. 


Atha kho anathapindiko gahapati annataram purisam 
amantesi: 
Then he addressed a man, 


“ehi tvam, ambho purisa, yenayasma sariputto 
tenupasankama; upasankamitva mama vacanena 
ayasmato sariputtassa pade sirasa vanda: 

“Please, mister, go to Venerable Sariputta, and in my name 
bow with your head to his feet. Say to him: 


‘anathapindiko, bhante, gahapati abadhiko dukkhito 
balhagilano. 

‘Sir, the householder Anathapindika is sick, suffering, 
gravely ill. 


So ayasmato sariputtassa pade sirasa vandat?’ti. 
He bows with his head to your feet.’ 


Evanca vadehi: 
And then say: 


‘sadhu kira, bhante, ayasma sariputto yena 
anathapindikassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 
‘Sir, please visit him at his home out of compassion.’” 


“Evam, bhante”ti kho so puriso anathapindikassa 
gahapatissa patissutva yenayasma Sariputto 
tenupasankami; upasankamitva ayasmantam 
sariputtam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho so puriso ayasmantam 
sariputtam etadavoca: 

“Yes, sir,” that man replied. He did as Anathapindika asked. 


“Anathapindiko, bhante, gahapati abadhiko dukkhito 
balhagilano. 


So ayasmato sariputtassa pade sirasa vandati. 
Evanca vadati: 


‘sadhu kira, bhante, ayasma sariputto yena 
anathapindikassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 


Adhivasesi kho ayasma sariputto tunhibhavena. 
Sariputta consented in silence. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya ayasmata anandena 
pacchasamanena yena anathapindikassa gahapatissa 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. Nisajja kho ayasma sariputto 
anathapindikam gahapatim etadavoca: 

Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, went with Venerable Ananda as 


his second monk to Anathapindika’s home. He sat down on 
the seat spread out, and said to Anathapindika, 


“kacci te, gahapati, khamaniyam kacci yapaniyam? 
Kacci dukkha vedana patikkamanti, no 
abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“Householder, I hope you’re coping; I hope you’re getting 
better. And I hope the pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam, na yapaniyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Yatharupena kho, gahapati, buddhe appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati tatharupo te buddhe appasado natthi. 
“Householder, you don’t have the distrust in the Buddha 
that causes an uneducated ordinary person to be reborn— 
when their body breaks up, after death—in a place of loss, a 
bad place, the underworld, hell. 


Atthi ca kho te, gahapati, buddhe aveccappasado— 
And you have experiential confidence in the Buddha: 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Tanca pana te buddhe aveccappasadam attani 
Samanupassato thanaso vedana patippassambheyya. 
Seeing in yourself that experiential confidence in the 
teaching, that pain may die down on the spot. 


Yatharupena kho, gahapati, dhamme appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te dhamme appasado natthi. 
You don’t have the distrust in the teaching that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Atthi ca kho te, gahapati, dhamme aveccappasado— 
And you have experiential confidence in the teaching: 


svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuhiti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Tanca pana te dhamme aveccappasadam attani 
Samanupassato thanaso vedana patippassambheyya. 
Seeing in yourself that experiential confidence in the 
teaching, that pain may die down on the spot. 


Yatharupena kho, gahapati, sanghe appasadena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te sanghe appasado natthi. 

You don’t have the distrust in the Sangha that causes an 
uneducated ordinary person to be reborn—when their body 


breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Atthi ca kho te, gahapati, sanghe aveccappasado— 
And you have experiential confidence in the Sangha: 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This Sangha 
of the Buddha’s disciples is worthy of offerings dedicated to 
the gods, worthy of hospitality, worthy of a religious 
donation, and worthy of veneration with joined palms. It is 
the supreme field of merit for the world.’ 


Tanca pana te sanghe aveccappasadam attani 
Samanupassato thanaso vedana patippassambheyya. 
Seeing in yourself that experiential confidence in the 
Sangha, that pain may die down on the spot. 


Yatharupena kho, gahapati, dussilyena saamannagato 
assutava puthujjano kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjati, 
tatharupam te dussilyam natthi. 

You don’t have the unethical conduct that causes an 
uneducated ordinary person to be reborn—when their body 
breaks up, after death—in a place of loss, a bad place, the 
underworld, hell. 


Atthi ca kho te, gahapati, ariyakantani silani ... pe 
samadhisamvattanikani. 

Your ethical conduct is loved by the noble ones, unbroken, 
impeccable, spotless, and unmarred, liberating, praised by 
sensible people, not mistaken, and leading to immersion. 


Tani ca pana te ariyakantani silani attani 
Samanupassato thanaso vedana patippassambheyya. 
Seeing in yourself that ethical conduct loved by the noble 
ones, that pain may die down on the spot. 


Yatharupaya kho, gahapati, micchaditthiya 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupa te micchaditthi natthi. 

You don’t have the wrong view that causes an uneducated 
ordinary person to be reborn—when their body breaks up, 
after death—in a place of loss, a bad place, the underworld, 
hell. 


Atthi ca kho te, gahapati, sammaditthi. 
You have right view. 


Tanca pana te sammaditthim attani samanupassato 
thanaso vedana patippassambheyya. 

Seeing in yourself that right view, that pain may die down 
on the spot. 


Yatharupena kho, gahapati, micchasankappena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te micchasankappo natthi. 

You don’t have the wrong thought ... 


Atthi ca kho te, gahapati, sammasankappo. 


Tanca pana te sammasankappam attani 
Samanupassato thanaso vedana patippassambheyya. 


Yatharupaya kho, gahapati, micchavacaya 
Samannagato assutava puthujjano kayassa bheda 


param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupa te micchavaca natthi. 
wrong speech ... 


Atthi ca kho te, gahapati, sammavaca. 


Tanca pana te sammavacam attani samanupassato 
thanaso vedana patippassambheyya. 


Yatharupena kho, gahapati, micchakammantena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te micchakammanto natthi. 
wrong action ... 


Atthi ca kho te, gahapati, sammakammanto. 


Tanca pana te sammakammantam attani 
Samanupassato thanaso vedana patippassambheyya. 


Yatharupena kho, gahapati, micchaajivena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te micchaajivo natthi. 

wrong livelihood ... 


Atthi ca kho te, gahapati, sammaajivo. 


Tanca pana te sammaajivam attani samanupassato 
thanaso vedana patippassambheyya. 


Yatharupena kho, gahapati, micchavayamena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te micchavayamo natthi. 
wrong effort ... 


Atthi ca kho te, gahapati, sammavayamo. 


Tanca pana te saammavayamam attani samanupassato 
thanaso vedana patippassambheyya. 


Yatharupaya kho, gahapati, micchasatiya 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupa te micchasati natthi. 

wrong mindfulness ... 


Atthi ca kho te, gahapati, sammasati. 


Tanca pana te sammasatim attani samanupassato 
thanaso vedana patippassambheyya. 


Yatharupena kho, gahapati, micchasamadhina 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupo te micchasamadhi natthi. 
wrong immersion ... 


Atthi ca kho te, gahapati, sammasamadhi. 


Tanca pana te saammasamadhim attani 
Samanupassato thanaso vedana patippassambheyya. 


Yatharupena kho, gahapati, micchananena 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupam te micchananam natthi. 
wrong knowledge ... 


Atthi ca kho te, gahapati, sammananam. 


Tanca pana te saammananam attani samanupassato 
thanaso vedana patippassambheyya. 


Yatharupaya kho, gahapati, micchavimuttiya 
Samannagato assutava puthujjano kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati, tatharupa te micchavimutti natthi. 
wrong freedom ... 


Atthi ca kho te, gahapati, sammavimutti. 
You have right freedom. 


Tanca pana te saammavimuttim attani samanupassato 
thanaso vedana patippassambheyya’ ti. 

Seeing in yourself that right freedom, that pain may die 
down on the spot.” 


Atha kho anathapindikassa gahapatissa thanaso 
vedana patippassambhimsu. 
And then Anathapindika’s pain died down on the spot. 


Atha kho anathapindiko gahapati ayasmantanca 
sariputtam ayasmantanca anandam sakeneva 
thalipakena parivisi. 

Then he served Sariputta and Ananda from his own dish. 


Atha kho anathapindiko gahapati ayasmantam 
sariputtam bhuttavim onitapattapanim annataram 
nicasanam gahetva ekamantam nisidi. 

When Sariputta had eaten and washed his hand and bowl, 
Anathapindika took a low seat and sat to one side. 


Ekamantam nisinnam kho anathapindikam 
gahapatim ayasma sariputto imahi gathahi anumodi: 
Venerable Sariputta expressed his appreciation to him with 
these verses. 


“Yassa saddha tathagate, 
“Whoever has faith in the Realized One, 


acala suppatitthita; 
unwavering and well grounded; 


Silanca yassa kalyanam, 
whose ethical conduct is good, 


ariyakantam pasamsitam. 
praised and loved by the noble ones; 


Samghe pasado yassatthi, 
who has confidence in the Sangha, 


ujubhttanca dassanam; 
and correct view: 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behaviour, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhanasasanan’" ti. 
remembering the instructions of the Buddhas.” 


Atha kho ayasma sariputto anathapindikam 
gahapatim imahi gathahi anumoditva utthayasana 
pakkami. 

After expressing his appreciation to Anathapindika with 
these verses, Sariputta got up from his seat and left. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Ananda went up to the Buddha, bowed, and sat down 
to one side. The Buddha said to him, 


“handa kuto nu tvam, ananda, agacchasi 
divadivassa” ti? 

“So, Ananda, where are you coming from in the middle of 
the day?” 


“Ayasmata, bhante, sariputtena anathapindiko 
gahapati imina Ca imina Ca ovadena ovadito’ ti. 
“Sir, Venerable Sariputta advised the householder 
Anathapindika in this way and that.” 


“Pandito, ananda, sariputto; 
“Sariputta is astute, Ananda. 


mahapanno, ananda, sariputto, yatra hi nama cattari 
sotapattiyangani dasahakarehi vibhajissati” ti. 

He has great wisdom, since he can analyze the four factors 
of stream-entry in ten respects.” 


Chattham. 


D352) e227 
Dutiyaanathapindikasutta - 27. 
With Anathapindika (2nd) 


3. Sarananivagga - 3. About Sarakani 


Savatthinidanam. 
At Savatthi. 


Tena kho pana samayena anathapindiko gahapati 
abadhiko hoti dukkhito balhagilano. 

Now at that time the householder Anathapindika was sick, 
suffering, gravely ill. 


Atha kho anathapindiko gahapati annataram purisam 
amantesi: 
Then he addressed a man, 


“ehi tvam, ambho purisa, yenayasma anando 
tenupasankama; upasankamitva mama vacanena 
ayasmato anandassa pade sirasa vanda: 

“Please, mister, go to Venerable Ananda, and in my name 
bow with your head to his feet. Say to him: 


‘anathapindiko, bhante, gahapati abadhiko dukkhito 
balhagilano. 

‘Sir, the householder Anathapindika is sick, suffering, 
gravely ill. 


So ayasmato anandassa pade sirasa vandati’ti. 
He bows with his head to your feet.’ 


Evanca vadehi: 
And then say: 


‘sadhu kira, bhante, ayasma anando yena 
anathapindikassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 
‘Sir, please visit him at his home out of compassion.’” 


“Evam, bhante”ti kho so puriso anathapindikassa 
gahapatissa patissutva yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinno kho so puriso ayasmantam anandam 
etadavoca: 

“Yes, sir,” that man replied. He did as Anathapindika asked. 


“anathapindiko, bhante, gahapati abadhiko dukkhito 
balhagilano. 


So ayasmato anandassa pade sirasa vandati. 
Evanca vadati: 


‘sadhu kira, bhante, ayasma anando yena 
anathapindikassa gahapatissa nivesanam 
tenupasankamatu anukampam upadaya’” ti. 


Adhivasesi kho ayasma anando tunhibhavena. 
Ananda consented in silence. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yena anathapindikassa 
gahapatissa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
ayasma anando anathapindikam gahapatim 
etadavoca: 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to the home of the 


householder Anathapindika. He sat down on the seat 
spread out and said to Anathapindika, 


“kacci te, gahapati, khamantyam, kacci yapaniyam? 
Kacci dukkha vedana patikkamanti, no 
abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“Householder, I hope you’re coping; I hope you’re getting 
better. And I hope the pain is fading, not growing; that its 
fading, not its growing, is apparent.” 


“Na me, bhante, khamaniyam na yapantyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading.” 


“Catuhi kho, gahapati, dhammehi samannagatassa 
assutavato puthujjanassa hoti uttaso, hoti 
chambhitattam, hoti samparayikam maranabhayam. 
“Householder, when an uneducated ordinary person has 
four things, they’re frightened and terrified, and fear what 
awaits them after death. 


Katamehi catuhi? 
What four? 


Idha, gahapati, assutava puthujjano buddhe 
appasadena samannagato hoti. 

Firstly, an uneducated ordinary person distrusts the 
Buddha. 


Tanca panassa buddhe appasadam attani 
Samanupassato hoti uttaso, hoti chambhitattam, hoti 
Samparayikam maranabhayam. 


Seeing in themselves that distrust of the Buddha, they’re 
frightened and terrified, and fear what awaits them after 
death. 


Puna caparam, gahapati, assutava puthujjano 
dhamme appasadena samannagato hoti. 
Furthermore, an uneducated ordinary person distrusts the 
teaching ... 


Tanca panassa dhamme appasadam attani 
Samanupassato hoti uttaso, hoti chambhitattam, hoti 
Samparayikam maranabhayam. 


Puna caparam, gahapati, assutava puthujjano sanghe 
appasadena samannagato hoti. 

Furthermore, an uneducated ordinary person distrusts the 
Sangha ... 


Tanca panassa sanghe appasadam attani 
Samanupassato hoti uttaso, hoti chambhitattam, hoti 
Samparayikam maranabhayam. 


Puna caparam, gahapati, assutava puthujjano 
dussilyena samannagato hoti. 

Furthermore, an uneducated ordinary person has unethical 
conduct. 


Tanca panassa dussilyam attani samanupassato hoti 
uttaso, hoti chambhitattam, hoti samparayikam 
maranabhayam. 

Seeing in themselves that unethical conduct, they’re 
frightened and terrified, and fear what awaits them after 
death. 


Imehi kho, gahapati, catuhi dhammehi 
Samannagatassa assutavato puthujjanassa hoti 


uttaso, hoti chambhitattam, hoti samparayikam 
maranabhayam. 

When an uneducated ordinary person has these four things, 
they’re frightened and terrified, and fear what awaits them 
after death. 


Catuhi kho, gahapati, dhammehi samannagatassa 
sutavato ariyasavakassa na hoti uttaso, na hoti 
chambhitattam, na hoti samparayikam 
maranabhayam. 

When an educated noble disciple has four things, they’re 
not frightened or terrified, and don’t fear what awaits them 
after death. 


Katamehi catuhi? 
What four? 


Idha, gahapati, sutava ariyasavako buddhe 
aveccappasadena samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Tanca panassa buddhe aveccappasadam attani 
Samanupassato na hoti uttaso, na hoti 
chambhitattam, na hoti samparayikam 
maranabhayam. 

Seeing in themselves that experiential confidence in the 
Buddha, they’re not frightened or terrified, and don’t fear 
what awaits them after death. 


Puna caparam, gahapati, sutava ariyasavako dhamme 
aveccappasadena samannagato hoti— 


Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnuhiti. 


Tanca panassa dhamme aveccappasadam attani 
Samanupassato na hoti uttaso, na hoti 
chambhitattam, na hoti samparayikam 
maranabhayam. 


Puna caparam, gahapati, sutava ariyasavako sanghe 
aveccappasadena samannagato hoti— 

Furthermore, a noble disciple has experiential confidence 
in the Sangha ... 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 


Tanca panassa sanghe aveccappasadam attani 
Samanupassato na hoti uttaso, na hoti 
chambhitattam, na hoti saamparayikam 
maranabhayam. 


Puna caparam, gahapati, sutava ariyasavako 
ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Tani ca panassa ariyakantani silani attani 
Samanupassato na hoti uttaso, na hoti 
chambhitattam, na hoti samparayikam 
maranabhayam. 


Seeing in themselves that ethical conduct loved by the 
noble ones, they’re not frightened or terrified, and don’t 
fear what awaits them after death. 


Imehi kho, gahapati, catuhi dhammehi 
Samannagatassa sutavato ariyasavakassa na hoti 
uttaso, na hoti chambhitattam, na hoti saamparayikam 
maranabhayan’ ti. 

When an educated noble disciple has these four things, 
they’re not frightened or terrified, and don’t fear what 
awaits them after death.” 


“Naham, bhante ananda, bhayami. 
“Sir, Ananda, I am not afraid. 


Kyaham bhayissami. 
What have I to fear? 


Ahanhi, bhante, buddhe aveccappasadena 
Samannagato homi— 
For I have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe aveccappasadena samannagato homi— 
the Sangha ... 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 


Yani cimani, bhante, bhagavata gihisamicikani 
sikkhapadani desitani, naham tesam kinci attani 


khandam samanupassami1’ ti. 
And of the training rules appropriate for laypeople taught 
by the Buddha, I don’t see any that I have broken.” 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate, 


Sotapattiphalam taya, gahapati, byakatan” ti. 
You have declared the fruit of stream-entry.” 


Sattamam. 


93.28. 28. 
Pathamabhayaverupasantasutta 
- 28. Dangers and Threats (1st) 


3. Sarananivagga - 3. About Sarakani 


Savatthinidanam. 
At Savatthi. 


Ekamantam nisinnam kho anathapindikam 
gahapatim bhagava etadavoca: 

Seated to one side, the Buddha said to the householder 
Anathapindika: 


“yato kho, gahapati, ariyasavakassa panca bhayani 
verani vupasantani ca honti, catuhi ca 
sotapattiyangehi samannagato hoti, ariyo Cassa nayo 
pannaya sudittho hoti suppatividdho, so 
akankhamano attanava attanam byakareyya: 
“Householder, when a noble disciple has quelled five 
dangers and threats, has the four factors of stream-entry, 
and has clearly seen and comprehended the noble cycle 
with wisdom, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, gahapati, panatipati panatipatappaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvediyati. 

Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. 


Panatipata pativiratassa evam tam bhayam veram 
vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from killing living creatures. 


Yam, gahapati, adinnaday! ... pe ... 
Anyone who steals ... 


yam, gahapati, kamesumicchacarn ... pe ... 
Anyone who commits sexual misconduct ... 


yam, gahapati, musavad1 ... pe ... 
Anyone who lies ... 


yam, gahapati, suramerayamajjappamadatthayl 
suramerayamajjappamadatthanappaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvediyati. 

Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 


Suramerayamajjappamadatthana pativiratassa evam 
tam bhayam veram vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from alcoholic drinks that cause negligence. 


Imani panca bhayani verani vupasantani honti. 
These are the five dangers and threats they have quelled. 


Katamehi catuhi sotapattiyangehi samannagato hoti? 
What are the four factors of stream-entry that they have? 


Idha, gahapati, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi catuhi sotapattiyangehi samannagato hoti. 
These are the four factors of stream-entry that they have. 


Katamo cassa ariyo nayo pannaya sudittho hoti 
suppatividdho? 

And what is the noble cycle that they have clearly seen and 
comprehended with wisdom? 


Idha, gahapati, ariyasavako paticcasamuppadanneva 
sadhukam yoniso manasi karoti— 


A noble disciple properly attends to dependent origination 
itself: 


iti imasmim sati idam hoti, imassuppada idam 
uppajjati; 

‘When this exists, that is; due to the arising of this, that 
arises. 


iti imasmim asati idam na hoti, imassa nirodha idam 
nirujjhati; 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases.’ That is: 


yadidam avijjapaccaya sankhara, sankharapaccaya 
vinnanam ... pe ... 

Ignorance is a condition for choices. Choices are a condition 
for consciousness. Consciousness is a condition for name 
and form. Name and form are a condition for the six sense 
fields. The six sense fields are conditions for contact. 
Contact is a condition for feeling. Feeling is a condition for 
craving. Craving is a condition for grasping. Grasping is a 
condition for continued existence. Continued existence is a 
condition for rebirth. Rebirth is a condition that gives rise 
to old age and death, sorrow, lamentation, pain, sadness, 
and distress. 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Avijjaya tveva asesaviraganirodha sankharanirodho ... 
pe ... 

When ignorance fades away and ceases with nothing left 
over, choices cease. When choices cease, consciousness 
ceases. When consciousness ceases, name and form cease. 
When name and form cease, the six sense fields cease. 


When the six sense fields cease, contact ceases. When 
contact ceases, feeling ceases. When feeling ceases, craving 
ceases. When craving ceases, grasping ceases. When 
grasping ceases, continued existence ceases. When 
continued existence ceases, rebirth ceases. When rebirth 
ceases, old age and death, sorrow, lamentation, pain, 
sadness, and distress cease. 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Ayamassa ariyo nayo pannaya sudittho hoti 
suppatividdho. 

This is the noble cycle that they have clearly seen and 
comprehended with wisdom. 


Yato kho, gahapati, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi catuhi 
sotapattiyangehi samannagato hoti, ayancassa ariyo 
nhayo pannaya sudittho hoti suppatividdho. So 
akankhamano attanava attanam byakareyya: 

When a noble disciple has quelled five dangers and threats, 
has the four factors of stream-entry, and has clearly seen 
and comprehended the noble cycle with wisdom, they may, 
if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Atthamam. 


95.29. 29. 
Dutiyabhayaverupasantasutta - 
29. Dangers and Threats (2nd) 


3. Sarananivagga - 3. About Sarakani 


Savatthinidanam ... pe ... 
At Savatthi. ... 


“yato kho, bhikkhave, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi catuhi 
sotapattiyangehi samannagato hoti, ayancassa ariyo 
nhayo pannaya sudittho hoti suppatividdho; so 
akankhamano attanava attanam byakareyya: 
“Mendicants, when a noble disciple has quelled five 
dangers and threats, has the four factors of stream-entry, 
and has clearly seen and comprehended the noble cycle 
with wisdom, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Navamam. 


55.30. 30. Nandakalicchavisutta 
- 30. With Nandaka the Licchavi 


3. Sarananivagga - 3. About Sarakani 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho nandako licchavimahamatto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho nandakam licchavimahamattam bhagava 
etadavoca: 

Then Nandaka the Licchavi minister went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Catuhi kho, nandaka, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Nandaka, a noble disciple who has four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening. 


Katamehi catuhi? 
What four? 


Idha, nandaka, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme .... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, nandaka, catuhi dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening. 


Imehi ca pana, nandaka, catuhi dhammehi 
Samannagato ariyasavako ayuna samyutto hoti 
dibbenapi manusenapi; 

A noble disciple who has these four things is guaranteed 
long life, 


vannena samyutto hoti dibbenapi manusenapi; 
beauty, 


sukhena samyutto hoti dibbenapi manusenapi; 
happiness, 


yasena samyutto hoti dibbenapi manusenapi; 
fame, 


adhipateyyena samyutto hoti dibbenapi manusenapi. 
and sovereignty, both human and divine. 


Tam kho panaham, nandaka, nannassa samanassa va 
brahmanassa va sutva vadami. Api ca yadeva maya 
Samam natam samam dittham samam viditam, 
tadevaham vadami’ ti. 

Now, I don’t say this because I’ve heard it from some other 
ascetic or brahmin. I only say it because I’ve known, seen, 
and realized it for myself.” 


Evam vutte, annataro puriso nandakam 
licchavimahamattam etadavoca: 
When he had spoken, a certain person said to Nandaka: 


“nahanakalo, bhante’” ti. 
“Sir, it is time to bathe.” 


“Alam dani, bhane, etena bahirena nahanena. 
“Enough now, my man, with that exterior bath. 


Alamidam ajjhattam nahanam bhavissati, yadidam— 
This interior bathing will do for me, that is, 


bhagavati pasado’ ti. 
confidence in the Buddha.” 


Dasamam. 
Sarananivaggo tatiyo. 
Mahanamena dve vutta, 
godha ca sarana duve; 


Duve anathapindika, 


duve verabhayena Ca; 
Licchavi dasamo vutto, 


vaggo tena pavuccatiti. 


95.31.31. 
Pathamapunnabhisandasutta - 
31. Overflowing Merit (1 st) 


4. Punnabhisandavagga - 4. Overflowing Merit 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando kusalabhisando 
sukhassaharo. 

This is the first kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Puna caparam, bhikkhave, ariyasavako dhamme 
aveccappasadena samannagato hoti— 

Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnthiti. 

Ayam dutiyo punnabhisando kusalabhisando 
sukhassaharo. 

This is the second kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Puna caparam, bhikkhave, ariyasavako sanghe 
aveccappasadena samannagato hoti— 

Furthermore, a noble disciple has experiential confidence 
in the Sangha ... 


suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassati. 


Ayam tatiyo punnabhisando kusalabhisando 
sukhassaharo. 

This is the third kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Puna caparam, bhikkhave, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 

Ayam catuttho punnabhisando kusalabhisando 
sukhassaharo. 

This is the fourth kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara’” ti. 


These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness.” 


Pathamam. 


99.32.32. 
Dutiyapunnabhisandasutta - 32. 
Overflowing Merit (2nd) 


4. Punnabhisandavagga - 4. Overflowing Merit 


“Cattarome, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando kusalabhisando 
sukhassaharo. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 
the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako 
vigatamalamaccherena cetasa agaram ajjhavasati 


muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato. 

Furthermore, a noble disciple lives at home rid of the stain 
of stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Ayam catuttho punnabhisando kusalabhisando 
sukhassaharo. 

This is the fourth kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara’” ti. 

These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness.” 


Dutiyam. 


95.33.33. 
Tatiyapunnabhisandasutta - 33. 
Overflowing Merit (3rd) 


4. Punnabhisandavagga - 4. Overflowing Merit 


“Cattarome, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando kusalabhisando 
sukhassaharo. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 
the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 


Furthermore, a noble disciple is wise. They have the 
wisdom of arising and passing away which is noble, 
penetrative, and leads to the complete ending of suffering. 


Ayam catuttho punnabhisando kusalabhisando 
sukhassaharo. 

This is the fourth kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara’” ti. 

These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness.” 


Tatiyam. 


99.34. 34. 
Pathamadevapadasutta - 34. 
Footprints of the Gods (1st) 


4. Punnabhisandavagga - 4. Overflowing Merit 


Savatthinidanam. 
At Savatthi. 


“Cattarimani, bhikkhave, devanam devapadani 
avisuddhanam sattanam visuddhiya apariyodatanam 
sattanam pariyodapanaya. 

“Mendicants, these four footprints of the gods are in order 
to purify unpurified beings and cleanse unclean beings. 


Katamani cattari? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Idam pathamam devanam devapadam avisuddhanam 
sattanam visuddhiya apariyodatanam sattanam 
pariyodapanaya. 

This is the first footprint of the gods in order to purify 
unpurified beings and cleanse unclean beings. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 


Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Idam catuttham devanam devapadam avisuddhanam 
sattanam visuddhiya apariyodatanam sattanam 
pariyodapanaya. 

This is the fourth footprint of the gods in order to purify 
unpurified beings and cleanse unclean beings. 


Imani kho, bhikkhave, cattari devanam devapadani 
avisuddhanam sattanam visuddhiya apariyodatanam 
sattanam pariyodapanaya’ ti. 

These four footprints of the gods are in order to purify 
unpurified beings and cleanse unclean beings.” 


Catuttham. 


99.35.35. Dutiyadevapadasutta - 
35. Footprints of the Gods (2nd) 


4. Punnabhisandavagga - 4. Overflowing Merit 


“Cattarimani, bhikkhave, devanam devapadani 
avisuddhanam sattanam visuddhiya apariyodatanam 
sattanam pariyodapanaya. 

“Mendicants, these four footprints of the gods are in order 
to purify unpurified beings and cleanse unclean beings. 


Katamani cattari? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha: 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


So iti patisancikkhati: 
Then they reflect: 


‘kim nu kho devanam devapadan’ti? 
‘What now is the footprint of the gods?’ 


So evam pajanati: 
They understand: 


‘abyabajjhaparame khvaham etarahi deve sunami. 
‘T hear that these days the gods consider non-harming to be 
supreme. 


Na ca kho panaham kinci byabadhemi tasam va 
thavaram va. 
But I don’t hurt any creature firm or frail. 


Addhaham devapadadhammasamannagato 
viharamy1’ti. 
I definitely live in possession of a footprint of the gods.’ 


Idam pathamam devanam devapadam avisuddhanam 
sattanam visuddhiya apariyodatanam sattanam 
pariyodapanaya. 

This is the first footprint of the gods in order to purify 
unpurified beings and cleanse unclean beings. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 


Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


So iti patisancikkhati: 
Then they reflect: 


‘kim nu kho devanam devapadan’ti? 
‘What now is the footprint of the gods?’ 


So evam pajanati: 
They understand: 


‘abyabajjhaparame khvaham etarahi deve sunami. 
‘T hear that these days the gods consider non-harming to be 
supreme. 


Na kho panaham kinci byabadhemi tasam va 
thavaram va. 
But I don’t hurt any creature firm or frail. 


Addhaham devapadadhammasamannagato 
viharam1'ti. 
I definitely live in possession of a footprint of the gods.’ 


Idam catuttham devanam devapadam avisuddhanam 
sattanam visuddhiya apariyodatanam sattanam 
pariyodapanaya. 

This is the fourth footprint of the gods in order to purify 
unpurified beings and cleanse unclean beings. 


Imani kho, bhikkhave, cattari devanam devapadani 
avisuddhanam sattanam visuddhiya apariyodatanam 
sattanam pariyodapanaya’ ti. 

These four footprints of the gods are in order to purify 
unpurified beings and cleanse unclean beings.” 


Pancamam. 


95.36. 36. Devasabhagatasutta - 
36. In Common With the Gods 


4. Punnabhisandavagga - 4. Overflowing Merit 


“Catuhi, bhikkhave, dhammehi samannagatam 
attamana deva sabhagatam kathenti. 

“Mendicants, when someone has four things the gods are 
pleased and speak of what they have in common. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ya ta devata buddhe aveccappasadena samannagata 
ito cuta tatrupapanna tasam evam hoti: 

There are deities with experiential confidence in the 
Buddha who passed away from here and were reborn 
there. They think: 


‘yatharupena kho mayam buddhe aveccappasadena 
Samannagata tato cuta idhupapanna, ariyasavakopi 
tatharupena buddhe aveccappasadena samannagato 
ehiti devanam santike’ti. 

‘Having such experiential confidence in the Buddha, we 
passed away from there and were reborn here. That noble 
disciple has the same kind of experiential confidence in the 
Buddha, so they will come into the presence of the gods.’ 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 


Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Ya ta devata ariyakantehi silehi samannagata ito cuta 
tatrupapanna tasam evam hoti: 

There are deities with the ethical conduct loved by the 
noble ones who passed away from here and were reborn 
there. They think: 


‘yatharupehi kho mayam ariyakantehi silehi 
samannagata tato cuta idhupapanna, ariyasavakopi 
tatharupehi ariyakantehi silehi samannagato ehiti 
devanam santike’ ti. 

‘Having such ethical conduct loved by the noble ones, we 
passed away from there and were reborn here. That noble 
disciple has the same kind of ethical conduct loved by the 
noble ones, so they will come into the presence of the gods.’ 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagatam attamana deva sabhagatam 
kathenti’ ti. 

When someone has four things the gods are pleased and 
speak of what they have in common.” 


Chattham. 


55.37.37. Mahanamasutta - 37. 
With Mahanama 


4. Punnabhisandavagga - 4. Overflowing Merit 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoCa: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“Kittavata nu kho, bhante, upasako hoti’ ti? 
“Sir, how is a lay follower defined?” 


“Yato kho, mahanama, buddham saranam gato hoti, 
dhammam saranam gato hoti, sangham saranam gato 
hoti— 

“Mahanama, when you’ve gone for refuge to the Buddha, 
the teaching, and the Sangha, 


ettavata kho, mahanama, upasako hoti’ ti. 
you’re considered to be a lay follower.” 


“Kittavata pana, bhante, upasako silasampanno 
hoti” ti? 
“But how is an ethical lay follower defined?” 


“Yato kho, mahanama, upasako panatipata pativirato 
hoti, adinnadana pativirato hoti, kamesumicchacara 


pativirato hoti, musavada pativirato hoti, 
suramerayamajjappamadatthana pativirato hoti— 
“When a lay follower doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or consume alcoholic drinks 
that cause negligence, 


ettavata kho, mahanama, upasako silasampanno 
hoti’ ti. 
they’re considered to be an ethical lay follower.” 


“Kittavata pana, bhante, upasako saddhasampanno 
hoti” ti? 
“But how is a faithful lay follower defined?” 


“Idha, mahanama, upasako saddho hoti, saddahati 
tathagatassa bodhim— 

“Tt’s when a lay follower has faith in the Realized One’s 
awakening: 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Ettavata kho, mahanama, upasako saddhasampanno 
hoti’ ti. 
Then they’re considered to be a faithful lay follower.” 


“Kittavata pana, bhante, upasako cagasampanno 
hoti” ti? 
“But how is a generous lay follower defined?” 


“Idha, mahanama, upasako vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 


vossaggarato yacayogo danasamvibhagarato— 

“It’s when a lay follower lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


ettavata kho, mahanama, upasako cagasampanno 
hoti’ ti. 
Then they’re considered to be a generous lay follower.” 


“Kittavata pana, bhante, upasako pannasampanno 
hoti” ti? 
“But how is a wise lay follower defined?” 


“Idha, mahanama, upasako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya— 

“It’s when a lay follower is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


ettavata kho, mahanama, upasako pannasampanno 
hoti’ ti. 
Then they’re considered to be a wise lay follower.” 


Sattamam. 


55.38. 38. Vassasutta - 38. Rain 


4. Punnabhisandavagga - 4. Overflowing Merit 


“Seyyathapi, bhikkhave, uparipabbate 
thullaphusitake deve vassante tam udakam 
yathaninnam pavattamanam 
pabbatakandarapadarasakha paripureti, 
pabbatakandarapadarasakha paripura kusobbhe 
paripurenti, kusobbha paripura mahasobbhe 
paripurenti, mahasobbha paripura kunnadiyo 
paripurenti, kunnadiyo paripura mahanadiyo 
paripurenti, mahanadiyo paripura mahasamuddam 
paripurenti; 

“Mendicants, suppose it rains heavily on a mountain top, 
and the water flows downhill to fill the hollows, crevices, 
and creeks. As they become full, they fill up the pools. The 
pools fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


evameva kho, bhikkhave, ariyasavakassa yo ca 
buddhe aveccappasado, yo ca dhamme 
aveccappasado, yo ca samghe aveccappasado, yani ca 
ariyakantani silani— 

In the same way, a noble disciple has experiential 
confidence in the Buddha, the teaching, and the Sangha, 
and the ethics loved by the noble ones. 


ime dhamma sandamana param gantva aSsavanam 
khayaya samvattant1’ ti. 

These things flow onwards; and, after crossing to the far 
shore, they lead to the ending of defilements.” 


Atthamam. 


99.39.39. Kaligodhasutta - 39. 
With Kaligodha 


4. Punnabhisandavagga - 4. Overflowing Merit 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena kaligodhaya sakiyaniya 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of Kaligodha the Sakyan 
lady, where he sat on the seat spread out. 


Atha kho kaligodha sakiyani yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho kaligodham sakiyanim bhagava etadavoca: 

Then Kaligodha went up to the Buddha, bowed, and sat 
down to one side. The Buddha said to her: 


“Catuhi kho, godhe, dhammehi samannagata 
ariyasavika sotapanna hoti avinipatadhamma niyata 
sambodhiparayana. 

“Godha, a female noble disciple who has four things is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Katamehi catuhi? 
What four? 


Idha, godhe, ariyasavika buddhe aveccappasadena 
samannagata hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


samghe ... pe ... 
the Sangha ... 


vigatamalamaccherena cetasa agaram ajjhavasati 
muttacaga payatapanini vossaggarata yacayoga 
danasamvibhagarata. 

And they live at home rid of the stain of stinginess, freely 
generous, open-handed, loving to let go, committed to 
charity, loving to give and to share. 


Imehi kho, godhe, catuhi dhammehi samannagata 
ariyasavika sotapanna hoti avinipatadhamma niyata 
sambodhiparayana’ ti. 

A female noble disciple who has these four things is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening.” 


“Yanimani, bhante, bhagavata cattari 
sotapattiyangani desitani, samvijjante dhamma mayji, 
ahanca tesu dhammesu sandissami. 

“Sir, these four factors of stream-entry that were taught by 
the Buddha are found in me, and I am seen in them. 


Ahanhi, bhante, buddhe aveccappasadena 
Ssamannagata— 


For I have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


yam kho pana kinci kule deyyadhammam sabbam tam 
appativibhattam silavantehi kalyanadhammehi’ ti. 
And I share without reservation all the gifts available to 
give in our family with those who are ethical and of good 
character.” 


“Labha te, godhe, suladdham te, godhe. 
“You’re fortunate, Godha, so very fortunate, 


Sotapattiphalam taya, godhe, byakatan’” ti. 
You have declared the fruit of stream-entry.” 


Navamam. 


99.40. 40. Nandiyasakkasutta - 
40. Nandiya the Sakyan 


4. Punnabhisandavagga - 4. Overflowing Merit 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho nandiyo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho nandiyo sakko bhagavantam etadavoca: 

Then Nandiya the Sakyan went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“yasseva nu kho, bhante, ariyasavakassa Cattari 
sotapattiyangani sabbena sabbam sabbatha sabbam 
natthi sveva nu kho, bhante, ariyasavako 
pamadavihar1’ ti. 

“Sir, ifa noble disciple were to totally and utterly lack the 
four factors of stream-entry, would they live negligently?” 


“Yassa kho, nandiya, cattari sotapattiyangani 
sabbena sabbam sabbatha sabbam natthi tamaham 
bahiro puthujjanapakkhe thito’ti vadami. 

“Nandiya, someone who totally and utterly lacks these four 
factors of stream-entry is an outsider who belongs with the 
ordinary persons, I say. 


Api ca, nandiya, yatha ariyasavako pamadavihari ceva 
hoti, appamadavihari ca 

Neverthless, Nandiya, as to how a noble disciple lives 
negligently and how they live diligently, 


tam sunahi, saadhukam manasi karohi; bhasissam1i’ ti. 
listen and attend closely, I will speak. 


“Evam, bhante”ti kho nandiyo sakko bhagavato 
paccassosi. 
“Yes, sir,” Nandiya replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kathanca, nandiya, ariyasavako pamadavihari hoti? 
“And how does a noble disciple live negligently? 


Idha, nandiya, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


So tena buddhe aveccappasadena santuttho na uttari 
vayamati diva pavivekaya, rattim patisallanaya. 
They’re content with that confidence, and don’t make a 
further effort for solitude by day or retreat by night. 


Tassa evam pamattassa viharato pamojjam na hoti. 
When they live negligently, there’s no joy. 


Pamojje asati, piti na hoti. 
When there’s no joy, there’s no rapture. 


Pitiya asati, passaddhi na hoti. 
When there’s no rapture, there’s no tranquility. 


Passaddhiya asati, dukkham viharati. 
When there’s no tranquility, there’s suffering. 


Dukkhino cittam na samadhiyati. 
When one is suffering, the mind does not become immersed 
in samadhi. 


Asamahite citte dhamma na patubhavanti. 
When the mind is not immersed in samadhi, principles do 
not become clear. 


Dhammanam apatubhava pamadaviharitveva 
sankhyam gacchati. 

Because principles have not become clear, they’re reckoned 
to live negligently. 


Puna Caparam, nandiya, ariyasavako dhamme .... pe ... 
Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


So tehi ariyakantehi silehi santuttho na uttari 
vayamati diva pavivekaya rattim patisallanaya. 
They’re content with that ethical conduct loved by the noble 
ones, and don’t make a further effort for solitude by day or 
retreat by night. 


Tassa evam pamattassa viharato pamojjam na hoti. 
When they live negligently, there’s no joy. 


Pamojje asati, piti na hoti. 
When there’s no joy, there’s no rapture. 


Pitiya asati, passaddhi na hoti. 
When there’s no rapture, there’s no tranquility. 


Passaddhiya asati, dukkham viharati. 
When there’s no tranquility, there’s suffering. 


Dukkhino cittam na samadhiyati. 
When one is suffering, the mind does not become immersed 
in samadhi. 


Asamahite citte dhamma na patubhavanti. 
When the mind is not immersed in samadhi, principles do 
not become clear. 


Dhammanam apatubhava pamadaviharitveva 
sankhyam gacchati. 

Because principles have not become clear, they’re reckoned 
to live negligently. 


Evam kho, nandiya, ariyasavako pamadavihari hoti. 
That’s how a noble disciple lives negligently. 


Kathanca, nandiya, ariyasavako appamadavihari 
hoti? 
And how does a noble disciple live diligently? 


Idha, nandiya, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

Firstly, a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


So tena buddhe aveccappasadena asantuttho uttari 
vayamati diva pavivekaya rattim patisallanaya. 

But they’re not content with that confidence, and make a 
further effort for solitude by day and retreat by night. 


Tassa evam appamattassa viharato pamojjam jayati. 
When they live diligently, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vediyati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Samahite citte dhamma patubhavanti. 
When the mind is immersed in samadhi, principles become 
clear. 


Dhammanam patubhava appamadaviharitveva 
sankhyam gacchati. 

Because principles have become clear, they’re reckoned to 
live diligently. 


Puna cCaparam, nandiya, ariyasavako dhamme .... pe ... 
Furthermore, a noble disciple has experiential confidence 
in the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


So tehi ariyakantehi silehi asantuttho uttari vayamati 
diva pavivekaya rattim patisallanaya. 

But they’re not content with that ethical conduct loved by 
the noble ones, and make a further effort for solitude by 
day and retreat by night. 


Tassa evam appamattassa viharato pamojjam jayati. 
When they live diligently, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vediyati. 
When the body is tranquil, they feel bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Samahite citte dhamma patubhavanti. 
When the mind is immersed in samadhi, principles become 
clear. 


Dhammanam patubhava appamadaviharitveva 
sankhyam gacchati. 

Because principles have become clear, they’re reckoned to 
live diligently. 

Evam kho, nandiya, ariyasavako appamadavihar1 
hoti’ ti. 

That’s how a noble disciple lives diligently.” 
Dasamam. 

Punnabhisandavaggo catuttho. 

Abhisanda tayo vutta, 

duve devapadani Ca; 


Sabhagatam mahanamo, 


vassam kali ca nandiyati. 


99.41. 41. 
Pathamaabhisandasutta - 41. 
Overflowing Merit (1 st) 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Cattarome, bhikkhave, punnabhisanda, 
kusalabhisanda, sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando, kusalabhisando, 
sukhassaharo. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 
the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi ... pe ... 
samadhisamvattanikehi. 

Furthermore, they have the ethical conduct loved by the 
noble ones ... leading to immersion. ... 


Ayam catuttho punnabhisando, kusalabhisando, 
sukhassaharo. 


Ime kho, bhikkhave, cattaro punnabhisanda, 
kusalabhisanda, sukhassahara. 

These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness. 


Imehi kho, bhikkhave, catuhi punnabhisandehi 
kusalabhisandehi samannagatassa ariyasavakassa na 
sukaram punnassa pamanam ganetum: 

When a noble disciple has these four kinds of overflowing 
merit and goodness, it’s not easy to measure how much 
merit they have by saying that 


‘ettako punnabhisando, kusalabhisando, 
sukhassaharo’ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit. 


Seyyathapi, bhikkhave, mahasamudde na sukaram 
udakassa pamanam ganetum: 

It’s like trying to measure how much water is in the ocean. 
It’s not easy to say 


‘ettakani udakalhakan1’ti va ‘ettakani 
udakalhakasatanzi'ti va ‘ettakani 
udakalhakasahassan71'ti va ‘ettakani 
udakalhakasatasahassan1'ti vati. 

how many gallons, how many hundreds, thousands, 
hundreds of thousands of gallons there are. 


Atha kho asankhyeyyo appameyyo 
mahaudakakkhandhotveva sankhyam gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of water. 


Evameva kho, bhikkhave, imehi catuhi 
punnabhisandehi kusalabhisandehi samannagatassa 
ariyasavakassa na sukaram punnassa pamanam 
ganetum: 

In the same way, when a noble disciple has these four kinds 
of overflowing merit and goodness, it’s not easy to measure 
how much merit they have by saying that 


‘ettako punnabhisando, kusalabhisando, 
sukhassaharo’ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati’ ti. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Mahodadhim aparimitam mahasaram, 
“Hosts of people use the rivers, 


Bahubheravam ratanagananamalayam; 
and though the rivers are many, 


Najjo yatha naraganasanghasevita, 
all reach the great deep, the boundless ocean, 


Puthu savanti upayanti sagaram. 
the cruel sea that’s home to precious gems. 


Evam naram annapanavatthadadam, 
So too, when a person gives food, drink, and clothes; 


Seyyani paccattharanassa dayakam; 
and they’re a giver of beds, seats, and mats— 


Punnassa dhara upayanti panditam, 
the streams of merit reach that astute person, 


Najjo yatha varivahava sagaran’” ti. 
as the rivers bring their waters to the sea.” 


Pathamam. 


95.42. 42. Dutiyaabhisandasutta 
- 42. Overflowing Merit (2nd) 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Cattarome, bhikkhave, punnabhisanda, 
kusalabhisanda, sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando kusalabhisando 
sukhassaharo. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 
the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako 
vigatamalamaccherena cetasa agaram ajjhavasati 


muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato. 

Furthermore, a noble disciple lives at home rid of the stain 
of stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Ayam catuttho punnabhisando kusalabhisando 
sukhassaharo. 

This is the fourth kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Ime kho, bhikkhave, cattaro punnabhisanda, 
kusalabhisanda, sukhassahara. 

These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness. 


Imehi kho, bhikkhave, catuhi punnabhisandehi 
kusalabhisandehi samannagatassa ariyaSavakassa na 
sukaram punnassa pamanam ganetum: 

When a noble disciple has these four kinds of overflowing 
merit and goodness, it’s not easy to measure how much 
merit they have by saying that 


‘ettako punnabhisando, kusalabhisando, 
sukhassaharo' ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit. 


Seyyathapi, bhikkhave, yatthima mahanadiyo 
Samsandanti samenti, seyyathidam— 


There are places where the great rivers—the Ganges, 
Yamuna, Aciravati, Sarabhu, and Mahi—come together and 
converge. 


ganga, yamuna, aciravati, sarabhu, mahi, tattha na 
sukaram udakassa pamanam ganetum: 

It’s not easy measure how much water is in such places by 
saying 


‘ettakani udakalhakan1’ti va ‘ettakani 
udakalhakasatani'ti va ‘ettakani 
udakalhakasahassan‘1'ti va ‘ettakani 
udakalhakasatasahassan1’ti vati. 

how many gallons, how many hundreds, thousands, 
hundreds of thousands of gallons there are. 


Atha kho asankhyeyyo appameyyo 
mahaudakakkhandhotveva sankhyam gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of water. 


Evameva kho, bhikkhave, imehi catuhi 
punnabhisandehi kusalabhisandehi samannagatassa 
ariyasavakassa na sukaram punnassa pamanam 
ganetum: 

In the same way, when a noble disciple has these four kinds 
of overflowing merit and goodness, it’s not easy to measure 
how much merit they have by saying that 


‘ettako punnabhisando, kusalabhisando, 
sukhassaharo’ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati’ ti. 


It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Mahodadhim aparimitam mahasaram, 
“Hosts of people use the rivers, 


Bahubheravam ratanagananamalayam; 
and though the rivers are many, 


Najjo yatha naraganasanghasevita, 
all reach the great deep, the boundless ocean, 


Puthu savanti upayanti sagaram. 
the cruel sea that’s home to precious gems. 


Evam naram annapanavatthadadam, 
So too, when a person gives food, drink, and clothes; 


Seyyani paccattharanassa dayakam; 
and they’re a giver of beds, seats, and mats— 


Punnassa dhara upayanti panditam, 
the streams of merit reach that astute person, 


Najjo yatha varivahava sagaran’” ti. 
as the rivers bring their waters to the sea.” 


Dutiyam. 


99.43. 43. Tatiyaabhisandasutta 
- 43. Overflowing Merit (3rd) 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Cattarome, bhikkhave, punnabhisanda, 
kusalabhisanda, sukhassahara. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness that nurture happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Ayam pathamo punnabhisando, kusalabhisando, 
sukhassaharo. 


Puna caparam, bhikkhave, ariyasavako dhamme ... pe 
the teaching ... 


sanghe ... pe .... 
the Sangha ... 


Puna caparam, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 


Furthermore, a noble disciple is wise. They have the 
wisdom of arising and passing away which is noble, 
penetrative, and leads to the complete ending of suffering. 


Ayam catuttho punnabhisando kusalabhisando 
sukhassaharo. 

This is the fourth kind of overflowing merit, overflowing 
goodness that nurtures happiness. 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara. 

These are the four kinds of overflowing merit, overflowing 
goodness that nurture happiness. 


Imehi kho, bhikkhave, catuhi punnabhisandehi 
kusalabhisandehi samannagatassa ariyasavakassa na 
sukaram punnassa pamanam ganetum: 

When a noble disciple has these four kinds of overflowing 
merit and goodness, it’s not easy to measure how much 
merit they have by saying that 


‘ettako punnabhisando, kusalabhisando, 
sukhassaharo'’ ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati’ ti. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit.” 


Idamavoca bhagava ... pe ... 
That is what the Buddha said. 


sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yo punnakamo kusale patitthito, 
“One who desires merit, grounded in the skillful, 


Bhaveti maggam amatassa pattiya; 
develops the eightfold path for realizing the deathless. 


So dhammasaradhigamo khaye rato, 
Once they’ve reached the heart of the teaching, delighting 
in ending, 


Na vedhati maccurajagamanasmin’" ti. 
they don’t tremble at the approach of the King of Death.” 


Tatiyam. 


99.44, 44. 
Pathamamahaddhanasutta - 44. 
Rich (1 st) 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako ‘addho mahaddhano mahabhogo’ti 
vuccati. 

“Mendicants, a noble disciple who has four things is said to 
be rich, affluent, and wealthy. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati; 


dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako ‘addho mahaddhano 
mahabhogo’ti vuccati’ ti. 

A noble disciple who has these four things is said to be rich, 
affluent, and wealthy.” 


Catuttham. 


95.45. 45. 
Dutiyamahaddhanasutta - 45. 
Rich (2nd) 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako ‘addho mahaddhano mahabhogo 
mahayaso’ti vuccati. 

“Mendicants, a noble disciple who has four things is said to 
be rich, affluent, wealthy, and famous. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme .... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako ‘addho mahaddhano 
mahabhogo mahayaso’ti vuccat1” ti. 

A noble disciple who has these four things is said to be rich, 
affluent, wealthy, and famous.” 


Pancamam. 


55.46. 46. Suddhakasutta - 46. 


Plain Version 
5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Mendicants, a noble disciple who has four things is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako sotapanno hoti 
avinipatadhammo niyato sambodhiparayano’ ti. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Chattham. 


99.47. 47. Nandiyasutta - 47. 
With Nandiya 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


Kapilavatthunidanam. 
At Kapilavatthu. 


Ekamantam nisinnam kho nandiyam sakkam bhagava 
etadavoca: 
Seated to one side, the Buddha said to Nandiya the Sakyan: 


“catuhi kho, nandiya, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Nandiya, a noble disciple who has four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening. 


Katamehi catuhi? 
What four? 


Idha, nandiya, ariyasavako buddhe aveccappasadena 
samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 


the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, nandiya, catuhi dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano’ ti. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Sattamam. 


99.48. 48. Bhaddiyasutta - 48. 
With Bhaddiya 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


Kapilavatthunidanam. 
At Kapilavatthu. 


Ekamantam nisinnam kho bhaddiyam sakkam 
bhagava etadavoca: 

Seated to one side, the Buddha said to Bhaddiya the 
Sakyan: 


“catuhi kho, bhaddiya, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Bhaddiya, a noble disciple who has four things is a stream- 
enterer ...” 

Katamehi catuhi? 

Idha, bhaddiya, ariyasavako buddhe ... pe ... 

dhamme ... pe ... 


sanghe ... pe ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 


Imehi kho, bhaddiya, catuhi dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano’ ti. 


Atthamam. 


55.49. 49. Mahanamasutta - 49. 
With Mahanama 


5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


Kapilavatthunidanam. 
At Kapilavatthu. 


Ekamantam nisinnam kho mahanamam sakkam 
bhagava etadavoca: 

Seated to one side, the Buddha said to Mahanama the 
Sakyan: 


“catuhi kho, mahanama, dhammehi samannagato 
ariyasavako sotapanno hoti ... pe ... 
sambodhiparayano. 

“Mahanama, a noble disciple who has four things is a 
stream-enterer ...” 

Katamehi catuhi? 

Idha, mahanama, ariyasavako buddhe ... pe ... 
dhamme ... pe ... 


sanghe ... pe ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 


Imehi kho, mahanama, catuhi dhammehi 
Samannagato ariyasavako sotapanno hoti 
avinipatadhammo niyato sambodhiparayano’ ti. 


Navamam. 


95.90.50. Angasutta - 50. 


Factors 
5. Sagathakapunnabhisandavagga - 5. Overflowing 
Merit, With Verses 


“Cattarimani, bhikkhave, sotapattiyangani. 
“Mendicants, there are these four factors of stream-entry. 


Katamani cattari? 
What four? 


Sappurisasamsevo, saddhammassavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 


imani kho, bhikkhave, cattari sotapattiyangan1” ti. 
These are the four factors of stream-entry.” 


Dasamam. 
Sagathakapunnabhisandavaggo pancamo. 
Abhisanda tayo vutta, 

Duve mahaddhanena Ca; 


Suddham nandiyam bhaddiyam, 


Mahanamangena te dasati. 


9935.91.51. Sagathakasutta - 51. 


With Verses 
6. Sappannavagga - 6. A Wise Person 


“Catuhi, bhikkhave, dhammehi samannagato 
ariyasavako sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

“Mendicants, a noble disciple who has four things is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti— 

It’s when a noble disciple has experiential confidence in the 
Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagato hoti akhandehi ... 
pe ... samadhisamvattanikehi. 

And they have the ethical conduct loved by the noble ones 
... leading to immersion. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ariyasavako sotapanno hoti 
avinipatadhammo niyato sambodhiparayano’ ti. 

A noble disciple who has these four things is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yassa saddha tathagate, 
“Whoever has faith in the Realized One, 


acala suppatitthita; 
unwavering and well grounded; 


Silanca yassa kalyanam, 
whose ethical conduct is good, 


ariyakantam pasamsitam. 
praised and loved by the noble ones; 


Sanghe pasado yassatthi, 
who has confidence in the Sangha, 


ujubhuttanca dassanam; 
and correct view: 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behaviour, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhanasasanan’" ti. 
remembering the instructions of the Buddhas.” 


Pathamam. 


99.92.52. Vassamvutthasutta - 
392. One Who Completed the 


Rains 
6. Sappannavagga - 6. A Wise Person 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena annataro bhikkhu 
savatthiyam vassamvuttho kapilavatthum anuppatto 
hoti kenacideva karantyena. 

Now at that time a certain mendicant who had completed 
the rainy season residence in Savatthi arrived at 
Kapilavatthu on some business. 


Assosum kho kapilavatthava sakya: “annataro kira 
bhikkhu savatthiyam vassamvuttho kapilavatthum 
anuppatto’ ti. 

The Sakyans of Kapilavatthu heard about this. 


Atha kho kapilavatthava sakya yena so bhikkhu 
tenupasankamimsu; upasankamitva tam bhikkhum 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho kapilavatthava sakya tam bhikkhum 
etadavocum: 

They went to that mendicant, bowed, sat down to one side, 
and said to him, 


“kacci, bhante, bhagava arogo ceva balava ca” ti? 
“Sir, we hope that you’re healthy and well.” 


“Arogo cavuso, bhagava balava ca” ti. 


“Tam, good sirs.” 


“Kacci pana, bhante, sariputtamoggallana aroga ceva 
balavanto ca” ti? 

“And we hope that Sariputta and Moggallana are healthy 
and well.” 


“Sariputtamoggallanapi kho, avuso, aroga ceva 
balavanto ca” ti. 
“They are.” 


“Kacci pana, bhante, bhikkhusangho arogo ca balava 
ca’ ti. 

“And we hope that the mendicant Sangha is healthy and 
well.” 


“Bhikkhusanghopi kho, avuso, arogo Ca balava ca” ti. 
"ies." 


“Atthi pana te, bhante, kinci imina antaravassena 
bhagavato saammukha sutam sammukha 
patiggahitan” ti? 

“But sir, during this rains residence did you hear and learn 
anything in the presence of the Buddha?” 


“Sammukha metam, avuso, bhagavato sutam 
sammukha patiggahitam: 

“Good sirs, I heard and learned this in the presence of the 
Buddha: 


‘appaka te, bhikkhave, bhikkhu ye asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

‘There are fewer mendicants who realize the undefiled 
freedom of heart and freedom by wisdom in this very life, 


and live having realized it with their own insight due to the 
ending of defilements. 


Atha kho eteva bahutara bhikkhu ye pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatika tattha parinibbayino anavattidhamma 
tasma loka’ti. 

There are more mendicants who, having ended the five 
lower fetters, are reborn spontaneously, and will be 
extinguished there, not liable to return from that world.’ 


Aparampi kho me, avuso, bhagavato sammukha 
sutam sammukha patiggahitam: 

In addition, I heard and learned this in the presence of the 
Buddha: 


‘appaka te, bhikkhave, bhikkht ye pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatika tattha parinibbayino anavattidhamma 
tasma loka. 

‘There are fewer mendicants who, having ended the five 
lower fetters, are reborn spontaneously, and will be 
extinguished there, not liable to return from that world. 


Atha kho eteva bahutara bhikkhu ye tinnam 
Samyojananam parikkhaya ragadosamohanam 
tanutta sakadagamino, sakideva imam lokam agantva 
dukkhassantam karissant?’ti. 

There are more mendicants who, with the ending of three 
fetters, and the weakening of greed, hate, and delusion, are 
once-returners, who come back to this world once only, 
then make an end of suffering.’ 


Aparampi kho me, avuso, bhagavato sammukha 
sutam sammukha patiggahitam: 


In addition, I heard and learned this in the presence of the 
Buddha: 


‘appaka te, bhikkhave, bhikkhu ye tinnam 
Samyojananam parikkhaya ragadosamohanam 
tanutta sakadagamino, sakideva imam lokam agantva 
dukkhassantam karissanti. 

‘There are fewer mendicants who, with the ending of three 
fetters, and the weakening of greed, hate, and delusion, are 
once-returners, who come back to this world once only, 
then make an end of suffering. 


Atha kho eteva bahutara bhikkhu ye tinnam 
Samyojananam parikkhaya sotapanna 
avinipatadhamma niyata sambodhiparayana’” ti. 
There are more mendicants who, with the ending of three 
fetters are stream-enterers, not liable to be reborn in the 
underworld, bound for awakening.’” 


Dutiyam. 


55.53.53. Dhammadinnasutta - 


93. With Dhammadinna 
6. Sappannavagga - 6. A Wise Person 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Atha kho dhammadinno upasako pancahi 
upasakasatehi saddhim yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho dhammadinno upasako bhagavantam etadavoca: 
Then the lay follower Dhammadinna, together with five 
hundred lay followers, went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ovadatu no, bhante, bhagava; 
“May the Buddha please advise 


anusasatu no, bhante, bhagava yam amhakam assa 
digharattam hitaya sukhaya’ ti. 

and instruct us. It will be for our lasting welfare and 
happiness.” 


“Tasmatiha vo, dhammadinna, evam sikkhitabbam: 
“So, Dhammadinna, you should train like this: 


‘ye te suttanta tathagatabhasita gambhira 
gambhirattha lokuttara sunnatapatisamyutta te 
kalena kalam upasampajja viharissama’ti. 

‘From time to time we will undertake and dwell upon the 
discourses spoken by the Realized One that are deep, 


profound, transcendent, dealing with emptiness.’ 


Evanhi vo, dhammadinna, sikkhitabban’ ti. 
That’s how you should train yourselves.” 


“Na kho netam, bhante, sukaram amhehi 
puttasambadhasayanam ajjhavasantehi 
kasikacandanam paccanubhontehi 
malagandhavilepanam dharayantehi jataruparajatam 
sadiyantehi— 

“Sir, we live at home with our children, using sandalwood 
imported from Kasi, wearing garlands, perfumes, and 
makeup, and accepting gold and money. 


ye te suttanta tathagatabhasita gambhira 
gambhirattha lokuttara sunnatapatisamyutta te 
kalena kalam upasampajja viharitum. 

It’s not easy for us to undertake and dwell from time to time 
upon the discourses spoken by the Realized One that are 
deep, profound, transcendent, dealing with emptiness. 


Tesam no, bhante, bhagava amhakam pancasu 
sikkhapadesu thitanam uttaridhammam desetu’ ti. 
Since we are established in the five training rules, please 
teach us further.” 


“Tasmatiha vo, dhammadinna, evam sikkhitabbam: 
“So, Dhammadinna, you should train like this: 


‘buddhe aveccappasadena samannagata bhavissama— 
‘We will have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 


the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagata bhavissama 
akhandehi ... pe ... samadhisamvattanikehtr’ti. 
And we will have the ethical conduct loved by the noble 
ones ... leading to immersion.’ 


Evanhi vo, dhammadinna, sikkhitabban’ ti. 
That’s how you should train yourselves.” 


“Yanimani, bhante, bhagavata cattari 
sotapattiyangani desitani, samvijjante dhamma 
amhesu, mayanca tesu dhammesu sandissama. 

“Sir, these four factors of stream-entry that were taught by 
the Buddha are found in us, and we embody them. 


Mayanhi, bhante, buddhe aveccappasadena 
Samannagata— 
For we have experiential confidence in the Buddha ... 


itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagavati. 


Dhamme ... pe ... 
the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantehi silehi samannagata akhandehi ... pe ... 
samadhisamvattanikehi’ ti. 

And we have the ethical conduct loved by the noble ones ... 
leading to immersion.” 


“Labha vo, dhammadinna, suladdham vo, 
dhammadinna. 
“You’re fortunate, Dhammadinna, so very fortunate! 


Sotapattiphalam tumhehi byakatan’” ti. 
You have all declared the fruit of stream-entry.” 


Tatiyam. 


55.54. 54. Gilanasutta - 54. Sick 


6. Sappannavagga - 6. A Wise Person 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena sambahula bhikkhu 
bhagavato civarakammam karonti: 

At that time several mendicants were making a robe for the 
Buddha, thinking that 


“nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Assosi kho mahanamo sakko: 
Mahanama the Sakyan heard about this. 


“sambahula kira bhikkhu bhagavato civarakammam 
karonti: 


‘nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’”’ ti. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then he went up to the Buddha, bowed, sat down to one 
side, and told him that he had heard that the Buddha was 
leaving. He added, 


“sutametam, bhante: 


‘sambahula kira bhikkhu bhagavato civarakammam 
karonti— 


nitthitacivaro bhagava temasaccayena carikam 
pakkamissat?’ti. 


Na kho netam, bhante, bhagavato sammukha sutam 
sammukha patiggahitam 

“Sir, I haven’t heard and learned it in the presence of the 
Buddha 


Sappannena upasakena sappanno upasako abadhiko 
dukkhito balhagilano ovaditabbo’ ti. 

how a wise lay follower should advise another wise lay 
follower who is sick, suffering, gravely ill.” 


“Sappannena, mahanama, upasakena sappanno 
upasako abadhiko dukkhito balhagilano catuhi 
assasaniyehi dhammehi assasetabbo: 

“Mahanama, a wise lay follower should put at ease another 
wise lay follower who is sick, suffering, gravely ill with four 
consolations. 


‘assasatayasma— 
‘Be at ease, Sir. 


atthayasmato buddhe aveccappasado itipi so bhagava 
.. pe ... sattha devamanussanam buddho bhagavati. 
You have experiential confidence in the Buddha ... 


Assasatayasma— 


atthayasmato dhamme ... pe ... 


the teaching ... 


sanghe ... pe ... 
the Sangha ... 


ariyakantani silani akhandani ... pe ... 
samadhisamvattanikanz? ti. 

And you have the ethical conduct loved by the noble ones ... 
leading to immersion.’ 


Sappannena, mahanama, upasakena sappanno 
upasako abadhiko dukkhito balhagilano imehi catuhi 
assasaniyehi dhammehi assasetva evamasSa vacaniyo: 
When a wise lay follower has put at ease another wise lay 
follower who is sick, suffering, gravely ill with these four 
consolations, they should say: 


‘atthayasmato matapitusu apekkha’ti? 
‘Are you concerned for your mother and father?’ 


So ce evam vadeyya: 
If they reply, 


‘atthi me matapitusu apekkha’ti, so evamassa 
vacanlyo: 
‘Tam,’ they should say: 


‘ayasma kho mariso maranadhammo. 
‘But sir, it’s your nature to die. 


Sacepayasma matapitusu apekkham karissati, 
marissateva; 

Whether or not you are concerned for your mother and 
father, 


no cepayasma matapitusu apekkham karissati, 
marissateva. 
you will die anyway. 


Sadhayasma, ya te matapitusu apekkha tam pajaha’ti. 
It would be good to give up concern for your mother and 
father.’ 


So ce evam vadeyya: 
If they reply, 


‘ya me matapitusu apekkha sa pahina’ti, so evamassa 
vacanlyo: 

‘T have given up concern for my mother and father,’ they 
should say: 


‘atthi panayasmato puttadaresu apekkha’ti? 
‘But are you concerned for your partners and children?’ 


So ce evam vadeyya: 
If they reply, 


‘atthi me puttadaresu apekkha’ti, so evamassa 
vacanlyo: 
‘Tam,’ they should say: 


‘ayasma kho mariso maranadhammo. 
‘But sir, it’s your nature to die. 


Sacepayasma puttadaresu apekkham karissati, 
marissateva; 

Whether or not you are concerned for your partners and 
children, 


no cepayasma puttadaresu apekkham karissati, 
marissateva. 


you will die anyway. 


Sadhayasma, ya te puttadaresu apekkha tam 
pajaha’ti. 

It would be good to give up concern for your partners and 
children.’ 


So ce evam vadeyya: 
If they reply, 


‘ya me puttadaresu apekkha sa pahina’ti, so 
e€vamassa vacaniyo: 

‘T have given up concern for my partners and children,’ they 
should say: 


‘atthi panayasmato manusakesu pancasu 
kamagunesu apekkha’ti? 

‘But are you concerned for the five kinds of human sensual 
stimulation?’ 


So ce evam vadeyya: 
If they reply, 


‘atthi me manusakesu pancasu kamagunesu 
apekkha’ti, so evamassa vacan1yo: 
‘Tam,’ they should say: 


‘manusakehi kho, avuso, kamehi dibba kama 
abhikkantatara ca panitatara Ca. 

‘Good sir, heavenly sensual pleasures are better than 
human sensual pleasures. 


Sadhayasma, manusakehi kamehi cittam vutthapetva 
catumaharajikesu devesu cittam adhimocehr’ti. 

It would be good to turn your mind away from human 
sensual pleasures and fix it on the gods of the Four Great 


Kings.’ 


So ce evam vadeyya: 
If they reply, 


‘manusakehi me kamehi cittam vutthitam, 
catumaharajikesu devesu cittam adhimocitan’ti, so 
€vamasSa vacaniyo: 

‘T have done so,’ they should say: 


‘catumaharajikehi kho, avuso, devehi tavatimsa deva 
abhikkantatara ca panitatara Ca. 

‘Good sir, the gods of the Thirty Three are better than the 
gods of the Four Great Kings ... 


Sadhayasma, catumaharajikehi devehi cittam 
vutthapetva tavatimsesu devesu cittam adhimocehr’ti. 


So ce evam vadeyya: 
‘catumaharajikehi me devehi cittam vutthitam, 
tavatimsesu devesu cittam adhimocitan’ti, so 


€vamassa vacanlyo: 


‘tavatimsehi kho, avuso, devehi yama deva ... pe ... 
Good sir, the gods of Yama ... 


tusita deva ... pe ... 
the Joyful Gods ... 


nimmanarati deva ... pe ... 
the Gods Who Love to Create ... 


paranimmitavasavatti deva ... pe . 
the Gods Who Control the Creationa a Others .. 


paranimmitavasavattihi kho, avuso, devehi 
brahmaloko abhikkantataro ca panitataro Ca. 

the Gods of the Brahma realm are better than the Gods 
Who Control the Creations of Others. 


Sadhayasma, paranimmitavasavattihi devehi cittam 
vutthapetva brahmaloke cittam adhimocehyt’ ti. 

It would be good to turn your mind away from the Gods 
Who Control the Creations of Others and fix it on the Gods 
of the Brahma realm.’ 


So ce evam vadeyya: 
If they reply, 


‘paranimmitavasavattihi me devehi cittam vutthitam, 
brahmaloke cittam adhimocitan’ti, so evamassa 
vacanlyo: 

‘T have done so,’ they should say: 


‘brahmalokopi kho, avuso, anicco addhuvo 
sakkayapariyapanno. 

‘Good sir, the Brahma realm is impermanent, not lasting, 
and included within identity. 


Sadhayasma, brahmaloka cittam vutthapetva 
sakkayanirodhe cittam upasamharahr'ti. 

It would be good to turn your mind away from the Brahma 
realm and apply it to the cessation of identity.’ 


So ce evam vadeyya: 
If they reply, 


‘brahmaloka me cittam vutthitam, sakkayanirodhe 
cittam upasamharamzi'ti; 
‘T have done so,’ 


evam vimuttacittassa kho, mahanama, upasakassa 
asava vimuttacittena bhikkhuna na kinci 
nanakaranam vadami, yadidam— 

then there is no difference between a lay follower whose 
mind is freed in this way and a mendicant whose mind is 
freed from defilements; that is, 


vimuttiya vimuttan” ti. 
between the freedom of one and the other.” 


Catuttham. 


99.95.55. Sotapattiphalasutta - 


95. The Fruit of Stream-Entry 
6. Sappannavagga - 6. A Wise Person 


“Cattarome, bhikkhave, dhamma bhavita bahulikata 
sotapattiphalasacchikiriyaya samvattanti. 
“Mendicants, when four things are developed and 
cultivated they lead to the realization of the fruit of stream- 
entry. 


Katame cattaro? 
What four? 


Sappurisasamsevo, saddhammassavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 


ime kho, bhikkhave, cattaro dhamma bhavita 
bahulikata sotapattiphalasacchikiriyaya 
samvattanti’ ti. 

When these four things are developed and cultivated they 
lead to the realization of the fruit of stream-entry.” 


Pancamam. 


99.06.56. 
Sakadagamiphalasutta - 56. The 
Fruit of Once-Return 

6. Sappannavagga - 6. A Wise Person 


“Cattarome, bhikkhave, dhamma bhavita bahulikata 
sakadagamiphalasacchikiriyaya samvattanti. 
“Mendicants, when four things are developed and 
cultivated they lead to the realization of the fruit of once- 
Penh, a 


Katame cattaro? 
.. pe Samvattanti’ ti. 


Chattham. 


93.97.97. Anagamiphalasutta - 


97. The Fruit of Non-Return 
6. Sappannavagga - 6. A Wise Person 


“,. Anagamiphalasacchikiriyaya samvattanti” ti. 
“Mendicants, when four things are developed and 
cultivated they lead to the realization of the fruit of non- 
return. ...” 


Sattamam. 


99.98.58. Arahattaphalasutta - 


98. The Fruit of Perfection 
6. Sappannavagga - 6. A Wise Person 


“,.. Arahattaphalasacchikiriyaya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to the realization of the fruit of 
perfection. ...” 


Atthamam. 


95.59.59. Pannapatilabhasutta - 
99. The Getting of Wisdom 


6. Sappannavagga - 6. A Wise Person 

“,.. Pannapatilabhaya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to the getting of wisdom. ...” 


Navamam. 


55.60. 60. Pannavuddhisutta - 
60. The Growth of Wisdom 


6. Sappannavagga - 6. A Wise Person 


“,.. Pannavuddhiya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to the growth of wisdom. ...” 


Dasamam. 


55.61. 61. Pannavepullasutta - 


61. The Increase of Wisdom 
6. Sappannavagga - 6. A Wise Person 


“,... Pannavepullaya ... samvattanti” ti. 
“Mendicants, when four things are developed and 
cultivated they lead to the increase of wisdom. ...” 
Ekadasamam. 

Sappannavaggo chattho. 

Sagathakam vassamvuttham, 
dhammadinnanca gilanam; 


Caturo phala patilabho, 


vuddhi vepullataya cati. 


35.62. 62. Mahapannasutta - 62. 


Great Wisdom 
7. Mahapannavagga - 7. Great Wisdom 


“Cattarome, bhikkhave, dhamma bhavita bahulikata 
mahapannataya samvattanti. 

“Mendicants, when four things are developed and 
cultivated they lead to great wisdom. 


Katame cattaro? 
What four? 


Sappurisasamsevo, saddhammassavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 


ime kho, bhikkhave, cattaro dhamma bhavita 
bahulikata mahapannataya samvattanti” ti. 

When these four things are developed and cultivated they 
lead to great wisdom.” 


Pathamam. 


95.63. 63. Puthupannasutta - 63. 
Widespread Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,.. Puthupannataya samvattanti” ti. 
“Mendicants, when four things are developed and 
cultivated they lead to widespread wisdom ...” 


Dutiyam. 


55.64. 64. Vipulapannasutta - 
64. Abundant Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,.. Vipulapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to abundant wisdom ...” 


Tatiyam. 


55.65. 65. Gambhirapannasutta - 
65. Deep Wisdom 


7. Mahapannavagga - 7. Great Wisdom 


“,.. Gambhirapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 


cultivated they lead to deep wisdom ...” 


Catuttham. 


55.66. 66. Appamattapannasutta 
- 66. Extraordinary Wisdom 
7. Mahapannavagga - 7. Great Wisdom 


“,.. Appamattapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to extraordinary wisdom ...” 


Pancamam. 


55.67. 67. Bhuripannasutta - 67. 


Vast Wisdom 

7. Mahapannavagga - 7. Great Wisdom 

“,... Bhuripannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to vast wisdom ...” 


Chattham. 


55.68. 68. Pannabahullasutta - 
68. Much Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,.. Pannabahullaya samvattanti” ti. 
“Mendicants, when four things are developed and 
cultivated they lead to much wisdom ...” 


Sattamam. 


35.69. 69. Sighapannasutta - 69. 
Fast Wisdom 
7. Mahapannavagga - 7. Great Wisdom 


“,.. Sighapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to fast wisdom ...” 


Atthamam. 


55.70. 70. Lahupannasutta - 70. 
Light Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,.. Lahupannataya samvattanti” ti. 
“Mendicants, when four things are developed and 
cultivated they lead to light wisdom ...” 


Navamam. 


55.71.71. Hasapannasutta - 71. 
Laughing Wisdom 
7. Mahapannavagga - 7. Great Wisdom 


“,.. Hasapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to laughing wisdom ...” 


Dasamam. 


55.72. 72. Javanapannasutta - 
72. Swift Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,.. Javanapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to swift wisdom ...” 


Ekadasamam. 


55.73. 73. Tikkhapannasutta - 
73. Sharp Wisdom 


7. Mahapannavagga - 7. Great Wisdom 

“,. Tikkhapannataya samvattanti’ ti. 
“Mendicants, when four things are developed and 
cultivated they lead to sharp wisdom ...” 


Dvadasamam. 


95.74. 74. 
Nibbedhikapannasutta - 74. 


Penetrating Wisdom 

7. Mahapannavagga - 7. Great Wisdom 

“,.. Nibbedhikapannataya samvattanti. 
“Mendicants, when four things are developed and 
cultivated they lead to penetrating wisdom. 


Katame cattaro? 
What four? 


Sappurisasamsevo, saddhammassavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 
ime kho, bhikkhave, cattaro dhamma bhavita 
bahulikata nibbedhikapannataya samvattanti” ti. 
When these four things are developed and cultivated they 
lead to penetrating wisdom.” 

Terasamam. 

Mahapannavaggo sattamo. 

Maha puthu vipula gambhiram, 

Appamatta bhuri bahullam; 


Sigha lahu hasa javana, 


Tikkha nibbedhikaya cati. 


Sotapattisamyuttam ekadasamam. 
The Linked Discourses on Stream-Entry, the eleventh 
section. 


56.001.1. Samadhisutta -1. 


Immersion 
1. Samadhivagga - 1. Immersion 


Savatthinidanam. 
At Savatthi. 


.. pe... 


“Samadhim, bhikkhave, bhavetha. 
“Mendicants, develop immersion. 


Samahito, bhikkhave, bhikkhu yathabhutam pajanati. 
A mendicant who has immersion truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


‘Idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati. 
They truly understand: ‘This is suffering’ ... “This is the 
origin of suffering’ ... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


Samadhim, bhikkhave, bhavetha. 
Develop immersion. 


Samahito, bhikkhave, bhikkhu yathabhutam pajanati. 
A mendicant who has immersion truly understands. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo, ‘ayam dukkhasamudayo’ti yogo karaniyo, 
‘ayam dukkhanirodho’ti yogo karaniyo, ‘ayam 
dukkhanirodhagamin1 patipada’ti yogo karaniyo’ ti. 
That’s why you should practice meditation to understand: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 


, 4) 


to the cessation of suffering’. 


Pathamam. 


96.002. 2. Patisallanasutta - 2. 


Retreat 
1. Samadhivagga - 1. Immersion 


“Patisallane, bhikkhave, yogamapajjatha. 
“Mendicants, meditate in retreat. 


Patisallino, bhikkhave, bhikkhu yathabhutam 
pajanati. 
A mendicant in retreat truly understands. 


Kinca yathabhutam pajanati? 
What do they truly understand? 


‘Idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

They truly understand: ‘This is suffering’ ... “This is the 
origin of suffering’ ... “This is the cessation of suffering’ ... 
‘This is the practice that leads to the cessation of suffering’. 


Patisallane, bhikkhave, yogamapajjatha. 
Meditate in retreat. 


Patisallino, bhikkhave, bhikkhu yathabhutam 
pajanati. 
A mendicant in retreat truly understands. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo, ‘ayam dukkhasamudayo’ti yogo karaniyo, 
‘ayam dukkhanirodho’ti yogo karaniyo, ‘ayam 
dukkhanirodhagamin1 patipada’ti yogo karantyo’ ti. 


That’s why you should practice meditation to understand: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 


, 4) 


to the cessation of suffering’. 


Dutiyam. 


96.003. 3. 
Pathamakulaputtasutta - 3.A 


Gentleman (1 st) 
1. Samadhivagga - 1. Immersion 


“Ye hi keci, bhikkhave, atitamaddhanam kulaputta 
Ssamma agaraSma anagariyam pabbajimsu, sabbe te 
catunnam ariyasaccanam yathabhutam 
abhisamayaya. 

“Mendicants, whatever gentlemen—past, 


Ye hi keci, bhikkhave, anagatamaddhanam kulaputta 
samma agarasma anagariyam pabbajissanti, sabbe te 
catunnam ariyasaccanam yathabhutam 
abhisamayaya. 

future, 


Ye hi keci, bhikkhave, etarahi kulaputta samma 
agarasma anagariyam pabbajanti, sabbe te catunnam 
ariyasaccanam yathabhutam abhisamayaya. 

or present—rightly go forth from the lay life to 
homelessness, all of them do so in order to truly 
comprehend the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa dukkhasamudayassa 
ariyasaccassa dukkhanirodhassa ariyasaccassa 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Ye hi keci, bhikkhave, atitamaddhanam kulaputta 
samma agarasma anagariyam pabbajimsu ... pe ... 
Whatever gentlemen—past, 


pabbajissanti ... pe ... 
future, 


pabbajanti, sabbe te imesamyeva catunnam 
ariyasaccanam yathabhutam abhisamayaya. 
or present—rightly go forth from the lay life to 
homelessness, all of them do so in order to truly 
comprehend the four noble truths. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo, ‘ayam dukkhasamudayo’ti yogo karaniyo, 
‘ayam dukkhanirodho’ti yogo karaniyo, ‘ayam 
dukkhanirodhagamin1 patipada’ti yogo karaniyo’ ti. 
That’s why you should practice meditation to understand: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 


, 4) 


to the cessation of suffering’. 


Tatiyam. 


96.004. 4. Dutiyakulaputtasutta 
- 4. A Gentleman (2nd) 


1. Samadhivagga - 1. Immersion 


“Ye hi keci, bhikkhave, atitamaddhanam kulaputta 
Ssamma agaraSma anagariyam pabbajita yathabhutam 
abhisamesum, sabbe te cattari ariyasaccani 
yathabhutam abhisamesum. 

“Mendicants, whatever gentlemen—past, 


Ye hi keci, bhikkhave, anagatamaddhanam kulaputta 
Samma agarasma anagariyam pabbajita yathabhutam 
abhisamessanti, sabbe te cattari ariyasaccani 
yathabhutam abhisamessanti. 

future, 


Ye hi keci, bhikkhave, etarahi kulaputta samma 
agarasma anagariyam pabbajita yathabhutam 
abhisamenti, sabbe te cattari ariyasaccani 
yathabhutam abhisamenti. 

or present—truly comprehend after rightly going forth from 
the lay life to homelessness, all of them truly comprehend 
the four noble truths. 


Katamani cCattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. ... 


Ye hi keci, bhikkhave, atitamaddhanam kulaputta 
Ssamma agarasma anagariyam pabbajita yathabhutam 
abhisamesum ... pe ... 


abhisamessanti ... pe ... 


abhisamenti, sabbe te imani cattari ariyasaccani 
yathabhutam abhisamenti. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Catuttham. 


96.005. 5. 
Pathamasamanabrahmanasutta - 


5. Ascetics and Brahmins (1st) 
1. Samadhivagga - 1. Immersion 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va yathabhutam abhisambojjhimsu, sabbe 
te cattari ariyasaccani yathabhutam 
abhisambojjhimsu. 

“Mendicants, whatever ascetics and brahmins truly wake 
up—in the past, 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va yathabhutam abhisambojjhissanti, 
sabbe te cattari ariyasaccani yathabhutam 
abhisambojjhissanti. 

future, 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va yathabhutam abhisambojjhanti, sabbe te cattari 
ariyasaccani yathabhutam abhisambojjhanti. 

or present—all of them truly wake up to the four noble 
truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccan. ... pe ... dukkhanirodhagamini 
patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. ... 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va yathabhutam abhisambojjhimsu ... pe ... 


abhisambojjhissanti ... pe ... 


abhisambojjhanti, sabbe te imani cattari ariyasaccani 
yathabhutam abhisambojjhanti. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pancamam. 


96.006. 6. 
Dutiyasamanabrahmanasutta - 


6. Ascetics and Brahmins (2nd) 
1. Samadhivagga - 1. Immersion 


“Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va yathabhutam abhisambuddham 
pakasesum, sabbe te cattari ariyasaccani 
yathabhutam abhisambuddham pakasesum. 
“Mendicants, whatever ascetics and brahmins—past, 


Ye hi keci, bhikkhave, anagatamaddhanam samana va 
brahmana va yathabhutam abhisambuddham 
pakasessanti, sabbe te cattari ariyasaccani 
yathabhutam abhisambuddham pakasessanti. 

future, 


Ye hi keci, bhikkhave, etarahi samana va brahmana 
va yathabhutam abhisambuddham pakasenti, sabbe 
te cattari ariyasaccani yathabhutam 
abhisambuddham pakasenti. 

or present—reveal that they are awakened, all of them 
reveal that they truly awakened to the four noble truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccan. ... pe ... dukkhanirodhagamini 
patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. ... 


Ye hi keci, bhikkhave, atitamaddhanam samana va 
brahmana va yathabhutam abhisambuddham 
pakasesum ... pe ... 


pakasessanti ... pe ... 


pakasenti, sabbe te imani cCattari ariyasaccani 
yathabhutam abhisambuddham pakasenti. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Chattham. 


56.007.7. Vitakkasutta - 7. 
Thoughts 


1. Samadhivagga - 1. Immersion 


“Ma, bhikkhave, papake akusale vitakke 
vitakkeyyatha, seyyathidam— 
“Mendicants, don’t think bad, unskillful thoughts, such as 


kamavitakkam, byapadavitakkam, vihimsavitakkam. 
sensual, malicious, and cruel thoughts. 


Tam kissa hetu? 
Why is that? 


Nete, bhikkhave, vitakka atthasamhita 
nadibrahmacariyaka na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattanti. 

Because those thoughts aren’t beneficial or relevant to the 
fundamentals of the spiritual life. They don’t lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Vitakkenta ca kho tumhe, bhikkhave, ‘idam 
dukkhan’ti vitakkeyyatha, ‘ayam dukkhasamudayo’ti 
vitakkeyyatha, ‘ayam dukkhanirodho’ti 
vitakkeyyatha, ‘ayam dukkhanirodhagamini 
patipada’ti vitakkeyyatha. 

When you think, you should think: ‘This is suffering’ ... “This 
is the origin of suffering’ ... “This is the cessation of 
suffering’ ... “This is the practice that leads to the cessation 
of suffering’. 


Tam kissa hetu? 


Why is that? 


Ete, bhikkhave, vitakka atthasamhita ete 
adibrahmacariyaka ete nibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti. 

Because those thoughts are beneficial and relevant to the 
fundamentals of the spiritual life. They lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Sattamam. 


56.008. 8. Cintasutta - 8. 
Thought 


1. Samadhivagga - 1. Immersion 


“Ma, bhikkhave, papakam akusalam cittam 
cinteyyatha: 
“Mendicants, don’t think up a bad, unskillful idea. 


‘sassato loko’ti va ‘asassato loko’ti va, ‘antava loko’ ti 
va ‘anantava loko’ti va, ‘tam jivam tam sariran’ti va 
‘annam jivam annam sariran’ti va, ‘hoti tathagato 
param marana’ti va ‘na hoti tathagato param 
marana’ti va, ‘hoti ca na ca hoti tathagato param 
marana’ti va, ‘neva hoti na na hoti tathagato param 
marana’ti va. 

For example: the world is eternal, or not eternal, or finite, 
or infinite; the soul and the body are the same thing, or 
they are different things; after death, a Realized One exists, 
or doesn’t exist, or both exists and doesn’t exist, or neither 
exists nor doesn’t exist. 


Tam kissa hetu? 
Why is that? 


Nesa, bhikkhave, cinta atthasamhita 
nadibrahmacariyaka na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati. 

Because those thoughts aren’t beneficial or relevant to the 
fundamentals of the spiritual life. They don’t lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Cintenta ca kho tumhe, bhikkhave, ‘idam dukkhan’ti 
cinteyyatha, ‘ayam dukkhasamudayo’ti cinteyyatha, 
‘ayam dukkhanirodho’ti cinteyyatha, ‘ayam 
dukkhanirodhagamini patipada’ti cinteyyatha. 

When you think something up, you should think: ‘This is 
suffering’ ... “This is the origin of suffering’ ... “This is the 
cessation of suffering’ ... “This is the practice that leads to 
the cessation of suffering’. 


Tam kissa hetu? 
Why is that? 


Esa, bhikkhave, cinta atthasamhita, esa 
adibrahmacariyaka, esa nibbidaya viragaya 
nirodhaya upasamaya abhinnaya sambodhaya 
nibbanaya samvattati. 

Because those thoughts are beneficial and relevant to the 
fundamentals of the spiritual life. They lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Atthamam. 


56.009. 9. Viggahikakathasutta - 


9. Arguments 
1. Samadhivagga - 1. Immersion 


“Ma, bhikkhave, viggahikakatham katheyyatha: 
“Mendicants, don’t get into arguments, such as: 


‘na tvam imam dhammavinayam ajanasi, aham imam 
dhammavinayam ajanami. Kim tvam imam 
dhammavinayam ajanissasi. Micchapatipanno 
tvamasi, ahamasmi sammapatipanno. Sahitam me, 
asahitam te. Purevacaniyam paccha avaCa, 
pacchavacaniyam pure avaca. Adhicinnam te 
viparavattam. Aropito te vado, cara 
vadappamokkhaya. Niggahitosi, nibbethehi va sace 
pahosi'ti. 

‘You don’t understand this teaching and training. I 
understand this teaching and training. What, you 
understand this teaching and training? You’re practicing 
wrong. I’m practicing right. I stay on topic, you don’t. You 
said last what you should have said first. You said first what 
you should have said last. What you’ve thought so much 
about has been disproved. Your doctrine is refuted. Go on, 
save your doctrine! You’re trapped; get yourself out of this 
—if you can!’ 


Tam kissa hetu? 
Why is that? 


Nesa, bhikkhave, katha atthasamhita 
nadibrahmacariyaka na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati. 


Because those discussions aren’t beneficial or relevant to 
the fundamentals of the spiritual life. They don’t lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Kathenta ca kho tumhe, bhikkhave, ‘idam dukkhan’ti 
katheyyatha, ‘ayam dukkhasamudayo’ti katheyyatha, 
‘ayam dukkhanirodho’ti katheyyatha, ‘ayam 
dukkhanirodhagamin1 patipada’ti katheyyatha ... pe 


When you discuss, you should discuss: “This is suffering’ ... 
‘This is the origin of suffering’ ... “This is the cessation of 
suffering’ ... “This is the practice that leads to the cessation 
of suffering’. ... 


yogo karaniyo’ ti. 
That’s why you should practice meditation ...” 


Navamam. 


56.010.10. 
Tiracchanakathasutta - 10. 
Unworthy Talk 


1. Samadhivagga - 1. Immersion 


“Ma, bhikkhave, anekavihitam tiracchanakatham 
katheyyatha, seyyathidam— 

“Mendicants, don’t engage in all kinds of unworthy talk, 
such as 


rajakatham corakatham mahamattakatham 
senakatham, bhayakatham yuddhakatham, 
annakatham panakatham vatthakatham 
sayanakatham malakatham gandhakatham, 
natikatham yanakatham gamakatham nigamakatham 
nagarakatham janapadakatham itthikatham 
surakatham visikhakatham kumbhatthanakatham, 
pubbapetakatham nanattakatham, lokakkhayikam 
samuddakkhayikam itibhavabhavakatham iti va. 

talk about kings, bandits, and ministers; talk about armies, 
threats, and wars; talk about food, drink, clothes, and beds; 
talk about garlands and fragrances; talk about family, 
vehicles, villages, towns, cities, and countries; talk about 
women and heroes; street talk and talk at the well; talk 
about the departed; motley talk; tales of land and sea; and 
talk about being reborn in this or that state of existence. 


Tam kissa hetu? 
Why is that? 


Nesa, bhikkhave, katha atthasamhita 
nadibrahmacariyaka na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati. 


Because those discussions aren’t beneficial or relevant to 
the fundamentals of the spiritual life. They don’t lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Kathenta ca kho tumhe, bhikkhave, ‘idam dukkhan’ti 
katheyyatha, ‘ayam dukkhasamudayo’ti katheyyatha, 
‘ayam dukkhanirodho’ti katheyyatha, ‘ayam 
dukkhanirodhagamin1 patipada’ti katheyyatha. 

When you discuss, you should discuss: “This is suffering’ ... 
‘This is the origin of suffering’ ... “This is the cessation of 
suffering’ ... “This is the practice that leads to the cessation 
of suffering’. ... 


Tam kissa hetu? 

Esa, bhikkhave, katha atthasamhita, esa 
adibrahmacariyaka, esa nibbidaya viragaya 
nirodhaya upasamaya abhinnaya sambodhaya 
nibbanaya samvattati. 

Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 
Dasamam. 

Samadhivaggo pathamo. 

Samadhi patisallana, 


kulaputta apare duve; 


Samanabrahmana vitakkam, 


cinta viggahika kathati. 


396.011.11. 
Dhammacakkappavattanasutta - 
11. Rolling Forth the Wheel of 


Dhamma 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tatra kho bhagava pancavaggiye bhikkhu amantesi: 
There the Buddha addressed the group of five mendicants: 


“Dveme, bhikkhave, anta pabbajitena na sevitabba. 
“Mendicants, these two extremes should not be cultivated 
by one who has gone forth. 


Katame dve? 
What two? 


Yo cayam kamesu kamasukhallikanuyogo hino 
gammo pothujjaniko anariyo anatthasamhito, yo 
cayam attakilamathanuyogo dukkho anariyo 
anatthasamhito. 

Indulgence in sensual pleasures, which is low, crude, 
ordinary, ignoble, and pointless. And indulgence in self- 
mortification, which is painful, ignoble, and pointless. 


Ete kho, bhikkhave, ubho ante anupagamma 
majjhima patipada tathagatena abhisambuddha 


cakkhukarani nanakarani upasamaya abhinnaya 
sambodhaya nibbanaya samvattati. 

Avoiding these two extremes, the Realized One woke up by 
understanding the middle way, which gives vision and 
knowledge, and leads to peace, direct knowledge, 
awakening, and extinguishment. 


Katama ca sa, bhikkhave, majjhima patipada 
tathagatena abhisambuddha cakkhukarani 
nanakarani upasamaya abhinnaya sambodhaya 
nibbanaya samvattati? 

And what is that middle way? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi sammasankappo sammavaca 
sammakammanto sammaajivo Sammavayamo 
Ssammasati sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho sa, bhikkhave, majjhima patipada 
tathagatena abhisambuddha cakkhukarani 
nanakarani upasamaya abhinnaya sambodhaya 
nibbanaya samvattati. 

This is that middle way, which gives vision and knowledge, 
and leads to peace, direct knowledge, awakening, and 
extinguishment. 


Idam kho pana, bhikkhave, dukkham ariyasaccam— 
Now this is the noble truth of suffering. 


jatipi dukkha, jarapi dukkha, byadhipi dukkho, 
maranampi dukkham, appiyehi sampayogo dukkho, 


piyehi vippayogo dukkho, yampiccham na labhati 
tampi dukkham—samkhittena pancupadanakkhandha 
dukkha. 

Rebirth is suffering; old age is suffering; illness is suffering; 
death is suffering; association with the disliked is suffering; 
separation from the liked is suffering; not getting what you 
wish for is suffering. In brief, the five grasping aggregates 
are suffering. 


Idam kho pana, bhikkhave, dukkhasamudayam 
ariyasaccam— 
Now this is the noble truth of the origin of suffering. 


yayam tanha ponobbhavika nandiragasahagata 
tatratatrabhinandini, seyyathidam— 

It’s the craving that leads to future rebirth, mixed up with 
relishing and greed, taking pleasure in various different 
realms. That is, 


kamatanha, bhavatanha, vibhavatanha. 
craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


Idam kho pana, bhikkhave, dukkhanirodham 
ariyasaccam— 
Now this is the noble truth of the cessation of suffering. 


yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo. 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not adhering to it. 


Idam kho pana, bhikkhave, dukkhanirodhagamin1 
patipada ariyasaccam— 


Now this is the noble truth of the practice that leads to the 
cessation of suffering. 


ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


‘Idam dukkham ariyasaccan’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This is the noble truth of suffering.’ Such was the vision, 
knowledge, wisdom, realization, and light that arose in me 
regarding teachings not learned before from another. 


‘Tam kho panidam dukkham ariyasaccam 
parinneyyan’ti me, bhikkhave, pubbe ... pe ... 
udapadi. 

‘This noble truth of suffering should be completely 
understood.’ Such was the vision that arose in me ... 


‘Tam kho panidam dukkham ariyasaccam 
parinnatan’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This noble truth of suffering has been completely 
understood.’ Such was the vision that arose in me... 


‘Idam dukkhasamudayam ariyasaccan’ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum 
udapadi, hanam udapadi, panna udapadi, vijja 
udapadi, aloko udapadi. 


‘This is the noble truth of the origin of suffering.’ Such was 
the vision that arose in me ... 


‘Tam kho panidam dukkhasamudayam ariyasaccam 
pahatabban’ti me, bhikkhave, pubbe ... pe ... udapadi. 
‘This noble truth of the origin of suffering should be given 
up.’ Such was the vision that arose in me ... 


‘Tam kho panidam dukkhasamudayam ariyasaccam 
pahinan’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This noble truth of the origin of suffering has been given 
up.’ Such was the vision that arose in me ... 


‘Idam dukkhanirodham ariyasaccan’ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, 
nanam udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This is the noble truth of the cessation of suffering.’ Such 
was the vision that arose in me ... 


‘Tam kho panidam dukkhanirodham ariyasaccam 
sacchikatabban’ti me, bhikkhave, pubbe ... pe ... 
udapadi. 

‘This noble truth of the cessation of suffering should be 
realized.’ Such was the vision that arose in me ... 


‘Tam kho panidam dukkhanirodham ariyasaccam 
sacchikatan’ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This noble truth of the cessation of suffering has been 
realized.’ Such was the vision that arose in me ... 


‘Idam dukkhanirodhagamini patipada ariyasaccan’ti 
me, bhikkhave, pubbe ananussutesu dhammesu 
cakkhum udapadi, nhanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi. 

‘This is the noble truth of the practice that leads to the 
cessation of suffering.’ Such was the vision that arose in me 


‘Tam kho panidam dukkhanirodhagamin1 patipada 
ariyasaccam bhavetabban’ti me, bhikkhave, pubbe ... 
pe ... udapadi. 

‘This noble truth of the practice that leads to the cessation 
of suffering should be developed.’ Such was the vision that 
arose in me... 


‘Tam kho panidam dukkhanirodhagamin1 patipada 
ariyasaccam bhavitan’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This noble truth of the practice that leads to the cessation 
of suffering has been developed.’ Such was the vision, 
knowledge, wisdom, realization, and light that arose in me 
regarding teachings not learned before from another. 


Yavakivanca me, bhikkhave, imesu catusu 
ariyasaccesu evam tiparivattam dvadasakaram 
yathabhutam nanadassanam na suvisuddham ahosi, 
neva tavaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

As long as my true knowledge and vision about these four 
noble truths was not fully purified in these three 
perspectives and twelve respects, I didn’t announce my 
supreme perfect awakening in this world with its gods, 


Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


Yato ca kho me, bhikkhave, imesu catusu 
ariyasaccesu evam tiparivattam dvadasakaram 
yathabhutam nanadassanam suvisuddham ahosi, 
athaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

But when my true knowledge and vision about these four 
noble truths was fully purified in these three perspectives 
and twelve respects, I announced my supreme perfect 
awakening in this world with its gods, Maras, and Brahmas, 
this population with its ascetics and brahmins, its gods and 
humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana pancavaggiya bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the group of five mendicants was happy with what 
the Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
ayasmato kondannassa virajam vitamalam 
dhammacakkhum udapadi: 


And while this discourse was being spoken, the stainless, 
immaculate vision of the Dhamma arose in Venerable 
Kondanna: 


“yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ ti. 
“Everything that has a beginning has an end.” 


Pavattite ca pana bhagavata dhammacakke bhumma 
deva saddamanussavesum: 

And when the Buddha rolled forth the Wheel of Dhamma, 
the earth gods raised the cry: 


“etam bhagavata baranasiyam isipatane migadaye 
anuttaram dhammacakkam pavattitam 
appativattiyam samanena va brahmanena va devena 
va marena va brahmuna va kenaci va lokasmin’" ti. 
“Near Benares, in the deer park at Isipatana, the Buddha 
has rolled forth the supreme Wheel of Dhamma. And that 
wheel cannot be rolled back by any ascetic or brahmin or 
god or Mara or Brahma or by anyone in the world.” 


Bhummanam devanam saddam sutva catumaharajika 
deva saddamanussavesum: 

Hearing the cry of the Earth Gods, the Gods of the Four 
Great Kings ... 


“etam bhagavata baranasiyam isipatane migadaye 
anuttaram dhammacakkam pavattitam, 
appativattiyam samanena va brahmanena va devena 
va marena va brahmuna va kenaci va lokasmin’" ti. 


Catumaharajikanam devanam saddam sutva 
tavatimsa deva ... pe ... 
the Gods of the Thirty-Three ... 


yama deva ... pe ... 
the Gods of Yama ... 


tusita deva ... pe ... 
the Joyful Gods ... 


nimmanarati deva ... pe ... 
the Gods Who Love to Create ... 


paranimmitavasavatti deva ... pe ... 
the Gods Who Control the Creations of Others ... 


brahmakayika deva saddamanussavesum: 
the Gods of Brahma’s Host raised the cry: 


“etam bhagavata baranasiyam isipatane migadaye 
anuttaram dhammacakkam pavattitam 
appativattiyam samanena va brahmanena va devena 
va marena va brahmuna va kenaci va lokasmin’" ti. 
“Near Benares, in the deer park at Isipatana, the Buddha 
has rolled forth the supreme Wheel of Dhamma. And that 
wheel cannot be rolled back by any ascetic or brahmin or 
god or Mara or Brahma or by anyone in the world.” 


Itiha tena khanena tena layena tena muhuttena yava 
brahmaloka saddo abbhuggacchi. 

And so at that moment, in that instant, the cry soared up to 
the Brahma realm. 


Ayanca dasasahassilokadhatu sankampi sampakampi 
Sampavedhi, appamano ca ularo obhaso loke 
paturahosi atikkamma devanam devanubhavanti. 
And this galaxy shook and rocked and trembled. And an 
immeasurable, magnificent light appeared in the world, 
surpassing the glory of the gods. 


Atha kho bhagava imam udanam udanesi: 
Then the Buddha was inspired to exclaim: 


“annasi vata bho, kondanno, annasi vata bho, 
kondanno’ ti. 

“Kondanna has really understood! Kondanna has really 
understood!” 


Iti hidam ayasmato kondannassa “annasikondanno” 
tveva namam ahositi. 

And that’s how Venerable Kondanna came to be known as 
“Kondanna Who Understood”. 


Pathamam. 


96.01 2.12. Tathagatasutta - 12. 
The Realized Ones 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“‘Idam dukkham ariyasaccan’ti, bhikkhave, 
tathagatanam pubbe ananussutesu dhammesu 
cakkhum udapadi, nhanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi. 

“This is the noble truth of suffering.’ Such was the vision, 
knowledge, wisdom, realization, and light that arose in the 
Realized Ones regarding teachings not learned before from 
another. 


‘Tam kho panidam dukkham ariyasaccam 
parinneyyan’ti, bhikkhave, tathagatanam pubbe ... pe 
... udapadi. 

‘This noble truth of suffering should be completely 
understood.’ ... 


‘Tam kho panidam dukkham ariyasaccam 
parinnatan’ti, bhikkhave, tathagatanam pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This noble truth of suffering has been completely 
understood.’ ... 


‘Idam dukkhasamudayam ariyasaccan’ti bhikkhave, 
tathagatanam pubbe ananussutesu dhammesu 
cakkhum udapadi, nhanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi. 

‘This is the noble truth of the origin of suffering.’ ... 


‘Tam kho panidam dukkhasamudayam ariyasaccam 
pahatabban’ti, bhikkhave, tathagatanam pubbe ... pe 
... udapadi. 

‘This noble truth of the origin of suffering should be given 


J 
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‘Tam kho panidam dukkhasamudayam ariyasaccam 
pahinan’ti, bhikkhave, tathagatanam pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This noble truth of the origin of suffering has been given 


J 
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‘Idam dukkhanirodham ariyasaccan’ti, bhikkhave, 
tathagatanam pubbe ananussutesu dhammesu 
cakkhum udapadi, nhanam udapadi, panna udapadi, 
vijja udapadi, aloko udapadi. 

‘This is the noble truth of the cessation of suffering.’ ... 


‘Tam kho panidam dukkhanirodham ariyasaccam 
sacchikatabban’ti, bhikkhave, tathagatanam pubbe ... 
pe ... udapadi. 

‘This noble truth of the cessation of suffering should be 
realized.’ ... 


‘Tam kho panidam dukkhanirodham ariyasaccam 
sacchikatan’ti, bhikkhave, tathagatanam pubbe 
ananussutesu dhammesu cakkhum udapadi, nanam 
udapadi, panna udapadi, vijja udapadi, aloko 
udapadi. 

‘This noble truth of the cessation of suffering has been 
realized.’ ... 


‘Idam dukkhanirodhagamin1 patipada ariyasaccan’ti, 
bhikkhave, tathagatanam pubbe ananussutesu 


dhammesu cakkhum udapadi, nhanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

‘This is the noble truth of the practice that leads to the 
cessation of suffering.’ ... 


‘Tam kho panidam dukkhanirodhagamin1 patipada 
ariyasaccam bhavetabban’ti, bhikkhave, 
tathagatanam pubbe ... pe ... udapadi. 

‘This noble truth of the practice that leads to the cessation 
of suffering should be developed.’ ... 


‘Tam kho panidam dukkhanirodhagamin1 patipada 
ariyasaccam bhavitan’ti, bhikkhave, tathagatanam 
pubbe ananussutesu dhammesu cakkhum udapadi, 
nanam udapadi, panna udapadi, vijja udapadi, aloko 
udapadi" ti. 

‘This noble truth of the practice that leads to the cessation 
of suffering has been developed.’ Such was the vision, 
knowledge, wisdom, realization, and light that arose in the 
Realized Ones regarding teachings not learned before from 
another.” 


Dutiyam. 


56.013.13. Khandhasutta -13. 
Aggregates 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cCattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam 
dukkhanirodhagamin1 patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Katamanca, bhikkhave, dukkham ariyasaccam? 
And what is the noble truth of suffering? 


‘Pancupadanakkhandha’ tissa vacaniyam, 
seyyathidam— 
You should say: “The five grasping aggregates’. 


rupupadanakkhandho ... pe ... 
vinnanupadanakkhandho. 

That is: form, feeling, perception, choices, and 
consciousness. 


Idam vuccati, bhikkhave, dukkham ariyasaccam. 
This is called the noble truth of suffering. 


Katamanca, bhikkhave, dukkhasamudayam 
ariyasaccam? 
And what is the noble truth of the origin of suffering? 


Yayam tanha ponobbhavika nandiragasahagata 
tatratatrabhinandini, seyyathidam— 

It’s the craving that leads to future rebirth, mixed up with 
relishing and greed, taking pleasure in various different 
realms. That is, 


kamatanha, bhavatanha, vibhavatanha. 
craving for sensual pleasures, craving to continue 
existence, and craving to end existence. 


Idam vuccati, bhikkhave, dukkhasamudayam 
ariyasaccam. 
This is called the noble truth of the origin of suffering. 


Katamanca, bhikkhave, dukkhanirodham 
ariyasaccam? 
And what is the noble truth of the cessation of suffering? 


Yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo— 

It’s the fading away and cessation of that very same craving 
with nothing left over; giving it away, letting it go, releasing 
it, and not adhering to it. 


idam vuccati, bhikkhave, dukkhanirodham 
ariyasaccam. 
This is called the noble truth of the cessation of suffering. 


Katamanca, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam? 

And what is the noble truth of the practice that leads to the 
cessation of suffering? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi— 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


idam vuccati, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam. 

This is called the noble truth of the practice that leads to 
the cessation of suffering. 


Imani kho, bhikkhave, cattari ariyasaccani. 
These are the four noble truths. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Tatiyam. 


96.01 4.14. 
Ajjhattikayatanasutta - 14. 


Interior Sense Fields 
2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cCattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Katamanca, bhikkhave, dukkham ariyasaccam? 
And what is the noble truth of suffering? 


‘Cha ajjhattikani ayatanani’tissa vacaniyam. 
You should say: “The six interior sense fields’. 


Katamani cha? 
What six? 


Cakkhayatanan. ... pe ... manayatanam— 
The sense fields of the eye, ear, nose, tongue, body, and 
mind. 


idam vuccati, bhikkhave, dukkham ariyasaccam. 


This is called the noble truth of suffering. ...” 


Katamanca, bhikkhave, dukkhasamudayam 
ariyasaccam? 


Yayam tanha ponobbhavika nandiragasahagata 
tatratatrabhinandini, seyyathidam—kamatanha, 
bhavatanha, vibhavatanha— 


idam vuccati, bhikkhave, dukkhasamudayam 
ariyasaccam. 


Katamanca, bhikkhave, dukkhanirodham 
ariyasaccam? 


Yo tassayeva tanhaya asesaviraganirodho cago 
patinissaggo mutti analayo— 


idam vuccati, bhikkhave, dukkhanirodham 
ariyasaccam. 


Katamanca, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
sammaditthi ... pe ... sammasamadhi— 


idam vuccati, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam. 


Imani kho, bhikkhave, cattari ariyasaccani. 
Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 


karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 


Catuttham. 


96.015.15. 
Pathamadharanasutta - 15. 


Remembering (1 st) 
2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“Dharetha no tumhe, bhikkhave, maya Cattari 
ariyasaccani desitan1” ti? 

“Mendicants, do you remember the four noble truths that I 
taught?” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha: 


“aham kho, bhante, dharemi bhagavata cattari 
ariyasaccani desitani” ti. 
“Lido. sir” 


“Yatha katham pana tvam, bhikkhu, dharesi maya 
cattari ariyasaccani desitani” ti? 
“How so, mendicant?” 


“Dukkham khvaham, bhante, bhagavata pathamam 
ariyasaccam desitam dharemi; 

“Sir, 1 remember that suffering is the first noble truth 
you’ve taught; 


dukkhasamudayam khvaham, bhante, bhagavata 
dutiyam ariyasaccam desitam dharemi; 
the origin of suffering is the second; 


dukkhanirodham khvaham, bhante, bhagavata 
tatiyam ariyasaccam desitam dharemi; 
the cessation of suffering is the third; 


dukkhanirodhagaminim patipadam khvaham, bhante, 
bhagavata catuttham ariyasaccam desitam dharemi. 
and the practice that leads to the cessation of suffering is 
the fourth. 


Evam khvaham, bhante, dharemi bhagavata cattari 
ariyasaccani desitan1’” ti. 

That’s how I remember the four noble truths as you’ve 
taught them.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, dharesi maya Cattari 
ariyasaccani desitaniti. 

It’s good that you remember the four noble truths as I’ve 
taught them. 


Dukkham kho, bhikkhu, maya pathamam 
ariyasaccam desitam, tatha nam dharehi; 

Suffering is the first noble truth I’ve taught, and that’s how 
you should remember it. 


dukkhasamudayam kho, bhikkhu, maya dutiyam 
ariyasaccam desitam, tatha nam dharehi; 
The origin of suffering is the second; 


dukkhanirodham kho, bhikkhu, maya tatiyam 
ariyasaccam desitam, tatha nam dharehi; 
the cessation of suffering is the third; 


dukkhanirodhagamin1 patipada kho, bhikkhu, maya 
catuttham ariyasaccam desitam, tatha nam dharehi. 
and the practice that leads to the cessation of suffering is 
the fourth. 


Evam kho, bhikkhu, dharehi maya cattari 
ariyasaccani desitaniti. 

That’s how you should remember the four noble truths as 
I’ve taught them. 


Tasmatiha, bhikkhu, ‘idam dukkhan’ti yogo karaniyo 
.. pe... ‘ayam dukkhanirodhagamini patipada’ti yogo 
karaniyo’ ti. 

That’s why you should practice meditation ...” 


Pancamam. 


396.016. 16. Dutiyadharanasutta - 
16. Remembering (2nd) 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“Dharetha no tumhe, bhikkhave, maya Cattari 
ariyasaccani desitan1” ti? 

“Mendicants, do you remember the four noble truths that I 
taught?” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha: 


“aham kho, bhante, dharemi bhagavata cattari 
ariyasaccani desitani” ti. 
“I do, sir.” 


“Yatha katham pana tvam, bhikkhu, dharesi maya 
cattari ariyasaccani desitani” ti? 
“How so, mendicant?” 


“Dukkham khvaham, bhante, bhagavata pathamam 
ariyasaccam desitam dharemi. 

“Sir, 1 remember that suffering is the first noble truth 
you’ve taught. 


Yo hi koci, bhante, samano va brahmano va evam 
vadeyya: 
For if any ascetic or brahmin should say this: 


‘netam dukkham pathamam ariyasaccam yam 
Samanena gotamena desitam. 


‘What the ascetic Gotama teaches is not the first noble 
truth of suffering. 


Ahametam dukkham pathamam ariyasaccam 
paccakkhaya annam dukkham pathamam 
ariyasaccam pannapessami’ti— 

I’ll reject this first noble truth of suffering and describe 
another first noble truth of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Dukkhasamudayam khvaham, bhante, bhagavata ... 


pe ... 
The origin of suffering ... The cessation of suffering ... 


dukkhanirodhagaminim patipadam khvaham, bhante, 
bhagavata catuttham ariyasaccam desitam dharemi. 
The practice that leads to the cessation of suffering is the 
fourth noble truth you’ve taught. 


Yo hi koci, bhante, samano va brahmano va evam 
vadeyya: 
For if any ascetic or brahmin should say this: 


‘netam dukkhanirodhagamini patipada catuttham 
ariyasaccam yam samanena gotamena desitam. 

‘What the ascetic Gotama teaches is not the fourth noble 
truth of the practice that leads to the cessation of suffering. 


Ahametam dukkhanirodhagaminim patipadam 
catuttham ariyasaccam paccakkhaya annam 
dukkhanirodhagaminim patipadam catuttham 
ariyasaccam pannapessami ti— 

I’ll reject this fourth noble truth of the practice that leads to 
the cessation of suffering and describe another fourth noble 


truth of the practice that leads to the cessation of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Evam khvaham, bhante, dharemi bhagavata cattari 
ariyasaccani desitan1’” ti. 

That’s how I remember the four noble truths as you’ve 
taught them.” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Sadhu kho tvam, bhikkhu, dharesi maya cattari 
ariyasaccani desitaniti. 

It’s good that you remember the four noble truths as I’ve 
taught them. 


Dukkham kho, bhikkhu, maya pathamam 
ariyasaccam desitam, tatha nam dharehi. 

Suffering is the first noble truth I’ve taught, and that’s how 
you should remember it. 


Yo hi koci, bhikkhu, samano va brahmano va evam 
vadeyya: 
For if any ascetic or brahmin should say this: 


‘netam dukkham pathamam ariyasaccam yam 
Samanena gotamena desitam. 

‘What the ascetic Gotama teaches is not the first noble 
truth of suffering. 


Ahametam dukkham pathamam ariyasaccam 
paccakkhaya annam dukkham pathamam 
ariyasaccam pannapessami ti— 


I’ll reject this first noble truth of suffering and describe 
another first noble truth of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Dukkhasamudayam kho, bhikkhu ... pe ... 
The origin of suffering ... 


dukkhanirodham kho, bhikkhu ... pe ... 
The cessation of suffering ... 


dukkhanirodhagamin1 patipada kho, bhikkhu, maya 
catuttham ariyasaccam desitam, tatha nam dharehi. 
The practice that leads to the cessation of suffering is the 
fourth noble truth I’ve taught, and that’s how you should 
remember it. 


Yo hi koci, bhikkhu, samano va brahmano va evam 
vadeyya: 
For if any ascetic or brahmin should say this: 


‘netam dukkhanirodhagamini patipada catuttham 
ariyasaccam yam samanena gotamena desitam. 

‘What the ascetic Gotama teaches is not the fourth noble 
truth of the practice that leads to the cessation of suffering. 


Ahametam dukkhanirodhagaminim patipadam 
catuttham ariyasaccam paccakkhaya annam 
dukkhanirodhagaminim patipadam catuttham 
ariyasaccam pannapessami ti— 

I’ll reject this fourth noble truth of the practice that leads to 
the cessation of suffering and describe another fourth noble 
truth of the practice that leads to the cessation of suffering.’ 


netam thanam vijjati. 


That is not possible. 


Evam kho tvam, bhikkhu, dharehi maya cattari 
ariyasaccani desitaniti. 

That’s how you should remember the four noble truths as 
I’ve taught them. 


Tasmatiha, bhikkhu, ‘idam dukkhan’ti yogo karaniyo 
.. pe... ‘ayam dukkhanirodhagamini patipada’ti yogo 
karaniyo’ ti. 

That’s why you should practice meditation ...” 


Chattham. 


56.017.17. Avijjasutta - 17. 


Ignorance 
2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 
Seated to one side, that mendicant said to the Buddha: 


“‘avijja, avijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘ignorance’. 


Katama nu kho, bhante, avijja; 
What is ignorance? 


kittavata ca avijjagato hoti” ti? 
And how is an ignorant person defined?” 


“Yam kho, bhikkhu, dukkhe annanam, 
dukkhasamudaye annanam, dukkhanirodhe 
annanam, dukkhanirodhagaminiya patipadaya 
annanam— 

“Not knowing about suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


ayam vuccati, bhikkhu, avijja; 
This is called ignorance. 


ettavata ca avijjagato hotiti. 
And this is how an ignorant person is defined. 


Tasmatiha, bhikkhu, ‘idam dukkhan’ti yogo karaniyo 
. pe... ‘ayam dukkhanirodhagamini patipada’ti yogo 


karaniyo’ ti. 
That’s why you should practice meditation ...” 


Sattamam. 


396.018.18. Vijjasutta - 18. 
Knowledge 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘vijja, vijja’ti, bhante, vuccati. 
“Sir, they speak of this thing called ‘knowledge’. 


Katama nu kho, bhante, vijja; 
What is knowledge? 


kittavata ca vijjagato hoti” ti? 
And how is a knowledgeable person defined?” 


“Yam kho, bhikkhu, dukkhe nanam, 
dukkhasamudaye nanam, dukkhanirodhe nanam, 
dukkhanirodhagaminiya patipadaya nanam— 
“Knowing about suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


ayam vuccati, bhikkhu, vijja; 
This is called knowledge. 


ettavata ca vijjagato hotiti. 
And this is how a knowledgeable person is defined. 


Tasmatiha, bhikkhu, ‘idam dukkhan’ti yogo karaniyo 
.. pe... ‘ayam dukkhanirodhagamini patipada’ti yogo 
karaniyo’ ti. 

That’s why you should practice meditation ...” 


Atthamam. 


56.01 9.19. Sankasanasutta - 19. 


Expressions 
2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“‘Idam dukkham ariyasaccan’ti, bhikkhave, maya 
pannattam. 

“Mendicants, I’ve declared: “This is the noble truth of 
suffering.’ 


Tattha aparimana vanna aparimana byanjana 
aparimana sankasana: 

And there are limitless explanations, phrases, and 
expressions about that: 


‘itipidam dukkham ariyasaccan’ ti; 
‘This is another way of saying that this is the noble truth of 
suffering.’ 


idam dukkhasamudayan. ... pe ... 
I’ve declared: “This is the noble truth of the origin of 
suffering.’ ... 


idam dukkhanirodhan. ... pe ... 
I’ve declared: “This is the noble truth of the cessation of 
suffering.’ ... 


‘idam dukkhanirodhagamini patipada ariyasaccan’ti, 
bhikkhave, maya pannattam. 

I’ve declared: “This is the noble truth of the practice that 
leads to the cessation of suffering.’ 


Tattha aparimana vanna aparimana byanjana 
aparimana sankasana: 


And there are limitless explanations, phrases, and 
expressions about that: 


‘itipidam dukkhanirodhagamini patipada 
ariyasaccan’ti. 

‘This is another way of saying that this is the noble truth of 
the practice that leads to the cessation of suffering.’ 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Navamam. 


56.020. 20. Tathasutta - 20. Real 


2. Dhammacakkappavattanavagga - 2. Rolling Forth 
the Wheel of Dhamma 


“Cattarimani, bhikkhave, tathani avitathani 
anannathani. 

“Mendicants, these four things are real, not unreal, not 
otherwise. 


Katamani cattari? 
What four? 


‘Idam dukkhan’ti, bhikkhave, tathametam 
avitathametam anannathametam; 
‘This is suffering’ ... 


‘ayam dukkhasamudayo’ti tathametam 
avitathametam anannathametam; 
‘This is the origin of suffering’ ... 


‘ayam dukkhanirodho’ti tathametam avitathametam 
anannathametam; 
‘This is the cessation of suffering’ ... 


‘ayam dukkhanirodhagamin1 patipada’ti tathametam 
avitathametam anannathametam— 
‘This is the practice that leads to the cessation of suffering’ 


imani kho, bhikkhave, cattari tathani avitathani 
anannathani. 
These four things are real, not unreal, not otherwise. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 


patipada’ti yogo karantyo’ ti. 
That’s why you should practice meditation ...” 


Dasamam. 
Dhammacakkappavattanavaggo dutiyo. 
Dhammacakkam tathagatam, 

khandha ayatanena Ca; 

Dharana Ca dve avijja, 


vijja sankasana tathati. 


56.021. 21. 
Pathamakotigamasutta - 21. At 


the Village of Koti (1 st) 
3. Kotigamavagga - 3. At the Village of Koti 


Ekam samayam bhagava vajjisu viharati kotigame. 
At one time the Buddha was staying in the land of the Vajjis 
at the village of Koti. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“catunnam, bhikkhave, ariyasaccanam ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
“Mendicants, not understanding and not penetrating four 
noble truths, both you and I have wandered and 
transmigrated for such a very long time. 


Katamesam catunnam? 
What four? 


Dukkhassa, bhikkhave, ariyasaccassa ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
The noble truths of suffering, 


Dukkhasamudayassa ariyasaccasSa ... pe ... 
the origin of suffering, 


dukkhanirodhassa ariyasaccassSa ... pe ... 
the cessation of suffering, 


dukkhanirodhagaminiya patipadaya ariyasaccassa 
ananubodha appativedha evamidam 
dighamaddhanam sandhavitam samsaritam 
mamanceva tumhakanca. 

and the practice that leads to the cessation of suffering. 


Tayidam, bhikkhave, dukkham ariyasaccam 
anubuddham patividdham, dukkhasamudayam 
ariyasaccam anubuddham patividdham, 
dukkhanirodham ariyasaccam anubuddham 
patividdham, dukkhanirodhagamin1 patipada 
ariyasaccam anubuddham patividdham; ucchinna 
bhavatanha, khina bhavanetti; natthi dani 
punabbhavo’ ti. 

These noble truths of suffering, origin, cessation, and the 
path have been understood and comprehended. Craving for 
continued existence has been cut off; the attachment to 
continued existence is ended; now there are no more future 
lives.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Catunnam ariyasaccanam, 
“Because of not truly seeing 


Yathabhutam adassana; 
the four noble truths, 


Samsitam dighamaddhanam, 
we have transmigrated for a long time 


Tasu tasveva jatisu. 


from one rebirth to the next. 


Tani etani ditthani, 
But now that these truths have been seen, 


bhavanetti samuhata; 
the attachment to rebirth is eradicated. 


Ucchinnam mulam dukkhassa, 
The root of suffering is cut off, 


natthi dani punabbhavo’ ti. 
now there are no more future lives.” 


Pathamam. 


96.022. 22. Dutiyakotigamasutta 
- 22. At the Village of Koti (2nd) 


3. Kotigamavagga - 3. At the Village of Koti 


“Ye hi keci, bhikkhave, samana va brahmana va ‘idam 
dukkhan’ti yathabhutam nappajananti, ‘ayam 
dukkhasamudayo’ti yathabhutam nappajananti, 
‘ayam dukkhanirodho’ti yathabhutam nappajananti, 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti, 

“Mendicants, there are ascetics and brahmins who don’t 
truly understand about suffering, its origin, its cessation, 
and the path. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
‘idam dukkhan’ti yathabhutam pajananti, ‘ayam 
dukkhasamudayo’ti yathabhutam pajananti, ‘ayam 
dukkhanirodho’ti yathabhutam pajananti, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajananti, 

There are ascetics and brahmins who do truly understand 
about suffering, its origin, its cessation, and the path. 


te kho me, bhikkhave, samana va brahmana va 
SaMmanesu ceva Samanasammata brahmanesu ca 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti’ ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Ye dukkham nappajananti, 
“There are those who don’t understand suffering 


atho dukkhassa sambhavam; 
and suffering’s cause, 


Yattha ca sabbaso dukkham, 
and where all suffering 


asesam uparujjhati. 
ceases with nothing left over. 


Tanca maggam na jananti, 
And they don’t know the path 


Dukkhupasamagaminam; 
that leads to the stilling of suffering. 


Cetovimuttihina te, 
They lack the heart’s release, 


Atho pannavimuttiya; 

as well as the release by wisdom. 
Abhabba te antakiriyaya, 

Unable to make an end, 

Te ve jatijarupaga. 

they continue to be reborn and get old. 


Ye ca dukkham pajananti, 
But there are those who understand suffering 


atho dukkhassa sambhavam; 
and suffering’s cause, 


Yattha ca sabbaso dukkham, 
and where all suffering 


asesam uparujjhati. 
ceases with nothing left over. 


Tanca maggam pajananti, 
And they understand the path 


dukkhupasamagaminam; 
that leads to the stilling of suffering. 


Cetovimuttisampanna, 

They’re endowed with the heart’s release, 
atho pannavimuttiya; 

as well as the release by wisdom. 


Bhabba te antakiriyaya, 
Able to make an end, 


na te jatijarupaga’” ti. 
they don’t continue to be reborn and get old.” 


Dutiyam. 


56.023. 23. 
Sammasambuddhasutta - 23. 
The Fully Awakened Buddha 


3. Kotigamavagga - 3. At the Village of Koti 


Savatthinidanam. 
At Savatthi. 


Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccan. ... pe ... dukkhanirodhagamini 
patipada ariyasaccam— 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


imani kho, bhikkhave, cattari ariyasaccani. 
These are the four noble truths. 


Imesam kho, bhikkhave, catunnam ariyasaccanam 
yathabhutam abhisambuddhatta tathagato ‘araham 
sammasambuddho’ti vuccati. 

It is because he has truly woken up to these four noble 
truths that the Realized One is called ‘the perfected one, 
the fully awakened Buddha’. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Tatiyam. 


56.024. 24. Arahantasutta - 24. 


The Perfected Ones 
3. Kotigamavagga - 3. At the Village of Koti 


Savatthinidanam. 
At Savatthi. 


“Ye hi keci, bhikkhave, atitamaddhanam arahanto 
sammasambuddha yathabhutam abhisambujjhimsu, 
sabbe te cattari ariyasaccani yathabhutam 
abhisambujjhimsu. 

“Mendicants, whatever perfected ones, fully awakened 
Buddhas truly wake up—in the past, 


Ye hi keci, bhikkhave, anagatamaddhanam arahanto 
sammasambuddha yathabhutam abhisambujjhissanti, 
sabbe te cattari ariyasaccani yathabhutam 
abhisambujjhissanti. 

future, 


Ye hi keci, bhikkhave, etarahi arahanto 
sammasambuddha yathabhutam abhisambujjhanti, 
sabbe te cattari ariyasaccani yathabhutam 
abhisambujjhanti. 

or present—all of them truly wake up to the four noble 
truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam. 


The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Ye hi, keci, bhikkhave, atitamaddhanam arahanto 
sammasambuddha yathabhutam abhisambujjhimsu ... 
pe ... 

Whatever perfected ones, fully awakened Buddhas truly 
wake up—in the past, 


abhisambujjhissanti ... 
future, 


abhisambujjhanti, sabbe te imani cattari ariyasaccani 
yathabhutam abhisambujjhanti. 

or present—all of them truly wake up to the four noble 
truths. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Catuttham. 


56.025. 25. Asavakkhayasutta - 


25. The Ending of Defilements 
3. Kotigamavagga - 3. At the Village of Koti 


“Janatoham, bhikkhave, passato asavanam khayam 
vadami, no ajanato apassato. 

“Mendicants, I say that the ending of defilements is for one 
who knows and sees, not for one who does not know or see. 


Kinca, bhikkhave, janato passato asavanam khayo 
hoti? 
For one who knows and sees what? 


‘Idam dukkhan’ti, bhikkhave, janato passato 
asavanam khayo hoti, ‘ayam dukkhasamudayo' ti 
janato passato asavanam khayo hoti, ‘ayam 
dukkhanirodho’ti janato passato asavanam khayo 
hoti, ‘ayam dukkhanirodhagamini patipada’ti janato 
passato asavanam khayo hoti. 

The ending of defilements is for one who knows and sees 
suffering, its origin, its cessation, and the path. 


Evam kho, bhikkhave, janato evam passato asavanam 
khayo hoti. 

The ending of the defilements is for one who knows and 
sees this. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pancamam. 


56.026. 26. Mittasutta - 26. 


Friends 
3. Kotigamavagga - 3. At the Village of Koti 


“Ye hi keci, bhikkhave, anukampeyyatha, ye ca 
sotabbam manneyyum—mitta va amacca va nati va 
salohita va—te vo, bhikkhave, catunnam 
ariyasaccanam yathabhutam abhisamayaya 
samadapetabba nivesetabba patitthapetabba. 
“Mendicants, those who you have sympathy for, and those 
worth listening to—friends and colleagues, relatives and 
family—should be encouraged, supported, and established 
in the true comprehension of the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa, dukkhasamudayassa 
ariyasaccassa, dukkhanirodhassa ariyasaccassa, 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Ye hi keci, bhikkhave, anukampeyyatha, ye ca 
sotabbam manneyyum—mitta va amacca va nati va 
salohita va—te vo, bhikkhave, imesam catunnam 
ariyasaccanam yathabhutam abhisamayaya 
Ssamadapetabba nivesetabba patitthapetabba. 

Those who you have sympathy for, and those worth listening 
to—friends and colleagues, relatives and family—should be 
encouraged, supported, and established in the true 
comprehension of these four noble truths. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Chattham. 


96.027. 27. Tathasutta - 27. Real 
3. Kotigamavagga - 3. At the Village of Koti 


“Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam— 
The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


imani kho, bhikkhave, cattari ariyasaccani tathani 
avitathani anannathani; 
These four things are real, not unreal, not otherwise. 


tasma ‘ariyasaccani’ ti vuccanti. 
That’s why they’re called ‘noble truths’. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Sattamam. 


56.028. 28. Lokasutta - 28. The 
World 


3. Kotigamavagga - 3. At the Village of Koti 


“Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam. 

The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
tathagato ariyo; 

In this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans, the Realized One is the Noble One. 


tasma ‘ariyasaccani’ti vuccanti. 
That’s why they’re called ‘noble truths’. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Atthamam. 


36.029. 29. Parinneyyasutta - 29. 
Should Be Completely 


Understood 
3. Kotigamavagga - 3. At the Village of Koti 


“Cattarimani, bhikkhave, ariyasaccani. 
“Mendicants, there are these four noble truths. 


Katamani cattari? 
What four? 


Dukkham ariyasaccam, dukkhasamudayam 
ariyasaccam, dukkhanirodham ariyasaccam, 
dukkhanirodhagamin1 patipada ariyasaccam— 
The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


imani kho, bhikkhave, cattari ariyasaccani. 
These are the four noble truths. 


Imesam kho, bhikkhave, catunnam ariyasaccanam 
atthi ariyasaccam parinneyyam, atthi ariyasaccam 
pahatabbam, atthi ariyasaccam sacchikatabbam, atthi 
ariyasaccam bhavetabbam. 

Of these four noble truths, there is one to be completely 
understood, one to be given up, one to be realized, and one 
to be developed. 


Katamanca, bhikkhave, ariyasaccam parinneyyam? 
And which noble truth should be completely understood? 


Dukkham, bhikkhave, ariyasaccam parinneyyam, 
dukkhasamudayam ariyasaccam pahatabbam, 


dukkhanirodham ariyasaccam sacchikatabbam, 
dukkhanirodhagamin1 patipada ariyasaccam 
bhavetabbam. 

The noble truth of suffering should be completely 
understood. The noble truth of the origin of suffering 
should be given up. The noble truth of the cessation of 
suffering should be realized. The noble truth of the practice 
that leads to the cessation of suffering should be developed. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Navamam. 


396.030. 30. Gavampatisutta - 30. 


With Gavampati 
3. Kotigamavagga - 3. At the Village of Koti 


Ekam samayam sambahula thera bhikkhu cetesu 
viharanti sahancanike. 

At one time several mendicants were staying in the land of 
the Cetis at Sahajati. 


Tena kho pana samayena sambahulanam theranam 
bhikkhunam pacchabhattam 
pindapatapatikkantanam mandalamale 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

Now at that time, after the meal, on return from alms- 
round, several senior mendicants sat together in the 
pavilion and this discussion came up among them: 


“yo nu kho, avuso, dukkham passati 
dukkhasamudayanmpi so passati, dukkhanirodhampi 
passati, dukkhanirodhagaminim patipadampi 
passat” ti. 

“Reverends, does someone who sees suffering also see the 
origin of suffering, the cessation of suffering, and the 
practice that leads to the cessation of suffering?” 


Evam vutte, ayasma gavampati thero bhikkhu 
etadavoca: 

When they said this, Venerable Gavampati said to those 
senior mendicants: 


“sammukha metam, avuso, bhagavato sutam, 
sammukha patiggahitam: 


“Reverends, I have heard and learned this in the presence 
of the Buddha: 


‘yo, bhikkhave, dukkham passati 
dukkhasamudayampi so passati, dukkhanirodhampi 
passati, dukkhanirodhagaminim patipadampi passati. 
‘Someone who sees suffering also sees the origin of 
suffering, the cessation of suffering, and the practice that 
leads to the cessation of suffering. 


Yo dukkhasamudayam passati dukkhampi so passati, 
dukkhanirodhampi passati, dukkhanirodhagaminim 
patipadampi passati. 

Someone who sees the origin of suffering also sees 
suffering, the cessation of suffering, and the practice that 
leads to the cessation of suffering. 


Yo dukkhanirodham passati dukkhampi so passati, 
dukkhasamudayanppi passati, 
dukkhanirodhagaminim patipadampi passati. 
Someone who sees the cessation of suffering also sees 
suffering, the origin of suffering, and the practice that leads 
to the cessation of suffering. 


Yo dukkhanirodhagaminim patipadam passati 
dukkhampi so passati, dukkhasamudayampi passati, 
dukkhanirodhampi passati’” ti. 

Someone who sees the practice that leads to the cessation 
of suffering also sees suffering, the origin of suffering, and 
the cessation of suffering.’” 


Dasamam. 
Kotigamavaggo tatiyo. 


Dve vajji saammasambuddho, 


araham asavakkhayo; 
Mittam tatha ca loko Ca, 


parinneyyam gavampatiti. 


96.031. 31. Sisapavanasutta - 31. 


In a Rosewood Forest 
4. Sisapavanavagga - 4. In a Rosewood Forest 


Ekam samayam bhagava kosambiyam viharati 
siSapavane. 

At one time the Buddha was staying near Kosambi in a 
rosewood forest. 


Atha kho bhagava parittani sisapapannani panina 
gahetva bhikkhu amantesi: 

Then the Buddha picked up a few rosewood leaves in his 
hand and addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram— 
Which is more: 


yani va maya parittani sisapapannani panina gahitani 
yadidam upari sisapavane’” ti? 
the few leaves in my hand, or those in the forest above me?” 


“Appamattakani, bhante, bhagavata parittani 
sisapapannani panina gahitani; 

“Sir, the few leaves in your hand are a tiny amount. 
atha kho etaneva bahutarani yadidam upari 


sisapavane’” ti. 
There are far more leaves in the forest above.” 


“Evameva kho, bhikkhave, etadeva bahutaram yam vo 
maya abhinnaya anakkhatam. 


“In the same way, there is much more that I have directly 
known but have not explained to you. What I have explained 
is a tiny amount. 


Kasma cetam, bhikkhave, maya anakkhatam? 
And why haven’t I explained it? 


Na hetam, bhikkhave, atthasamhitam 
nadibrahmacariyakam na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati; 

Because it’s not beneficial or relevant to the fundamentals 
of the spiritual life. It doesn’t lead to disillusionment, 
dispassion, cessation, peace, insight, awakening, and 
extinguishment. 


tasma tam maya anakkhatam. 
That’s why I haven’t explained it. 


Kinca, bhikkhave, maya akkhatam? 
And what have I explained? 


‘Idam dukkhan’ti, bhikkhave, maya akkhatam, ‘ayam 
dukkhasamudayo’ti maya akkhatam, ‘ayam 
dukkhanirodho’ti maya akkhatam, ‘ayam 
dukkhanirodhagamin1 patipada’ti maya akkhatam. 

I have explained: “This is suffering’ ... ‘This is the origin of 
suffering’ ... “This is the cessation of suffering’ ... “This is the 
practice that leads to the cessation of suffering’. 


Kasma cetam, bhikkhave, maya akkhatam? 
And why have I explained this? 


Etanhi, bhikkhave, atthasamhitam etam 
adibrahmacariyakam etam nibbidaya viragaya 


nirodhaya upasamaya abhinnaya sambodhaya 
nibbanaya samvattati; 

Because it’s beneficial and relevant to the fundamentals of 
the spiritual life. It leads to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


tasma tam maya akkhatam. 
That’s why I’ve explained it. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pathamam. 


96.032. 32. Khadirapattasutta - 


32. Acacia Leaves 
4. Sisapavanavagga - 4. In a Rosewood Forest 


“Yo, bhikkhave, evam vadeyya: 
“Mendicants, suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
anabhisamecca, dukkhasamudayam ariyasaccam 
yathabhutam anabhisamecca, dukkhanirodham 
ariyasaccam yathabhutam anabhisamecca, 
dukkhanirodhagaminim patipadam ariyasaccam 
yathabhutam anabhisamecca samma dukkhassantam 
karissam1’ti— 

‘Without truly comprehending the noble truths of suffering, 
its origin, its cessation, and the path, I will completely make 
an end of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Seyyathapi, bhikkhave, yo evam vadeyya: 
It’s as if someone were to Say: 


‘aham khadirapattanam va saralapattanam va 
amalakapattanam va putam karitva udakam va 
talapattam va aharissami’ti— 

‘T’ll make a basket out of acacia leaves or pine needles or 
myrobalan leaves, and use it to carry water or a palm 
frond.’ 


netam thanam vijjati; 
That is not possible. 


evameva kho, bhikkhave, yo evam vadeyya: 
In the same way, suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
anabhisamecca ... pe ... dukkhanirodhagaminim 
patipadam ariyasaccam yathabhutam anabhisamecca 
samma dukkhassantam karissami’ti— 

‘Without truly comprehending the noble truths of suffering, 
its origin, its cessation, and the path, I will completely make 
an end of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Yo ca kho, bhikkhave, evam vadeyya: 
But suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
abhisamecca, dukkhasamudayam ariyasaccam 
yathabhutam abhisamecca, dukkhanirodham 
ariyasaccam yathabhutam abhisamecca, 
dukkhanirodhagaminim patipadam ariyasaccam 
yathabhutam abhisamecca samma dukkhassantam 
karissam1’ti— 

‘After truly comprehending the noble truths of suffering, its 
origin, its cessation, and the path, I will completely make an 
end of suffering.’ 


thanametam vijjati. 
That is possible. 


Seyyathapi, bhikkhave, yo evam vadeyya: 
It’s as if someone were to Say: 


‘aham padumapattanam va palasapattanam va 
maluvapattanam va putam karitva udakam va 


talapattam va aharissam1i’ti— 

‘T’ll make a basket out of lotus leaves or flame-of-the-forest 
leaves or camel’s foot creeper leaves, and use it to carry 
water or a palm frond.’ 


thanametam vijjati; 
That is possible. 


evameva kho, bhikkhave, yo evam vadeyya: 
In the same way, suppose someone were to say: 


‘aham dukkham ariyasaccam yathabhutam 
abhisamecca ... pe ... dukkhanirodhagaminim 
patipadam ariyasaccam yathabhutam abhisamecca 
samma dukkhassantam karissam1i’ti— 

‘After truly comprehending the noble truths of suffering, its 
origin, its cessation, and the path, I will completely make an 
end of suffering.’ 


thanametam vijjati. 
That is possible. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Dutiyam. 


96.033. 33. Dandasutta - 33.A 
Stick 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Seyyathapi, bhikkhave, dando uparivehasam khitto 
sakimpi mulena nipatati, saakimpi aggena nipatati; 
“Mendicants, suppose a stick was tossed up in the air. 
Sometimes it’d fall on its bottom, sometimes the middle, 
and sometimes the top. 


evameva kho, bhikkhave, avijjanivarana satta 
tanhasamyojana sandhavanta samsaranta sakimpi 
asma loka param lokam gacchanti, sakimpi parasma 
loka imam lokam agacchanti. 

It’s the same for sentient beings roaming and 
transmigrating, hindered by ignorance and fettered by 
craving. Sometimes they go from this world to the other 
world, and sometimes they come from the other world to 
this world. 


Tam kissa hetu? 
Why is that? 


Aditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Tatiyam. 


56.034. 34. Celasutta - 34. 
Clothes 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Aditte, bhikkhave, cele va sise va kimassa 
karaniyan” ti? 

“Mendicants, if your clothes or head were on fire, what 
would you do about it?” 


“Aditte, bhante, cele va sise va, tasseva celassa va 
sisasSa va nibbapanaya adhimatto chando ca vayamo 
ca ussaho ca ussolhi ca appativani Ca sati ca 
Sampajannanca karaniyan’ ti. 

“Sir, if our clothes or head were on fire, we’d apply intense 
enthusiasm, effort, zeal, vigor, perseverance, mindfulness, 
and situational awareness in order to extinguish it.” 


“Adittam, bhikkhave, celam va sisam va 
ajjhupekkhitva amanasikaritva anabhisametanam 
catunnam ariyasaccanam yathabhutam abhisamayaya 
adhimatto chando ca vayamo Ca ussaho ca ussolhi ca 
appativani ca sati ca saampajannanca karaniyam. 
“Mendicants, regarding your burning head or clothes with 
equanimity, not paying attention to them, you should apply 
intense enthusiasm, effort, zeal, vigor, perseverance, 
mindfulness, and situational awareness to truly 
comprehending the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassSa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 


The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Catuttham. 


56.035. 35. Sattisatasutta -35.A 
Hundred Spears 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Seyyathapi, bhikkhave, puriso vassasatayuko 
vasSaSatajivl. 

“Mendicants, suppose there was a man with a lifespan of a 
hundred years. 


Tamenam evam vadeyya: 
And someone might say to him: 


‘ehambho purisa, pubbanhasamayam tam sattisatena 
hanissanti, majjhanhikasamayam sattisatena 
hanissanti, sayanhasamayam sattisatena hanissanti. 
‘Come now, my good man, they’ll strike you with a hundred 
spears in the morning, at midday, and in the late afternoon. 


So kho tvam, ambho purisa, divase divase tihi tihi 
sattisatehi hannamano vassasatayuko vassasatajivi 
vassasatassa accayena anabhisametani cattari 
ariyasaccani abhisamessasi'ti. 

And you'll live for a hundred years being struck with three 
hundred spears every day. But when a hundred years have 
passed, you will comprehend the four noble truths for the 
first time.’ 


Atthavasikena, bhikkhave, kulaputtena alam 
upagantum. 

For an earnest and gentleman this is sufficient reason to 
submit. 


Tam kissa hetu? 
Why is that? 


Anamataggoyam, bhikkhave, samsaro; 
Transmigration has no known beginning. 


pubba koti nappannayati sattippaharanam 
asippaharanam usuppaharanam 
pharasuppaharanam. 

No first point is found of blows by spears, swords, arrows, 
and axes. 


Evancetam, bhikkhave, assa. 
Now this may be so. 


Na kho panaham, bhikkhave, saha dukkhena, saha 
domanassena catunnam ariyasaccanam abhisamayam 
vadami; 

But the comprehension of the four noble truths doesn’t 
come with pain or sadness, I say. 


api caham, bhikkhave, sahava sukhena, sahava 
soManassena catunnam ariyasaccanam abhisamayam 
vadami. 

Rather, the comprehension of the four noble truths comes 
only with pleasure and happiness, I say. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassSa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 


That’s why you should practice meditation ...” 


Pancamam. 


396.036. 36. Panasutta - 36. 


Living Creatures 
4. Sisapavanavagga - 4. In a Rosewood Forest 


“Seyyathapi, bhikkhave, puriso yam imasmim 
jambudipe tinakatthasakhapalasam tacchetva 
ekajjham samhareyya; 

Suppose a person was to strip all the grass, sticks, 
branches, and leaves in India, gather them together into 
one pile, 


ekajjham samharitva sulam kareyya. 
and make them into stakes. 


Sulam karitva ye mahasamudde mahantaka pana te 
mahantakesu sulesu avuneyya, ye mahasamudde 
majjhimaka pana te majjhimakesu sulesu avuneyya, 
ye mahasamudde sukhumaka pana te sukhumakesu 
sulesu avuneyya. 

Then they’d impale the large creatures in the ocean on 
large stakes; the medium-sized creatures on medium-sized 
stakes; and the small creatures on small stakes. 


Apariyadinna ca, bhikkhave, mahasamudde olarika 
pana assu. 

They wouldn’t run out of sizable creatures in the ocean 
before 


Atha imasmim jambudipe tinakatthasakhapalasam 
parikkhayam pariyadanam gaccheyya. 
using up all the grass, sticks, branches, and leaves in India. 


Ito bahutara kho, bhikkhave, mahasamudde 
sukhumaka pana, ye na sukara sulesu avunitum. 


There are far more small creatures in the ocean than this, 
so it wouldn’t be feasible to impale them on stakes. 


Tam kissa hetu? 
Why is that? 


Sukhumatta, bhikkhave, attabhavassa. 
Because of the small size of those life-forms. 


Evam maha kho, bhikkhave, apayo. 
That’s how big the plane of loss is. 


Evam mahantasma kho, bhikkhave, apayasma 
parimutto ditthisampanno puggalo ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

A person accomplished in view, exempt from that vast plane 
of loss, truly understands: “This is suffering’ ... “This is the 
origin of suffering’ ... “This is the cessation of suffering’ ... 
‘This is the practice that leads to the cessation of suffering’. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Chattham. 


96.037.37. Pathamasuriyasutta - 
37. The Simile of the Sun (1st) 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam. 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


Evameva kho, bhikkhave, bhikkhuno catunnam 
ariyasaccanam yathabhutam abhisamayaya etam 
pubbangamam etam pubbanimittam, yadidam— 
sammaditthi. 

In the same way, right view is the forerunner and precursor 
of truly comprehending the four noble truths. 


Tassetam, bhikkhave, bhikkhuno patikankham: 
A mendicant with right view can expect to truly understand: 


‘idam dukkhan’ti yathabhutam pajanissati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanissati. 

‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 
to the cessation of suffering’. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Sattamam. 


96.038. 38. Dutiyasuriyasutta - 
38. The Simile of the Sun (2nd) 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Yavakivanca, bhikkhave, candimasutriya loke 
nuppajjanti, neva tava mahato alokassa patubhavo 
hoti mahato obhasassa. 

“Mendicants, as long as the moon and the sun don’t arise in 
the world, no great light or great radiance appears. 


Andhatamam tada hoti andhakaratimisa. 
Darkness prevails then, utter darkness. 


Neva tava rattindiva pannayanti, na masaddhamasa 
pannayanti, na utusamvacchara pannayanti. 

Day and night aren’t found, nor months and fortnights, nor 
seasons and years. 


Yato ca kho, bhikkhave, candimasuriya loke 
uppajjanti, atha mahato alokassa patubhavo hoti 
mahato obhasassa. 

But when the moon and the sun arise in the world, a great 
light, a great radiance appears. 


Neva andhakaratamam tada hoti na andhakaratimisa. 
Darkness no longer prevails. 


Atha rattindiva pannayanti, masaddhamasa 
pannayanti, utusamvacchara pannayanti. 

Day and night are found, and months and fortnights, and 
seasons and years. 


Evameva kho, bhikkhave, yavakivanca tathagato loke 
nuppajjati araham sammasambuddho, neva tava 


mahato alokassa patubhavo hoti mahato obhasassa. 
In the same way, as long as the Realized One doesn’t arise 
in the world, no great light or great radiance appears. 


Andhatamam tada hoti andhakaratimisa. 
Darkness prevails then, utter darkness. 


Neva tava catunnam ariyasaccanam acikkhana hoti 
desana pannapana patthapana vivarana vibhajana 
uttanikammam. 

There’s no explanation of the four noble truths, no teaching, 
advocating, establishing, clarifying, analyzing, and 
revealing of them. 


Yato ca kho, bhikkhave, tathagato loke uppajjati 
araham sammasambuddho, atha mahato alokassa 
patubhavo hoti mahato obhasassa. 

But when the Realized One arises in the world, a great 
light, a great radiance appears. 


Neva andhatamam tada hoti na andhakaratimisa. 
Darkness no longer prevails. 


Atha kho catunnam ariyasaccanam acikkhana hoti 
desana pannapana patthapana vivarana vibhajana 
uttanikammam. 

Then there’s the explanation of the four noble truths, the 
teaching, advocating, establishing, clarifying, analyzing, 
and revealing of them. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 


The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Atthamam. 


96.039. 39. Indakhilasutta - 39. 
A Boundary Pillar 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Ye hi keci, bhikkhave, samana va brahmana va ‘idam 
dukkhan’ti yathabhutam nappajananti ... pe ... 
“Mendicants, there are ascetics and brahmins who don’t 
truly understand about suffering, its origin, its cessation, 
and the path. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti, te annassa samanassa va 
brahmanassa va mukham ullokenti: 

They gaze up at the face of another ascetic or brahmin, 
thinking: 


‘ayam nuna bhavam janam janati, passam passati’ti. 
‘Surely this worthy one knows and sees.’ 


Seyyathapi, bhikkhave, tulapicu va kappasapicu va 
lahuko vatupadano same bhumibhage nikkhitto. 
Suppose there was a light tuft of cotton-wool or kapok 
which was taken up by the wind and landed on level 
ground. 


Tamenam puratthimo vato pacchimena samhareyya, 
pacchimo vato puratthimena samhareyya, uttaro vato 
dakkhinena samhareyya, dakkhino vato uttarena 
samhareyya. 

The east wind wafts it west; the west wind wafts it east; the 
north wind wafts it south; and the south wind wafts it north. 


Tam kissa hetu? 
Why is that? 


Lahukatta, bhikkhave, kappasapicuno. 
It’s because the tuft of cotton-wool is so light. 


Evameva kho, bhikkhave, ye hi keci samana va 
brahmana va ‘idam dukkhan’ti yathabhutam 
nappajananti ... pe ... 

In the same way, there are ascetics and brahmins who don’t 
truly understand about suffering, its origin, its cessation, 
and the path. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti, te annassa samanassa va 
brahmanassa va mukham ullokenti: 

They gaze up at the face of another ascetic or brahmin, 
thinking: 


‘ayam nuna bhavam janam janati, passam passati’ti. 
‘Surely this worthy one knows and sees.’ 


Tam kissa hetu? 
Why is that? 


Aditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
‘idam dukkhan’ti yathabhutam pajananti ... pe ... 
There are ascetics and brahmins who truly understand 
about suffering, its origin, its cessation, and the path. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajananti, te na annassa samanassa va 
brahmanassa va mukham ullokenti: 

They don’t gaze up at the face of another ascetic or 
brahmin, thinking: 


‘ayam nuna bhavam janam janati, passam passati’ti. 
‘Surely this worthy one knows and sees.’ 


Seyyathapi, bhikkhave, ayokhilo va indakhilo va 
gambhiranemo sunikhato acalo asampakamp1. 
Suppose there was an iron pillar or a boundary pillar with 
deep foundations, firmly embedded, imperturbable and 
unshakable. 


Puratthimaya cepi disaya agaccheyya bhusa 
vatavutthi, neva sankampeyya na sampakampeyya na 
Sampacaleyya; pacchimaya cepi disaya ... pe ... 
uttaraya cepi disaya ... pe ... dakkhinaya cepi disaya 
agaccheyya bhusa vatavutthi, neva sankampeyya na 
sampakampeyya na sampacaleyya. 

Even if violent storms were to blow up out of the east, the 
west, the north, and the south, they couldn’t make it shake 
or rock or tremble. 


Tam kissa hetu? 
Why is that? 


Gambhiratta, bhikkhave, nemassa sunikhatatta 
indakhilassa. 

It’s because that boundary pillar is firmly embedded, with 
deep foundations. 


Evameva kho, bhikkhave, ye ca kho keci samana va 
brahmana va ‘idam dukkhan’ti yathabhutam 
pajananti ... pe ... 

In the same way, there are ascetics and brahmins who truly 
understand about suffering, its origin, its cessation, and the 
path. 


ayam dukkhanirodhagamini patipada’ti yathabhutam 
pajananti, te na annassa Samanassa va brahmanassa 
va mukham ullokenti: 

They don’t gaze up at the face of another ascetic or 
brahmin, thinking: 


‘ayam nuna bhavam janam janati, passam passati’ti. 
‘Surely this worthy one knows and sees.’ 


Tam kissa hetu? 
Why is that? 


Suditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they have clearly seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassSa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Navamam. 


96.040. 40. Vadatthikasutta - 40. 
Looking For a Debate 


4. Sisapavanavagga - 4. In a Rosewood Forest 


“Yo hi koci, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... 

“Mendicants, take any mendicant who truly understands: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 
to the cessation of suffering’. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati, puratthimaya cepi disaya 
agaccheyya samano va brahmano va vadatthiko 
vadagavesl: 

An ascetic or brahmin might come from the east, west, 
north, or south wanting to debate, seeking a debate, 
thinking: 


‘vadamassSa aropessami’ti, tam vata saahadhammena 
sankampessati va sampakampessati va 
sampacalessati vati—netam thanam vijjati. 

‘T’ll refute their doctrine!’ It’s simply impossible for them to 
legitimately make that mendicant shake or rock or tremble. 


Pacchimaya cepi disaya ... pe ... 
uttaraya cepi disaya ... pe ... 


dakkhinaya cepi disaya agaccheyya samano va 
brahmano va vadatthiko vadagavesi: 


‘vadamassSa aropessami’ti, tam vata saahadhammena 
sankampessati va sampakampessati va 


sampacalessati vati—netam thanam vijjati. 


Seyyathapi, bhikkhave, silayupo solasa kukkuko. 
Suppose there was a stone pillar, sixteen feet long. 


Tassassu attha kukku hettha nemangama, attha 
kukku uparinemassa. 

Eight feet were buried underground, and eight above 
ground. 


Puratthimaya cepi disaya agaccheyya bhusa 
vatavutthi, neva sankampeyya na sampakampeyya na 
Sampacaleyya; pacchimaya cepi disaya ... pe ... 
uttaraya cepi disaya ... pe ... dakkhinaya cepi disaya 
agaccheyya bhusa vatavutthi, neva sankampeyya na 
sampakampeyya na sampacaleyya. 

Even if violent storms were to blow up out of the east, the 
west, the north, and the south, they couldn’t make it shake 
or rock or tremble. 


Tam kissa hetu? 
Why is that? 


Gambhiratta, bhikkhave, nemassa sunikhatatta 
silayupassa. 

It’s because that boundary pillar is firmly embedded, with 
deep foundations. 


Evameva kho, bhikkhave, yo hi koci bhikkhu ‘idam 
dukkhan’ti yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamini patipada’ti yathabhutam 
pajanati; 

In the same way, take any mendicant who truly 
understands: “This is suffering’ ... “This is the origin of 
suffering’ ... “This is the cessation of suffering’ ... “This is the 
practice that leads to the cessation of suffering’. 


puratthimaya cepi disaya agaccheyya samano va 
brahmano va vadatthiko vadagavesi ‘vadamassa 
aropessami’ti, tam vata saahadhammena 
sankampessati va sampakampessati va 
sampacalessati vati—netam thanam vijjati. 

An ascetic or brahmin might come from the east, west, 
north, or south wanting to debate, seeking a debate, 
thinking: ‘I’ll refute their doctrine!’ It’s simply impossible 
for them to legitimately make that mendicant shake or rock 
or tremble. 


Pacchimaya cepi disaya ... pe ... 
uttaraya cepi disaya ... pe ... 


dakkhinaya cepi disaya agaccheyya samano va 
brahmano va vadatthiko vadagavesi: ‘vadamassa 
aropessami’ti, tam vata saahadhammena 
sankampessati va sampakampessati va 
sampacalessati vati—netam thanam vijjati. 


Tam kissa hetu? 
Why is that? 


Suditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they have clearly seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 
Dasamam. 

Sisapavanavaggo catuttho. 

Sisapa khadiro dando, 

cela sattisatena Ca; 

Pana suriyupama dvedha, 


indakhilo ca vadinoti. 


56.041. 41. Lokacintasutta - 41. 


Speculation About the World 
5. Papatavagga - 5. A Cliff 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“bhutapubbam, bhikkhave, annataro puriso rajagaha 
nikkhamitva ‘lokacintam cintessami’ti yena 
sumagadha pokkharani tenupasankami; 
upasankamitva sumagadhaya pokkharaniya tire 
nisidi lokacintam cintento. 

“Once upon a time, mendicants, a certain person left 
Rajagaha, thinking ‘I'll speculate about the world.’ They 
went to the Sumagadha lotus pond and sat down on the 
bank speculating about the world. 


Addasa kho, bhikkhave, so puriso sumagadhaya 
pokkharaniya tire caturanginim senam 
bhisamulalam pavisantam. 

Then that person saw an army of four divisions enter a lotus 
stalk. 


Disvanassa etadahosi: 
When he saw this he thought, 


‘ummattosmi namaham, vicetosmi namaham. 
‘I’ve gone mad, really, I’ve lost my mind! 


Yam loke natthi tam maya ditthan’ti. 
I’m seeing things that don’t exist in the world.’ 


Atha kho so, bhikkhave, puriso nagaram pavisitva 
mahajanakayassa arocesi: 

Then that person entered the city and informed a large 
crowd, 


‘ummattosmi namaham, bhante, vicetosmi namaham, 
bhante. 
‘I’ve gone mad, really, I’ve lost my mind! 


Yam loke natthi tam maya ditthan’ti. 
I’m seeing things that don’t exist in the world.’ 


‘Katham pana tvam, ambho purisa, ummatto katham 
viceto? 

‘But how is it that you’re mad? How have you lost your 
mind? 


Kinca loke natthi yam taya ditthan’ti? 
And what have you seen that doesn’t exist in the world?’ 


‘Idhaham, bhante, rajagaha nikkhamitva “lokacintam 
cintessami” ti yena sumagadha pokkharani 
tenupasankamim; upasankamitva sumagadhaya 
pokkharaniya tire nisidim lokacintam cintento. 

‘Sirs, I left Rajagaha, thinking “I’ll speculate about the 
world.” I went to the Sumagadha lotus pond and sat down 
on the bank speculating about the world. 


Addasam khvaham, bhante, sumagadhaya 
pokkharaniya tire caturanginim senam 
bhisamulalam pavisantam. 

Then I saw an army of four divisions enter a lotus stalk. 


Evam khvaham, bhante, ummatto evam viceto. 
That’s why I’m mad, that’s why I’ve lost my mind. 


Idanca loke natthi yam maya ditthan’ti. 
And that’s what I’ve seen that doesn’t exist in the world.’ 


‘Taggha tvam, ambho purisa, ummatto taggha viceto. 
‘Well, mister, you’re definitely mad, you’ve definitely lost 
your mind. 


Idanca loke natthi yam taya ditthan’ti. 
And you’re seeing things that don’t exist in the world.’ 


Tam kho pana, bhikkhave, so puriso bhutamyeva 
addasa, no abhutam. 
But what that person saw was in fact real, not unreal. 


Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

Once upon a time, a battle was fought between the gods 
and the demons. 


Tasmim kho pana, bhikkhave, sangame deva jinimsu, 
asura parajinimsu. 
In that battle the gods won and the demons lost. 


Parajita ca kho, bhikkhave, asura bhita 
bhisamulalena asurapuram pavisimsu devanamyeva 
mohayamana. 

The defeated and terrified demons entered the demon city 
through the lotus stalk only to confuse the gods. 


Tasmatiha, bhikkhave, ma lokacintam cintetha: 
So mendicants, don’t speculate about the world. 


‘sassato loko’ti va ‘asassato loko’ti va, ‘antava loko’ ti 
va ‘anantava loko’ti va, ‘tam jivam tam sariran’ti va 
‘annam jivam annam sSariran’ti va, ‘hoti tathagato 
param marana’ti va ‘na hoti tathagato param 
marana’ti va, ‘hoti ca na ca hoti tathagato param 
marana’ti va, ‘neva hoti na na hoti tathagato param 
marana’ti va. 

For example: the world is eternal, or not eternal, or finite, 
or infinite; the soul and the body are the same thing, or 
they are different things; after death, a Realized One exists, 
or doesn’t exist, or both exists and doesn’t exist, or neither 
exists nor doesn’t exist. 


Tam kissa hetu? 
Why is that? 


Nesa, bhikkhave, cinta atthasamhita 
nadibrahmacariyaka na nibbidaya na viragaya na 
nirodhaya na upasamaya na abhinnaya na 
sambodhaya na nibbanaya samvattati. 

Because those thoughts aren’t beneficial or relevant to the 
fundamentals of the spiritual life. They don’t lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Cintenta kho tumhe, bhikkhave, ‘idam dukkhan’ti 
cinteyyatha ... pe ... ‘ayam dukkhanirodhagamini 
patipada’ti cinteyyatha. 

When you think something up, you should think: ‘This is 
suffering’ ... “This is the origin of suffering’ ... “This is the 
cessation of suffering’ ... “This is the practice that leads to 
the cessation of suffering’. 


Tam kissa hetu? 
Why is that? 


Esa, bhikkhave, cinta atthasamhita esa 
adibrahmacariyaka esa nibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati. 

Because those thoughts are beneficial and relevant to the 
fundamentals of the spiritual life. They lead to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pathamam. 


96.042. 42. Papatasutta - 42. A 
Cliff 


5. Papatavagga - 5. A Cliff 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“ayama, bhikkhave, yena patibhanakuto 
tenupasankamissama divaviharaya’” ti. 

“Come, mendicants, let’s go to Inspiration Peak for the 
day’s meditation. 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Atha kho bhagava sambahulehi bhikkhuhi saddhim 
yena patibhanakuto tenupasankami. 

Then the Buddha together with several mendicants went to 
Inspiration Peak. 


Addasa kho annataro bhikkhu patibhanakute 
mahantam papatam. 
A certain mendicant saw the big cliff there 


Disvana bhagavantam etadavoca: 
and said to the Buddha, 


“maha vatayam, bhante, papato subhayanako, 
bhante, papato. 
“Sir, that big cliff is really huge and scary. 


Atthi nu kho, bhante, imamha papata anno papato 
mahantataro ca bhayanakataro ca” ti? 
Is there any other cliff bigger and scarier than this one?” 


“Atthi kho, bhikkhu, imamha papata anno papato 
mahantataro ca bhayanakataro ca” ti. 
“There is, mendicant.” 


“Katamo pana, bhante, imamha papata anno papato 
mahantataro ca bhayanakataro ca” ti? 
“But sir, what is it?” 


“Ye hi keci, bhikkhave, samana va brahmana va ‘idam 
dukkhan’ti yathabhutam nappajananti, ‘ayam 
dukkhasamudayo’ti yathabhutam nappajananti, 
‘ayam dukkhanirodho’ti yathabhutam nappajananti, 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti, 

“Mendicant, there are ascetics and brahmins who don’t 
truly understand about suffering, its origin, its cessation, 
and the path. 


te jatisamvattanikesu sankharesu abhiramanti, 
jarasamvattanikesu sankharesu abhiramanti, 
maranasamvattanikesu sankharesu abhiramanti, 
sokaparidevadukkhadomanassupayasasamvattanikes 
u sankharesu abhiramanti. 

They take pleasure in choices that lead to rebirth, old age, 
and death, to sorrow, lamentation, pain, sadness, and 
distress. 


Te jatisamvattanikesu sankharesu abhirata 
jarasamvattanikesu sankharesu abhirata 
maranasamvattanikesu sankharesu abhirata 
sokaparidevadukkhadomanassupayasasamvattanikes 
u sankharesu abhirata jatisamvattanikepi sankhare 
abhisankharonti, jarasamvattanikepi sankhare 
abhisankharonti, maranasamvattanikepi sankhare 
abhisankharonti, 
sokaparidevadukkhadomanassupayasasamvattanikepi 
sankhare abhisankharonti. 

Since they take pleasure in such choices, they continue to 
make them. 


Te jatisamvattanikepi sankhare abhisankharitva 
jarasamvattanikepi sankhare abhisankharitva 
maranasamvattanikepi sankhare abhisankharitva 
sokaparidevadukkhadomanassupayasasamvattanikepi 
sankhare abhisankharitva jatipapatampi papatanti, 
jarapapatampi papatanti, maranapapatampi 
papatanti, 
sokaparidevadukkhadomanassupayasapapatampi 
papatanti. 

Having made choices that lead to rebirth, old age, and 
death, to sorrow, lamentation, pain, sadness, and distress, 
they fall down the cliff of rebirth, old age, and death, of 
sorrow, lamentation, pain, sadness, and distress. 


Te na parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 
They’re not freed from rebirth, old age, and death, from 
sorrow, lamentation, pain, sadness, and distress. 


‘Na parimuccanti dukkhasma’ti vadami. 
They’re not freed from suffering, I say. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
‘idam dukkhan’ti yathabhutam pajananti ... pe ... 
There are ascetics and brahmins who truly understand 
about suffering, its origin, its cessation, and the path. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajananti, te jatisamvattanikesu 
sankharesu nabhiramanti, jarasamvattanikesu 
sankharesu nabhiramanti, maranasamvattanikesu 
sankharesu nabhiramanti, 
sokaparidevadukkhadomanassupayasasamvattanikes 
u sankharesu nabhiramanti. 

They don’t take pleasure in choices that lead to rebirth, old 
age, and death, to sorrow, lamentation, pain, sadness, and 
distress. 


Te jatisamvattanikesu sankharesu anabhirata, 
jarasamvattanikesu sankharesu anabhirata, 
maranasamvattanikesu sankharesu anabhirata, 
sokaparidevadukkhadomanassupayasasamvattanikes 
u sankharesu anabhirata, jatisamvattanikepi 
sankhare nabhisankharonti, jarasamvattanikepi 
sankhare nabhisankharonti, maranasamvattanikepi 
sankhare nabhisankharonti, 
sokaparidevadukkhadomanassupayasasamvattanikepi 
sankhare nabhisankharonti. 

Since they don’t take pleasure in such choices, they stop 
making them. 


Te jatisamvattanikepi sankhare anabhisankharitva, 
jarasamvattanikepi sankhare anabhisankharitva, 
maranasamvattanikepi sankhare anabhisankharitva, 
sokaparidevadukkhadomanassupayasasamvattanikepi 
sankhare anabhisankharitva, jatipapatampi 
nappapatanti, jarapapatampi nappapatanti, 
Maranapapatampi nappapatanti, 


sokaparidevadukkhadomanassupayasapapatampi 
nappapatanti. 

Having stopped making choices that lead to rebirth, old 
age, and death, to sorrow, lamentation, pain, sadness, and 
distress, they don’t fall down the cliff of rebirth, old age, 
and death, of sorrow, lamentation, pain, sadness, and 
distress. 


Te parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 

They’re freed from rebirth, old age, and death, from sorrow, 
lamentation, pain, sadness, and distress. 


‘Parimuccanti dukkhasma’ti vadami. 
They’re freed from suffering, I say. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Dutiyam. 


396.043. 43. Mahaparilahasutta - 


43. The Mighty Fever 
5. Papatavagga - 5. A Cliff 


“Atthi, bhikkhave, mahaparilaho nama nirayo. 
“Mendicants, there is a hell called “The Mighty Fever’. 


Tattha yam kinci cakkhuna rupam passati, 
anittharupanneva passati no ittharupam; 
akantarupanneva passati no kantarupam; 
aMmanaparupanneva passati no manaparupam. 
There, whatever sight you see with your eye is unlikable, 
not likable; undesirable, not desirable; unpleasant, not 
pleasant. 


Yam kinci sotena saddam sunati ... pe ... 
Whatever sound you hear ... Whatever odor you smell ... 
Whatever flavor you taste ... 


yam kinci kayena photthabbam phusati ... pe ... 
Whatever touch you feel ... 


yam kinci manasa dhammam vijanati, 
anittharupanneva vijanati no ittharupam; 
akantarupanneva vijanati no kantarupam; 
amanaparupanneva vijanati no manaparupan’ ti. 
Whatever thought you know with your mind is unlikable, 
not likable; undesirable, not desirable; unpleasant, not 
pleasant.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants said to the 
Buddha, 


“maha vata so, bhante, parilaho, sumaha vata so, 
bhante, parilaho. 
“Sir, that fever really is mighty, so very mighty. 


Atthi nu kho, bhante, etamha parilaha anno parilaho 
mahantataro ceva bhayanakataro ca” ti? 

Is there any other fever more mighty and terrifying than 
this one?” 


“Atthi kho, bhikkhu, etamha parilaha anno parilaho 
mahantataro ca bhayanakataro ca” ti. 
“There is, mendicant.” 


“Katamo pana, bhante, etamha parilaha anno 
parilaho mahantataro ca bhayanakataro Ca” ti? 
“But sir, what is it?” 


“Ye hi keci, bhikkhave, samana va brahmana va ‘idam 
dukkhan’ti yathabhutam nappajananti ... pe ... 
“Mendicants, there are ascetics and brahmins who don’t 
truly understand about suffering, its origin, its cessation, 
and the path. 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti, te jatisamvattanikesu 
sankharesu abhiramanti ... pe ... 

They take pleasure in choices that lead to rebirth ... 


abhirata ... pe ... abhisankharonti ... pe ... 
They continue to make such choices ... 


abhisankharitva jatiparilahenapi paridayhanti, 
jaraparilahenapi paridayhanti, maranaparilahenapi 
paridayhanti, 


sokaparidevadukkhadomanassupayasaparilahenapi 
paridayhanti. 

Having made such choices, they burn with the fever of 
rebirth, old age, and death, of sorrow, lamentation, pain, 
sadness, and distress. 


Te na parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 
They’re not freed from rebirth, old age, and death, from 
sorrow, lamentation, pain, sadness, and distress. 


‘Na parimuccanti dukkhasma’ti vadami. 
They’re not freed from suffering, I say. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
‘idam dukkhan’ti yathabhutam pajananti ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajananti. 

There are ascetics and brahmins who truly understand 
about suffering, its origin, its cessation, and the path. 


Te jatisamvattanikesu sankharesu nabhiramanti ... pe 
They don’t take pleasure in choices that lead to rebirth ... 


anabhirata ... pe ... nabhisankharonti ... pe ... 
They stop making such choices ... 


anabhisankharitva jatiparilahenapi na paridayhanti, 
jaraparilahenapi na paridayhanti, 
maranaparilahenapi na paridayhanti, 
sokaparidevadukkhadomanassupayasaparilahenapi 
na paridayhanti. 

Having stopped making such choices, they don’t burn with 
the fever of rebirth, old age, and death, of sorrow, 
lamentation, pain, sadness, and distress. 


Te parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 

They’re freed from rebirth, old age, and death, from sorrow, 
lamentation, pain, sadness, and distress. 


‘Parimuccanti dukkhasma’ti vadami. 
They’re freed from suffering, I say. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Tatiyam. 


96.044. 44. Kutagarasutta - 44. 


A Bungalow 
5. Papatavagga - 5. A Cliff 


“Yo hi, bhikkhave, evam vadeyya: 
“Mendicants, suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
anabhisamecca ... pe ... dukkhanirodhagaminim 
patipadam ariyasaccam yathabhutam anabhisamecca 
samma dukkhassantam karissami’ti— 

‘Without truly comprehending the noble truths of suffering, 
its origin, its cessation, and the path, I will completely make 
an end of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Seyyathapi, bhikkhave, yo evam vadeyya: 
It’s as if someone were to Say: 


‘aham kutagarassa hetthimam gharam akaritva 
uparimam gharam aropessami’ti— 

‘Before the lower story of a bungalow is built, I will climb up 
to the upper story.’ 


netam thanam vijjati; 
That is not possible. 


evameva kho, bhikkhave, yo evam vadeyya: 
In the same way, suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
anabhisamecca ... pe ... dukkhanirodhagaminim 


patipadam ariyasaccam yathabhutam anabhisamecca 
samma dukkhassantam karissam1i’ti— 

‘Without truly comprehending the noble truths of suffering, 
its origin, its cessation, and the path, I will completely make 
an end of suffering.’ 


netam thanam vijjati. 
That is not possible. 


Yo ca kho, bhikkhave, evam vadeyya: 
But suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
abhisamecca ... pe ... dukkhanirodhagaminim 
patipadam ariyasaccam yathabhutam abhisamecca 
samma dukkhassantam karissami’ti— 

‘After truly comprehending the noble truths of suffering, its 
origin, its cessation, and the path, I will completely make an 
end of suffering.’ 


thanametam vijjati. 
That is possible. 


Seyyathapi, bhikkhave, yo evam vadeyya: 
It’s as if someone were to Say: 


‘aham kutagarassa hetthimam gharam kKaritva 
uparimam gharam aropessami’ti— 

‘After the lower story of a bungalow is built, I will climb up 
to the upper story.’ 


thanametam vijjati; 
That is possible. 


evameva kho, bhikkhave, yo evam vadeyya: 
In the same way, suppose someone were to Say: 


‘aham dukkham ariyasaccam yathabhutam 
abhisamecca ... pe ... dukkhanirodhagaminim 
patipadam ariyasaccam yathabhutam abhisamecca 
samma dukkhassantam karissami’ti— 

‘After truly comprehending the noble truths of suffering, its 
origin, its cessation, and the path, I will completely make an 
end of suffering.’ 


thanametam vijjati. 
That is possible. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Catuttham. 


56.045. 45. Valasutta - 45. 


Splitting Hairs 
5. Papatavagga - 5. A Cliff 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya vesalim pindaya pavisi. 
Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, entered Vesalh for alms. 


Addasa kho ayasma anando sambahule 
licchavikumarake santhagare upasanam karonte, 
duratova sukhumena talacchiggalena asanam 
atipatente, ponkhanuponkham aviradhitam. 

He saw several Licchavi youths practicing archery. They 
were shooting arrows from a distance through a small 
keyhole, shot after shot without missing. 


Disvanassa etadahosi: 
When he saw this he thought, 


“sikkhita vatime licchavikumaraka, susikkhita 
vatime licchavikumaraka; 
“These Licchavi youths really are trained, so well trained, 


yatra hi nama duratova sukhumena talacchiggalena 
asanam atipatessanti ponkhanuponkham 
aviradhitan” ti. 

in that they shoot arrows from a distance through a small 
keyhole, shot after shot without missing.” 


Atha kho ayasma anando vesalim pindaya caritva 
pacchabhattam pindapatapatikkanto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Ananda wandered for alms in Vesali. After the meal, 
on his return from alms-round, he went to the Buddha, 
bowed, sat down to one side, and told him what had 
happened. 


“idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya vesalim pindaya pavisim. 


Addasam khvaham, bhante, sambahule 
licchavikumarake santhagare upasanam karonte 
duratova sukhumena talacchiggalena asanam 
atipatente ponkhanuponkham aviradhitam. 


Disvana me etadahosi: 


‘sikkhita vatime licchavikumaraka, susikkhita vatime 
licchavikumaraka; 


yatra hi nama duratova sukhumena talacchiggalena 
asanam atipatessanti ponkhanuponkham 
aviradhitan’ ti. 


“Tam kim mannasi, ananda, 
“What do you think, Ananda? 


katamam nu kho dukkarataram va 
durabhisambhavataram va— 
Which is harder and more challenging: 


yo duratova sukhumena talacchiggalena asanam 
atipateyya ponkhanuponkham aviradhitam, yo va 
sattadha bhinnassa valassa kotiya kotim 
pativijjheyya” ti? 

to shoot arrows from a distance through a small keyhole, 
shot after shot without missing? Or to take a horsehair split 
into seven strands and penetrate one tip with another tip?” 


“Etadeva, bhante, dukkarataranceva 
durabhisambhavataranca yo va sattadha bhinnassa 
valassa kotiya kotim pativijjheyya’” ti. 

“It’s more difficult and challenging, sir, to take a horsehair 
split into seven strands and penetrate one tip with another 
tip.” 


“Atha kho, ananda, duppativijjhataram pativijjhanti, 
ye ‘idam dukkhan’ti yathabhutam pativijjhanti ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pativijjhanti. 

“Still, Ananda, those who truly penetrate suffering, its 
origin, its cessation, and the path penetrate something 
tougher than that. 


Tasmatihananda, ‘idam dukkhan’ti yogo karantyo ... 
pe ... ‘ayam dukkhanirodhagamin1 patipada’ti yogo 
karaniyo’ ti. 

That’s why you should practice meditation ...” 


Pancamam. 


56.046. 46. Andhakarasutta - 46. 


Darkness 
5. Papatavagga - 5. A Cliff 


“Atthi, bhikkhave, lokantarika agha asamvuta 
andhakara andhakaratimisa, yatthamimesam 
candimasuriyanam evammahiddhikanam evam 
mahanubhavanam abhaya nanubhonti’ ti. 
“Mendicants, the boundless desolation of interstellar space 
is so utterly dark that even the light of the moon and the 
sun, so mighty and powerful, makes no impression.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“maha vata so, bhante, andhakaro, sumaha vata so, 
bhante, andhakaro. 
“Sir, that darkness really is mighty, so very mighty. 


Atthi nu kho, bhante, etamha andhakara anno 
andhakaro mahantataro ca bhayanakataro ca” ti? 
Is there any other darkness more mighty and terrifying 
than this one?” 


“Atthi kho, bhikkhu, etamha andhakara anno 
andhakaro mahantataro ca bhayanakataro ca” ti. 
“There is, mendicant.” 


“Katamo pana, bhante, etamha andhakara anno 
andhakaro mahantataro ca bhayanakataro ca” ti? 
“But sir, what is it?” 


“Ye hi keci, bhikkhu, samana va brahmana va ‘idam 
dukkhan’ti yathabhutam nappajananti ... pe ... ‘ayam 
dukkhanirodhagamini patipada’ti yathabhutam 
nappajananti, 

“There are ascetics and brahmins who don’t truly 
understand about suffering, its origin, its cessation, and the 
path. 


te jatisamvattanikesu sankharesu abhiramanti ... pe 
They take pleasure in choices that lead to rebirth ... 


abhirata ... pe ... abhisankharonti ... pe ... 
They continue to make such choices ... 


abhisankharitva jatandhakarampi papatanti, 
jarandhakarampi papatanti, maranandhakarampi 
papatanti, 
sokaparidevadukkhadomanassupayasandhakarampi 
papatanti. 

Having made such choices, they fall into the darkness of 
rebirth, old age, and death, of sorrow, lamentation, pain, 
sadness, and distress. 


Te na parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 
They’re not freed from rebirth, old age, and death, from 
sorrow, lamentation, pain, sadness, and distress. 


‘Na parimuccanti dukkhasma’ti vadami. 
They’re not freed from suffering, I say. 


Ye ca kho keci, bhikkhu, samana va brahmana va 
‘idam dukkhan’ti yathabhutam pajananti ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajananti, 


There are ascetics and brahmins who truly understand 
about suffering, its origin, its cessation, and the path. 


te jatisamvattanikesu sankharesu nabhiramanti ... pe 
They don’t take pleasure in choices that lead to rebirth ... 


anabhirata ... pe ... nabhisankharonti ... pe ... 
They stop making such choices ... 


anabhisankharitva jatandhakarampi nappapatanti, 
jarandhakarampi nappapatanti, maranandhakarampi 
nappapatanti, 
sokaparidevadukkhadomanassupayasandhakarampi 
nappapatanti. 

Having stopped making such choices, they don’t fall into the 
darkness of rebirth, old age, and death, of sorrow, 
lamentation, pain, sadness, and distress. 


Te parimuccanti jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 

They’re freed from rebirth, old age, and death, from sorrow, 
lamentation, pain, sadness, and distress. 


‘Parimuccanti dukkhasma’ti vadami. 
They’re freed from suffering, I say. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Chattham. 


396.047. 47. 
Pathamachiggalayugasutta - 47. 


A Yoke With a Hole (1st) 
5. Papatavagga - 5. A Cliff 


“Seyyathapi, bhikkhave, puriso mahasamudde 
ekacchiggalam yugam pakkhipeyya. Tatrapissa kano 
kacchapo. So vassasatassa vassaSatassa accayena 
sakim sakim ummujjeyya. 

“Mendicants, suppose a person was to throw a yoke with a 
single hole into the ocean. And there was a one-eyed turtle 
who popped up once every hundred years. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu kho kano kacchapo vassasatassa vassasatassa 
accayena sakim sakim ummujjanto amusmim 
ekacchiggale yuge givam paveseyya’” ti? 

Would that one-eyed turtle, popping up once every hundred 
years, still poke its neck through the hole in that yoke?” 


“Yadi nuna, bhante, kadaci karahaci dighassa 
addhuno accayena’ ti. 
“Only after a very long time, sir, if ever.” 


“Khippataram kho so, bhikkhave, kano kacchapo 
vassasatassa vassasatassa accayena sakim sakim 
ummujjanto amusmim ekacchiggale yuge givam 
paveseyya, na tvevaham, bhikkhave, sakim 
vinipatagatena balena manussattam vadami. 

“That one-eyed turtle would poke its neck through the hole 
in that yoke sooner than a fool who has fallen to the 
underworld would be reborn as a human being, I say. 


Tam kissa hetu? 
Why is that? 


Na hettha, bhikkhave, atthi dhammacariya, 
samacariya, kusalakiriya, punnakiriya. 

Because there there’s no principled or moral conduct, and 
no doing what is good and skillful. 


Annamannakhadika ettha, bhikkhave, vattati 
dubbalakhadika. 
There they just prey on each other, preying on the weak. 


Tam kissa hetu? 
Why is that? 


Aditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassSa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Sattamam. 


396.048. 48. 
Dutiyachiggalayugasutta - 48. A 


Yoke With a Hole (2nd) 
5. Papatavagga - 5. A Cliff 


“Seyyathapi, bhikkhave, ayam mahapathavi ekodaka 
asSa. 
“Mendicants, suppose the earth was entirely covered with 
water. 


Tatra puriso ekacchiggalam yugam pakkhipeyya. 
And a person threw a yoke with a single hole into it. 


Tamenam puratthimo vato pacchimena samhareyya, 
pacchimo vato puratthimena samhareyya, uttaro vato 
dakkhinena samhareyya, dakkhino vato uttarena 
samhareyya. 

The east wind wafts it west; the west wind wafts it east; the 
north wind wafts it south; and the south wind wafts it north. 


Tatrassa kano kacchapo. So vassasatassa vassasatassa 
accayena sakim sakim ummujjeyya. 

And there was a one-eyed turtle who popped up once every 
hundred years. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu kho kano kacchapo vassasatassa vassasatassa 
accayena sakim sakim ummujjanto amusmim 
ekacchiggale yuge givam paveseyya’” ti? 

Would that one-eyed turtle, popping up once every hundred 
years, still poke its neck through the hole in that yoke?” 


“Adhiccamidam, bhante, yam so kano kacchapo 
vassaSatassa vassasSatassa accayena sakim sakim 
ummujjanto amusmim ekacchiggale yuge givam 
paveseyya’ ti. 

“Tt’s unlikely, sir.” 


“Evam adhiccamidam, bhikkhave, yam manussattam 
labhati. 
“That’s how unlikely it is to get reborn as a human being. 


Evam adhiccamidam, bhikkhave, yam tathagato loke 
uppajjati araham sammasambuddho. 

And that’s how unlikely it is for a Realized One to arise in 
the world, a perfected one, a fully awakened Buddha. 


Evam adhiccamidam, bhikkhave, yam 
tathagatappavedito dhammavinayo loke dibbati. 
And that’s how unlikely it is for the teaching and training 
proclaimed by a Realized One to shine in the world. 


Tassidam, bhikkhave, manussattam laddham, 
tathagato loke uppanno araham sammasambuddho, 
tathagatappavedito ca dhammavinayo loke dibbati. 
And now, mendicants, you have been reborn as a human 
being. A Realized One has arisen in the world, a perfected 
one, a fully awakened Buddha. And the teaching and 
training proclaimed by a Realized One shines in the world. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Atthamam. 


56.049. 49. 
Pathamasinerupabbatarajasutta 
- 49, Sineru, King of Mountains 


(1st) 
5. Papatavagga - 5. A Cliff 


“Seyyathapi, bhikkhave, puriso sinerussa 
pabbatarajassa satta muggamattiyo pasanasakkhara 
upanikkhipeyya. 

“Mendicants, suppose a person was to place down on 
Sineru, the king of mountains, seven pebbles the size of 
mung beans. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—ya va satta 
muggamattiyo pasanasakkhara upanikkhitta, yo va 
sinerupabbataraja’” ti? 

Which is more: the seven pebbles the size of mung beans? 
Or Sineru, the king of mountains?” 


“Etadeva, bhante, bahutaram, yadidam— 
sinerupabbataraja; 
“Sir, Sineru, the king of mountains, is certainly more. 


appamattika satta muggamattiyo pasanasakkhara 
upanikkhitta. 
The seven pebbles the size of mung beans are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti sinerupabbatarajanam 


upanidhaya satta muggamattiyo pasanasakkhara 
upanikkhitta’ ti. 

Compared to Sineru, they can’t be reckoned or compared, 
they’re not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; appamattakam avasittham. 

“In the same way, for a person with comprehension, a noble 
disciple accomplished in view, the suffering that’s over and 
done with is more, what’s left is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti, purimam dukkhakkhandham 
parikkhinam pariyadinnam upanidhaya yadidam 
sattakkhattuparamata; 

Compared to the mass of suffering in the past that’s over 
and done with, it can’t be reckoned or compared, it’s not 
even a fraction, since there are at most seven more lives. 


yo ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

Such a person truly understands about suffering, its origin, 
its cessation, and the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’” ti. 

That’s why you should practice meditation ...” 


Navamam. 


96.050. 50. 
Dutiyasinerupabbatarajasutta - 


90. Sineru, King of Mountains 
(2nd) 


5. Papatavagga - 5. A Cliff 


“Seyyathapi, bhikkhave, sinerupabbatarajayam 
parikkhayam pariyadanam gaccheyya, thapetva satta 
muggamattiyo pasanasakkhara. 

“Mendicants, suppose Sineru, the king of mountains, was 
worn away and eroded except for seven pebbles the size of 
mustard seeds. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va sinerussa 
pabbatarajassa parikkhinam pariyadinnam, ya va 
satta muggamattiyo pasanasakkhara avasittha” ti? 
Which is more: the portion of Sineru, the king of mountains, 
that has been worn away and eroded? Or the seven pebbles 
the size of mustard seeds that are left?” 


“Etadeva, bhante, bahutaram sinerussa 
pabbatarajassa yadidam parikkhinam pariyadinnam; 
“Sir, the portion of Sineru, the king of mountains, that has 
been worn away and eroded is certainly more. 


appamattika satta muggamattiyo pasanasakkhara 
avasittha. 
The seven pebbles the size of mustard seeds are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti sinerussa pabbatarajassa 
parikkhinam pariyadinnam upanidhaya satta 
muggamattiyo pasanasakkhara avasittha’” ti. 
Compared to Sineru, they can’t be reckoned or compared, 
they’re not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; appamattakam avasittham. 

“In the same way, for a person with comprehension, a noble 
disciple accomplished in view, the suffering that’s over and 
done with is more, what’s left is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti, purimam dukkhakkhandham 
parikkhinam pariyadinnam upanidhaya yadidam 
sattakkhattuparamata; 

Compared to the mass of suffering in the past that’s over 
and done with, it can’t be reckoned or compared, it’s not 
even a fraction, since there are at most seven more lives. 


yo ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

Such a person truly understands about suffering, its origin, 
its cessation, and the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Dasamam. 


Papatavaggo pancamo. 
Cinta papato parilaho, 
kutam valandhakaro Ca; 
Chiggalena ca dve vutta, 


sineru apare duveti. 


36.051.51. Nakhasikhasutta - 
91. A Fingernail 


6. Abhisamayavagga - 6. Comprehension 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram—yo vayam maya paritto 
nakhasikhayam pamsu aropito, ayam va 
mahapathavi’ ti? 

Which is more: the little bit of dirt under my fingernail, or 
this great earth?” 


“Etadeva, bhante, bahutaram yadidam—mahapathavi; 
appamattakayam bhagavata paritto nakhasikhayam 
pamsu aropito. 

“Sir, the great earth is certainly more. The little bit of dirt 
under your fingernail is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti mahapathavim upanidhaya 
bhagavata paritto nakhasikhayam pamsu aropito’ ti. 
Compared to the great earth, it can’t be reckoned or 
compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; appamattakam avasittham. 


“In the same way, for a person with comprehension, a noble 
disciple accomplished in view, the suffering that’s over and 
done with is more, what’s left is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti purimam dukkhakkhandham 
parikkhinam pariyadinnam upanidhaya yadidam 
sattakkhattuparamata; 

Compared to the mass of suffering in the past that’s over 
and done with, it can’t be reckoned or compared, it’s not 
even a fraction, since there are at most seven more lives. 


yo ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

Such a person truly understands about suffering, its origin, 
its cessation, and the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pathamam. 


96.052. 52. Pokkharanisutta - 
92. A Lotus Pond 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, pokkharani pannasayojanani 
ayamena, pannasayojanani vittharena, 
pannasayojanani ubbedhena, punna udakassa 
samatittika kakapeyya. 

“Mendicants, suppose there was a lotus pond that was fifty 
leagues long, fifty leagues wide, and fifty leagues deep, full 
to the brim so a crow could drink from it. 


Tato puriso kusaggena udakam uddhareyya. 
Then a person would pick up some water on the tip ofa 
blade of grass. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va kusaggena 
ubbhatam, yam va pokkharaniya udakan’” ti? 

Which is more: the water on the tip of the blade of grass, or 
the water in the lotus pond?” 


“Etadeva, bhante, bahutaram, yadidam— 
pokkharaniya udakam; appamattakam kusaggena 
udakam ubbhatam. 

“Sir, the water in the lotus pond is certainly more. The 
water on the tip of a blade of grass is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti pokkharaniya udakam 
upanidhaya kusaggena udakam ubbhatan’ ti. 


Compared to the water in the lotus pond, it can’t be 
reckoned or compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 


“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Dutiyam. 


96.053. 53. 
Pathamasambhejjasutta - 53. 
Where the Waters Flow Together 
(1st) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, yatthima mahanadiyo 
samsandanti samenti, seyyathidam— 

“Mendicants, there are places where the great rivers—the 
Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—come 
together and converge. 


ganga, yamuna, aciravati, sarabhu, mahi, tato puriso 
dve va tini va udakaphusitani uddhareyya. 

Suppose a person was to draw two or three drops of water 
from such a place. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yani dve va tini va 
udakaphusitani ubbhatani, yam va 
sambhejjaudakan” ti? 

Which is more: the two or three drops drawn out or the 
water in the confluence?” 


“Etadeva, bhante, bahutaram, yadidam— 
sambhejjaudakam; appamattakani dve va tini va 
udakaphusitani ubbhatani. 

“Sir, the water in the confluence is certainly more. The two 
or three drops drawn out are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti sambhejjaudakam 
upanidhaya dve va tini va udakaphusitani 
ubbhatan1’ ti. 

Compared to the water in the confluence, it can’t be 
reckoned or compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 


“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Tatiyam. 


96.054. 54. 
Dutiyasambhejjasutta - 54. 
Where the Waters Flow Together 
(2nd) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, yatthima mahanadiyo 
samsandanti samenti, seyyathidam— 

“Mendicants, there are places where the great rivers—the 
Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—come 
together and converge. 


ganga, yamuna, aciravati, sarabhu, mahi, tam 
udakam parikkhayam pariyadanam gaccheyya, 
thapetva dve va tini va udakaphusitani. 

Suppose that water dried up and evaporated except for two 
or three drops. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va 
sambhejjaudakam parikkhinam pariyadinnam, yani 
dve va tini va udakaphusitani avasitthani” ti? 

Which is more: the water in the confluence that has dried 
up and evaporated, or the two or three drops left?” 


“Etadeva, bhante, bahutaram sambhejjaudakam 
yadidam parikkhinam pariyadinnam; appamattakani 
dve va tini va udakaphusitani avasitthani. 

“Sir, the water in the confluence that has dried up and 
evaporated is certainly more. The two or three drops left 
are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti sambhejjaudakam 
parikkhinam pariyadinnam upanidhaya dve va tini va 
udakaphusitani avasitthan1” ti. 

Compared to the water in the confluence that has dried up 
and evaporated, it can’t be reckoned or compared, it’s not 
even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 
“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Catuttham. 


96.055. 55. 
Pathamamahapathavisutta - 55. 
The Earth (1st) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, puriso mahapathaviya satta 
kolatthimattiyo gulika upanikkhipeyya. 

“Mendicants, suppose a person was to place seven clay 
balls the size of jujube seeds on the great earth. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—ya va satta 
kolatthimattiyo gulika upanikkhitta, ayam va 
mahapathavi’ ti? 

Which is more: the seven clay balls the size of jujube seeds, 
or the great earth?” 


“Etadeva, bhante, bahutaram, yadidam— 
mahapathavi; appamattika satta kolatthimattiyo 
gulika upanikkhitta. 

“Sir, the great earth is certainly more. The seven clay balls 
the size of jujube seeds are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti mahapathavim upanidhaya 
satta kolatthimattiyo gulika upanikkhitta’ ti. 
Compared to the great earth, they can’t be reckoned or 
compared, they’re not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 
“In the same way, for a noble disciple ... 


yogo karaniyo’ ti. 
That’s why you should practice meditation ...” 


Pancamam. 


96.056. 56. 
Dutiyamahapathavisutta - 56. 
The Earth (2nd) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, mahapathavi parikkhayam 
pariyadanam gaccheyya thapetva satta 
kolatthimattiyo gulika. 

“Mendicants, suppose the great earth was worn away and 
eroded except for seven clay balls the size of jujube seeds. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va mahapathaviya 
parikkhinam pariyadinnam, ya va satta 
kolatthimattiyo gulika avasittha” ti? 

Which is more: the great earth that has been worn away 
and eroded, or the seven clay balls the size of jujube seeds 
that are left?” 


“Etadeva, bhante, bahutaram mahapathaviya 
yadidam parikkhinam pariyadinnam; appamattika 
satta kolatthimattiyo gulika avasittha. 

“Sir, the great earth that has been worn away and eroded is 
certainly more. The seven clay balls the size of jujube seeds 
are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti mahapathaviya parikkhinam 
pariyadinnam upanidhaya satta kolatthimattiyo 
gulika avasittha’ ti. 

Compared to the great earth that has been worn away and 
eroded, they can’t be reckoned or compared, they’re not 


even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 


“In the same way, for a noble disciple ... 


yogo karaniyo’ ti. 
That’s why you should practice meditation ...” 


Chattham. 


96.057.57. 
Pathamamahasamuddasutta - 
97. The Ocean (1st) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, puriso mahasamuddato dve 
va tini va udakaphusitani uddharitani. 

“Mendicants, suppose a man was to draw up two or three 
drops of water from the ocean. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yani dve va tini va 
udakaphusitani ubbhatani, yam va mahasamudde 
udakan” ti? 

Which is more: the two or three drops drawn out or the 
water in the ocean?” 


“Etadeva, bhante, bahutaram, yadidam— 
mahasamudde udakam; appamattakani dve va tini va 
udakaphusitani ubbhatani. 

“Sir, the water in the ocean is certainly more. The two or 
three drops drawn out are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti mahasamudde udakam 
upanidhaya dve va tini va udakaphusitani 
ubbhatan1’ ti. 

Compared to the water in the ocean, it can’t be reckoned or 
compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 
“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Sattamam. 


96.058. 58. 
Dutiyamahasamuddasutta - 58. 
The Ocean (2nd) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, mahasamudde udakam 
parikkhayam pariyadanam gaccheyya thapetva dve va 
tini va udakaphusitani. 

“Mendicants, suppose the water in the ocean dried up and 
evaporated except for two or three drops. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va mahasamudde 
udakam parikkhinam pariyadinnam, yani dve va tini 
va udakaphusitani avasitthan1” ti? 

Which is more: the water in the ocean that has dried up and 
evaporated, or the two or three drops left?” 


“Etadeva, bhante, bahutaram mahasamudde udakam 
yadidam parikkhinam pariyadinnam; appamattakani 
dve va tini va udakaphusitani avasitthani. 

“Sir, the water in the ocean that has dried up and 
evaporated is certainly more. The two or three drops left 
are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti mahasamudde udakam 
parikkhinam pariyadinnam upanidhaya dve va tini va 
udakaphusitani avasitthan1” ti. 

Compared to the water in the ocean that has dried up and 
evaporated, it can’t be reckoned or compared, it’s not even 
a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 


“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Atthamam. 


96.059. 59. 
Pathamapabbatupamasutta - 59. 
A Mountain (1 st) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, puriso himavato 
pabbatarajassa satta sasapamattiyo pasanasakkhara 
upanikkhipeyya. 

“Mendicants, suppose a person was to place seven pebbles 
the size of mustard seeds on the Himalayas, the king of 
mountains. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—ya va satta 
sasapamattiyo pasanasakkhara upanikkhitta, ayam va 
himava pabbataraja” ti? 

Which is more: the seven pebbles the size of mustard seeds, 
or the Himalayas, the king of mountains?” 


“Etadeva, bhante, bahutaram, yadidam—himava 
pabbataraja; appamattika satta sasapamattiyo 
pasanasakkhara upanikkhitta. 

“Sir, the Himalayas, the king of mountains, is certainly 
more. The seven pebbles the size of mustard seeds are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti himavantam 
pabbatarajanam upanidhaya satta sasapamattiyo 
pasanasakkhara upanikkhitta’ ti. 

Compared to the Himalayas, they can’t be reckoned or 
compared, they’re not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa ... pe ... 


“In the same way, for a noble disciple ... 


yogo karaniyo’” ti. 
That’s why you should practice meditation ...” 


Navamam. 


396.060. 60. 
Dutiyapabbatupamasutta - 60. A 
Mountain (2nd) 


6. Abhisamayavagga - 6. Comprehension 


“Seyyathapi, bhikkhave, himava pabbataraja 
parikkhayam pariyadanam gaccheyya, thapetva satta 
Sasapamattiyo pasanasakkhara. 

“Mendicants, suppose the Himalayas, the king of 
mountains, was worn away and eroded except for seven 
pebbles the size of mustard seeds. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho bahutaram—yam va himavato 
pabbatarajassa parikkhinam pariyadinnam, ya va 
satta sasapamattiyo pasanasakkhara avasittha” ti? 
Which is more: the portion of the Himalayas, the king of 
mountains, that has been worn away and eroded, or the 
seven pebbles the size of mustard seeds that are left?” 


“Etadeva, bhante, bahutaram himavato 
pabbatarajassa yadidam parikkhinam pariyadinnam; 
appamattika satta sasapamattiyo pasanasakkhara 
avasittha. 

“Sir, the portion of the Himalayas, the king of mountains, 
that has been worn away and eroded is certainly more. The 
seven pebbles the size of mustard seeds are tiny. 


Sankhampi na upenti, upanidhampi na upenti, 
kalabhagampi na upenti himavato pabbatarajassa 
parikkhinam pariyadinnam upanidhaya satta 
sasapamattiyo pasanasakkhara avasittha” ti. 


Compared to the Himalayas, they can’t be reckoned or 
compared, they’re not even a fraction.” 


“Evameva kho, bhikkhave, ariyasavakassa 
ditthisampannassa puggalassa abhisametavino 
etadeva bahutaram dukkham yadidam parikkhinam 
pariyadinnam; appamattakam avasittham. 

“In the same way, for a person with comprehension, a noble 
disciple accomplished in view, the suffering that’s over and 
done with is more, what’s left is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti, purimam dukkhakkhandham 
parikkhinam pariyadinnam upanidhaya yadidam 
sattakkhattuparamata; 

Compared to the mass of suffering in the past that’s over 
and done with, it can’t be reckoned or compared, it’s not 
even a fraction, since there are at most seven more lives. 


yo ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

Such a person truly understands about suffering, its origin, 
its cessation, and the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 
Dasamam. 


Abhisamayavaggo chattho. 


Nakhasikha pokkharani, 


sambhejja apare duve; 
Pathavi dve samudda dve, 


dvema ca pabbatupamati. 


56.061. 61. Annatrasutta - 61. 


Not Human 
7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram—yo vayam maya paritto 
nakhasikhayam pamsu aropito, ayam va 
mahapathavi’ ti? 

Which is more: the little bit of dirt under my fingernail, or 
this great earth?” 


“Etadeva, bhante, bahutaram, yadidam— 
mahapathavi; appamattakayam bhagavata paritto 
nakhasikhayam pamsu aropito. 

“Sir, the great earth is certainly more. The little bit of dirt 
under your fingernail is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti mahapathavim upanidhaya 
bhagavata paritto nakhasikhayam pamsu aropito’ ti. 
Compared to the great earth, it can’t be reckoned or 
compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, appamattaka te satta ye 
Mmanussesu paccajayanti; atha kho eteva bahutara 
satta ye annatra manussehi paccajayanti. 


“In the same way, the sentient beings reborn as humans are 
few, while those not reborn as humans are many. 


Tam kissa hetu? 
Why is that? 


Aditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Pathamam. 


56.062. 62. Paccantasutta - 62. 
In the Borderlands 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 

Then the Buddha, picking up a little bit of dirt under his 
fingernail, addressed the mendicants: 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


katamam nu kho bahutaram—yo vayam maya paritto 
nakhasikhayam pamsu aropito, ayam va 
mahapathavi’ ti? 

Which is more: the little bit of dirt under my fingernail, or 
this great earth?” 


“Etadeva, bhante, bahutaram, yadidam— 
mahapathavi; appamattakayam bhagavata paritto 
nakhasikhayam pamsu aropito. 

“Sir, the great earth is certainly more. The little bit of dirt 
under your fingernail is tiny. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti mahapathavim upanidhaya 
bhagavata paritto nakhasikhayam pamsu aropito’ ti. 
Compared to the great earth, it can’t be reckoned or 
compared, it’s not even a fraction.” 


“Evameva kho, bhikkhave, appamattaka te satta ye 
majjhimesu janapadesu paccajayanti; atha kho eteva 


bahutara satta ye paccantimesu janapadesu 
paccajayanti avinnataresu milakkhesu ... pe .... 

“In the same way, the sentient beings reborn in central 
countries are few, while those reborn in the borderlands, 
among barbarian tribes, are many. ...” 


Dutiyam. 


56.063. 63. Pannasutta - 63. 
Wisdom 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye pana 
ariyena pannacakkhuna samannagata; atha kho eteva 
bahutara satta ye avijjagata sammulha ... pe ... 

.. the sentient beings who have the noble eye of wisdom 
are few, while those who are ignorant and confused are 
many. ...” 


Tatiyam. 


396.064. 64. Suramerayasutta - 
64. Alcohol and Drugs 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
suramerayamajjappamadatthana pativirata; atha kho 
eteva bahutara satta ye 
suramerayamajjappamadatthana apativirata ... pe .... 
“... the sentient beings who refrain from alcoholic drinks 
that cause negligence, are few, while those who don’t 
refrain are many. ...” 


Catuttham. 


56.065. 65. Odakasutta - 65. 


Born in Water 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
thalaja; atha kho eteva bahutara satta ye udakaja. 
Tam kissa hetu ... pe .... 

“.,. the sentient beings born on land are few, while those 
born in water are many. ...” 


Pancamam. 


396.066. 66. Matteyyasutta - 06. 
Respect Mother 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
matteyya; atha kho eteva bahutara satta ye amatteyya 
.. pe .... 

“.,. the sentient beings who respect their mothers are few, 
while those who don’t are many. ...” 


Chattham. 


96.007. 67. Petteyyasutta - 07. 
Respect Father 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
petteyya; atha kho eteva bahutara satta ye apetteyya 
.. Pe .... 

“.,. the sentient beings who respect their fathers are few, 
while those who don’t are many. ...” 


Sattamam. 


56.068. 68. Samannasutta - 68. 


Respect Ascetics 
7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
Samanna; atha kho eteva bahutara satta ye asamanna 
w. pe .... 

“.,. the sentient beings who respect ascetics are few, while 
those who don’t are many. ...” 


Atthamam. 


56.069. 69. Brahmannasutta - 
69. Respect Brahmins 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
brahmanna; atha kho eteva bahutara satta ye 
abrahmania ... pe .... 

“.,. the sentient beings who respect brahmins are few, while 
those who don’t are many. ...” 


Navamam. 


96.070. 70. Pacayikasutta - 70. 
Honor the Elders 


7. Pathamaamakadhannapeyyalavagga - 7. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye kule 
jetthapacayino; atha kho eteva bahutara satta ye kule 
ajetthapacayinoti ... pe .... 

“.,. the sentient beings who honor the elders in the family 
are few, while those who don’t are many. ...” 

Dasamam. 

Pathamaamakadhannapeyyalavaggo sattamo. 
Annatra paccantam panna, 

Suramerayaodaka; 


Matteyya petteyya Capi, 


Samannam brahmapacayikanti. 


96.071. 71. Panatipatasutta - 71. 
Killing Living Creatures 

8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
panatipata pativirata; atha kho eteva bahutara satta 
ye panatipata appativirata. 

“.,. the sentient beings who refrain from killing living 
creatures are few, while those who don’t refrain are many. 


yw 


Tam kissa hetu? ... pe .... 


Pathamam. 


56.072. 72. Adinnadanasutta - 
72. Stealing 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
adinnadana pativirata; atha kho eteva bahutara satta 
ye adinnadana appativirata ... pe .... 

“.,. the sentient beings who refrain from stealing are few, 
while those who don’t refrain are many. ...” 


Dutiyam. 


56.073. 73. 
Kamesumicchacarasutta - 73. 


Sexual Misconduct 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
kamesumicchacara pativirata; atha kho eteva 
bahutara satta ye kamesumicchacara appativirata ... 
pe .... 

“.,. the sentient beings who refrain from sexual misconduct 
are few, while those who don’t refrain are many. ...” 


Tatiyam. 


96.074. 74. Musavadasutta - 74. 
Lying 

8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
musavada pativirata; atha kho eteva bahutara satta 
ye musavada appativirata ... pe .... 

“.,. the sentient beings who refrain from lying are few, while 
those who don’t refrain are many. ...” 


Catuttham. 


56.075. 75. Pesunnasutta - 75. 


Divisive Speech 
8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
pisunaya vacaya pativirata; atha kho eteva bahutara 
satta ye pisunaya vacaya appativirata ... pe .... 

“.,. the sentient beings who refrain from divisive speech are 
few, while those who don’t refrain are many. ...” 


Pancamam. 


56.076. 76. Pharusavacasutta - 
76. Harsh Speech 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
pharusaya vacaya pativirata; atha kho eteva bahutara 
satta ye pharusaya vacaya appativirata ... pe .... 

“.,. the sentient beings who refrain from harsh speech are 
few, while those who don’t refrain are many. ...” 


Chattham. 


56.077.77. Samphappalapasutta 


- 77. Nonsense 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
samphappalapa pativirata; atha kho eteva bahutara 
satta ye samphappalapa appativirata ... pe .... 

“.,. the sentient beings who refrain from talking nonsense 
are few, while those who don’t refrain are many. ...” 


Sattamam. 


96.078. 78. Bijagamasutta - 78. 


Plants 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
bijagamabhutagamasamarambha pativirata; atha kho 
eteva bahutara satta ye 
bijagamabhutagamasamarambha appativirata ... pe 


“.,. the sentient beings who refrain from injuring plants and 
seeds are few, while those who don’t refrain are many. ...” 


Atthamam. 


96.079. 79. Vikalabhojanasutta - 


79. Food at the Wrong Time 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
vikalabhojana pativirata; atha kho eteva bahutara 
satta ye vikalabhojana appativirata ... pe .... 

“.,. the sentient beings who refrain from food at the wrong 
time are few, while those who don’t refrain are many. ...” 


Navamam. 


396.080. 80. Gandhavilepanasutta 
- 80. Perfumes and Makeup 


8. Dutiyaamakadhannapeyyalavagga - 8. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
malagandhavilepanadharanamandanavibhusanatthan 
a pativirata; atha kho eteva bahutara satta ye 
malagandhavilepanadharanamandanavibhusanatthan 
a appativirata ... pe .... 

“.,. the sentient beings who refrain from beautifying and 
adorning themselves with garlands, perfumes, and makeup 
are few, while those who don’t refrain are many ...” 
Dasamam. 

Dutiyaamakadhannapeyyalavaggo atthamo. 

Panam adinnam kamesu, 

musavadanca pesunnam; 


Pharusam samphappalapam, 


bijanca vikalam gandhanti. 


96.081. 81. Naccagitasutta - 81. 
Dancing and Singing 

9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


“Evameva kho, bhikkhave, appaka te satta ye 
naccagitavaditavisukadassana pativirata; atha kho 
eteva bahutara satta ye 
naccagitavaditavisukadassana appativirata. Tam kissa 
hetu ... pe .... 

“.,. the sentient beings who refrain from dancing, singing, 
music, and seeing shows are few, while those who don’t 
refrain are many ...” 


Pathamam. 


96.082. 82. Uccasayanasutta - 
82. High Beds 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
uccasayanamahasayana pativirata; atha kho eteva 
bahutara satta ye uccasayanamahasayana 
appativirata ... pe .... 

“... the sentient beings who refrain from high and luxurious 
beds are few, while those who don’t refrain are many. ...” 


Dutiyam. 


96.083. 83. Jataruparajatasutta - 
63. Gold and Money 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
jataruparajatapatiggahana pativirata; atha kho eteva 
bahutara satta ye jataruparajatapatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving gold and 
money are few, while those who don’t refrain are many. ...” 


Tatiyam. 


56.084. 84. Amakadhannasutta - 


84. Raw Grain 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
amakadhannapatiggahana pativirata; atha kho eteva 
bahutara satta ye amakadhannapatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving raw 
grain are few, while those who don’t refrain are many. ...” 


Catuttham. 


56.085. 85. Amakamamsasutta - 


85. Raw Meat 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
amakamamsapatiggahana pativirata; atha kho eteva 
bahutara satta ye amakamamsapatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving raw meat 
are few, while those who don’t refrain are many. ...” 


Pancamam. 


96.086. 86. Kumarikasutta - 86. 


Women and Girls 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
itthikumarikapatiggahana pativirata; atha kho eteva 
bahutara satta ye itthikumarikapatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving women 
and girls are few, while those who don’t refrain are many. 


yw 


Chattham. 


56.087. 87. Dasidasasutta - 87. 


Bondservants 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
dasidasapatiggahana pativirata; atha kho eteva 
bahutara satta ye dasidasapatiggahana appativirata 
.. pe .... 

“.,. the sentient beings who refrain from receiving male and 
female bondservants are few, while those who don’t refrain 
are Many....” 


Sattamam. 


396.088. 88. Ajelakasutta - 88. 


Goats and Sheep 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
ajelakapatiggahana pativirata; atha kho eteva 
bahutara satta ye ajelakapatiggahana appativirata ... 
pe .... 

“... the sentient beings who refrain from receiving goats 
and sheep are few, while those who don’t refrain are many. 


yw 


Atthamam. 


356.089. 89. Kukkutasukarasutta 
- 89. Chickens and Pigs 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
kukkutasukarapatiggahana pativirata; atha kho eteva 
bahutara satta ye kukkutasukarapatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving chickens 
and pigs are few, while those who don’t refrain are many. 


Navamam. 


96.090. 90. Hatthigavassasutta - 
90. Elephants and Cows 


9. Tativaamakadhannapeyyalavagga - 9. Abbreviated 
Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
hatthigavassavalavapatiggahana pativirata; atha kho 
eteva bahutara satta ye 
hatthigavassavalavapatiggahana appativirata ... pe .... 
“.,. the sentient beings who refrain from receiving 
elephants, cows, horses, and mares are few, while those 
who don’t refrain are many. ...” 

Dasamam. 

Tatiyaamakadhannapeyyalavaggo navamo. 
Naccam sayanam rajatam, 

dhannam mamsam kumarika; 


Dasi ajelakanceva, 


kukkutasukarahatthiti. 


56.091. 91. Khettavatthusutta - 
91. Fields and Land 


10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
khettavatthupatiggahana pativirata; atha kho eteva 
bahutara satta ye khettavatthupatiggahana 
appativirata ... pe .... 

“.,. the sentient beings who refrain from receiving fields 
and land are few, while those who don’t refrain are many. 


yw 


Pathamam. 


96.092. 92. Kayavikkayasutta - 
92. Buying and Selling 


10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
kayavikkaya pativirata; atha kho eteva bahutara satta 
ye kayavikkaya appativirata ... pe .... 

“.,. the sentient beings who refrain from buying and selling 
are few, while those who don’t refrain are many. ...” 


Dutiyam. 


396.093. 93. Duteyyasutta - 93. 


Errands 


10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
duteyyapahinagamananuyoga pativirata; atha kho 
eteva bahutara satta ye duteyyapahinagamananuyoga 
appativirata ... pe .... 

“.,. the sentient beings who refrain from running errands 
and messages are few, while those who don’t refrain are 
many. ...” 


Tatiyam. 


396.094. 94. Tulakutasutta - 94. 
False Weights 


10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
tulakutakamsakutamanakuta pativirata; atha kho 
eteva bahutara satta ye tulakutakamsakutamanakuta 
appativirata ... pe .... 

“.,. the sentient beings who refrain from falsifying weights, 
metals, or measures are few, while those who don’t refrain 
are many....” 


Catuttham. 


96.095. 95. Ukkotanasutta - 95. 
Bribery 

10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
ukkotanavancananikatisaciyoga pativirata; atha kho 
eteva bahutara satta ye 
ukkotanavancananikatisaciyoga appativirata ... pe .... 
“... the sentient beings who refrain from bribery, fraud, 
cheating, and duplicity are few, while those who don’t 
refrain are many. ...” 


Pancamam. 


56.096-101. 96-101. 
Chedanadisutta - 96-101. 


Mutilation, Etc. 


10. Catutthaamakadhannapeyyalavagga - 10. 
Abbreviated Texts on Raw Grain 


.. “Evameva kho, bhikkhave, appaka te satta ye 
chedanavadhabandhanaviparamosaalopasahasakara 
pativirata; atha kho eteva bahutara satta ye 
chedanavadhabandhanaviparamosaalopasahasakara 
appativirata. 

“... the sentient beings who refrain from mutilation, murder, 
abduction, banditry, plunder, and violence are few, while 
those who don’t refrain are many. 


Tam kissa hetu? 
Why is that? 


Aditthatta bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa ... pe ... 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, its origin, its cessation, and 
the path. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo ... pe ... ‘ayam dukkhanirodhagamin1 
patipada’ti yogo karantyo’ ti. 

That’s why you should practice meditation ...” 


Ekadasamam. 
Catutthaamakadhannapeyyalavaggo dasamo. 
Khettam kayam duteyyanca, 

tulakutam ukkotanam; 

Chedanam vadhabandhanam, 


viparalopam sahasanti. 


96.102.102. 
Manussacutinirayasutta - 102. 


Passing Away as Humans and 
Reborn in Hell 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


Atha kho bhagava parittam nakhasikhayam pamsum 
aropetva bhikkhu amantesi: 


“tam kim mannatha, bhikkhave, katamam nu kho 
bahutaram— 


yo vayam maya paritto nakhasikhayam pamsu 
aropito, ayam va mahapathavi’ ti? 


“Etadeva, bhante, bahutaram, yadidam— 
mahapathav1i; 


appamattakayam bhagavata paritto nakhasikhayam 
pamsu aropito. 


Sankhampi na upeti, upanidhampi na upeti, 
kalabhagampi na upeti mahapathavim upanidhaya 
bhagavata paritto nakhasikhayam pamsu aropito’ ti. 


“Evameva kho, bhikkhave, appaka te satta ye 
manussa cuta manussesu paccajayanti; atha kho 
eteva bahutara satta ye manussa cuta niraye 
paccajayanti ... pe .... 

“.,. the sentient beings who die as humans and are reborn 
as humans are few, while those who die as humans and are 


reborn in hell are many ...” 


Pathamam. 


56.103.103. 
Manussacutitiracchanasutta - 
103. Passing Away as Humans 


and Reborn as Animals 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
manussa cuta manussesu paccajayanti; atha kho 
eteva bahutara satta ye manussa cuta 
tiracchanayoniya paccajayanti ... pe .... 

“... the sentient beings who die as humans and are reborn 
as humans are few, while those who die as humans and are 
reborn in the animal realm are many ...” 


Dutiyam. 


96.104. 104. 
Manussacutipettivisayasutta - 
104. Passing Away as Humans 


and Reborn as Ghosts 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
manussa cuta manussesu paccajayanti; atha kho 
eteva bahutara satta ye manussa cuta pettivisaye 
paccajayanti ... pe .... 

“.,. the sentient beings who die as humans and are reborn 
as humans are few, while those who die as humans and are 
reborn in the ghost realm are many ...” 


Tatiyam. 


96.105-107.105-107. 
Manussacutidevanirayadisutta - 
105-107. Passing Away as 


Humans and Reborn as Gods 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
manussa Cuta devesu paccajayanti; atha kho eteva 
bahutara satta ye manussa cuta niraye paccajayanti 
.. pe ... tiracchanayoniya paccajayanti ... pe ... 
pettivisaye paccajayanti ... pe .... 

“.,. the sentient beings who die as humans and are reborn 
as gods are few, while those who die as humans and are 
reborn in hell, or the animal realm, or the ghost realm are 
many.” 


Chattham. 


96.108-110. 108-110. 
Devacutinirayadisutta - 108-110. 
Passing Away as Gods and 


Reborn as Gods 
11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye deva 
cuta devesu paccajayanti; atha kho eteva bahutara 
satta ye deva cuta niraye paccajayanti ... pe ... 
tiracchanayoniya paccajayanti ... pe ... pettivisaye 
paccajayanti ... pe .... 

“... the sentient beings who die as gods and are reborn as 
gods are few, while those who die as gods and are reborn in 
hell, or the animal realm, or the ghost realm are many.” 


Navamam. 


96.111-113.111-113. 
Devamanussanirayadisutta - 
111-113. Dying as Gods and 


Reborn as Humans 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye deva 
cuta manussesu paccajayanti; atha kho eteva 
bahutara satta ye deva cuta niraye paccajayanti ... pe 
... tiracchanayoniya paccajayanti ... pe ... pettivisaye 
paccajayanti ... pe .... 

“.,. the sentient beings who die as gods and are reborn as 
humans are few, while those who die as gods and are 
reborn in hell, or the animal realm, or the ghost realm are 
many.” 


Dvadasamam. 


96.11 4-116.114-116. 
Nirayamanussanirayadisutta - 
114-116. Dying in Hell and 


Reborn as Humans 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
niraya cuta manussesu paccCajayanti; atha kho eteva 
bahutara satta ye niraya cuta niraye paccajayanti ... 
pe ... tiracchanayoniya paccajayanti ... pe ... 
pettivisaye paccajayanti ... pe .... 

“... the sentient beings who die in hell and are reborn as 
humans are few, while those who die in hell and are reborn 
in hell, or the animal realm, or the ghost realm are many.” 


Pannarasamam. 


96.117-119.117-119. 
Nirayadevanirayadisutta - 117- 
119. Dying in Hell and Reborn 


as Gods 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
niraya cuta devesu paccajayanti; atha kho eteva 
bahutara satta ye niraya cuta niraye paccajayanti ... 
pe ... tiracchanayoniya paccajayanti ... pe ... 
pettivisaye paccajayanti ... pe .... 

“.,. the sentient beings who die in hell and are reborn as 
gods are few, while those who die in hell and are reborn in 
hell, or the animal realm, or the ghost realm are many.” 


Attharasamam. 


96.1 20-1 22. 120-1 22. 
Tiracchanamanussanirayadisutt 
a - 120-122. Dying as Animals 


and Reborn as Humans 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
tiracchanayoniya cuta manussesu paccajayanti; atha 
kho eteva bahutara satta ye tiracchanayoniya cuta 
niraye paccajayanti ... pe ... tiracchanayoniya 
paccajayanti ... pe ... pettivisaye paccajayanti ... pe .... 
“... the sentient beings who die as animals and are reborn 
as humans are few, while those who die as animals and are 
reborn in hell, or the animal realm, or the ghost realm are 
many.” 


Ekavisatimam. 


96.1 23-1 25.123-125. 
Tiracchanadevanirayadisutta - 
123-125. Dying as Animals and 


Reborn as Gods 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
tiracchanayoniya cuta devesu paccajayanti; atha kho 
eteva bahutara satta ye tiracchanayoniya cuta niraye 
paccajayanti ... pe ... tiracchanayoniya paccajayanti ... 
pe ... pettivisaye paccajayanti ... pe .... 

“... the sentient beings who die as animals and are reborn 
as gods are few, while those who die as animals and are 
reborn in hell, or the animal realm, or the ghost realm are 
many.” 


Catuvisatimam. 


96.1 26-1 28. 126-1 28. 
Pettimanussanirayadisutta - 
1 26-1 28. Dying as Ghosts and 


Reborn as Humans 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
pettivisaya cuta manussesu pacCajayanti; atha kho 
eteva bahutara satta ye pettivisaya cuta niraye 
paccajayanti ... pe ... tiracchanayoniya paccajayanti ... 
pe ... pettivisaye paccajayanti ... pe .... 

“... the sentient beings who die as ghosts and are reborn as 
humans are few, while those who die as ghosts and are 
reborn in hell, or the animal realm, or the ghost realm are 
many.” 


Sattavisatimam. 


96.129-130. 129-130. 
Pettidevanirayadisutta - 129- 
130. Dying as Ghosts and 


Reborn as Gods 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
pettivisaya cuta devesu paccajayanti; atha kho eteva 
bahutara satta ye pettivisaya cuta niraye paccajayanti 
.. pe... 

“.,. the sentient beings who die as ghosts and are reborn as 
gods are few, while those who die as ghosts and are reborn 
in hell are many.” 


evameva kho, bhikkhave, appaka te satta ye 
pettivisaya cuta devesu paccajayanti; atha kho eteva 
bahutara satta ye pettivisaya cuta tiracchanayoniya 
paccajayanti ... pe .... 

“.,. the sentient beings who die as ghosts and are reborn as 
gods are few, while those who die as ghosts and are reborn 
in the animal realm are many.” 


Ekunatimsatimam. 


96.131.131. 
Pettidevapettivisayasutta - 131. 
Dying as Ghosts and Reborn as 


Ghosts 


11. Pancagatipeyyalavagga - 11. Abbreviated Texts on 
Five Destinations 


.. “Evameva kho, bhikkhave, appaka te satta ye 
pettivisaya cuta devesu paccajayanti; atha kho eteva 
bahutara satta ye pettivisaya cuta pettivisaye 
paccajayanti. 

“.,. the sentient beings who die as ghosts and are reborn as 
gods are few, while those who die as ghosts and are reborn 
in the ghost realm are many. 


Tam kissa hetu? 
Why is that? 


Aditthatta, bhikkhave, catunnam ariyasaccanam. 
It’s because they haven’t seen the four noble truths. 


Katamesam catunnam? 
What four? 


Dukkhassa ariyasaccassa, dukkhasamudayassa 
ariyasaccassa, dukkhanirodhassa ariyasaccassa, 
dukkhanirodhagaminiya patipadaya ariyasaccassa. 
The noble truths of suffering, the origin of suffering, the 
cessation of suffering, and the practice that leads to the 
cessation of suffering. 


Tasmatiha, bhikkhave, ‘idam dukkhan’ti yogo 
karaniyo, ‘ayam dukkhasamudayo’ti yogo karaniyo, 


‘ayam dukkhanirodho’ti yogo karaniyo, ‘ayam 
dukkhanirodhagamin1 patipada’ti yogo karantyo’ ti. 
That’s why you should practice meditation to understand: 
‘This is suffering’ ... “This is the origin of suffering’ ... “This is 
the cessation of suffering’ ... “This is the practice that leads 
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to the cessation of suffering’. 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 

Timsatimam. 

Pancagatipeyyalavaggo ekadasamo. 
Manussato cuta chapi, 

deva cuta nirayato; 

Tiracchanapettivisaya, 

timsamatto gativaggoti. 


Saccasamyuttam dvadasamam. 
The Linked Discourses on the Truths, the twelfth section. 


Mahavaggo pancamo. 
Maggabojjhangam satiya, 


indriyam sammappadhanam; 


Baliddhipadanuruddha, 
jhananapanasamyutam; 
Sotapatti saccancati, 
mahavaggoti vuccatiti. 


Mahavaggasamyuttapali nitthita. 
The Great Book is finished. 


Samyuttanikayo samatto. 
The Linked Discourses is completed. 


